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| M_’r Lord;

g3 Hefe Papers, like Orphans meanly

- delcended, are glad to forget their

. Qriginal, and Innohle themfelves

]' with the ddoption of your Com-
mands. The Title you have to them trans-
1 fers a relarive Honour, which is the whole
of whatthey claim toinherit, You have
trufted the richeft Fewel in the Hands of 4
mean Arsiff, by whom ’twill be fet with
great difadvantage.  You have committed
| the nobjeff of Subjects to a Prifon of low
i Thoughts ; whete °tis debafed beneath it
L felf;like a rich Soil under a barren Genins,
j The reproach of the higheft Thoughts; in
their beft Exexcife; fuffers here a Confine-
inent to the ffraits of a very narrow capa-
city. However, he that Liffs himfelf in rhe
defence of Truth; though he Fighe ill, is
fure to be of the Conquerours fide. And
1 he that Duels an Atheiff, cin never want a
i good Second: The weakeft defence often
. inakes a ftand,and gives occafion to greater
Forces to ralley,  Sometimes the happy
Az Sling
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%  The Zlnreaﬁ:k.éblén.eﬁ o ' H
Sling of a Stone may Staba Goliah inthe |

Forehead;ind ‘Rout his whole Rere-guard,

1

- FEiéry "Man -cannot lead an drmy for .

Truth,but all Men fhould follow the Camp;
no Man fhould ever meet an.dheiff un-
arm’d, but wear a conftant Weapon in his
‘undetftanding -to Fight him, ~ Each.Man
combates not the fame way ; Ihavepro-
vidéd a Sling for'fuch as cannot ‘bear bea-
. wier Armonrs Notions that lie evex to mean
capacities; that hemay be able to bolt his
Door againft an' Atheift, that cannot busld 4
Cittadel for his defence. When Atheifm fo
loudly batters s on all fides, 'tis time to
-caft our eyes every way.The weakeft places
thould be firft fecured ; and fuch who can
leaft make a refiftance,{hould be moft taken
care for, This-is the Poff I have undertaken,
defigned me by my own difability to do
‘better, Thdve chole to help thofe chat are
leaft knowing ; to'interpofe my feeble Aid
where | fee-the weakeft frotit;and the worft
-preparation to endure a fhock: Nor' will
“you blame me, if I am pleafed with a Sub-
jeit, where 1am fure toliveby the warmth
of refle@tion; if Icontend for the loweft
~eémployment’s- 4m proud of any admiffion
“into fuchafervice, where ‘the meaneft L;-
very carries Grandenr, and the loweft Oﬁz”ceé
o * mu

o nlof! Atheifin, 5
minft needs be a dignified Perfon, This
choicé,dsit beft fecures me againdt the juft-
eft of Fears, [that (o noble a Caufe (hould
fuffer by a.weak defence,in the hand:of an
impotentChampion; o the fuitablenefs of
it co themmft of my felf, gives me hopes of
the fame acceptance he found under the
Law with the Sairifice of w Turtle, that wan-
ted a better Offering, My’ Lord, This pre-
pares.you to know; I difclaim the vanity of
snflructing you by. this Difcourfe, *Tis com-
pofed for you 2o correct ; for ignorance, o
learn by. You cfpoufed the Concerns of
others,when you commanded this from me.
-Should I attempt to make your Lordfbip a
better - Divine, I fhould fhake hands with
that foolith Orater, who being to make an
‘Oration before Hannibal, went about to in-
ftruct himin the art of War, *Tis the ma-

ny unléarned and unftable,who fteer not by
the Compafs of right Reafon, but by the
. Winds of every falfe Notion,and every de-
luding Sophifm, that challenge Difcourfes
cof this kind and make them a Debt duc
from us. Thofe that have been the gnard of
every Age, have ftill encountered the pre-

dominant Humour. The World (in every
Stageof. it)has befmeared it felf with fome
peculiar deformity ; has corrupted into
fome zew Diftemper, or improved fome o/d

A 3 Difcafe.
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6 - The Unreaforiablenefs
Difeafe, 'We feem , aronce,. greedily ta
have {wallowed the dregs of the whole, and
tohave epitomized the Worlds Apoffacy in
the fatal Plague of Atheifm, Wie skirmith
nat like other Ages, #o retail fisgle Truths ;
but the whole of” Religion lies at Stake with
us. He that yields the Field to an A¢heiff,
hasat once betrayed all Divine Truth to
the Block; and left the nobleft property of
his Soul in the hand of his worft Enemy.
All otherDiftempers naturally fall in here;
they all iffuc themfelves intothis infection:
Men think it the cheapeft way of becomin?
vile. The troubles Men are at from the ef-
forts of Confcience, and the convihcing A-
Ipect of fome opeinfaced Truths;havie,by his,
2 ready conveyance, and feem fhortly dif-
mifled out of the Wotld. They'that areui-

 eafiewnder all Religionyif the§ canonce pér-

fwade themfelves there is noGod,think chey
have found a happy expedient to eafe them
of thofe cares. This makes the knowledg

of God, in thefe days, to be grown fo cheap |
a commodity, and lie like 2 dragupon ‘fo
many Mens hands ; they will gladly bareer !
it away for anempty Notiod of Atoms, or

any planfible reifle 5 the worft Ware ferves

them, 1o it come in the room of Religion:;
shey’l ncver difpate the terms, if théy can |}
but come #0 a bargainy they ‘think they |

s e |
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- of Atheifin, S/
have got all, -and parted wich nothing.
. Lam contending,by this {inall endeavour,

-fome little to smtidore the Poifon of this
Difeafe: to fosbid the fury of fych a Phren.
zie y to {peak toMen in the native Lan-
guage of their'own Reafon ; to meet with
them in the coo/ of the day; and trcat with
them when the heatof this Diftemper may
be fomewhat abated. «

- The Man that tuens from God, and dif-
owns him, wrhinges-himfelf from the beft
of his ownbeing 5 is highly unjuft to his
Mauker, and forleits his own intereft to-
‘wards himfelf, It were not more unaatural,
thould the Zesves of a Treedrop LPoifor up-
on.theit own 7op¢: norlefs deftructive thould
the Earch refufe the warmth of the Sun.
The: Glory of Man lies in his Supreme
Head ; “tis his defcenr that innobles him :
‘tis the Divine Image chat greatens him,
and crowns him King of the niverfe.Who-
ever difclaims fuch-an original,and makes it
his -choice to derive himfelf from the 7.
thing of chance, has forfeited the beff of him-
Jelf's has done his utmoft to depoft himfelf
from-his own native Dignity, and becomes
the natural prey of every Mans contempt,
Nor can we deny the Exiffence of God,
without fome way affaulting our” felves,

- Hemuft firft defign a Rape uponhis own
A

4 Rea-
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.Reafon, that refolves to have nothing ,,aéawT

Hhim, Our reafonable
Triendihip
al Herald proclaiming God 'in the World,
The bottom of all fober thoughts and en-
quiries bring Men flill to Divinity, How
meanly does the Ashesft Philofiphize when
he is contefting with God, when he is pro-
Je&ting an Image, and framing an Idol to
fupply his place ! when heis creating, in
his own: sntellest,
World ! or when he is equipping his Atoms
into fuch a pofture, and contriving them
nto fuch a Motion, as might ‘oblige the
World with a donation of its Being ! when,
Inftead of 2 Deity in the greaseft hights a-
bove us,he will needs derive us from fome-
what in zhe lowept Depths beneath us !
Though God canrnot be the Object of a 74~
tural eye,yet he always ftands full in the
cyeot our Reafon ;. has chofen to convey
himfelf to us by that Nobleft Faculty, as the
moft comprehenfive part of our own Beings,
and fo the moft fuitable to his Being: there
we know fo much of him as fills the 4 of
our beft capacity 5 and by the fafeft way
we have of knowing enough,affures us thae
fucha Being does exift. Should he defcend
to any other converfe with us, it would ra.
¢her amaze than fatisfie, and more affrighe

HS,

part  difowns: all

to an Atheiff, and is a continu-

an Eternity for the

1

S qf Atheifm.

| us, thaninform us. * How vain is he that

+ denies there is 2 God; ‘becaufe he cannot
‘gralp the whole of his Being ! When we
‘meet with nothing but has fomewhat above

us.- Were it reafonable to deny the truth of
any Material Being, -becaufe our thoughts
can never land us beyond the laft divifion
of quantity 2. What we can fully compre-
hend, we have the lealt reafon to adore.
The Notions we have:of God in ourown
fouls,of an infinite and perfect Being,loud-
ly proclaim to us our own incapacity to
know the utmoft of him. The frame of our
Jélves is'a curtain drawn between us and a
full view of what is infinite. When we at-
tempt too near approaches to things fo
much above us, we exceed the bounds of
our own Beings, and gain nothing but the
reproach of our own folly,

He that devotes himfelf to the fervice of
Atheifm; will find he has bored bis ear to the
worft of flavery: And when he thinks he
is moft- at liberty, will find, he has made
himfelf but his own Prifon. Who-ever
trades with another, or accofts himfelf to
be the Atheiff’s Profelyte;makes an attempt
arifing from the worft intention, and aim-
ing at the moft impradticable execution.
He can never intend well, - thac would fue

' : @
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a Dizorce between God and the. World - |

Hands,and the other of the Reward of their
Labours, He that allows Mankind no hope
beyond - themfetues,
upon their beft expeftation ;. makes the
poffeffion of the World very uneafie, with-
out & profpect of fome Reverfion. The Di.
feiple of an Atheift is bowed down ¢o the
worft of conditions ; he rejects all hopes
of abappy futurity, and fands all the ven-
tures ot a future mifery, The Fundamen-
tals of an"dsheift are all begged Suppofals.
No.Man can infure another that Negative,
L Thac there issio God: ) nor counter-fe-
cure him if he miftake. “Should ie ever ap-

pear that God is, all he has then gained, |

15.an:anthority ito himfelf to live i]) here,

and a fecurity of being inchained as the

higheft Rebel hereafter,

- Nor has he:undertaken an eafic Province
that defigns to fhut God out of the World
and bolt the door faft upon him, He’s more
wifcly at work that is bufily
the Zide with.his foot, .or he that
up himfelfin the-dark, and then forbids the
Sunto thine, He- that will compleat an
Arhesff, muft have more than the confent of
his owzwill toit; the forcible Evidences
Gad'has givert in of Himfelf to our Rea-
- fon,

impofeth a Negative

ftopping our

el ilem

e L ST

' a q'fd&lmﬁm, R » 1:
fon, mift be firft taken out of the way ;
Confoience mufk be filenced ; God muft wigh-
draw and give his confent to the wotk, If
Reafor want an Anfwer, complain of its

. Doubts, the Confeiente enters its diffent, -

and Goil ‘puts in tis claim; at the beft of
fuch a cafe, a:Man ftands divided -aghinft
bimfelf.  Yea, his unruly Apptite fiands
fingle to conteft all his (rsza ‘efults 5 he
becothes coreuinin mobhing,and fo is betray-
ed to unhappinels inevery thing, 'He chat
fets up for-an-Arheis¥, feems one that rells
youlie-is o, basia mind to-be fo, a&ks us if be
weve fo, vachiorichun one that really is fo,
His own Realon'calls him 4 Fosl that looks
benéarh Bimifelf fox his Original. And'he
becomies .a Mowfler to his own Soul, that
kneels o his dwn Déity, arid makes him-
felf his ownddol, |
“How far any'Man ever yet failed in this
Maye morsnine ; how Far ever God anfwer.
edd ‘any Man ‘according ‘to’this Folly, and
(chufing ' kis Drelufion) left him to the wa-
king Deeamof an  eheifticdl Fuith 5 let
the Urheist himGlf then determine, when
(without a diftutbance from God, his Con-
feience, or his'Reafon) he has lived over

| his own Being, and at laft finds, he has

breathed himfelf into mothing but the cir-
oubayr Motion of the Woild,
a2 yorid, My

——ﬁ
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My Lord, I have nowenough difpofed

1 to endure an 7l Seat, by the foul way ¥
you to-end ) ({e 1

5 ;’rome of his out-works, And ic may happi-

have brouglit you to it.. *Tis not intendet
to detain )%ou; the whole'is but 4 lizzle Hl:t
fetup to treat you. witlian ; our or two's
entertainment,and to be demolithed as you
-‘p‘leafc. "The'worthy labowrs of others might

well tempt me to difobey you : norfhould -

T have ventured upon this finall recruit, bug
that Ifec the daily duxiliaries the Atheift
thrivesby. Ihave induftrioufly waved the

difputing with other Mens-Reafon ; and as |

little affected the plurality of @ﬂotafioﬂ{o
T have made little repetition-of Plate’s Di-
wine Sentences ; nor tranferibed much of
Gicero's excellent Tra& De Natura'-que
vum ; (the ufugl Omaments of fuch Dif-

ers much to affift me, who are yet gene-
riﬁ;ljy the foes of an drheiff, All which I
might well have undertaken,- as being ne
appurtenantto the hardeft part of this per-
formance. I have rather chofe to entertdin
the Atheift with {uch plain Blows, as my
weak hand was able to beftow upon him:
and to fetbefore Your  Lordfbip the coarfe
food of mine own labours, rather than feaft
you with other Mens dainties. :

Before Tcome to clofe with the thezﬂé
an

/

!

|
|

ﬁ’ﬂd‘tky-tbé.moﬁ‘of his firength, Ifhall 4z-
facque him at -fome diftarice , and view

1y-bé neither unpleafing to Your Lordfbip,
‘nor, anufeful to, the Work in hand, if I firft

1 13y before you thofe things, which to me,

feem more ‘efpecially to have been in this

“Age, the fteps that have gradually led to
| Atheifim, and the unhappy promoters of (i

fad a defé&tioh'; and they will come under

i thefe feveral heads following. To all which

I muft premife, That 'tis i way neceffary,
that fuch why' deny all [pernatural me[edg

of God, fbould rbcfreéy become open avowers of

Atheifm,becaufe thete aré Pringi ples of na-

| tural Religion, that do fufficiently preferve
| Menin their Allegiance to a Deity, without
«courfes.) Nor have I roufed. the o/d Phils- |

any thing Supernatural.: Byt yet, where
Mén, in poffeffion of Supernatural Revelay;.
o7, UPON any accotnt begin 0 oppofe and

reject it, as it mioft commonly arifeth from

i ageneral diflike to the Notion of 4 Deity
i and Religion ; fo it ufually ends ina total
t defertion of both. :

Yirlt, Tobottom all Religion npon humane
Authority, and derive 3t from the Power and
Pleafisre of Men,tends (in the confequences
of it) to deftroy al) Religion, and a¢ laft ro
bring Men to no Religion.* If we once

take




14 T nreafonablenefs
take away Divine Authorisy from Religioti;
we have made an Inrode ypon its beft De-

‘fence.. It will never be kept wp, with any
other interefl in thic Gonfeiences of Men: and

where ’tis not fuppoxtc;,d-b{ the Confeience,
*tis ever tottering, and yields to ¢he blafts

~of every himane Pleafure. If onceit be

taken for granted, that zhe Scriptures bave
no Aushority, but what the Givil Power géves

them, they will foon 1cgmc,,.p§;ag a Divine

account; to have s at all.  Nothin
ratifies the Athesft more, when heis pul-
Eng down the Pillars of Religion, than po-
fitions of this nature. - 'Tis to xender the
homage Men pay to Religign as athing
Divine, upon’ even terms with the Reve-
rence Men pay to an Idol, When they come
at laft to confider, tis norhing inthe World ;
thatis, ’tis nothing of what they in their
Worlhip take itto be; that ’tis a thing of

- humane make ; a piece of Wood,or a plece

of Stone : that has nothing upon it but the
ftamp of Mcns Artifice: and that *tis noe
an intrinfique worth,but the Art gnd Plea-
fure of Men that give it its Authority ;
their Reverence will, in time, wear off from
it, and they will come t0 valye it juftas it
is, Dangerous therefore to the concerns of
Religion, are the confequences of fuch af-
fertions as tend this way.  An Author,

' not

L}

{
|

L of Atheifin, 13
avtalittle popular, amongft many other
expreffions that complexion the {ame way,
hith ¢his paffage; fayes he, The Apofies
conld not make their Writings Obligatory Ca-
dons; Withent. the help of the Soveraign Civil
Bower : and therefore the Scriptareof the
New-Teflament is there only Law,where the
Givil Power hatlhmade it [v.Hobs Leviathan,
Ghap.24. p. 285. And inhis 38 Chapter he
tells us plainly : *Tis impoffible a Gommon-
wealsh fhould fland, where any greater Re-
wards and Punifboments are talked of, thax
what the Civil Soveraign is able to difpence,
which is prefent Life and prefent Death , and
therefore fayes chat Eternal Life,and Eter-
wal Death, being higher Rewards and Punifb-
ments, are things well to be confidered ofywhat
iswmeant by them 1 Andtoward the end of
the Chapter, concludes 5 There is no ground
?o belivve any one Man fbould have an Etey-
nal Life in .gmijbmmt. Which things cor-
refpond well to the defcription he gives of
Religion it felf in the beginning of his
Bookswhere he tells us,in his fixth Chapter,
in thefe words,that fear of Power invifible,

| feigned by the mind, or imagined from tales

publickly rold,is Religion. Firft,fuch Noti-
ons asthefe about the Seriptare make it im-
poflible, the Gopel thould ever be legally
preachedin any Heathen State ; for where

: s
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*tis 70 Lawyit can never be lawfully preache | @ thing. #o be devided, and turned inso 4

ed as a Law. And Secondly, Whoever is

common mockery; as a thing [oppifh and yi-

fo Difcipled tothem astobelieve,tisinthe || diculous ; tis a plain prefage of Atheif;
Power of every State whetherthe Gofpel || Though it be done topthe gca&icc of 31101}23;

fhall be Authentique or not, muft needs '
throw off all Divine refpeét to it,and be in |
a very fair way to trouble himfelf little
with any Devotion arifing from it, The |

whole of thefe Principles point Men to di-

reét Atheifm, and have accordingly found a |
grateful acceptance’amongft fuch as travel |
that way. The plain effe¢t of themis, to |
make the rife and termination of 2/ Religi- |
o7 to be from Civil and Humane Authority, |
and a Power inherent in, and derived from |
this vifible World ; and that all things beyond |

this World are meerly fabulous, and fuch
Phantafims, as Men have fondly conceived

and created within themfelves.. Howcan | -
the Athesff have better Service done him, }
than to have a #sllizy put upon the Divinity. |
of all Religion 5 and to have thofe great fup- |
porters of it in the minds of Men (Eternal |
Rewards and Punithments) fecretly undex- |
mined and demolifhed? The ultimate refule |

of all thefe Documcnts,is,that Men come at

laft firmly to believe nothing,and fo freely - |

practife any thing. .

Secondly,When a practical conformity tothe |

plain common Trahs of Religion’ is rendered a
‘ thing

whofe principles, in other things, we ne-
ver fomuch diflike 5 and upon the account
ofa Religion, never fo much otherwife mi.
ftaken; ’ts the ready way tomake men
ferve al} Religion o, and at laft, to deride
at the whole fyfteme of it under any opi-
nions or practices whatfoever, *T'is not rea-
fonable to believe, that there {hould be any
other bottom of a mans denying himfelfin
forbearing to fin, and doing fuch things,as
would otherwife pleafe and advantage him
b}xt Religion and Confcience, and that ha-’
. ving its nife from the fence of an eterza/ Bp.
! ing above him,that forbids fuch things. And
therefore, when a man lies under contempt
for {o doing, the truth of fuch proceedings
15 to mock at all notion of a Deity, and the
Being of God himfelf, As the chiefet, fo
the moft amiable part of Religion lics in
the praitick; if chat once come under con-
tempt all the Theory of it will foon expire.
¢ He that will deride 2 man becaufe he will
| not fye for his advantage, and fe unjuft for
| his gain, nor be prophane 1o pleafe” ano-
ther; will fcorn him ~ much more if he dif
! courfeof a Trinity in Heaven, and mens y;.

B fing
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wire thould be facredly kept from prophane
contempt. Such things as are the commorn
coin of all Chriftians, though they be done
citier upon gronnds miftaken, or principles

bare a& of them, and fo far challenge en-
a Swperiority over the reititude of mens

judgements, or the Sincerity otinens inten-
tions, as to take occafion thereby to fcorn

all practice of R eligion out ot the world.

When the moft. indifputable parts of Reli- | sere, fome late years paft, amongst us: the

¢ taking and renouncing them, backward
to be the publick {port of mensWit,and the

glon 3 naythe praétice of any Religion, comes

trrumph of commonDrollery; when men de-
fign the exercife of their parts to find out
the moft appofite ways. to make Divinit

the great object of publick derifion and
contempt. it cannot but prefage a drowning
deluge of drhe:fm. Men can never be fe-
rious with that,and 7everence it at one time,
which they make the fubjeé of their frors
atanother. Rendera Prince or a State 7:-
diculous before the people,and once bring them
under open contempt, and you will foon
remove the peoples Obedience; and in that
purfuit, foon debafe Government it felf,
to be trodden down, and trampled under
foot, 'Things of this natuse have infenfibly

begotten

!

fing again after death. Mattess of this na- begotten men into Atheifm, and difgufted

. of Atheifm. . - 19

' them from all ferioufnefsin Religion 3 and
“made aman of any Confcicnce feem the
. higheft emblem of abfurdity ; and atlaft,

o3
A
i
ad
[
4
L
i

i
t

L
N
5

i

i men rather chufe to {ay, There is #o God,

hypocriticalyet they are well done for the  as thinking it every way more decent, than

 to retain a naked acknowledgment of one,

couragement. We muft not pretend tofuch . and yet to aé fuch things as plainly con-

temn him, and carry anopen defiance to

i him,

Thirdly, The Multiplicity of Oaths thas

and forward, has been no ufelefs friend to
Atheifin. This has deflowred our integrity,
and taken away the Virginity of Confci-
ence ; and madea dangerous invafion upon
all honefty among men,and all Religion to-
ward God. He that once comes to caft off
his reverence and dread of God in an Oath,
which is the higheft and neareft Appeal o
him, will caft it off in any thing,and at laft,
come to declare open war with Confcience
in every. thing, The Land mourns with
Atheifm becaufe of thefe Oaths, Wemuft
record it as none of the leaft of our misfor-
tunes in this Age, that Men have been o
unhappily provoked and temptedin this
matters of Oaths, Tor, cither by oppoling

| . B2 Con-
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Confcience, or dallying with it, in {o high
a concern as an Qath, they have, atlaft, ta-
ken leave of all Religion ; and have briefly
refolved all the doubts and difputes about
the feveral obligations arifing from feveral
Ouths, by thinking,that there is no obliga-
tion from any. The impofing contrary
Oathsyis fo tar from fecuring any body,that
it deceives every body. Thelaft impofer
ufually attains the leaftof his end. For
men(to avoid the dreadful fentence of Con-
fcience in fuch cafes) recur to plain dtheifm;
and that fets them beyond the reach of an
Ouzh, or any other obligation whatfcever:
And when we think we have tyed themup
fafteft, they break through all thofe things,

and as much defpife them as Sampfon did his |

green withs, "Tis the wifdom of a flate to

preferve Confcience as a facred Jewel; and |

cfpecially in that higheft exercife of itin an
Oath. Such who cannot be bound faft to

never be bound fafe to their King, nor fure
one to another, *Tis the Atheifm thatwe
groan under, that occafions that common
crade of Perjury,that is driven on amongft
thofe, upon whofe integrity to an Qarb the
Al of our humane concerns depends. That
reverence men had heretofore of an Oath,
this age {coffs at. When, men by falfe

- fwearing
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{fwearing and lying to God in the moft fo-
lemn appeals to him, are grown into open
hoftility with him; chey think Atheifin the
beft way to determine the Controverfie.
By that they hope to extinguith the
trouble of what is paft,and to fecure them-
felves in the quiet poffeffion of fuch courfes
for the future.

Fourthly, The contempt that has been caft
upon the Scyiptures,and all fuper natural Reve-
lation, has opened a wide door to Atheifm.
Men feldom keep trueto the principles of
naturalReligion, that caft away all fuper-
natwral Revelation. Menhave fo kicked
at what is fupernatural, and fo much que-
ftioned and doubted thofe things, and the
manncr of their conveyance to the World;
that at laft they have combared their natu-
ral Light, and denied the truth of a Deity,
We mult not imagine {upernacural Religi-

' 1 ontobe fuch a thing, that ’tis not capable
God by Oaths lawfully adminiftred, will |

of oppofition. The Devil has not {o defpe-

{ rate a game to play in the world: he has

fome miffs to bring men into, where he
may couzen and miflead them, God has not
mide the world fo as to fatisfie the captious
queftions of every froward perverfe diffen-
ter, that defigns to himfelf di(- futisfa&ion
He hasleft us no anfwer to thofe that ask,
why he did not make the world in aday,

B3 nay,
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nay, why not by a word 5 which he counld
havedoneas well as tohave taken fix days
time to do “it in: nor why he madé fo ma- !

ny creatures that feem to be of noufe ; and '

others that feem to donothing but Burt 3

and a thoufand other fuch Queftions. God |

has refcrved fuch kind of Objeions to the

.anfwer of his own Soveraignty.If men muft
needs know why God does not continually
fpeak tothe world, and viva woce deter.
mine every thing, and put all things out of |
doubt ; if' they muft necds know why God
does not come down, as he did upon Mount !

Sinai, to fatisfie men of the truth of his |
Law; and why Chrift does not often come Ii
down from Heaven, and work Miraclesto
confirm the truth of the Gofpel 5 God hath ::
intrufted no man with an anfwer to fuch im- -
pudent and abfurd Queftions. Nor would -
fuchmen who ask fuch Queftions,be proba- ¥
bly more fatisfied with fuch things, if they |!
were done, than now they are, The Sews
found a way to evade theMiracles of Chrift,
and to father them upon the Power of the
Devil ; and fo to credit nothing he faid. He
that now calls for Ocalar and Mathematicad
demontftrations about the Scriptures and
the proof of them, (or elfe he will believe
nothing, but look upon all fupernatural
Revelation as a fabulous ftory)'tis as much
as |
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asto fay, he will not believe thofe things,
unlefs he have fuch proofs of themsas arce
impoffible to be had, and che nature of them
will no way bear ; which is all oneasto
fay, he is pofitively rcfolved before-hand
not to believe them at all.  Aithough we
were not,at the firft, eye-witneflvs of God's
delivery of theScriptures to the World,noex
of thofe Miraclesby waich they were con-
firm’d; nor have an Infaulibility in each par-
ticular circumftance of their Conveyance
downtous ; that is, we do not fay that
every Tranferiber, and cvery Printer ot
thenr was,or is infallibie ; but thac “as pofli-
ble (after the utmoft of all humane care) in
a letter or a word, there may happen to be
miftakes(of which no other ufe can be made,
but to quicken and continue our diligeace
about them 5 ) yet for the whole body of the
Scriptures, we have all the reafon to futif-
fie us about the truth of them, that any
thing, that we havenot actually feen, is
poffibly capableof.  And, fetting alide its
own innate worth, and the cvidence it car-
ries with it of its own divine Authority,we
have all the collateral proof of moral Tefti-
mony, that any fuch thing can have. And
upon that fingle accounr, without any
other (fetting by all the efiects of it) have
as good reafon to believe the truth of the
B a Scriptures
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Scripture, as to believe any other thing
whatfoever, that we our felves have not
beheld. How ridiculous would he appear
to be, that would belicve nothing but whac
he has feen¢ deny all Records of things
paft ; and the exiftence of any part of the
World now, but juft what he has beheld ¢
He thathas lived in the remoteft part of
England,may be as fure there is fuch a place
as London, as he can be of aav Mathemati»
cal propolitionsfor there is as much certain.
ty in rhe kind of the one, as thereis in the
kind of the other; and both capable of cer-
tainty in their kind ; and yet the one is
not capable of the fume way of probation
with the other.  He that will go aboutto
perfwade me T may be couzened in fuch a
mor:! Belief,and cannot arrive at a certain-
ty s Imay, withas g.od reafon,trouble him
with cbjc€tions, and provoke him to doubt
of what he himYelf fees; and tell him;Either

his eye fight may fail,or mif-inform him; or

clfe the object may be fuch as may be pur-

pofely difpofed to couzen and delude his

fight ;in theone a man hath nothing buc

the fingle teftimony of his own eyess in the

other the teftimony of thoufands transfer-

red to himupon unqueftionable credic. The
worft defigners againft Religion cannot de.-

ny the wniverfal teftimony of all ages }tlo

the

fait ot it,
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the body of the Scripture : Even out of the
mouths of its greatelt enemies it may be

 juftified ; who (labouring confute i, and

overthrow the do&trine ofit ) have jeftus
an undeniable teftimony to the cruth of the
Thofe who moft oppofed ic in
the ages when it looked firft abroad, had
never the impudence to deny the Besng of
it ; nor the being of it with fuch circum-
ftances as enough juftifie the Divine Aurho-
rity of it, Aund for the differences in the
Copies and Tranflations of the Scripture it
felf(which mea have fo magnified and mul-
tiplicd to invalidate its Authority,and de-
ftroy the credit of the whole) after the ut-
moft diligence of the moft learned, in com-
paring all the Copics,and all the Franflations
ofthofe Gopies, thatare extant, or'can be
found 5 and all the care that pofiibly could
be taken therein, (and never was there fo
great exactne{s and care about any writing
fince the world began ) and the utmoft im-
provement of the moft malicious objecti-
ons that way ; fo eminent does the Provi-
dence of God appcar in preferving the Scri-
ptures entire, that the differences and va-
riations do appear fo finall, fo inconfidera-
ble,and fo far from undermining the wholes
that they have not fo much as in the leaft
fhaken any one Divine Truth , or difturbed

us
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us in our belief of any one point in Religi-
on; but have poured out abundant fhame
upon thofe, who built their defigns to ruine
the Scriptures upon that foundation: and
have rendred them equally wife,and equal-
ly ingenuous with fuch, who would deny
the relation of a Book to its Author,and de-
ny the whole of any Treatife, becaufe of
fome finall inconfiderable Errata’s inthe
impreffion. Such things may gratifie pee-
vith and froward perfons, who gape for ob-
je&tions;but will never find acceptance with
{ober and unprejudic’d men, Let fuch who
taxe the greateft pleafure to make the Serip-
tures the objectof their contempt, confider
but foberly with themfelves,if there be any
thing fupernatural ; if God has ever reveal-
ed himfelf further to the world, thanin that
knowledg he gave us of himfelf in our firft
make: (which we have abundant reafon to
believe he hasy how could it be handed
down to us upon more ¢redible terms ¢
Firft, the Scripturcit felf, writtenina
way wholly becoming fuch an Author as

.God himfelf and no other; and in fuch a

way as does plainly fpirare divinitatem ;
with fuch Majefty, Authority, and Impar-
tiality, as relate themfelves to God 5and

with fuch pofitive Predictions in it, of things

to come 5 and writing with that certainy
about

- about things many hundred years off re-
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mote and future, as if it were a Hiftory of
things paft or prefent ; and the punctual ac-
complifhments the whole world has been
witnefs to of thefe Predictions ; bears wit-
nefs unto it felf.  Thus Ifziah "prophefied
of Cyrusby name, and foretold he {hould
conquer the Babylonians, and ruine their
Monarchy,a hundred and four years before
Cyrus was born. And other fuch-like Pre-
dictions innumerable there are contained

in them; which as they moft evidently tell

us there is 2 God,and fomewhat above the
World ; fo they unan{werably declare the
Scriptures to be his word.

. Secondly, The whole Doitrine of the
Scriptures; the Principles of it being fuch,
as are moft fuitable and agrecing to our na-
tural Light,and that Image of God,and the
diftinguifhing Tafte of good from evil, we
reccived from God inour firft conflitution R
is of the fame confideration. Nothin
can be devifed more ufeful and profirable
for all publick Societies, and all private
converfe,than the Principles the Scriptures
offer to us. Nor did any thing cver fo
much heighten all natural Religion | and
bring men to o neer a converfe with God,
and fo great a conformity on that account
to him; or induce any thing fo much for

the
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the common and general good of all Man.
kind.No man can well deny,but that he that
lives a life conformed to the Scriptures, thall
live moft to God, beft to himfelf,and moft
ufefully to all Mankind ; and to the height
of thofe excellent Principles which all the
fober and ferious men, fince the world be-
gan, have juftified and applauded.

Thirdly ,The whole matter of fact about
the Scripture.,and the Miracles wrought to
eftablifh them , defcends to us witha gene-
ral concurring Teftimony from the ages
wherein they were tranfacted.And we have
as much to affure us and f{atisfic us in that,
as fuch a thing is capable of;a; much indeed
as can be had about a thing paft and not feen
by our felves 5 and fo much as we ought
fully to acquielce in, N matter of fact
about the Scripture can otherwife be pro-
ved to us thatlive in diftant Ages: And
matter of fact muft neceflurily belong to it
and haveits proof that way ; unlefs the
Bible had every Age a new edition, and
were often re-delivered and re-printed
from Heavcen.

Fourthly, A divine Power thereis attend-
ing the Scriprure, to gain it an intereft and
receptionin thg world, whichis peculiar
to it felt, and nothing elfe can boaft of, To
thofe, who by themfelves know thc?: iﬁ

uc
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! fuch a divine power attending the Scriptures

“tis to them an infallible argument of the
Truth of them,and to others that ftand by,
an argument of bigh probability ; becaufe
they hear many,who are fober and ferious,
attefting it,whofe credit they have no rca-
fon to reje@. And they themfelves in fuch
mens practice fee the vifible effeéts of it,
?’nd a great part of the World converted
y It.

Thofe that will {flight over all thefe
things , and refolve to defpife and reje@
them : that will obje¢t againft the firft,and
tell you, That the ftyle of the écripture is
nothing, but an effeét of their cunning
and defign, who intended to cheat the
world by it, and fo perfonated God as much
as they could; That thofe Predigtions of
things to come,were only put in to gain cre-
dit to it at the firft, and havefince, by
chance,come to pafs; or elfe that men fore-
{aw them by the natural courfe of the ftars,
That fay to the fecond, they canpot find that
excellency inthe Docfrine of the Scriptures
we {peak of 5 but rather find it interrupts
and croffes them in all thofe things they
take moft delight and pleafure in. That re-
jet wholly thethird, and throw away all
belief of things paft 5 and refolve to credit
nothing but what they fee. That mock at

the
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the fowrth ( the Divine Power attending
the Scripture ) and deny the Bcing of any
fuch thing ; think it avain imagination ;
and tell you, That many fabulous fferies,and
falfe Religions, have equally gained upon
the World;and found many,that have reli-
giouflly bowed down themfelves to them,
and f{ubmitted to deluding Impofitions
from them. Thofe I fay that will thus obje&
and feed upon this kind of trafh ; that find
a way to convert mto humour and difeafe
all fuch notions of things as are the fatisty-
ing food of fober and reafonable men; and
relolve to belicve nothing they do not ike;
that will deny the truth of all divine and
rational Impreflions upon Mankind , be-
caufe fome of them are deluded and mifta-
ken; and will admit no men to have attain-
ed a right knowledg in Divine things, {uit-
able to the trueft exexcife of their rational
Faculties, becaufe part of the World,either
by weaknefs or corruption, are under the
dominion of vanity and lies: Such men
are moft punithed when they are left to
themfelves, nor is it lefs vain to endeavour
their {utisfaction,than to make a demonftra-
tion about colours to one that we know
cannot 5 or elfeis refolved that he will not
look upon them; or to convince him of

the haunony of any found, that refolves

before-

W L
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before-hand to make no ufe of his ears;
or, at leaft to call every thing difcord, thag
does not f{uit with fome 7/ fonnd his ears
are already poficfled with,

Supernatural Religionis a thing propofed
to men with reafon abundantly fufficient
to fatisficaman, reafonably willing to be
fatisfied , and to leave him without excufe
if he be not fatisfied. And befides all other
proofs of it, the fame humane cvidence,
by which we reft fatisfied in all other
things that we do nor fee, defcendsto ail
Ages ; but not with anfwers to every fro-
ward, diffenters objections, that will dif.
pute without end againft the truth of it
becaufe he diflikes the marter of it 5 and
be {0 abfurdly difingenuous to deny that
to bea good proof to Lim of the Truth of
the Scriptures, by which he himfelf refts
fatisfied in the truthof a thoufand other -
things. Hethat will give no credit o any
divine Revelation, unkefs God will fatisfie
his curiofity in the manner of its Convey-
anceto the world, faysin cffect ; Though
God have given me other good reafon ,
and fuch as he thought fufficient for me to
believe him, and upon which he has made
it my duty to believe him ; and fich reafon,
as I my {elf think fufficient for the Belief
of all other things of the like nature ; and

{uch
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fuch as T think abundanc proof to make

good any thing Thave a mind to ; yet I will |
not belicve him , unles 1 pleafe, And |}
though my Reafon tell me, that fome Be- ||
ing,fuperiour to all beings,made the world; |!

Yet, unlefs Thad feen him do 1t, I will not
believe it.

Such men are monQrous Fanaticks, |

men that live upon fancy ; that fancy to

themfelves, how God thould govern the ||
World, and how he fhould reveal him- §
{elf to it; and becaufe he does not do |
it according to their fancy, and defcend |}
to gratifie their fond imaginacions, they |
make it a Law to themfelves, that they |
will neither receive nor admit any of his |
~Laws, nor pay any acknowledgment to |

his Being. What delight have men taken
of late to upbraid the Scriptures with all

kind of uncertainty in the delivery of them,

and all kind of contradi®ions and abfur-
dities in the matter of them? Mens wits

and parts have encréafed their value with

very many, as they could beft enlarge up-
on thefe heads; and defpife others, as

weak and to be pitied, who make any ftand :
for divine Truth, By this, men tempt |
themf{elves and others into amean value of |

Religion, and atlaft, into the higheft ir-
religion, 'Tis, | confefs, a noble enquiry
to

fo we may be rationally afcertained of its
| Truth,and not take our greateft concern
| upon truft. But to deal in thofe things
{ with no other intention, but to tie knots,
. to invent vexing queftions, and pecvifh
| objections; and, becaufe the Scriptures
. crofs mens boundlefs appetites, to load
| them with all imaginable difgrace and
contempt, that fo God may be more eafily
difmiffed out of the world: If we deal
§ with the Scriptures, I fay, upon no better
1 or other account, ’tis no wonder if the
4 fuccefs be accordingly ; and that men,
1 fteering fuch a courfe not only turn their
| backs uponall fipernasural Religion;but at
Jaft arrive at the uemoft confines ofall pro-
phanenefs and contempt of Religion it felf
{ in down-right Atheifm.

Fifthly, Tis no unufual thing to fec ma-
| ny, that if they may not enjoy the worfhip
11 they are affeed to, and think the beft,
1 willgo to none at all, And from fuch a
1 habit once gotten, ’tis eaficto forefee what
| a precipice of Athesfiz men are at the brink
4 of. All men are not fo well carechized in

1 Religion, nor fo well affeGted to it as to
| try all experiments before they forfake it.
1 Thereis, in the generality of men, fome-
4 thing in the parties and perfons they adhere
y to
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to fearch into the grownds of Religion, that
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to, and in the mode of Worfbip they joyn

part in their affections, aswell as Religion

it felf purely and abftractly confidered.
And although fuch collateral things are in

tives to divine Worfhip;yet they are fuch,
as confiderably prevail with not the leaft
part of Mankind : And they. are fuch, as
God in his providence over-rules, to pre-
{erve menin their open owning a Déity,

and a vifible fubjetion to him in fome |

outward Worfhip, and to prevent a total
apoftacy to Atheifin.
We may not unreafonably fuppofe,that

prefent Worthip of the Church of Exngland,
to which the generality of the Nation were
earneftly inclined, did much occafion thar
Atheifm, which hath, too vifibly, infected
many amongft us, For, notbeing able to

enjoy the way of Worfhip they moitliked,
and whelly difgufting the way that was

then ufed in publick, *tisto be feared that
in a thort time, many came, by that means,
to throw off all thoughts of God ; and, -by
a difufe of payingany homage or fervice
to him, came, atlaft, totally to deny him,
and pofitively to difpute againft him.

' ~ The
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themfelves not the beft and higheft mo- ;-
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‘I/‘hegreat concern of a Chriftian State is
to jultify the common Canfe of God in the
World, and to dam out the flood of ge-
neral Atheifm, Such 5 who can have no tye
from above, and difown all fuperior obli-
gations, are never to be ruled but by force.

- Religion {hould be encouraged as that uni-
?

verfal homage Mankind ftands obliged to

- pay to a Soveraign Being. © Keeping men
- tirm in their Religions Allegiance has a ne-

i ceflary influence upon all human Socie-

ties. Hethat is the fafteft to God, will
be the moft dutiful Subjed, the moft ufe-
ful Citizen; and the fafeft Friend, What-

: : i evertendsto eradicate Religion, will be
the reftraint, which in fome times paft, -

was upon the ufe of the Liturgy, and the

found alfo moft pernicious and deftructive
to the State;

Sixthly, The geneval revival of, and the
great applanfe that hath of late, been given
20 fuch philofophical notions , as broadly and
direitly lead this way. Here the Atheift is
moft bufily at work, and drives on his
greateft trade. ‘Though other things
help men, firft, to like Atheifm,and look
after it; yet here is the great armoury for
their defence ; here they learn to juflific
what before they refolved to like.
Democritns is better believed than Mofes,
and FEpicurss in better credic with them
than St, Paul. Whatever can be fetched

C2 from
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from Ariffotle and others to make good the
worlds Eternity, is greedily embraced:
and all the notions of Epicurus, to make
good the Hypothefis of Atoms, are not only |:
revived and juftificd, but improved, to
the total denial of a God, in the height of
all Atheiftical principles , and maintained |,
with fo much feeming triumph over the

!
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reft of the world, that he is thought a I‘
novice in knowledge , and an abfolute |
frefhman in the higheft fort of learning, .
that has not imbibed fome of this kind of !
Philofophy. The reafons, or rather, ab-
furditics , upon which thefe things are ||
grounded , I thall have occafion enough to
confider hereafrer,  This account ought
every-where to be given of them; that
as thefe two are the only projects, that |
havebeen yet found out by all the Azhesifti- |
cal wits that have been in the World, =
to oppofe the Being of God ; {o they are '
fuch things as were by fome very few men
only fitft ftarted, and found very little
acceptance in thofe times, wherein they
firft became publick: Nay , were contra- |
di¢ted and confuted, by the generality of /7
the {obereft and wifelt men then extant,
*Tis truly obferved by a learned Author, |
That the firft Acheifin we hear of inthe |
world was in the moft blind and fuper- |

ftitious i
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ftitious age of Greece ; when the obfeene
Poets had fo debauched the minds of the
people , to believe fuch monftious things
of their gods, that all, who were any
way virtwous ; mudl needs abhor fuch Dei-
ties, and they became a derifion to all in-
telligent men. Then it was, (and not till

+ then’) that men began to fet their wits on

work, to folve the Phenomena of nature
without any Deity at all, and derive the

.+ world (in its original) from a fortuitons con-

conrfe of an infinite company of little par.
ticles, which we call Atoms. Yet the very
{chool of Epicurss himfelf never quite ba-
nifhed the notion of & Deity : which made
Cicero fay of him, that he did momine po-
nere butre tollere deos : His Difciples in
thefe days have too far enlarged thofe at-
tainments. It falls out now amongft us (in
an Age declining from God, whercin fuch
things are by many moft fet by, that lead
us fartheft from him, and feem moft £ fe-
cure us againft him ) that the {cent of thele
things is frefhly and hotly purfucd: and the
Rabble of thefc Notions, whichhave been
fo often routed, and have fled before the -
World, are now faced about, anda-frefh
recruited to affault this prefent Genera-
tion,

C 2 Thele
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Thefe unhappy conjunctions, with ma- f
ny others, have confpired to make this |
Age a {ufferer from the worft of enemies, |
and to hazard us upon the moft dfingerous |

Rock. Men have (according to their .
feveral interefts and inclinations) come
feveral ways to difguft Religion: and .
out of many leffer tracks, fallen atlaftinto -

the broad road of Atheifm,

By this, My Lord, 1 have endeavour- :
ed to fhew you fome fore-runners of
and fome of thofe Harbingers '

this evil,

that ufually prepare for it. I fhall de- .
tain you no longer in thefe Preliminaries, |

but apply my felf to that, where the b

greateft concern of - this Undertaking
lies, |

That the nobleft fearch of humane
thoughts is after the firft and highett Be-
ing, willnot be denied ; and ’tis equally
true, that mans reafoning faculty, in its
due exercife naturally fteers him that way.
He that finds himfelf in pofleflion of thag
great Luminary we call Underftanding,
and chat fupreme endowment of Reafon,
(by which he hath the afcendant of all
other vifible Beings, and maintains a fupre-
wacy over the reft of the World) n
ek PR M : nécds
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" frefb Jpringing up of thenghts, and the adt-
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needs be led, by that, tolay dofe fiege ro
his own Being,and bethink himfelt round,
how himfelf (as well as all other things)
came firft tobe. *Tis that lower principle
of fenfe that lies bencath, that refts” in
the vifible exiftence of things, and knows
no more of them than that they are. Rea-
fons motion lies in a higher Orb, and will
not be denied to know why things are, as
well as that they are 5 and Aow they came
to be, aswell as that they be. Such a fal-
ly areafonable Being muft needs make
beyond the world ; and {0 create to him-
fclf a fubjett for his c¢nquiry beyond what
is vifibly feen, and made the comimon ob-
et of his converfe, To feeamanrailisg
himfelt and the reft of the world by the

ings of his Reafon ; and yet to {uppofe him
to go no further in the extention of that
faculty, than barely to improve things juft
as he finds them ; and to take a | thinys for
granted theretore originally to e, only
becaufe they now a&ually are : to fearch
fo narrowly into every corner of Nature,
and yet to take the highet rclation to
things (which is the Eetng of them) for
granted, were to put the higheft abfurdi-
ty upon the univerful Reafon, and to nar
row that large comprchenfive Faculty

C 4 inro
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into a very mean exercife,
tendency of a rational Soul is fill to the
utmoft bounds of all enquiry ; to know
what is capable of being known, and to be
afcertained what cannot be known.
the {atisfaction of Reafon is in its own ex-
crcife, and can have no fatisfaction but
what it gives it felf ; and takes pleafure in
all other things only asthey are matter for
that faculty to work upon 5 So the chiefeft
attainmen Reafon muft needs prefs after,

15, to know it felf in its own original, '

and to know the firft Caufe of that, which
gives being to the knowledg of all other
caufes. Reafon, in its actings, aims at
a full cowprehenfion, and a compleat

knowledg of every thing it can conceive

of: whichis, tomake every thing appear

rcafonable to it ; andforeduceit toa fa- '
tisfadtion - to it {elf,  All reafonings of a
man, about himfelf and all other things,

mult needs come fhort of the {atisfaétion
reafon aims at, in making things anfwer the

teft of its exercife ; and, atlaft , liceven to !

its own dnnate rectitude, unlefs it arrive at

fome acquiefcency, how it felf and all
other things came 0 be,

be. He that thinks, or reafons, muft |
necds know, by that'act, that he is; he
needs no pther demonftration of his own |
o ‘ | | - Being |

The genuine £

As |

as well as that they

Firft,
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Being to himfelf; and with great eafe,may

‘he inform himfelf of the acual exiftence

of all other things. But theSo uls enquiry
will ftill reach further; the proper food
of craving Reafon is a reafonable know-
ledg of things fuch as the fubje& is ca-
pable of, Realon travels to reduce things :
To the truth of their exiftence,
Secondly, To the reafon of their exift-
ence.  And Thirdly, To the right manner
and method of their exiftence, in their re-
lation to, and dependence upon each
other. Thewhole truth of no exiftence
can be known, {o asR eafon may juftly chal-
lenge a knowledg of it, without know-
ing the caufe of ir, or elfe knowing there
was 7o canfe of it: becaufe the great and
fupreme diftinct'on of Beings lies in the ab-
folutenefs and dependency of them. To
know any vifible exiftence to be without
canfe, isto know it to be that, which no
man can rationally know any vifible being
to be:which is to know it to be eternal. And

if it have fome firft Caufe, without fome

reafonable account of that to our felves,
we can never tell from what, nor from
whence to date it; nor how to anfwer
many other queftions Reafon will ask
about it, Things are never in their pro-
per ftation,till they are made a right Obj;&
‘ or
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for knowledg, and reduced to a due cor- b

Then they bear -

refpondence to Reafon.

their proportion to the great and univer- |,
pucs the World ;.

fal harmony. ’Tis Reafon
into regular motion; forts
. places Caufes before Effects
Caufes by Effe@s,

each thing ;
; finds out
and neceflury Conclu-

fions from their own natural premifes;and
to the higheft and fi. .

ftill purfues things
premeft Ganfe of all,  Search the World
without this Candle, and it will appear
nothing but aheap of confufion. God
feems to have placed this fublime Faculty
inMan, fortwoends: Firf ThataMan
might rule himfelf, and the reft of the
World, in fuch a manner and method, as
might carry fome proportion to the eter.
nal Reafon above, of which mans ratio-
nal Soul isan image. And Secondly, that
by the ufe of it he might afcend to the
knowledg of his Maker, and have every
thing he faw, as well as himfelf, made a
ftep to help him upward. The ground of
all our homage to God lies in the know.
ledge we have of a Supreme Being before
us and above us : Without that ‘ris im-

poflible ever to introduce Religion into
the World. Two things feem to be but a
reafonable colle@ion from the natural
compofition of Mankind, and the pure

 iffues
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iffues of a reafoning Soul, abftra&tly taken
fromall helps of Revelation: Firit, That
‘tis not poffible for that noble and impar-
tial faculty of mans Reafon to be trueto it
felf in its own actings, and to arrive at
its own neceflary fatisfadion, aboutit felf
and all other beings , without a ftri& in-
quiry into the primary reafon and firft
caufeof the being of it felf and all other
things. And Secondly, That the fingle ex-
ercife of natural Reafon, in fuch an in-
quiry, will {afely condu&t a man to the
conclulion of fome first Canfe, and fome
one fupreme Being the caufc of all Beings,
which we call God.  To prove thefe Pofi-
tions undoubted Truths, fhall be the firft
cndeavour of the following difcourfe. I1f
we can happily bring Mankind to God by
this high-way of their Reafon, and light a
man to his Creator by this Lamp that con-
tinually burns in his own foul,we (hall then
prove Atheifin a very lye, and the Atheist a
moft unnatural jyar towards his God, and
towards himfelf. I fhallproceed, Firft, af
firmatively and pofitively ; and then nega-
tively , in giving a full anfwer to all the
Athesst has to object.

~ Confider, in the firlt place, °tis not a
thing within any compafs of fuppofition,
that Mankind in the ufe of their Reafon,
S fhould
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fheuld fail to fix upon that as their firft and |;

great enquiry, How things came to be, inthe
posture they are now found 2 and what ori-

ginal they owe themfelves to? that facul- |

ty that reafons about canfes and effects,muft
needs afcend,by that method, to the higheft
Caufe of all things. No fatisfying know-
ledge,which the Soul ftill labours after,can
be had of any thing, unlefs we can traceit
to its origiwal ; without that, it proves buc
a vexation to reafon,and reproaches it with
ignorance, in that grand fundamental in
the knowledge of things, which muft
give the trueft inlet to all the fubfequent
comprehenfion we can have of them.
That Reafon, inits operation, muft needs
move this way, will appear by thefe feveral
confiderations.

Firlt, There is wo move obvions enquiry
for whatever we [ee, than to know, whether
it have a peginning, or were without a begin-
ning, 1fit had beginning, when it did be-
gin, and how it came firft to exift in the
World; and from whence it had the do-
nation of it felf. No mans Reafon can ac-
quiefce , without fome anfwer to this,

Sccondly, Finding out the original of
things, determines the property of them 5
and {o fills themind with a fatisfaction'in
that great concern Reafon has about every
' ‘ thing,

ot R At it e bt
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thing, to know whofe it is. Whatever
was the firft Caufe of a thing,and the ori-
ginal Maker of it, muft nceds have the
property of it. ’Tis impoffible there
thould be a claim made, withfo much ju-
fice, to any thing , as by the firlt Maker
ofit. "Tis not poffible to diffcize him of
his Right to a thing, that gave it its exi-
ftence, and caufed it firtto be, He that

| firft prodinced a Beingshad that Being firft

entirely exifting in himfelf, and in his
own power. Whatever is made, can have
no property in it felf: The Right muft
needs be in the Maker. Here Reafon fits
down fatisfied,and fully acquicfces in that
particular,

Thirdly,The knowing the original of any
thing, gives us the true boundaries and limits
of it. Nothing can rife higher than its
original. No effe¢t can out-reach the caufe.
Nay there muft be evera neceflary énfe-
riorityin whatever is caifed, to the firft
Canfer of it. This is a neceffary direction
to all the fearches of reafon about the na-
ture of any thing,to know the firft Caufe
of {uch a Being,and the true Original it de-
rives it felf from,

Fourthly, The kuowledge of things in
their prima caufa guicts our reafon, becanfe
it gives us the wtmoft and ultimate .('mwlez;lge

‘ that
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" that is to be had about them.. To know 2 || upon another. For, were all things cqually

thing in it {clf, and to know it in its firft ‘iq caufed by themfelves, they muft needs be

canfe and originalyis to know all that Reafon '
'+ intheir independency.
' make a thing impoffible to have an end ;
. for what once made it felf,can,by the Jo

can expe to know about any vifible Be-
ing. This btirigs things to hold theirdue
proportion to the rational Soul; dnd redti-

fies us in our knowledg, in placing Ganfes

and Effects in their due Stations,

Sccondly,If the being of Reafon be fuch,
as that it muft neceffarily make outit felf
into fuch enquiries; and that the firft Cdufe
of things is the moft proper object for 4
rational Soul that trades in Caufes and Ef-
feéts, we will thus proceed,

Every thing in this World muft either be
caufed by it felf, or be without caufe, or
clfe be caufed by fomething that was be-
fore, and is above it felf . The two firft
are not only improbable, but utterly im-
poffible: and thereforc the Truth muft
nceds lie in the laft.

Tor the firft; The rudefp Nonfenfe that
canimpofe it felf upon any mans Reafon,
is to {2y, That any thing cver caufed or made¢
it [elf. Tisto make every thing its own
God, and to cut up by the roots all fub-
ordination and dependency of one thing

. upon

equal in their fuperiority, becaufe cqual
"Tis likewife to

influence, eternally make it felf, If any

. thing were once the reafon of it felf, it
| may be ever fo: nor would any thing ever
' ceafe to be, that had a power to preferve
i its own Being. But befides all this, thereis
| this further abfurdity never to be avoid-
. ed; to fay a thing made it felf, is to
i fay, itdid a# before it was, and did ope-
"~ rate before it bad an exiftence ; and thac
| it did the higheft thing to it felf (which
| wasto caufe and make it {elf) before it
. wasit felf. The loweft fort of Reafon
|| wears an antipathy t0 fuch an abfurdi-
oty

Secondly y The World conld not be with-

ot Ganfe : For then it muft be what ’tis im-

poffible it {hould be, which is eternal. For

. Caufes and Effeéts (of which the World
, confifts) own themfelves to a firlt Caufe,
i and neceflarily fuppofe zime and priority
, in time,

. th¢Effect. They muft have time to ope-
. ratein. Caufes and Effects (that arein fuch
| exiftence, neceffarily conjoyned ) muft

The Caufe naturally precedes

needs

e
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needs ceafeto that denomination in Eter-
nity , and {o ceafe to be what they really
are 5 and therefore are impoffible to be
eternal :if one be eternal, theother muft
needs be {0 too. And °tis evident, an eter-
nal Caufe, and an eternal Effe& is an ab-
furdity . Now that the World could notbe
eternal (and fo confequently without
caufe ) may thus appear, If the world be
eternaly ’tis plain and undeniable, it muft
ever have been in the pofture that now it
is :and that is utterly impoffible ; for the
pofture the world is now in, isa courfe of
generation and. corruption ; and {0 cor-
ruption muft as well have been eternal as
generation.  And thence ’twill evidendy
tollow,that things that do generate andcor-
ruipt muft have eternally been, and ezernal
Iy not have been. 1f the World have been
from everlafting, then the prefent ftate of
the world in the propagation of it felf muft
needs have beenfo too,  The prefent way
of generation. and a fucceffion in that ge-
neration, muft needs have been everlafting
too. For if the World be cternal, though
individual perfons and Beings ceafe, and
new come in their places ; yet the general
round and courfe of the World, in main-
taining it clf, muft needs have been the
fame forever. But to conceive that, is

direétly

o drbeif, ds
direétly to oppofe our own -Reafon and
Expcrience: becaufe we find daily,that the

- way by which theWorld is now propagated

and upheld,could not have eternally been,
but plainly points us to fome original caufe
we fee not. Forif the Hen be produced by
the Egg, and that Egg produced by a Hen;
and the propagation of both runin fuch a
circle ; common Reafon tells us, there muft
be fome firft Hen, or fome firlt Egg to fot
that way of Generation on work, or elfc it
could:never have been. = As ’tis in motion;
there muft be fome firlt mover, or elfe an
innate and felf-originated principle of mo-
tion ; if there be.an innate felf-originated
principle of motian, then whatfoever fo
moves, can never ceafe to moves if not,
there can never be motion without a firlt
mover, “We fee nothing buc what is pro-
duced by fomewhat elfe: and therefore
muft rationally conclude, there.muft be
fome firft producer, The wholeWorld can
fhew us the beginning, originally of no-
thing,fo as to Eltisﬁc our Reafon about it:
and yet, in. its whole conftitution, pal-
pably fathers itfelf upon fome firft begin-
ning. Our Reafon therefore compels us
to look out to fome fupreme Beginning,
that gave the firlt rife to all things we
fcc, and fet them firft on work, A man
D begets
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begets a man,and thiat man was begotten by

another man; but where is the firft man, to
beget, that was not begottén; nor brought
forth in- the common way of generation ¢
Yor fuch, our Reafon tells us; by this vifi-
ble courfe of propagating theV Vorldthere

muft needs have been. *Tis utterly im-
poffible ( in the way we fee men begotten)
there fhould ever have been any men in
the VVorld without fome fitftman, Our
Reafon is loft in the:circle'of one mans:-be-
getting another, without- {fome firfl mun
that was not begotten, -*Tis non-fenfe to
{ay, that one'man begat another from eter-
nity ; becaufe. that one mans begetting
another,directly relates to Tithe, Beginning,
and Priotity, which are' all petfeétly de-
fteuctive to the notion of Erernity, and can~
not be originated there. Soimetitmes Arifforle
himfelf confefleth, there muft be a firft
caufe, and that infinity of’caufes is a mon+
ftrous abfurdity.  Either the Azbeif muft
confefs, that this courfe uf generation
does point us to fome firft rife ‘and begin-

ing of it, and'cannot be - fuppoftd, by -our

Reafon, to be without 1t “and them chere
muft be fome firff man, that muft be§'m. the
natural way of propagating Mankind ; and

that firft man could not be begotren by

any other; for then he could not be the
ﬁrﬁL;

I have fhewed is an abfolute contradiétion ;
to fay the latter, is to bring usregularly to
God, If the Atheiff denies that there was
any beginning of things, or any firft in gene-
ratson; but {aies, that the World is eterinal,

. and the way of its generation is-eternal like-

wifé; 1 fhall [Fla‘mly refute him,as rendring

himfelf grofly abfurd, and that feveral-

ways. Firft, he begs a thing for granted
to be,and muft take it {0 to be, which he
never faw, nor can have any affurance of.-
The eternity of the VVorld, and the fuc-
ceffion eternal of generation and corrup-
tion, is notonly unreafonable for any man
to believe, but impoffible for any man
to know. ’Tis unreafonable to believe,
becaufe our felves, and all we convetfe
with, have a vifible beginning and ending,
and manner of production ; which direéily
fathers it felf upon fome firft beginning ;
and could not have its rife from cternity,
For whatever begins and ends,to fuy it was
eternal in that courfe, isto fay plainly,
there was eternal beginning, and eternal
ending; which is to affirm a moft ridicalous
contradiction, And ’tis as impoffible for
D2 any
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fieft 5 for that rule is true, Primo now eff
prins :'and if fo; that firk man muft either
caufe himfelf, or be caufed by fomething -
above -and before himfelf, To fay the fixft.
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any man to know, unlefs ke . knew- himfelf u be faid to do, they muft infinitely be, and

eternal : and.then he muft- know. himfelf to
be(which is impoffible)contrary to what he
really is: or elfe'there mufthave been fome
eternal Tradition,from one to another,of the
VVorlds eternity,which neither 7s nor ever
yet was. But the cleareft and moft undeniable
Proot, that the World,in its prefent being,

could not be eternal ,( which it muft necefla-
rily have been, if it be eternal) will thus

arife. The vifible way by which the World |

is carried on, is by a courfe of generation
and corruption: but fucha courfe is impof*
fible to be eternal 5 and that for thefe Rea-
{oms. S P

Firlt, Generation and Goryuption fuppsfe
am uneven . [ucceffiony a rifing and falling ;
which is impoffible in that which 1s eter-
nal ; for thae which is properly eternal, is
incapable of bounds, and includes infinite-
nefs in its mcrinfick and formal reafon.
And wherte things are infinite, there can be
no cadencies in the manner of their exift-
cnce. And this regulates their operation.
For all things a¢t and work according .to
their being and manner of exiftence. But
now, if things do infinitely generate, and
infinitely corrupt, as on the fuppofition of
theWorlds eternal felf-exiftence they muft

be

&
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infinitelynot be,which is plainly deftrucive

to an Eternal Being ; yea, to any Being at

all, Again,whatfoever is infinite,muft needs
be pertect s and evenly fo, becaufe it is infi-
nitelyfo, If there were an infinite fucceffion
in Generation, no generable matter could
ever be deficient, or ever mifs in its proper
Generation : which experience daily thews
us it does. If all the generable matter, and
the generable quality be infinite, (which it
muft be, if there be infinity in Generation)
then they muft perpetually continue the
fame operation without a poflibility of
falling in-their proper kind. The truth of
this will thus appear ; either Generation,
dn its quality,was infinitely perfect,or #ot 5
if you fay »ot, you make Imperfect Infinite ,
which cannot be ; if it were, then it muft
nceds continue {03 therecan never be any
mifcarriage 11 Generation, where. Genera-

tion is Infimite. - That which did infinitely

operate 4zy way, muft needs perfectly ope-
rate that way 4 and {o infallibly continue
to operate the fame way, :
- Secondly , Whatever is fuppofed Infinite,
mnft be [uppofed entirely compleat and perfect,
Nothing that is imperfect can be Infinite 5
for you muft then fuppofe, that cither 4/
that is Infinite is imperfet, or pars
D3 of
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‘of it, Ifall, then there could never . have
been any thing perfe@t in any kind 5 for

imperfeit, then Infinitenefs mufk be divided
into Perfeétion and Imperfection, whichis
impoffible, For whercfoever there is Infi-
nitenefs, there muflt needs be Hentizy.
Whatfoever had an Infinite Being, muft
needs have a perfect Being ; becaufe what-
foever did Infinitely exift, has the higheft
perfection of Being : for infinitely to be,is
the higheft perfedtion of Beings and where
that higheft intrinfick perfection of being

is, it neceflarily fwallows up all other per- |-
fe&ion into it felf, and there can never be |

wanting any lower perfe@tion belonging to
Being. Infinity in Being comprchends ne-
ceffarily all Perfection in Being, Upon
this ground, Generation and Gorruption can
never be - Infinite; Corruption cannot be
annexed to any thing Infinite; Infinite is
the top of perfeion, ‘and Corruption the
bottom of all imperfetion. The corruption
of any thing is the ‘total ending of . that
thing, as fuch a Compofitum ; according to
that ttue Maxim in Philofophy, Id quod fe-
mel corruptuns efd, non poffe idews numrso naty-

g viribus reftitui, 1f 2 Stick be burnt into

afhes

g

whatfoever 7s (if you fuppofe infinite) |
muft needs be whatever was, or elfe be.de- |
rived from whatever was. If part only be |
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athes,] am fure the form and . compofition
of the Stick is diffolyed; and when a Csad/e
expires into {inoke, and that finoke into
Aiy, the form of the Candle; and the being
of it as a Candle, is gone, I leave fuch to
find out.al} the fame individual parts of the
Stick in the Affes, and all the wax and the
thred of the Candle in the Smoke of it,who

tell you theyware there, but. lie in finall

maffes o and firft Goncretions; that are mot dif-

cernable by the moft acure fenfe. :
The Atheift will, here, no way advan-
tage himf{clf, by the objection he ufually
makes: which is this ; (aies he, Woen any
thing corrupts, the marter of which that thing
was made, [Hll yemians ,, tis the form and
compofition of thas thing, that is only corrupt-
edy and [0 annihilated ;' the World lofeth no-
thing of the matter it had init bofire, by fuch
coryuption—1Let the Atheift have all this
granted, yet it noway. conduceth to his
purpofe. For I will ask him but this
queftion, How was ¢ hematter of the World
infinitely exifting ? 1f it were infinitely ex-
ifting in this way of generating and. cor-
rupting particular forms, then he falls flat
with the ftroke of this argument ; for then
theWorld muftneeds,be infinitely beginning,
and infinitely ending, which is the height of
contradi¢tion; and (in all vifible: forms
Dy and
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and beings,of which the World confifts) in-
finitelyfomething, and infinitely nothing.
For it was infinitely generating them, and
infinitely corsupting them ; for corrupting
isa partof the World, as well as genera-
ting: and where the whole is Infinite, all
the parts muft needs be Infinite too : accor-
ding to that general Maxim agreed by all
Philofophers, that all the parts of an Infnite
ave Infinise, 1f this generating matter of the
World did infinitelyexift before it did ope-
rate inGeneration andCorruption,thenGe-
neration and Corruption had a time when
they were not : and fo are not Infinite. Nor
is-the World, then, Ezernal; for it has not

-then ever been, in the pofture it now is.
‘This lies plain againft the Atheift ; let hir

take the mateer of the World to be in what

“kind of Compofitionhe will : either with

Ariftotle, and thofe 6f his way, who fay;the
Elements, when they make up a compofi-
tion, lofe themfelves, and are diffolved,
both’ in fubftance and quality, " into fome-

what they conftitute, which'is not them-

felves. Orelfe with thofe of the Aromical

way, who fay, that the particles of things

arg in all mixtures of humane nature,only
appofed each to other, without any lofs of
their own proper natures ; either way, the
thing formed, in the form and cdm'poﬁtio%
. 0
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| of it, is, by Corruption, totally mwlled and

deftroyed.

Thirdly, a fucceffion of the World by

Generation andCorrupticn, could never
be Infinite,  becaufe it neceflarily fuppofeth
Priority and Pofteriority. Nay, *tis 'vifible
toour fenfes and our reafon, that it has
priority and pofteriority in it : which belong
purely and peculiarly to #ze, and canx
not be applied to what is Infinite. To fay
that two things that depend cach upon
other, and caufe each other, are both eter-
nal in that caufality, is abfurd; becaufe, in
fuch a Caufality, they could not be both at
one time, which all eternal things neceffa-
tily are, We'fee by our common experi-
ence, that a thing cannot corrupt in one
form, and generate into another, at one
and the fame time. If it thould do fo, and
that courfe were eternal, it will ‘unavoid-
ably follow, that the World (as to all ge-
nerated Beings) was Infinitely fomething,
and Infinitely nothing.

Fourthly, Things that everlaftingly were,
could never come under any confinement or
regulation of time. Plato inhis’ Tim‘efz:,!
difcourfes largely of this: [Things that
were eternally fo,could never come under
the mutations and change of time; which
we feeall things now do. Tistime brings

into
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into Corruption,and Time brings into Ge- b
neration, Whatever was eternal 4 parze |
ante, muft needs be fo 4 parse ~pofty and |

run an even and uninterrupted courfe, An

eternal thing can never be ftopt by time.]
If to evade this, the Atheiff will fay, that

every thing ftill is as itever and eternally
was, (whichhe muft fay) then plainly he

afficms, that. time and all the accidents, vi- |

ciffitudes, and effes of it, are eternal too;
for if all things, now fubjet to the regu-

lament of Time, were everlattingly fo, |

then Time muft needs be everlafting too;
which is to come to the dregs of all con-
tradiction.

Fifthly,Whatever is eternal.can never alser |

it [elfy nor its ovon form,mor be fubject to alte-
ration. Becaufe whatever did eternally cx-
ift,did neceflarily exift as it eternally was;
all eternal things muft needs be wmchange-
able. Tf matter abltracted from Generation
were eternal, it could then never alter it
felf,and comeinto the round of Generati-
on and Corruption: For then ’uwere not e-
ternal, If matter be faid to be eternal in Ge-
neration and Corruption, the anfwer has
been given, ’tis jmpoflible they fhould be
both cternal ; for then they muft be both
cxifting together : which is a contradiion
as much as to fay, a thing /s, and is #or, at
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the fame time, Generation of one Being by
corruption of another, fuppofeth another
Being precedent to it, Corruption of

~on¢ Being, produceth the Generation of a.
‘nother. But ’tis utterly impofiible, that

any Being(that ever was eternally a Being)
fhould ever turn into Corruption, and fo
ceafe to befucha Being in time, as it eter-
nally had been. And if matter, abftraded
from Beings and forms in fucha way,were
eternally matter, it muft needs eternally fo
continue, :
Sixchly, If the World be Eternal, it can-
#0t poffibly have in it Jelf any inherent intris-
Jigue defei about its being fo; That is, a
thing cannot be imagined to have fo, that
is eternal ; efpecially a diret relation to
an Original which is deftructive to the no-
tion ot Eternity. Whatfoever is eternal)
muft needs carry an evidence paft queftion,
of its entire exifting by it felf; becaufe
what is eternal muft needs have pertection
in its Exiftence, and be totally independens
from all other things in reference to jts
ownBeing. But the VVorld it felf confutes
allimaginable Asheifin about this point,be-
caufe, while we look no further than the
VVorld for it felf, weare at a perfedt lofs
for a fitft Caufe, andia firk Mover in every
t})iﬂg. The World (in this vifible defet )

. the ii i . is
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is its own megative to its own Erernity; for
‘whatfoever 1 can, with any good reafon,
imagine eternal, .I'muft fee to be without
canfe,without dependence,without - beginning,
and a thing that entirely exifts by it felf ;
but 'tis evident, therc is no one ‘part nor
pieceof the World that is-fo, And if you
{ay,the whole frame of the World (in this
way you fee it) was eternal; you muft make
allthings relating to Time, Beginning and
Ending, to Corrapting and Generating, to
be eternal too.For if the whole of the World
be (in the courfe it now keeps) eternal,then
all- the pares and methods of that gencral
courfe muft neceffarily be fo toos and then
we arrive at the higheft abfurdity, and the
utmoft of all contradictions. If we confider
the feveral ftages the World takes in Ages
and Generations ; if the World have been
eternal, fuch Ages and Generations muft
have been eternal too, And then this will
plainly follow, (which is not poflible.to be)
that' there is inequality in Infinitenefs,
and that one Infinite may be of .oze fize,
and another Infinite of another ; for fo we
palpably fee Ages and Generations to be.
Nor can the Atheift ever avoid this, unlefs
he will fay, that-the end of a Generation
is-as {0on. as the beginning of it for elfe
they' cannot be - both eternal,  Take

S : any

of Atheifm.. - 6x
any one Generations if you admit it to be-
gin and end, it cannot be Infinite, unle(s I
believe that to be Infinite, which I fee -
paft;and which I fce begin. A Generation a
thoufand years hence canpot be upon the
fame terms of Infinitenefs with the prefent
Generation. And yet it cannot be denied 2
that all Infinitenefles are the fame Infi.
nity, or elfe they could not be Infinite,
The truth is, that where there are periods,
changes, alterations, beginnings, and end-
ings, ’tis ridiculous to talk of Infinity ; and
yet the World is filled with nothing elfe.
And had the World it {elf been Infinite and
Eternal, with the knowledge that is in it,
' and inthe pofture we fee it; however indi-
- viduals had failed, there muft needs have
been an Erernal Knowledy in the World of
itsown Eternal extftence, which would cafi-
ly have ended,(nay, have prevented)all Dif-
courfes of this natare, . o
The Atheift ufually obje&s in this mat-
ter, and pleads for the Worlds Eternity,
by uiging that maxim of Ariftorle, fomuch
renowned by him, that he (ayes,all Philo-
fophers did agree to ity whichs, that ex 7-
hilo nihil iz, out of nothing, nothing can be
i produced,  And theretore they infer from
4 thence, either an eternity in the World,
! or in fome pre exifting Matrer, I
will




62 The Unreafonablenefs

will not fay of this principle, as was faid
of one of Euclids fixlt Demonflrations 5
that it was [0 plain; an Af cond not miff
i¢t. Buot I may very well fay, He mufp be
4 Great one that denies it. But yet 1t gives
the Atheift no help atall, For when Osel-
Jus and Ariffotle argued from this, they
looked no further than the World; than
bare matter, and the natural courfe of pro-
duction the VVorld is nowin ; and if we
refpect only matter,this maxim isundenia-
bly true,[ That no mattercan be produced,
but by fome other matter.] If the Atheift
will beg the queftion, and fay, there is no-
thing above or befide this World, I confefs
the magim is undeniably true; as it relates
to matter. We aré not {peaking how the
World exifts within it felf only, but how
the VVorld' it felf came to exaft :and when
we prove a fapremeBeing above the World
this maxim is out of doors as to the Atheifts
purpole; and is no way deftroyed or deni-
ed, by faying, [God fir5 made the matser
of the World out of wo other master, and fo
out of nothing;) if you refpe¢t only matter
for he made it by himfelf, in whom all
things are exifting, and have their firft Be-
ing tanquam in origine and in prima can-
fa. Tis abfurd to fay, an Infinite Being,
that has all things exifting virtually in

himfelf

{
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| himfelf, made any thing out of nothing :
¢ and yet (if you refpe&t only actual mat.

4 ter) he made all actual matter out ofno

matter, but potentially by himfelf, who

does not confift of matter,” And when we
fay, all things were made of nothing ; No-
+ thing,{by a fuppofition,fupplics the place of

the rerm from whence, and not of the mazzer
whereof they were made. If we look then
no further than this World, and only to
that, nothing can be produced but by mat-
ter and motion, becaufe there is nothing in
it but matter and motion: and therefore
tofay,any thing werg caufed any other way:
were to fay[fomething were caufed by no-
thing]} which were impoffible, But if we
prove a fupreme Being above theWorld, tis
no deftruction to this maxim, to fay, that
matter and motion it {elf were caufed out
of no other matter and motion; yet not from
nothing, but from the ai#ive potentiality of
fucha fupreme aud Infinite being, that can
from himfelf, caufe and produce whatfo-
ever is poffible to be caufed and produced ,
who (being without all caufe, and above all
caufe) may well be fuppofed to be the au.-
thor of allCaufes. So that this maxim deter-
mines the main queftion no way 5 but ma
be an appurtenant to it, and very well fi/::.
ed either way,

Haying
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= Having thus endeavoured to make thofe.
two firft things propofed, evident ; Firft,
That things could not make or caufe tbem]}lws; | Principle ill lay y ppermoft in the fpiirs
And thic the Wosld conld never be its own || of mankind ; [That , Worlbip was 10 be per-
Original. And Secondly , That nothing in v formed,and a Homage to be paidsto fomewhar 1'
the World, nor the whole of the World it felf V' that was before them, andis dhoye them. You
conld be without canfe, and fo be eternal, "I | may as foon find a Nation without their
fhall proceed ro prove the'third thing pro- " Souls,as without their Gods,  Nay, they |
pofed, which was, that the World was caufed - would fet up a Leekan Onion, 2 Gy Ifoof an i
by fomsething before it,and above it : and that | Ouxe, or any creature o fubjec themfelves r

oo qf*'dt/)ef]';ni _ 6§
direted, and their homage not regularly
paid where it became due; yet this General

there is one fupreme eternal Being whick ' to a fupreme Deity by.; and make it 2 -
we call GOD, that did caufe and make [ dim o vent that prefling {enfe of 2 fubje.
the World. And ehis Tmake good feveral &tion to fomewhat above them; rather thay
wayes. , ' ' - motdoit.Men would have an Altar to an »z-

g4 , L knovwn God, rather than none : which, when

Firlt, The univesful agreement and con- | they had nothing vifible, declares 2 pure
[ent that has been amongst Mankind, inall | ipnate principle to fomwhat above them,
Places, Times, and Ages, in this matrer, all . They were fo filled with fuch anapprehen-
concurring in the exiftence of a Deity , - fion, that they would have a Deity for cvery,

ftrongly affirms this. Where was there(by | thing : for their Corn and their Wine, and
record of experience) any people, in any . every thing they dealt with, The Romans,
Nation under the Sun, found, that did not [ by thatmethod, had mtultiplied their Gods
pay fome homage to the notion of a Deizy? toabove thirty thoufund: and other Nations -
Where did ever avowed Atheifm poflels any not much behind them, Which can fpeak ne

part of the World, or fix its habitation 2 . Other thing unto ys, than that men faw

The wholeWorld have ever fubfcribed their . fomewhat of aD eity in themfelves and eve. |
fubjection to a fuperiour Being. All the Lé ry thing clfe, under whofe rule and difpofe |
Idolatry and Polytheifm, that hasbecen in | allthings lay fubjected,and in whom they
the World, has been founded in this; for, lived and moved, and had their being. Nog |

though their Worfhip hath not beenrightly F would they undertake any thing,in Peace or
dire&ed, | ) IWer
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War,private or publick without a previous
application toa Deity: whofe right to dff-
ofe of them, and all their aétions,they did
thereby tully own and affent to. If we en-
quire into the true and primary grounds of
this, we fhall find them to lie 1n three
things. First, The univerfal exercife of the
Reafon of mankind, about themftlves and
all chey faw in the World,neceflarily fixed
in them this Conclufion, That there muft be
4 first Canfe,and a fupreme beginner of things:
T he general Reafon of the World has con-
center'd in this,and procecded uponitasan
univeral Maxim, agreeing to the truthof

our natural faculues. .
Secondly, Al mankind live and exist with
an instinct of a Deityin their very nature and
being. A God runs in the veins and blood
of men.So faith GiceroyIin omninm animis De-
orum notionzm impreffit ipfa Natura. De N.

" Deor. 1. 1. We have difcovered pasts of the

World, where men have lived withoue
clothes, and without moft humane circum-
frances that attend mankind; but never any
without fome God.God has ftamped a cha-
saéter of himfelf upon us in our very make,
He has made ws in his own image: We can
never run away from #hat 0o more than we
can take leave of our felves,and thake hands
with our own Beings. Whatever God, t}}e

wife
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wife Maker hias made,they catry the marks
of him about them, But to Man ¢fpecially
he has fecured his claim, in his very Gompo-
fition and Constitution. Nor is this a fuppo-
fition begged and taken for granted (like an
Atheilts Hypothefis) but a thing evidentlyjfo.
"The fears and hopes of all men are natural-
ly guided to fomewhat above them, When
Men arc in danger, they naturally run to
their God. Man in all his fears and forrows
naturally fhelters himfelf under a fupreme
Being above him. He foon finds himfclf at
the utmoft confines of his owa prote&ion :
but fits not down there, fill looks furcher
and higher. The workings of his foul (as
well as the form of his body) are ftill up-
ward ; they have a divine tendency, Ex-
tremities are this Truth’s opportunities.
Though the Atheift difputes, yet he cannor,
fomtimes, forbear to zremble. The notion
of a Deity has made Mankind, in all ages,
fall before it. VVould the Atheilt be but fo
true to himfelf as to confefs it,his own fears
fometimes confute his unbelicf,and his own
unavoidable practice forbid his principles.
VVhen the meflengers of Death come
treat with him, they will bring him ¢idizgs
of another World; and awaken him with ap-
prehenfions of that Deity he has {omock'd
at, If there were nothing beyond this
E2 World
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World,and on the other fide the grave,mens
thoughts of futurity were very vain: and
the trouble of moft men were eafily cured;
they might not only poffibly, but eafily,
make themfelves what they feem to be,and
what they have really a mind to be,
Thirdly, Another ground of this may be
reafonably fuppofed to be,an wniverfal tra.
dition among|t men, mot only of God’s making
the Worldy bnt of God's [omtimes appearing
to,and converfing with the VVorld, Which
he hath often done, and given a witnefs to
himfelf that way. Wemay not only rea-
fonably imagine ita thing to have been,but
we cannot with any good reafon imagine
it not to have been,that fuch things fhould
not be told from one to another, and run in
a channcl of univerfal tradition, VVe can-
not belicve,but that Adam and Eve vold the
ftory of the VVorlds original to their pofte-
rity. And three men might carry it far:
Methufelah lived with Adam 243 years;

Shen lived with Methufelsh 98years be- |

fore the flood;and Ifzac lived 50 yeurs with
Shem atter the flood; and died but 10 years

before the people went into Egypr. God has |
often made himfelf known to the World, §
And not only the thing it felf,but the man-

ner of it muft nicedsbe a thing of that re-

mark; that the flory of it could never dic f!
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in awhifper.  Sacrificing was athing God

. revealed, in a fupernatural way, to Adam;
. and we fee the whole World filled with the
i practice of it, by the tradition of it from

", him: for it was fpread all the World over in

fuch-places, where it could not be received

. from the Practice and  inftitution of it

' amonglt-the Fews afterwards. Sacrifices in
. themfelves muft meeds be fupernatural,be-
+ caufe they are purely relating to Chriit ;

- and fo muft needs be revealed from God 4

- and could nog be fucha thing, as Adwm at

firlt fhould invent and find out by natural

¢ light; and all theWorld fhould,by the fame,

atterwards. agree in, as a way of Worfhip,
and a thing acceptable to God. Though
in after-ages(as vfually it fares with Tradt-
tion)the manner and circumftances of things
by their often relation, might be varied and
worn out : yet that main thing [that there
was a God, and that he had fomtimes in an
efpecial manner, made it known to fome
part of the World, that therewas 0] was
likely to be permanent iz 4ll. Gencrations.
And ye: Tradition was another thing in
thofe times when(as Leained Men obf; crve)
three men, Methufelah,Shem and Ifaac,could
Carry on a Tradition from the Creation of
the World,till within ten years of the
People of Ifraels %oing into Lgppr, which

i3 was
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was very many hundreds of years,

Two Objections the Atheift is ufually
fraught with againft thefe things.

Furft, (faies he) *Tis not true in faitythas

there hath been this general confent to the §

truth of a Deity : My felf, and many others
deny it;and that {poils the wriverfality of ic.

Secondly, This fear of a Deity (which, you
Jay, the VVorld is fo poffeffed withall)is nothing
but what fome canning men have foifted into
vhe VWorld, wpon politick grounds, and the
better to ferve tlieir own turns, and keep
the World in fubjeétion and awe,

For the firff, How little does it weigh
down the oppofite fcale to this weighty
Truth? If there be fome Ideats, and fome
mad-men in the World, fhall not Mankind
be denominated Rational? Ifthere be fome
Torys and Mof-Troopers, and fuch who will
come under no'Government; wete it rea-
fonable therefore to fay, that Government
is not fuch a thing astheWotld have agreed
in, and an Inftitution Univerfally founded
in Natural Light « Though fome men are
born blind,yet Eye-fight, I hope is univerfal,
Y Vere it any way teafonable to be endured
that the plainelt Demonftrable Propofition
in Matheniaticks,(liould be denied to be uni-
verfally true all the World over, becaufe
fome menw ill deny it? which, if mens civil

interefts,
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intercfts, and worldly concerns were as
much engaged about, ds they are about o-
ther things, there is no doubt but they
would ; and be as pofitive and vehement ia
their negation,as they are in denying other
things,meerly becawfe they would not have
them to be. -1f this Objection werc of any
force, ’twere in the powerofany men (e1-
ther fottifhly ignorant, or perverlely pee-
vith ) to deny the univerfality of any, the
plaineft, cither Moral or Divine Truth,
when either they cannot or will not under-
ftand it, The Univerfality of any thing
does not lie in every individual perfons re-
ception of it : itdepends not upon indivi-
dual affents; but in that even and true pro-
portion it bears to the #niverfal Reafor of
the World; and {o it incorporates it {elf
into the univerfal Principle that rules the
World, - Whateveris, in it felf; truly rea-
fonable, is univerfally reafonable, becaufe
Reafon is univerfal. Let never fo many de-
ny, that three Anglesin a Triangle, are equal
totwo right Angles, or never o few under-
fland it; yet’tis an univerfal Truth, and
muft be o acknowledged. No abfurd thing
could ever come into the World but that it
has fome Authors. Ariffotle in his Mezaphy-
Jicks, L. 4.¢c 4.tells us, there were {ome that
affismed, A thing might beyand might not

E4 . be
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be at the (ume time. Did that any way o-
verthrow the generality of that maxim in
“Reafon [ That nothing could be, and could
not be, ar the fame time 27 Gicero, in his
Book de Nuatura Deorum, has long fince
told us; That nothing could be o abfurd that
had not fome Philsfopher for its Patron. That
we call UniverfalConfent inMankind,muft
not be buile upon every individualConfent;
forthen ’twere in the power of any one
man, never {0 foolith or corrupe, o over-
throw it ; aind confidering the ‘various de-
fects and interefts of Maankind, there could

never be any fuch thing. Nor ought we, §

with any good Reafon,to denominate Uni-
verfal fromevery particular; unlefs ever
particular man in the world were infallible
in his judgment, If ever there were fuch a
thing in the World as Univerfal Gonfent to
any thing, (wherein mens interefts lay vati-
oufly concern’d) it has been in this cafe. It
Wwas never any mans intereft to deny, that
two and two make four: but it has been,
and is mens corrupt intereft, to deny there
#s @ God ;'that {o they might live as they
lift. But yet,notwith{tanding that the Nos;-
o7 0f God and Religion has curb’d men in
their dppetites,and been directly oppofite
to their inclinations; yet it has prevailed in
the World with an univerlality fyperiative
’ N : R <¢)
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to what any one thing can pretend to.How

§ will the Azheif fpeed by trying his Prin-
§ ciples in the World, if he denies Univerfali-
¢ ty¢ Either he muft go to the major part, or
i the melior part, Ifto the major part, he has
' millions againft an individual; If to the me-
- lior part,all the Religious, Juft, Righteous
© Men that have ever been, refer to an Eter-
. nal Rectitude in a Deity, and havebeen an
. united party fince theWorld began,againt

him,

Forthe feéondObjeé’cion,[That this fear
ofa Deity in men is a thing artificially in-

fufed into them, wpon politick grounds, the

vetter to keep them in [ubjection; andisa Lye
impofed upon the World.]

The Ahfw}er lies eafie, Firft, This muft

 be faid to it ; tis a thing begg’d and taken
. for granted, without the lealt probation in
- any fort, The Atheift is wholly precari-
. ousinit, After what manner was this Ghear
. put upon the World ¢ and at what time
 and where are the authorson it 2 who ever
; gaveany account of thofe things ¢ and no

man could ever know themto be a Chesr,
but he muft be able to give an account
of them to himfelf and others, Is it a thing
likely, or to be credited, that a gene-

- 0 c credi . ol
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neral Cheat fhould bow. down the backs of kind of Manners or Principles from them.

all- Mankind 2 and induce {o many doubts, B Religion is, as Fufinian and the Civilians
L fay wuly, zhe general and univerfal Law of

give an interruption to the whole courfeof §  Nurions. The moft barbarous people in

their corrupt living, and that there fhould §  the World have often made Laws to put
be no account ofit ¢ That they fhould ne- [
ver difcover it ¢ nor make enquiry into it ¢ |
but that it fhould be everywhere fwallowed,
and taken as a thing granted ? Let me ask .

the Atheift this queftion 2 . Whereis there k' e were fo, then it feems, they had the u-

n tk ; . niverfal and quict poffeffion of the World
very fear about himfelf, which hefays,was §. b ' \

impofed as a Gheat upon others *When he
can find me a man, that has, at no time, and §
upon no occafion, any fear about him,ari- §
from fomewhat above him ;1 will acknow- |
ledge, that man was capable of attempting F'
toput it as a Gheat vpon another. But f

and fears, and troubles amongft them, and

to be found a man that does not carry this

if he felt it himfelf, and his own experience

there muft be a general concurrence in all
parts of the World, to fet this Ghear on

have the fame fuccefs in every place, and
with all farts of perfons, For we find this

kind
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fuch to death as denied all Religion. Tis
boafted of Epicurns, by that poetical Epi-
ewreyLucretius,that he was the firft that op-

pofed Religion, and affronted the Gods, If

efore.

The Atbez_'/f. will needs have you be-

- lieve, that Religion came firft into the World

by fome accidental F RIGHT: and Cun-
ing Men improved that, to make Men
believe there was fomewhat above them,

. . -When Men heard it #hunder, and were
made it 2 Truth to himfelf, he could never §

intend itas a Chegt to another. Befides, |

afraid, then they were told, that there
was fome body above, that was angry,

and fpake loud; and fo they were cou-

_ . - zened into @ belief of a Deity —But I
foot: and it muft univerfally take, and § would the Atheift would confider, that if
- the notion of a Deity had been built only

* upon fuch a foundation, it would foon

fear of a God in every place where we go: F' have fallen. Forwhen men came to difco-

And yet a vaft number of places have been ¢ ver the natural caufe of Thunder, they

found out in theWorld,that neverconverf- ' would have abhorred  fuch

ed with any other people,nor received any ' and detefted and foorned the notion of a

a Ghear ,

God,
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God, ten times the more. *Twas the trye
fear of a Deity upon which all other things
have operated. Ifmen had not found it,
they could never have made it.  Men may

miflead it, but could never generally
create it,

But that which ought to fix us in a fa-
tisfaction in this matter, and to prove this
grand Objection of the Atheiff to be moft
abfurd ; and that Religion,and the fear of
a Deity could never be a Ghear impofed

oppofite to common Reafon to believe,
that fuch a thing as Religion fhould be in-
troduced, as the higheft and moft fupreme
concern of the World, and to which all
others were to yield; and to which all
mens inclinations (though they lay direc-
ly contrary to it) were to bow and con-
form, that had neither any rational de.
monflrations externally to approve it felf
by, to the Reafons of men, nor at firft
found any principles within them that na-
turally inclined them to fuch a thing, The

fcheilt falls (inhis objection) under this be made (by the help of Reafon) fo feem-
| ingly true, that Reafon, at one time or

unavoidable Dilemma: Either Religion
had good Reafons, and fome real Grounds
firt to induceit, or ithad not 5 ifit had,
then °twasareal and true thing, and the

of Atheifm., 27

B World was no way abufed in it; andthe
Bl Atheift is gone in his objetion, If it had
1 not, (which by the Atheifts principles, it
had not : for, if there be no God, it ne-
1 ver could have any) then you muft belicve,
| that all mankind fuffered a notion to reign
b over thein moft crofs and oppofite to their
f. inclinations, that had not the leaft truth in
| it nor the leaft thing belonging to it that
. could give it any reafonable probation;nor
. had at the firft, any natural innate intereft
. inmens minds (but quite the contrary) to
upon the World ; is, that it lies direGly [ 8ive it any (much lefs a total and general )

. reception amongft men, He thac will be-
|+ lieve this mighe poffibly be, muft, in con-
i fequence, believe that Munkind is not rati-
E onal 3 mor that the World has fuch a thing
| a5 Reafon that governs it, for *tis to believe
| the World to fwallow a thing as reafona-
| ble, thachas not the leaft evidence of
|1 Reafon to be given of it. Whatfoever
i Chear mankind could attempt one upon
| another, muft beby the ufe of their Rea-

fon: and ’tis not to be imagined that Rea-

. fon could invent a Cheat thatR eafon fhould

not difcover ; and that a thing falfe thould

other, fhould not be able to dete¢ it. For,
firft there is the univerfal Reafon of all
perfons
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perfons and all ages againft fome particy.
lar mens reafon: and then, thereis a lie
to be proved, and that to be made appear
true and reafonable (which is not in the §
leaft o) by fome private mens reafon,
againft the reafon of the whole World;
that is, fome few men muft be able to per- 4
{wade the World thereis a God; which F
(upon the Atheiffs principles) they could
not only never thew them, but never be
able to give themany rational account, by |
any cffects or operations of him, that there §
was fuch athing, and gain an univerfil
affent ro it.
In {bort, fome men mutt tell the World, '
for their own private advantage, that there §
was a Gods and the whole World mutt |
ftraight be frighted with it, and believe it; §
and begct their children,and their children '
beget others again,and fo on,with the fame [ |
fright and belief of what they never faw,
nor had the leaft ground reafonably to be-
lieve, Whereis the man that can thew,that B
the World ever yet had a publick Chear at-
tempted upon it, but that in the fame
age it was contradiQed, and the Cheat
made manifeft ¢ Take it in Mahumet anifin,
or whatever you will, It there beno God,
the gound of all Religion in fadt is falfe ,
and all the dedu@ions from it, miftakes and
Non-

X
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Nonfenfe. He that will fide with the

& Arheiff, and befriend him in this, muft

imagine that fome (we know not who, in

| ages paft all records, we know not when )

fhould, upon the account of their own

private ends, be able to befoo) the Whole
¢ World; and introduce a thing as the Su-

preameft part of the World, that had no
reality in it, and {o could not have the
leaft reafonable account given of it ; and
yetthat the whole VVorld fhould receive
it, and fubmit toit, Hethat can embrace
this foppery, andbelieve it, I would ne-
ver doubt to make him confefs, againft
Euclide [That a part is greater than rthe
whole ; ] and bring him to juftifie the
higheft Vonfenfe that abfurdity it felf can
attain to,

- A fecond Argument to condu@ us to-
wards God, and to prove that he made the
World, thall be this ; The natural rectityde,
and innate harmony of the World 5 and the
due fubordinaticn of things onc to anc-
ther, and to the whole of the World; all
things concentring in one common end.
This muft needs come from an cternal
Rectitude, and a fupreme Dire®or, the
wifeft of all Workmen and Contrivers, i
you admic Caufes fuperiourto Effects.

Can
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Can you perfwade your Reafon, thae the P

Sun, and the Moon, and the Stars were by

chance fixed in the Firmament ¢ and that b

they do by chance kéepa conftant uninter-

rupted courfe ¢ and’ make conftant day §
and night, and a certain fixed "determ. b

nation of all times and feafons¢ Can the
Atheift (without impudent madnefs ) per-

{wade himfelf, that Seed.zime and Harvef, B Becaufe the World confitting of caufes

and all the regular fubordination of things and effets, one thing ftill caufin another,

) 1€ : i and nothing without caufe; there muft
dependencies, are owing to nothing but } neceflarily and naturally be a Caufe of

| thefe caufes: and whatfoever caufed thefe
It eternally, they could not §

one to another; in their proper ufes and

chance ¢ Either they were fo Eternally, or
fo in Time.
be by Chance; for Chance sammot be Eger:
#al: for; whatfoever was cternally fo,

ral, oreternal. A thing chat is by Chance;
muft be fuch g thing as comes to pafs with-
- outthe neceflury enforcement of any cer-
tain caufe: A thing that might have been,
or might not have been, or might any way
have been otherwife than it is, Buet there
1s no fuch thing now in the VVorld; and
whatever was eternally {o, was ever fo,and
without a poflibility of ever being other.
‘ wife

- Do B

ST

VRPN

. higheft Caufe.

' caufed by any thing but it felf, it could

could have no poffibility of Chance, whe: | never be by Ghance; becaufe whatfoever

ther it fhould be fo, ornot fo. Chance is caufeth any thing,deftroyes the being of it

a Fiction, a Phantafm, a thing without 2 by Chance. Forif it had a caufe,there was

real Being:there is no fuch thing as Chance b 2reafon why it came to pafs; and if there
cver was or can be, either in things tempo- & were a reafon why it came to pafs, then ic

of Atheifim. gr
wife fo, or of ever being not fo. If they
come tobe {o in time, they muft either
make themfelves fo, or bemade fo: make
themfelves fo,1 have proved already, they
could not ; nothing can be the original
cafe of it felf; and therefore they muft
needs be made fo : And if made f5, then
they could not come by chance 20 be [o ;

caufes, muft needs be a Caufe, and the
If the World were ever

did not come to pafs by Ghance. And if

| the World, in the firft matter of it,brought
| forth it felf by Ghance, there could then
. ‘never have beenany thing but Chance in
, it: for Chance can produce nothing but

Chance ; there could have been no fuch

thing as a certain Caufe in it. Now we evi.
dently fee the contrary,that there is no fuch
b thing as Ghance in the World, The whole

F World




‘World is a great bundle of -Caufes and Ef. §
fects. When we fay a thing happens by |
Chanceywe fay and mean no more,but that .
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it happened wnexpectedly, and that we do not

at prefent fecthe Caufe-of it. That we call |

Lottery,is nothing elfe,but taking the vifible
Effects of Caufes we purpofely conceal

trom our felves. He that fhuffles Cards,does |

not know what Game he thall have, becaufe
he purpofely hides the Caufe from himfelf,
and takes only the Effe&. Butno Man can

“therefore think there is fuch a thing as
Chancein that : for if he looked upon the |

Cards, as he fhuffled them, he would find

his own difpofal of them in fuch places, }:

was the Caufe of his Game, There is 2

certain fixed regularity in the Courfe of |

cvery thing, and a genuine dependance of

onc thing upon another. Nothing moves, |-

nothing operates any way, but as ’tis

moved and caifed: which unanfwerably i
“fhews, That nothing in the World hath

any motion or operations innasely and pri-
marily in it {elf, but comes all from 'a frft
Mover and infinite Caufe of every thing,
Whatfoever we fee come to pafs, though

at-the prefent wee cannot point out the |}
Caufe, yet we fee enough vifible in it, to f;

atfure us 7¢ has fome Canfe. Hethat can-
not give a punctual demonfirative Rea-

fon

of Atheifim. 8; .

1 fon for the Ebbing and Flowing of the Seq,
yet fees enough in it (by the conftancy
of it, the certaintime it keeps, and the
due correfpondency it holds to fome of
the Heavenly Bodies) to fatisfie him, that
there 1s a Natural Caufe of it, and 2 Rea-
"t fon to be given for it; and that ’tis not
poffible to be a thing by Chance ; butis a
thing linked into the round of the World,
“t and bears its proportion to the general
“i Subordination and Harmony of things, If

e e I
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. the Atheift be fo ridiculoufly foolifh 2s to
fay, that all that we fee, and call Order
! and Method, is nothing but Chances and

i that every thing happens ftill by Chancelo
l*s to be as we fee it to bes he muft cither
i palpably confute himfelf, or elfe deny all
1 the neceflary Caufes and Effeds we fee
{ in the World ; and tell'us, That whar we
P§ fee conftantly to be, (and never was known

i nor feen otherwife to be and, in the
i reafon of the Things themfelves muft
4 needs be {o, and cannot be otherwife 5)
g} is a thing of meer Chance, and fo may hap-
9 pento be otherwife: That is, he muft fay,
% that Rain muft not neceflarily moiften the
Earth, but may perhaps fcorch it, and
g burn it up; and'that the Sun muft not ne.
1 ceflarily heat me, but may perhaps cool
i me, and chillme ; and that Summer is not

Fa necell
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neceflary to come as it does, but may

chance tocome in the place of Winter,and
Winter in the place of Summer.For if thefe |
things have no foundation but Chance, .

they may, by Chance, be otherwife than
now they are.

of noufe atall toit !
pofe,to think, realon,or debate about what

and all rational Deduétions s and that fu.

premeft acting ot a wife man, #o fit and fui
Means to Ends.

travies (and {fuch as are in their natures

deftructive one to another) are over-ruled 1o E
a perfeit Haymony and Coalition, inthe pro- §

pagation of the World, How could ever

contrary elements of Fire and Watak (how §

could all other natural Oppofites) be re-
coociled,and made to confift together in
the compofition of things, but that there
is fomething above them, that over-rules

them as he pleafes ¢’ Twere utterly impof- §

' fible, without that ever to be. *Tis evident
likewife

The Rational Soul abhors |
Chance ; it makes a Reafon of no ufe, *Tis §

ftrange, Chance hould frame the World |

and trame the higheft Principle in ic with [ they could not rufolve rhe Doubt | How

a perfect antipathy to it fe.l,f , and to be % there was but one God, and that one God
For ’tis to no pur- b Lofinizely goodTp fled to the refuge of this
omes by Che It forbids all forcfioht b\ Allertion, That there was an Eterial good
conies by Shance. ¢ forbids all torclhight, § Being,and am Eternal ill Being,that equally
. from Eternity were the Authors of both
i+ Principles. Now that this is abfurd, and
Cp . '+ that things contrary cach to other, cannot
Befides, there is this further evidence | t 85 contrary e > oL
of God to’us, in this reititude we find in §: be Erernal, " feems plain by thefe  threc

the frame of the World; ©har direct Gon- §}
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likewife by this, that the World hath not
been for ever ; for thefe Comtraries, of
which the matter of the World confifts,
could not have been etermal ‘Contrariety
catmot be in Eternity. And therefore thofe
Phitofophers herecofore were  juftly con-
demried of folly and ignorance, "who' when

Evil fbould  firft come into the World, if

Reafons.

Firft, Indire Contraricty theve munft be
mperfection  and deficiency, Tor where
two things are both perfed, they cannot be
in Contrariety,unlefs perfection can oppofc
it felf.” Tis Imperfedtion makes Oppofition.
Every thing that is eternal, T have proved
before, muft needs be perfect.  And things
perfect cannot lic in Contrariety one to
another, becaufe, in perfeition there is the
height of harmony.

Secondly, Oppofition intends Deftruition,
'Tis the end of Contraries; where Con.

F3 trarics




: . 86 The Unreafonablenefs . " vof - Atheifm, 87 I
‘ raries are, each naturally ftrives to be pre. i believe, That there is an infinite Uitra-mnn.
dominant by deftroying the . other. Nowf]dus:S paces an infinste Inanity, where there
things Eternal can never ceafe to be, nor{ij are i infinite company of Atoms ; and thefe
to be otherwife than they ever were. Thered roms infinisely poffeffed with an internal
fore fuch Contrariety can never be whereid wigonr called Gravity, which occafioned theiy
there is Perfection : becaufe things perfea(§ etennal motion': and [0, &y their perpetual mo-
M cannot innately tend to Impoffibilities; A sion, -and varioss agitation in that infinite
i for that were the higheft Imperfection, Spacey they came to ‘meet and encownter each
= And here is an utter Impoffibility in thelld otper : 2nd by meer Ghance and Hap of fuch
an End. For Eternal Things can never altet Enconnters.came into the C onjunction we [ee,
i nor deftroy each other. *Twere to ima-{Y «d by that meer Chance made up this whole
: gine Eternal Things eternally tending tofdWirld,and moved and danced themfelves into
deftroy Eternity : than which nothing can'd 4/ vifible Beings—The ridiculoufnefs of
1 be more impoffible. ,  fwhich precarious Notion, and wholly beg-
i Thirdly,” Whatever we fuppofe felf}{ged Suppofition, I fhall evidence by thefe
¥ originated and eternal, muft needs {wal "4 Confiderations following, -
low up all Being and Perfetion in it felf}] Firft, Thefe Atoras, inthis fancied Va-
and {o all other Beings muft neceffarily be|4 cuity; were either temporally there, or
o derived from it and foit can be butone, eternially there, If temporally,then they were
i This vifible experimented Truth, [That 4 dcaufed and muft be placed there by fome-
4l things in the Worldsthough never [o oppofite znT what before them and above them 5 and
themfelves,do all regularly and ﬂece[]frilyi wed then, :we muft come: to Divinity, 1f eter-
them(elves into one common End: and thay, nally ; then they muft, of neceflity, have
: the World is_agreat piece of order and har{ibeen ‘without alterition there ftill, and
o mony; Jire@ly oppoleth the grand Hypld fo eternally there. TFor whatfoever is Eter-
i thejis of Epicurns who afcribes the Worldfna/, muft neceflarily be #nchangeable ; for

iy to meer Chance, and will have no other|{ whatever Being was eternal, can neither

Vh beginning of it, but a cafiual motion of cerfceafe to be as it was 5 NOX can ever pro-
i vain finall particles, which we call Atomsf!duce any other thing by varying its own
i ‘The whole of his Principles is to make wsf. form, and ceafing it felf to be as it cver
) o B . believe, ) F 4 was,
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was. For, fuppofe that Atoms lofe not [
their own exiftence by any Being they con- B ‘Aoms,in this fancied fpace, did by Chance
ftitute, yet I am fure; in that variety of Be.f! firft dance the World into this form ; and
ings theWorld is filled with, if they confitf} ¢per’d the Sun Moon, and Stars into their
of thefe Aroms, they are not in the fame} | ffations above us ; and placed every thing
pofture they were in, when they were mo-}:
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Secondly, If the dancing motion of thefe

v inthe pofture it is in about us, and be-
ving and dancingupand down in that infi

was infinitely fo, muft ever continue to be
. fo.Norcan any thing be infinite inChange:

becaufe,what infinitely was,was the higheft ' againft another, as they were whirling a-

perfection of being, and fo can never alcer |

vor change it {elf. Change is a perfeét re-

to imagine a change from the higheft Per-
fection ; which is unimaginable and impof:
ble, Secondly,

-

L+ lowus; what is the Reafon thefe Aroms
nite {pace 5 fo that by this Notion, here s
an Infinite of two pieces vifibly, befides:
how many more it may confift of, after,}' themfelves ; they
For thele Atoms are faid tobe infinitely f; Where isthere any vifible production by
moving one while in the infinite fpace,and f: fuch a concourfe of Atoms ¢ *Tis a Horle
another while they are interrupted by ki begets a Horfe, and one thing begets ano-
meeting one another in that infinite Mott- |
on, and then they are turned into Bodies, |
and all parts of the World;and when thofe |
Compofitions are diffolved, who canpre- |-

fage what will come of them thene  So }

never danced themfelves into any thing
fince ¢ If they had an Eternal Motion in
muft needs move ftill,

ther:Where is any thing made {o by Azoms,
as the World is faid to be at firft made by
them 2 If Atoms il be the parts of all con.

. pofitions, tis plain, they do not compound
~ themin the fame way they didat firt, A
that things are made to'be Infinite, and yet | Man that is begotten by another Man, and

Changeable, which is impoffible: for what | brought forth by a Woman,has furely ano-

. ther kind of make, thanhe had, that was
1 made by a Chance-hit of fome Aroms one

bout in the Infinite fpace. And for that

- Infinity of Worlds that is produced(as Lpi-
lative to Imperfection. Whatever is infi- || ¢wrus will needs have you believe) by the
nite has the higheft Perfection: and to ima- | infinity of Atoms in the Infinite fpace, ‘tis

gine then a change in what is Infinite,were §:

no other than an eminent piece of Luacy,

. and a Chimaeravery well agreeing to tie
- 1elt of the dromical Dotrine, For he can-

ot

a
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not bring the leaft Reafon to prove it, un. [ ver have put that to the venture, - which
lefs you let him firft beg the Queftion, and £ might have been made cerzain.  Their own
grant him an infinity of Atoms, that {o he Principle would have inftruted themnot
may argue from an infinity of Matter, to | tohave put that to the venture ot Chance,
an infinity of Worlds, . whether it fhould be,or {liould not be,which,
Thirdly, The cafual Conjunétion of | by Reafon, mighthavebeen made certain
thefe Atoms could not,by that Chance make |1 tobe. A Man that hath Eyes would never
the World ; becaufe ’tis made with a prin- | . fhut them, and goto difcover colours by
ciple of Reafon: and they could not have | fecling. Every fuperiour Principle muft
induced fuch a Principle by any Chance, | needs a& above an inferiour.  Whatever
unlefs fome way or other they had had it | did happen, by meer Chance, to Be, had
inherent in themfelves before ; for nothing |- aPowerto Be, and by Reafon might have
can transfer that to another, which it hach |  been made certain to Be. How monftroufly
notit felf.  And if they had been poffet | unreafonable is it to believe, that thefe 4-
with that principle of Reafon, if Epicurns | toms (that had nothing in themfelves but
his Atoms had ‘been rational Aroms, (and | bare Matter and Motion, upon the beft
truly he might as well have beggedand | fuppofition)fhould produce in Man, and
fuppofed them into Reafon as Motion: for }+ in nothing elfe, a rational Soul! and that
bare Matter can no more be proved to have ] that in Man, which we call the rationul
an intrinfick Motion in it, which would |° Soul, fhould'be nothing elfe but the more
make it abfolutely neceflary for all Matter | active and generous part of thefe Atomss !
tomove at all times, than it can be prov- which became fo, by being more {inooth
ed to Think, Will and Reafon ; and he that and round than thereft ! which you muft
beggs and takes things for granted with- believe fell by Chance, all to the fhare of
out the trouble of proof, fhould take all Men ; and noother Being had the hap to
that would ferve histurn) Ifay, had E- have any of them in their Compofitions.
pteurus his Atoms  been Reafonable 4- | We muft alfo believe thefe Eternal Atoms
roms, they would never have done any § tobefome of onc fize, and fome of anc-
thing by Chance, becaufe they had aSupe- [ ther; fome of one quality, and fome of
rior Principle to doit by ; they would ne. another, and yet all Eternal : which isa
ver ¢ contri-

a2
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Caufe. If they had no firft Mover, then
their Motion muft be Eternal, as Epicurus
fayesit is;and nothing,that moves Eternal-

ly,can move by Chancesbecaufe it muft

ter and Motion, the World could ney : :
come to be made fortuitoutly thereby. For,f§ necds have the higheft Perfection of Moti--
4 on: And where that is, tis impoffible to fup-

Fzrf?, all Motion in every thing, muft eithe; g Ol )

be from a Superiour Mover, or from an in.} pol¢ any fuch thing as Chance. Tor
nate and felf-originated Principle of Mori.ff wharever did eternally move, can never
ceafe fo to move ; and fo can have nofich

onin it felf. If from a Superior Mover, }13 ¢ :
then we come to God. If from an Innate b thing as Chance converfant about it, ~ Se-

Motion,that any thing hath in and from if4 ¢4y, Matter it felf cannot be moved for-
felf, that Motion muft needs be Eternal: b4 #4tonfly, by Motion fuppofed inherent init:
For nothing can move, that is not fet onf that is utterly impoffible; becaufe all Mat-
work, or that doth not infinitely fet it felf} { ter determines its own Motign. Hcavy
on work. If Motion have Beginning’, it (24 things move downward,and cannot fortui-
muft own it felf to fome Beginner : ifit | tolly move upward. Had there been no-
have no Beginning, it muft be Infinite and | thing but Chance to cement the World,the
Ecernal : and there needs no better or other b1 #¢4vy part would have been fure to have
Argument to prove that any Motion had 2 || §on¢ dowmward, and the ight part wpward;
Beginning,than when we fee it has an End. | a0d they would never have met,nor picced
ing 5 for as all Mechanick Motion, by its | together.  The Motion of things is deter-
coming to an end, thews plainly it hada | mined in the nature of their Being. And
primum movens,and was fet on work 5 fo b therefore we cannot reafonably fay, that
does all other Motion,by its perioding and ba.re Matter and Motion ever caufed any
ending, declare plainly, it hadicsb cginning | thing by Chance;unlefs you will fay. it cau-
ab extra sand is not felforiginated and E- i‘i fed every thing to be by Chance, juft as it
ternal: So that if the Mozion of thefe Atoms . muft needs be, and neceffarily be, which is a
came from afirt Mover, then they came i contradi¢tion, Who can believe Chance the
from a Caufe; and their Motion muft needs || Ctwfe,and Gervainty the Effect 2 We fe call
be regular and corsefponding to that firf 'F.; things moving in perfed order; and nog

Caufe, only

90 The Unreafonableneff

contradiction to all Notion of Etern; :
ty

Fourthly, Suppofe(in thefe AtomsyMa !
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only our Experience affures us of this, butf§
our Reafon fhews us, it muft neceffarily o
come to pafs. For fuch Caufes do produce

fuch Effe@s fuitable to the nature & bein
of things, and an intrinfick Caufality and

him{clf and the reft of the World ; and}}
how all things, in their being and depen-|

dency lie proportioned to fuch a fuperio-

rity. Lethim view the make of a Man}
and 2 Woman, and {ce how fuitable, and};
how neceffary they are one to another ink]
their very compofition; and how the Ml
and the Female, in all other Creatures, aref
adapted to propagate their own kind, and|}
to be ufeful each to other; and the Infting}:

t§ions, and to make each one capable of en-
innareependence upon each other;which}
mu.l uceds be the Effet of the fupreme|
and great Caufe of all, Let any Man confi- {§
der that noble Principle in Man,the ratio-fluries,whereby fuch a maff of Waters are (hll
nal Soul,with the fuitablenefs of it to govern|s :
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Il Times andSeafons are exaétly determin-
f§d. Let him look upon the Sea, and confider

ihow ufeful that is to the World, to intro-

¥

gz' aTrade and Commerce among all Na-

doying the good of all thejreft. Let him
yiew the conftant courfe of its Ebbings and
flowings; and the ftanding Law of its Bous-

skept in one channel, and continued in their
roper ftation. And when he has viewed
 $hefe and a thoufand things more, that lye
.pbvious to his reafonable Contemplation;if
ethen think the compofition of the whole
Aniverfe, and all the parts of it, and the
sgrand Occonomy thatis in it, came from #o-
Nhing but meer Chanse,he renders himfelf
1 perlon ficter for Bedlam than Difputation.
et fuch wretched thifts are men forced to
4ly to, when they are labouring to exclude

they carry about them {o to be. Let himj4

look upon the faces of Men and Women,

and confider them; there never having been

vee feen any two without fome variety,
Let him look above him, and below him,

and round about him, and fee what harmony |

there is between the Heavens and the

Earth: how the well-being of the one de-|:
pends upon the influence of the other 5 and |
how certain and regular thofe are,by which |

all 4

- theNotion of God, and banifh a Drity out
ofthe World

TheEpicurean Atomift falls plainly under
§ ¢ heavy ftrokes of feveral grofs abfurdi-
ftics. Firft, He makes his Azoms (which are

k4
&

the matter of which he will have the World
o conlift) to move about in his wlzra-Mus-
[ #lan [pace, without atendency to a Cen-
fer, Which is perfectly impoflible, thac
-4y matter fhould move, by a Motion
innate
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innate in it, without tendency to fome
Center or other. He affirms, [his Atom

when they encountred other Aroms, and

terminns ad quem.,
that to dull Matter, and fenflefs Motion,
which we afcribe to God infinitely Per.
fe&t. For he-fuppofes his droms infinite,
and in an infinite pace : And fo he makes

nite. For if thefe droms had not been fo,

(as he faies) eternally they were, W hatever

God, with ten times more force he objeds

: of his own dtoms and fuppofed Inanity
b Thirdly, He makes more to arife out of hls
il Matter and Motion, than is contained in

is the rational Soul of Man., F om’t/)[)r, He
It makes (fir/f ) eternal Caufes to have
" chanceable Effects, and then thofe chance

‘{ .'\| and

could never difcontinue their Motion, by

ther courfe. ] To believe this, were to de- F
ny one of the plaineft experimental Truths 0 )
in Philofophy; and to fuppofe Matter mo. [fj Chanec, in making the World, hath pro-
ving without either a terminus & quoy o 2 §' y
Secondly, - He afcribes f: 96O ; o
j( cinnot be Two things more ridiculoufly

things mutable, and things imperfe®, infi |

they muft needs have continued without §

ariation or change,as once they were, and §: Ao
variation or change, ¢ they > B caufe themfelves 5 which is

he objects againft us about the Infinity of - porticles, this Matser and

the fame againtt himfelf, for the Infinity

the Matter and Motion themfelves 5 which |

' and Compofitions; and {o is

: 97
and Regularity. He makes Eternal Gaufes
j to have Chanceable Effecs 5 for he fijes
fl him(elf, [His Atomsy and his wltya-moyn-
8 den fpace are Erernal, and the Motion of

were, by that impulfe, deflected into ano- [ /e Atoms eternal likewife in it : ] And the

| Effect of thefe Eternal Caufes is, that by
- Chance. they make this World ; and chis
* duced all the Certainty, Conftancy, Or-
Beauty and Regularity of it. There

? faid, than firt, to make Chance the Effe&t
. ofanEternalCaufe, and fo the moft certain
- Caule ; and fecondly, to make Chance the
§ Caufe of all Order and Certainty. ’Tis as
. true to fay, the Sun is the Caufe of ajl
* Darknefs ; and Wifdom the true Mother
 ofall Folly, Laftly, He makes Things to
the fupremeft
s of all momfenfe. For (faies he ) zhefe moving
Motion, make ip
if there be nothing

" the Univerfe: And fo,
| above them, they muft needs make them,

. lelves the Univerfe. 1fthis Matter and Mo-

¢ tion be made and moved, 't1s not Brerpal 3
+if you fuppofe it is Eternal, then that
' which isEternal varies it felf into all Forms
not unchange-

. able, which all Eternal T hings are.  Al-

; e B though that which is Infinite may -beger
i able Effects to be the caufe of all Certainty e Y OB

G

variety

of fltéezfm. '
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variety of other things diftin® from iy

own be.ing, as God himfelf doth; yet thy§
.whxch is Infinite cannot do fo, by varyinld yon muft unavoidably make Corription ,
it {elf, which thefe dtoms do, and fo be}d Generation and all partsof the round and
come changable ; which cannot be annexf} courfe of the World, Erernal too ; unlefs
. _ When  thefi}]
Atoms turn themfelves, by their motiop ]
intoBodies,and all other parts of the Wor{f
(fuppofing all the Principles of the Anf
mical Thilofophy, that they deftroy nof
themfelves; ) they alter the Form and Man}:
ner of their Exiftence; and fo, I am fure |
are not as they eternally were. Nor couli}’
they indeed be Eternal ; becaufe,had thef:
been Eternal in the pofture they were, they
would have had Perfe&ion in that pofture
and fo could never have changed fronf
what was infinitly perfect. In (hort,there fi
fore, e}ther the World was Eternal in fome}] variety of creatures, that, feveral waics,
pre-exifling matter 10 what we fee, (cithaf) . ‘
Atoms, ox what you will: Yor it was Eter.f
nal jult in the courfe we now fee ie. If i}
were Eternal in any merg exifting Marter,§.
that Matter muft needs ceafe to be fo, by
varying it {elf into this Woxld : unlefs youf.
will make things changable and imperfed }!

ed to what is Infinite,

Infinite, which isimpoffible, Whateve k.
cternally  was, muft eternally remain as it
was, or elfe ’tis not Eternal. ’Tis mon}:

ftroufly abfurd to talk of a changeable
Etermity, !

of Atheifm. _ 59
Eternity., If you take the other way, (ro
make the World Ecernal juft as we fee it )

you admit priority and peffcriority , which
are plainly enough deftructive to all no-
tion of Eternity,  If any thing had been
unchangeable and unalterable, and caufed
other things diftinét from it fclf; (as we fay
God does,) it had altered the cafe: but
to fay the World is Eternaly when every
part that makes the whole of it felf | and
all the matter of the World is perpetualiy
altering and varying,’tis utterly impodible,
without making the courfe of it in changes,
in generating, and corrupting particular
forms, eternal too.  Though God created

alter and change ; yet he (in his own Be-
ing) is unchangeable , and ftill the fame
heever was. IF he had dilated his own
Being, and {presd it into the varicty of
the World,and made theWorid out of him-
felf, and fubfifted only in it, ic had been
impoffible he fhould have been erernal : be-

caufe then, he would not now have been
what he ever before had bees,

A third Argument to prove that God
G ) 1:‘7
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is, and that he made the World, is, #hs
witnef§, that be hath left to himfelf and his

own Being,initheCONSCIENGE Sof

men. ‘This is {o {ate, and fo fure a way to
bring us to God, that, unlefs we had feen
him face to face, there could not have
been any thing - that could poffibly have
given us a clearer evidence of the Being of
God, and of the Relation our own beings
have to him, than this hath done. The
underftanding Faculty of Man is the no-
bleft part of the World; and in that fa-
culty God hath eftablithed the knowledge
of hunfelf, Confcience in a man, is no-
things but the true refult of his Underftand-
ing about himfelfyin reference to a fupreme
Being above him :

nobleft excrcife of Man in his rational
part would be wholly in vains which
Ariffotle would not endire to have
thought, of the meancft and loweft pro-
du@ of Nature. He rightly denied, that
Natuye did the leaft thing in wvain., That
we call Confeicnce, is not only feated in
the Underftanding of Man, but has a pe-

culiatity in the excrcife of that Under-

ftandieg, purely relating to it felf, For
Confeicnce is not only an ability in the Un-
derftanding, (as s relating to other mat-

ters)

Which (if there were §

no God) were to no purpofe, and the |

of Atheifm, 101

ters) when a Man will make ufe of it to de-

«}F

termine his AcZions and his Condition, in

. reference to God and  a fuperionr Being :

.| But Confcience carries, ‘inits defcription,
- aninnate inftinG, and neceflary inclinati-
| on in the Underftanding to operate this
. way ; andto pafs a continual Judgment
* upon 2 Mans {elf, in all a Man docs, with
b reference to God, and that primary and
k- fupreme concern of pleating Him, and cor-

D

refponding to bis Will.  Can we fuppofec
-+ this great Wheel of the Underftanding

fhould move this way, without a firft Mo-

" ver2 And move about nothing 2 Movein
- vain? Whence fhould this Principle in

Man come ¢ We find it written in fair
Charaéters all the World over. Man fees
nothing inthe World, but what is inferior

- tohim, and under his jurifdi&ion. If God

had not been Above,there could never have
been any fuch thing as Fear and Confci-
ence Bedow, There could never have been
anuniverfal Fear of an Invifible Nothing

| inall rational Creatures. God and Confki-

ence are perfect Relatives. How is it pof-
fible to believe a diftin&tion of Good and
Evil,and a Confcience about them (in or-
der to Reward and Puni(hment froma Su-
preme Power) fhould be naturally inherent
in every Man, as we find it is ; unlefs fome
G 3 Juperior
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;E; La-erior' Power had made us, and fixed fuch i conflituted with a diftinction of Good and

-

trciplesin us, by our firft Conftitution ¢
How comes it to pafs, that Good is pre-
ferred betore Evily when there is more vifi-
ble inthe World of the onethan of the
other, and Mens inclinations lie more to
Evil than Good ¢ But that God(in our ve-
ry make ) hach determined thofe things,
and lett an indelible Teftimony in our

b Evil, in reference to a fiperiour Being,
| that has afupremacy over it, Every Mans
' own Breaft is the proof of this: A Mans
+: own Soul fubfcribesto it. Men are full of
 exexcifes of Confcience about things not
* punifhable in this World, nor any way dif-
- cernable here. A Man may as well deny
* thac Love and Hatred are inherent in men,
own Souls about them. No Man can (if | as that Confcience is inherent in them, and
he would) think Evil to be better than ;,.5 2 reference to fomewhat above them, A
Good,and put onein the place of the other; i Man, by counterwork, may fooner get a
which fhews plainly, that the Soul of Man §' conqueft over any part of hunfelf, tha'n
relates to a Supreme Being that made him, f. over that we call Goxfcience: becaufe in
and is above him, Can we believe, thatall |’ cvery ftep he takes -thgt way, whether he
the exercife of Mens Confciences, in the | will or no, he is his own Execx}tioncr
Hopes and Fears we find fixed in them, | Whither will the Atheift flee trom hupf'elf,
abour a condition after this life, to be meer | to find fhelter againft the force of thisun-
Deln ons 2 which they be, if there be | deniable Argumenc ¢
no God." The Atheitt himfelf, withall Two things he ufually recurrs to, (and
his fkil, cannot disband his own Fears, tismuch the fame defence he made againft
nor runaway from his own Confcience, that univerfal Acknowledgement therc
no mrore than he can run away from him- hath been of a Deity inthe World ) Firft,
fclf: he finds feafons, wheiein he {marts fayes the Atheift (This you call Confeience in
under th lathes of it,  Confcience is fuch Men,is nothing but Fear habituated in them
a thing, as isnot (in the principle of ity §. &y tales thar were at the first told them,
difconr[edd into Men, but born with them, and [0 transferred from one to another, about
Nor can you ever difcourfe Men o it of invifible things. ) And fecondly, That
it; nor can a_ Man, at his pleafure, argue it is uot true, in fait, that all Men are
it from himfelf. The Soul of Maa is Troubled with this we call Gonfeience 5 for
conftituted G4 many
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many have uo fuch thing, nor fiud any wapk.

2gs of it at ally in themfelves,)

To the firft, T anfwer,
Men could never. be begotten in them by
any bumane Gontrivance : becaufe tis 3
thing can never be confined within any
humane bounds, Other Men are fo far
from having the power over 2 Mans Con-
{cience, that 2 Man cannot govern it him.
fell.  Confcience gives its cvidence whe.
ther we like it or not, The work of Con.

fcience is often to oppofe a Man himfelf § pi Confcience, nor to which (by a naru-

in the violent emanations of his own Will,
If it had been ac the firfy created by in-
vented Fictions and Fables, thofe would
have contained the boundaries of it - and
by the fame way Men were at the firft pof-
fefled with it, they might more reafonably
be fuppofed to be capable, at any time,
of being delivered from e 5 becaufe
{upon the Atheifts grounds ) if there be
uo God, it was begotten by a Lye; and
tis larely poffible to be nulled by confef-
fing the Lye and revealing the Truth, And
yetwe find, let men fay as long as they

will’ there is o God, ConfCience will {till
abide,

Secondly, If Confeience had its firft rife
from

Confcience in

of Atheifm, 10§

| from Mens being poffefled with Notions of

eigned and pretended Deities, and Noz-

- enteties of that kind ; how can it (with an

+ good Reafon) be conceived, that any Man
. fhould ever arrive at fuch an exercife of
¢ Confcience,as to oppofe all the Men in the
 World, and his own inclinatiops befides,
" upon the ﬁnglg acconnt of Gonfeience » And
+ yet chisoften falls out to be the cafe : Con-
- feience in a Man carties it againft himfelf,
~ andall others oppofing it

Now if there
be no real God, to make impreffion upon

ral inftin€t) his Confcience can refer ; and
all Men agree to tell him things contrary
to what he calls his Confcience ; and all his
own inclinations ftrongly oppofe too ;
whence fhould fuch a Confeience and fuch
a Principle come ¢ The Atheift muftof ne-
ceflity make a faily out of chis World to
{fomewhat that is really and truely above
it, and beyond it, and that made it; or elfe
the ground of fuuch a circumftanced Conlfci-
¢nce can never be found ou,

Thirdly, Conftience in Men could ne.
ver be {0 bafely defcended, nor come from
{omean an original, as the Atheift pretends 4
and it have fo noble and real Effects upon
Mankind, and fo much to their general and

- particlarn
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particular Good and Advantage, as it real-
Iy has. Itlayesan Arreft upon Men, and
reftrains them from open and fecret Evil
and Injuftice: and provokes them to do
(and gives them fatisfaction in doing)what.
everis Jult and Righteous. Nothing is
more certain and real than the Effects of
Confcience, both- in the trouble it gives
Men, and alfo inthe fatisfaction it affords
themn, *Tis impoffible fuch general and real
Effects fhould arife from a wery Lye, ameer
Nothing. He that will fuppofe that, deba-
feth Mankind {o far, chat there can be no
certainty in the word of any thing Men
have, or of any thing they are. For though
fome particular perfons may be, by fome
accidental means,fingly poffeft with foolith
and vain conceits 5 yet ’tis ridiculous to
conceive, that Mankind fhould all be pof-
feft with one Fancy without the leaft ground
for it ; and that Fancy fhould univerfally
operate in the fame way. He that aims to
muke all the World uncertain in what they
generally agree in, I wonder where he in-
tends to lay a foundation of any certainty
amongft Mankind ! Whatever wants a na-
tural innate evidence to Reafon, can never
be fuppofed to be received by the univerfal
Reafon of the World : unlefs you will
fuppofe Reafon not to be Reafon, arlmd
make

of Atheifm. 107

| make it a meer Vullity, Men cvery where
| find the workings of Confcience fo real,
i that they produce Troubles the whole
b World cannot removes and fuch peace
b and fatisfa&tion in Men, that neithér the
| whole World, nor themfelves by any other
i workings of their own Souls, could lead
i themfelves into.
. {ure us, that there is an intercourfe between
L God, and that we call Confcience ; and
p that ithath a peculiar derivation from,and
 telation to Him , and is not begotten by a
) {lavifh fubjected crudulity to vain impofed
. Fantafins, and empty Nothings.

Which muft needs in-

“Had there not been Truth in the Notion

(| of God, (and fo real a ground for Confci-
. ence) and had not the principle of Confci-
| ence been naturally inherent in Mankind,
. Men would never have been capable of be-
|, ing deceived in a falfe Object of Worllip,
. The truth is, Religion (let it be never {0 he-
- terodox and erroneous) confirms the Prin-
. ciple of Religion it felf, and the tendency
- that is in Men toward God and the truc
. Religion, For take Mahumetanifin, or what
- falfe Religion you will,the ground of Mens
: fubjetion to it was an in-bred Devotion
- thatis to God above them; their igno-
" rance of whom, made them liable to pay
. that DeVotion, where they were deluded

\ and

T
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and miftaken. T doubt not but that eve.
ry perfon, that has performed any Wor-
fhip fince the World began, though never
fofalfe, had an implicite tendency (through
that innate Principle thar was in him) #
the true God,  We will fuppofe the moft
the Atheift can defire us to fuppofe for
his advantage in this cafe ; that Men un-

der a falfe Worfhip may have the fame ex-

ercife of Confcience, (in trouble, and fa-

tisfaction) that others have in that we call

the True and Right Knowledge of God,

Suppofe a Mahumetan as much concern.

cd in matter of Confcience as a Chrifti-

an; andthe Atheift thence inferring that

Confcience univerfally may be a Gheat

upon Men every-where, becaufe it is fo

there in that particular cafe: Yet this will

no way help him, for, in this cafe, the

Principle of Confcience it felf is no

Cheat put upon them: the Gheat lies in

“the wrong Exercife and Application of
Confcience, of which we are not fpeak-

ing, but of ConfCience it felf. This fup-

pofeth Confciencein them. *Tis not here,

whether Confcience or no Conftience ;

2 God, or no God: But whether a True
God, or a falfe God 5 the being of a fu-
preme Power is admitted : the deceic
lies in the Application. *Tis not all onfe to
ay,

of Atheifin, 109

8 oy, [ Becanfe 1 am deceived in the Exer-
k (ifeof Gonfeience, therefore I may be as el be
i deceived in thePrinciple of Confeicnce it Jeif]
| And [that "tis as eafic to make Confeience in
men by deceit , as to miflead it when i is
' exifting.] Becaufc, in thecone cafc, when
i Men are deceived and deluded in their
- Underftandings, and fo in their ConfCien-
i ces, about the Obje® and manner of
|- Worthip, there is 2 vifible ground for
i fuch a Deceit, and ‘a rational account to
[ be given of ic: Becaufe there is a real
. Godexifting, and 2 certain principle of
| Confcience in Men towards him, upon
' which ( through thicir weaknefs and igno-
-~ rance) a Cheat may operate, But in the
b other cale, #0 beger fuch a Principle s
| Gonfeienceit (elf, by a Cheat in men, and
 then apply it as we pleafe, is moft abfurd
. toimagine : becaufe here is no ground at
- all for fucha Cheat to be buile upon. For
- ifthere beno God, as the Atheilt fajes
[ there isnot, 1 am fure there is no real -
| ground then for impofing the Chear of
+ Confeience upon the World. Tn the one
- eI perfwade aman to worfhip a falle
b God, where there is really a true God,
- and his ConfCcience tells him, he muft wor-
| fhip fome God : and in the other cafe, I
- perfwade him  to belicve he muft wor.

ihip
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fhip fome God, when he has no fenfe of [§
any God, and that there is really no God, |
The truthis, all the falfe Gopies of 4

Dcity inthe World declare plainly there

is fome true Original. Men would never

have gome about to counterfeit Silver,

it therehad been no fuch Metal. Men §
have been ftill fo prone to worfhip fome.
that they have layen the more
open and liable to miftakes and Cheats §

thing,

in the objects and manner of Worlhip,

The trouble and fatisfaction men have in
their Confcience when 'tis eronecous, §
highly confirms,and no way deftroyes this [
principle of Confcience it felf. The f
greater the Cheat is upon Men in the |
manner of Worfhip, the more evident is

the principle of Worfhip within them.

He that is deccived in the object of his

Love, in loving trifles and baubles, and

things not worth love, gives the ftronger §

evidence of fuch a principle as Love be-

ing inhim. ~ All falfe Worthip is granted
upon that innate fubjeGtion Men are born

withall to the true God. If there had

been no true God, Muabomet would.never §

have been worthipped 5 nor would there
ever have been any Idols or falfe Gods.

Thoughmen fall into the thickeft darknefs '
about the objects and manner of Worlbip; }}

yet

of Atbezfm. 11t
yet the Principle of Confcience and Wor-
fbip ftill remains, and is thercby juftificd
and afferted,

For the Atheift’s fecond Objection,
which is againft the Univerfality of this
Principlein men, that we call Confcicnce
(That tis not gencral = and thar many ﬁ}zd;
m Juch thing in themfelves.] The Anf{wer
is, "Tis not neceflary upon his own fup-
pofition granted, that “every Univer(d
fhould be made up of each individyal par-
ticular: that Ihave proved before. Sup-
pofe a Man has debauched himfelf into {o
great a fortifhnefs, thathe has no ule of
Reafon ; fuppofe a Man has lived fo {ons
that he dotes,and is childifh 5 will you {'ayn
therefore, Reafon is not an Univcrﬁii
Principle » If the Atheift fay, thefe things
happen upon particular accidents ; fo fay
I, does the other, if any fuch thing cver
fall out to be, Where will youbﬁnd a
Man (without a particular and excraordi-
nary semark upon him) without {ome
Confcience ¢ But fuppofe a Man, by God's
particular permiffion, have for a time ex-
tinguifhed the exercifeof thac Principle,
and has taken much pains to fear it up:
does that argue that there never was in
him any fuch principle as Confcience # or

does
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does it not rather eftablilh the truth of

itz The Arheiff will often tell you, thae
what men call Confeience, is nothing but
M:lancholy and morofe thoughts of men,
when they are in il humours, But 'tis to
be ftrongly prefumed he finds fome image
of it in himfelf, that makes him able o
to zick-name itin others, Let any, the
higheft Atheift tell me, whether ever he
got, for any time, rid ofhis Confcience,
without being at fome trouble to oppofe
it? And let him drefs it up as he will, and
give it what name he will, and oppofe it
under what notion he will 5 yet ’tis evi-
dent, he landed in this World with fuch
a Principle ; and let me tell him, he can
never murder it fo fure, but that, for
ought he kuows, it may revive upon
him again. Let any Man intoxicate him-
{elf, and be never fo drunk, yethis Rea-
fon will probably have a Refurreétion,
He cannot be furc to immerge that Prin-
ciple unlefs he drown his own Being,
When he awakes, he” will find ke is a
Mau, though he did ~hat he could to

men among(t the Roman Empcrours, who
triumphed moft in  preteading  Aeheifim,
(threatned the Wind if it blew upon them,
and the Clouds if they rained upon them)

| . ) betraicd

- qf Atbez'fm.: - 113

“betrayed, upon every {mall occafion, the

dreadfulleft fears imaginable.  Fulian the

| Apoftate, atlaft, cryed out, The Galilear
8 hadovercome him. 'The great Heitor of the
8 Gods, Epicurzs himfelf, was the moft emi-
| nent coward thar ever lived,in thofe things
L hemoft defied : nothing ever frighted any
I Manmore than thofe two things did him,
. Death and the Gods : o you fhall find
| itreported in Gicero. His Atoms had not
i filved  his Gonfeience , nor cured him, it
. feems, of his fears; he was certain of
 them, though he bottom’d all the World
¥ upon Ghance,
b daily, that when they thivk they have (ufe-
| ly interred their Confcience, ‘when they
| come to any extremity, foon find a revival
of it again ¢

How many are to be fcen

There is nothing fo univerfally certain

k' amongft Mankind, but whatis fubject to
| variation in Individuals : which ftrongly
. proves, that the World has not Immutabi-
. lity nor Eternity affixed to it. Sometimes
. we fee fuch Members of the Body, and
© fuch Faculties of the Soul ceafe to excrt

make himfclfa Beaft, Thofe Monfters of themfelves in particulars : but yet fuch

Monfters (for they are no better) ought

. not to deftroy the general Charater and

Definition we give of Natural Beings.
In this matter of Confcience (which docs
' ‘ H plainly
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plainly admit the Being of a God, to which
it hath immediate relation, ) two things
ftrongly plead for the generality of itin
all Men, above the generality of any one
thing that belongs to them.. Firff, That
*tis the great Traffee fox God in the World,
And (unlefs it be in fome very extraordi-
nary cafe, where God concurs with a Man
to extinguifh | it, as a fpecial and fignal
Judgmentupon him) it feers Plain, that
no Man can totally obliterate it in him-
felt.  Secondly, *Tisthe great mediume he
will judge the World by, He will deal wich
Men according to their light ; and the
Confciences of Men f{ball perform that
great office of aconfing or excafing, in the
great day. = Hethat either aétually hasa
Principle of Conftience, or ever had fuch
a thing, or comes hercafter to find that
fuch a Principle is within him, gives a
witne(s fufficient to the Being of fucha
Principle ; and 1belicve the Atheift will
undertake a haxd task, to find oze ndsvi-
dial Man, well in his Wits, that is not in-
cluded in that compafs.” He that telis me,
he hath no Confcience,and expeéts I fhould
belicve him; may as well expedt that
fhould take his word, ifhe flould tell me,
he is not of the fame compofition with
other Men: and does not fee nor hear,
- - | though

" of Atheifin. :
though he has eyes and cars vifibly, as
other Men have,

A fourth Argument to prove the truth
ofa {upreme Being above the World, is,
The Miracles that have been: wronght iz 1he
World.  This ftabs the Atheift and morcal -
ly wounds him. Ifever in fa&, there were
fuch athing as a Miracle, the Atheiftis ir-
recoverably gone. All his Hypothefes fall to
the ground 5 all the fig-leaves he can get
will never hide him from apparent naked-
nefs and folly. To give this Argument its
due force, 1fhall cndeavour two things,
Firft, Yo prove thata Miracle leads s di-
reitly to God 5 and is; in its being, deftru-
¢tive toall an Atheift fayes. And Secondly,
That the faét of fuch Miracles is true: and
that we have good Reafen to belicve ieis
fo; and that there have been often fuch
in the World.,

A Miracle is properly, thatwhich conld
ot come to pafiby any natiral Ganfe. 1f
Man aétwally dead fhould be raifed again,
it were a thing could not be brought to
pafs in any natural way ; nor could any

" natural account be given of it. 1f a Man

born blind, and that had no eycs, fliould
by a word fpeaking; be made to fec,

H 2 et
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‘cwere a -thing out of all humane reach
to do. Youmuft flep outof the World,
and take a view of fomething above it,
to know how fuch a thing could come to
pafs. The working of a Miracle is the
doing of that, which ( apparently to our
Senfes and our Reafon ) nothing vifible in
the World could do.  And if fo,it muft
nceds be done by fomewhat that is fupe-
riour to the World. Nay, ’tis fometimes
the doing of that , which is quite con.
trary to the natural motion and conftant
tendency of the whole Univerfe, If 2 Man
be once dead, and that principle of Life

tis natural for his Body to corrupt,
and vary the form of its matter: Now

only a thing above all natural Power,
but a thing direitly comtrary to Nature,

the fuft for him to live.

of Athelfm. 117

g ings. We muft needs ere¢ta Throne for a
§ Power fuperiour to Nature, and fuch a
g Power as muft direétly lead us to God. 'Tis
| asmuch a Miracle, and as far above all
¢ natural Power, to revive @ Man adually
b dead, astomakea Man out of a ftene,
L or form him from a lump of carth. Con-
i fider the World, in which of the 4¢h ifts
- notions of it you willy if there be no-
L thing above it, nor befides it, then *tis plain-
| ly impoffible that any thing fhould hap-
¥ pen or come to pafs but what has its rife
. and foundation from fomewhat within it.
- Torif there be nothing exifting but this
and Motion that was in him be gone, §.
' but what this World can produce. But,
- that we calla Miracle is fuch a thing, as
to make fucha Man live again (who by §
the ftanding Law of Nature died, and |
muft by the fame Law corrupt ) is not

World, there can be nothing produccd

is quite beyond the Worlds produétion
neither the Reafonable part, northe Sen-
fible part, nor the whele together, can
produce a Miracle. Not the Reafinable

. part: for the great and genuine bufinefs
and perfectly inverts the whole courfe of |
it. Tor ’tis as muchthe reafon and courfc §
of Mature for a manto die, as ’tis at |
1f therefore §
any fuch thing were ever done in the
World, it muft neceflarily be brought to fi
pafs by a Power above all natnval Ganfes, i
and the utmoft ability of all natural Be- fi

ings. |

of Reafon, is, to place things intheir due
dependencies each upon otfler; and to
know Caufes producing Effects;and menns
fuited to Ends. Reafon cannever clevate
any thing , in its operation, bevoui it
felf, norforce an a&t from it beyond the
compafs of its own Being. That Reafon
hasan innate antipathy to : ‘twere to fe:

H3 Realon
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118 The Unyeafonablencfs
Reafon againftic felf, and fay, Reafon
fhall produce things without Reafon, and
againft Reafon, Reafon cannot be ima-
-gincd to deal in that, for which no Rea.
ton can be given, And therefore, when
we fee a Miracle, (a thing that can have
no natural caufe) our Reafon direcs s
to look to fomewhat above the World,
that muft needs be the Caufe of it. DNt
she Senfible part Of the World : for that
can never alter its courfe.  Nature is a
verfect Law to it felf, which it can never
yepeal.  This we are affured of, not only
by our experience of the conftant courfe
that is kept by all Natural Beings : but
becaufe they keep fuch a courfe, as car-
ries an intrinfick Reafon for it in their
very nature and Being ;  and fuch a courfe

as they muft keep, and can keep noother,
. potentially, in nature it {elf; nor any re-
| lative Operation natyral in fuch a way.
; . Sccondly, Nature cannot contradidt it felf:
that we continually find it fo, but our k
| and inherent in its dwn being,.
E as a free agent, fo a neceffary agent, The
. fire cannoc be cold, northe Water hot ;
¢ Throw Men into the fire, and if they be
. not burnt, they muft be beholding to fome-
i what above Nature ; for Nature will de-
- ftroy them, If a Man fhould walk in the Air

{fyou digup a” Tree, and cut off the
Root, twill certainly die. - This we are
affured ofy not onlyfrom the fa of it,

Reafon neceflarily tells us, itmuft be fo,
and can be no otherwife, And therefore
whatever is done above all Natural Power,
and contrary to all Natural Operation,
mufl needs filence our Senfe and our Rea-
fon,and all parts of the World;and forceth
us to recur to fomewhat above the World,

o that

i above it felf. .
| thing is its own being. *Tis an abfurdity to
E fay, a thing (hould owe-do 4r felf: or that
I the Effect fhould be greater than the Caufe.
¥ Ifany thing be done which is beyond all
E the power of Nature, that could never be
' caufed by Nature, To cure a Man that
i is fick of a Difeafe; or to raife a Man that
b isanatural Criple to a perfect foundnefs,
| by fpeaking a word: to him, is beyond all
' the Confines of Natural Power, and there-
, fore cannot be an Effedt arifing from any

Nt g Atheifim,
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| that muftbe Lord over it, and the great
' Difpofer of it, Two things feem ro make ic
¥ plain, that the whole World, and all the
E ability: chat Nlaearo has, can: never produce
b 2 Miracle. Firfl, Narure can never go be-
 yond it felt, nor do any thing by a power

The bounds of every

Natural Caufe : there being no fuch thing,

becaufe, its produétions are fuitable to,
Nature is

Hy and
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and not fall,and walk upon the Waters ang
not {ink, it muft be by a help fupernaty-
ral. For Nature. fhould, ‘otherwife, op-

pofe it felf; which it cannot do. And t; B
{ay, its Effeés fhould ceafe, isall one, as to &

fay Nature it felf, inits own being; fhould
ceafe, and fo the World . fhould ceafe,
Whatfoever can go beyond the Power of
Nature, and contradi& "the power of Na-
ture,muft needs be above the power of Na-
ture ; and what is fo, muft needs be above,
the power of the World. " And this doth
two ways evidently overthrow the vain
fuppofition of the Worlds Eternity. For,
Fuft, 1f there be any Power above it, it
cannot be Eternal: Unlefs you will make
two Eternals, one above another 5 which
15 abfurd, and perfeétly impoffible. And
Secondly, if ever the courfe of Nature and
this World were ftopped and croffed,then
Tam fure the World, inthe courfe of it,
cannot have been Eternal neither, .

Two things are ufually objected againtt
Miracles.  Virft, the matter of Fait is de-
ated,  And Sccondly, The Arheift will tell
you, that thefe things we gall Miracles,
were notveally and truly fo : but were extra-
ordinary and unufial things, bromght about
by fome [fecret Natwral Ganfe, though mot

known

S ——

of Atheifm. T21

| known nor perceived, For the firt of thefe

Objections, I will handle it diftinétly by
it felf.

To the fecond, I anfwer. Every thing
in the World was at the firlt, a Miracle:
nor could any Reafon be given of it.

I Which is a plain proof that God made the

World ; and that it did not make it felf,

! There was no other Caufe of all Originals
| in Nature, and of the firft things, that
| were in the World, but that God pleafed
' tomake them, No doubt, at the firlt, a
| Man might have called she Sun, ora Ruin-
i bow, a great Miracle.  Nor could they
E ever find out any natural Canfe of them,
b nor of the firft Being of any thing. The
whole World was a. ftupendious Miracle,
and without any Reafon to be given for it,
but what lay in the Makers Bicat. To
E me thercfore that faying of  drifborle feems
b wife and excellent [Thas it 4s abfurd for .
. any Manto go about to define fivf? Principles;
L becanfe they cannor be defined. ) But fince the
- World isextant, and our conftant behold-
- ing of it, and converfe with it, makes it no
~ morea Miracle to us, than we are to our

felves: and fince we find that certainty
and fixacion in the Worlds firft make, chat
thereis nomore fince made, but a conti-

| nuance of the Worldin anatural orderly

courfe,
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courfc. and fucceffion ; ar that thefe firf
Originals do, by a certain neceflary Lay
of their own being and exiftence, propa
gate the World, ina way not only obvious
to our Senfes, but demonftrutively to our
Reafon; and that fuch Beings - cannot
ceafe to operate asthey do, nor cannot
operate otherwife than they do; we come
rightly to call that a Miracle, whichis
neitherone of the Worlds original pieces,
or firft Principles, nor auy thing that can
nacurally be deduced from any orall of
them; in the regular way of the Worlds
exifting. In anfwering therefore this Ob-
jeGion, Iwill firft admit all that can be
admitted to the Atheiff's advantage ; which
is, That whenfoever we fee any thing come
to pafs, that we are not able to give an ac-
count how, in a natural and in the ordina-
ry courfe of the World, it fhould come to
pafs : and though we have not feen it ¢ome
to pafs before 5 yet, inthat cafe, if there
be a poffibiliry of a remote and occult caufe,
that we do not at the prefent fee nor com-
prehend, there is noabfolute neceflity to
impofe that as a Miracle upon any Man;
becaufe he will fay, *tis more reafonable to
believe it to come from fomewhat he doth
{ec, (if there be a pofiibility of it,) than to
come from what he doth not fee, But,
when

| of Atheifim, 1 ;;'
when the cafe falls out to be, that a thing

§ is brought to pafs, ro which ‘we are not
f only unable to affign 2 natural Caufe, but
j (uch a thing as is not poffible to have a na-
| tural Caufe; which is neccflarily to be
b concluded, when it either overthrows the
courfe of Nature,and goes dire@ly counter
§ to it, or is evideatly above it,and {; uperiour
b toit) in fuchi a cafe Mankind muft {ubmit
{ wit asa Miracleyand go to fomewhat fupe-
b riour to Nature, to find the Caufe of it.
I There can never be a natural caufe affigned
b for 7aifing a Dead Man to Life § *tis both
| ubove Nature,and againft Nature. For any
I Mantobeable, in one moment, to {peak
- all Languages, is a thing above Nature,
and naturally impoffible : for we fee and
L know, that Men muft arrive at the know-

ledge of any Language, by induftry and
ule, and cannot attain it otherwife. In
fuch cafes, as we f{ee no vifible natural
caufe for fuch things, fo tis utterly impof-
fible there thould be any,  If a Man (hould
vanifh out of our fight, and in two or three
minutes conveyhimfelf a hundred miles off;
aswe could giveno Reafon for it, {0 our
Reafon affures usit were impoffible any
natural Reafon ever fhould be given for
it. There is no room for any poflibility of
anocenls canfe 5 'tis, we know, out of gl

natural
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natural compafs,and fuch a thing as all the
power of the World can never perform;
and muft of neceffity be brought to pafs by
a Power fuperior to it.

For the other Objection the Atheift may

" make, which is, To deny that ever there ey

any fuch Miracles wronght in the World ; and
that the matter of Faét about them is ng
true. Firlt, Imuft tell the Atheift, if pe
will believe nothing but what he fees, nor
givecredit to any thing that is reported,
by former Ages, and delivered down to
us, he muft confine himfelf to a very nar.
row pact of the World, and indeed, fall
below that due ftation 2 rational Creature
ought to keep, VVhen-ever my Reafon
can aflure me of a thing , by arriving at
a fatisfaction about it, fuch as Reafon
requires, I ought to be afcertained of it;
becawfe Doubting, in its F oundation, is iny-
perfe&ion, and n its Operation, Vexation.
The tendency of the rational Soul js a-
gainft both thefe,  Reafon requires no

all, than the mateer, °tis converfant with,
is capable of affording, *Twere todeny

Reafon to be Reafon, to fay, it required 2 |

knowledge of any thing, beyond the na-
ture and extent of it; and fhould not

acquicfce

of Atheifin, | S 133

| acquicfce in the utmoft evidence the fub.
{ ject can afford. And therefore, in this
t prefent cafe of Miracles, which are things
| done and paft inother ages, a Man, by his
 Reafon confiders ; Firft, *Tis Poffible fuch
| things may have been done 5 I cannot po-
fitively, upon any good ground, determine
they have #oz been done: becaufe *tis poflible
| (and muft be fo granted) that there may

asin oo

2t

fible remaining Effe&s of
t {elves 5 and ’tis not pofiible 0 know them

| be a fupreme Power above and beyond thie

World, that a4y over-rule the World, as
itpleafes ; and that becaufe there is no.
thing vifible, citherin Senfe or Reafon,

¢ that makes it tmpoffible. Secondly, A Man

muft confider, By what ways and means he

- may reafonably be affured and farisfied,
- that fuch things actually were don. To willy

w0 fee a thing thatis paft, were childifh;
to call for any Mathematical Dewconftration

| of it, were ridiculous ; and both impoffible.
 And therefore a Man muft come to know
| the fa@ of things, transfadted before he
. was born, and of fiuch as he never faw,
by the credible Teftimony of others; af-

more, inany thing, to fatisfie it felf with- § fitted, in fome cafes, with the prefent vi-

the things them-

any other way. The Queftion therefore,
in this cafe, will be, [Whether (upon the
Credit of others, by a general T cttimony

given
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given toit)we may reafonably believe a thin R 1ove b alf a yard diameter: i he did nog

20 have beenywh:ch we never faw ? and be |y | confidex,that thediftance of the objeét de.

tisfied of the Tr{wm of t/],,;‘;,w;,,'ob we ouy [elu [ ceives his fight, Experience tells us how
were not cye-witneffes of ¢}

_ : ) f calie it is (were it not for the Lelp of our
F'or the making oi chis goodz inthe affir.  Underftanding, ) to reprefent falic Iinages,
mative, let thefe things be confidered. oo

‘ | cred. thae fhall perfecily cheat the Senfes. Tor
the G, of asy e erinellen 8 when by a falfe Light, or any other de-
p) : T Y |

(A . ;. .
I an . f ceivable way to the Senfes, a thing is re-
much certain affurance of it, as we have of | prefented to me to be otherwife, than in.

any ' thing we now fee. And therefor [ deed it is; the underftanding looks beyond
their report orit then cannot be falfe, un

( p the bare Reprefentation, to the Circum-
lefs they deligned ic {hould be fo.  For, i fances wherein the Deceit lyes, and fo
whatever miftakes they were capable of ) rectifies the Senfes. The Underftanding

then, we are ftill liable to the {ame now; & ofien does fo, and is the fupreme guide
and whatfoever, upon that accoun:, wil

and . ' . | of them. Nor does it ever depart from
invalidate their Tcﬁlmony,'w‘xll deftroy »the information of Senft, where ’tis fa-
the grounds of our own Belief for ever

VeL i tisfied there is no accidental Deceir put
*Tis no-where neceflary here to determine,

. coming § ypon the Senfes.  In fuch cafes, the in-
where the nltimate and fupreme Certain ¥ formations of Senfe,and the refules of right
ty of Mankind lycs, and whence it arif

1 i Reafon, are ever the fame, becaufe both
es. TO attribute {o much to the benfes, Perfe& in thCi_l.' kind., "T'were a gl'Cilt de-
as Epicurns docs, 15, doubtles, too much | jonfiration of Imbecillity in the Under-
to debafe that woble part of Man, whichf ftanding, to deny what we feel and fee to
is his Reafon,and to muke way for all im-§ be, and are fure there is no deceir put
ginable deceit. Tis obvious to us howk yoon us in fo doing. In this cale Ars-
cormnonly our Senfes are miftaken, Should b gy, fayes xightly, Relinquere Senfum, g
a Man take no other impreflion of the fc’gm Rationem, debz'lim;iﬁlntel[ea‘fm. And
Sun or the Moon intohis underfianding, | e Philofopher was doubtlefs upon the
but whathe reccives from his Senfes, hef righe way of probation, that when one
would never know cither of them to bef difpuced with him againft Motion, rofe up

above | ' ' himfelf,

i
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himfelf, and walke about before him. It

{cems therefore moft reafonable to believe,

that the utmoft of all humane Certainty
lies in the final refults of the Underftand-

ing: which takes in all the affitance of

Senfe, infuch things as are objets for both;

and never differs from Senfe, when tis no

way deceived or abufed ; of which the

Underftanding is ftill the Judge. And in [
other things fpeculative, and beyond the [ S mug v ‘
| ject mateer is capable of, and as our facis-
| faltion ought to require) is this: If we
and that of the Underftanding are both per. [§ find, inany Age, men of all Interefts and
fet in theirkind. But the Underftanding [§ S in that Hgc ; e
| different in themfelves, all concurring in a
miftake the Senfes are liable to: and, Jf matter of Fact ; and many who were, in
when *tis fatisfied, the Senfes are in their [f that very Age, led by their Interefts and

true and right exercife, and under no de- § 1PICES, T , -
§ carrying in it confequences, deftructive to

compafs of Senfe, it judges purely and
fingly by it felf. The faculty of our Senfes,

is fuperiour, and reéifies that deceic and

ceit, never differs from them 5 but the Sen-

fes and the Underﬁanding alwaies concur: §

“Twere to imaginc,elfe,that God had mad: f  ter : _
i | gainft the Effects and Produ@s of it, by

¢ fome collateral way, and never by deny-
 ing the Fa&: (which could arife fromno

us divided againft our felves.

But {ofarasour prefent matter in hand
is concerned, letustake things which way
we will; thofe that were, atthe firft, eye-
witnefles of any thing, and had their Un-

derftandings about them, were capable of ]
making a Judgment as certain, as Man- | : :
kind is capable of. And, whenvery many | fucha matrer of Fact hath defcended to us
‘together agree to witnefs to the faét ofas |

o thing §

of Avkeifin, ' 129
thing they faw, it muft needs give all the
cumulative advantage to the Cettainty of
it that poffibly we can expect. The De-
ceit therefore that we can only fear, in the
Teftimony of others; is, an iwzention and de-

fig# they may poffibly have to deceive and
| abufe us, and to mifréprefent matter of

Fatt tous, Now that which ought to fa-
tisfic our mindsin this cafe; (becanfe we
have as much to our purpofe as the fub-

Principles in that Age ; though vever fo

Principles, to oppofe the truthofit, as

them ; yer fill acknowledging that mat-
ter of Fact, and juftifying themfelves a-

other redfon, but becaufe the Fat was a

 thing fo palpable; that te whole Age

would have confuted and fhamed them, in.
the denial ofit) and that the wuth of

with the concurrent Teftimony of all Ages
o - : fince:

R
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fince: ’tis not any way reafonable ¢

doubt of fuch a thing, Firf, -Here is 4]
the Evidence pofsible to b had, about 5

by our felves and others. that live now,

and by the conftitution and frame of the

World ; and taking that, which is.an infa-
lible Medinm, .in this cafe; to Judge by,

’tis morally impofsible fuch a thing fhould

bea. Lye. CoTe
. And this will appear to be the very cafe
about Miracles, and the fad of them. Fop
we bave not only fuch a T eftimony about
them, as we have that there was fuch 1
place as Rome, or fuch 2. man as Alex.
ander ot Gefar.: (becanfe perhapsno Mans
intereft ever lay to deny fuch 4 thing ; but
as it would have been generally ridi-
culous, and prefently confuted, fo haply
it would not have been to any putpofe to
any one Man, in his own particular, to
have attempted'fuch a Negative.) But, in
this cale, ’twas the intcreft of many ,
(where-cver Miracles were wrought to
cftablilh a new Religion, ) to deny the
fadt of them; and nothing could have
been more eafie, nor more fure of fuccefs,
it there had been really no fuch thing,
And

of - Atheifom. | 131

1 And yet wefind the Miracles wiought by

. Ghrift [ ot to hention any of the other
N N .. Miracles thac have been in the World] de-

thing paft. And Secordly, Such as ought k. : o Al

to make us certain of it 7}' becaufe. we rr?u& | feend to us with the univerfal Teftimony

. \ . ofthat Age » not only of thofe thar were
needs judge of other Men that lived then, | ofthat Age y of thofe that w

t converted by them; and friends to them s
b buit by the greateft oppofers of the Religi-
. on introduced by them, both of Jews and
" Heathens. Fofephus, a famous and learn-
- ed Jew, in the 18th Book of his Hiftory,
- and chap.  14.°tells the World this con-
- cerning Chrift 5 fayes he, A¢that time was
| Jelus, awife Man, if it be lawfiil to call hine
- aMan: fir he was the performer of divers

wonderful Works, - and the inftructor of thofe

. whowillingly .entertain the Truth : and he

drew witto bim divers Fews and Greeks to be

| bis followers.  This was Chrift, who being ac-
o cifed by the Princes of onr Nation before Di-

late, and aftermward condemned to the Crofs

by bim s yet did. pot thole who followed hirs
o from the beginning, forbear to love him for
- the Ignominy of his Death : for he appeared

unto them alive the third day after, according
@ the Divine Prophets had ‘before toflified
the [arhe, and divers other womderfil t.ings
of him 5 and. fromthat time forward the race
of the Chriftians, who have devived theiv
A2 frome him, hath never ceafid,

13 Nk




St st

EoR S e

TR

TR

132 The Unpeafonablene[s
Not only Fofephus,but the Jews general-
ly were forced to acknowledge the Fa&t of

them not by his own Power, but by fome

Magick Art which he brought out of Egypt,

or by the vertue of their Gabbala,
Tertullian in his Apology, ch.2 1. fpeak-

 ing of thofe miraculous paffages that hap-

ned at the Death of Chrift; fayes he to the
Heathen Romans ; Thefe things cannot be
Jufpected, [eeing your own Galendars have ye.
marked them, and your felves yetain the tefts-
mony thereof in your own Regiffers : Anda
little after, (fpeaking of the Miracles of
Chritt,))fayes he,Pilate wrote all this Hiffory
20 the Emperour Tibetius's wherenpon the
Clefars themfetvs had worfbipped onr Mafter,

o their Government in o doiug, bhad been con-
(feent with the Men of this Warld, and Chys.
Jians permitted to have been faluted Cefars,
ibere is nothing more plainin Hiftory,

than that under the Romas ftate, the feve-
ral Lieutenants of their Provinces did fend
conftant Regifters of their Aés and of all
the moft material Paffages that happened,
to the Emperours s and fo Pirtius Pilsse
{ent a Regifter of his, to the Emperour Tie-
7ius, wherein he gave an account of Chrift,
and his Miracles : this is alfo clear and
cvid ent from Fuflin Martyrs fecond ‘;Xpo-
ogy

of Ztlzez'fm. 133

g logy for the Chriftians to the Emperour
| Antoninus, wherein, endeavouring him to
Chrift’s Miracles ; but they tell you hedid § perfwade him to believe the Miracles of
v Chrift, he {thews him how they were of old
. foretold by the Prophets ; and to convince

| him they actually were, he refers him to

i

| the Alts of Pontius Pilate, then regiftred
i at Rome.  And Tertutlian againin the firft

. Chapter of his Apology, tells us plainly,
- that the account that came outof Palefine
b of Chrift's Miracles, was fo powerful at

. Rome, and made fuch impreflions there,

. that the Emperour moved the Senate ear-
. neftly to embrace that Religion, who gave
| no other reafon for their refufal of it, but

- that they had not themfelves, before it was
propofed to them, approved of it : and

' fora while the Emperour perfifted in his

- Opinion , threatning punifhment to the
- accufers of Chriftians,

. Gelfins the great ftickler againft the Chui-
* ftian Religion,confeffeth the fa of Clirift's
- Miracles, as may be feen in Origen's fe-

- venth Book againft him ; only he does as

. the Fews did, father them upon the power

- ofthe Devil : to which Origen largely re-

- plics, If the Devib.do at any time counterfeis

- Miracles, faith he, from the impoftures and
~ counterfeits, we may infer, that there

' I3 - are
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ave truwe Miyacles wronght by o divine Powy, }
But inthis cafe, if cver there were a M.
racle wrought[let it be fathered upon whul heir own juftification in the profeffion of

Men pleafe] they cannot deny but thy it, was the Miracles that were openly and

there is a Powex fupreme to: the World §
and that muft: produce fuch a-Miracle;§  afeer confirmation of it in the \ Vorld
;and there needs no better acknowledge §:

ment than that, to lead Men directly nf

God,
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one of the'chiefet foundations they bot-

. tomed the Chriftian Religion upon, and

vifibly wrought for the firt fettlement, and

And the effect of fuch Apologies, as Fu-

febins and other Ecclefiaftical Writers

. -~ § plentifully inform us, was, that the Chri-
But fuppofe we had no other accountof | P 4 N

thefe Miracles, but from the Chriftiansk; ' ; M-
themfelves that then lived ; and fuch whofs ereby procured reft and eafe o them
intereft it was to defend them; who cu K
imagine that Men fhould tell a notorious
lye n the face of that very Age, whenitf.
was in the power of every Man to cop §:
tradict it v and that it fhould univerfally |
pafs without controul ¢ is it a thing cre §
dible, that the Chriftians then, (hould E.
chiefly infitt and juftifie themfelves upona f
matter of Fact that was falfe, and tha b
every-body might then know to hefo ¢ it}
bad been 4 readier way to have brouglt f'
ruing and deftra@ion upon them, than have |
proved a means to gain them favour and |-
protection. If we confult the feveral 4§
pologivcs (the firft of which was Fultin Mar §.
yyr 5] the Chriftians then made for chem |
felves, upon feveral occafions to the Em |
pergurs, and to the Senat; we fhall find |
. i one f:

ftians very often obtained favour, and

felves, fromtheir fore and grievous Per-
fecutions, Now ’tis not tobe imagined,
but that if the Faét of {fuch Miracles had
been falfe, and the Chriftians had made
fuch a lye their refuge, their Enemics
would have been thereby rather inraged
than appeafed ; and it would certainly
have haftened their ruine,rather than have
procured their. Liberty,

But methinks that which ought abun.
dantly to fatisfie any reafonable Man of
this Truth, that there were Miracles
wrought in thofe Primitive Times of the
Gofpel, is, That we not oncly find the
Chriftian Writers in that Age wrd woce,
proving the Miracles of Chuift to the Hea-
thens, by Teftimonies from amongft them-
felves , and . their own acknowledged
o 14 Records
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Records,and the confent of the whole A
both Friends and Foes, wherein they were
been {hewed ; but alfy we find them loud.
ly crying out to the Heathens, that if an
doubted of the Miracles wrought by Chrif

and the Apoftles, if they would come 3. §

o

o bewefit the reft of Men: for fome caff our
: Devils moft veally and truely,fi thar they who

! | areclean ed from thofe unclean S irits, do of-
Power of Chrift everyday : that is worth b | fed i fe P of-

i

mongft the'Chriﬁians,‘ they would ‘thevn

fhew them adtually and vifibly, Miracles
wrought before their own Eyes, by the

confideration, with wha¢ wonderful and

.
b

g

e

general trivmph they defend their Religi. |-
on, and oppofe the Heathens with ¢his g
Challenge ; and withan offer ¢o convince §:

them by their own eye-fight of the Miracles §
that were frequently wrought amongf |

them,

Fuftin Martyr in his Dialogue with Try- |
phon the Few,fpeaks very largely and fully §
about this matter, and ells him, We 24, §:
believe in Fefus Christ, crucified under Pon. ¥
tius Pilate, sdiure all Devsls 474 wnclean |
Spirits, and bave them obedient to ws, 1o |

may know that Fefus died, yofe from the dead,

done i your fight by his Power ; for the De-
vils tremble at his Name : and

the fame purpofe 5 profefling the Miracles

being adjured |,
thereby, are overcome » withmuch moreto

that |

k.
i
s A
iy

and aftended into Heqven, by that which it
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86 [ that were every day wrought in the fight

! and view of all Men,
wrought to the truth of them, as hat

i
1]
?§

Irenens in his Book
gdverfus Herefes, lih, 2, chap. 36, fpeaking
of Miracles then wrought by the Name and
Power of Chrift, hath thefe words ;s Wheye

fore inhis Name, they who are truly his Dif-

cipless recesving Grace from him, are inabled

tenbelieve themfelves,and are in the Chureh:
fome have the knowledge of things to come,
Vifions and prophetical Readings s and others
by the impofition of Hands cure thofe that are
fick of amy infirmity, and reflore them perfect-
{y Wbolf .
both the Dead have yifen, and many years
have remained with us.

Origen in his Book againft Gelfus, cries
outof him, If' thiw wilt ot belicve othey
Miracles yet believe what thou Jeeft now ; for
'tis the magnificent work of Fefusy to heal
cven to this day in the name of Fefis whom
God pleafeth, '

Tertullian is {o plain and pofitive in this
matter,that in his famous Apology for the
Chrittians before-mentioned, he tells the
Roman Senaors, that if they pleafed to try
the truth of that Miraculous Power that
was then in the Church, they would fee

1t

And cven now, aswe bave Jaid,
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it openly exercifed when they pleafed bt

of his Apology.,

fore their own Tribunals, in the » 3 chyy |
g

"Tis wholly incredible to belieye the k;
World fhould be univerfally deceived iy §

thefe things;

and that no-body [no not §:

fuch who were highly concerned o do it, |

and engaged by

a contrary Religion, t §

overthrow a Religion chiefly eftablifhed §

and upheld by fuch Miracles] fhould con-

tradict the Fa@t of them, and difcover the

Cheat, if they were meerly figtitious, |
There feems to be a kind of Infallibility §
in this circumftanced Teftimony about 3 §
bare matter of Fa&. For, whether fuch

a thing were done or no, or whether there

was {uch a Man, or fuch a Place or no, §

is not capable of any defilement by con-
veyance. _
capable of all kind of Alterations, Addi.

tions and Diminutions : but ’tis fuch 2
thing, as muft be either an intire pofitive
Ifany Man |-

Truth, or an intire Falthood, ‘
in this Age fhould pretend to work a M.

racle, it would be the bufinefs of almoft
every Man to difcover the Truth of it : and |

if he were found an Impoftor, and that

"Tis notlike a Story, which is
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- whole Age would be his Executioner, Nor
.have we only this moral Certainty of the

fa& of thefe Miracles ; but the concur-
rence of that important occafjon, upon the
account of which they were wrought 5 and
very good reafon to think they fhould be
wrought upon by it ; which was, the fet-
ling of the Chriftian Religion in the World :
To put an end not only to Gentilifm, and
all Heathenifh Worthip; but to determine
that Ecclefiaftical Policy of the Fews
which had been, by the like extraordina.
1y Miracles, before fcttled in the World.,
And that fuch a thing as the Chriftiaa Re.
ligion was then introduced, we have not
only the fame general concurring Tefti-
mony ; but alfo we our felves,at this time,
fee the Effes, Products, and Continuance
of it, daily before our Eyes s which is
the utmoft Evidence we can polfibly have
of any thing tranfacted and paffed hereto-
fore, o

Secondly, He that upon no terms will
admit vs to be morally certain of any ma.
ter of Fa, by the Teftimony of the Age
when it was done, (for if ever he will
admit it, he muft in this Cafe, where all

truly and really there was no fuch thing, things concur;) he muft ( with greats ab-
how many would ftrive to proclaim the |¢ furdity , and without, the leatt colour of
Cheat firlt ¢ and the Teftimony of the Reafon, or c_ertamﬁnowlcdgc of his own,

whole i . - | to

i
k)
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tocontradictit,) put the Foo/ and the Lye
upon all Men of all forts in an Age: ang
of neceflity, render them fo foolifbly weat,
a5 not to be able ro judge whether a thin
be done ornot done; or elfe fo malscs-
cioufly falfe to all Mankind, as to agree to-
gether to convey a Lye down to them,
and impofe an eminent Cheat upon them,
This, asit is in the reafon of the thing,
abfurd to think, (when there is no vifible
Reafon why they fhould do fo, and ma-
ny apparent Reafons why they fhould not
do {0) fo our experience tells us » That
there was neveryet any fuch thing done
inthe World, There ‘never was an offer
made to Cheat the World with a matcer
of Fa&,but, in that very Age, ‘twas difco-
vered and made appear: and (together
with the flory of the Cheat ) that difco-
very of it likewife fo to be, hath been
conveyed to all future times. There have
been but three Religions in the World,
that ever pretended to a Syfteme of fy.
pernatural Revelation : which are, the
Jewifb Religion, the Ghristian Religion,and
the Mabumetan Religion, The matters of
fact of both the former, have had all the
concurrence of humane Teftimony : and
no man can thew, that in the Ages, where-
in they were tranfactol, they were ever

denyed . ||

. of Atheifin, 14t
| denyed by any. The laft, which is the
| Mabumetan Religion, was openly difcove-
¢ redin that Age, to be a Ghear : and the
- World is as well affured of Mubhomets be-
. ing an Impoftor, as they are of the Reli-
- gion he framed ; and thatby the teftimo.
" ny of the Age wherein he lived, Does not
- the ftory of that Age tell us, how he be-
. gan his ‘Religions What advantage he
. took by the fifeafe he had of the Falling-
L fickneffy to tell men whenever he was in
i 2 Fit, thathe was ina Rapture, and con-
V- verfed with the Angel Gabriel? How one
 Sergins of Alexandria (an Apoftate and
g difcontented Monk ) coming to him, per-
| fwaded him ¢o form the Alchoran, by ad-
| ding fuch matters, out of the OId and
. New Teftaments, to his own devices, as
| might bring in Gentiles, Fews and Chri-
' flians to his Religion? The ftory of that
" Age affures us fully of the whole Chear
. of his Life; and of his Promife at his
. Death, (in fome imitatian, no doubt, of
b Chrift ) to rife again within fowr Daies.
|| In which time he became putrified and
- noifomes and his Difciples, at laft, forced
. to bury him, The wifeft and beft men,
i at that very time, oppofed him and made
- his Drunkennefs, and horrible Debauche-
. 1y notoriousand evident, Whoever Fcin-
: ults
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fults the Principles of his Religion; will
plainly enough perceive, the defign was to ve : ,
fer up himfelf, and ’eng:;ge all Parties o | The World is filled with a fufficient Ac-
hiny, The Alchoranis, by fome, rightly 4. |
bridged into thefe eight Principles. 1, Eve. |-

oht to believe that God is 4 ¢
Cood ot Vshomor is e P fx 8 great Heathens had amongft them ; Tersullisn
' fays this of .him : You have (fays he, fpeak-

God, and Chrift the Breath of God ; of whom |

Gody and Muahomet is bis Prophet, Abraham
the friend of God; Mofes the Meffenger o

the Virgin Mary. grew with Child by fmelling
a Rofe,and wies deliver’d of him at her breafls,
2. Every Man ought to marry to. encreafe the

Scctaries of Mabhomet, 3., Every Man mnfp §
give of biswealth to the poor, 4. Every Mai §.

wmuff make his prayers five times day. 5. E-
- wery Man muft keep a Lent one month in g
years 6. Muft be obedient to bis Parents. 4,
Thoufbalt ot Kill. Ard'8. Do unto others

thos wauldeftbe dosc unto 1y Jef. “Tisno i where he dwelt, was called Saturnien: The
- Gity he founded carries even until now the
- Jame appellation. 1t was he who first found ons
. the invention of Tables y and figning or making
' money with the smage of Princes :
. whence it comes . that the publick treafure i
. Placed by you in his Temple. Now if"Saturn
- were a Mansbewas the Son of another Mas .
L and being his Father was 2 Man, Yot caumos

- Jay,He was the Son of Heaven.and Eartly, Bur

hard to perceive, whence this ‘counterfeit-
Coin was fetcht ; and where the legitimate
and original ftamp is to be found.He would
induce the good of allReligions,fo he might
be the chiet Propher. The whole bufinefs
then of Mabomet was a grand notorious
Cheat.And though it has poileffed fo much:
of the World fince, yer we have abundant
aflurance from rhe Teftimony of the fame
Age wherein he lived,that it was fo,and the
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We are able to trace all falfe Religions
and pretended Deities to their Original.

count of the Deceit and Fabuloufnels of

themall. To give one clear Inftance of
it: Satwrn was the moft ancient God the

ing to the Romans ) no God morc ancient

> than Saturn: yer Diodorus Siculus, Tullus,
. Craflus, Severus, Cornelius Nepos, #or any
 other Hiftorian, ever fpake of him otherwife
than & Man. If we [eek for proofs drawn out
of publick Records and Monuments, we can-
not meet with faithfuller or move certain,than
- bere inltaly st [elf : where we learn that Sa.

| tumn, after manyVoyages, landed in this Pro-
j vinie, while he was coming from Greece , and

was veceived by one Yanus.  The Mountain
y

v oms

particulars of itexactly handed downto | Saturn,in perfon, Jwrprizing the lnhabitants

us. We § of
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of feveral places s where be landed 5 and the

not knowing whence he came, paffed after fir |8
adivine Perfon; and 4 God. Tertul. Apol, B

chap. 8. In the fame manner, in his ninth

. i frommoral Teftimony,is,to deny our felves
Chapter, he {hews them !:he original of F- | the bencic of any part of the World, o of
piters Bacchus,Geres, Minerva, and the reft | o done | fel I

of their Gods : and how they came firft to f any t.h Ing don¢ n any part Of the World, at
be {o accounted : and tells them, ,[4f Bac- j any time m.theW(.)rld; bgt]uﬁ \What we oup
chus were therefore made a God with them, i ﬁlﬂf‘ fgw ;? .the tltRese an;dl g lacfe ;nwhefrg o
becanfe he firft taught them 1o plant Vipes, [f 7 V€S, O OF€ 'gd ca.F oeot By Wie to
they wfed Lucullus ill, in not making hims § another, in any Record of it, nor any one

God too, who firft planted Cherry-trees inlta- | fuch . e tea o :
" B fuch a way, For the fame teafon, that will

ly, and bronght them from the K"’g""?”’ dl make a Man not tobelieve others, will be

Pontus.] So clear and full account have we § 2s good to them, not to believe him: and

ind fo ohis B ¢ all Mankind muft Zive upon their eye-fight
any man to be deceived with thofe things, L and he that wants that, muft neceflarily be

a perfect Sceptick. This does not only de-

anges : » | froy all confidence in prefent Society,(be-
Lis to be fuppofed, that in matters dif cau%re, if T cannot reflt aflured of what all

by kand ; by imbof [ mengenerally,in an Age pafthave affinn’d,
chatare weak and ignorant,by iImpoling up- § 4,4 i, Man has contradiéted in that Age,
on them, thanin any bare matterof Fact; § | = fince : T can much lcfs be affured of
whercin every Man, even the meaneft, may | what any number of Men fhall tell me now,
confute a falfhood ; there the World can when I do not know, but that it may be

. contradicted by fome that know otherwife,
. before this Age pafs over,) But it doés alfo
! interrupt the fatisfaction that 4l Men have

of all thofe things ; and fo little reafonhas

nor can he be deceived with them, unlels
he'have a mind fo to be.

putable,’tis much more eafie to deceive Men

never come to be impofed upon. If all the
cunningelt Menin this Age (hould contrive
to let Pofterity know; that Lendos was ne-
ver burnty but flands juft s it did twenty

B} > M g (: . ~ i
years ago 5 "Twere not in their power 0 B o by fave we bur a morel Aflutance
make Pofterity {wallow down fuch a falfe- §

hOOd, 1
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hood, by perfwading this Age univerfally,
without any contradiction, to convey it as
a Truth down to them. '

© Thirdly, To deiy all kind of Cettainty

Man of ufe toanother, by his Credit, in

about themfelves and their own Relations,

K from
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trom a concurring Teftimony, with: the vi.

fible effets of it, that fuch a Man is my Fa.
ther; or fucha Woman my Mother; or
fuch perfonsmy Relations ; or that fuch 3 |
Country is my native Country ¢ All Men
generally reft {atisfied, and credit humane |
Teftimony with concurring effeéts, as they |
have good Reafon about fuch things ; and }!
yet there may poffibly be deceits here ; and |
a good account given, both how, and why f'
‘But becaufe they are o
rare and unufval, and alfo o improbable, | noblet, and moft ufeful effects of the ra-
they do not at all difturb the general fatis- |
fation Mankind has about thofe things,
But when a whole Age agrees toaffure us, |
by their Teftimony of amatter of Fag |
they faw, and were Eye-witneffes of ; there |
can be no Reafon affigned of z deceit or
miftake in them, further than what ali Men E
are liable to, in the trueft excrcifes of their
Senfes, and their Reafon, in their thei
judging of it, not in their conveying of it
to us ; becaufe *tis not to be conceived, but F;
that if any falfhood, in any Age, had been
made publick, many (at lcaft thofe whofe
intereft it wastodo it,) would have openly |
Andrto |
think a whole. Age (Men of all forts and |
partics,fome againft their own Intcreft, and
others tono purpofe atall) fhould agree to

abule B

they may be fo.

difcovered and contradi&ed i,
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abufe pofterity withan abfolute untruth, -
is a thing beyond the compafs ofall hu-
mane credit.

Fourthly, He that will deny that a
Man (by the exexcife of his Reafon, in
comparing things together, and judging
of moral circumftances, ) can arrive at
fuch an affurance as may and ought to
fatisfie a rational Man, about things which
he never faw ; he muyft deny one of the

tional Soul ; which is, by rational inqui-
vies and conclufions, po afcertain it [elf of
things, that can no way be the Objeit of
Senfe. NoMan ever came to know, the
World isround by fenfible Experience :
nor to foretel an Eclipfe of the Sun, be-
fore it cameto pafs: Suchthings are fing-
ly the deduétions of Reafon, withoutany
affitance of Senfe.  If no certain conclu-
fion canbe made from any humane Tefti-
mony however circumftanced, no Go-
“verament nor Laws canbe fixed beyond ad
Age. Forif Men give no creditto any
thing but what they fee;, every Age muft
either undo or do over again; whatever
the precedent Age did. Nor can Men ever
come to oblige theit Succeflors; becauf¢
the validity of that Obligation muft needs

K 2 depend
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depend upon the credit of a humane Cons
veyance. The dtheift therefore is moft ab-
furd in his Negative about this matter : the
truth of which ought to be eftablifhed, not
only upon the prefent point, to prove That
there is a God,by the truth of the Miracles
which none but God could work 5 but alfo
for the great Advantage we have by it, in
affuring us of the fa& of fupernatural Re-
velations. Which, befides all the Divine
Lvidence'they have peculiar to themfelves,
have alfo fuch acredible Teftimony accom-
panying them, as, upon that account,
makes them defcend beyond the prefent
Age wherein they were firft delivered 5 and
with apparent reafon to reach us now s

well as thofe who were the eye-witneilts of
them at firft, |

A 6L Srgument to prove, againft au
Atliaft, that God made the World,is this;
Tlar the prefent frame and poflure of the
World i [wch, that the notion 0]"‘.1‘ Deity, ad
n Power above the World s of wbfolte e
ty to the wpholding of it, The Atheift,in do-
nying the Being of God, denies the well-
being 5 yea,deftroys thebeing oi the World
itfeif,  Though he can confit withour the
World, yet the World cannot (ubfift wirh-
wuthim,  Were there no power above the

World,
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World, to influence it, (the {enfe of which

 did reftrain and oblige men) we fhould foon

experiment what the World would come
to. For the making this Truth more evi-
dent, let us but imagine a whole Country of

- Atheifts , that believed nothing above nor

beyond this World : and believed them-
felves (as they muft needs) to be the top of
the World, thatowed no fubjetion to any
thing ; and then take a view of thofe Con-
fequences which muft neceflurily attend
fuch an deheiftical Crowd, and by that we

fhall clearly difcern, of what abfolute ne-

ceflity the acknowledgment of God is to
the fupport of the World.

Firft, There could never come to be fuch a
thing as a [enfc of good and evil amongst them.
That's inconfiftent with Atheifm. 7Thedi-
ftin¢tion of Good and Evil, is aPrinciple
within us relating to fomething above us.
The notion of that once taken away, the
diftin¢tion of Good and Evil maft needs ex-
pire : and the Supreme ruling Principle of
every Man can be no other bur the pleafing
himfelf, and doing whatfoever his own in-
¢lination dictates to him. Suppofe Men na-
turally lawlefs, and without any reftraint
within them, and you can never imagine
them to come under anyLaw,but their own
unruly appetite : and {0,he whole of fuch a

K 3 comn-
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company muft beinflaved to the Will one

of another, and to each individual Mans
Will, fo tar as he has power to accomplifh §

it. ’Tis the diftin&tion between Good and
Evil, thatkeeps the World from being a
heap of rubbifh and confufion. And no fuch
diftinétion can ever be fuppofed to have its
rife from a Man himfelf, unlefs he had a
{uperiour, and were made with fuch a di-
ftinguifhing Principle.  And that for thefe
Reafons.

Firft, Good and Evil can never be in-
herent in Men, if there be no God , be-
caufe it has nothing it can referto. A di-
ftin¢tion of Goodand Evi! in 2 Man does
neceflarily relate to a perfect and fupreme
Good, as a Rule by which tis to be tryed,
We cannot conceive how the notion of
Good and Evil fhould ever have exifted in
the minds of Men, if there had not been
an Erernal and Supreme Reitude, Had
there notbeena Being Infinitely and Ori-
ginally Good, the denomination of Good
could never have been in the World ¢ nor
could we any other-way, ever have known
what had becn meant by that we call Evil,
There muft needs have -been a Supreme
ftandard of thefe things : and in this mat-
ter of Good and Evil *tis an infinite RecZum,
that is index i & vbligus, ,

o S L Secondly,
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Secondly,Becaufe the diftinction of Good

and Evil in Men is a thing perfedtly relat-

(5]

ing to Reward and Punitbment 5 which
none can be the ultimate difpenfer of to

himfelf: becaufe no Mancan be imagined

to do any thing againft himfelf, when he
is 2 Law to himfelf; nor to condemn any
thing in himfelf as Evil, when heis Su-
preme,  Nor, on the other hand , s it
proper to {ay, & man can reward /J,_r'mﬁ’{fﬁ
becaufe he can add nothing to himfelf.
All Reward is an expeétation beyond our
felves. When we fay an Action carries
its own Reward, *tis becaufe of the fatif-
faction it gives us in hope of a Rewurd
from Above. .

Thirdly , 1f a Man be fo fupreme (as
the Atheift will make him ) to have no-
thing at all above him, there can never
be poffibly made by Him any diftinction
in his Acions: becaufe he would be then
under no Law but himfelf 5 and fo could
never come to break any Law by himfelf.
He that is his own Law, can never comne
under any Tranfgreffion: nor can fuch a
thing as Evil ever happen to be in an In-
dependent Being. No Man can cver come
to fay, he does ill, without he be under
the Law of a Superiour. By thefe things,
’ts plain, if these be no God, there can
| . K 4 be
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be no fuchthing asa diftin&ion of Goog
and Evil among(t Men : "and without thar,
‘tis obvious into what dirt and meannefy
the whole World will crumble. There can
be no fuch thing as Juft and Unjuftsno fuch
thing as Property ; nofuch thing as Right
in menum ¢ tuum. For all thefe things,and
cvery other thing that is either decent or
- ufeful, is graffed upon that diftinguifhing
tafte of Good und Evil, God has, by our
firft make, indued us withal: fo that, with-
out that, no Man can pretend Right to his
Life or Eftate, when another, that is a per.
fect Law to himfelfhas an opportunity and
awill to take it away. o

pany of Atheifts without a God in their

thoughts, isthiss They conld never come 1

be [ecured one’ toanother in fuch 4 nmj, a5 15

abfolutely neceflary to rphold the frame of the

World,and to keep Men [afe in Jociety and con-
verfe together, f there weré o ground for
any Truft among Mankind, nor any way
to create fuch a fecurity amongft Men, as
that they might be reafonably afcertained
onc to another; it were not poffible they
fhould ever come into " any political Affocia-
tiomsox live in amoral converfe quietly to-
gether ; but muft perpetually abide ‘ina
ftate of War, and ftill recur to open force.
" The
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The World it felf is fo framed, that Men

d cannot live and converfe together,without
| putting fome #ruff cach in other.
b matters of theWorld cannot be made fure,
| Trsft is the firft and chief ground of all hu-
E mane Converfe. Without that, each Man,
t when he met another,would fuppofe he met
| his Enemy 5 and chink himfelf fafe in no-
b thing, but the power of his own Defence.
i Now the great and only foundation, upon

]

All the

which all z74f amongft Mankind is ercéted,

L is a general acknowledgmient of a Supreme
L Power above them, that perfectly knows
L their Actions, and has power to Reward

i -and Punifh them: and a Principle in Men,
A fecond Confequence attending a com-* §

which we call Conftience, that fteers them
with fuch an apprchenfion. If there be
nothing above Men to punifh them,of which
they ftand inawe, nor any innate Princi-
ple within them, to determine their own

' Actions about - Good and Evil, itwere ab-

furd and féolith ever to truft any Man : be-
caufe theré could be no vifible ground for
fuch a Truft. An Arheift, that fays, There is
no God ‘above’ him, nor any Confcience
within hith, muft needs make himfelf his
own Law 4 and,by that,makes himfelf inca-
pable of any Truft from another : For the
great reafon of Truft lies in Mens acknow-
ledging Principles, that will bring them to
IR , deny
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deny their own Intereft, when Juftice and
Truth callsfor it. The acknowledgment of
God, and the exercifes of Confcience, give
Men a ground of fecurity one in another:

that when Mens private Interefts oppofe

their doing what is juft, and there is no
power to force them ; yet the Fear of God,
and the excitements of Confcience may
over-rule them. *Tis not to be doubted,
but that the general Awe of a God in the
World, is the invifible Guard of it 5 and
that grand Pillar by which the World is
upheld, and made to confift within it felf,
Upon the Atheists Principles, all the foun-
dations of Truft and Security are taken a.
way. There caribe no fuch thing asan

ground for any fort of Engagements, where
there is no God: for inall thofe cafes Men

appeal from, themfelves to the Judgment of Government [etled amongst Atheifls o which

God. Who will ever truft another,when he is the great Diftinguither of Mex in theix
t  Societies,from Beaffs in their Herds. Nay,
E  without Govemment, Men would be worfe
than Beafts one to another, by how much
L the more Knowledg
6 are poffefled with to do mifchief. With-
¢ out Government, all Men live in a ftate of

. : ) an- ¥ War, Every man has a right to what he
kind put one in another is the very Origi- B 3’

is his owny Law, and can offend none but
himfelf # Nay, can never offend himfelf ?
For where a Man is Supreme, and is a Law
to himfelf, he can never come to do any
thing but what is right, Amongft pure
Actheifts there cannot be any fortof Confi-
‘dence created. And that Confidence Man-

nal and Cement of all Government, all Re-

lations,
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lations, all Trade, and all other converfe of
Men together. - Take away God and Con-

i {cience once out of the World,and no man
| can be obliged to do, nor ever will do, any
i thing but juft what he pleafeth,
§ 2 fond thing to think any man thould ;5 be-
L caufe there is not the leaft reafon why he
¢ fhould, And in that cafe, no Man would
| ever truft to any Engagements from ano-
[ ther, becaufe there could be nothing obliga-
| #ory in the making of them, and fo not the
leaft reafon for the keeping of them; unlefs
. you will admit of a Supream Power above
Men, to whole Judgment and Determina-
i tion they ‘all refer, and acknowledg them-

, f felves fubjected ; 'tis not poffible to frame
Qath, no fuch 'ching as a Promife, nora §

"Twere

L any ground, upon ‘which Mankind fhould
be ever obliged one to another.

Thirdly, There could never poffibly be any

and Invention they

can get, and no right to any thing that
he cannot keep, One fayes truly, Thar
' Force
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Force and Fyayd wenft needs be the two Car;.
nal vertues of fuch a condition. There never
can be any Government fettled amongft
fuch Men, who overthrow the great and
SupremeRule over the World. Remove Gog
once out of Heaven, and there never will
be any Gods upon Earth, Mankind would
never agree to fubject themfelves to Go-
vernment, buc that there is fomewhat of
the Image of God in it, to whom they pay
anatural homage. Thefe things follow-
ing make it evident, there can never be
any Government fetled amongft meer
Atheifts.  Firff, By theis Principles, the
end of Government is extinguifhed, For
the end of Government (as Ariftotle, m
his Politicks, well defcribes it ) isreward
and pomifbment.  But where there is no ac.
knowledgment of 2 God, there can be no
fuch thing as Good and Evil : and where
there is not a ditintion of Good and Evil,
there can be no place for Reward and Py-
nithment. For,being a terror to Evif -doers,
and az enconragement to them that do well(the
great hinge upon which all Government
hangs) are thofe Principles God has, by
natural light, placed in Men, to dire@ them
how ’tis to be exercifed and exerted. S econd-
.4y, By the Atheifts Tenets, that which
fhould chiefly uphold and fupport the bein{z‘
.0
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| of Government in the World,is razed and
| demolithed : and thatis,a primary [ubjcition
¥ 0 God, which begetsa fecondary [ibjection to
i Men, as reprefenting him, and exercifin

f his Authority among them, He that thinks
| himlelf his owz God, will be fure to be his
own King. — Ifthere be nothing above the
b World, Man, 1am fure, is the Supremeft
i parr of the World : and fo muft needs come
tothink himfelf an abfolute and indepen.-
b dent Being.

b make a di
E ver fubject himfelf to any Perfon : becaufe
i he is hisown Law; and that Supremacy,
| which the Magiftrate (hould exercife, eves
| 1y Atheift carries in his own Breaft; Third.
kI, There can be no ground for Superiority
i and Inferiority, nor any fecurity given
i between Men,that fhould create fuch a Re-
£ lation amongft them. No ground acall, I
E (ay,for it 5 for,Men that are lawlefs (which
allMen mult needs be fuppofed to be, if
i they have nothing above them) can never
L come to be governed. This the Atheift
b tacitly confeffech, when he tells us, That
. Meninvented the flory of the Gods,and frigh-

And he that is fo, can never
ftinction in any- Acion, nor ne-

ted Men therewith, that they might keep the
World in fubjection, and bring Men under O-
bedience to Government It could never enter
into Mens minds to fubjedt themfelves, if

they
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they thought themfelves fupremein theis
being, and had no Law but their own
Wills. If Mans Nature had not fomewha
of fubjection in it to a Supreme Being above
him, and inherent Principles obliging him
how to behave himfelf roward God,and to-

ward the reft of the World,, Government

could never have been introduced, no

thought of. Nor can there be the leaft m- |§

tual fecurity between Governours and go-

verned, where no God is admitted. For,as §

I proved before, 'tis an acknowledging of
God, in his Supreme Judgment over the
World, that is the ground of an Oath, and

upon which, the validity of all humane en- |§

gagements depends. All People in the

World, have fome God or other, by whom §

they put a {anétion upon all their folemn
Engagements one to another : and wherein
they acquiefce as the higheft fecurity Man-
kind is capable of. And although Men are
fometimes {o vile as to break them, ye
they thereby render themfelves liable to all
the Hatred, Reproach and Contempt ima-
ginable : and declare themfelves the pub-

lick Enemies bothof God and Man. And E

very often God makes them in this World

thevifible Objects of his Juftice and Difs §

pleafure.
But fuppofe the Atheilt obje@ againtt

this; :
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this 5 and Qay, "Té poffible for Men that deny
there'ss a Godyor any fuch thing as a diftinits-
on between Good and Evil, for their interefPs

[ike, toereit a Government over them, and
[ubmit themfelves to it '

1 anfwer,that admit the intereft of an A.
theift fhould incline him to Governiment,
yet his Principles are deftructive to ity and
make it impoffible to be attained.  For,
Firft, There can be no rules for Govern-
ment in fuch a cafe, neither how any Man
fhall Govern, nor how any Man fhall Obey.
For where there are no Principles, neither
by Supernatural Revelation from God, nor
by the Light of Nature in Men, to declare
the Ends and Ufes of Government, (as in
this Cafe, amongft avowed Atheifts who
fay there is no God, there can be none ;)
there can be nothing but abfolute Will
and Pleafure : which can never come to

| beexercifed, but where there is the great-
et Strength. . For if one Mans Will be

as perfect and as abfolute as anothers, he
will never fubmit to the Will of another,
but when he is forced to it.  And let us
but imagine what a thing Sovereign Pow-
er would bein the Handsof Men, where
no God is owned, nor any diftin&ion of
Good and Evil acknowledged: it would
neceflarily induce a Slavery and Subjei-

on
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on far worfe than what any one Beaft is at
any. time into another, TKc’ truth is, thae
where there ateno Rules or Principles, to
make a diftinction between Men, and to be
a ground of Superiority and Inferiority, tis
not poffible cither to erect or to uphold fuch
a kind a conftitution as Government, any
other way than by downright force.

And laftly, “Tis not poffible to be ima-
gined, that the grand fundamental of all
Government(which is, that all private pe.
fonal Interefts (hould voluntarily yield to
the good of the whole) fhould ever come to
be eftablifhed among a company of perfed
Atheifts. ’Tis not to be imagined, that
where aMan is Supreme in himfelf, and
has no Principle but hiinfelf, that ever he
thould confent, inany cafe, to deny him-
felf, to his own apparent prejudice, There
can be no Reafon thought of ,why he fhould
do it, but for intereft and advantage : fo
he can have no other thing tobe guided by.
And bare Intereft will never teach any Man
aitual [elf-denial, either for the Good of &

nother, or for the Good of the whole, No F

Man (without fome Confcicnce of obeying
thofc thatare over him, and without fome

natural conviétion, that ’tis his Duty to |

prefer the who'e of others before hitnfel{l) dence 1o enlighten us in our way to God
will | : -
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will éver depart from his own particular in-
tereft, upon any Notion of the Publick
what{oever. :Abftra God, and Confcience
of well: and ill-doing from Men, and no
Maws Reafon but will make himfelf his
fupteam. Law ; and deny him to do any
thing dgainft himfelf, upon any collateral
ground whatever. Yieldingsin a man’s owit
particular,. to the good of the whole, is a
noble beam of natural light fpringing from
God ; and from that Confcience of Good
and Ill Men bring into the World with
them, in reference to their duty toward c-
thers, -and the reft of the World, God de-
figned Man in his.male fora fociable creas
ture, and that Men fhould live quictly to-
gether ; and that,in order to it,they fhould
carry about them'natural Obligazions one
to another. . But.no Man that has himfelf
for_his higheft Principle, ( which cvery A-
theift muft have ) will ever prefer the Good
of any; or of all Men, before his own., So
that the Atheift, in denying the Bcing of
God, deftroys neceffarily ail thofe Princi-
ples which purcly relate to his Being : And
by that deftroys all thofe Principles, by
which the World is upheld and maintain’d,

Thé’fc things feem with undeniable cvi-

and
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and to fhew uc, what a dark Ghaos of non-
fenfe and confufion the whole of an Atheifts
Principles appears to the eye of our Reafon,
Which way ever we look, whether to the
tife and beginning of the World, to the
matter and parts of it,the prefent continu-
anceof it,cither to the Being ot.well-Being
of it, we ftill find our Reafon leading us
fafely to God. We find how neceflary the
acknowledgment of his Being is to our
own, and to fecure the political frame and
compofition of the World. Cicero in his firft
Book De# at. Deor. {peakes largely and ex-
cellently upon this fubject. Take away ({ays
he ) the Being and Providence of God out of
the Worldy and there follows nothing but con-
Jufion : not only Piety and Sanctity is gone,
but all Faith, Vertuey and humane Societies
too. And of the fame mind were Plazo and
Plutarch, who have largely difcourfed this
way. . Nothing then can more endanger a
State, than the encreafe of Atheifin ; nor
can any thing prove more deftru@ive to all
humane Converfe and Society, and what-
{ocver relates both to the being and well-
being of the World,  The Atﬁciﬁ, as he
is the greatelt Traitor to the higheft King
above. fo his Principles carry in them the
nioft dangerous and deftru&ive Treafon ro
aik hus Ficegerexts hexe below,

The
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The great Objection the Atheift conti-
nuilly makes againft the whole of Re-
ligion is this ; {ays he, ANv Muaz ever
Jaw the God you talk of 5 all difeonrfes
about fuch an Infinite Being a5 you talk
of, “are meer Fables and Stories, Fan-
tafms in Mens brains ; nor can you di-
Sflinitly conceive any thirg of him, ‘Tis
more [uitable to Reafon a great deal to be-
lieve only what I [eey than to offer my
[elf to be poffeffedswith a belief of whar 1

never faw.

This that the Atheift boaftsof as his chicf
fupport , he will find to fail him, and ren-
der him both grofly difingenuons , and pal-
pably wmreafonable.  Ficlt, difingennons and
falfe to himfelf; for the Acheift himfel;
upon his own Principles, is forced to con-
fels, he belicves things he never s ; and
cannot himfelf deny it. Take the Epicu-

 rean Atheist ; did he ever, 1 wonder, fic

the Atoms he tells ué of ¢ Lucretins,and ull
the Azomifts confefs, that the bufincfs of
Atoms is a thing that does not fall under
the perception of Senfe. Did he ever view

- their Motzon ; by which thev caufed dic
. World? Did he ever take a view of that
. vacuwm,thiac ultra-mundan (pace,where thele

L3 Atome
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Atoms are treafured up ¢
their great Mafters, Democritus or Epicu-
rus, cver affure, the World that they faw
ehefe things 2. or were eye-witneffes to what
they would have others believe ¢ Or, was
aay Man ever yet heard of that did fee
them ¢ Was there ever any fuch Tradition
in the World, that they were feens Take
the other Sect of Arheifs, that would have
the World to be eternal, jut as it is: and
let them be asked, Can they have any oc-
lar certainty of the Worlds Eternity ¢ can
they know any thing that way in the Age
paft before them 2 much lefs what was
Eternal ¢ Ts not the Worlds being Eternal,
as much a deduction from bare difcourfe
and reafoning , as that there is o Supream
Bring? 1t the Atheift refolve to believe
nothing but what he fees, unlefs the World
were made over and over, no Man can
ever believe it, but thofe thae juft faw it
made.  Takeall the Sectarors of Atheifin
together, and let me ask themn this quefi-
on: Whether they can refufe to believe
( without offering violence to their Facul-
tics ) that there is a principle of Motion in
them{lves,, and many other pares of the
World 2 "And yet 1 am fure, chey never
fow it.  Let’any Man tell me, Whether
ever he faw that Principle that aés him

felts

Did either of
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felf ¢ call it the Soul, or what you will,
Did - he ever yet fec his own thoughts ¢
And yet we are not more fure of any one
thing in this World, than that we shint -
and without that, we could never come to
be fure of any thing, God has eft us the
nobleft part of our 'I‘Elves tnvifible : (which
yet we cannot fefufe to belicve, unlefs
we ceafe the exercife of our own Facultics)
that fo we might have apparent Reafon
not todeny his Being, only becaufe we do

-not veularly behold him.  The nobleft and

moft peculiar part of Reafon, is] to com:
to affurance of fuch things as we do not
féee.. There are achoufand Propofitions a
Man may make fure to himfclf by his Rea-
fon, which have no way been the objet
of Senfe. Allthe converle we have wich
things paft, and things future, depends
fingly upon the exercife of Reafon: for
there Senfe cannot help us. If the A-
theit will fee every thing he believes, he
mu@ never believe any Susnd , nor any
Smedl.  And ( asonc fayes well) there is
as much Reafon to deny that to be fenfible,
which is the Objec& bu: of one Senfe, as
to deny that to be, whofe Exiftence is
only the Obje&t of Reafon. The Senfes,
being upon even tedrms, may more red-
fonably combate each other in that cafe,

L3 than
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than the whole of Senfe deny a fingle exer-
cife of Reafon; becaufe Reafon is a faculty
more certain,and much fuperiour to it And
if ever the faculty of our Reafon abftradted
from Senfe, can make us fure of any thing,
’tis in this cafe,about a Supreme Being. For
in our felves we find an apprehenfion ftill
of fomewhat above us: a fear of him, and
a tendency towards him; which muft needs
arife from fome innate Idea we have in our
Souls,of him. And this we areas fure of,
as that we think ; which is the thing, in
the World, we can be moft fure of, And
thefe impreffions of God, and the Idea we
have in our felves of fuch a Supreme Being,
does as much affure us,there is one 5 as our
thinking does affure us that we our felves
are, and that we have a thinking faculty,
It we look out into the World, we fhall
find thewhole (to our Reafon) a moft de-
monftrable effet of him., There can be no-
thing more plain to the Reafon of Mankind,
than that there muftbe fome firf#f Canfe of
every Being we fee 5 and fome firft mover
of all the Motion we behold. The Atheift
isalfo further difingenuous in this: that,
becaufe he does not fee God, (though there
be never fo much evidence of his Being)
therefore he pofitively denies him, and
fayes, there is mone ; which there may be,
ALt I HIC for

i
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for ought he knows. No Man can, in the
negative, fay, there is not: nor lay down
any tolerable ground to conclude fuch a
negative upon ; becaufe there is not the
leaft violence offered toour faculties, nor
the leaft abfurdity, either to Senfe or
Reafon, in this Affertion, Thar there is
a Supremo Being Infinitely Perfedt, that
made all things, ~Nor will the Atheift help
himfelf at all, by retorting this, and {ay-
ing Ifno Man can pofitively demy the Being
of what he never faw 5 thenwe can niver, b
that Rule, deny the Atheifts Hypothefis of
Atoms, or -of the Worlds Eternity : for they
are all things alike unfeen. This I utterly
deny : for, ‘twere to make all things, we
do not fee, upon equal terms of Probati-
on and Negation. Which were, upon the
matter, to depofe our Reafon, and degene-
rate wholly into Senfe.  As if the Notion
of God's making the World, (to which
every thing rationally concurs;) and the
firft rife of it (fuppofed to beby the cafi-
al hit of twa Flints together, ora juftling
of Atomsone againft another, or the foo-
lithet propofition you can make) ftood
upon equal terms of admittance with
a' Rational Soul. And thatone of thefe
may be as well affirmed as. the other :

' ‘ L4 and
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and none of ‘them cercainly denied, be.
caufe none of them feen, This is very ab.
furd, and in its tendency plainly banifhes
Reafon out of the World,  Probation and
WNegation , in this and all other cafes, are
veceflarily conjoyned , and depend upon
cach other, For if one thing can be fes-
¢cr proved than another , then *tis lefs 1
be denied than.anothexr. And as the Af-
firmative of any-‘thing appears more rea-
fonable, the Negative of it muft needs be
the more unreafonable, And all things
- that we fee mor (ds well as thofe we- Jee)
are capable of more or lefs probability,
and more or lefs certainty to our Reafon ;
and {o have neceffarily the fame degrees in
their Affirmations and Negations. that all
other things have, ' The way obvioufly to
clear this, is to confider, Whether 2 Man
may be certain ‘of any thing he does not
{ee ; or whethier all things unfeen are alike

uncertain ¢ If the firlt be made good ; the

fecond I am fureis thereby rendred falfe :
That a Man may be certain of things he
never {aw, I affirm, .and that feveral ways :
morally certain 5 naturally certain g and ma-
thematically certain, o
Viclt, Morally certain, A Man, by the con-
currence of ,a1{ Cireumftancesand credible
o ~ ' - Teiti-
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Teftimonies about it, may be morally cer-
tain there is fuch a Gity 25 Romse,though he

~ were never there. And if he fhould dény

the Certainty of it to himfelf, muft either
violently affault his own Faculties, or
render himfelf vifibly impotent,and infuffi-
cient in the exercife of them. The ground
of this moral éertainty,and the Reafon why,
by credible Teftimonies, I may arrive ata
Certainty in fuch'a way,is ; becaufe, that
taking a meafure of othersby what I find
in my felf, or by what I fee experimental-
ly in the daily practice of Men, and in the
courfe of the World, and in the Reafon
of the thing it felf, fuch a Teftimony muft
needs be true, - Now fuppofe fome, upon
their owi fingle credit, fhall tell a Man of
a Town built upon the Waves, and ftand-
ing in the midft of the Sea; and that by
Ghance the Waves rowl {o continually un-
der it, asto keep it from finking, and fo
it continually, Swims : will any Man (well
inhis Wits) fay, that a zegative to this,
and a Negative' to the being of fuch a
place as Rome, are upon even terms ¢ And
that a Man-that has feen neither, may not
upon better terms deny- the one than the
othetz .. - ..
Secondly, I may be zaturally certain of
fomewhat I do not fee,by tue ﬁxednefg
- an
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and none of ‘them certainly denied, be.
caufe none of them feen. This is very ab-
furd, and in its tendency plainly banifhes
Reafon out of the World,  Probation and
WNegation , in this and all other cafes, are
neceflarily conjoyned , and depend upon.
each other, For if one thing can ‘be bes-
ger proved than another , then *tis lefs 20
be denied than dnothex. And as the Af.
firmative of any-thing appears more rea-
fonable, the Negative of it muft necds be
the more unreafonable. And all things
- that we fee nor (as well as thofe we- fee)
are capable of more or lefs probability,
and more or lefs certainty to our Reafon ;
and {o have neceffarily the fame degreesin
their Affirmations and Negations that al}
other things have,' The way obvioufly to
clear this, is to confider, Whether a Man
may be certain ‘of any thing he does not
fee ; or whethier all things unfeen are alike
uncertain 2 If the firlt be made good ; the
fecond 1 am fure s thereby rendred falfe ;
That 2 Man shay be certain of things he
never {aw, I affiem, and that feveral ways :
morally certain y naturally certain and msa-
themasically certain, -
Fictt, Morally ¢ertain. A Man, by the con.
currence of ;a!{ Cireumftances and credible

I
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Teftimonies about it, may be morally cer-
tuin there is fuch a Gity s Rome,though he
were never there. And if he fhould dény
the Certainty of it to himfelf, muft either
violently affault his own Faculties, or
render himfelf vifibly impotent,and infuffi-
cient in the exercife of them. The ground
of this moral certainty,and the Reafon why,
by credible Teftimonies, I may arrive ata
Certainty in fuch'a way,is ; becaufe, that
taking a meafure of othersby what I find
in my {elf, or by what I fee experimental-
ly in the daily pracice of Men, and in the
courfe of the World, and in the Reafon
of the thing it felf, fuch a Teftimony muft
needs be true. - Now fuppofe fome, upon
their owh fingle credit, {hall tell a Man of
a2 Town built upon the Waves, and ftand-
ing in the midft of the Sea; and that by
Ghance the Waves rowl {o continually un-
derit, asto keep it from finking, and fo
it continyally, Swims : will any Man (well
inhis Wits) fay, that a negative to this,
and a Negative to the being of fuch a
place as- Rome; -are upon even terms ¢ And
that a Man-that has feen neither, may not
upon better texms deny the one than the
othere. .. - .+ = ]
.- Secondly, I may be zaturally cestain of
fomewhat I do'not fee,by the ﬁxednefs
o an
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nd intrinfick certainty of Nature in its

Caufes and Productions. I am naturally
ertain 1 have thoughts and reafon s and
yet they are no-way the objeét of Senfe,
Iam naturally certain I was begotten by
aMan, and brought forth by a Woman.
Ifany man will tell me, I was begotten
by a Fly ; or that a Whirlwind cafu-
ally blew fome Duft togecher, and that,
by that Matter and Motion, I came by
Chance tobe made : becaufe I never fam
the one more than the other, have I no
more Reafon to deny the one than the
other? If I can prove by Reafon, that
the World could not be brought forth by
the cafiual motion of Atoms ; nor be Eternal
in the pofture it now is, ( which it muft
have been, if it be Eternal; ) have not I
more Reafon to deny thofe Things, than
an Atheift has to deny the Being of God,
that hath a full conjun@ion of Reafon to
prove it becaufe they are all chings wz-
feen?

Thirdly, I may be Mathematically cey-
tain of a thoufand Propofitions, which I
only revolve in-my Thoughts, and were
never vifibly ‘reprefented to my Senfes:
and am as well able ro judge of an ab-
furdicy in my Thoughts and my Mind,
and to affirm and deny things of that na-

ture,
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ture, asif 1 faw the lines vifibly drawn
before me.  So ’tis in all fpeculative mat-
ters: and in all other marters, things un-
feen muft be judged of by things feen, and
according to things known ; and fo are
more or lefs probable, according to the
proportion they bear to our Reafon exer-
cifed about fuch things.  Reafon has been
ever the fame 5 and the great Standard to
determine all things by. = What is an 4b-
Jurdity now, was ever {o fince the World
began, and will continue {fo. Reafon will
as well determine about matters we never
faw, as about things vifible to our Senfes.
He that will tell me of 2 Caftle built upon

-a Bulrufh, and a Steeple upon the foun-

dation of a Straw ; my Reafon will foon
give him an Anfwer, and look no further,
Nor ought bare Probabilities, where there
is no:apparent Abfurdity to fteer us at all,
But in the Atheifts cafe, his Affertions are
not Pofibilities : for, it our faculties be not
fallible, and deccive us, they are pofirive
Abfurdities. 1{ay, bare Poffibilities ought
not to fteer us at all: becaufe a bare Pof-
fibility is not any thing that appears to us
to have any actual Exiftence ; but only a
refult from this Negative, that [’zis not 2
Contradiition, and fo, not impoffible.] From
whence we may deduce endlefs Gb,imeme:é
4an
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and all the foolifh fancics imaginable, A
Man, in that cafe, is bounded with nothing
but a flat contradiction s and fo may intangle
himfelt with all the polfible fiolevies that
can:be in the World. *Tis Poffible, thac
Treesdo hear when we fpeak, and that
Stones do fec us and look upon us ; 'tis not
impoffible, becaufe *tis nat a contradicti-

on, But tomake {uch thindgs to have any

Power to influcice or guide the rational
Soul, were highly to repioach our Facul-
ties, and to make them { 'weak and un-
fledfaft, as that the ufe of them would be-
thereby rendred far beneath what it truly
and really is. Bare poffibility ought not
to cntangleusinour affent or diffent to
any thing : becaufe tis pofitively nothing ;
does not ponere aliquid s but has only a bare
negative fuppofition of exiftence, in not
being impoffible,  *Tis poffible a Plang
or Vegetable may have a rational Soul :
becaufe °tis not a contradiction, and o nog
mmpoffible ; though'we fee no effeds or
concomitants of a Rational Soul in jr.
Bat, whoever thould let this 4are polfibi-

lity fteer him, would much affront the cep-

tainty of his Reafon, which ought not, by
tuch a poffibility, to be hindred from the
certain knowledg of the nature of 2 Plan
becaufe that were- to imagine Reafon to

be
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be ruled by amay-be, a naked poffibility
(which is a zon-entity) againft what really
and actually 45, Hethat comes only with
abare ,oﬂ{bility, to confute me in any
thing for which I bring proof, and give
ood Reafon, comes wazh juft nothing : be-
caufe all things poffible to be, areno way
necef[ary tobe.  That were to make a con-
tradiGion neceffary : becaufe things may
be, and may not be ; and therefore where
there is no aétual demonfiration that they
be, the pofiibility lies equal on both fides,
and is determined by the proofs on either
fide. Poffibility is only previous to proof,
and admits it ; but is no proofatall it felf.
Impoffibility forbids all proof 5 poffibility
makes way for it, and does no more, This
will appear cvidently true, [thac bare na-
ked poffibility is no Argument atall : nor
isof any torce, fingly, cither to prove ox
deny a thing ; Jif we do but confider, that
it poffibility were any proof, then in all
things where there is polfibility on both
fides, there were good proof on both
fides ; which to fay, were to make our
faculties falfe and a moft notorious ab-
furdity, [that a thing might be p’r({wd to
bey and proved nmot to be, | For ’tis not,
whether there be poffibility on both fides
for that there is ; and that is no m}ore
: than

B :
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than to fay, if a thing be; orif it be not;
there is no contradiétion either wdy, and
fo no impoffibility either way, Butif Pof-
{ibility be made of any force to affirm or
deny athing ; than poffibility is fuppofed
to make a proof : and then it muft needs
thake it both wayes ; and prove a thing

may be; and prove a thing may net be,

becaufe tis both ways poffible. *Tis plain
therefore, that bare poffibility is no proof
at all any way: and whenever the Atheift
recurs to  bate Poffibility to help him, he
recurs to ineer Nullity, He fays, a thing
is, becaufe it may be, and #is not, becaufe
it may not be : which ( as to the proof of
it, cither way, either to its being, or not
being ) amounts to juft nothing. In fome:
cafts; Impoffibility proved of the one fide,
carrics Neceffity on- the other fide. But
whatfoever leaves things in fuch an Equi-
librium as Poffibility does, (which fays,they
may be,or they may not be) can never cer-
tainly prove the being of themeither way.
The difingennity of the Atheift will alfs
farther appear to us, if we confider,that he
himfelf admits Invifibility and Infinity in
his own fuppofed notions about the World;
and yet objeéts againft them, when they are
afcribed to God,  He admits them in fub.-
Jeéts we know arcno way capable 6f them ;
and

f
£
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and yet denics them, when they are moft
properly attributed to one Supreme Being
Infinitely Perfect. He that will fuppofe
Matter, with an inherent Motioz in it, Infi-
#ite, muft necds fuppofe it to have all poffi-
ble Perfection. For whatfoever has Infinite-
wefs and felf-origination, muft needs fwallow
up all Perfection into it felf 5 or elfe-no Be-
ing were capable of Perfection. Now let

us once exclude the Notion of God out of

the World,and where will you (with any
tolerable Senfe, and without apparent ab.-
furdities)place Infinity with abfolute Perfe-
¢tion ¢ The Notion we have in our minds
of fuch a thing, plainly tells us there is
fucha thing. Andour Reafon affures us,

it can be fixed no-where, but in a Supreme °

Being, which we call God. The World s,
in its conftitution,{uch a thing,and o relat-
edto God, that the greateft thifters off of
Divinity cannot give any tolerable account
of the being of ittoany reafonable Crea-
ture, without appropriating thofe things,
they moft find faule wlth,an§ cavil at in the
Notion of God,to fome part of the World.
Either they make the World Infinite juft as

itis ; or elfe fome fmall particles of marter

with an inberent Motion in them, they muft
be Eternal. This (hews a neceffity of Eterni.
ty fomewhere: and that all things that

are
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are, muft needs come from fomewhat thae

. cver was, by the Judgment of every Ra-
_ tional Creature;and that all Mankind have
naturally a Notion and Idea of Eternity
within them.  So that whoever denies .the
Being of God, when he goes to give a Rea-
fonof his denial, is forced to confefs and
admit thofe things, which, he fayes,are che
grounds of his denyal : and fo makesit a
thing not only of the very fame, but of ten
times greater difficulty to ‘believe, there is
no God, thanto confefs there is one, For

when he goes.abaut ta give -a Reafonable = |

Account,how the World could come to be
without fome firft Caufe 5 heis forced to
admit all thofe things he himfelf objeéts a-
ainft a firft Caufe ; and befides,lies under
all thofe abfurdities the Being of the World
will caft upon our Reafons,when we goa-
bout to.give an account of it,excluding the
Wotion of a2 God and a fir(t Caufe from it,
And as the Atheift is excceding difinge.
nuous in his Principles and Objeé&ions, fo
he is monttwoully wnreafonable: Firft,In this
that he afcribes the World to Caufes that
have the highelt improbability, and (in fome
cafes) impoffibility, to our Reafon, plainly
attending them Firfl,'Tis plainly impoffible
- that the World in the courfc we now fee it;
fhould have been Etcrnal, accordingl to
that

—————

that Idea our Souls are able to make of E-
ternity. For though we are not able to give
a full defcription of what is Eternal ; yet
we arc able to fay megatively what we are
fure cannot be Eternal, Suppofe Eternity
to be never fo much beyond me, and above
me; yet ‘twere abfurd for me to admit any
thing to be Eternal, that does not reach the
Notion I have of Eternity.

- Butgrant to the Atheift the moft he pre.-
tends to ; which is, that there is abare pogs-
bility thar the World may have been Eer-
nal ; and that there is no contradi&ion to
fay fo; 1 think Thave fully proved, that
bare poffibility is 1o proof at all; nor ought
to have the leaft fway with any reafonable
Man, in the afhrmation of negation of any
thing. And therefore when the Atheift
recurs (as generally he doth) to bare poffi-
bility to {upport his Notions, he is driven
beyond thg confines of all rational proof,
and endeavours to make fomething of an
abfolutg no-hing.  He cakes that for preof,
which only gives an admiffion that there
‘may be proof. : '

Take him intheother way, in the No-
tion of his dtoms, from whence he will
needs derive the World : what an Afpe&t

M doth
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doth it catry to our Reafon ¢ #0 imagine
that Atoms, in a fancied vacuity, had an E-
ternal gravity in themgwhich canfed an Etey-
nal Motion of them wp and down, without any
vendency at all #o a Centerd and 1hat they
conld never ceafe their Motion, till they hit by
Chance one againft another,and were diverted
that way < that this dull matter, and this [en]-
le[s motion in 1t, canfed by the Internal Gra-
vityof it, did by Ghance produce this Glorions
Fabrick of a rational Soul? and fo did tranf-

vr that to another, which it bad not firft in it
felf 2 And that by the Ghance and Gafuality
of the Motion of thefe Atoms, the World, and
allthe Order and Harmony of ity was firft pro-

duced. The Atheift,in this,will never arrive

at bare poffibility. For the whole of it (fo
far as itis urged againft God’s making the
World, and made ufe of tofelf-originate
the World) is a pertect Syfleme of Nonfenfe,
He that fayes the World was made by
Chance, does, in effeG fay, " He cannot tell
how it was made : and that whenwe deny God
to be the Author of it, we can give no yeafona-
ble account of it.] The Atheiftis alfo furthes
unreafonable, becaufe he denies the Being
of that,which the World is a plain Effe¢t
of, and the Contemplation of the whole
World doth rationally lead us unto. e
denies alfo that to be, which we have anin-

nate
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nate Notion of in our own Souls, whichis,
a Supreme Being,abfolutely Perteét: which
the whole World will not afford us,nor can
we fix our Notion of it upon any thing vi-
fible. The capacity a Man has, fome way
to conceive of fuch a thingas aSupreme
and Perfe@ Being, doth evidently declare
there is fuch a Being that gave that capa-
city. He that goes about cither to doubt ir,
or deny it;muft in fome meafure admit it,or
clfe he doubts and denies he knows not
what. For whenany Man difputes againfl
athing, ’tis granted he has a capacity to
conceive of fuch a thing, orelfe he could
not oppofe it. Had there not been a Su-
preme Being which we call God, there could
never have been any innate Notions of it
in the minds of Men, in Fears, Hopes and
Concerns about him, as fuch. No Man
ever had anoriginal innate impreffion of a lyc,
a pure nothing upon his intellect.  That
were to {ay, our faculties were originally
falfe : and fo we are nothing but a greac
deceit to our felves.  Nay, to this day, no
Man ever thought of a meer Nothing.
Thoughts and Exiftence are relatives ! Nox
entis nulla cogitatio. The wildeft Fantafns
that ever poffeffed the minds of Men, were
yet ftill converfant about fomewhat that
was real and had exiftence : and were bug

M 2 difor.
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difordered and mifplaced by the fancy.
Let a Man imagin Oxen feeding in the
bottom of the Sca: and Whales grazing
upondry ground ; cr Mo::ntams dancing in
the Air; or any thing of that kind : the
ground of all thefe imaginations is real
things,and fuch as do exift., They are only
diflocared by the fancy,and difpofed by che
mind contrary to the courfe of Wature:
and (o {in that difpofition and conjunéiion)
are meer fantafms, and entia vationss, But
this we call an Idea of God, 1s quite another
thing ; “Tis not a fititious reprefencarion
the mind makes to ic felf, from a colledtion
of vifible Objects, and corporeal fantafms;
but *tisa Notion of a Being abftractedly
confidered, from whatever camein by the
Senfes ; which can be no other butan Ides
placed originally in the Soul,by an Infinite
and Perfect Being that firft made it. A Man
finds in his own Soulhe can conceive rhere
is fuch a Being,but yet cannot defcribe him
by any thinghe ever faw. By which ’tis
plain, the Notion of fuch a Being came not
in by the Senfes. Whatever is the Obje&
ot Senfle, hath infirmity annexed to it, be-
caufe ‘tis ftill divifible ; and therefore a
Notion of Abfolute and Infinite Perfe&ion
could not arife from thence. Nor is it pofl
fible to believe, thatever Mankind fhould
bow

T
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bow down themfelves, in chat fubjection
they are in to the Notionof a Deity, if
the Notion of it were nothing but a vain
fancied colletion of things diforderly to-
gether,in the mind, that had come in by the
Senfes. For they muft needs know by the
ufe of cheir Reafon,that fuch things had no
Esiftence in {uch Conjunttion, but were
a perfe@ Vanity., Nor is there, in the No-
tion of God, any unnatural diforderly con.
junction of things together: but all thofe
Attributes we afcribe to God, do natarally
and neceflarily make up theNotion othim,
and cannot be feparated from it, Several

fteps our pure Naturals take towards a

Supreme Being, to fatisfic and confirm us
in the unrcafonablencfs of an Atheift.

Firft, Our Reafon confiders the whole
World is without a firftCaufe of uny thing;
and yet the Conftitution of it, is fuch, that
without fome firft Caufe, we can give no
reafonable account of any thing. Wecan
never rcafonably be fatisfied, how Men
fhould come to beget oae another in the
way we fee, without fome firft Man rhar
was #ot hegorten inthat way, Which firfl
Man muft neceffarily conduct us to foine

firft and:Supreme Caufe.

M ; Secondly,
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Seeondly, Reafon confiders it f¢lf the |

Supremeft part of the World : and knows;
by its own exercife, it could not be begot-
tenby it felf, For that were to contradi
its felf, and deny its own Evidence. And |
fo comes to adore fomewhat above it felf |
and more excellent than it felf; of which

|
I
[
i
[

it has a natural inbred dea, %

Thirdly,Reafon layes down this as a fun.
damental Maxim to it fclf; That whatever
we are able to think or imagine,of abfolute
Goodnefs, Perfeétion, Infinitenefs, or Ex.
cellency of any kind, it muft neceffarily
exiftin this firff Gaufe ; who gaveus this
abiliey to think and conceive of fuch things, |
and made us with fuch an Idea. Sothatto
the utmoft of whata Man can do, to think
well of God,and highly to adore him, his
Reafon leads him to 5 and he can go no
turther, - :

Fourthly, *Tis highly reafonable to con-
clude, that he that was the firft Donor of
our Beings, muft needs have an abfolute
propertyin us 5 and {o we lye under an ob-
ligation to all the Homage we are able to
pertorm, Becaufe the donation of a Being
to us, is the Supremeft Obligation that
could be put upon us, And whatfoever this

Supreme J
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Supreme Being, that gave us our own Be-
ing, fhall atany time reveal tous to be his
pleafure about us, we ftand for ever obli-
ged to Obey and Submit to.

Fifthly,Our Reafon tells us, that whatf{o-
ever we can conceive of the wifeft Builder,
muft be much more in God’s framing the
World. He would not make the World
without fome propofed end ; which could
be no other but what beft pleafed himfelf.
That Faculty,that informs us of aSupreme
Power that made the World, will alfo af-
certain us that he can uphold it,will govern
it; and at laft, have an account of it, ac-
cording to that end he firlt propofed to
himfelf in making i,

Sixthly, We find in our own Souls,a di-
ftinguifhing tafte of Good and Evil ; anda
Judgment we neceflarily, and naturally
pafs upon onr felves, in reference to the
one,and theother ; being much fatisfied in
the one,and filled with Terrours and Fears
by the other. And our Reafon tells us, all
this muft needs be,in order-toa Supreme
Fudgment above us ; and was placed in us,
by a Supreme Being that firft made us. Were
there nothing above our felves, we could
have no higher end than to pleafc out

Mg felves,
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his Being and Exiftence.
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felves. When Men find; in their own Souls,
Troubles arifing from thofe Actions that
pleafe them moft, and which are no way
cognizable, nor punithable perhaps in this
World ; that plainly relates it felf to fome-
what above and beyond themfelves. The
truth is, our own Souls determine, within
our {elves, the great end of all our Aions
tobe plealing or difpleafing to God,

Seventhly, and lattly, In full anfwer to
the Acheilts Objection : myReafon will tell
me that God’s being not feen by me, fhould
no way hinder, but further my belief of

Firft,Becaufc I find enough in mine own
Make and Conflitution to inform me of

Him 5 naturally an inbred fear of Him ; an

admiration of Him, attendency flill to- -

ward Him; of which Iam as fure, as that [
am fure I think ; which is the fureft Evi-
dence Ican have, that [am ; and an abi.
lity, in mine own underftanding, to Reafon
all the World up to Him, and derive all
things from Him, ‘

- Secondly, When 1confider that this Su..
preme Being docs neceflarily exift, He muft
then be Infinite 5 (for God and Infinite are
infeparate,) And if He be Infinite,He muft

: o ' alfo
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alfo then be Invifible to a Finite Bcing; If

He were vifible to any thing finite,He could
- not himfelf be Infinite, and then He could

not be God. How abfurd therefore to our
Reafon is it, to defire to fee fich a Being as
we afcribeto God ! T cannot grafp Infnite
inmy mind ; much lefs then can I make it
the Object of my fight, Infinite could not
be Infinite, were it any way comprehenfi-
ble. Mine Eye cannot view the whole
World at once, which yet is Finite and
circumfcribed : much lefs,what is boundle(s
and Infinite, *Tis amean and narrow de.-
$gn.to confine the Notion of God and his
Being to our Eye-fight, when we have fo
much 2 nobler capacity to give us a view
of Him, Efpecially when we confider we
cannot fee the nobleft part of our felves,
which is our own Souls: nor aré we able
to converfe by our Sight with fuch things,
as are proper Objeéts for it,but we are foon
atalofs. Wecannot look upon the Hea-
venly Bodies, fo as to incompafs their di-
menfions in our Eye-fight, What fmall
things are the Sun, Moon and Stars, to hin
that is no otherwife informed than by his
Eyese The leaft diftance out-does our fight,
and deceives us.  And yet nothing will

ferve the Atheift but an ocular view of an %

Infinite Being, "Twere much more practica.
o ble

o Aol ]
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ble and reafonable to fay,he would not be-
lieve there was fuch a ching as the Ses, un-
lefs he could take it up in the Palm of his
Hand. Nor willnotbe fatisfied that the
Sun isabody of Light, by the Beams of i,
unlefs he can put itinto a Lanthorn,

This difcovers to us the grounds of that
natwral Religion that dire@ly oppofeth an
Atheift in the wholeof his undertaking.
The Fundamentals of this watwral Religion
arc fixed, and fecured: Firft, Inthat origi-
nal Impreffion God left of himfelf,upon us

at our firlt make. And Secondly,In the trug

exercife of that faculty, we call Reafon.
“Tis this natural Univerfal Religion by
which God intended to uphold the Frame
and Being of the World: and without
which, it cannot fubfift. Here oughe Uni-
formity to be expeéted, and ftrictly requir-
ed. Things Supernatural have not had
that Univerfality ; but have been the pe-
culiar happinefs and advantage of {ome
times,and fome places : and are not effeas-
ally neceflary to the Frame and Being of
the World. N

Nor will the Atheift, in the leaft, invali-
date the truth of this natural Religion, by
{aying, There are very few that have fuch an

exercife
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exercife of Reafom as to arvive at fuch Princi-

ples. Yorwhen we {ay any thing is reafona-

ble, we need fay no more of it, than that
it is attainable by Reafon, We fpeak of
what is vertually in that Principle, what
it may do: not what every individual Man
does in the exercife of it. What is in it felf
intrinfically reafonable, and will appear fo
toMen when they make ufe of their Rea-
fon, we may well call reafonable, though
there benever {o few that attain to an un-
derftanding of it. How many Conclufions
are there in Geometry, and Mathematicks,
thatare in themfelves perfectly reafonable
and true, and will appear {o to cvery Mans
Reafon, when he will make a right ufc of
it: And yet there are perhaps, at the pre-
fent,very few in the World that underftand
them, And werche not a very vain Man,
that would therefore deny the Reafon of
them, and {o confequently admit nothing
to be reafonabls or true, but what cvery
individual Perfon a&ually comprchends
and affeats to ¢ :

Thus, my Lord, T have led you through
a Wilderneff ; a difcourfe unpolithed ; with.
out the common high-ways of Method, and
fuch artificial Ornaments, as we have to
pleale us, in thofe places where we chufe
- : 10

i.’
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te live, beyond what we find where we are
{fometimes forced to zravel, When you
refleét upon the Journey you have had
through thefe Papers, 1 can provide no-
thing to make you admit it tolerably plea-
fant ; but to tell you, that you have all
the way, feen a Piller of Fire, and Pillar of
Glowd : you have feen a dark-fide, and a
light-fide ; the Atheists dark-fide,the Cloud
of Abfurdity and Folly that hangs over
him ; how weak that Man is, that fights
againft God: his own Reafon difarms him,
and he becomes a Captive tohimfelf. You
have {een a light-fide alfo, thofe clear per-
fpicuous Evidences we have of God: and
that he walks not in the dark; but has light-
ed us to himfelf; by the bright beams of our
Underftandings : and has commiffioned the
meaneft Greature we converfe with, and
made it his Ambaffadour to treat with us
about him; and written his Credential Cha-
raiters upon the whole World, and given it
in charge to declare his Being. This we
have made Canonical by two good Au-
thoss ; David tells us, The Heavens declare
the glory of Gody and the Firmament [heweth
his handy-work, And St. Pasl delivers it as
agreat Oracle of Divine Truth, Thar the
invilible things of God from the Creation of

the World, are clearly feen, being underffood
. é),
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by the things that ave made, even bis eternal
Power and Godbead. In Man, above all che

reft, he has fixed a perpetual Memorial of

himfelf' ; and obliged him to a peculiar
adherence to his Creator, in that he has
honoured him with Abis Image ; that {o he
fhould never deny his God, but he fhouid
fall below himfelt : nor blapheme that fu-
preme Being,without defiling his own, He
has ftamped his Image and Superfcription
upon Man,that fo he might know whofe he
is, and to whom, as a due tribute,he oughe

fiill to render himfelf. That Divine Spark,

that heavenly Image, thatrational Soul, is
that nobleft part of the World,wherein God
chicfly inthrones himfelf, and by which he
puts in his claim to the whole that he has
made. Nor can Man (that is {o qualified,
that finds a tin&ure of Divinity in his com-
pofition ; that carries about him fuch inter-
nal rays of rational Light, and moves un-
der that conduét, when he is truly himfelf)
ever make this vifible World his ultimate
Center.  Themore vigorous and enlarged
the Soul is, the fooner it {urfeits with the

whole of the World: and when it has tried

the utmoft of it, deniesit felf fatisfied,and

claims a relation to fomewhat above it,

and beyond it. Had the whole of the World

been for ever nothing but a continued

- circle
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circle of it {elf ; were Mankind at the top
of their Pedjgree in things vifible ; could
they derive themf{elves no higher than bare
matter and motion , the Mind could never
travel beyond thofe confines. Were this

World the higheft Original of Man, it muft -

needs contain his #/timate {atisfa@ion,and
be the perfect boundary of his Soul. No
Caufe ever produced an Effect with a prin-
ciple beyond it felf; nordid ever anyMan
prefs after that, which he had not firft an
{dea of in his own breaft, The World could
never ftamp any Charaéter upon its Off-
{pring but ic{elf 5 nor propagate a Genins
aboveitsown : nor can it turther thofe zo-
ble Sallies the Soul makes beyond it. The
tendency we are made with to a fupreme
and perfe@t Being, plainly tells vs, fuch a
Being does exift, Whenever we deny thofe
tranfparant cffcéts of a Deity in our felvs;
and would cancel that ivnate Jdea God has
lefe of hunfelf within us ; and make a nul-
lity of thofe hopes and tears we find re-
lating to fomewhat above us ; we ma
with equal reafon oppofe the truth of our
own Affe&icns and Paffions, and ceafe to
be fure of whatever our Souls inform us,
And while we contend againft the real
Exiftence ota fupreme Being, we deny the
truth of our own facultics. For whatever
can

—

to aflure us that we are in our own beings,
nothing but a great Cheat to our felves.

My Lord, 1 have now taken my lcave
of the Atheift,  What the fuccefs of our
Encounter has been, refts with you to de-
termine. I know there is an Excife and G-
Jtome to be payed to the Criticks of this Age,
before any thing can frecly pafs; of which
I am no way careful. Imean hereafter to
be as lictle concerned about the drkeift, as
hecanbe about Religion : and to create
no more trouble to my felf, where I have
arrived at a perfect fatisfaction, If nothing
will ferve his turn but 2 Negative, upon
that, which him{elf and cvery thing befides
is an Affirmation of, let him feed upon his
own Diftemper, and feaft himfelf wich his
own Difeafe. ’Tis not tobe denied, bue
that a Rational Conqueftis there leaft to
be hoped for, where the Underftanding is
but afecond to the Will; and the redti-
tude of the Judgment truckles to the vio-
lence of inclination. No Map can be drawn,
wherein we can have a clearer Profpect,
thata Man is funk bencath himfelf, and
ftruggles under a defection from a prima-
tive Qeconomy , than that his Will fone-
times gives the Law, and plays the Tyrane

over
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can afcertain us there is no God,may go far
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over the reft of his Faculties. *Twas at this
back door of the Will; that Atheifum firft en-

-tred.  *Twas the defire Men had, thete

fhould be no God, that firft cheated the
Underftanding, or at leaft bribed it, to dif-
pute againft him. No Mans Reafon would
ever have attempted to derive the World
from any thing but God, had not the Wik
beenin open Hoftility with him; and de-
clared War againft that Intereft, that ftood
up for God in the Soul. However the 4.
theift may indulge himfelf in his own ab-
furdities§ yet having weighed him in the
Ballance of right Reafon, and finding his
Principles light, empty, full of falfhoods
and contradictions ; and in the complex
of them, ameer mothing 5 1have taken him
as onc legally condemmned, anddo think
my felf reafonably juftified 2 hang him
wp in Effigic. - And therefore, as themoft
pertinent Appendix to this Difcourle, I
have prefented your Lordfbip with an A.
theilts Catechifim 5 wherein you Mall fee him
Epitomized, and- an endeavour to repre-
fenc an linage of hum, as much to the Life
as fo fimall a Figure will afford.

My Lord, Thave, by this, performed
buta pare of my Duty to you: my firft in-

tention did much exceed what I have been

yet
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yet able to accomplith. Two further at-
tempts were defigned to accompany thefe
Papers. Firlt, A rational proof, that the
Scriptures are undoubtedly and truly the Word
of God : And that we have reafon abun-
dantly fufficicnt to acquiefce in themas
fuch.  Where I would have imployed
that little firength Thave, to have refcucd
them from fome violent hands that are
lately laid upon them ; and juftified their
divine Aurhority againft the perverfe Dif-
cousfe of abfurd and illgical men. And
Secondly,Have adventured in a Scripture-
glafs, to have reprefented to you the ex-
cellency of that admirable contrivement,
Of favingmen by FESUS CHRIS T:
to which right Reafon, as well as the
Scripture, is an entire witnefs. Wherein
we {hall find all things concurring, that
might become the defigns of infinite Wif-
dom, in magnifying it {elf, and reach the
whole of mens concerns, in the utmoft of
their Exaltation and Happinefs.  How
far opportunity will ever encourage the
execution of the firft intentions; whe-
ther I fhall be able to advance another
ftep beyond this ground I have been now
endeavouring to make good; is a que-
ftion lies unrefolved in the Womb of Fuz4-
rity.  Whathas already adventured your

N Lord-
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Lordfbips view ghis [mall EfJay towards the
publick fervice of Religion, 1 am fure
you will atthe fame time pardon and ac.
cept.  Asyou are too juft to blame a mean
crop, when you confider it comes from an

hungry Soil’; fo you are too wife to wafte
you muft needs be de-

expectation, where

nyed a return ; orto caft away the leaft
hope of any thing valuable, from one that
has attained no further amongft Mankind,
than that inconfiderable Roman, who had
nothing to boaft of, by a jus trium liberorum.,
"Tis enough to my felf, 1have obeyed oy
Lordftip ; who by the choice of this Sub-
Je&t; did at once both command and oblige
me. It will be ever a pleafure to me any

way to avow thofe manifold Obligations T

have to you : nor will I ever ceale to doit.

Refolving never to forfeit my own Truth

to my felf, nor to becomez fufferer under

that uneafie reproach of Ingraticude.
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O youbelieve there is a2 God?
A. No: 1 believe theyeis
N none.

N R Q. What is the trae
T *L\" grcund of your belief ¢ .
e A, Becaufe 1 have nomind
there (bould be one. ] .

Q{b\?\'/hat other Reafon do you give for
it ¢ '

A. Becaufe 1 never faw him.

O. 1f there be a God, muft he notbe
Infinite, and fo Invifible ¢

A Yes, if there be one, he muff,

&. Why then do you demand to fec
him¢ o

A. Becaufe Lknow I cannor /c;}eﬁzmD and fo

have a [ure ground to deny him. ,

mﬂyQ].mI}f' tl{eregbe no God, how came this

World to be ¢

A
Y
N » ’
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A. It mady it [elf by meer chance.
9. After what manner was it firft pieced

together ¢ ‘

A.By 4 cafual hit of Atoms one againft a-
nother,

&). How came thofe Atoms fo to hit one
againft another? :

A, As they were Eternally dancing about,
7 an lufinite [pace.

&. Whence came the Reafon of Man-
kind 5 and all that order and regularity we
find in the World ¢

A. From the meer
of thofe Atoms.

&. What is that Men call Religion ¢

A. 4 politick Cheat Pt wpon the World,

G. Who were the firft contrivers of this
Cheat s .,

A Some cunning- Men thay defigned to keep
the Worldin Subjection and Awe, C

&. What was the firlt ground of it ¢

A, Men were frighted with Tales, that
were told thems, about invifible wothings,

O. When did this fright firft feize Men¢

A, T very long g0 : and (for onght we
can find) 'tis as old as the World it feif.

&. Has this fright upon Men been ge-
neral ¢
AL Yes : The whole World 5 all Ages of ss,
have been poflelfed with a fear of nothizg,

accidental conjunition

g
i
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&. What is the great end that every
Man is toliveto ¢ _
A To pleafe himfelf.
-~ &. How prove you that 2

A, Becanfe there is nothing above him :
and [o he is his own Law. o

&, Are Men to make any diftinction in
their Aétions ¢

AL No further, nor upon noother account,
bus as they pleafe or difpleafe themfelves.,

. Is there any fuch thing as Good and
Evil ¢ ‘

A, No 5 tis a difisnction the World hath
been cozened with, -

©. When was that diftin&ion firlt
brought into the World ¢
AL U Ts of the [ame date with thofe fables
about a Deity ; and relates wholly to thesm,

&. Is there any thing fora Man to hope
for,or ftand in fear of beyond this World

A. No, nothing at all.

O, What becomes of a Man when he
dies ¢

A. He returns into his firft Atoms,

' 9. What becomes of thofe Atoms

A, They flill help to carry on the great
rvound of the World.

FINTIS.
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