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ADVERTISEMENT.
THE foliowing difcourfes are publifhed,

in compliance. with the united requeft
of the principal clergy and laity, before
whom they were delivered. They aflured me,
that, at this conjunéture, a publication ‘of
them would be peculiarly ufeful in my
diocefe. If this their partiality of judgment
(for fuch I muft efteem it) {hould in fatt
be verified in any degree, I fhall have no
realon to regret my having yielded to a fo-
licitation urged by {uch refpettable autho-
rity, and in the moft obliging manner. At
all events, I intreat the inhabitants of my
‘diocefe to accept this publication, as a {mall
proof of my fincere defire to promote, ac-
cording to my poor ability, their {piritual
weltare, I have no place of refidence
amonglt them; butI have not, Itruft, during
any part of the thirteen years in which I
have been conneéted with them, been un-
mindful of the duties of my ftation.

B L.

Landaff, July 2d, z7gs.
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COL. 11. 8.

BEWARE LEST ANY MAN SPOIL YOU
THROUGH PHILOSOPHY.

THIS apoftolic benedi&ion is peculiarly
applicable to the age in which we live.
It has been called—the age of philofophy—
the age of realon: it by reafon and philo-
fophy, irreligion be underflood, it undoubts
edly merits the appellation; for there never
was an age fince the death of Chrift, never
one {ince the commencement of the hiitory
of the world, in which athei{m and infide-
lity have been more generally profefled.
Nature and reafon have been proclaimed
as gods, feflivals have been milituted i
honour of abflraét ideas, and all revealed
religion has been {coftingly rejetted as a

B {yitem



( 2 ) |
fyllem of flatecraft and prieflcraft, as a

grofs impofition on the underftanding of
mankind.

This impious fever of the mind, this
paraly{is of human intellect, origmnated 1n a
neighbouring nation; 1t’s contagion has
been mduftriouily introduced, and is ra-
piudly {preading in our own; 1t becomes us
all 1n our {everal flations to endeavour to
{top 1t’s progrels; for of this we may all be
well aflured, that when religion {hall have
loft 1’s hold on men’s coniciences, govern-
ment will lofe it’s authority over their per-

fons, and a {tate of barbarous anarchy will
enfue.

I know 1t has been made a queftion both
in ancient and modern times—whether a
{ociety of atheifts could {fubfift. This 1s no
queftion with me, I think 1t could mnot.
Many {peculative opinions, in every {yltem
of religion, are of little conlequence to the
fafety of the community, and, in all well
regulated ftates, they are left to the free
difcuffion of thofe, who think themf{elves in-
terelted, as advocates for truth, in defend-

INg
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_i:‘xg or oppoling them; but atheifm feems
to be wrreconcileably hoflle, not only to the
peace, but to the very exiflence of civil
{ociety. If there be no God, there can be
no punifhment for any crime, except what
1s denounced againit 1t by the laws of the
land, or what is connetted with it by the
laws of naturey and thefe are reftraints in-
éapable of controling the felfilh and licenti-
ous paflions of human kind. He who re-
moves from the mind of man the hopes and
fears of futurity, opens the floodgates of
immorality, and lets in a deluge of vices
and crimes, deftruélive alike of the dignity
of human nature, and of the tranquillity of
the world. 'There never yet hath exifted,
and there never can exift, a nation without
religion. It chriftianity be abolithed, pa-
ganifin, mahometan:{in, fome religious 1m-
poflture or other muil be introduced in it’s
ftead, or civil fociety muit be given up.
But 1 the opimnion of Bacon, (a philolopher
with whom our modern phtiofophers cannot
be compared) ¢ there hath not m any age
been difcovered any philofophy, cpinion,
religion, law, or dilcipline, which {o greatly
exalts the common, and leflens individual

Boe intereft,
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“intereft, as the chriftian religion doth;” {o
that I know not which meft to admire and
deplore, their wickedne{s as men, or their
weaknels as {atefmen, who have attempted
to govern mankimd without religion, and
to eftablifh fociety on the ruins of chriitia-
nity.

The time, ulually allotted to difcourles
from this place, will not allow me to refute,
at length, the atheiftic tenets, or to anfwer
the deiftic objettions, which have been {o
‘recently propagated to the downfal of one
nation, and to the danger of all; I will, how-
cver, crave your patience, whillt I {tate
fome arguments of importance, in oppofi-

tion to the principles of thofe philofophers,
who have been the authors of this mifchief

in a foreign country, and of their admirers
in QuUr own.

INature and reafon, they tell us, are their
gods. Let them not impofe upon them-
lelves and others by the ufe of words,
the meaning of which they do not under-
ftand. What is nature? what is reafon P—

thefe terms ought to be defined, for there is
| ‘caufe
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caufe to {ufpett, that men who introduce, or
who adopt {uch impiety of expreliion, are
rather ignorant of what atheilm 1s, than that
_they are, what they aflett to be thought,
atheifls on convittion. By nature then we
may underftand, the order and conftitu-
tion of things compoling the univerie—and
by reafon, that faculty of the human mind
by which we are able to difcover truth.—
And can 1t be thought, that this {yftem of
things, confifiing of an infinity of parts
fitted to anfwer ends which human wifldom
can never comprehend 1in their full extent,
but which, as far as it can comprehend them,
appear to be beneficial to man and all other
percipient beings—can it be thought, that
this {yftem had not an intelligent, benevolents
powertul Author ?

When a man makes a watch, builds a
{hip, erefts a (lk-mill, confiru¢ts a tele-
fcope, we do not fcruple to fay, that the man
has a defign in what he does. And can we
fay, that this folar {yftem, a thoufand times
more regular in all it’s motions than watches,
{hips, or filk-mills—that the infinity ot cther
fyﬁems difperfed through the immenfity of

- Bg {pace,
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ipace, inconccivébly furpafling m magnitude
and complication of motion, this, of which
our earth 1s but a minute part—or even that
the eye which now reads what is here
written, a thoufand times better fitted for
it’s function than any telefcope—can we fay,
that there was no deflign i the formatton of
thele things?

Tell us not, that it 15 allowed there muft
be intelligence 1n an artificer who makes a
watch or a telelcope, but that, as to the
Artificer of the univerfe, we cannot com-
prehend his nature. What then, {hall we
on that account deny his exifience? With
better realon might a grub, buried in the
bowels of the earth, deny the exifience of a
.man, whofe nature 1t cannot comprehend ;
for a grub 1s indefinitely nearer to man in all
intelleCtual endowments {(if the expreffion can
be permitted), than man 1s to his Maker.—-
With better reafon may we deny the ex-
iilence of an mtelletual faculty in the
man who makes a machine; we know
not the nature of the man; we {ee not
the mind which contrives the figure, {ize, and
adaptation of the feveral parts; we fimply

{ee
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fee the hand which forms and puts them
together.

Shall a fhipwrecked mathematician, on
obferving a geometrical hgure accurately
defcribed on the {fand of the {ea-fhore, en--
courage his followers with faying, < Let us
hope for the beft, for I fee the traces of
men ;"—and fhall not man, in contemplating
the {truture of the univerle, or of any part
of it, fay to the whole human race—DBre-~
thren! be of good comfort, we are not be-
gotten of chance, we are not born of atoms,
our progenitors have not come 1into exiftence
by crawling out of the mud of the Nile, be-
hold the footiteps of a Bemg poweriul, wife,

and good-—not nature, but the God of na-
ture, the Father of the univerie !

I will not entangle the underflanding of
my audience, or bewilder mine own, n the
labyrinths of metaphyfical refearches; but I
muft fay to thele—the great philofophers of

the age—you ought to know, that matter
cannot have been from eternity—and that

if, with Plato, you contend for the cter-
nity of matter, you ought to know, that

B4 motion
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motion cannot. have been from eternity
—and that if, with Ariflotle, you contend
tor the eternity of motion, you ought to
know, that with him alfo you muft contend
for the eternity of a firft mover —you muft
introduce, what you-labour to exclude; a

God, caufing, regulating, and preférvinq, by
eltablifhed laws; the motion of .every par-

ticle of matter in the umverfe

_Yo_utafﬁrm, that nature is your God, and
you inform us that the energy of nature 1s
the caule of. every thing—that nature has
power to produce a man.—In all this you
{eem to fubftitute the term nature for what
we underfland by the term God. But when
you tell us that nature afts (if {uch exertion
can be called attion) neceéllarily and with-
out mtelligence, we readily acknowledge
that your God 1s eflentially different {rom
our God. ¢ All novelty 1s. but oblivion;”
this famous fyflem of nature, which has ex-
cl:ed io much unmerited attention, and done
fuch incredible milchief throughout Europe,
is in little or in nothing different from the
fyfiem of certain atheiftic philofophers men-
tioned by Cicero, who maintained, that

¢ nature
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“ nature was a certain energy, deftitute of
intelligence, exciting n bodies neceflary
motions.—The anfwer 1s obvious and fhort
—an energy deliitute of freedom and of in-
teliigence cannot produce a man poflefling
both ;: as well may 1t be faid, that an effett
may be produced without a cuule.

The proof of the exiltence of a Supreme
Being, which i« dertved from the conftitution
of the viiible world, 1s ot a popuiar calt ; but
you muft not therefore luppole it to be cal-
cuiated to covviiice only perlons who can-
not vcafon philolophically.  What think
vou ot Newton € He certainly could reafon
philolophically. He certainly, of all the
fons of men, beft underftood the flrufture
of the univerle ; and he efteemed that firuc-
ture to be {o 1rrefragable a proof of the
exiftence and providence of an almighty,
wile, and good Architeét of nature, that he
never pronounced the word—God—with-
out a paufe.—What. think you of Cotes—

lecond in fublimity of philofophic genius to
none but Newlon #—¢ That man,” {ays he,

“ muit be blind, who, from the moft wife and
excellent difpofal of things, cannot imme-

diately
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diately perceive the infinite wi{dom and
goodnefs of their almighty Creator ; and he

mufl be mad, who refufes to acknowledge
them.”’

The argument, which I have been hither-:
to infifting upon; may be called a natural
argument for the Being of God, as it 1s
taken from the contemplation of nature; I
proceed to another of great weight, which
may be called an hiftorical argument, as 1t

1s grounded on teffimony concerning paft
tranfaétions.

"That this world has not been from eter-
nity, but that 1t was erther created from no-
thing, or fitted up by the Supreme Being
tor the habitation of man, a few thoufand
years ago—that 1t was afterwards deftroyed
by an univerfal deluge, brought upon 1t by
the {fame Bemg—that it has been repeopled
by the delcendants of three men, who efcaped
the general defiruétion—thefle things are
either ancient {acls, or ancient fables—it
they aré fafis, both atheifin and inhdelity
muft be given up—and that they are fatls
and not fables, might, 1f time would permat,

be
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be fatistattorily proved from a detailed exa-
mination of the hiffory of every nation 1n

the world.

'The credible annals of all nations, not
excepting Egypt or Chaldea, China or India,
fall fhort of the deluge.—~The annals of
all nations, ancient and modern, barbarous
and civilized, {peak of a deluge as of a
dreadful catafirophe which had deltroyed
human kind, through the interpofition of a
luperior Being offended by the vices of the
world.—The annals of all nations bear wit-
nefs to the exillence of a God who had
created all things, for even m the time of
Areflotie there was, as he oblerves, ¢ an an-
cient tradition (he does not fay a dedutlion
of reafon, but a report or trad:ticn) which all
men had derived from their anceftors, that
all things were from God, and that by God
all things dld Conﬁﬁ.”——-—(eu T8 e T2 TRYTL, KLt DI
Oz vy cuvegyste, Arit. de Mund. CI’.)———RE—
markable words thefe! and analogous to
thole of St. Paul, {peaking of Chrift, and,
as 1s generally thought, of the creation of the
material world, “ All things were created
by him, and for him; and he is before all

things,
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things, and by him all things confift.”

(fm: Tl OF eVl e €15 QUTOV EATICAU, A QUTGE EGI w0

UTWYs A& TUL TEVTL EV LUTW CUVESAE Col. 1. 17)

He who has employed moit time 1n ex-
amining the hiftory of remote ages, will be
moft convinced of the truth of the following
propofitions—that profane authors derived
their notions of a Supreme Being {from pa-
triarchal tradition—that they corrupted this
tradition—that the bible 1s the only book 1n
the world in which this tradition is preferved
i 1t's original purity—that this invaluable
bock throws light upon the origin and an-
citent hiflory of every nation in the world—
and that the hiftory of the Jews, contained
in the bible, and conneéted with their hiftory

. to the prefent time, 1s the f{irongeft proof

which can be brought, not only againit
atheifm, but againit that {pecies of deifm
which contends, that God mnever wvifibly
mterpofed in the government of the Jewilh
nation.

When it is {aid that the annals of all na-
tions fall fhort of the deluge, it muit be un-
derftood, that the nation of the Jews is

excepted.
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excepted. I look upon that people with
aftonifhment and reverence; they are living
proofs of fatts molt ancient and moft nte-
refling to mankind. Where do we meet
with an Affyrian, Perfian, Grecian, Roman,
corroborating, by his tellimony, any one of
the events mentioned 1in the hiftory of their
relpeltive empires ?  But we meet with mil-
lions of Jews In every quarter, and 1 every
country of.the world, who acknowledge not
only the exiftence of a God, as other nations
do—Dbut that he 1s the very God who ena-
bled Mofes to work miracles in Egypt; who
delivered to him that law which they now
obferve : who called Abraham, the father of
their nation, from the midit of his idolatrous
kinfmen; who preferved Noah and his fa-
mily in the ark; who formed Adam out of

the duft of the earth; who created all things
by the word of his power.

Wherever we have a Jew on the {urface
of the earth, there we have a man, whole
teftimony and whole condutt conneét the
prelent time with the beginning of all time.
He now believes, and he declares that all

his progenitors have conftantly believed, the

hiﬂory
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hiftory contalned in the book of Molfes to
be a true hiftory—he now obeys the laws
which God gave to Moles above three
thoufand years ago—now praciifes the cir-
cumciiton which God enjomed to Abraham—
now cbierves the paflover in commemoration
of the mercy vouchfafed to his nation when
God deftroyed the firft-born throughout the
land of Egypt—now keeps holy the leventh
day, on which God refted from the works
of the creation. When nations inflitute
rites to preflerve the memory of great events,
the uniform obfervance of the rite autho-
rizes us to admit the certainty of the faét.
The Jews have for thoulands of years (and
the patriarchs, before the Jews, probably
did the fame) oblerved a very fignificant
" rite in commemoration of the creation; and
another in commemoration of their prefer-
vation from one of the plagues of Egypt:
why fhould we hefitate to admit the certainty
of thefe events? Adam lived with Methufe-
lah 240 years, Methulclah lived with Shem
the {on of Noah g8 years, and Shem lived with
Abraham 150 years: what apprehenfion can
we reafonably entertain that the account of
the creation could either have been forged or
mifre-



{ 15 )
mifreprefented, when it had pafled through

{o few hands before 1t reached the founder
of the Jewilh nation %

But I have already gone beyond the limit
I had prelcribed to my%lf 1n this argument,
I .cannot purfue 1t farther; {ceptical men,
however, will do well to confider the nature
and weight of hiftoric evidence, not only
for the exiftence of God, but for his having
made a revelation of himlelf to the Jewiih
nation. Let them examine the matter
freely and fully, and 1 cannot but beheve
that they will come to the followmo‘ con-
clufions—that the creation 1s a faét—that
the deluge is a fatt—that the re-peopling the
world by the delcendants of Noah 1s a fact
-—that the Jewilh theocracy 1s a fatt—and
that thele fafls may be eftablithed, as all
paft tranfaftions of great antiquity muit be,
by the authority of hlﬁmy' and elpecally
by the hiftory of the Jews, whom God ap-
pears to have conftituted witnelles oi his
exiftence and providence to all nations in
all ages. Of the Chaldeans, Egyptians,
Tyrians, and ol other nations, {zod hath

made, or will make, a fill end ; bul the feed of
Ifrael
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Ifvael fhall mot ceafe from being a nation be-

fore fum for ever.

If the refutation of atheifm and deillm be
{o eafy and certain as I have here ftated 1t to
be, whence comes 1t that there are now {o
many, or that there ever were any either
atheifts, or unbelievers in the truth of the
Jewifh and Chriftian difpenfations? 1 put -
thefe difpenfations together, becaufe thofe
amongft us (I fpeak not of the Jews), who
deny or admit the divine miflion of Mofes,
will deny alfo or admit the divine miilion of

Jelus Chriit.

There are many caufes of infidelity, fuch
as—profligacy  of manners, which induces
men to hope that religion may not be true
—want of {erious attention to the proois on
which 1t 1s eftablifhed—halty conclufions
that, becaufe fome religions have been proved

to be impoltures, all are fo—{uperftitious ce-
remonies and revolting dofirines, which are,

in many parts of chriflendom, pertinacioufly
maintained as parts of chriftianity—intole-
rance, fecularity, hypocrify, confpicuous in

the lives of chriftians—thef{e and other caules
of
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of mﬁdehty mlght be enlarged upon at great
length, but I will only beg your attention
to one other, lefs obvious, and lefs general,.
but more dangerous - than any of thofe
which I have mentioned—more dangerous,

malmuch as it operates chiefly on the
minds of men of the moft cultivated and
enlarged underftandings, I mewq—-—m&aken

piety.

- That the Creator and Governor of the
univerfe, who endureth through eternity, and
Alleth immenfity ; that this Almighty Being,
who hath diftributed innumerable f{yftems
of material worlds through the profundity
of {pace, and hath, probably, replenifhed
them all with percipient beings, capable of
enjoying the happinefs which his goodnefs
hath wifely allotted to their refpeétive f{ia-
tions ; that this {elf-exiftent, uncaufed caufe
of all Being, whom no language can delcribe;
no thought can commehend ihould at fun-
dry times and 1n leCﬂlS iftances have {ul-
pended the laws of_ nature which he had
eftablifhed, wifited 1n an extraordinary man-
ner this little globe, this atom of the univerle,
and by figns and wonders have made a re-

C velation
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velation of his will to {uch a worm as man—
this’ appears to many men, of good lives
and {trong minds, {o f{trange a faét, that
they are perﬁnded no human teltimony can:
eftablifh it’s credibility. T'hey venerate the
majefty of the Supreme Being, they are
perfuaded that all things were made by
him, and that all things are {ultained
by him; but they think that it derogates
from the inlinity of his wildom and of
his power, to fuppofe things to have been
“at firlt {fo il made, as to require his fub-
iequent interpofition to regulate or amend

them.

Blefled God! what1s this but making our
ways thy ways, but mealuring thy infinity
by the {tandarl of our philofophy? We
know the difficulty of regulating the minute
concerns of a kingdom, a province, or a fa-
mily, by {pecial interpofitions of any one
man’s wildom.or authority ; and thence we
fimply infer, that the interpofition of the
Almighty in governmg every part of the
univerfe 1s a circumilance not to be ex-
pefted. We know that a machine of our
conftrution approaches to perfettion 1in

proportion
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proportion as it wants not external aid to
dire& or preferve it’s motion, and thence
we fimply infer that the works of God, which
cannot but be perteét 1 their kind, want not
his 1interpofition.. Abfolute perfeGtion be-
longs to God alone ; in all the things which
he hath made there is a gradation of excel-
lence, each thing is as perfeét as 1t’s nature
will admit :—now why may it not be the
nature of man to admit indefinite improve-
ment from divine inflitution? It will be
granted that man would be a more perfett
Being than he 1s, 1f, on all occafions, his paf-
lions were kept in {ubjeétion to:his reafon,
if he was guilty of no impiety towards his
Maker, of no uncharitablenefs towards his
n;—:&ighboﬁr, of no violence towards himfelf
yn an intemperate indulgence of his appetites:
—where then 1s the ablurdity of {uppoling,
that God may have thought fit to {trengthen
the realon and to weaken the paflions of
mankind by bringing zmmortality to light,
by giving an actual example of a refurrec-
tion from the 'dead, by promulgating the
certainty of rewards and punifhments in
another {ftate? |

'l
A

. H ) 2 ,. Surely
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Su1'ely it 1s a miftaken piety, which, from
a {fublime 1dea of the Divine Eflence, would
- exclude the Supreme Being from mterie-
ring 1n the works which he hath made, which
would hinder him from {t1ll working, till he
hath brought all things to that perfeaion tor
which his goodnels intended them. What
that perfection 1s we know not ; 1t mult ever
fall infinitely fhort of the perfettion of God
him{elf, but 1t 1s not poflible for us to fay to
‘what degree it may be advanced, or to point
out the beft means fitted to advance 1t to
the degree predetermined in the councils of
the Almighty. We cannot look into the
depths of God’s wildom, nor comprehend the

ends he has in view, or the ways by which

he effeias them.

It 1s the not properly confidering the ex-
tent of our capacity, the not clearly diftin-
~ guithing the things to which our 1deas are
fuited, from thofe to which they are made-
quate, that has made many men fall in-
to an irkilome {cepticiim, fome into aétual

infidelity, and. a few 1nto the madnefs of
“atheifm.

- For
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For what purpofe was I born?—in what
courfe of atlions does the felicity of my na-
ture confift ?—am I author of thefe reputed
- attions, or am I a machine inceflantly and
irrefiftibly impelled to aétion, by external
motives over which I have no controul ?—
will my exiftence be terminated by death,
or continued beyond it P—will the quality of
my future exiftence (if there fhould happen to
be one) depend on my moral conduét here ?
Thele and other queltions of fimilar import
every man of refleGion muft, at one time or
other, put to himfelf ; and when he does put
them, he will perceive that his reafon i1s
unequal to the clear {olution of any of them.
That Jefus Chrift was born in Judea near
1800 years ago—that he wrought miracles
in that country—that he was crucified at
Jerufalem—that he arofe from the.dead—
that he alcended into heaven—that he ena-
bled his dilciples to work miracles, and
commanded them to teach the world the
doétrines which he had taught them—thele
are fome of the main fadls on which the truth
of the chriftian religion is founded. Now
" it appears to me tobe a much eafier matter to
prove the truth of thefe falts, than to give,
C 3 . - from
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from reafon, a f{atisfattory anfwer to any of
the difficulties which I have mentioned.

In the ardour of youth, in the tumult of
fenfual paffion, in the profligacy of dillipa-
tion, in the buftle of bufinefs, in the fordid-
nefs of avarice, m the loftine{s of ambition,
thoughts of {uch a ferious calt may either
not occur, or not be regarded. But they
will obtrude themf{elves on a bed of ficknels
atsany period of life ; they will furround the
pillow of the unfortunate; they will pene-
trate the recefles of retirement, whether oc-
cafioned by a fatiety of enjoyment, the cha-
grin of dilappointment, 01"'by any ol the
fad viciffitudes incident to every human
ftation; and if they {hould arreit our notice
-on no other occafion, they will certainly
fteal upon us with the increafe of our age,
and generate, in thofe who rejett chrittianity,
no {mall perturbation, when the feeblenefs
of declining life moft requires tranquillity
and confolation.

Be 1t our bufinels then, as 1t 1s our duty
and our Interefl, to .confirm ourfelves 1n
the belief of that gofpel by which all diffi-
L culties
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culties of this nature are done away. If
that gbfpel be true, (as it certainly 1s,) we
know for what purpole we are born—that
we may live for ever. We know that we
are not machines, but accountable for our
attions, which machines cannot be. We
know 1n what the telicity of our nature doth
confift — in living foberly, 'rzg/zteoz yly, and
godly in this prefent world. We know that
death 1s not cternal fleep, but the commence-
ment ol everlalling life,

I conciuae with recommending one ob-,
{fervation to the ferious attention of all un-
believers, who are fincerely defirous of be-
coming chriflians—that they would well
conlider the quality ot the proof which the
fubjett admits. The truth of the chrifhian
religion 1s, as to us, founded on . the reality
of paft tranfaé¢tions. Now palt tranfaétions
are neither the objeéls of fenfe, nor of intui-
tion, nor of demonfiration; we cannot, cor-
retly {peaking, be faid to know that they
ever exi{ted; but the probability, which 1s
grounded on teltimony, approaches, in
many cafes, {o near to certainty, that our be-
llef of palft tranfaCtions is little different

C4 from
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from knowledge itlelf. He who requires
more than probability before he will em-
brace chriftianity, requires what the nature
of the {ubjeft does not admit, and fubverts
the foundation of all hiftory, {acred and pro--
tane., That Jefus wrought miracles in Ju-
dea, and arofe from the dead at Jerufalem,
are fats as capable of being afcertamed,
and as worthy .of being credited, as that

Cefar lived at Rome, and was murdered 1n
the capitol.

May the merciful Father of the whole
human race, who, for realons befl known
to his unfearchable wifdom, hath {uffered
many millions to die, and {uffers many mil-
lions alio now to live, 1 utter ignorance of
“that revelation of his will, which he hath
given to the chriftian ~world, accept our
humble thankfgivings for {uch an ineflima-
ble benefit! May he efablifh,” flrengthen,
Settle the inhabitants ot thefe kingdoms in
the faith of Chrift ; and be graciouily pleafed
to remove from all others the zgnorance that
25 wn them, lelt, wn betng aliens from the com-
monwealth of Ifrael, flrangers from the co-
venants of promife, having mno hope and

* wWilhout
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without- God wn the world, they become to
every good work reprobate; lelt, wn being
fporled through plulofophy. and vain deceif,
they fall into perdition, temporal and
eternal,

SERMON
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SERMON IL

o PET. 1. 16.

WE HAVE NOT FOLLOWED CUNNINGLY DEVISED
FABLES, WHEN WE MADE KNOWN UNTO YOU THE
POWER AND COMING OF CUR LORD JESUS CHRIST,
BUT WERE EYE-WITNESSES OF HIS MA JESTY.

HETHER the chriitian religion bc

a revelation of the will of God, or 2
cunningly deviled fable, 1s a queftion which,
one might think, every {erious man would
examine with impartial attention. He would
take, it might be expetted, the New Telta-
ment into his hand; and obferving that it
confifited of various parts, and had been
written by different authors, he would in-
quire what evidence there was for it’s being
a genuine book. If he found, as I am per-
fuaded he would find, that there were as
folid reafons for believing that the gofpel of
S5t. Luke, and the Atts of the Apoliles,

WEIC
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were written by him, and the other parts of
the New Teltament by the perlons to whom
they are afcribed, as that the hiftory of the
Peloponnefian war was written by Thuci-
dydes, or the lives of the Celars by Sueto-
nius; he would then inquire, whether the
book was not only a genuine, but an authen-
" {1zc one; thatis, whether 1t contained a nar-
ration of events which had really taken place
in Judea, near ecighteen hundred years ago,
or whether there was any reafonable caufe
to {ufpeét that the authors of the New Tella-
ment had not honeilly related what had
really happened. With refpeét to the ho-
nefty of the writers, he would judge of that
from their charaflers: and with reipeét to
the reality of the faéts mentioned by them, he
would confider, that moft of the writers of the
New Teftament did not relate what they had
heard, but what they had feen; {o that, if
they were honeft men, there could remain
no doubt of the truth of what they had de-
livered. He would be ready to admit, that,
as {imple hiftorians, they might, notwith-
ftanding their honefty, have fallen into trivial
miftakes in their narration of what they had
leen; and that, notwithftanding their honelfty,

they
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they might have been full of credulity, and.
liable to 1mpofition; but he would think 1t
quite impollible,-that faéts of {uch public no-
torliety and importance as the life, death, and
refurreCtion of Jelus Chrilt, could have been
‘the {ubjetts either of human error, or cre-
dulity, 1n thole who profefled to have been
eye-witnefles of what they related. He
would therefore certainly conclude, that the
chriftian religion was true, if the writers of
the New Teftament were honeft men.

It the writers of the New Teltament were
not honeft men, they were impoftors : now
that they were not impolitors, may appear
from confidering-—that they had neither
motive to commence, nor ability to carry on
an 1mpofture—and from examining the ac-
count they give of themfelves and of their
affociates, immediately before, and {oon af-
ter the refurreCtion of. Jelus.

Impoftors are moved to the attempt of
deceiving mankind by profpetts of wealth,
fame, power, pleafure; by {ome rcal or ima-
ginary advantage to be derived to them-
felves, or, through them, to thole whom they

love
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love and regard as themlielves. Now no
expetation of this kind can, with the leaft
fhadow of probability, be alcribed to all, or
to any of the writers of the New Teftament.
There 1s no need of entering 1nto the proof
of this; every one knows that Jews and
Romans, Greeks and Barbarians; that the
powers of the world, wherever they went,
were againft the apoltles; they durft not
any where hft up {o much as an arm 1in
their own defence. Inflead of temporal
advantages of any kind, they had to expeét,
and they did infatt experience, hunger, and
cold, and nakednefs, and {corn, and contempt,
and hatred, all the miferies incident to a
ftate of poverty, all the calamities attendant
on a {tate of religious perfecution :—thele
are not the motives which induce men to
become impoftors.—Read the hiftory of the
‘impoﬁor Mahomet, or that of Alexander as
defcribed by Liucian, or that of Apollenius of
Tyana ; and contraft them with that of Chriit,
or any of his apoftles; and you will at once
percetve the difference between the man-
ner in which impofture and truth are mtrodu-
ced and eftablifhed 1 the world. Compare
the miracles recorded in the New Teftament,
with
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with refpeét to their pubiicity, thelr benefi-
cial tendency, and their influence on the thou-
fands who {faw them, with the tricks of an-
cient or modern pretenders to magic; and
you will at once perceive the difference be-
tween cuuningly devifed delufions operating
on fanatical minds, and the fimplicity of goi-
pel wonders extorting conviftion from the
molt incredulous. The apoitles were as del-
titute of ability to deceive, as of inducement
to mmpoie a fable ‘on the world. It requires
great power, or great talents, to be a{uccefs-:
ful impoftor; and the difhiculty 1s increaled,
when tye plot cannot be carried on without
the concurrence of many afliftants; and efpe-
cially when it 1s to be carried on, m oppoli-
tion to men able and willing to detett the
cheat. What {hould we think of twelve fifher-
men, who {thould now undertake to proclaim,
i the hearing of the learned and unlearned,
that a féw years ago a certain man wrought
many miracles, not only in a diftant country,
but in the fireets and churches of the metro-,
polis of the kingdom ; not only before them,
the relaters of the fa&t, but in the prefence of
theoufands of others; and that this man was
publicly tried by order of government, and

| put
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put to.death in L.ondon: and that he rofe
from the dead; and that after his refurretion
he was {een not only by themlielves, but by
hundreds of others, and by {ome who were

. thll alive 7—What {hould we think of {uch

aflertions, of {uch audacious appeals to living
wiinefles, when in truth this man had not
rilen {from.the dead, nor wrought any mira-
cle whatever P—What {hould we think of
tweive filhermen, who, without under{tand-
g any language but their own, {hould go to
Paris, Rome, Madnd, Conftantinople, and
endeavour to propagate the {fame thing? Is .
it credible that any men could be found {o
mad as to make the attempt, or that, if they
did make it, they fhould have the good for-
tune to {ucceed in thewr impofition?

That a great part of the world 1s converted
to chriftianity,; 1s a fat ;—that the foundation
of this converfion was laid by the apoltles, is
another fat ;——that the apoftles were men of
mean conneflions, flender! talents, flow ap.
prehenfions; of powers, faculties, and dif-
pofitions, utterly inadequate to the introdu-
cing and {upporting an impofture, are other
fal&ts, of which, when properly confidered,

WS
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we cannot, 1t 1s apprehended, {uffer ourfelves
to doubt. Ifwe admit the account, contained
- 1n the New Teltament, concerning the means
by which the chriftian religion was eftab-
lifhed, every thing is credible ; if we rejeét
it, every thing is incredible ; no fatisfaétory
reafon can be affigned for the zeal, or for
the {uccefs of the apoitles in propagating an
untruth ; their zeal will want a motive, and
their fuccefs will want a caule adequate to

the effett,

Confider farther, that there is no book
now in the world, nor, as far as we know,
ever was one, contraditing any of the falts
recorded in the New Teftament; but that
there are {everal books, written by men who
were not chryflians, which conhirm many of
them : Tuacitus, in particular, coniirms a
fatt of principal importance; for he tells
us, that Jefus Chrift was put to death by
Pontius .Pilate, governor of Judea.~—~There
1s not therefore any external teftimory, that
the writers of the New Teftameat have
written a fable; 1f we refufe to bclieve their
narration, our refufal, if it has acy founda-
tion befide that of prejudice and ignorance

of
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of the fubje&t, muft be built on fomething
contained in the New Teftament 1tfelf ; now
- every thing related 1n the New Teltament,
- and efpéciaﬂy what 1s related concerning
the conduét of the apoltiles, before and after
the refurreftion of Jefus, carries with 1t the
firongeft proof of the honefly of the writers
of it; and if they were honelt men, the
chriftian religion 1s true.

What would have been the condu& of
dithoneft men, who had combined to cheat
the world into a belief of what had never
happened, into the adoption of a new reli-
oion of which they themfelves were to be
the principal promoters ? Would they have
ever told to the morld circumi{lances fo dif-
graceful to their charatlers, as the evangelifts
have dpne? Impoflors carefully conceal
their ambition, their avarice, their cowardice,
their infincerity, their vices and i1mperfec-
‘tions of every kind, and make an oftentatious
difplay of virtues and excellencies which
they do not really poflels. But the evan-
geliﬁs,' having no defign to deceive, relate,
without difguife, falls tending to lower
their charaélers in the general eftimation of |

D man-
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mankind. They tell us that there was a {irite
among the apofiles, which of them fhould
be the agreateit; and that, as interelied and
ambitious men are wont to do, they had
all been very forward in profelling to Jefus
theirr {irong attachment to him— that 1t
they theuld die with him, they would not
deny him :"—they then proceed to.inform

, difgracelul as the account is, that in a
Very few hours after they had made thele
{olemn profeflions, when the moment of
peril came, and thewr {elhith wviews were
blafted,— they all torfooi him and fled.”—
This humiliating narrative is a proot of their
veracity as hiftorians, and their condutt on
the occafion 15 highly credible.

Notwithfianding the long mtimacy which
the apoftles of jelus had enjoyed with hun ;
notwith{tanding the diftinétion with whlch
they had been honoured by him; notwith-
ftanding the knowledge they had of the pro-
bity of his meonners, ot the purity of his
doltrines, ap.u ci the greatnels of his power
in. working mlrades; notwithflanding the
promife he had made them of his going to
prepare a place for them i his Father’s king-

dom,
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dom, of his rifing from the dead, of his re-
" turning to them again, and of his not leaving
them comfortlels ; notwithftanding thefe and
many other circumflances fufficient, one
might-at firft view have imagined, to have
generated courage, and {ecured attachment
m all his tollowers, yet they all aban-
doned him in his difirels—¢ forfook him

and fled~—the fhepherd was {mitten, and the
fheep were icattered.”

This condufl was exiremely natural. The
difciples of Jefus, and his apofties efpecially,
expefied that their mafter would become a
oreat temporal prince, and that they were to
participate in the power, wealth, and honour,
which he would at length-attain. Butwhen

they {aw him {eized by his enemies, and drag-
ged as a malefactor before the great council

of the nation, they not only gave up their
hopes of advancement, but were alarmed

for their own perfonal fafety ; they yielded

to fears infeparable from humanity; and

which are {eldom overcome, except by per-

{ons imprefled with lugh notions of houour-

able reputation. This concutl of the apoitles

1s fo intirely conformable to what we every
D 2 day
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day obferve, that it forces, as it were, our
aflent to the truth of the narration. When
the founder of a fe& in religion, or the lea-
der of a fattion in the ftate, happens to fall
into difgrace, his adherents prefently begin
to be thy of his acquaintance; and if he
happens not merely to fall into dilgrace, but
to be arrefled as a peftilent difturber of the
‘public peace, then do they begin to avmd
him ; and 1if they cannot efcape the fufpicion
of being known to him, they begin, elpe-
clally 1f they. be men of low education, to
he and to fwear, as Peter did, that they

know not the man, never had commiunica-
tion or connection with him.

Compare this {eliifhnels and cowardice of

the apoftles, with the courage and -difinte-
veflednels which {oon after adorned their
charaéter, and try if you can dilcover any A
{ufficient reafon for fo remarkable a change
of conduét and prmmple

Did Pilate, re‘pentin g of his wickednefs,
“extend the prote&tion of the civil power to
the followers of Jelus, whom, contrary to
all the rules of civil jullice, he had con-

demned
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demned to 'death,‘ though he confelled that
he found no caule of deathin him? No, we
hear nothing of the repentance of Pilate.—
Did the chiet priefts and elders of the Jewifh
people, repenting of the premeditated ma-
lice by which they had {ought the life of
Jelus, by which they had bribed Judas to
betray innocent blood, by which they had
intimidated Pilate to crucify a jult perfon ;
did thele men, ftruck with remorfe, encou-
rage the apoltles to adhere to their crucified
mafiter? No, thele men retained their ma-
lice after the objeft of it was removed, they
perfecuted the apofitles for preaching in the
name of Jelus.—Did the multitude, who a
few days before his trial had ufhered Jefus
into Jerufalem with triumphant acclamations
of applaule; who, at the time of his trial,
as if drunk with fury, had cried out, * cru-
city him, crucify him, his blood be on us
and our children;” did this multitude (as is
not- unufual with multitudes to do) once
more change their mind, and undertake
the defence of the followers of that man,
whom 1n their phreniy they had mur-
dered ? INo, we read nothing of the multi-

tude becoming {upporters of the apoltles,
Dg - till
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till the wonders and figns which were done
by them, brought fear on every {oul; the
{upport of the mulutude was {ubfequent to
the preaching of Peter and the apoftles, 1t
could not therefore have been the caule ot
their courage.— Joleph of Arimathea was a
difciple of Chrift, and a rich man; Nicodemus
was a difciple of Chrift, and a powerful
man, for he was a ruler of the Jews; did
thefe or any other men by their wealth or
authority infpire the apofiles with fortitude
to face their enemies, and the enemies of
their crucified Lord ?  No, nothing of this
kind, but the contrary of 1t appears in the
hiftory; for iw'appears that the dilciples on
the day of the refurrefiion, and for fome days
afterwards, were {o full of appreheniion, that
they aflembled privately with the door of
thetr apartment {hut, for fear of the Jews.
YWVhat was 1t then that cauled the apo[UGS (o

change their cowardice mto courage, their

O

defertion 1mto attachment, their aim at
worldly advancement mto a voluntary fur-
vender of every worldly comtort, into a pa-
tient {ubmilion to every evil which could
aftliCt human nature? What, but the con-
vittion that their Lord was rifen from the
| dcad?
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dead? This 1s a caufe adequate to the effett;
it 1s a mifule of time, and a perverfion of
talents, to {eeck for any other. This conduct
of the apoftles before, and afier the refur-
rection of thewr Lord, is a {irong argument
in {upport of the truth of our holy reli-
g1on.

Let us confider more particularly the ac-
count which is given of their conduct. Af-
ter the crucifixion of Jelus, the apoltles

were obliged to ftay at Jerulalem at leait a

week, that they might keep the paliover
according to the law: during this pertod
Jefus appeared twice to them when they
were aflembled together. After the fealt
was ende:i, they returned to their native
counwry, Galilee; and Jelus appeared to
them, atthe place he had before appomted :
it 1s probable that he fhewed himlell fre-
quently to them in that country, for he was
{een of them forty days, {peaking of the
things pertamning to the kingdom of God.
On the approach of the fealt of Pentecolt, or
the feall of weeks, which, according to the
law, was to be kept at Jerufalem: by all the
Tews, fifty days after the celebration oi the

D4 pallover,
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paflover, the apoflles went from Galilee to
Jerufalem; and there they were agam met
by their mafter; who:- commanded them to
ftay at Jerufalem, till they were endued with
power from on high, ull they were baptized
by the Holy Ghoft, which he affured them
they would be in a little time. He gave
them alfo their commiffion—* Ye fhall re-
ceive power, after that the Holy Ghoit is
come upon you, add ye fhall be witnelles
unto me, both in Jerufalem, and in all ju-
dea, and 1n Samaria, and unto the uttermoft
parts of the earth.—And when he had
fpoken thefe things, while they beheld he
was taken up, and a cloud received him out
of their fight.”—A few days after this, they
were all fitled with the Holy Ghoft, and en-
abled to {peak a variety of languages which
iniey had never learned, and to work miracles
furpalling all human power.

Nowhfuppoﬁng the {cripture account of -
'the refurrettion of Jefus; of his frequently
appearing to his difciples aiter his refurrec-
tion; of his mfiruCling them in the nature
of his kingdom; of his giving them a com-
miifion to bear witnels concerning him to all

the
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the world ; of his afcending mto heaven
while they looked on him; of his {fending
the Holy Ghoft, by which they were en-
abled to {peak with tongues, and to work
miracles ; {uppofing thele things to have
really happened, what condu&t would you
have expetied trom the apoltles? Precilely
that which they adopted. They no longer
denied their mafter, no longer fhut them-
felves up 1n f{ecret, no longer tfeared the
Jewilh rulers, no longer difputed amonglt
themlelves which of them {hould have the
firft place in the kingdom of Chrift; but re-
linquithing all earthly comfort, {etting at de-
hlance all oppofition, braving all perfecution,
they went through the world executing the -
commiffion they had received, every where
maintaining-—that jefus of Nazareth, whilit
he was alive, was a man proved to be from
God, by miracles which God did by him;
“that God railed him from the dead:; that
alter his relurreftion they frequently con-
verled with him; that they {faw him afcend
into heaven; and that they received from

him the power of {peaking with tongues, and
of working miracles,

Had
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Had Jelus Chrift never rifen from the dead,
chriflianity would, probably, never have been
extended beyond the limits of Judea. His dil-
~ciples might have acquired a peculiar deno-
mination, and would certainly have efleemed
him a great prophet; but not the prophet,
not the Meffiah, whom they expetted to
come 1nto the world. In the interval between
his death and his refurretion, the minds of
his apoltles were perplexed with doubts con-
cerning his being the perfon who was to
reflore Ifracl. They were fo backward m
crediting the reports which were brought to
them of his refurreétion, that, 1t 1s evident,
they either did not believe, or, in the tumult
of their grief, did not advert to what he had
told them of his rifing again the third day;
and 1t 1s very wrebuble that, if he had not
vifen from the dead, his difciples would have
contented themleiscs with reverencing, In
{ecret, the memory of thewr maiter; they
could not have doubted concerning the
reality of the muacles which they had {een
him pericrm ; but they would neither have
had the courage to attempt the converfion
ol the world to a dead man, nor the means
1o clictl it,
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Hiftory affords many inftances of men who
have fuftained with fortitude. the greéteﬂ:
perfecutions 1n {fupport of opintons perfettly
erroneous, as well as m {upport of thofe
which are founded in truth. A Jew will
{fooner be tortured by the inquifition,
and burned at the ilake, than he will
acknowledge Jelus to be the Mefliah., A
chriftian will {fuffer martyrdom, {ooner than
he will deny that j‘eiﬁus 1s the Mefliah. A
Mahometan will {coner be put to death, than
he will own Mahomet to have been an
impoftor; ana both Jews and Chriftians
will {fuffer any perlecution {ooner than they
will acknowledge him to have been a pro-
phet fent from God. It is not only in thefe
great points that human fortitude triumphs
over pain and death; but there 1s no chriftian
{e€t which cannot boait of numbers who
would feal, I do not {ay, the truth, but their
opinion of the truth, with their blood. Ser-
vetus was burned to death, becaule he would
not profefs, that he believed Chrift to be
the eternal Son of God, though, in the midik
of the flames, he profeffed that Chrit was
the Son of the eternal God:;—and Calvin
would have {uffered the death which he
made Servetus {uffer, fooner than he would

have
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have acknowledged, that Chrift was not
the eternal Son of the eternal God.—We
learn from the hiftory of fanaticiim and
fuperftition, that men have died martyrs to
opinions unintelligible, abfurd, i1mmoral,
mmptous, All this may be allowed, but the
inference, which is geperally drawn by
{ceptical men from {uch obfervations, cannot
be allowed; the 1nference 1s this—that the
fortitude of the apoftles, in {uftaining perfecu-
tion, 1s no proof of the truth of the chriftian
religion, inaimuch as an equal degree of
fortitude has often been difplayed by other
men 1 {upport of opinions evidently not
true.—This mference cannot be allowed for
this realon—that an eilential difference 1s to
be made between him who dies 1n atteftation
of a matter of fa&, and him who dies in
atteltation of an opinion. The apoitles died
mm atteftation of their having {een Jefus work
miracles, whillt he was zalive: and of their
having converfed with him after his refurrec-
tion from the dead. ‘Thele are not abitrule
opilons, but things which eiﬂier did, or did
not happen; any man is competent to fay
whether he faw them happen or not ; and the
apoftles died in maintaining that they did

{ee them happen: they ¢ were eye-witnelles
of
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of his majefty.” The chriffian martyrs who
had never {feen Jefus, nor been eye-witnefles
of any miracles wrought by him, or by
others i1n" his name, but who died, rather
than they would abandon the beliet which
they had adopted, contributed, by their con.
ftancy, to the propagation oi the chriflian
religion ; but they did not eftablifh 1t’s truth
in the fame way that the apoltles did.

The chniftians of the prefent age’ are
firong in opinion, that Jelus was railed from
the dead-—=the Jews and unbelievers ot the
prefent age are firong 1m opmion, that Jequ'
was not raifed from the dead. -Chriftians
and Jews, of all preceding ages, ull we
come to the very time when this great event
—the refurre@ion of Jefus—either did or
did not happen, have been uniform 1n their
refpeltive opinions, and both are now ready
to fhed theirblood.in {upport of them ; there
is'no hypocnfy in the profeflion of either;
what reafon then has an impartial mquirer
after truth to credit the chniftian rather than
the Jew ?—He has this realon; the.ground-
work of the belief of the chrifiian 1s a matter
of fat attefted by eye-witnefles; but the

ground-
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sroundwork of .the belief of the Jew 15 an
affertion deftitute of proof. The Jews, who
~ lived at the time when Jelus etther did or
did not rife from the dead, found the {epul-
chre, i1n which his body had been laid,
empty. The lepulchre might have become
empty two ways, either by the body having
been raifed from the dead, or by it’s having
been taken away. The Jews aflerted that 1t
was taken away by his dilciples, but they
gave no proof of therr allertion; they nei-
ther pretended to have ieen 1t taken away,
nor to have {een it afier it had been taken
away. The apollles alfo found the {epul-
chre empty, but they did not, from that
circumflance, aflert, that Jelus was rilen
from the dead; no, they aflerted that they
. ‘had feen him, handled him, eaten with him,
converfed with him, not only once, but
often, and in different places, after his refur-
re€tion from the dead. . Now, no one, who
underflands the nature of evidence, can
-hefitate in" pronouncing, that the belief of
the chnitians of the prelent age, when
traced back to 1s origin, 1s founded on a
rock, on the teftimony of eye-witnefles to .a
matter of fatt; whillt that of the Jews is

founded
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founded on an aflertion of their anceftors
not only deftitute of proof, but utterly incre-
dible, as might ealily be {hewn from an ex-
amination of the circumitances attending the
crucifixton and interment ol Jefus: |

Had the-chief priefls reported, that, in
confequence of the précautions they had
taken, the body of Jefus was on the third
day after the crucifixion found m the {epul-
chre; and had the apolltles reported, that.on
the third day the body was not found in the
{fepulchre, and {aid no more upon the fub-
jett; the chnftians and Jews of {ucceeding
ages might, with fome appearance of reafon,
have diputed concerning the degree of
credit due to the teftimony of their refpec-
tive progenitors. Yet, even on this {fuppofi-
tion, ithe chriftian would have had a better
foundation for his belief, than 'the Jew could
fay claim to: for the predeceflors of the
chriftian f{acrificed their lives in fupport of
their teflimony, but the predeceflors of the

Jew gave no luch proof of their ﬁncerity
and truth.

The fum of what has been faid amounts

to
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to this—we have as great, il not gréatei‘_
reafon to believe, that the hiflory of the life,
death, and refurreftion of Jefus Chrift, as
related in the New Teftament, is a genuine
and authentic hiiory, as we have to believe
in the genuinenels and authenticity of any
other ancient book-—we have no evidence
external or mternal to induce us to conclude,
that the apofties had either ability or motive
to introduce and propagate an impofture.
The Ifelﬁ{hnefs, amnbition, and cowardice of
the apoftles, thewn during the life, and at
“the death of Jelus, are perte&tly natural and
credible : and when contrafted with their
fubfequent. difintereftednefs, humility, and
fortitude, afford an exceeding ftrong proof
both of the general veracity of the evange-
11{s as hittorians, and of the fatt of the refur-
rection of Jefus, as-a caule adequate to the
produétion of fo great, and otherwife unac-
countable change  1n their charafter and
condutt.

A CHARGE,
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A CHARGE, &c.

REVEREND BRETHREN,

’ E ‘HE pleafure which I experience in

meeting you on {uch occalions as the
prelent, 1s always accompanied with {ome
degree of anxiety., I am fearful, leftI{hould
have nothing to produce to you worthy your
attention, as {cholars, and divines: and I
think too well of your general good condu&t,
in the dilcharge of your paruchial duties,
to employ the time 1 reprehending you for
faults, which, probably, do not exilt; or in
cautioning you.againit errors, to which you.
probably are not prone,

On a former occafion I took the liberty
of giving you my advice, on the neceflity of
your thoroughly examining the foundation

on which your faith, as chriftians, is built ;

E and
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and I, at this time, repeat the advice with
great earneltnels and fincerity. - An attack
has been openly made 1n a foreign country,
and 1s {fecretly carrying on in our own; not
on modes of worfhip, or church dilcipline,

not on difputable articles of faith; not on any
of the out-works of chriftianity ; but on the

citadel itlelf. We know indeed, that this
citadel 15 founded on a rock, which no
human force can {ubvert; yet we are placed
in it as fentinels, to deteft the artifice of
thofe who covertly undermine, and to repel
the aggrellion of thole who openly affail it;
and we know the punithment which awaits
{oldiers {leeping on their pofi.

. There have been men in former ages, and
there are not a few in our own, who think
and {peak of the clergy, as deftitute either of
underftanding, or honefty ; who reprefent
them as mterefted in the {upport of a fuper-
{itition; and ready, at all times, to facrifice
their probity as men, on the altar of profel-
fional hypocrily ; who ftigmatize them as the
proteélors of ignorance, and the perfecutors
of {cience. A philofopher, fays Helvetius,
has for s enemies, the Bonzees, the Der-

viles,
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viles, the Bramins, the miniflers of every
religion 1n the world. Let us forgive thele
philofophers, whether foreign or domeftic,
this wrong ; but let us, at the {fame time,
beg them to confider—that we, as well as
they, are fubjells of a free flate, in which
the road to wealth and diftinétion is open to
every man of ability ; and more open, per-
haps, to men of ability in other profeffions,
than 1n that of the church—that we, as well
as they, enjoy talents from the gift of God,
and have been as f{edulous as themfelves,
(fpeaking without arrogance) in the im-
provement of them. Are they mathemati-
cians, mnatural philofophers, metaphyfi-
cians, logicians, claflical {cholars? f{o are
we.—1 [peak not of individuals, -much lefs
of myfelf, but of the great body of the
Britith clergy. There 1s not a fingle branch
of knowledge, 1n which the clergy are not
equal, atleaft, to thole who mjurioufly 1m-
pute to them the groflnels of ‘1gnorance m
believing an impofture, of the more degrad-
ing and flagitious infamy of {fupporting what
they do not believe.

Il o | 1t
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Itis true, that lawyers, phyficians, {oldiers,
men 1n every profeflion, are wont to acquire
a partiality for that in which they have been
educated; and by the almoft 1wrrefiftible
force of habit, think more highly of 1it’s
excellencies, and are difpoled to defend 1it’s
defetts with more pertinacity than reafon
will allow. If a prepofleflion of this kind
fhould be obfervable in the profeflors of
chriftianity, or in the advocates for any par-
ticular {yftem of chnftianity, a candid mind
would be ready rather to apolegize for the
mfirmity, than to condemn 1t, as {pringing
irom a corrupted fource of intereflt or am-
bition. VWhat mterell can an Unitarian or
an Arian have in diflenting from the faith
elteemed orthodox? 1f either, or both of
them are in an error, may the mercy of God
forgive them! but let not the unmerciful
judgment of man condemn them.—What
intereft can a deift of upright morals (and

there are many luch,) have in contending,

that the Supreme Bemg gave no law to

Mofes, no revelation of his will to mankind
by Jefus Chnft; but that Mofes and the
prophets, that Jelus and the apoiltles were

Like
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like Confucius, Zoroafler, Numa, Maho-
met, and their {everal aliociates; that they
pretended to a divine authority, which was
not vouchfaled to them? We believe, that
the divine miffions of Moles and of Jefus may
be eftablilhed, and that they have been
repeaiedly eflublifhed, by arguments, which
arc utterly inapplicable to every other reli-
gion which hath taken place among man-
kind ; but we do not take upon us to anathe-
matize, with fiery zecal, every one who does
not believe as we do; we pray for his con-
verfion to what we efteem the truth, and we
requeft him to admit, that the {incerity of
our belief in chriflianity 1s as great as thatof
his unbelief ; if he thinks otherwife of us, he

thinks amifs; if he {peaks otherwile, he be-
comes a calummator.

This moderation, which, on all occalions,
I recommend as proper for us to obierve
towards thole who difier trom us, either par-
tially, or whelly, and which,. i return, we
have a right to expett from them, 1s not to
be interpreted into an indifference either
towards chriftianity in general, or towards
(hat particular mode of it which 1s eflabliih-

E 3 ed
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ed in thefe kingdoms. The church of Eng-
land may be mamtained, and it is our duty to
maintain 1t, with zeal regulated by charity,
againft all 1t’s enemies, till they have con-
vinced us, that a lels defetive {yfiem of
doftrine, worthip, and difcipline, might be
peaceably introduced in 1t’s {tead ; and this,
if we may judge irom what we have read of
former times, or obferved of our own, the
oppofers of the eftablifhment will not be able
{peedily to accomplifh.

He who wifhes to repair an ancient for-
trels, when he {ees 1t attacked by a thoufand
enemies, disfigured by the rubbifh of a thou-
fand ages, cannot, without great njuftice,
be ranked with thofe who labour to over-
turn tt.

Nor 1s the defence of the chniftian religion
abandoned, when we allow unbelievers the
full liberty of producing all the arguments
- they can 1 lupport of their infidelity. Our
liberality 1in this refpeét proceeds not from

any {upinenefs, or inattention towards what
we elteem of ineftimable value, but from a
total diflike of dogmatilm, and intolerance;

—-Pprifn-
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—principles ill comporting with the weak-.
nels of human underftanding, and with the

benignity of the chriftian religion ; and from
a ftrong perfualion that the refult of the moft

-critical {crutiny into the foundations of our
faith will be a confirmation of i1t’s truth. The

time 1 think 1s approaching, or 1s already
come, when chriftianity will undergo a more
{evere inveltigation than it has ever yet done.

My expeltation, as to the 1ilue, 1s this—
that catholic countries will become proteft-

ant, and that proteftant countries will admit
a farther reformation.-—In exprefling this

expeltation, which I am far from having the
vanity to propofe with oracular confidence,

I may pollibly incur the cenfure of {ome,
who think that proteftantifm, as eftablifhed

in Germany, 1 Switzerland, in Scotland,
in England, is, in all thefe, and in other
countries, {o perfett a Iyftem of chriftianity,
that 1t 1s incapable of any amendment 1n
any of them. If this {hould be the cale, I
muft confole mylelf with refleéting, that
the greateft men could not, in their day,
elcape unmerited calumny. Every age has
had 1t’s Sacheverell’s, it’s Hickes’s, and 1t’s
Chenells’s ; who, with the bitternefs of theo-

E 4 logical
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logical odium, {harpened by party rancour,
have not {crupled to break the bonds of
chriftian charity. Hoadly was called a
diffenter, Chillingworth a Socinian, and Til-
lotfon both Socinian and atheift : and all of
them experienced this cbloquy, from con-
temporary zealots, onaccount ofthe liberality
of their {entiments, on account of their en-
deavouring to render chriflianity more rati-
onal than it was in certain points generally
‘efteemed to be, I had certainly rather {ub-
mit to imputations, which even thefe great
men could not avoid, than be celebrated as
the mightiefll champion of the church on the
{yltem of intclerance, or the moft orthodox
contender for the faith on the {yftem of
thole who maintain, that cur firlt reformers
have left us no room for improvement in
icriptural learning. 'With whatever affurance
other men may be perluaded, that they have
attained certain knowledge of the truth of
all chrifhhan dofirmes; with whatever zeal,
In confequence of that perfuafion, they may
fofler the {eeds of perfecution, I confefs that
there are many points 1n theology on which
I feel myfelf difpofed to adopt an expreflion
of St. Auftin, when he 15 flating the different
ways, in which he conjettures that original

{in
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{in may have bee'n prepagated from parents
to children—qguid auiem horum fit wverum
[thentius difco, guam dico, ne audeam docere

guod nefcio.

Herodotus tells us, that Darius afked {ome
of the Greeks, what {um of money he
{hould give them to eat the bodies of their
decealed parents, alier the manner of the
Indians. Upon their retufal to comply on
any confideration, he afked {ome of the
Indians, who were accuftomed to eat the
bodies of their parents, what fum they would
take to burn the bodies of their parents after
the Grecian manner: but they, {etting up a
general outcry, delired the king to have
better thoughts of them. Thus it 15 1n re-
ligion, every man is attached to ‘the mode
of worfhip, and the {yftem of do&trines, to
which he has been accultomed, and he looks
upon other modes, and other doétrines, as
bordering on impiety. This difpoﬁtion 1S
fo general, that 1t may be confidered as natu-
ral ; yet, like many other natural propenfities,
it may be correted; it 1s an evil which
may be overcome by good {enfe. I callit
an evil, becaule it mifleads the judgment,

and
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and {ubjefts men to the tyranny of prejudice.
It was a prejudice of this fort which made
St. Paul a perfecutor of Jefus; which made
the Jews perlecutors of the chriftians; which
‘made the heathens perfecutors of both jews
and chriftians; and which has, at times,
rendered the different denominations of
chriftians 1n this country, and in all other
parts of chnitendom, perfecutors of each
other. There can be no queftion that 1t 1s
the duty of all men to oppole realcn to
prejudice ; but, unluckily, every man thinks
that he does fo: he miftakes ‘his own con-
clufions for truths, which ought not to be
difputed, and which cannot be illuftrated
and every argument tending to {ubvert
them 1s rejetted without examination. This
perverfion of the underftanding is a great
reproach to men of education and learniag ;
we may lament 1t and excufe it in the bulk
of mankind, who, lettihg their reafon he
without exercile, go, on moft occafions, 1n
matters of opinion, not in the way in which
they ought to go, but in that which they
have gone before. But in men habituated
to the culuivation of their faculties, and to
impartial inveftigation 1 other branches of

knowledge,



( 59 )
knowledge, this prepofleflion m religion,
the moft important of all branches, is wholly
reprehenf{ible,

The great difputes, which at prefent agi-
tate Furope, relpett the firft principle of
natural religion, and the truth of all revealed
religion.  The firft principle of natural re-
ligion 1s—the exiitence of a God, the maker,
the prelerver, and the moral governor of
the unmiverfe. No created being can com-
prehend the ellence of ‘the divine nature,
much lefs 1s 1t 1n the power of man to do
it; but to deny the exiflence of'a God, 1s
fuch a degree of infanity, as few men In
any age have fallen into: and thofe who
have fallen into it, have been delervedly

looked upon as dangerous prodigies 1n
nature.

Protagoras, a philofopher of antiquity,
we are told by Cicero, began a work with
{aying—* Whether there are Gods, or whe-
ther there are none, I have nothing certain
to deliver on the {ubjeét.”” The Athenians,
fired with indignation at this daring decla-

ration of the fophift’s fcepticiim, banifhed
him
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him from thewr city and terrtory, and
burned his book before a public aflembly
of the people. In our days, a philofopher
has been heard to exclaim, i a folemn
convention of his countrymen, “I am an
atheift.” -Tar from relenting this public
avowal of his impiety, his countrymen cal-
led out, «“ What 1s that to us? you are an
honeft man.” 1 do not deny the poflibility
of an atheill being an honelt man—=Sypmoza
15 {a1d to have been one—ana £ am an ene-
my to every degree oi perfecution for opi-
nion; but {urely the neonle of Athens mani-
felled, on a fimilar occafion, not only more
piety, but infiaiely more political wildom,
than the people of Paris—ior there has yet
been no inliance 1n the world, of a flate {ub-
fithing without religion.

I think 1t unneceflary to enter into
any labourcd proof of. the Being and
Providence of God belore this audience:
it 15 known, I prefume, to every one of
you, my brethren, that the exiftence of

a Supreme Being may be eftablifhed from
three dificrent {ources of argumentation—

from a metaphyfical confideration of the
ablurdity
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abfurdity of an infnite {eries of dependent
beings—{rom the contemplation of the
order and beauty of the univerfe—and from
the confent of all nations; which confent
has been derived by tradition from our firft

parents. Many writers, ancient and modern,
have maintained, that the idea of God was

implanted 1n our nature; they were driven to
this expedient, which Mr. Locke has thewn
to have no foundation, from their not having
been able otherwile to account for that
univerfal confent, which prevailed not
amongit the learned conly, but amonglt the
unlearned part of mankind, concerning the
Being of a God. Had they been acquainted
with, or properly confidered, the writings
of Mofes, they would have {een the great
facility with which a knowledge cf the crea-
tion, and of the exiftence of God, might
have been difleminated throughout the
world, by the defcendants of Noas. All man-
kind are fprung froma common flock, and all
have retained, as might have been expeéied,
{fome knowledge oi the caule of their com-
mon origin. There was a ttme when I was
iond of metaphyfical inquiries into the na-
ture of the Supreme Bemyg, and much de-

Iighted
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lighted with the works of Cudworth, King,
Clarke, Leibnitz, and other acute reafoners
on the fubjett; but I have long thought
that the motions of the heavenly bodies, the
propagation and growth of animals and
plants, the faculties of the human mind,
and- even the ability of moving my hand
up or down, by a fimple wvolition, afford,
when deliberately refle€ted on, more con-
vincing arguments againft atheifm, than all
the recondite lucubrations of the mofit pro-
found philofophers. In a word, the argu-
ment for the exiftence oif God, which 1s
drawn from the contemplation of nature, is
fo clear and {o {firong, that the molt ignorant
can comprehend 1t, and the moft learned
cannot invent a better. This argument is
"{o obvious to a thinking mind, that I
fulpeét the accuracy of Cicero’s information,
when he tells us that Anaxagoras was the
firft, who taught that the univerfe was
formed by an Intelligent Mind, diftint from
matter. He himlelf, imdeed, gives reafon
for this fufpicion, when he obferves, that
Thales, the predeceflor of Anaxagoras, main-
tained (probably from f{ome tradition con-
cerning the creation) that God was that

mind
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mind which formed all things out of wa-
ter. I will conclude this head with a paf-
{age from Chardin’s -travels into Perfia, as
cited by Fubricius ; it may be better remem-
bered, as an argument againft atheilm,
than a more acute difquifition would be.

'The Mahometans, fays this author, have
invented many fabulous accounts concern-
ing the- prophets and the patriarchs of the
Old Teftament ; amongit the relt, they tell
us—that Mo/es having preached a long time
to king Pharaoh, who was an atheilt and a
tyrant, on the exiflence of one eternal God,
and on the creation of the world ; and find-
ing that he made no impreffion either upon
Pharaoh or his courtiers; ordered a fine
palace to be erelted privately, at a con-
{iderable diftance from a country refidence
of the king. It happened that the king, as
he was a hunting, faw this palace, and in-
quired by whom it had been built. None
of his followers could give him any infor-
mation; at length Moles came forward, and
faid to him—that the palace muft certainly
have built itfelf. The king fell a laughing at
his abfurdity, telling him that it was a pretty

thing,
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thing, for a man who called him{elf a pro-
phet, to fay that fuch a palace had built
itfelf 1n the middle of a defert. Moles inter-
rupted him with {aying, “ You think 1t a
{lrange extravagance to aflirm that this pa-
lace built itfelf, the thing being impoflible ;
and yet you believe that the world made
itfelf. If this fine palace, which 1s but an
atom 1n comparifon, could not {pring from
itfelf in this defert, how much more 1mpol-
fible 1s 1t that this world, {o {olid, {o great,
fo admirable m all 1t’s parts, could be made
by itfelf, and that it {hould not, on the con-
trary, be the work ef an Architett wife and
powerful I”  The king was convinced, and
wor{hipped God, as Mofes had infiruéted
him to do. There 1s much good {enfe 1n
this fable, and 1t’s {ubftance is thus exprefled
by Cicero—quod fi mundum efficere poteft
cOnCurfus atomorum, cur Porticum, cur tems
11’72%?71, cur domum, cur urbem non polefl 2

When we {peak concerning the truth of
revealed religion, we include not only the
certainty of the divine miflions of Molfes and
of Jefus, but the nature of the {everal
dottrines promulgated by them to man-

kind.
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kind. Now you may alk me, what thefe
dofirines are? I know what they are tome;
but, pretending to no degree of infallibility,
I think it fafer to tell you where they are
contained, than what they are. They are
contained in the bible; and if, in the read-
ing of that book, your fentiments concern-
ing the doftrines of chrniftianity fhould be
different from thofe of your neighbour, or
from thofe of the church, be perluaded on
your part, that infallibility appertains as
little to you, as it does to the church of
which you are a member, or to any mndi-
vidual who differs from you. Towards the
church you ought to preferve reverence
and refpeét; and in your public teaching,
vou ought not, whillt you continue a mi-
nifter n it, to difturb the public peace, by
oppofition to 1t’s doftrines; and towards
individuals, of whatever denomination of
chriftians they may be, who differ from
you, you ought to preferve charity of
thought, and courtefly of conduét; and 1if
you do this, your difcordance of opinion

will be attended with no mifchief public or
private.

s Many



( 66 )
Many learned men have beftowed much
ufelefs labour in defining, what are the
fundamental verities of the chriftian re-
ligion; ufelefls I efteem it, becaule the {ame
things are not fundamental to all men, and
there is no infallible judge of controverfy
to fettle the difputes which may arife. A
papiit believes the dofirine of traniubitan-
tiation, of worfhipping of images, of invo-
catton of faints, of purgatory, of the infal-
vability (if the word may be admitted) of
heretics, and of the infallibiity of popes,
councils, and churches, to be fundamental
dofirines :—a proteftant does not believe
any of thele doftrines to be fundamental.
Proteftants differ from each other in their
{entiments concerning the eucharift, con-
cerning the trinity, concerning fatisfaétion,
original {in, and per{fonal predeitination ;—
but the wilelt amongit them do not elteem
any particular opinion concerning any of
thele points, to be fo tundamentally nght,

that {alvation will not belong to thofe who
think otherwile.

Perfonal predeltination appears to many
to be a dottrine full of 1mp1ety and defpair.
- They
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They think 1t 1impious, as 1t reprefents God-
to be a blind or malignant Being—blind, it
he dooms a man to eternal deftruétion with-
out knowing whether he will do good or
evil; and malignant, if knowing he makes
no diftin€tion, in his decrees, between them
who obey and them who difobey - him. They
think 1t a doftrine pregnant with delpair—
for now to be perfuaded that you are inevi-
tably doomed to everlafling pumiihment,
that no future reftitude of conduét, no pe-
nitence for what 1s palt, no {upplication, no
intercef{lion, nothing which can be done by
yourfelf, or by any other for you, can.in
the leaft avail to the altering of your fate;
what 1s this, fay thev, bnt to overwhelm
the foul with the blacknels of defpondent
horror? Is 1t not, they alk, a more impious
dottrine than that of Epicurus ? for that
reprelented God as not troubling himfelf '
in the government of the world, as making
- no diftinétion between the righteous and
the wicked, as f{uffering both to die and
become extintt; but this reprefents him, as
~configning to eveilafling torments, thofe
whom he had from all eternity determined
to condemn. This dottiine, which St. Chry-

I 2 Joftom
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foftom amonglt the ancienws, and Armnius
amongft the moderns, reprobated as unwor-
thy of God, has been zealoully maintained
by Calvin and St. Aujizz.  in my humble
judgment, they have done great {ervice to
chriftianity, who have endeavoured to fhew
“that 1t 1s not founded in fcripture. For
nothing has contributed more to the propa-
gation of deilim, than the making dotirines
abhorrent from reafon, parts of the chnflian
{yltem. "There may be dotirines above rea-
fon; but nothing, which 1s evidently con-
trary to veafon, can ever be juitly confidered

as a part of the chniftian di{‘penfation..——-—l will
imflance i another point.

A deift flumbles at the very threfhold of
religion, and turns with fcorn and terror
from the temple of God, when he 15 told
that he cannot enter into it but through the
gate of oniginal {in, as delcribed by Fulsen-
tzus, the difciple of St. Auflin. He admaits
- original fin in a certain {enfe, acknowledging
that it 1s not contrary to reafon, that the
whole human race fhould, from the trant-
creflion of Adam, become {ubjeét to labour,
difeafe, and death ; but he bids us combine

into
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into one idea whatever wa have read of the
Manichean dotirine concerning an evil prin-
ciple, of the fangumary tenets of the wor-
{lippers of Moloch, ot the cruel {uperiti-
tions of paganmiim in every'age and country ;
and e defies us to {form any thing {o hideous
to imaginaﬁon, lo repugnant to reafon, {o
deftruétive ol every juit notion of a Supreme
Bewng, as the dottrine of an orthodox father
of the chnftian church, concerning origi-
nal fin. The dcéirice, in the words of
Fulgenuus, flands thus—myfime iene, et
nullatenus dubites, parvulos, five it uterts ma-
rum vivere tncyhiunt el b moriuniur, froe
cum de matribus nati fine Jacvamenio fanll
baplyfmatis de hoc feculo ivanjfeunt, 1gnis
elerny fenpileyno fupphcio  punicndos—
Parent of umiverfal good! merciiul Father of
the human race! how hath the bemignity of
thy nature been niifreprefented! how hath
the gofpel of thy Son been milimterpreted
by the burning zeal of prefumptuous man!
I mean not, on this occaflion, to enter Immto
the various quellions which learned men
have too minutely difcuiled, congcerning the
Jlapfe of our firfl parents, the original retu-
tude, and {ubfequent depravation of human

B e nature ;
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nature ; I fimply mean to fay, that a propo-
{fition which aflerts, that mfants dying 1n the
womb will be tormented in everlalting fire,
on account of Adam’s tranigreflion, 1s a pro-
polition {o entirely {fubverfive of all our na-
tural notions of the juflice and mercy of the
Supreme Being, that 1t cannot be admitted,
unlefs a paflage in {cripture could be pro-
duced, in which 1t is clearly, and in {o many
words revealed; and I am certai that no

{fuch pafifage can be produced.

The golpel was preached to the poor, to
ignorant and unlearned men; it’s leading
doftrines concerning providence, a. refur-
reftion from the dead, and a future flate of
retribution, are {o obvious, that no one who
can read the {criptures can fail to {ee them.
Can 1t be a matter of {urprife then, that a

reluctance 1s felt againit the admiflion of
abftrufe do&rines, which require the {ubtlety
of argute logic, and {cholaftic difguifition,
to dilcover and enforce them? When men
are defirous of forming fy! lems, they are apt
to collett together a number of texts, which,
being taken as abflralt propofitions, {feem to
eftablifh the point; but which, when inter-

preted
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preted by the context, appear to have no
relation to it. There 1s no greater {ource of .
error than this prattice ; it has p'itevailed n
the chriftian church from the earlieft ages,
and 1t ftill prevails. We owe to 1t the cor-
ruptions of popery, and that infinity of
herefies, which have {o much debafed the
fimplicity of gofpel-truth, and driven fo
many men of {enfe from embracing chrifti-
anity: I am far from coniidering unbeliev-
ers as devoid of ability, or of integrity. I
think they have not given the {ubjett an
unprejudiced and {erious examination; and
that the principal matters to which they
objett are the doctrines of men, rather than
the commands of God. Every one who -
will well weigh the {fubjett, muft perceive
the unfairnels with which men ufually pro-
ceed, 1n forming {yilems in theology. By
ilringing together detached {entences, an
Aufonius may compel the chafle 1irgi/ 10
furnilh materials for an indecent poem;
and, from the bible 1tlelf, a{yflem of im-

piety might; by {uch means, be extralted.

But there 1s no doélrine of our holy reli-
gion, which has given greater oflence to

g un-
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unbelievers, or occafioned greater perplex-
ity to fincere chriftians, than the doftrine of
fatisfation. = 'Why might not God have
reftored human kind to the immortality
which was loit by the tranfgreffion of Adam,
without requxrmg any atonement, {atistac-

tion, or price of redemption? Can the
benevolent Author of the univerle be in-

duced, by the death of an innocent being,
to beflow a blefling on mankind, which,
without fuch a f{acrifice, he would have
withheld from them? Does God Almi ghty,
like the demons of pagan luperf{tition, de-
light in blood ?»—Thele, and mnumerable
other gueftions {uch as thefe, obtrude them-
felves on the reluftant minds of pious and
thinking men; and they are the rccks on
~which impious and unthinking men make
{hipwreck of their faith. There is one general
anfwer which may be given to them all;
and 1t 1s an anfwer 1 which intelligent and
{ober men will acquiefce—our incapacity to
fomprehend the ways of the Almighty.—
What tmortal knoweth for what we are
referved in another world? Who can de-
fcribe the means requifite for exalting our
prefent human nature to that degree of

an gelic
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angelic  excellence, without which 1t may
not be poilible for us to participate 1n the
joys of heaven? Who hath fuch an infight
mto the palt, prefent, and future difpenia-
tions of God—into the relation which this
{late bears to a future one—into the con-
neftion which the human race may now have,
though unknown to us, or may hereafter
have, though 1t hath not now, with other
orders of beings, as politively to pronounce,
that the blood of Chrift was not requifite to
remove from mankind the confequences of
Adam’s tranfgreflion? We know afluredly,
that God delighteth not in blood ; that he
hath no cruelty, no vengeance, no malig-
nity, no mlrmity of any paflion in his
nature ; but we do not know, whether the
requifition of an atonement for tranfgreflion,
may mnot be an emanation of his infinite
mercy, rather than a demand of his infiniie
juftice. 'We do not know, whether 1t may
not be the very beft means of preferving the
innocence and happinefs, not only of us,
but of all other free and intelligent beings.
We do not know, whether the {uffering ot
an innocent perfon may not be producttive
of a degree of good, infinitely {furpafling the

evi]
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evil of {uch {ufferance; nor whether fuch
a guantum of good could by any other mean
have been produced.” The death of Chriit
was voluntary ; he laid down his own life,
that he might give life to all mankind. This,
no doubt, was a great inftance of his love, and
is a 'gre'at motive for our gratitude, and
ought to be a great incentive to holinefs of
ife, fince tranfgreflion was expiated by fo
ogreat a {acrifice. But was God cruel, un-
merciful, unjuit mn accepting this voluntary.
{uffering of Chrift as an inilrument of our
falvation ? No, certamnly; this muil not be
admitted, unlefs 1t could be fhewn, which
never can be fhewn, that our {alvation could
have been accomplithed, and to the fame
extent, by other lels valuable means—unlefs
1t could be fhewn, which never can be fhewn,
that more evil than good, either to Chrift
himfelt, to the human race, or to {ome other
part of God’s creation, has flowed from the
death of Chrilt. I like not that arrogant
‘theology, which prefumes to explore what
angels defire to look inlo, and which failing
n it’s attempt, rejects as abfurd what 1t 1s
not able to underftand.

It
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If God thought fit to accep:c for our re-
demption any price, there '1s nothing, that
we know of, . but his own wildom which
could determine what price he would accept.
Hence 1 {ee no difficulty in admitting,
that the death of an angel, or of a mere
man, might have been the price which God
fixed upon. The Soctnmians contend that
Chrift was a man, who had no exiflence
betore he was born of Mary; but they feem
to me not to draw a jult confequence, when
from thence they infer, that an atonement
could not have been made for the fins of
mankind by the death of jelus. The Arians
maintain, that Je{us had an exiience before
he was born of Mary ; and there is no rea-
ifon for thinking, that the death of {uch a
being might not have made an atocnement for
the fins of mankind. All depends on the
appommtment of God; and if, inftead of the
death of a {uper-angelic, of an angelic, or
of an human being, God had fixed upon -
- any other inflrument, as a medium of re-
ftoring man to immortality, it would have
been highly improper in us to have quar-
relled with the mean which his goodnefs had
appointed, merely becaufe we could not fee

how
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how it was fitted to attain the end. God /o
Joved the world, that he gave his only-begotten
Son, that whofoever believeth in ham fhould not
perifh, but have everiafling life :—he fent hem

2nto the world to be a propitiation for our

JSins; and 1t 1s our dury to believe that the

death of Chrift was the fitteft ran/om which |
could bave been provided ftor our 7redenp-

tion, thcugh we may not be able, from our

great ignorance, fully to comprehend 1t’s pe-

culiar expediency.,

With great humiity, and {elf-abalement,
does it become us to think and fpeak of
every diipenlation ot God; we cannot fa-
thom the depih of his councils, we cannot
reach the fublimity of his defigns, we can-
not apprehend the wildom of the means by
which he worketh out the happinels of the
univerfe. In fine, my brethren, it 1s our
duty freely to examine the meaning of the
words in which God has revealed his will, left
we {hould be led, by the authority of men,
to adopt {uperftitious opinions as divine
truths ; but it 1s not confiftent with good
fenfe to rejeft every thing which we cannot
- comprehend ; the extent of our tellectual
| capacity
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capacity is extremely circumicribed, and we

fall into a dangerous delufion, when we
affeét to make it commenfurate with the

- wifldom of the Almighty; tAnking ourfelves
to be fomething, when m falt we are nothing,

we decerve ourfelves, and lead others into
€ITOor-
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