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INTRODUCTORY LECTURE

ON

DIVINITY.

T is a very agreeable thing to {ee a number of young
perfons determined to apply themfelves to the ftudy of
divinity. We muft charitably hope that they are attuated
b, the ncblelt principles; that they are refolved to de-
vate their life and talents to the fervice of Chrift in the
gofpel. He is a good mafter; his fervice is liberty. They
have not any flattering profpet of an illuftrious or opu-
lent ftate; but they may have in that oﬂlce, the greateft
inward confolation, and very commonly more ferenity and
peace, and as much of the real and defirable enjoyment of
this life, as any clafs of men whatever.

Itis altogether agreeable to the defign of this inflitution,
to have young men of piety and ability fitted for the pub.
Iic fervices of the churches. This was the very point in.
view with the worthy founders of this feminary, fome of
whom are yet alive; and as there was never, perhaps,
any f{eminary, the fupport of which was more the effc&t
of faith and dependance upon God, fo it is to be hoped
that he will honour many of the yecuth bronght up in it,
with employment in his vineyard and fuccefs in his for-
vice,

Vo, IV. B



10 Lectures on Divinity.

If I may be allowed to fay any thing perfonal, Vincine
to add, that it is peculiarly agrecable to me. Nothing
would give me a higher pleafure, than being inftrumental
in .urnithing the minds and improving the talents of thofe
who may hereafter be the minilters of the everlalting gof-
pel.  The hope of it is, indeed, the chief comfortin my
prefent flation.  Notwithftanding the many encourag-
ing circumitances that have happened fince my arrival
here, and the evident {miles ot Providence upon the col-
lege. yet | confefs 1 have often regretted the want of a pal-
toral charge. After having been for twenty three years
conftantly employed in preaching the gofpel to a nume-
rous, obedient, and affe€tionate people, to be employed in
a way of life fo confiderably differen:, muft have created
lome uneafinefs. Juft figure to yourfelves, one that had
been fo long accuflomed to preach to a crouded audience
of from twelve to fifteen bundred fouls every day, and all
fubje to my private overfight and difcipline; now to
have fuch a thin and negligent affembly, and moftly corm-
poled of thofe who think them{elves under no obligation
to attend, but when they pleafe. Infuch a fituation the
fphere of ufefulnefs feems to be greatly narrowed; but if
I am made inftrumental in fending out faithful labourers
into the harveft, it will be an ample recompence; for as
one of great zeal and difcernment exprefled himfelf to me
in Britain : ¢ You will be greatly mortified to fee the dif-
ference between a fmall country {ociety in America, and
a large city congregation in Scotland; but if you be in-
ftrumental in fending ocut minifters of the New Tefta-
ment, it will be a ftill more important ftatien, for every
gownf{man is a legion.”

In this preliminary difcourfe, what I chiefly mean is
to repeat, and endeavour to bring you to enter into, the
great and leading view wWich you ought tc have in your
ftudies, and which ! defire to have ftill before my eyesin
teaching. This may be exprefled in one fentence—to
unite together piety and literarure-——to fhew their relation
to, and their influence one upon another—and to guard
againit any thing that may tend to feparate them, and fet
them in oppoﬁuon one to another. This is of more con-
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fequence, and indeed, of more difficulty, than perhaps you
will, as yet, be able to apprehend;—experience however,
has taught rac to view it in a molt important light.  Some
perfons truly, and perhaps eminently pious. trom an in-
ward conviftion that religion is better than all the learning
in the world; ani perhaps oblerving. that ill-principled
perlons, the more learning they have are the more dan-
gerous to the truth; have come to defpife learning itfelf,
as if the natyral talent was to blame for the moral depravi.
ty. Of thofe who profefs religion, fome alfo, from a for-
ward zeal, are impatient to vegin the miniitry belore they
are fitted for the charge: fuch perfons are often quite in.-
fenfible to the hurt they do to the intereft of religion, and
how much they injure the truths of God, by their manner
of handling them. On the other hand, there are fcme,
who promifed very well in early life, but appiying with
vigor and fuccefs to their ftudies, became too much en-
amoured with human wifdom, and thought themfelves
fuch great fcholars that thev were too proud to be Chrifiians.
Intelletual pride is perhaps as dangerous a diftemper as
any we are liable to. I have often thought that great na-
tural abilities, and great acquired knowledge, operate as
a temptation, 1n a way fimilar to great wealth or external
property—they are apt to intoxicate the mind—to pro-
duce felf fufficiency and contempt of others, and to take
away from that humility which is the greateft beauty, or
if the expreflion be proper, the real glory of a Chriftian. I
would therefore begin, by earnefily befeeching you to keep
clear views of the impor:ance both of piety and literature,
and never fuffer them to be divided. Piety, without lite-
rature, is but little profitable ; and icarning, without pie.
ty, is pernicious to others, and ruinous to the pofleflor.
Religion is the grand concern to us all, as we are men;—
whatever be our calling and profeffion, the falvation of
our fouls is the one thing needful. Itis however, further
and eflentially neceffary for a minifter. I do not mean
that it is neceffary to the being of a minifter in the vifi-
ble church, or to the efficacy of the ordinances of the gof-
pel to thoie who receive them. This is, properly fpeak-
ing, a popifh tenet, againft which there is a queftion in
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the fhorter catechifm exprefsly levelled. * How do the
facraments become effetual to falvation? The facraments
(and it muft be equally true of every other ordinance) be-
come effeCtual tofalvation, &c.” Some weak enthufiafts
have gone into this miftake, and have faid it is as impol-
fible for an unconverted minifier to convert a foul, as for
a dead man to beget a living child. A fimilitude is no ar-
gument at gll, properly {peaking, but only an illuftration,
if the thing itfelf be juft. In this cale it is wholly mifap-
plied, for it is neither the converted nor the unconverted
minifter that converts the ieul, but the power of omnipo-
tent grace, by any means that the God of grace {ees pro-
per toemploy. But an the other hand, this takes nothing
away from the neceflity of religicn in a wmirilter, when
properly underflood. It is certainly neceffary, in the moft
ablolute fenle, to the faithfui difcharge of a minifler’s truft ;
and for the fame realon, it is of the greateft imporiance to
his fuccels.  True religion feems to give a man that know-
led.re which is preper for a minifter to diret and turn in.
to its proper channel, the knowledge he may otherwife ac-
guire. It feems neceffary to make 2 minifter a&tive and
dilicent, upright and unparml happy and fucce{stul.

Qa tiis fubje&, I muit give you the following parti-
cuiar advices:

I. Do not content ycurlelves barely with found pritlci.
ples, much lefs turn religion into controverfy, but feck for
inward vital comfort, to know in whom vsu have believed,
and endeavour after the greateR itriCtneis and tendernefs
of pratice.  When ! defire you to look far inward vital
comfart, I 4o not mean that you fhould wholly fufpend
your preparatious ior the miniftry, or immediately lay afide
L*auonts of it, becaufe you have not all that clearneis and
fatistattion concerning your own ftate, that you fhould
hoti defire and endeavour to attain. There is hardly any
principle fo good, cor any fe clear, but it is within the
veach of termptations, and capable of heing perverted.
Some being deeply convinced that it is a dreadful thing to
preach an unknown Saviour, and not feeing reafon to be
wholly fatished with themfelves, have been thrown into
dou_bts and embarrafled with feruples, and have given up



Lectires on Divinity. 13

wholly that facred office, to which they feemed both in-
clined, and called; this feems to be taking a very unhap-
py, and a very blameable courfe. If fuch fears had ex-
cited them to give all diligence to make their calling and
cleCtion fure, they would have been properly improved.
But laying afide the thsaghts of the miniitry only on this
account, feems to carry in it 2 fuppofiiion, that they either
do not intend, or do not hope, ever to be better. It is cer-
tainly to the public a much greater calamity, that there
fhould be a bad minifter, than a bad man ot fome other pro-
feflion, but to the perfon himfelf, if he die in an unrenew-
ca itate, it will bring but little comfort. I would have you
upon this fubje@ to obferve, that real Chriftians have very
different degrees of comfort, and that if we examine the
facred oracies with carc and accuracy, we fhall find that
what is termed affurance, is juftithe grace of hope in lively
exercife. It is called the aflurance of hope, Heb. vi. 2. as
well as ellewhere, and as every real believer has fome de-
gree of hope, which makes him reft and rely on Chrift
alone for falvation as he is offered in the gofpel, fo perhaps
there are not very many who have fuch a degree of ftea-
dy and firm- aflurance, as to exclude all doubting. Iknow
there are fome that have taken it up as a principle, and
maxe aflurance, even in this reflex fenfe, the effence of
faith; but when it comes to experience, except the phra-
feology itfelf, I do not find they differ much from others.

I mentioned to you particularly, ftritnefs and tender-
nefls of pra&tice. This is of the utmolt moment,as the fruit
and evidence of rea] religion.  All principles are valua.
ble, but as they produce praltice. But to explain firi&t-
nels and tendernefs of prallice a little, obferve, that the
expreflion of tendernefs, is borrowed from that paffage of
fcripture, found in 2 Kings xxii. 19. 2 Chron. iii. 4. where
of Jofiah it is faid, “becaufe thine heart was tender,” &ec. it
fignifies a heart eafily fufceptible of conviltion, and abe-
dient to reproof. When this is applied to the carriage of
sne devoted to the fervice of the miniftry, I think it im-
plies, 1. the ftrifteft watchfulnels to difcover fin and duty,
and a difpofition to obey the ditates of conicience with
refpect to both. 2. A concern to aveid, not only what is
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in itfelf dire&ly and certainly {inful. but whatever is but
doubtful according to thie apoftolic dotrine, **he that doubt-
eth,” &c. 3. A willingnefs to abfain from lawful things,
if liable to exception, or ikcly to be matter of offence.

II. A fecond advice I would give you upon this fubjedt
is, that you fheuld remember the importance of the exer-
cifes of picty, and the duties of the clofet. As ihere are
no forms of prayer with us, the habit of clofet devotion is
neceflury to give a minifter fullnefs, propriety, and terven-
cy in prayer.  This for his own fake, alfo, he fhould at-
tend to, for it is neceflary to the prefervation and im-
provement of the fpiritual life.  Pray withput ceafing,
fays the apoftle, intimating that the very {pirit and temper
of a believer, fhovld be that of dependance upon God, and
deriving by faith from him, every neceflary fupply. In
order to recommend it particularly to you,Iwould cbierve,
that it is-peculiarly neceflary to be begun in early life ;
perhaps there arc few, if any inflances of perfons coming
to a greater degree of fervour in devotion, or attention to
the duty of it, in advanced years, than they had in youth.
There are many particulars, in which an zged, if a real
Chriftian, will infenfibly improve:: he will improve in
meeknefls and humility, in prudence and judgment, in at-
tenticn to Providence, in purity of principle, in fubmiffion
to the divine will; but fervour in devotion muit be begun
early, while the paflions are ftrong, and continued by the
power of reafon and habit. Perhaps you may think it of
fmall moment, yet fome very judicious and experienced
Chriftians have given it as a rule vpon this fubjet, to be
ftriCtly punttoal and regular in point of time, and even
place. . *

III. Early fix, and ftudy under the influence of thofe
- principles, which fhould animate all your future labours,
a concern for the glory of God, and love for the fouls of
men. Ifthefe are the principles of fiudy, they will keep
you from miftaking the way, and having taken early and
deep root, they will bring forth fruit more abundantly in
after life.  Living by faith, 1s extremely proper tor culti-
vating thefe principles.  Keceping the whole {yfiern of re-
vealed truth in view, will fhew its moment; and particu-
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larly what is revealed concerning the eternal condition of
men, canuot fail to fll us with a concern for their wel-
fare.

IV. Be diligent to acquire every neceflary qualifica-
tion ; and yet ftudy feit-denial in the ufe of them : this is
one of the moft impcrtant, and at the fame time, one of
the moft dflicult attainments. It is comparatively ealy
to avoid-vain glory, ifat the fame time we induige in floth
and negligence. But to meditate upon thele things, to
give ourfelves wholly to them, for the glory of Ged and
the goodl of fouls, without having it in view to {erve cur-
felves, this is real excellence, and here lies the greateft
dificulty. Form yourfelves to a true talte and real know-
ledge ; let your capacity want no improvement that it
may be more ufeful, but beware of ftudying only to thine.
V. Laftly, guard againit the temptation thai is moft in-
cident to your {taie and {ituation, particularly, making the
exercifes of piety and the ordinances of the gofpel mat-
ter of {cience and criticifm, rather than the means of edi.
fication. When {tudents begin to learn how things ought
to be done, they are apt at all times to be pafing their
judgment of the manner, inftead of improving the matter
of public inftrultion ; ot that it is poifible to be wholly
Inattentive to this, but et it not carry you fo much away,
as to hinder your teaching others as humble Chriftizns, as
well as difcourfing to them as able miniiters.

LECTURE Il

ET us now confider learning as an impertant qual:.
fication of a minifler. On this fubje@, afier tay-

ing a lew things on its moment, 1 fhall endeavour to
point out to you what branches of {tudy it will be your in.
terelt to apply vourfelves to, with greatefl dilizence. As to
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the importance of learning, there being no reafon for u'y
in this age to expet immediate or fupernatural tevela-
tion, the acquiring a proper meafure of knowledge by
ftudy and application, is ablolutely neceflary. No parts
or capacity are fufficient without this ; nay, fuch is the
wife order of Providence, that to improve a talent is to
poflefs and fecure it—to neglet it, is to lofe it. There
1s {carce any thing that a man could once-do ever fo well,
but if ke lay afide the practice, he will lofe the faculty. It
is lamentatle to think what a poor and contemptivble figure
fome perfons make in advanced life, who had good ta-
lents ffom nature, but fuflered them to ruft in floth, or to
be blented by fenfuality and felf indulgence. Learning
is neceflary to keep the facred truths we are obliged t6
handle, from contempt. Great weaknefs and infufliciency
expofe the miniftry to contempt, even amongft the mean-
eft of the people; butit is efpecially a ftumbiing bluck
to thofe who are themfelves perions of literature and tafte.
It is exwremely difficult for them to receive and relith
things delivered in a mean, flovenly manner. Suppole,
for example, one who is not fo much as fenfible of the
grofleft improprieties of ftile, {peaking in the hearing of
perfons of rank, or of real knowledge : and as even a
good man is not always wholly free from vanity and affec-
tation—ifuppole too that the fpeaker thould {well his dif-
courfe with high and pompous phrafes, or hard, and out
of the way {cientific terms—only think how great would
be the temptation, to fuch perfons as I have mentioned,
not to neglet what is good, from its being mixed with
what they {0 juftly defpife. Learning is alfo neceffary
to repel the attacks of adverfaries. The golpel has ne-
ver been without enemies from without, and from with-
in; and as it is ufually by means of human learning that
they make the attack, it is neceflary that fome fhould be
ready to meet them, and able to unravel the fubtilty with
which they lie in wait to receive. 1 have often thought
that there was fomething very aamirable in the choice our
Saviour made of his firft minifters, to aflift vs in adjufting
aur views vpon this fubjett. for the mere immediate
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mahifeftation of divine power, when the wife and great in
the world were united againft his truths, he chalz twelve
illiterate fithermen, which fhould teach us not to over.rate
the wifdom ol the wife ;. and leit in after ages we fhould
be tempted to under-rate it, hc chofe one apoltle, able
and learned, and to him he gave the molt fignal fuccefs;
{o that he laboured more abundantly than them all, and
wvas honoured to be the penman of a very confidzrable
part of the code of the New Tecltament.

But let me now proceed to confider what branches of
ftudy it will be vour interelt to apply to with the greateft
diligence ; and if I am able to do this with propriety, I
am perfuaded you will find it of the molt fignal fervice.
A traveiler lofes time upon his journey by going out of the
road, as well as by ftanding fiill; and if his dire&ion is
very wrong, the time is more than loft, for his diftance is
increafed, and his ftrength is exhaufted. On this fubje&
be pleafed to attend to the following remarks. There is
no branch of literature withoutits ufe. If it were poffible
for a minifter to be acquainted with every branch of {ci-
ence, he would be more fit for public ufefulnefs. The un.
derftanding which God hath given us, and every objet
that he hath prefented to it, may be improved to his glo-
ty. A truly good man does grow both in hplinefs and
ulefulnefs, by every new difcovery that is made to him;
therefore learning in general is to be efteemed, acquired,
and improved ; and perhaps I may alfo {ay, i: were there-
fore good if a minifter were a perfon of extenfive know-
ledge. But our time and capacity are both limited, and
we cannot do all that we could with. On the fubject of
literature in general; obferve, that reading a few books
well chofen, and digefting them thoroughly, together with
the frequent exercife of reflettion, will make a knowing
and intelligent man : but to 'make what the world calls a
learned man, or a great {cholar, requires a very general
knowledge of authors, books and opinions of all kinds. A
perfon of great difcernment may perhaps oblerve a flill
nicer diftinction, in the vfe of epithetsin our own language.
The phrafe ¢“ a man of learning,” according to its prefent
acceptation in Europe, almoft always fuppofes and in-

Vor. 1V, |
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cludes, talle in the belles lettres. A great {cholar, or a
man of erudition, always carries in it the idea of much
reading : the firlt always {uppoles genius, the other may
confilt with very moderate talents. A pretty large circle
of the {ciences is taught in our {chools and colleges; and
though many think it too extenfive, yet fomething of the
principles of the whole may be enderftoed by a perfon of
capacity and diligence : his knowledge may be true and
juft, though not minute. A man may not be a mathe-
matician or an altronomer, and yet underitand {fomething
of the true {yftem of the univerfe. He may underftand
many {ciences fo far as to comprehend the reafoning of
thole more deeply fkilled, who fpeak and write of them,
and fo as to fpeak with politenefs and confiftency within
his own line, in every thing he fays of them. But to
excel in any particular branch of f{cience, and to know
every thing upon that branch that may be known, is the
work of a life-time. Grammar, mathematics, aftronomy,
oratory, hiftory, law, phyfic, poetry, painting, ftatuary,
archite@ure, mufic; nay, the fubordinate divifions of
fome of thefe {ciences, fuch as, anatomy, botany, chy-
miftry, are all of them fufficient to emplov alife, to carry
them to perfeion. It is therelore plainly i itfelf impro-
bable, that almoft any man can attain a high degree of
perfe&tion in all, or indeed in many of thefe branches of
ftudy. There is even fomething more to be cbferved ;
the perfon who addiéts himfelf to any one of thofe ftudies,
fo as to be an adept, or really a complete malfter in it,
cannot be a man of extenfive knowledge; and it is but
feldom that he can be a man of a liberal or noble turn of
mind, becauvfe his time is confumed by the peculiarities,
and his mind narrowed by attending to one particular
art. He is likewife apt to efteem his favourite ftudy fo
much as to confine all excellence, and even all capacity,
toit. A profound botanift, {mitten with the love of flow-
ers and herbs, if he meets with a man that does not know
one from another, and does not value a ranunculus or
anemone more than a pile of common {pear-grals,
has a fovereign contempt of fuch an underitanding.
Dean Swift takes notice of a curious expreflion this way,
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of a dancing-mafter, at whole fchoo! t'.c icmous Harley,
Earl of Oxford, had been in his :outh; when he was
made fecretary of ftate, he faid. he wondered what the
Queen could {ee in that man, for he was one of the great-
efl dunces he ever taught.

Hence you may oblerve, thit all who are devoted to the
particular {tudy of one {mall branch, are generally confi-
dered as pedants; and indeed commonly are fuch as are
underltood by that expreflion. Their thoughts have ta-
ken fuch a courfe, and their ideas themfielves taken fuch
a tinCture from their favourite ftudy, that they fce every
thing through that medium, and are apt to introduce the
expreflions belonging to it, upon every fubjett and occa-
fion. Mr. Addilon in one of his Spetators oblerves, that
every man whofe knowledge is confined to one particular
fubjeCt is a pedant, as a mere foldier, a mere attor, a
mere merchant, &c. but that the learned pedant, though
generally moft laughed at, is of all others the moft tolera-
ble, becanfe he has generally {omething to communicate
that is worth hearing. But I oblerve, that the moft rea-
fonable pedants, and the leaft to be blamed, are thofe
wholfe whole hearts are {et upon what is their bufine[s for
life. Therefore, though a fchcolmatfter can {carcely fpeak
without citing Virgil or Horace, he is to be indulged ;
and though he may not make the molt diftinguithed figure
in public or polite lite, yet he is ufeful in his generation,
and fit for the dilcharge of his trult—T herefore, a minifter
that is a mere theologian, well acquainted with the ferip-
tures, though with few other books, or books upon other
fubjefts, and is malter of the controverfies that belong to
divinity, properly fo called, is certainly much more to be
pardoned, than one ever fo much fkilled in any other [ci-
ence without this. But what fhall we fay of thofe, whe
miftake tl.cir duty fo very much, as to be chiefly diftin-
ﬁuiﬂled for that wliich they have leaft to do with. I have

nown a phyfician, who was a much greater connoifleur
1in mufic than in medicine ; and a divine, much more fa-
mous for accounts and calculation, than for preaching.
It is therefore, in my opinion, not any honor to a minif-
ter to be very famous in any branch that is wholly uncont.
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ncfted with theology ; not that knowledge of ary thing,
properly fpeaking, is either a difadvantage or ground of
reproach ; but for a man to thow a deep knowledge of
fome particular fubjedt, plainly difcovers tliat he hath be-
flowed more time and pains npon it, than he had to fpare
from his neceflary duty. It is alfo ufual in all {uch cafes,
that the favourite purfuit infufes fuch a quantity of phra-
fes and allufions into his language, as render it {if and
improper, and {fometimes nidiculous.

Agreeably to thefe remarks I obierve, that the affiffant
ftudies to theology, are chiefly the following : 1. Lan-
guages. 2. Moral Pailolophy. 3. Hiitory, facred and
profane. 4. Eloquence, including the belies lettres fiudy
in general. |

L Languages. 'Thele indeed, ufed to be reckened ef-
fentially neceflarv tc learning in general, immediately af-
ter the revival of earning in Europe : The Greek and
Latin languages were ftudied univerfallv, and with great
care. All authors who expelted their works fhould live
any time, wrote in Latin; but fince the cultivetion of
the languages of Europe, this has been gradually difcon-
tinued, and except in lome few {cientific writings, have
now whoily ceafed. However, as the remains of the an-
cients are flill the ftandard of tafte, all literary perfons
fhould make themfelves acquainted with the languages.
It is to be lamented that many fpend a great part of the
time of their education in learning Latin and Greek, and
yet few ever attain them to that perfettion, which alone
can make the learning of a language of great moment, fo
that they can read the authors with pleafure and profit,
for the matter which they contain. This might be eafily
attained by almoft any ftudent after his grammar {chool
and other education; and reading over the claflics with
{ome of the belt critics upon them, would be a very im.-
proving ftudy. Books of hiftory and entertainment alfa,
in Greek and Latin, would have a happy effett this way.
The Hebrew language allo, is very proper and ufeful for
a divine, being the language in which a great part of the
{criptures were originally written, and not difficult to ac-
quire, hecaufe we have but few writings in that language
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at all, and the language itfcif is not copious : to thzle 1
only add the fludy of the French language; it is both vfe-
ful and ornamental. There is hardly any luch thing as a
Jearned education in Britain, where the lrench language
is ovitted. It was the firlt polifheu of all the madern
langu:.-es of Furope, having been at lealt fity yzars be-
forc the Englithin this re{pect; and though there are fome
branches of writing in which there are Faghth authors
nct inferior to any of the French thi: 1 uin acquainted
with ; yet in general, there is to be found a greater purity,
fimplicity and preciiion, in the French authors, than in the
Engiifl:. But what indeed chiefly diipoics me to recom.
meid the French language to divines is on account of the
found, calvinifiic, relormation divinity : there are raany
more able and eizzant writers in that language, than in
Englith; there are aifo fome admirable practical treatifes
written by the popith divines in French, as well as by the
Janfenifts of the Roman catholic communion : Janfeniits
and Molinifis in the church of Rome, are juft the fame as
Califls and Arminians among proteftants.

1. Moral Philofophy.  'The connexion of this with
divinity will be eafily feen. It is a very pleafant and
improving fludy in itfelf, or a good handmaid to the chrif-
tian morality; and the controverfies upon tuat {ubjelt,
which are all modern, ftand in 1mmediate connexion with
the deiftical controverfies, which it is neceflary for a di-
vine to make himfelf mafter of. There are few of the an-
cient writers of much value upon that {fubjet, excepting
Plato among the Greeks, and Cicero among the Latins,
efpecially the latter. The remains of Socrates (to be col-
leCted from the writers of bis country, but chiefly from
Xenophon,) the works of Epiétetus, Marcus Autoninus,
and Seneca, contain many moral fentiments, but littie or
nothing of the principles of morals. I think the moft beau-
tiful moral writer of the ancients, is the author of the
‘T'ablature of Cebes. As to any thing contained in the an.
cients, relative to the truth of Theology, it will be found al-
moft univerlally colle&ted in Cudwortly’s intelleCtual fy ftem.

III. Hiftory, facred and profane. This is a {ludy, ea-
1, pleafant and prefirable, and by a peculiar happinefs of
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this age, fafhionable. As a clerpyman thould be a man
of liberal knowled;:e, and it for the converiation and foci-
ety of men of rank and letters, 1t is neceflary that he be
well acquainted with hiftory ; if ke is not, he will be of-
ten ready to betray his ignorance before perfons who
fhould be much his inferiors in point cof fludy : befides
you {ee a great part of the facred wrnitings, both of the Old
T-flament and the New, confitis of hiflory ; and few things
are more neceflary to the juft and critical ftudy of the
{criptures than an acquaintance with hiftery, with the
original ftate and gradual progrefls of human’ focxctv ; it
adds greatly too, to a minifter’s knowledge of the human
heart; in that refpect it may be faid to be the way to
that knowledge of the world which may be obtained at
Jealt expence and with perieét fafety.

IV. Lafily, Eloquence ; thatis to fay. compofition and
criticifm, including the whole of what is commonly calied
the belles lettres {tudy. Nothing i1s more plain than the
neceflity of this Icience : pubiic ipeaking is to be the chief,
or oue of the chief parts, of a miniier’s bufineis for life.
1 fhall not enlarge on this, having occalion to {peak on it
at great length 1n another department, which you have
had, or may have, an opportumty to hear. I {hould have
made mere mention of books, but as 1 have wriiten, at the
particular delire of fome of the laft year’s {cholars, alift of
the principal and moft valuable writers in every branch
of {cience, it will be more complete, for any that defire it,
to have copies of that lit.

LECTURE IIL

HE. fubjet on which we are now to enter, is the truth
of the Chriitian religion. 1 am ieufible that every
good man has a conv:&lon of the truth of the gofpel from
its power and efficacy upon his own heart, diftlin& from,
and fuperior to, all {pecuiative realoning.  That deep and
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heart-fzIt fenfe of the corruption and weaknefs of our na-
ture, and of the power of indwelling fin, wkich is infepa-
rable from the reality ot religion, and the perception of
the admirable fitnels of redemption by the crofs to abafe
the pride of man, and to exaltthe grace of God; to give
confolation to the finner, while it changes the heart; is
highly fatistyiny to a confiderate, if at the fame time, a
ferious perion; fo that for his cwn fake, he would pay
bat little regard to all the foolifh cavils ot men of corrupt
minds : nay, there is fomething more ; the whole fyliem
of the gofpei, as dcpendmg upon, and having conftant re-
ference to the crofs, is {o contrary to the tafte of a earnal
mind, and {o far from carrying in it any of the marks of
human wifdorn that it is impofiible to {fuppofle it a cun.
ningly devifed fable, and therefore we may cordiaily em-
brace and rely upon it, as the power of God into falva.
tion. One thing more I would fay, by way of introduc-
tion ; that the cuftom of fome minifters, of conftantly en-
tertaining their hearers with a refutation of infidel objec-
tions upon every fubje&, is not much to be commended.
This feems to proceed upon a {uppofition, that a great
part of their audience is inclined to infidelity. There are
times and places when that is proper [ admit; but there are
many others in which it is either quite uuneceffary or
even hurttul, as tending to bring people acquainted with
what would perhaps never otherwife have fallen in their
way. It is however certain, that fince in modern times
efpecialiy, this controverfy has been greatly agitated, and
indeed of late almott all other controverfies have been drop-
ped on account of it, or loft in it; a ftudent of divinity
fhould be well informed upon it. I will therefore endea-
vour to {tate 1t to you with as much diltin€tnefs as I am
able, and as much brevity as its nature will admit. The
{ubject muft be taken up a little differently, as we fuppofe
we have to do with d:fferent adveriaries—atheifts and the-
ifts.

‘The controver{y with the firft, perhaps’it is unneceflary
to treat with muci length, becaufe it is not difficult, and
becaule there are but few that plead the caule of infidelity
upon this footing, yet fome of the lateflt infidel writers,
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particularly David Hume, has raifud fuch objedtions, as
leemn chicfly to point this way. The boundlels fvepiicilm
ke has endeavoured to introduce, would weaken the be-
lief we have in the Deity, as much as in the gofpel ; and
indeed, as he feldom attacks particulars, (except in the
cale of miragles) his enmity feems to be againit religion
1n generzl, and not againit the golpel : the fame thing may
be faid of Voituire, IHelvetius, and other foreigners;
*hough Voltaire deals very much in particular cavils, and
of the meft filly kind.

In the deift xcwl controver{ly, what commoniy leads the
way, 1s the neceflity of revelation in general. ‘T'his is to
be proved from the ftate of the heathen world, belore the
coming of Chrift. The chief circumilances to be taken
notice of, are, x. Their grofs ignorance. 2 Their abiurd
notions of God, as of human fhape, with many paflions,
and the worlt of vices. 3. Their impious and thocking
rites, particularly human facrifices. 4. Their polytheilm,
and multipiicity of gods. 5. Their great immorality.
It is to be particularly obferved, that thefe things were
not confined tc the barbarous nations, but if there was
any difference, it was rather mere eminently the cafe with
thofe who were thought the molt improved and civilized,
the Egyptians, Greeks and Romans. The firft infidel
writers in Europe, were chiefly employed in fhewing the
fufficiency of reafon as a guide to man in his condu&t, of
whom Lord Herbert, of Cherburg, was one of the moft
early, and one of the moft eminent. Their way of arzu.-
ing is very {allacious ; for they avail themfelves of that ve-
ry improvement of reafon, which they owe to revelation,
in order to fhew revelation to be unneceflary. ‘The [ub-
lime and noble conceptions of God, as the father of {pi-
rits, which alter they are difcovered, can ealily be thewn
to be rational, are boafted of as the produétions of unbi-
affed reafon ; but the fair way of deciding the queftion is
to apply to thofe nations that wanted revelarion, that is to
fay, the Jewilh and Chriitian revelation, and there we
fhall fee what reafon. in the courfe of many ages, was able
to do in fa&t. There is likewile more here than is com-
monly attended to; for there is the greateft probability
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\at the finall meafere of truth which was mixed with the
heathen Qbles, was not the diicovery of realon, but hana.
ed down by tradisions. It is well known that the Egyptian
theology, and their literature, whateverit was, waskepta
fecret, and was handed down {rom ane to another by their
pricils, and it isas certain that the carlicit Grecian phile-
{ophers never expelted that they couid, nor pretended that
they had, difcovered any of their opinions by reafon, but
they travelizd to Egypt, and the Eafiern countries, and
brought it Lhome, as information which they had received
from the fazes of thole countries. This was she cafe of
Thales in particular, and after him of Pythagoras. Seve-
ral ingenious writers have endeavoured to fhew that the
heathen mythology contains, ir many refpelts, a partial
and adulterated view of the {cripture hiftory : fee on this
fubje&t, Abbe Banier’s mythology of the ancients, with
regard to the Greeks and Romans, and Abbe Pluche’s
kiftory of the heavens, with regard to the Egyptians,

But with regard to the neceflity of revelation in general,
what feems particularly decifive is, that by a fair examina-
tion of the matter, and the univerfal confent of all na-
tions, men in a {tate of nature are chargeable with guilt.
Whatever may be faid either of original fin, or inherent
pollution, it cannot be denied that there is much moral
evilin the world. So true is this, that the hiltcry of the
world is little eile than the hillory of human guilt. Thev
that would evade this, by faying men are oaly impericdt,
do not obferve that they are guiity of fuch crimes as are
ftrongly condemnsd by their own reafon and conicience.
Now, whether thers is any forgivenefs of fin and place
for repentance ; z2nd if 7 all, upon what terms, can ne-
ver be determined but by an exprefs revelation. This is
implied in the nature of guilt.  Guilt is a liablenels to juft
punifiment: now, whether God will remita pumifh.
ment whicn he may indi@t with jeftice, muft rell ulii.
mately with lmimlfelf, and no reafoning can decide upon
it.  T'ry 1t who will, every argument brought in favour of
the remifion, will militate againft the juftice of the punifh-
ment. This appears frem the very language of perfons
difpeled to fuch fentiments, for they cannot help faying,

Vou. 1V, D
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and indeed they have nothing elfe to fay, but that it is
probable, for it weuld be bard e fuppofe that every tranf-
greflion fhould be punifhed with divine vengeance : but
pray let us confider this way of fpeaking; where is the
hardfhip > Is juftice hard? On the contrary, itis glori-
ous and arniable. I confels it is difficult for us finful crea-
tures to confefs, and flill more difficult from the heart to
believe, that everv fin deferves God’s wrath and curfe,
both in this life and that whici: is to come ; it is however
the neceflary confequence, not of one, but of the whole
fyflem of fcripture truths. There you have in every page,
the higheft eacomiums upon the mercy and compailion of
God. ‘Thefe are all without meaning, and contrary to
truth, ifit would have been the leaft impeachment of the
nighteoufnefs of God to have fuffered the penalty to take
place. Pardon, if the word is underftood, muft be free.
Benignity and goodnels to the innocent, is a part of the
charalter of the Deity in natural reiigion : but mercy to
the guilty, belongs wholly tc revelation. Accordingly,
it is upon this point, that all the heathen religions have
turned. Expiation feems to have been the great purpoie
oi all religion, whether true or falfe. * Wherewith fhall
I come before the Lord I &c. The neceflity of revela-
tion was acknowledged by many of the heathens in their
writings. Of thefe, the faying of Socrates to Alcibiades
was a remarkable example, that it was realonable to ex-
God would fend one into the world to deliver men

m ignorance and error, and bring them to the know-

ledge of himfelF.
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LECTURE V.
On the Truth of the Christian Religion.

AVING endeavoured to eftablith the truth of reve-
lation in general, we come to the truth of the
Chriftian religicn in particular. The proofs of this are
fo many, and laid down o difierently, according as the
adverfaries of the truth have fhifted their ground, that it
is impcfhible to enumerate them, and indeed not eafy to
clafs them. There is one introdutory way of reafomng,
which may be called comparative—to refle&t on the infi-
nite difference between the Chriftian, and all other pre-
tended revelations. If the necefhity of revelation has been
properly and fully eftablithed, then comparifons betweemn
the feveral pretences to it feem to be juft, and even con-
clufive. Now I think it does not admit of hefitation, that
with refpet to purity, confiftency, ’fublimity, digaity, and
every excellence which a manifeftation of the true God
muft be fuppofed to have, the Chriftian religion is fuperi-
or to every other. The heathen fuperflitions have not
now fo much as an advocate. Infidels do not now plead for
Jupiter, Juno, Mars, and Apolo, but for the fufficiency of
human reafon : and indeed, an age or two after the publi-
cation of the gofpel, that whole corrupt {yftem which had
been fupported fo long by ignorance and credulity, fell ta
the ground.

Paﬂing from this detached and preliminary confide-
ration, the proofs of the Chriftian religion are very com-
monly divided into evidence internal and external. By
the firlt of thefe we are tc underitand the excellency of the
doltrine, as agreeable to the diftates of reafon and con.
{cience, and having a tendency to produce the happieft
effetts. Under this head alfo comes the charalter of the
founder of the Chriftian faith, and every thing conneCted

with this or the former particular. By the external evi
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dence, we are to underftand the miracles wrought in at.
teflation of the truth cof the dotrine ; the nature and fub-
ject of thefe miracles, the eredibility of the witnefles, and
every thing neccf‘hr; to fupport this teftimcay. It is
difficul: however, to colle® the evidence under thofe heads,
without often intermixing the ane with the other. I have
therefore thought the evidences of the truth of the Chrif-

tian religion, might be as well divided in a different way.

Firlt, into two heads under the {rllowing titles ; 1. Col.

lateral, and 2. Diret and politive proof. And again to
divide the collateral into two parts, and take the one of
them before, and the other a'ter the dire& evidence, under
the titles of presumpiive and consequential.

I. Let us confider the prefumptive evidences of the
truth of the Chriltian religion, or thofe circumftances that
recommend it to our efteem and love, and are of the na.-
ture of ftrong probabilities in its favour. Thefe we may,
for order fake, divide into fuch as relate, 1. To the doc-
trine taught. 2. The perfon who is the author and fubject
of it. 3. The circumftances attending its publication,
and other probabilities.

1. The dottrine taught. When this is confidered in
the way of an argument for its aftaal truth, it rells upan
this principle, that every doltrine that comes from God
mult be excellent ; that therefore, if the dedtrine did not
appear of itfelt to be excellent, it would be rejected with-

out further examination, becaufe ot worthy of God ; and
on the contrary, that if it appears excellent, amlabxe, ufe-
ful, it is feme prefumption that the claim of a divine ori-
gmal is juft. It is a juft refleCtion on Chrif’s dotrine,
never man fpake like this man, as well as the following,
no man can do the miracles that thou doft, except God
be with him. Under this great head of excellence, or a
dotrine worthy of God, may be confidered feparately—
1. ItsSublimity. 2. Purity. 3. Efficacy. 4 Plainnefs,

. Conlfiftency.

1. Sublimity. The doftrines contained in fcripture
concerning God, his works, and creatures, and his rela-
tion to them, is what muft neceffarily have the approbation
of unprejudiced reafon, and indeed is the moft noble that

-
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can be conceived. His fpiritual nature inhnitely remov.
ed from inative matter, incapable of grofinefs, and of
fenfual indulgence. The unity of God, fo contrary te
the prevailing fentiments under heathemﬂl darknefs, yet

Low manifefltly rational. Strange, indeed, that the whole
world fhould have been in a miftake on this fubje&, and
the Jews, a defpifed nation, in an obfcure corner of Pa.
leftine, fhould alone have difcovered and embraced it,
The immentfity of God filling heaven and earth with his
prefence. His omnipotence in creating all things by his
word. His holinefs, juftice, goodunefs and truth : to thefe
we may add the conftant influence of his providencz, as
the Lord of nature, the witnefs and the judge of all. Ve-
ry beautifully the prophet fays, “ can any of the vanities
of the Gentiles caule rain ;” {o the apoltle Paul, * never.
thelels he left not himfelf without a witnefs,” &c. The
moral government of God, as taught in feripture, is ex.
ceedingly rational and fatxsfymg, reprefenting his great
patience and long-fuffering, to be followed by a time of
holy and righteous retribution. The mixture of good and
evil thatis plainly to be obferved, is by this means clearly
explained, and fully accountedtor. On the fublimity of
the fcripture doétrines, fome are fond of dwelling upon the
majelty of God, and the {ublimity of the {criptures in
fentiment and language, as well as matter. Upon this
pattof the {ubject, thingshave been faid, and the contro-
verfy taken up, on dnﬁ'erent footings. We have one ad.
verfary to religion, Lord Shafifbury, who has been at
much pams to vilify the fcriptures on the fubjett of flile
and compofition, and to pretend, that if it were the
work of infpired writers, it would be evidently, in its
manner, {uperior to every human prodution. . In an.
fwer to this pretence, there was 2 book written, Black-
wall’s Sacred Claffics, comparing the fcriptures with the
ancient writers, and fhewing that there is not any ble.

mifh in writing to be found in the {criptures, but may be
juftmed by fimilar e\preﬁiom in the moft approved claff-
ics, and that there is no beauty in the claflic authors, in
which they are not outdone by the facved penmen. This
boek 1 think is well worth reading by every {cholar or di-
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vine. IDJr. Warburton bas been pleafed to condemn this
way of juftifving the {criptures, and even to affirm, that
tafte is a thinz fo local and variable, that it was a thing
impofhble to have any book defigned for all mankind, to
an{wer fuch an idea as Lord Shafifbury feems to have for-
med ; nay, he feems to deay that there is any fuch thing
in nature as a permanent flandard of tafte and propriety in
writing; but that there is one manner for the Oriental,
and another for the Weflern writers, and that fuch have
their excellencies, and no comparifon can take place be-
tweenthem. I would not choofe to jcin wholly with ei-
ther of thefe. It isI think plain, that it was nct the de-
fign of the {criptures to be a flandard for eloquence, nor
does it appear any way connefted with the end of reveal-
ing divine truth ; on the contrary, it {eems to be the pur-
pole of God, to bring us from glorying in human excel-
lence. On the other hand, as I am perfuaded there is
a perimanent ftandard of propriety and talte, fo I am fully
convinced there are many examples of {ublimity and ma-
jefly in the fcriptures, fuperior to any uninfpired writings
whatfoever.

2. The next thing to be oblerved of the doélrine, is its
purity ; thatis to fay, having an evident tendency to pro-
mote holinefs in all who believe and embrace it. That
this isthe defign and tendency of the Chriftian do&rine,
is very plain. It is its exprefs purpole, to fet fin and im-
morality in the meft odious light, and not barely to re-
commend, but to thew the abfolute necefiity of holinefs,
in all manner of converfation. Itis pretended by fome in-
fidel writers, that gravity and apparent fan&tity, is the ef-
fence of impoftors, and that all impoftors do deliver a fyf-
tem of good morals. But there is not only one excelience
in the Chriftian morals, but a manifeft fuperiority in
them, to thofe which are derived from any other fource,
and that in three refpes: 1. That they are free from
mixture, not only many things good, but nothing of a
contrary kind, 2. That there are precepis in the Chril-
tian morality, and thofe of the moft excellent kind, very
little, ifany thing refembling which, is to be found in un-
infpired meralifts. The love of God—humility of mind
~—the fergivenels of injuries—and the love of our eremies.
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The love of God may be inferred confequentially, from
many of the heathen writers; but it is no where flated
with that propriety and fullnefs as the firft obligation cn
the creature, as it is in the facred fcriptures. Humility
of wmind, as reprefented in the goipel, is wholly peculiar to
it. - It is oblerved by fome, that there is no word, netther
in the Greek nor Latin languages, to fignify it.  Humil:.
tas in Latin, from whence the Englifh is derived, has a
different meaning, and fignifies low and bale.  Aarsuetu-
do animi in Latin, and Praotces in Greek, are the neareit
to it, but are far from being that; even the formivenels
of injuries and the love of our enemtes, are rather conira-
ry to the heathen virtue; and modern infidels have ex-
prefsly pretended that the Ghriftian rcligion, by its pre-
cepts of humility and meeknefs and pafiive fubmiflion to
injury, has banithed that heroifm and magnanimity which
gives fuch an air of dignity to the hiltories of Greece and
Rome. The third particular, in which the Chriftian mo-
rals exceed all others, is the excellence of the principle
from which they ought to flow. The law of God is not
- contratted into governing the outward condud, but reach-
es to the very heart, and requires further that our obedience
fhould flow, not principally from a regard to our own hap-
pinefs, far lefs to our own honour, but from a principle of
fubjection in the creature to the Creater, and a fingle eye
to the glory ef God.

III. The exceilence of the fcripture doftrine appears
from its efficacy. By this I mean the power it hath over
the mind, and its actuai influence in producing that ho-
linefs it recommends; there are feveral things that de-
{ferve confideration on the efficacy of the fcripture doc-
trine. I. It contains the greateft and molt powerful
motives to duty, and the fittelt to work on our hopes and
fears. Thefe, I conlefs, are much the fame in general that
always have been prepoled as inducements to a moral
condudt, yet they are opened with a fuilnefs and force in
the {cripture no where elfe to be found. liternity there
makes a very awful appearance. Particularly with refpet
to the gofpel and the New Teftament difcoveries, we are
told that lite and immortality are brought to lizht by them.
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. It carrics the greateft authority with it; the principles
of duty are more cleariy and {ully enforced by the proper
authonty, than any where elle; the right of God. from
creation, io the obedience and fubmiflion of his creatures,
his additicnal tile from continual benefcence, to which
cught to be added, by Chnflians, the right acquired by
redemption ; to all which is further to te added, the di-
vine nature itfelf, as our muern. 3. Tte efieQtual aflift-
2uce, provided in the feripture doclrine, to deliver us
from tue bendage of cerruption and brir g us to the glori-
ous hberty of the children of Gad : this ‘s of mere confe.
quence than is commmenly apprehended ; detpair of fuccels
breaks the powers of the mind, and takes away at once the
will to attempt and the power ta perform, whereas effec-
tual aid has juft the oppofite eflet.  The dotrine ol the
Holy Spintt, taking it fingly in this view, 1s meil happily
calculated to animate men to diligence, and inipire them
with ccurage and refolution, :md feems generally to thew
the cfhicacy of the Chriftian darine,

IV. Ancther excellence of the Char:ftian dolirine is
plainnefs; it is level to all capacities, weli fitted for all
ranks, rich and poor, wife and unwile. It is given as cne
of the marks of the DNiefiah’s coming, a2d is one of the
glories of the gofpel, that it is preached tc the poor. Reii-
gion was plainly deiigned for all mankind. their intereft in
it is the fzme; therefors it muft be pliin and fimple ;
whatever is otherwite, whatever fyfiem is built upon ab.
ira@t realoning, and is evidently above the comprehenfion
of the vuigar, i3, for that very reajon, unft for their fervice,
and carries a mark of faifehood upon itlelf. There iseven
jomething more inthe ﬁmpliciav of the geipel, than bare-
ly the plamne of its truths and duties. It is from firit
to laft founded upon fals fill plainer. A great part of the
infpired writings is hiftory ; (he Old Teftameunt is found-
ed upon the fall of man, and is hiled up with the hiito-
ry of Providetice, or Gad's conduct to his chofen pecple ;
and the New Teltament contatns the birth, hite, and
death, the refurrection and aicention of Ghrift.  So mate.
nal a part of the doQirine do thele things compnie, that
the charaller of the apoltles is juit that of being witueles
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of Chrilt's refurre®ion. 5. The laft excellence to e
talen notice vi in the Chnitian deQtrine, is its con{iflency.
This confiitency mav be viewed to advantage in two dif-
fer-nt hghts; hiril, its confifiency with atfell. Tt is re.
markable that the Chriftian revelation is not a fingle {yf-
tem that was, or Giight be fuppeid to be, the occalional
praduftion of ene man. It extends from the creation,
downwards, to the prefent moment, or rather, taking in
the prophecies, to the lait day and cenfummation of all
things. It confiits of feveral different revelations, and par-
ticularly, two grand different difpenfations of providence
and grace. Tae one of thelz is perfeftly confiltent with,
and fuited te the other. It is not ealy to {fuppole an im-
pofter either willing to parform, or able to execute, any
thing of that kind. But when we cenfider the creation,
and the fall of the Oid Teftament difpenfation, and the
prophets of the different and diltant ages, confpiring to for-
ward one great delign, and the appearance of the long pro-
mifed Saviour, at the fullnefs of time, fo exaltly corre-
fpouding to it, it takes away the pofhibility of a concert, and
therefore the fufpicions of an impoftor. It is alfo con-
fitent with the attual fate of the world, in which we find
two things very remarkable. 1. A great depravity, and
wickednefs. Men may fpeak and write what they pleafe,
upon the beauty, excellence, and dignity of human na-
ture, taking their ideas from the diftates of conicience, as
to what we ought to be. But it is beyond all controver-
{y, that if we take mankind from the faithful records of hif-
tory, and examine what they have been, we thall have no
great reafon to admire the beauty of the pitture. What
1s the fame of the greatelt heroes of antiquity ? Is it not
that either of conquerors or law-givers ? Conquerors
give clear teftimony to the wickednefs of man, by flling
the earth with blood, and fhewing us what havock has
beenr made in all ages, of man by man. And what is it
that law-givers have done, but diftinguifhed themfelves by
the beft means of repelling violence and reftraining the
ungoverned lulls and appetites of men. Now the Chrift-
tian religion is the ‘only one that gives a clear and confif-
teat account ¢! human depravitv, and traces it to its very

Vor. IV, E
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original fource. This confiftency of the detrines of re.
ligion wita the a€tual fiate of the world, and prefent con-
ditien of the nature of man, is very convincing in the
way of collateral or prefumptive proof. The other par-
ticular remarkable in the fiate of the world, 1s, the univer-
fai prevalence of the offering of facrifices, a thing found
among all nations, and which continued till the coming
of Chrift. Thefe facrifices were a confeflion of guilt, for
they were always confidered as an expiation. But befides
this, 1t does not appear how they could have occurred,
even in that view, unlels they had been at firlt a matter
of revelation, and handed down to mankind by tradition,
and carried with ther in their difperfion over the whole
world. It does not appear how any body could have ima-
gined, that taking away the life of a beaft fhould be any
atonement for the fin of 2 mar; much lefs does it appear
how every body fhould have agiced in imagining that
fame thing. Butif you take it in conjunétion with the
truths of the golpel, its agreement appears manifeft, and
its univerfal prevalence is eafily accounted for. Thefe fa-
crifices were inftituted and ordained of God, as typical of
the great propitiatory facrifice to be offered in the fullnefs
of time, by Chriit upen the crofs. |

LEGCTURE V.

E proceed now to the fecond branch of this

head, to confider the prefumptive proof of
the truth of the Chriftian religion, arifing from the perfon
who is the founder of it. He isindeed not only the founder
of it, but the fubject of it: for the whole may be faid to
relate to his perfon and undertaking. For order fake, let
us here confider feparately, 1. His charalter. 2. His
fituation and hopes. 3. The {pirit of his religion. 4. The
mealures he took to promote it,

2.
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I. Uis charaltler —This as painted in the geipels, in
their imple, uvnaffe@ed, and taerctore probsbly genuine
parratives, i1s troly admirable—the molt meck and g=n.
tle, the moft tender-hearted, the meoft truly benevoicns,
and ative without oflentation, and the whoiz crowns}
and illuftrated by fertitude and patience, and the molt un.
conditional {fubje&tion te divine Providence. It s unne-
ceflary to 7o through, at lencth the vanous exceliencies
that aderned the man Chnlt Jelus. Thete whoare acquant.
ed with the gofpel hiftory, wiii iee the beauty and proprie-
ty of the apoftle Jehn's exprediion, 1it chapter of his geipel,
and 14th verie, * And the Waord was made fledh, and
¢« dweit ameinz us.™ ki 1s not improper to adduce here, the
evangelilis® authontics becaule tiey were his difcinles and
may bz fuppoicd mterefled parties. For ticy are the on-
Iy w nneffcs from wnom we can expect a telumony upon
this fubject ; anci confidering them as employed n giwving
a ful! account of his character and! life, however they might
be iuppoled to difguile or add, they could not w hoily cen-
ceal a charaler fundamentally wrong : and as there are
more of them than one, it would have been impoflible
for them to have avoided inconfiftencies and clathiny if
they had not kept w the truth in pont of falt, at leaff, if
not of charaCter ; and tndeed their whole hiftories are falls
without any laboured encomiums, which carry the moft
internal marks of fincerity of any hiftories extant among
men. |

There feems not only no dJefign to embellith their maf-
ter's charatter, but none to conceal thz delefts of their
own. It is from the partizans of Mahomet only, and
what they have recited of his hiitory, including his own
writings, thatwe learn his avarice, pride, and lull‘ Add
to this, that indifferent writers among the heathens have
Ipoken to the praile of Jefus. Iam f:nﬁblc however, and
thirk it belt to inlorm you, that feveral of the writings
taken notice of by fonie of the ancient fathers, are pro-
bably fpurious, as the letiers from Aubarus King of Eulel-
fa: oChn'l and tie letter 1n anlwer to 1t frow Chridt to
hin. Euiebius tels tire fiory 0. A :barus having heard of
Chnlt’s fanme, and iending to hiin to come and cure him,
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Fuulebius in this cafe feems really to have given credit to
it, on the memorials prelented to him by the church of
FdeTa—But the language given to Aghbarus is too like that
of a Chriftian, and the anlwer ot Jelus Chrift is mifquo-
t n2, as well as milnterpreting {cnipture. See Dupin’s Ec-
c'elizliical Hiftory. The letters :aid to be trom the Vir-
@n Mary, are evident forgeries of a late date.  The let-
ter fawd to he from Dilate to Tiberwus, s not {fo univerlal-
1v acknowledged to be falle.  Bifhop Pearfon has largely
ankl learnedly defended it, and it is very poflible there
m'ght be fome acccunt fent from Pilate to Rome at the
time of Chrilt's crucilixion, even though the letter now to
be feen fhoukl not be genuine. “There is alfo a paflage
o' Jelephus, and in all the manulcnipts of that author, ve.
vy favorable ic the charalter of Chrift. However without
going further into thele, the very filence of jofephus, who
3sknown to have been an enemy to the Chrittian taith, is
an evidence that he had nothing to cbjett againft the cha-
raQer o! Chril}, as he certainly would have done it wil-
lingly, and in the hiftory of the Jews had fo fair an oppor-
tunity.—The charalter then of Chnift was not only blame.
lefs, but amiable. This is certainly a coniiderable pre-
Jumption n his favor.  His credentials deferve to be con-
fidered with care, and his pretenfions to be weighed with
impartiality ; nor ought it to be torgotten here, that his
own fincerity was proven in the moft unqueft:onable man.
ner. lHe fealed his teftimony with his blood. ‘That he
was tried, condemned, and crucified for his pretenfions,
1s ablolutcly certain.  This is one of the molt important
falts in the hiftory of the gofpel, and it does not admit of
any doubt, for iis enemies repreach him with it, and his
friends afirm and glory in it.  We may depend upon it
therefore that he was fincere.  IHe would never forfeit all
that could be dear on earth, and {uficr an ignominious
death, for what he knew to be falle.

II. Let us next confider his fituation and hopes. In any
great and hazardous undertzking, eipecially in an 1mpof-
tor, there mult be {ome poffible or probubic way of ac-
counting for the motives of the decetver. In this ca'e
there is nothing that can lead us to {uppofe, or that can
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weli admit the fuppofition, of his contriving a cunningly
deviled fable.  He was of that rank m life which could
not readily infpire that refolution; he was of that fort of
edacazicn that could not fit him for carrying it nto prac-
tice, or ;uve the lealt probable hopes of fuccefs, it he
fhould aitempt it.  \When his enemies, as they all did at
firit, calied him the carpenter and the carpenter’s fon, they
did not ohferve the ferce of that, when tmpartially conh-
derel.  One of no higher capacity and inftruttion, ceuld
neither be fuppoled fit to conceive or execute fo noble a
defign. Could he, fuppofing him a mers man, in that
fphere of life, have the leaft expeltation of prevailing over
the power and wif{dom of the world combined againii him ?
Whoever weighs this with impartiality, will ind it very
fatisfying and conviacing to the mind.

IIL. It receives, however, great additional force from the
next particular, viz. the {pirit of his religion, and that
f{cheme of doctrine and fyftem of duty, which he promul-
gated and fupported. It was direCtly oppofed (in the firft
place) to the prejudices of the Jews. Could we even fup-
pofe, which is otherwife fo difficult, that all the preparatory
difpenfztions, and the whole concordant fucceflion of Jew-
ith Prophets, and the general perfuafion ot the Jews and
the Eaflern part of the world, (teftified by the ITzathen
Hiftorians) that a great prince was to come from that
country and jay the foundation of a lafting dominion,
happened by chance.—Could we next fuppole, that a
cunning mpofior, finding things in this fitvation, was
willing to take the advantage of it, and pals himielf upon
the world ifor the expefted prince, he weald no deubt have
formed his plan upon the views which the Jews had; and
mult have founded his hope of fuccefs entirely upon this
circumitance.  They expefted a temporal prince, and
he came an humble teacher, and {uifering Saviour. By
this means he had not only the difpefition of the corrupt,
but the prejudices of the beft part of his countrymen, to
oppofe. \What a ftrange fcheme of human contri auce?
he had no reafon to think he could convince men, and
he taught that it was unlawful to force them! This rea-
foning is fupported by expericnce, In fut, during the
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period from Chrift’s death to the dcftruction of Jeruium,
there were many impoflors who made their appearance,
and they every one took the mealures I have defcribed
above. The Jews expected a mighty Conqueror, and
they always appeared at the head ot a band of fighting
men. Every impoltor would a¢t the fame part ina fimi-
lar cafe.—-Again. as his plan was oppoled to the prejudices
of the Jews, {o indeed it was oppofed to the prejudices of
human nature. The crofs of Chrift was toolifhnefs to the
Greeks, as well as a {lumbling-block to the Jews. The
humility and felf denial of the golpel and the precepts of
paffive fubmifficn, as well as the diftin&t account our Sa-
viour gives to his dilciples of the oppofition and fuffering
they mult expect, had nothing in them alluring to the
world in general, and did not feem at all calculated to
draw away difciples alter him. When I fay this, I am
very fenfible that moral precepts, in fome degree, muft
fan&ify even an impofture itelf. If any man were to
pretend a divine miflion. and teach grofs immorality, he
would be defpifed and difbelieved, even by immoral men.
But a contrived religion, that the contriver wifhes to
proceed, mult be accommodated to human tafie.— Where-
as, like the religion of Chrift, true religion has been, is,
and always will be, contrary to the {pirit of the world.—1I
{liall jult add that the founder of the Chriftian faith did
not contrive his religion, fuppofing it ever fo fuccelsful,
in fuch a way as to bring honor or profit to himfelf, or
thole who {hould be afterwards concerned in the admini-
firation of it. Infiead of preaching up form and cere-
mony, ftately temples, and coftly facrifices, he preached
them down, and fhewed that they were vain, when
confidered in themfelves, and only valuable as types and
thadows; fo that they were to ceale after his appearance.
Inftead of e\a!ting his pricﬁs and minifters, he makes
them fervants of ail: This refleCtion upon pure religion
and undefiled, ss delivered by our Saviour himfelf, will
appear to have great {orce, if you confider, that it is from
this very quarter that all the corruptions of Chrifianity
in the following ages took theirrife ; they proceeded irom
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that iove of pomp and power, and the influence of that
worldly fpirit which he took fo much pains to reftrain.

IV. Let us confider what mealures he fell upon to
procure a favcurable reception to his doltrine. e call-
ed and employed twelve poor illiterate fithermen, no way
qualified for fuch an undertaking.

On this part of the {ubjet it has been often thewn with
great force of reafon, that if the gofpel were a fable, the
apoftles who bore fo great a part in its firft pubiication,
muft have been impoftors or enthufiafts, deceivers, or de-
ceived ; both thefe points have been labored by feveral
eminent writers, and it has been fhewn that they could-
not be either the one or the other. Not deceivers, becaufe
they had not the lealt temptation to it. There was not
only nothing to gain by it, but they were obliged to fuf-
fer the lofs of all things fcr their adherence to the Saviour.
Poverty they muft and did fuffer, during his life-time ;
and though, during a great part of his perfonal miniftry,
they had the favour of the people, yet about the time, and
ever after his crucifixion, when the apoftles came to ap-
pear upon the fcene, continual reproach and univerfal
fcorn was their portion; the truthis, they feem to have
been forced into the fervice, for a mixture of fear and un-
belief made them all forfake him and fly, when he came
to his laft confli@. Neither could they be enthufiafls,
and theml{elves under the power of delufion, for many rea-
fons. Their mafter was well known to them, living with
them in a {tate of the moft intimate familiarity. It was
not to a fingle fact that they bore teftimony, but to a whole
charalter and life. His miracles alfo were all plain and
public, and of fuch a nature as that the deceit mulit
have been eafily perceived. But there is another circum-
ftance more powerful than any other, he profefied to en-
dow thefe his difciples with a power of working mira-
cles themfelves. Now certainly in this they could not
be deceived. A mzn may, by great flight and addrefs,
make me believe he does a thing that he cannot do; but
to make me believe that I myfelf, through my whelc lite,
and at a diftance from him, and even after Lis death,
can, and do perform many things, which vet 1 do not,
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is plainly more than improbable ; it is literally impofii-
ble. So jult are thefe remarks, that in fact, eventhe
difciples of Chrifl themlelves, appear fo far from baving
laid any {cheme of delufion, that they appear plainly, at
firft, to have been under the fame prejudices with the reft
of the Jews. They feem evidently to have expe@ted him
to appear as a temporal prince and cenqueror; and pro-
bably their hopes ot honor and offices i the kingdom
which he was to eftabliih, contributed at firft, in part, to
their yielding to the evidence of hisdivine power. This
feems to have been the import of the requelt of the mo-
ther of James and John, ¢ Lord grant that thefe my two
* fons may fit,” &c. as alfc it feems to have been the
meaning of thiz queftion, put to him by his diiciples in
general, AQts. 1. 6. Lord wilt thou at this time reftore
“ the kingdom to lirael I 1f this was the cafe, can any
perfon believe they were deceived ¢ would not the difap-
pointment of their carnal expeftations have provoked
them tuforfake him, if they had not been brought under
the power of inwawd conviction, {rom what they fa- and
heard ?

It is proper toremark here upon the meafures !+ took
to procure reception to his do€trine, that ke fram - .is re-
ligion totally different in kind, andinprincipie, from all
the heathen religions.

They differed from one another in the objetts of their
worthip, and in thewr feveral rites, but they were all {up-
pofed to be coafiftent. There were, in different countries
and even ciues, different gods and difierent ways of wor-
thip; perhaps alo different families had various houle-
hold goods in one city ; bot they were not fuppofed to be
deftrutive of each others divinity ; fo that it was ealy to
introduce the worihip of a deity into any place in which
it had not been before. It was remarked of Athens by
an ancient writer, hecaufe of its readinefs to adopt the
worfhin of every divinity, that it was hofpitable to the gods.
Put Chrift on the contrary, in his religion equally oppofed
them ail, declaring that the gods made with hands which
the Gentiles worfhipped, wereno gods. This was high-
ly confonant to reafon, becaufe no lie is of the truth; yet
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it would have been highiy impolitic in an impoftor, and
indeed would not readily have occurred to an impoftor.
It is remarkable that Lord Shafubury has attacked the
Chriftian religica on this very head : he commends the
heathen religion as of a fociable nature, whereas the Chrif-
tian is abhorrent from all others.  This fhews how much
the greatelt men mav be made filly by prejudices; for no-
thing can be plainer, than that whatever 15 according to
truth, malt be opnofite to every falichood.—When we
put al! thele thinas together, with the enlargements of
which they are capable, anid which will probably occur to
molt of vou in hearing, they feem to take away all poili-
bility of fuppofing the gofpel to be the prodult of an im-
poftor.

Ili. The third general head of prefumptive evidence,
contains the circamftances attending the publication of
the gofpel. Many of thefe are worthy of obiervation, and
we fhall find that, taking them fingly or collettively, they
are in general fuch as, ﬁmpoﬁm the gofpel to be true,
greatly tllaitrate the wifdom of GGod in the choice of them;
but on the other fuppofition, they were the moft unfavor-
able for procuring a reception, and caufing fuccefs to an
impoftor.—The time of Chrili’s appearance is called in
{cripture the fulnefs of time. This indzed may be un-
deritood as only meaning the appointed time—that which
had been fixed by the ancient prophecies. There are
however many other refpects, in which it may be calied
the fulnels of time. The ipnorance and wickednefs of
the world had come to a full height. The remains of
tradition for many ages continued to have fome efiect,
but were by this time wholly obliterated by the inven.
tions of men.

There had alfo been full time to try every other methol
of reformation; fo that the intervention of divine provi-
dence, according to the teftimony of feveral heathen wri.-
ters, was become aeccllary.  Whoever will look into the
reafoning ot Cicero, * De natura Deorum,” and his othen
moral, or theological ¢ inputatlons will h;we a very clear
and foll convi&tion, how much men of the fineft genius

and greatelt penetration, were bawildered upon the {fubjelt
\"‘\.L‘ I\" r-
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of religion. This very thing indeed has been recommend-
ed by fome judicious perfons for a man to fatisly himielt
of the necefhty of revelation in general, and if this is fully
done, the accentance of the Chriftian religicn follows as a
fpeedy confequence.

We may allo take notice, that the world 16 general at
the time of Cinft’s appearance, was fittied 1n 2 manner
it never had been betore, for fpreading the knowiedpe of
the truth with the greateft facility and fpced. 'The Ro-
man Empire, which had rifen gradually, was then ex-
tended in a manner cver the whele keown world.  Be-
fore that time, the immenfe namber of {mall, indepen-
dent, and com:maonly hofiile flates, rendered mutual ac-
cefs and intercourfe far more dificult.  1tis true, before
this, the Aflynan aud Perfian monarchies were of con-
fiderable exient, but neither comparable to this, nor of any
long duraton.  But now the natiens being united under
one head, it was eafy to carry the tidings of falvation to
the moft diftant cornerss Add to this the faverable cir-
cumitance, that there was peace over all the world at the
time of Chriit’s birth; a fit emblem o! his charadter vwho
was li:c Prince of Peace. It was allo defigned for anc-
ther purpole, that there might be eafy accels and oppor-
tunity to the Apofiles, to fulfil their commiihors, Msric
xvi. 15, **Goe ye into gll the world,” &c.  The event
fuliv correlponded te this preparation for it in providence;
forit is incredible to think with what rapidity the apoi.ios
carricd the name of Chnift through the world, and how
eariy the gofpei w s preached to the molt difiant nations.
It 1s alio cbicrvabie that when this purpoie had been furved
by it, the power and greatnefs of the Romans came to an
end. As {een as the church was planted in different
corners of the Roman Empire, that vali body, which had
long been growing to fuch an enormous bulk, was firit
rent inte two parts, and then broken into innumerable
imaller divifion:. Take it therefore as a great defign of
Providence—the time and circumftances appear admira-
bly to illuflrate it.  But on the other hand, what proba-
bility could there be, that a handiul of illiterate mechanics
thouid be able to overthrow the whole fyfiem of Heathen
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theology, that had continued fo long and ipread fo wide ;
—:hat they fhould think ot doing this, in oppofition to the
power of princes, the learning of philciophers, the inter-
elted policy of priells, and the rage, and enthufialm of a
deluded people! Strange indeed, that thefe fuccefsful
agents, thould come even from an obfcure coner, and
from a nation that was of all others, not merely celpifed,
but execrated and abhorred. That they fhould, notwith-
flanding, {ucceed by preaching the divinity of a crucified
man, a fa@ that carried in it the higheft idea of bafe-
nels and ignominy. Finally, that they fhould do this
without the parade or form of worfhip to engage attenti-
on; without {zcrets or myfteries to excite veneration:
bui ov th: fimplicity of that truth, which the worldly man
deipites, and the {tniCtnefs of that law which the finner
hazes.

LECTURE VL

X 7 E now come to the principal and dire& evidences
‘/ for the truth of the chriftian religion. This is of
fuch a nature, as to be in itlell full and conclufive; feo
that if the falts alluded to be true, the confequence is
neceflary and unavoidable. Prefumptive evidence is
fometiimes of fuch « nature, and carried fo far by the con-
currence of circum{tances, as to produce cven a clear and
full convi¢tion; yet it differs 1a its kind from the dire&
conciufive proof.—A few circumftances of probability do
but httle, they gradualiy rife in ftrength by an addition
to their number, but a diret proof, though fingle, if juft,
fatishes the mind.  In this view, the proof of the truth of
the Chriftian religion is the working of miracles, A fu-
pernaturai power is the feal, or fantion of a fupernatural
commiffion. Perhaps, however, as the Chriftian religion

1s the completion of one great fyflem, which began te
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take place from the very fall of man, was gradualily open-
ed in fucceeding ages, and perfected by the incarnation
of the Son of God, we may divide even this {ingle proof
into two parts, the one cenfilting of the fulfilling the pro-
phecies of the Old Teltament, and the other of the mira-
cles performed by our Lord in the days of his flefh.—
Thele ultimately reft upon the fame principle, for the
forefeeing, aud the foretelling of events future and diftant,
is as real a miracle, and perhaps as fully {atislying to the
mind, as aay other whatever. But before entering upon
thefe two feparate branches, it wil! be beft to begin with
what is ccmmon to both, and confider, 1. What i1s 2
miracle. 2. What is its proper import in confirmation
of a doftrine, and the force of the proof.

I. Then let us confider the queition, what is a miracle ?
Some fay it is a reverfling, altering, or fulpending the
courie of nature, or its ordinary or general laws. Some
fay itis doing what is above the power of a creature or a
finite beinc—And fome, that it is doing what is demon-
firably above the power of the immediate agent.— s to
the firft of thefe I would obferve, that reverfing, aliering,
or {uipending the courfe of nature, is certainly 2 miracle ;
but the definition is not fufliciently comprehenfive, be-
caufe every miracle is not of that kind. The predifting
the recovery of a perfon in ficknefs with -; ecial circum-
ftances, as in the cafe of Hezckiah, or difcovering a knoxw.
ledge of things diftant, as in the caie of what our Saviour
faid to Nathaniel, are as clearly and evidently miracles,
as any deminion ever nature ; befides it is not always in
our power to fay whether there is any controul or altera.
tion of the laws of nature or net, as when our Saviour
fpoke to the winds and the fea, and immediately there was
agreat calm ; a fudden calm might have happened in the
courfe of things, and yet its following at that inflant car-
ried fuch a convittion with it, that the beholders immedi-
ately and juftly faid, * Behold what manner of man is
< this,” &e.

Agawnft miracles, under this view of controuling the
caurfe of nature, -Lord: Shaftbury, wath his ulval vivacity,
andat the fame time with his ufuak-prejudice and partial-
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ite, has objeQted thus: * firange,” fays he,  to make the
waltering the courfe of nature a mark of the Divimty,
« when this is not fo convincing and fatislying a proof &
« the being and perfettions of Gad, as the erder and re-
« gularity of the courfe of nature.”  But nothing can te
more exuivocal. and indead difingenuous, than this man-
ner of ipeaking; for as the firit conllitution, and conftant
prefe-vation of the frame of nature, is a proof of the wi-
dom and power of its Maker, fo an exprefs vifible inter.
pofition in his awn werk, at his own time, and for his
own great purpofes, is certainly a moft convincing proof
of hns power and prefence. | fhew my power in my fami-
ly. by altering, as well as giving my commands; and
ray property in my ground, by cutting down a tree, when
1 have ufe for it in other fervice, as wellas by planting it,
or prumng it.

The fecond dehiniticn of a miracle is, that it is doing
what is above the power of any finite being, and therefore
fhews itfelf to be the finger of God. This, though very
often adopted by writers, Itiink is liable to great excep-
tions. We certainiv can hardly be thouvght capable of
defining what is above the power cf the finite creature,
and what not.  Creation is juftly reckoned an incommu-
nicable power, thouzh thisis only a confequence from re-
velation, and particularly from wor{hip beingfounded upon
creaticn, " and from this circamitance joined with it, that
God will not give lus glory to another ; but what powers
God may comwmunicate to creatures, othuer than this, we
cannot fay, fuch as knowing the thoughts—perceiving
things at a diltance—making a man te do {o by private
intimation or exprefhon—controuling the elements, and
many others that might be mentiened ;—therciore I ap.
prehend it is the third nat we must reft upon as the true
and genuine definition of a miracle, &c. when it is evi.
dently above the natural power of the vifible agent, the
perion at whole command, at whofe defire, or in attefia-
tion of whofe claim, itis wrought. Thisis th. point up-
on which we can moft eafily fatisfy curlelves; and itis as
ture an evidence of divine autherity, as if we could cer-
winly tell whether the thing produeced, could, cr could e,
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be :ffx@ed by a finite power. It was from this that the
Jews concluded that our Saviour had the prefence and af-
ftlance of God ; * For no man can deo the miracles that
“ thou doft, except God be with him.”

We are now to confider what is the import of a mira-
cle, and of its effet in confirmation of a2 dotrine. Pro-
digies, anid wondertul things, properly prove nothing at
all, except wienthey are profeiledly wrought in atteftati-
an of {fowie truth, or of fome claim of the perfonjwho does
them.  They reft upon this fuppofition, that fuch a pow-
er \x an evidence of a divine commifiion, and they are
naturally expeted as the credentials of thofe who pretend
a2 divine commifhon. The Jews, you fre, made the de-
mand of our Saviour, John, vi. 30. * What fign thew-
eft thou,” &c. and though he fometimes refufed to grati-
{y their malicious petulance or obftinate incredulity, yet
in general he appealed 1o his works, as the juft and proper
teftimonies of his divine commiffion, John x. 25. ** The
* works that I do,” &c. John xv. 24. **If 1 had not
* done among them,.” &c. There are fome who tell us
that a miracle in atteitation of the truth of a do&rine, muit
be confidered as afanflion to it, only if this doltrine isin
itfel! credible, confonant to reafon, and worthy of belief.
Thole who reafon in this manner, fay, that fome doc-
trines are rocontrary or fo fhocking to reafon, that noevi-
dence can be more piain, even when a miracle is wrought,
than tae evidence of fuch dofirines being contrary to the
nature and perfe€lions of Ged.  But 1 look upon this man.
ner of realoning to be very unjuft and inconclufive. It
tends in the refult to fet the rcafonings of men, indepen.-
dent of revelaticn, above the teflimonv of God, and reve.
lazion utlelf.—This feems to be the darling theme, not
only of infidels, but of pretended iriends to revealed re-
ligion, wkho are worle if poflible than inhdels tnemtelves.
It is ealy to fee that if this is the cale, there can be no be-
nefit received by revelation.—Miracles ave the only fanc.
tion that can bz given to a revelation—Yet before thefe
will be admitted, or {uffered to bz heard, thefe reafoners
tell us, that we muft confider the doctrine itfelf, whether
1t 15 werthy of God; and it they fhall be pleaied to judge
that it is nat, the miracles, and any other evidence that can
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It will be faid by fome, that fometimes pretenfions not
only to revclation, but to miracles, are contradittory and
defiruQive of each other. I admit there may be fuch a
feppofition made, bat I look upon it as a neceffary confe-
quence of the wifdom of the divine government, that he
will not fufler any of thefe things to be, without fufhcient
marks whereby an impartial enquirer may difcover the
difference. This was the caf= of Mofes and the magici-
ans in Egypt, they were fuffered to perform many things
fimilar to his miracles, but ftill the great fuperiority was o
be feenin his; and perhaps by the comparifons made be-
tween them and the other, there was the more evident de-
montilration of the finger of God. On this whole fubjett,
and particularly the import of miracles as the proof of a
do&rine, {ee Bifhop Fleetwaod's works.—Thefe two pre-
liminarv points being difcuffed, what remains may be
ftated: with the greater brevity, and to the greater advan-
tage. The miracles in behalf of the truth of the goipel
may be divided, as hinted above, inte- two parts, the
tulfilling the prophecies of the Old Teflament, and the
miracles during Chnft’s per{onal minifiry.—As to- the
firlt of thefe, nothing is more plain than the faith of be-
lievers being pointed from the earlieft ages to a Saviour
to come. [From the firlt promife that the feed of the wo-
man fhould bruife the ferpent’s head, through all the after
dilcoveries of the divine will, this was manifeit, and in-
deed more and more manifeft, as it drew nearcr to the
fulnefls of time. Their forcknowledge and foretelling of
tuture events is one of the moft fatisfying kind of mira.
cles, and leaft Liable to deceit: Chnfl was thercfore the
promiied feed—7The defire of all nations—The hope of
Iirael—The prophet that fhould come into the world.
"That be appeared at the time fixed in the ancient prophe.
cies—that he anlwered 3ll the charalers or deicriptions
ot the ancient prophets, that he did this in a way fo pe-
culiar that he plainly fulfilled them, although not in the
way the miftakes of the latter Jews made tiem expeét
from him, is clearly apparent ; and as I have fiated, under
the head of prelumptive proof, their ha. ng departed from-
the genuine (pirit of the promifes, and his appearing in a
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way contrary to their expetations, only feems to deft:oy
every {ufpicion of fraud and impaftare. Impoflure could
not have been continucd and handed dowa through ‘o ma-
nv ages. Nothing like this is to be fren, or has ever been
heard of, in the hiliery of mankind, and theretore Chrift,
asthe Mcflias of the Jews, mult give the moft favoura.
ble reception to Chrift as the Saviour of the world.® Here
too we mignt particularly confider the miracles Ghrift per-
formed in the days of his flefh.  Them he appealed o0 as
the evidences oi his divine miffion. But after the remarks
that have been inade above, on the fubject ablolutely con-
fidered, it will not be neceffary to extend this part of it.
Y ouly remark that his miracles were upon the plaineft fub.
jects—the winds—healing the fick—feeding the multitude
—raifing the dead. The Phariiees foclifhly alked a fign
from heaven. It had becn much eafier to have dazzled
their eyes with the appearance of fome extraordinary me-
teor in the airy regions, than to have given them the
proofs which he attually did.—! do not ftay to illuftrate
the tender and benevolent {ubjet of many of his miracles.

LECTURE VIL

X 7 E now proceed to the confequential proofs of the
\V truth of the Cariftian religion, that is to fay, the
circumftances that have arifen fince the coming of Chrilt
' the fefh, and his crucifivion on Mount Calvary,
Thele I thall divide into the following branches. 1. Its
incredible progre’s by the moft unlikely means—great ex-

* Sce Redder’s demonfiration of the Mc{Gias.

Vor. IV. G
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tent—and long continuance. 2. The great and valuable
effells produced by it. 3. The vifible fulﬁlmcnt of fcrip-
ture prophecies.

I. Letus confider its incredible progrefs. Immediate-
ly after Chrift’s afcenfion his dilciples went into different
parts of the world, and fpread the truth with a fuccefs al-
together aftonithing. It is agreed, I believe, that in lefs
than fifty years the gofpel was preached and embraced
throughout the valt extent of the Roman Empire.—This
argument does not appear in its full force, unlels we con-
fider by what means the effe® was_proluced. The appa-
rent infiruments were only a few fithermen of Galilee,
without either power or learning. QOue would think it
quite incredible that any of them fhou!d ever thnk of form-
ing the dehgn, fhill more fo, that they fhould agree in it;
for they were many and withouta head; and that, though
agreed, they thould carry it into execution. That Minos in
Crete, and Numa, at Rome, profefled lawgivers and heads
of their petty inconfiderable tribes, fhould pretend inter-
courfe with the gods, and procure reverence for their de-
crees, or that they thould fucceed in their little dominions
for a very fhort time, is not wonderful. But that fuch per-
fons as Ma: hew the Publican and his companions, fhould
form a defign of fubverting the whele of the old religion,
and introducing the new, and fucceed in it, is aliogether a-
ftonithing. The wonder increafes when we confider that
thefe men were not united under any fyftem of govern.
ment among themfelves, further than their principles of
obedience to their Mafter, who had left the world. There
was not any of them who claimed, er pofefled fuperiori-
ty over the reft.  They were feparated {rom one another
without any profpeét of ever mieeting again on earth.—
Yet that they fhould agree in their doétrine, and propa-
gate one religion, and that their {eparate writings fhould
be the harmonious and concordant fum and ftandard of
that religion, is not to be accounted for without the pow-
er and influence of that Providence which is over all the
earth. It is not to be omitted here, that they obtained
this fuccefs.bv preaching the divinity of a man who had
been crucified, the molt odicus and contemptible idea
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that could be prelente ! to th human minl.  One would
have thouzht tha: as fuon as Ghrilt was crucified, it woukl
at once have put an end to all further refpeét and attenti-
on ts linn.  This it is molt likely his enemies, the high.
prielts and Phuarifecs, thought themfelves quite certain of,
which made them fo intent upon his crucitixion. I can.
not help obierving, that fome judicious co:nmentators
have imagined that the Devil, the great enemy of man.
kind, fuppoled the fame thiny. He, tho 1gn acqaainted in
general with the end ot the Saviour’s miffion, yet certain.
ly was not acquainted with every part of tae defizn of in-
finite wildom, and thought, if he prevailed to have Carnilt
rejeQed by the Jews, judged, condemned and crucified
by the Romans, he thoald entirely deteat the defign. They
fuppole this to be the meaning of his triumphing over
principalities and powers, making a thew of them on his
crofs, and by death deitroying them that had the power
of dzath, that is the D:vil. I muft further obicrve, that the
whole doftrinc of Chrift is moft direftly oppefed to human
prids ; fo much {o indeed, that after it is embraced, and
there is a general profefiion of it in any place, a worldly
fpirit is never at eafe end:=avoring to corrupt and alter it.
1 fhall add but oae circumfitance more. The golpel -was
then {ucce fsful, notwithftanding the greateft and moft vio-
" lent oppoiition made to it trom every quarter. The hea-
then religions, as oblerved formerly, were not fuppoled to
be mutually repugnant, and did not contend with one ano-
ther ; but they all contended with the goipel, which was
indeed their common e¢nemy. ‘The molt violent perfe-
cutions were railed againlt the Chriftians throughout all
the Roman empire. Tae philofophers and learned men,
who had never contended with the popular religion, all
anited their force againit the Chriftian religion.  Yet the
divine wifdom defcated the counlel of the wile, and brought
to nouagzht the underitanding of the prudent; that no flefh
might glory in his prefeace. 1 mult more particularly
obferve that Julian the qpoitate, who was not only the
molt inveterate, but allo the molt wile and able enemy
that ever fct bimfelf in oppolition to the Chriltian faiti,
tried to affault it in every way that could be thought of,



[ 3 Lectures on Divinity.

he found that crueltv and violence would not do; then
he tried rcpreach and public thame. He encouraged. the
philo."ophers by his kindnefs, and aflifted then: by his wn.
ting s, an |* dzed he cacried on his oppofition with fo much
zea. that he even attempted the reforimation of the pagan
religion, by infilling on the heathen pricits imitating the
Chriftians i their mortified carriage, and the charitable
care of the poor. But all would not do, and ke himfelf
by the circumftances of his death, proved one ol the great-
eft means of {preading th= triemphs of the gofpel. When
all thele circumfiances, with the enlargements of which
they are czpable, are taken together, the fuccels of the
gofpel isa very powerful evidence of its divine criginal, o
that we may well fay, as the apeftle did, * {o mightily grew
the word of God and prevailed.”

I1. "The fecond thing to be coniidered is the great and
valuable ede@s produced by the golpel.  There is the
greater realen to infift upon this part of the fubje&t that
enemies have fthewed a great inclinaticn to deny or mif-
reprefent them. ] am however perfuaded that on a fair
and candid examination, the effc&ts of the goip:1 will ap-
pear to be truly great, and truly extenfive. The effeQls
of the gofpel may be conlidered in two views, as producing
knowledgee and praflice.  Now did not the golpel intro-
duce fome knowledge in religion ? whoever wil compare
the fyftem of religious belief which prevailed before, with
that whichtook place after the publication of the gafpel, will
jee the great excellence and virtue of that difpenfation.
Such was the power of div’ : light that it adlually in
a fhort ime banithed the sblurd polytheiim 2nd idola-
try of the heathen nations. Go compleat was the vi€lory
that it never has again dared to lift up its head. The
enemies of religion are not now to be firipped of Venus
and Bacchus and the whole catalogue of thofe fictious
deities, the worfh:p ot wbom, while it claimed to be re-
ligion, was nothing ..t . icipiine of ignorance, vice and
impurity.  ‘Tae only knowledge of religion which was
of value among the ancients was the remains of tradition
from the patriarchial age, and whatever now deferves that

N
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name is borrowed from the gofpel. It was an early re-
nuark of the Chriftian apologifis, that the gofpel had put
to fiience the heathen oracles.

On this head it is particularly remarkable, that the
knowledze of religion which is the fruit of the gofpel, s
the acquilition of the multitude. There was fomething
o! this mentioned formerly in another view. Jt deferves
howceveryrepeated notice, that the gofpel was preached to
the poerind brought light, not to particular men, but to
mankind in general. A mecuanic or pzalant, inftructed
in the oracles of truth, has now mere jult and confiftent
notions of God, his perteflions, his laws, his Providence,
than the molt renowned philofophers of ancient times.

It is oblerved by feme when on this {ubje&, that the
goflpel has intrsduced the preat=il improvements of human
as well as divine knowledge ; not but 1:at thofe arts which
depend entirely upon the exertion of human talents and
powers, were carried to as great perfetion before, as fince
the coming of Chrift, in the heathen as in the Chrifilan
world, {uch as poetry, painting, flatvary, &c. But natural
knowledge, or the knowledge of the conftitution and
courfe of nature, began with, and increafed by religious
light; all the theories of the ancients, as to the formation
and prefervation of the earth and heavens were childifh
and trifling.  I'rom revelation we learn the fimple account
of the creation of all things out of nothing, by the omnipo-
tence of God; and pecrhaps there are few things more
delightful, than to obferve that the lateft difcoveries in phi-
lolophy, have never fhewn us any thing but what is per-
fetly confiltent with the fcripture dotrine and hiftory.
There is one modern clafs or {e&t of divines, who afhrm
that all human {cience is tobe found in the Bible—natural
patiofophy, aftronomy, chronology.—This I am afraid is
going too tar: but ! think it had not been poflible for any
writer or writers in the age of the facred penmen, to have
wrote fo much on the creation of the world, and its hif-
tory fince that; without being. guilty of abiurdities and
contradi€tions ; unlels they had been under the diredlion
of an infallible guide.
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The next branch of this head is, to confider the effels
of the gofpel, as to praltice.  Here I think, the brit thing
is to confider the manifeft tendency and profeffed aim of
the gofpel itlelf, and its effc€@s on thofe who truly believe
it, and live according to it. The temper and charalter
of fuch will appear to be truly edmirable, and the more
fo upon a very {irict and critical examination, if we con-
fider the noblenefs of their principles, the {tnin:’s, regu-
larity, and univerfality of their praftice, the vfefulnefs and
happy effe&s of their converfation.—A Chriltian’s heart is
poﬁ}:ﬂ'cd by the love ot God, and his will fubjelted to the
order of his providence. Modcration and et denial is his
rule with refpe&t to himielf, and unteigned good-will,
proved by altive beneficence, with regaidto others. Nor
is this at all matter of mere th: 2ory—it is certainly matter
of experience; nay, iis influence hath been, as it ought
to be, powerful in gaining the aflent of others to the truth
of the do&trine. The vifible and eminent piety of the
firlt miniflers of the New Teflament, and the earlieft con-
verts, had the greateft effclt in procuring reception to ihe
principle that produced them. The general integrity of
their lives, and the eminent appearance in fome of them
of the illufirious virtues, charity, lortitude and patience,
was what fubdued all oppofition.

The heathens fometimes reproached one another by
the comparilon, faying, fce how thefe Chrifitans love one
another ; how honorable wa., it, when one of the apologilis
(La&ant us) was able to fay, give me a man who is wrath-
ful, malicious, revengeful, and with a few words of God
I will make him calm as alamb: give me one that is a
covetous, niggardly mifer, and I will give you him again,
liberal, bountiful, and dealing out of his money by hands.
ful: give me one that is fearful of pain and ot death,
and immediately, he fhall delpife racks, and crofies, and
the molt dreadful punifhments you caninvent,

If we were to make a comparifon between particulars,
I apprehend the advantage would appeat very jufl; but
it is ufual to flate the comparifon, not with regard to thole
that are truly rehigious, but to take it {rom the ﬂeneral con-
dutt of thofe who profels the golpel. T am not {ure that
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any comparifon is juft but between real helievers and
others. However, we may make it both ways, and {ze
how it will turn out. Compare the niety, humility, cha-
rity, and a&tive zecal of a rea! Chriftian, withi the moft
ﬂrfking chara@ers of ancient t:ties, anid the great fupe.
riority of the firlt will appear. Not only fottith idelatry,
but luft, pride, oftentation, will appear to tarnith many
of the laft in a remarkable degree.  But even with regard
to mere profeflion, there is reafon to fay, tha. the manners
of men are greatly improved, even where they are not
fanttified.

He who will confider with attention the manrers of
ancient nations, will fee great reaion to abate of that ve-
neration which his reading their exploits, as recorded by
writers of eminence, may fometimes lead him into,
There are perfons to be found of fuch barbarity—in many
inftances preveiling through a nation—the cuftom of ex.
poling their children—and in the cafe of fome, there was
luch ferocity and crueity, either plundering their ene-
mies, or felling them for flaves—in facking cities—as
would make a perion of any humanity, fhudder in reading
them. Rollin’s chara ter of the ancienrt Spartans, and
Prefident Goguet’s account of the manners in general of
the ancient ages, may give fome conception of this mat
ter.

LECTURE VIIL

HE third branch of this head, is the fuliilling of
T {cripture prophecies.  This is an argument very
{atisfving to the mind, and which might be illufirated by
a great variety of examples. The Old Teftament pro-
phecies 1 have had occafion to confider in a former part
of the {ubje&, and fhall not now refume, further than by
making this oblervation, that there are fome prophecics
here, which not only had their completion in Chrift, but
continue to be fulfilled in the prefent ftate of the worid.
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Some entertaining peculiarities of this kind may be feen
in feveral writers upon the partition of the earth, and the
manner of its being pecpled. In Delany’s Rivelation
examined with candor, there are fome thinzs well wor.
thy of the attention of a judicious and critical reader.
Take one example, he mentions the prephecy of l{hmael.
« His hand fhall be again{t every man, and every man’s
“ hand againft him, and he fhall dwell in the preicnce of
“ all his brethren.” He fays that this prophecy is fulbll-
ing at this time as well as ‘formerly ; that the pofierity of
Iihmael, who fettled in Arabia, are the wild Arabs, a
people that are in a flate of oppofition to all the neigh-
boring natiens; that they never were fubdued by any
of the different princes that obtained dominion in differ-
ent ages in thofe countries, and continue unconnected
and unfubdued to this day.
- But one of the chiefeft inftances we have to take notice
of, on the fubje& of fcripture prophecies, is the hiftory
and prefent ftate of the Jewifh Nation. The deftrution
of the city and temple of Jerufalem, was prophefied of
by our Saviaur, in a manner fo difiinét and fo particular,
that it is not ealy to imagine any thing to exceed it. With
regard to the temple in particular, he faid that there
fhould not remain one ftone upon another that thould not
be thrown down. He defcribes the extreme mifery of
the people when Jerufalem fhould be compafled about
with armies, and he fixes the time in the moft precife
manner, that that generation fhould not pafs away till ail
was fulfilled; and finally, he warns his own dilciples,
when certain figns appeared, tofly for fafety. The reali-
ty of thole prophecies, from the tiine in which they hap-
pened and the faéts with which they were connefled, is
fo well eltablifhed, as nct to be eafily capable of contra-
diction. And when we compare the event with them it
is truly aflonifhing ; as the guilt of that people was very
great, fo the judgmentz on them were the moft fignal, ter-
Tible, and lafling, that were ever infl &ed on any nation.
‘Their own Hiftorian (Jolephus) gives fuch an account
of the miferies of the ficge, as is painful and fhocking to
read ; at the fame time the contentions within the walls,
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and the unrelenting fury with which they were animated
one ag unft another, makes it impoffible to confider them
in auy other light, than as a blinded ard deferted people.
Another circumilance alfo well worthv of attention is,
that as they had crucified the Saviour, anid were particu.
larly defirous to have that punifhment, which was not a
Jewith but a Roman one, inflited upon him; fo in the
courle of that fiege they were crucified round their own
walls, in fach vaft numbers that they wanted wood to
make crofles to hang them on; all this too was done un-
der the command of Titus Vefpafian, one of the mildeft
men that ever commanded an army-—fo that the fupreme
order of Providence feemed to be forcing into its own fer-
vice, every apparent inftrument. It 5 well known th.t
Titus, far from intending the deftruftion of the temple,
had the utmolt folicitude to have preferved it, but all
was to no purpole, for God had faid it thould be deftroy-
ed. To add no more upon this head, the Chriftians in
general, by attending to their mafter’s predictions and
following his advice, were preferved from the calamity.

Befide the deftrution of the polite city and temple of
Jerufalem, the Jews themfelves, as a nation, continue
a ftanding proof of the Scripture prophecies. Their con.-
tinuing a feparate people, notwithftanding their difperfion
through all the earth for above 1500 years, and not mix-
ing with other nations, is an event quite fingular, that
never happened in any other cafe ; fo that it appears quite
{upernatural, as if they were prepared by the providence
of God to prove the truth of the Meffiah, and to wait till
their converfion fhall crowa the work, and be, =s the
fcripture fays, ¢ life from the dead.”

The other prophecies in the New Teftament, in their
accomplifhment in the courfe of Providence, do aifo af-
ford much entertainment and inftruction to a ferious mind.
They are principally contatned in the Revelations of St.
John the Divine. 1 fhall only now take notice of one, viz.
anti-chrilt, or the man of fin, defcribed in 2d Thef. 2, 3.
“ Who oppoleth and exalteth himfelf againft all that is
* called God,” &c. The proteftant writers, very gene-

Vor. IV. | H
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rally fuppofe that ti.= Pope and Roman Catholic fyfiem
of fuperftition are the .1ti-chrift prophefied of, and mdeed
they feem very much t.. quadrate with the defcription.—
The fetting in the temple of God, and fhewing himfelf
that he is God, correfponds furprifingly with the extrava-
gant pretenfions to infallibility in that church, and the ex-
ceflive fecular power and profit which it is intended to
bring to the prieft-hood. The account in the Revelation
of kings and princes, giving their power and honor to t'
Beaft, and no man being allowed to buy and fell,-but th:.ie
who had the mark of the Beaft, correfponds exaétly to tae
arrangements made by the Popifh ftates for many ages. to
the ufurped dominion, and to that tyranny over con-
fcience, whick was every where exercifed. The defcrip-
tion of myftical Babylon, in the 17th of the Revelations,
fcems in all relpefts to quadrate with the city of Rome,
The feven heads are {aid to be feven mountains on which
the woman fitteth, and in the clofe of the chapter, it is faid
* and the woman whom thou faweft, is that great city,
* that reigneth over the kings of the earth. To all this
you may add that part of the defcription, that fhe was
drunken with the blood of the Saints, which was fo emi-
nently fulfilled in the dreadfu! perfecutions for confcience
fake, which were di€tated by the anti-chriftian {pirit, and
carried on in the anti-chriftian flates. To finith this pa-
rallel, the two witnefies who prophefied in-fack-cloth, are
fuppofed to be thofe, who never received the Romifh fu-
perftitions, the Waldenfes and the Albigenfes in the Pied-
montefe vallies ; by the hiftory of whem it appears, that
their faith and worfhip had been the fame that it was from
the beginning, and the fame that was received and em-
braced at the reformation. This remarkable period is {up-

pofed to be painted in the deadly wound given to the
beaﬂ notwithitanding which it did live, and in the ten
homs, which fhould hate the whore and make her defolate,
and eat her fleth, and burn her with fire.

After this account, I muft obferve that there are fome
proteftantwriters,who have not fallen in with the fcheme of
making the Pope to be the anti-chrift defcribed in the Netv
Teftament; and as the apoltle fays, there are many anti-
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chrifts, fo thefe perfons fay there is an anti-chriftian fpi-
rit in every ~hurch, or the corrupt part conftantly in
oppofition to the found—truth ftriving with error, and
pride with the meeknrefs of the gofpel.  If this is admitted,
the Roman Catholic church may flill be confidered as
the fcene of anti-chrituan ufurpation, and it thould jwt
all others upon their guard, left they in any degree par-
take of the fin, and fo expoi= themfclves to the judgment
of the great whore. I fhall only add, that there is a
late opinion advanced by Mr. Glafs and S——, which,
fo far as I know, was never thought of before thefe, viz.
that an eftablifhed church is anti-chrift, that whatever has
the approbation and authority of the civil government
in any ftate interpoied in its behalf, not only may, but
mult be contrary to the gofpel. This is certainly carry-
ing matters to excefs, as is ufual with interefted perfons,
incenfed with what they fuppofe to be injurious treatment,
Mr. Glalsbeing caft out of the eftablithed church of Scot-
land, and perhaps by an unneceflary firetch of power,
fell into this refentful opinion ; fo that I do not fee how this
fentiment cen be fupported, either from fcripture or rea- -
fon, as it would feem to make it impoflible for the king-
doms of this world to become the kingdoms of our Lord
and his Chrift : or for kings to become nurfing fathers,
and queens nurfing mothers to the church; but fo far 1
fhall readily admit, that an intolerant eftablifhment, and
all tyranny over the confcience, partakes of an anti.chrif- .
tian {pirit.

It will now be time to confider a little, the objetions
againft the Chriftian religion. Itis ealy to fee, that there
muft be in every infidel writer, particular cavils and ex-
ceptions, which are fo numerous, and fo various, that it
would be in vain to attempt to mention them ; but there
are fome general exceptions, which are to be found in all
their writings, and on which they infift moft that it will be
proper to take notice of. Two of thefe have indeed alrea-
dy been taken notice of, as they fell in the way, viz. That
realon is a {ufficient guide to truth and happinefs anid there.
fore.revelation.is unneceflary ; -and tbat miracles are im-
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poflible, and incredible. Thofe I pafs with what has been
faid on them above,

A 3d. ObjeQion which ufed to be very mach infifted
upon, is the want of univerfality. If the Chriftian reve.
lation was neceflary, why was it not given in its full ex.
tent, from the beginning of the world, and fpread through
all nations 2 why was the world in general, fo long left
in darknels . and at this time, why are there fuch vaft
regions, and fuch multitudes of people, that are with-
out the light of the gofpel? Many diffcrent aniwers have
been given to this objeftion; fome fhewing the extent
to which the gofpel has been carried ; fome fhewing that
the miercy of God through Chrift will extend to all na-
tions, in proportion ta the improvement of the meafure of
light afforded them : But I apprchend there is a much
more ealy and fatisfying anfwer to be given to it, which
Is this, that the obje&tion proceeds from a groundlefs pre-
fumption that we are to judge of all the divine proceed.
ings, and find fault with them, becaule they do not exattly
follow the rules which we fhould have prefcribed.—It mili-
tates equally againft natural and revealed religion.—It
may as well be alked, why is not every reptile a man,
and every man an angel ¢ why is not every creature as
happy as he pofiibly could have been made ? Nature and
Providence is full of inftrutive analogy upon this fubjet.
Why was not the earth peopled as early and as fully as
poflible > Why were the vaft tratts of fruitful land in
America, fuffered for fo many ageés to be a wild foreft, ‘in-
habited by wolves and tigers, and a few mcn almeoft as
ficrce asthey ? Nay, we may go much further, and alk, why
was not the world, which appears to be only near 6000

ears old, created millions of years before that period ?

he true and proper anfwer to every fuch queftion is, to
relolve it into the fovereignty of God—he hath a right to
beftow his mercles, in the time, manner and meafure, that
feem good unte himfelf. With regard to the difliculty
about creation, fome have attempted to aflume a neceflity,
that every thing is neceflary to the good of the whele ; and
foa worm in its plaee is as neceflary asan angel ; and one
writer has attempted to prove, that the world could not
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have been created any fooner; becaufe, though it were
riow a million of years old, inflead of 6000, the queltion
would ftill remain: but this is only wading beyond our
depth, and vling words to which it we aflix any precife, it
muft be allowed, we have not a complete or adequate idea.
With refpet to the time of the publication, and the extent
of the progrefs of gofpel light, or even the numbers that
are bencefitted by it, I would fay, * cven fo Father, for foit
feemed good in thy fight;” and I would particularly ob.
ferve, that flating this as an objection againft the truth of
the gofpel, is forgetting the great and fundamental doc-
trine of the gofpel, that all men are under fin, and liable
to the divine wrath; and that {ending Chrift into the
world, is an at of free and fovereign grace. If there.
fore, it be really mercy to thole that are {faved, no objec-
tion can be brought againtt it from the number ol circum-
fiances of thofe that perith.

4th. Another great cbjetion againft Chriftianity is, that
it introduced into the world perfecation for confcience
fake, which was before unknown. This is an argument
on which infidels delight to enlarge. The fierce contelis
that have been upon the fubjeft of religion, and the mauy
who have died in the ficld, and been brought to a {caffoid
or ftake, on religious accounts, have been fet forth in all
the force of language. There is no argument ufed by in.
fidels that I think may be more eafily refuted, or rather
indeed, be efle®ually turned againit themfelves than this,
In the firlt place it isa plain acconplithment of our Sa-
viour’s predition, *¢ think not I am come to fend peace
“ on the earth.” Now it this never happened before upen
a religious account, which the argunent fuppofes, ty
what meaus thould ke forefee it, but by a preternutwal
knowledre ? But after we have gone thus far, we are
ftill to obferve, that the Chriftian religion in no otier way
introduced perfecution for confcience fake, than by fuf-
fering, notinfliting it. It was perfecuted by Jews and
Gentiles with unrelenting fury, for 300 vears aiter the
coming of Chrift in the flcfh. Is tlcre any bodv that
opens tlic Bible, that does not fee that perfecution 's not
taught there? It will be faid that in alier ages, Chrif-
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uans perfecuted Chriftians, with as much rage as the
Heathen ever did. I anfwer if that matter be carefully
looked into, it will be found, that it was the fpirit of the
world that perlecuted the meek believers in Chrift, in
every age. There is a remark of a certain writer that the
perfecution carried on againft the Proteftants in France,
was not by bigots and thore under the power of fuperfti-
tion ; but by thole whc were low in their principles, and
had no religion of any kind. But this is not fo great a
varity as he imagined, for it is but feldom that perfons
who are much in earneft about religion themfelves, are
concerned in oppofing others ; at any rate, it is manifeit
that none can rafhly judge, much lefs perfecute others,
if they attend to thie doftrine of the gofpel.

LECTURE IX.

Of the Doctrine of the Trinity.

T feems highly neceflary, that Students of Divinity,
| fhould give particular attenticn to this fubjet, as it

relates to the very nature of the true God who is the objelt
of our worfhipand truft. Indeed, as it is fo nearly con.
nefted with the dotrine of redcmpuon, its importance is
apparent. We cannot form juft notions, and indeed hardly -
any, of the fatisfaction of Chrift, without beirg explicit
upon this head. Let vs firft endeavor to ftate, briefly and
clearly as poflible, what the fcriptures teach us to believe -
on the fubje&t, as fummed up in the Proteftant confeflion,
diftinguithing it from oppofite errors, and aiterwards -
give a fuccint view of the proofs. The doftrine may be .
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briefly fummed in two branches (1) firft the unity of the
divine nature (2) the trinity of perfon in the divine eft
fence.

Firft, The unity of the divine nature.—That there is
bat one God, infinite, eternal, unchangeabte, indivifible.
The unity of the God-head is greatly infifted on in fcrip-
ture. It feems to have been the capital article of reveal-
ed truth under the Qid Teftament Difpenfation, in op-
pofition to the vanities of the gentiles. The firlt com.
mandment of the decalogue is, * Thou fhalt have ne ott: «
“ gods before me,” and again Deut. vi. 4. “Hear O Ifrael
« the Lord our God, is one Lord.”  The glory of God
is particularly aflerted upon this fubje&t, that he will not
give his glory to another nor his praife to graven images.
The unity of God feems to be the grand article of natural
religion, clearly fupported by reafon from the impofhbility
of fuppofing infinite perfeGtion to refide in more th:n
one {ubj2&, as well as from the harmony and unity of the
defign that appears in the univerfal {yftem. This part of
the fubjet {uffers no difficulty which arifes from the adci-
tion of the other particular from revelation, viz. (2) thatin
this unity of the divine nature, and in za perfe&t confitency
with it, there is a threefold diftinftion. In other words,
there is the mofit perfe€t fimpliciiy and unity of nature,
and yet in the mode of exiftence a plurality. We call it
in Englith three. perfons in the Gedhead. The ancient
fathers ufed to call it in greek ¢reis upostaseis. It would
be wrong to contend that either of thefe gives a full and
adequate idea of it, becaufe indeed it is incomprehenfible,
For in the language of infpiration, it is faid to be the IFa.
ther, the Word or the Sen, and the Holy Ghoft or Spirit.
As foon as men began to difpute upon the fubje&, and
exercife their reafon, imagination, or invention upon a
matter of mere revelation (as was foon done, by the mix.
ture of platonic philofophy with the ftudy of the feriptures)
they fell into various oppofite errors, which however were
all of them conftantly condemned and oppofed by the
confent of orthodox writers. Some {aid there was na
diltinétion at all, in the divine being, only he was repre-
fented in different lights, and made known by different
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names, as flanding in different relations to us.  Sabel.
lius, I believe was the firf! author of this dotinine, and they
were afterwards called from him Sabellians, and fome-
times Patropafhans, from the confequence of that doltrine,
that the Father as much as the Son, muft have fuffered
upon the crofs. Others went to the oppofite extreme,
and {uppoled there are three wholly diftinét and indepen.
dent, but concordant beings : neither of thefe have ever
been the general fentiments of Chriftian divines; nor do
1 think any of them is at all agrecable to fcripture or reafon.
We find in fcripture moft clear and pofitive aflertions of
the unity of God on the one hand, and on the other, a
real plurality, in fome refpets. There isa common,
peculiar and reciprocal, but diftinét agency. The Father
is fard to beget ihe Son—to {end the Son—and the Son
to pray to the Father, to promiie and to fend the Spirit,
which is faid to preceed from the Father—and the folemn
benedi@ion, is in the name and the grace of our Lord
Jefus Chrift, and the communion of the Holy Ghoft.

Some time before the council of Nice, Arius, fet on
foot his notions of the inferiority of the Son and Spirit,
calling them, either properly or improperly, creatures. I
ufe the word improperly, becaufe there were fome, efpe.
cially in latter umes, called refined Arians, who refpeted
the Son as dependant in the order of nature ; but at the
fame time, as an cternal effe&, from an eternal caufe.—
In oppofition to Arius, the council of Nice aficrted the
Son to be truly and properly God. of one fubflance with
the Father, {elf-exifient and independent. Lazft of all
came the Pelagians, and the Socinians, who denied the
divine nature of Chrift altogether, and aflerted that he
was only a man. Thele opinions, as doing the utmeft
violence to {cripture, and over-throwing the whole doc-
trine of redemption, delerved to be treated with the ut-
moft abhorrence. Nor indeed are Arians at bottom much
better, becaufe the difference between the moft exalted
creature and the meaneft, vanifhes altogether, when
compared with the difference between the mightieft order
of created beings, and the true Ged.
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The whole =conomy of our falvaticn teaches us the
neceflity of attending to and believing this dottrine; but
I {ee neither necellity nor preptiety in endeavoring to dip
into the mode of it, and attempting toexplain it. If it be
a myflery and above our comprehenfion, every attempt
to explain it mult be, il not criminal, yet unfuccefsful
And indeed this is the cate with almoit cvery thing that
relates 0 God, or is conneted with the Divine perie&tion.
The wileit way for us, with regard to all revealed truth, is
to reccive it as revealed, not preluwning to be wife above
what is wnitten.

I do not mean by this to condemn the Council of
Nice, for though there may not be a great deal in fomne of
the expreflions ufed by them, their only meaning was to
exprels their difzpprebation of the opinion of Arius, which
was certainly fubverfive of the proper divinity of Chrift.
But I apprehend we ought to condemn the making em-
blems of this truth, iuch as a triangle infcribed in a cir-
cle. This at leait is of no ufe, or more probably it is al-
ways pernicious; and indeed I fhould think it a dire&
breach of the fecond commandment: nay, I think at-
tempting to explain it by the powers of created intelli.
gences is no way fafe or proper, although done by fome
very worthy men. For an example, when the trinity is
{fuppoled to correfpond with power, intellet and will, in
the human nature.

It is not the ufual way, on moft {ubjefls, to introduce
or anf{wer ohjeltions, before propofing the proof; yet I
believe it will be the moft proper mjpthod, on the fubje&
we are now treating. The dificulty here does not grife
from the weakuetis, uncertainty, or obfcurity of the proof;
but from the power of prejudice. In order therefore to
prevent or defiroy prejudice, it wil be beflt to confider
what objetions lie in the way of the do&trine. The ra-
ther indeed, that all objedtions to the doftrine itfelf are
reducible to one—that it is centrary to reafon, abfurd, in.
conceivable, or impoflible. It is {urprifing to think with
what infolence and triumph forne have pretended to treat
tbisi fentiment, faying it is a contradiQion that God thould

oL, 1V,
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be both one and three, at the fame time. But notwith.
flanding the great confidence with which enemies to the
truth talk upon this fubject, I am fincerely of opinion,
that their confidence never could be more milplaced.
Let us examine the matter coolly and impartially. When
men {peak of a thing as againft reafon, and yet pretend
to believe in Revelation, the meaning muft be; that itis fo
manifeftly abfurd and {elf-contradiftery that no proof can
fupport a revelation which containsit. But in order to
this it muft be a thing altogether within the compafs of
our reafon and judgment; if otherwife, the firft unexpe.
rienced dictate of reaion, is nothing at all ; neither for,
nor againft it. The ftate of nature and experimental phi-
Iolophy did fcarcely ever fhew things to be what men ima-
gined them before ; neither is it at all wonderful that re-
velation fhould inform us of what we could not have fuf-
pe&ed. The ufe of revelation indeed implies this. There-
fore the common diftin€tion of {yitematicai divines, is far
from being either obfcure or improper, that things may be
above reafon, and yet not contradittory to it.

By this expreflion above reafon, may be underflocd
two things—Dbeyond the power of reafon to difcover, and
above the reach of reafon to comprebend. In the firft
fenfe, it would be abfurd to controvert it, and even in the
dther, if it was careful'y attended to, and prejudice laid
afide, there would be little c.xfﬁculty The enemies of
the truth always put more in the idea than is intended,
or ought to be contained in it. The juft Ratement of it
s precifely this, we believé a falt whxch is fully proved
-and authenncatc:d although there are fome circumflan-
" ces, a3 to its caule -and confequences, that we do mnot
underftand. There are ‘many things in theological,
moral, and natural knowledge in which the cafe is the
..very. fame. 1 believe that God is a {pirit, and that there
are alfo created fpirits different from Ged, wholly un-
émbodied, and yet 1 have very oblcure and indiftinét
ideas, if any idea properlv at all, of what a fpirit is,
and the manner of its operation. Cartefians believe that
a Ipirit has no extention, and-that a hundred thoufand of
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them may be in the fame place; which by the bye is an
example of the abfurdity with which men talk uper: fub.
jetts which they do not underfland ; for according to
them, place is a relation incompetent to a {pirit, and
therefore it is as ablurd to fay that a {pirit is in ¢ place, as
that three arein the fame place. The whole matter is
above our comprehenfion, and no man can make me un.
derltand either how diflint fubltances can occupy the
fame place, or even the Newtonian opinion, that a fub-
flance, fimple and indivifible, can be in every place,
From which it is demonftrable that there may be many
circuamf{tances relating to things of great moment and cer.
tainty, thatare to us totally incomprehenfible. In natu.
ral things I believe that the {eed rotting in the ground, is
the mean of producing the blade of the future ftalk; but
if you alk me how this isdone, or how the moift earth can
have any influence either on the mortification or the
growth, I knaw nothiog at all about it.

Therefore though we fay that the trinity in unity is in-
comprehenfible, ar above reafon, we fay nothing that ig
ablurd or contrary to reafon; fo far from it, I may fay
rather it-is confonant to reafon and the analogy of nature
that there fhould be many things in the divine nature thag
we cannot fully comprehend. There are .many fuch
things in his providence, and {urely much more in his ef-
fence.

But when ouradverfaries are prefled upon this fubje&,
they fay fometimes it is not an incomprehenfible myftery
we find fault with, but an apparent contradiftion that -
God thould be tiree and one. We know very well what
numbers are, and we know perfettly, whatever is three,
cannot be one, or one three. But thisis owing to, great
1nattention, or great obftinacy. We do not fay there are
three Gods and yetone God; three perfonsand yet one
.perfon; or that the Divine Being is three in the fame
fenfe and refpet that he is one; but only that there is a
diltinttion, confiltent with perfe€t unity of nature. I
apprehend great referve and {clf-denial is our duty on this
fubject. It has fometimes been faid, why fhould we
doubt whether there can be three perfons in one nature,
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wlen we ourfelves are an example of an incomprehenfible
union of this nature in our perfons. If this be ufed mere.
ly .s an illuftration, and to fthew that the thing is pofhble
an:i credible, I have no objetionto it; but if it be carri.
ed farther, it is improper and dangerous.

Upon the whole, we ought to confider the objetion

againft this do&rine as altogether ill founded, and be rea-
dy to receive with all humility the Revelation of God up-
on this fubject juft as he has been pleafed to communicate
1t.
The fecond thing to be attended to is the procf of the
doftrine, as contained in the Holy Scriptures. On this I
will juft, very fhortly, confider the fcripture proof of the
Trinity in general, and then, at fome more length, point
out the proofs of the proper Deity of Chrift the Son ; vpon
which laft, as is natural to fuppofe, the controverfy hath
aiways chiefly turned.

The p:uofs of the Trinity in general may be taken (1)
From the form of baptifin; we are commanded to bap-
tife in the name of the Father, and of the Son, and of the
Holy Ghott.
~ As baptifm is the initiating profeflion taken from all
converts, it feems evidently to point at the great objett
of worfhip-and obedience. Neither do I fee at all how
it can be accounted for, that the Son and Holy Ghoft
fhould be clafled and put upon the fame footing with the
Father—but upon the fuppofition of this truth. Ard in-
deed their very deflignation leads us to an equality of rank,
it is not faid in the name of God, and the name of Jefus
of Nazareth, or his human name, but in the name of
the Father and the Son. Thofe who will confider this
matter attentively will ind more in 1t than perhaps at
firlt fight appeared. Baptifm is certainly the badge of
Chriltianity, the {eal of God’s covenant. With whom then
is a covenant made ? Doubtlefs with thofe in whofe name
we were Dbaptifed, and therefore our covenant God, is
molt fully defcribed by Father, Son, and Holy Gheft. To
this you may add, that the Apofile Paul feemed plainly
in the firlt Epiftle to the Corinthians, to conlider baptifin
as pointing at fomething very different from any r¢lation
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that 2 minifter could fuftain. 1 Cor.1{, 13,14, 15. “Is
« Chrift divided ? was Paul crucified for you 2” &e.

2d. The proof of the Trinity in general may be taken
from the form of {olemn benediftion, the love of God the
Father, the grace of our Lord Jefus Chrift, and the com-
munion of the Holy Ghoft, be with you all. As in the
former inftance, the three are taken in as the objett of
worfhip and obedience, here they are plainly conjoined
as the fource of bleflednefs.

3d. The proof of the Trinity in general may be taken
from an exprefs paflage of {cripture, 1 John, v, 7. * there
“ are three that bear record in heaven,” &c.,

LECTURE X

E come now to prove the do&trine of the Trinity
from the proofs of the proper Deity of the Son
and Spirit. On this the controver{y has chiefly turned, and
efpecially the firft, the divinity of the Son; becaufe if this
was admitted, it would be to very little purpofe to object
againft the other; for this reafon we find that ever fince
the firlt ftarting of the controverfy it has been litigated
with great zeal and warmth on both fides; this wasto be
expefted, as it muft evidently appear an article of the ut-
moflt moment to both. I mult obferve, however, that
the controver{ly has been chiefly managed by Arians till
of late years. Now it feems to me there are but very
few proper Arians, the greater number of the oppofers of
the truth are Socinians.

You are not to expeft that I fhould go through the
whole of this controverly, which has been carried to fo
great a length ; the paflages of fcripture adduced on both
fides are more numerous than we would fuppofle; and
the criticifms, objetions and anfwers, are exceedingly
voluminous. You will fay then, the controverfy muft
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needs be difhcult and obfcure.—The confequence is not
jult, for whenever there is 2 ftrong bias and inclination
one way, it is ealy for ingenious men to perplex and
lengthen out a difpute. The great matter is the objec-
tion I mentioned in the preceding difcourfe. If men be-
once fully fatisfied that this thing is not impeffible or in-
credible, and be willing to allent to the account of the
nature of God without prejudice, as it ftands in his own
word, I do not think there is any uncertainty in it at all.
1 fhall ftate to you the chief heads of any importance that
have been ufed.

1. The name of God, and his titles—the moft tranfcen.-
dent and peculiar—are given to Chrift. Through the Old
Teftament, the name of Jehovah cr Lord, but particuiarly
the firft, is given to one who is often called an angel, and
the angel of the covenant; and by this manner of {peak-
ing in feveral paflages, muft be diltinguithed from Ged
the Father, asin the 110th pfalm, the Lord faid unto my
Lord.—This therefore mulft be underftood of Chrift. The
angel who appea 'ed to Hagar, Gen. xvi, and that appear-
«d to Jacob at Bethel, Gen. xiii, are both called God.—In
Exodus, chap. iii, an angel is faid to have appeared to
Mofes, at the bufh, and yet this angel fays, I am the God
of your father, the God of I{rael, who delivered the law on
mount Sinai, and yet Stephen fays, Aéts vii. 38, that it
was an angel that {poke unto Mofes, upern mount Sinai,
and was with the fathers: but what {crves to apply many
of thefe paffages in the moft precife manner, is comparing
Numb. xxi. 8. with 1 Cor. x. 9. in the firlt it is faid, that
the Ifraelites tempted God, and pake againft God, and that
thereiore he fent among them fiery ferpents.—In the other
paflage the apoftle Paul afirmeth, that this was Chnift.
“ Let us not tempt Chrift, as fome of them alio tempted,
and were deftroyed of ferpents.” See farther, Pialm ii. 12.
“ Thou art my Son, this day have I begotten thee.” Pfal.
xlv. 7. ¢ Thy throne, O God, is for ever and ever,” &c.
which paflage the apoftle Paul applies to Chrift. 1 Heb. i.
8. “ But unto the Son he faith, thy throne O God, is for
“ever and ever,” &c.- Another proof may be taken from
Prov, viii. 22. Thedefcription of wi{dom—again,in Ifa. vi.
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from the beginning, ¢ In the year that king Uz ziahrdied,”
&c. This paflage is exprefsly applied to Chrift, by the
apofile John xii. 41, when, having cited the pafiage, he
fays, * theie things faid Ifaiah,** &c. the truth is, there is
hardly any writing in the Old Teftament, but by com.
paring it with the New, we may draw a proof of the di-
vinity of Chrift.

2. The thing itfelf—th= propofition that Jefus Chrift is
God, is contained in the molt explicit terms, not in one,
but in many places of {cripture—not in figure, but in
plain fimple language, lohn i. 1. ¢ In the beginning was
« the word,” &c. Phil. ii. 6. ** Who being in the form of
“ God, thought it not robbery to be equal with God,”&c.
John x. 30. *“ I and my Father are one.” 1 John v. 20.
« this is the true God, and eternal life.” It would be
endlefs to mention all fetches and imaginations of men
under the power of prejudice, to evade thefe texts: but I on.
ly call to your mind what was before mentioned—Cleave
to either fide of the queftion, and fay, Whether or not the
{criptures have plainly afirmed Chrift’s divinity *—It is
not only the affixations, but the reaforing upon fome of
them, that fixes the fenle, as in the Philippians. And in
that afhirmation, I and my Father are one, it is undeniable
that the Jews underftood him in that fenfe, for it is added,
“ they immediately took up Rones to ftone him,” &c. It
has been often faid by reafoners upon this fubje&, fuppo-
fing it was the defign of the fcripture to afhirm the divinity
of Chrift, it does not appear what plainer or {ironger words

ould have been ufed.

3d. The moft diftinguithing and effentialattributes of the
true Ged are given to Chrift. I {hall meatien only his eter-
nity, iraimutability, omniicience, omniprefenice and omni-
potence. Itis not eafy to conceive any attribute incommu-
nicable if thefe are not. Eternity feems plainly o be afcri-
bed to kim, Prov. viil. 22. Rev. i. 8. &c. and inthe famous
paflage, Mic. v. 2. * Whofe goings forth have been of old
from (1) everlalting.” Indeed I reckon the frequent appel-
lation of Jehovah is a fufficient proof of this; the word is
derived from what fignifies exiftence—Exod. tii. 14.
John viii. 38. (2) Immutability, Heb. i. 10. Heb. xviii.
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8. ¢ Jefus Chrift the fame yefterday, to day, and for ever.”
(3) Omnifcience. John xvi. 30. ** Now we are iure that
“ thou knoweft all things;” and again, John xxi. 17.
“ Lord thcu knoweft ail things,” &c. It is remarkable,
that the knowledge of the heart is aflerted in {everal paffa-
ges, to diftinguith the true God, 1 Kings, viii. 30.
** Therein thou only knowelt the hearts of the children of
“ men."—and John xvii. 13. “ I the Lord, fearch the
“ hearts, and try the reins,” &c. yet this very perfection
our Lord claims to himi2lf, Rev. ii. 23. and the apefile
John teflifies that he knew ail men, John ii. 24.—and
knew what was in man, John ii. 25.—this is further con-
firmed, iv. 12, 13. “ The word ot God,” &c.

(4) Omniprefence. Matth. xviii. 20. © Where two or
“ three are gathered together in my name.” &c. Matth.
xxviil. 2c. * Lo, I 2m with you always,” &c.

(5) Omaipotence. Col. i. 17. * By him all things cen-
“H.” Creation is afcrited to Chrilt, John i. 3. « All
« things were made by him,” &c. and in the fame chapter,
verle 10, * and the world was made by him.” Het. 1. 2.
“ by whom aii> he made the world.” Col. i. 15, 15, 17.
“ who is the image of the invifible God,” &:. The argu-
ment from creation, is very ftrong.—It is the firft and
great relation we ftand under to God, nor can we cenceive
any thing that more properly, or in a more diftinguithing
manner it charaQerizes the true God, who pleads it fo of-
ten, to difingt ~ himfelf from the vanities of the Gen.
tiles, Plal. xix. 3. © The heavens declare the glory of
* Ged, and the firmament {heweth his bandy word.”

5- The fifth and laft proof of the divinity of Chrift, may
be taken from divine worfhip being commansled to be
given to him, and being accepted by him without repreaof,
when it is exprefsly reje€ted by the inferior minifiers of
Prcvidence. It is commanded to be givento him, John
. 22, 23. * The Father himfelf judgeth no man.” Phil,
. 5. *“ Wherefore, God, hath highly exalted him,” &c.
It is aually given him by the wife men, Mauh. ii
x1. By the rulers of the Synagogue, Matth. v. 3. By
women of Canaan, Maith. xv. 25. By the dilcifles in
gen. al, Matth. xx. 5. And you fee that worfhip is re-
je€ted by an angel, Rev. xxii. 8, 4.
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LECTURE XL

PROCEED now ihortly to confider the proofs of the

divinity of the Holy Spirit. The firft thing neceffary
here, is to eftablith the perforality of the Spirit.—That he
is properly a perfon or fubitance, and not merely a power,
gift or qualification. The name of {pirit, in all lanzuages
fiynifies a wind or breath.—It is fuppofed this word is
c‘mfen to reprefent divine things, or the divine nature, be-
caufe it bears fome refembiance to what is unfeen, and
yet infinitely powerful. The wind s made vfe of to repre-
fent the Holy Ghoft, and to figrify angeis and the {ouls
of men, and alfo the gifts and graces of the Spirit.—That
when the Holy Ghoft is {poken of, a perfon or fubftance
is meant, as diftinguithed from any grace or qualification
he may poflels or beftow, may be eafily made to appear
from many paflages of feripture, John xiv. 16. * Aud I
« will pray the Father, and he thall give you another Com-
¢ forter, that he may abide with you for ever ; ; even the
“ Spirit of truth, whom the wor Id cannot receive.” John
xvi. 13. “ When he the Spirit of truth is come,” &e.
1 Cor. xii. 4. ** There are diverfity of gifis, but the fame
« Spirit,” &c. The forn: of baptifm allo proves the fame
thing, as well as all thofe paflages that fpeak of giving the

Spirit—refifting the Spirit, &c.

That the Holy Ghott is truly and properly God, I think
appears with great evidence from the form of baptifm,
now that we have fully proved the divinity of Chrift,
whofe perionality we cannot doubt. The Holy Ghott
belag joined with the Father and the Son, carries the
ftrongeft conviction with it that he is of the {ame nature

with both. The fame thing may be faid of the form of
{folemn benedittion.

Vor. IV, K
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The divinity of the Holy Ghoft feems to be eftablithed
in A&ts, v. 3. where Peter {ays to Ananias and Sapphi-
ra, * Why hath Satan fiiled thine heart,” &c. We might
alfo from feveral paflages thew the divine attributes given to
the Spirit, as omnipotence, Pfalm 119. * Whither fhall
« | go from thy Spirit,” &c. Omnilcience, Cor. ii. 10,
¢« The Spirit fearcheth all things even the deep things of
“ Gud,” nay, creation feems to be afcribed to him as well
asthe Son, Gen. i. 2. Itis faid * the Spirit of God mo-
* ved upon the face of the waters,” and Job xxxiii. 4.
* The fpirit of the Lord hath made me, and the breath
« of the Almighty hath given me life.”

There were in the ancient churches confiderable contro-
verfies about the expreflion of the anticles of faith upon
this fubjet. The very words of fcripture, John xv. 26. are,
that the Spirit proceedeth from the Father. He is alio call-
ed the Spiritof the Son, and theSpirit of Chrift, Rem. viii.
9. Gal. xiv. 6. Phil. i. 14. 1 Pet. i. 11. both the Fa.
ther and the Son are faid tofend the Spirit, John xv. 26.
John xvi. 7. Gal. iv. 6. Luke xxiv. 49,

Therefore the ufual way of fpeaking, and that in all the
ancient fymbols and confeflions is, that the Son is begotten
of the Father, and the Holy Ghoft proceedeth from the
Father and the Son. If any one fhould prefume to en-
quire fartherinto the meaning, or aik the difference be-
tween being begotten and proceeding, I fhould willingly
and chearfully confefls my ignorance, and that 1 believe
all cthers are equally ignorant, and that every attemnpt to
Jay more than is actually contained in cripture is not
only impoffible but hurtiul. There was a very violent
difpute between the Latin and Greek churches whether
it was proper to fay the Holy Ghoft proceeded from the
Father and Son, or from the Father only. The whole
current of antiquity, and the whole Latin churches are
for the former, as well as the Proteflants in general ; but
it is not a modern controverfy. |

I proceed to confider fome of the obje&ions againft the
realoning abeve, and unleis I enter into the criticifms or
parficular texts, they may be all reduced to the reafon.
ing on the titles and attributes. They obje& that fome
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of the higheft titles were not given to the Son, as—the
high=it cr moft high—the Almighty or Supreme over ail
—one God and Father of all—one God of whom are all
things. Bat it is eafly to anfwer that none of thefe titles
are greater or more dhitinguithing than, as has been fhewn,
do reaily belong to Cbriil, and that fome of thofe men.
tioned are allo afcribed to Chrilt ; fuch as the Almighty,
and God over all. So that they arc obliged to have re-
courfe to the meanell quibbles, 1o interpret away thele
texts. As for the expretlion one Ged, and the title one
God, the Father, of whom are all things—thev are plainly
ufed in a diitribution of perional atls or prevogratives, one
God the Father, of whom are all things, and one Lord
Jefus Chrift by whom are all things.

The other objeltian is, that {uch titles are alcribed to
him in a lower {enfe than to the Father. Nothing could
fugyreft fuch an objeQion as this except the power of pre-
judice. They mulft ficlt take for granted their own fen-
timents, before they can perceive any fuch thing ; befides
many of them are {uch as do not admit of a proportien in
this way—fuch as creation-—omnifcience—omnipotence.

LECTURE XIL

Qf the Decrees of Ged.

E have this firorg aflertion in feripture, * can any
‘/ “ by fearching find out the Almighty,” &c.
If the nature of God has fomething in it aliogether un-
fearchable to us, fo mul alio his decrees. Itis certainly
proper and neceflsry for divines to kuow all that can be
kuown on this tubjelt, and therctore the fludy of a
whole life wauld be well beilowed on it, if it were
fure of fucceis. Yt I apprekend a caution is not
unnecelary while we are ewmering wpon it Our
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great wifdom confills in receiving, admitting, remem.
bering and applying, whatever is clearly revezied in {crip-
ture, with regard both to the nature and government of
God; at the fame time, we ought to reftrain an impatient
curiofity, and guard againft unnecefiary, inexplicable and
hurtful queltions, on thefe fubjefls. The feriptures do not
contain any thing that is unfit for us to knuw. ifitleem.
ed neceffary to God 0 reveal the univerlality of kis pro.
vidence and the certainty of his purpofe, we ought with.
sut doubt to believe and improve it.  On the other hand,
let us not prefume to go any farther than he hath pointed
out to us the way. Whatever he hath covered with a veil
it would be both rafhnefs and impizty to attempt to pene-
trate. It is therefore my defign to ftate this matter to
you in as preciie and {criptura! a manner as I am able, al-
though I muft neceflarily ufe leveral of the theological
fvfiematical phrafes, becaufe without them the various
opinions could neither be filted nor explained.

The exprefhion itlelf * the decrees ot God™ is in a great
meafure, if not wholly, technical. Inthe Old Teftament,
indeed, there are feveral expreflions particularly relating
to the frame and confiitution of nature, which are tran{la-
ted in the Englifh Bible decrees, as in the Prov. viii. 29.
¢ When he gave to the {ea his decree,” &c. and in the fe-
cond Plalm, {peaking of the raifing Mellish to his throne—
‘ I will declare the decree.” In all of thefe 1 believe (lor
I have confuited moft of them) it is the fame word that is
frequently or ufually tranflated—szatute, and to be fure
has a meaning fomewhat fimilar to that of the word uled
in theology, that s, it fignifies the order or purpofe of
God in nature and providence. In the New Teilament
there is no exprefiion on this fubjet that- has been tranf-
lated decre=, though fome of the pb*ases might have been
fo tranflated. The expreflions in the New Teftament are
coucil, purpose, determinate council, foreknowledge ; and
when it relates to the ftate of man, choosing, ordaining,
predestinating. 1 enter upon the criticifm of the Gr eck

words, becaufe I think it is manifeft they are not only
tranflated well into Englifh, but that they are moflly, if
got wholly, of the fame import that they are ufually un-
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derftood to poflefls. 1 fhall now thew you a fample of the
Sociniay criticiim on A&ts xiii. 48. It is faid esoi esan
tetagmenoi €is Zocen cionion, which they tranflate, ** as
many as were {et in order, or well prepared for eternal
life, believed.”  They oblerve that tetagmenoi means,
fet in order like a difciplined army. Baut it is manifeft
thar the word here means particwlarly appeinied and or-
dained. By comparing together the feveral expreflions
ufed, the meaning that we mault affign to the whole is,
that the plan of Providence and grace, as well as the {yf-
tem of nature, muft be fuppofed to be fixed and deter.
- mined, and not loofe and uncertain, till the event, ortill
one thing be alcertained or determined by another.—That
things are not to God as they are to us, to whom things
future have no certainty or ftability, but that as far ~ack
as we can carry our ideas they were known, and therefore
certainly ordained. Or as fome exprels it, that every
thing that comes to have a tranfient exiftence in time, had
as it were an original eternal pre-exiftence, in the divine
mind. Yet after all, you fee there is fomething in the
expreffion decrees or purposes, which feems to take its rife
only from our own fituations and imperfeiions. |
Men are obliged to meditate, concert and digeft their
plans of future conduét, before they begin to a&, and then
it is called their purpofe, refolution, or defign, as dif-
tin&t from the attual execution. From this we {eem by
analogy to borrow the divine decrees. Yet every thing
that implies, or arifes from ignorance, uncertainty, weak-
nefs, or imperfeftion, muft be as much as is in our pow-
er, {eparated and abfiratted, when we [peak of the de-
crees of God. |
This leads us to obferve, that it has often been remark.
ed by divines, that we are not to coafider the divine de-
crecs, 1n o far as they are aéts of the divine will, as being
any tmng difierent or diltinét from the divine nature.
‘There are fome who have ufed the expreflion immanent
decrees, a phrafe which I confefs I do notin the leaft de-
gree underftand the meaning of; and therefore I can nei-
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ther affirm nor contraditt it ; without doubt we are to fepa-
rate every thing belonging to created weaknefs. ,We are
not to fuppofe that God needs forethought to dnfcover or
time todigef his plans, or that by any act of his will he
fecks mformatxon, or {eeks or receives gratification from
any thing without him—If by calling the decrees of God
immanent allls, it is meant to deny thefe, it isfo far juft.
But when it is affirmed that the a&ls of the divine will, are
the fame with the divine nature, as if this explained the
difference between divine and human volitions, this I
confefs is to me quite incomprehenfible.

In what fhall be further offered on this fubjet, I fhall
follow this method : —

1. Speak a little of the obje&t of the divine decrees.

2. Ofthe order of the decrees.

3. Of the character, quality, or attributes of the decrees
as given in {cripture.

4. Of their ufes.

I. Let us confider the objett of the decrees, and of this
but a little, becaufe it will occur again where it is of mo-
ment to examine it; yet it will throw fome hght upon
fome parts of the doCirine, to obferve,
~ (1.) That the obje&ls of the divine decrees, are firitly and
properly univerfai ; {fo much fo indeed, as not to admit of
any exception, or fhadow of exception—all creatures, and
a!l their attions, and all events. Let us vary it as we pleafe,
flill it relates to every ation, and every mode of the ation,
and every quality that can be attributed to it~—whatfoever
comes to pals. 'The reafon of this is plain—whatever we
fhall think fit to fay upon the connexion or influence of
one creature or thing upon ancther, from which all the
difficulty and confuﬁon arifes, yet every fuch thing, and
that connexion itfelf, as much as the things to which it
relates, s the object to which the divine foreknowledge, and
the divine purpole extended. One would think that men
fhou!d be agreed on this point; and probably they are fo,
if they underftood one another ; all but thofe extravagant:
* perfons, ac they may well be called, who finding them-
lelves hard prefled by the arguments drawn from the di-
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vine prefcience, have thought it beft to deny the foreknow-
ledge of God altogether, or affirm that nothing that is fu-
ture can poflibly be certainly, or any more than conjec-
turally known, till it happens.—But this fentiment is fo
repugnant to fcripture, and indeed to the common fenfe
and reafon of mankind, that few have ftrictly and fincerely
defended it, though fome Fave occafionally and hypocri-
tically adwanced it.

(2.) With refpect to the objett of the divine decrees, it
muft be admitted, that there is fome diffcrence between
the light in which fome events and ations are to be con-
fidered, and others—The great difliculty indeed, and that
which will fpeedily fet bounds to our enquiry on the {ub-
je, is to thew wherein the diflerence confifts ; yet it is
equally certain, from revelation and reafon, that natural
good and evil, and moral good and evil, are to be confi-
dered as not in the fame fenfe, the objet of divine appoint-
ment. This leads us to the

IId. General head, which was to ~onfider the order of
the decrees. Many things may be, and many things have
been faid upon this fubject-—Divines who have publifhed
fyftems, have generally exercifed their ingenuity in giving
what they call an order of the decrees. The chief thing
fuch writers have in view, is to form a conception for
themfelves and others, with regard to, and to account far,
the divine purpoles, with regard to the final ftate of man.
The orders which have been laid down by different wri-
ters, are fo very numerous, that they all feem to me to la-
bor under, and equally to labor under, this prodigious
weaknefs, that they reprefent the Supreme Being as vary-
ing and marfhalling his views, and comparing as men do,
which yet is acknowledged to be wrong.—They alfo feem
to carry in them the {uppofition of fucceflive duration ;
yet fucceflive duration we have generally agreed not to
afcribe to Gad, although, of any other kind of exiltence,
we have nct the leaft conception. Itis impoffible for me to
go through ail the different arrangements that have been
made by particular authors : I fhall therefore only give
veu a fuccinét view of the chief differences of divines of
different clafles—-Calvinifts, Arminians, Socinians.
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Calvinifts are divided upon this fubjet into two forts ;
commonly calied Supralapfarians and Sublapiarians. The
reafoin of the names are, from one being of opinion that
- God in ordaining the elett and reprobate confidered man
as before the fall, and the other as falles and 1n a ftate of
guilt.

The firft fay that in laying down a plan, what is laft in
the execution is firft in the intention, that God purpofed
to glorify his mercy and jufiice in the everlalting felicity
of fome, called veflels of mercy ; and in the everlafting
perdition of others, called vellels of wrath., That tc ac-
complifh this vurpofe he refolved to create the world, 1o
put man in & condition in which he would certainly fall §
to fend the Redeemer in the fullnels of time to carry on
the wlhole plan of falvation, as we now find itia tone ora-
cles of truth.

The Sublaplarians fay, that the order -of purpofing
fhould be the fame as the order of execution. That the de-
crees of God being eternal, here can no order of time be
applied to them, but that wh.<h takes place in the execu.
tion. Therefore they fay ti it God propoled to make
man nnocent and holv, with fowers to prelerve his inno-
cence, but liable to fall ; that b forefaw the fall, and per-
mitted 1t, and from the corrusi=d mafs freely chole fome
as the objefts of mercy, and let, others to perifh in the
rains of their apoftacy, and that 1v accomplifh this pur-
pefe he refolved to fend the Saviour &c.

It is eafy to fay fomething very »laufible on each fide
of the queltion between the two: it fecms very frong
what Sublapfarians, fay that the idea of time and order be-
longs only te the execution : but why do they alio {peak
of order, when it is certain that as far as we can clearly
{peak of delign or purpofe at all, the means {eem to be de-
firned for the end, and not the end for tlie means.
‘I'he Supralapfarians have alfo this evident advantage of ail
the relt that they have the {overcignty of Ged direcdy, for
what ali the reit are obliged to come to at /last. It muft be
oblerved that the itrongelt Supralapfarians do conflantly af-
fert the holinels and juftice of the divine providence. Ifyou
aik them how they reconcile the divine juftice with the ab-
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fo]u.. and certain event they confels they cannot explain

. but they afirm that all that the others I, v '0 this is
p ;.dl) trifling, and lefs reafonable than their cenfcfion
of 17norsuce.

The Arminians fay that God decreed to create man
jnnocent ; and that after he had tallen he wislved for fa.
tisfation to jeftice, toappointa Saviour ; that he decreed
to fave thalz that fhould belizve and renent; to give to
all jufficient grace for that 'mrpoie and Fnally to fave and

cward thofe whe fhouid endure to the end. It is plin
that whatever reafon they may cffer with great plaufible.
ne’s for feveral things, when takenn a feparate and de-
tached view, nothing can be weaker than the Arminian
{cheme, confidered as a fyftem of the divine purpele, be.
caule they leave out or fuljpend the purpole at :ver) ftaze.

As to the Socinians they do generally deny the reality
of the decrees altogether. and {3y that the event is wholly
uncertain, and tufpended apon the will of the creature—
s many of them as maintain or admit the foreknowledge
of Gal, do it contrary to their other principles.

I' I were to fay any thing upon this fubjet {I mean the
order oi the decrees) I would {ay nearly as Pulit, in his
fyftem as contained in the notes upon Rulet, has faid,
which is in fubflance this. that God refolved from ail
eternity to manifeit his own glory, and iliuftrate his moral
excelience, wifdom, power, holinefs, juftice, goodnefs and
truth,in the produionandgovernment of a created fyftem.
That for this purpofe the whole fyftexs, and all the falts of
which it confifts and their dependance one upon another,
and the order itfelf in which they were to take place, were
ordained. If the whole, then certainly every particular part
as felly as the whole, is the obp:& of one abfolute decrez,
In this view they are all upon a footing : at the fame time
we do not pretend te difpute that things are ordained
with confiderable difference ; but this d:ﬂ'crence it is hard
or impoflible for us to explain. There is ceriainly 2 dif-
ference between the ordination cf things natural, and thofe
whick: are finful or holy. The very finfu! difpofition, confi.

dered as becominy a part of the general plan,is certainly as
Vor. IV, L
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koly an ordination as any other, yet tiic {cripture teackes
us te confider this asa thing quite different irom God’s
determining to fend his Son into the world to fave finners.
It feems to be a matter infified on in the firongefl minner
in {cripture, that the evil or guilt of every creature i to be
afcribed to the creature, as to its proper and edequate
cauie ; at the fame time it feems fully as plain that what-
ever connexion there may be between cne evil and ano-
ther, the choice of the vefleis of mercy is free and vacen.
ditionai, and that the rejettion of others is ‘mputeqd o the
foverciguty of God. Luke x. 21. John aii. 39.  That
the choice of the veflels of mercy is free and {overeign, ap-
pears from the words of fcripture; irom their univerfal
flate—dead in trefpafles and fins ; fren: their vifible cha-
raller, and from the means of tkeir ::covery—1I inean
the omnipotence of divine grace.

LECTURE XIIL

NOW proceed to the third thing upon this futje&,
whick was to confider the charaller, qualities and at.
tributes of the decrees of God, as they are given to them
m {cripture in exprefs terms, or manifeftly founded up-
on {cripture truths, and particularly upon fuch truiks as
relate to the decrees. Of this the chief are what follow,
(1) Eternity.  \We have exprefs mention made, Eph.
ni. 11. of God’s eternal purpofe: and believers are faid to
be chofen in Chriit before the foundation of the werld.
The laft exprefion is of the fame import with the firft ;
for whatever 1s before the beginning of time is to be con.-
fidered as eternal.  This indeed is eifential to the divine
purpofe, inieparable from the very meaning of the word
decree ; and if 1 am not mifiaken one of the chiet things
we are to be taught by it is, that whatfoever comes to pafs
in revolving years, is not loofe, but was fixed in the divine
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mind bzfore time itfelf began. It is exceeding difficult
however, at once to reftrain an 1mproper curiofity, and
tc tp-ak with precifion on the fubject, and with fatety.—
Some have raifed a Queltion, whether there is not a necef-
fity of fuppofing the exiltence and the nature ot God, as
previous to his decrees.  To which it is conmonly faid,
that there is a priority of order, though not of time ; a pri-
ority like that of the caufe to its infeparable effet; asthe
fun is the caufe of lizht, yet the creation of the fun would
nat be before or antecedent tothe light ; they are infeparable
and neceflarily exiftent.  One would think there was no-
thing amifs in this way of {peaking, or of faying in con.
fequence of 1t, that the decrees are to God’s nature as an
eternai effet to an eternal caule; and yet I am afraid
there is here what we find in many {ubjelts of theology,
a mixtere of repugnant ideas intricate and difhicult, eter.
nity, and time—beginning, and no beginning. When
we ipzak of an effe€ of a caufe, we cannot do otherwife
than think of fomething produced, {ome alteration, or
fomething that was not before. This is the cafe with all
the fimilitudes brought to illuftrate it, as the creation of
the {un and the co exiftence of light, or another made ufe
of by fome of the refined Arians, who meant to fay the
Son is produced by the Father, as an eternal effe@t of an
cternai caufe—as the print of a man’s foot in the fand is
caufed by his letting down his foot, but not pofterior in
point of time.  Bur all this is truly abfurd when {peaking
of God, becaufe it includes fome definite idea of what
might and did begin to take place. I fhould be apt to
think that one of the chief reafons why any thing is re.
vedled o us concerning the dscrees of God, isto give us
an awful impreflion of his infinite majelty, his {upreme
dominion, and the abfolute dependance of every creature
upon kim; io that it is enough for us to fay, that his pur.
pele is before all worlds, antecedent to all time or the idea
of fucceflion, being indeed entirely infeparable from the
1dea of his exiftence,

(2.) The next thing to be confidered is the liberty of
God in his decrees. They are according to the council
of his cwn will.  Almolt all the {yltems fay that God did
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moft wilely, moft jufily, and moflt freely, decree whatlo-
ever comes to pals.

The chief objettion to this ariles frem what ufed to be
called many years ago the Beliiflian fcheme, of which,
whatever chance traces may be feen in former autiiors,
L- bnirz is the proper auttor. O this fcheme it is the
leading part, or rather the foundation of the whole, to fay
that Godl, infinitely wife and geod. muft neceilarily cheoie
the beft in every thing. That therefore of all pefible iyl
temns this which he has chofen, becaufe it has taken place,
muft neceflanily be the beft, and he could not cheote any
other ; {o that from the unalierable rectitn e of his nature,
heis as invarizbly determined by his neceflity as any of his
creatures. This boalled demonfiration would be detenfible
perhaps, were it net that its very foundations are -ooil for
nothing. Itsideas are nctapplicable to the divine Being;
Detter and beft are definite terms, and aCual comparifons.
We fay a thing is better when it is preferabie to fome
others, and beft when it is 2 thing ablolutely preferable to
ali others. Now with what prapricty can it be faid that
in the plans that were poflible to infinite wildom and pow-
er there is one beft. Have we comprehenfion fufhcient to
fee this, and therefore to fay it ? It feems to me that a de-
monflration might be given to the centrary. The whole
fyftem of creation is either finite and temporal, orinfinite
and eternal. If it be finite, it :cems abfund to fay that 1t
would nct bc made better by being made larger and dmilar;
and if it was not from etermity it might have been made
many thoufands of years fooner. If cn the contrary 1t be
infinite and eternal, the poflible combinatious of an inh-
nite {yftem are truly infinite, and there cannot be a belt.
The patrons of this icheme when prefled with thefe diffi-
cultics have recourfe to what they fhould have begun with,
the incomprehenfiblenefs of time and {pace, and fay that
we cannot apply any of the ideas of iooner or later to
eternity, or larger or lefier tofpace.  The impoflibility of
uniting infinite to d:hnite qualities fhould have prevent-
ed them from faying that ot ail pofiible fyfiams infnite
wifdom muft cheole the beft; but when we fpeak of time
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and fpace, nothing is more ¢ :ar, than that if at any time
a thing has exifled ten years, 1cain fuppole that it exitted
twentv vears; and that it any thang be of hnite extent, 1
can fuppo'e it enlarged as well as diminithed. So ereatis
the chltinacy of people in adhering 0 their fyflems, that
D-. Clark reduces an aniageniit to the abiurdaty of athrm.
inz. that though the univerfke were moved ten miilions of
lzagues in any diretien, it would {ill be in the fame
place ; and another writer of fome note, fays, eitber that
tae thing is impoili>i= that the werld could have been cre-
ated iooner taan it was, or that it it had been created 5000
years looner, yet it would have been created at the fame
ume. Befides this fcheme ieems to me to labor under two
great and cbvicus difhculiies—that the infinite God thouid
ct hmats te tamitlf, by the produltion ot a created 1vtlem
—I: brinzs creation a great deal tco nzar the Creator to
fav it 1s the atiernative of Omnipotence. The other dith-
culty is, that it icems to meke {fomething which 1 do not
know how to exprels otherwile, than by the ancient ttoical
fate, anitecedent anl fupenior even to God himfelt; I
wouid therefore think it belt ta fay, with the current of
orthodox divines, that God was perfe&ly fres in his pur.
pole and providence, and that thers is no reafon to be
lcught for the one or the ather beyond himfelf.

t us confider the wifdom and lovereignty of his e
crees ; | put thele together, not that they are the fame, but
that they feem, though net oppofite, to hmit each other in
their exercife, and the one of which is often to be refolved
mto the other. \Wildem is afcribed to the deciees ot God ;
or rather, wildom indeed is particularly afcribed to God
himf:lf, as one of his effental perfe&tions, and therefore
by neceffary confequence, it muit belong to his provi-
dence in time, and his purpoles from cternity.— The
meanwng of this as far as we can conceive, wiien ufed by
Us, 15, that the beft and nobleit ends are defigned, and the
beit and moeit fuitable means in accomplithing thefe e ls.
And indeed all the wildo:n that appears in the works and
wvays of God when carried into effet, mufl be fuppafed
In the original purpole. But how thali we join tie ove.

‘glity with this 2 Sovereignty leems torefoive the wisle
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into mere will, and therefore to ftand oppofed to ine wif.
dom of the proceeding ; accordingly there are fome who
in {peaking of the decrees, reft them entirely and totally on
the fovereignty of God, and fay that not only the reafons
are nct made known and unfearchable to us, but that there
1s ncreafon atall. the preference of one thing to another,
but the divine wili  There have been fome writers who
have founded the very nature of virtue and vice upon the
divine will. Thofe who think otherwife, ufually fay, it is
making the decrees not ablolute only, but arbitrary—not
ouly unfearchable, but unreaionable: and indeed the foun-
ding every thing upon mere will, {eems to take away the
meral chara@er of the Deity, and to leave us no meaning
when we fay God is infinitely wile and holy, juft and good.
1 am however inclined to think that thole who have gone
the furtheft upon the fovereignty of God, only meant that
we could uct, or ought not, todive into the reafon of the
Divine Providence, that his will ought to bound all our
enquiries, and be a full and fatisfattory aniwer to ali our
difhculties; and if it be taken in this way, it will not be
cafly to overthrow it.

If we look 1nto the {cripture doftrine upon this fubjeét,
we fhall, if [ miftake not, fee both the wildom and fove-
reignty of God aflerted in the ftrengeit terms, united to-
gzther and founded upon one another, Jobix. 4, * heis
¢ wiie in heart,”—be is faid to be God only wife, Rev. xvi.
27. 1 Tim. i 15. Judeas. Eph.ii. 10. and Rom. xi.
38. fpeaking exprefsly of the decrees, ¢ O the depth,” &c.
at the fame time, the fovereignty of God is aflerted, and
events refolved into it, Luke x. 21. * In that hour Jefus
« rejoiced in {pirit,” &c. 1 would here call your attention
to two paflages, very remarkable; one in the Old Tefta-
ment, the other in the New. The book of Job it is agreed
by interpreters, was compoled exprelsly upon the diffi-
culty of Providence, arifing from the afllictions of good
men, and the prefperity of the wicked ; but in that book,
after the reafoning of Jub and his fnends, when God him.-
felf is brought in {peaking out of the whirlwind, in the
18th and 39th chapters, he {ays not one word, either of
the wifdom or juftice of his proceedings ; but in language

4
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infinitely majeftic, difplays and dwells upen the greatnefs
of his power.—It is true indeed, the beautitul poetical dui-
play of the order of creation, may be faid to imply inat
wiidom as well as power ; but if fo, all that is there ad-
vanced, is to illuftrate the power and wifdom of the Crea-
tor, and by that means to impole iilence en the rafh chal-
lenges of the creature. .

The other example is from the New Teftament, where
the Apoitle, after intreducing an objection againft the di-
vine purpofe as to the ftate of man, does not offer any
other reafon, but has recourfe to the fovereignty of God,
Rom. vii. 18, 19, 20. ¢ Theretore it is not of him that
« willeth,” &c.

It will .be perhaps hard or impoflible for vou to enter
into this at once, as I confefs it was to me in early life ;
but I now fee more of the neceflity of fubjecting ourfelves
to the Divine Sovereignty, and making ufe of it to re-
ftrain and reprels our rafh and curious enquiries. Itis
finely imagined in Milton, that he makesa part of the
damned in hell to torment themfelves with unfearch-
able queftions about fixed fate, foreknowledge abfolute.
It is certain that we cannot now fathom thofe fubjelts—
if we ever fhall to eternity. As I hinted formerly, it
is of confiderable ufe to obferve the analogy there is be-
tween the courfe of nature, providence and grace. There
are a vaft number of things ' which we muft needs re-
folve the lalt queftion, fo to fpedk, into the fovereignty of
God. Why did God fee it fit to people this world fo ve-
ry thinly ? Why does the improvement of human arts
proceed fo very wmperfetly 2 Why is the chief blefling
that God ever befiowed yet unknown to a vaft number of
the human race? The ftate of a favage tribe and of a cul-
tivated fociety, how do they differ in the fame climate ?
Why was {o great a part of this vaft continent for fo ma-
ny ages a howling wilderne{s—a dwelling for wild bezfis,
and a few human creatures little lefs favage than they >—
Why is one perfon born into the world a {lave, and ano-
ther a monarch? KEven with regard to morals, which
are the fource of the higheft dignity and the higheft hap-
pinels—I could fuppofe one born in a great, but prefligate
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family, fupplied with all the means of indulgence, folicited
by the worft examples, and befet by interefted flatierers;
and | could fuppofe another born of pious parents, with
the molt amiable example, the molt careful inftrution,
the molt regular government—why are there fo vaft ad.
vantages given to the one, and {o hard a trial impofed on
the other ? muft we not fay,  even fo Father,” &c. In
temporal and {piritual, natural and perfonal circumflan.
ces, there is every where to be feen much of the fovereign.
ty of God.

IV. The next charalter of God’s decrees is that they
are juft, and that they are holy. He is righteous in all
his ways, and holy in all his works; and it is the union
of rightcoufnefs and holinefs with the moft unfearchable
depth of wifdom that gives occafion to the adoration, Rev.,
xiti. 8. * Great and marvellous,” &c. Nothing can be
more manifeft than that all the calamities which God in
“his Providence infli@ls on earth, and the future judgments
which he will infli€t on the ungodly, are reprefented as
alts of juftice. The enly difhculty or objettion that iies
in the way of this, arifes from the next particular, to Wthh
we will therefore proceed, viz.

V. That the decrees of God are fixed, abfolute and un.
changeable ; that which he hath ordained fhall certainly
come to pafs, and nothing can oppofe it, {ubvert it, or take
its place. Here then the dilliculty arifes full upon us, how
fhall we reconcile this with the free agency of the creature,
with the guilt of {in, or the righteoufnefs of the pumfhment
of fin ? yet this is afiirmed by all found divines, as in the
confeflion of faith, chap. 1ii. fect. 1. * God from all eter-
nity did by the mott holy and wife counfel of his own
will freely and unchangeably ordain whatever comes to
pals; yet {o as thereby neither is God the author of fin,
nor is violence offered to the will of the creaturc ; nor is
the liberty or contingency of fecond caufes taken away,
but rather eftablithed.” This fubje& has exercifed the
reafon of men in all ages, {o far as it has been propofed to
them, but particularly that of divines. The fubjet is
dark and intricate as any body may ealily perceive.
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It is remarkable what weak things fometimes men of
fenfe will fay upon fuch fubje€ts, when it feems necel-
fary to them to fay fomething in favor of their own hypo-
thefis. One writer propofes to hinifelf to reconcile this
difference, and fays, God forefees and predetermines ac-
tions in different ways, and each according to its own
nature ; that he forefees neceflary a&ions as neceffary, free
adions as free, and rontingent events as contingent.
This is juft {aying nothing at ill, end it had beeh better
to have faid nothing than to have faid it. Every body
knows that as far as thefe different Rinds of a&tions and
events take placé iri the fyftem, they are fo ordained of
God ; Butitbehoved this author to fhew how any aQioni
could be free, or any event coatingent, upon the fuppofi-
tion of the Divine Providence ordecree:. =

Others have attempted to folve the difficulty by found..
ing the decrees upon foreknowledge; and this upon God’s
diftin& and perfe@ view of every perfon’s difpofition, and
thow men will determine in every circumftance in which
they cant be placed. But this is liable to two objettions
{1) that foreknowledge makes no difference as to de-
crees, for whether God confidered the thing as a confe.
quence of another or not; if he forefaw the cenfequence,
he admitted and ordained thatevent as a part of the gene-
ral [yftem. The other objection is, that it takes for grant-
ed the fyftem of what ig called moral neceflity, which
brings back the fame difficulty with re-doubled force. It
is remarkable thdt the advocates for neceflity have adopted
a diftin&tion made ufe of for other hurpofes, and forced
it into their {ervice ; I mean moral and natural neceflis
ty—they fay natural or plyfical neceflity takes away liber.
ty, but moral neceflity does not—at the fame time they
explain moral neceflity {o as to make it truly phyfical orna-
tural. That is phyfical neceffity which is the invincible ef.
fet of the law of nature, and it is neither lefs natural nor
lefs unfurmountable if it is from the laws of fpirit, than it
would be if it were from the laws of matter. To fce how
fome people are loft upon thefe fubjeéts, you may obferve
that the great argument that men are determined by the

ftrongeft motives, is a mere equivocation, and what logici.
Vor, IV, M
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ans call petitio principii. Ttisimpoflible eventoproduce any
medium of proof that it is the {trongeft motive, except that
it has prevailed, It is not the greatelt in itlelf, nor does
it fzem to be in all relpe&s ﬂrongcﬂ to the agent ; but you
fay it appears ftrongeft in the mean tnme-—-wh) ? Becaule
you were determined by it : alas you promifed to prove
that I was determined by the strongest motive, and you
have only fhown that I had a morive when I alted. But
what has determined you then ? can any effe&t be without
a caufe ! I anfwer—I{uppofing my felf-determining power
to exifl, it is as real a caufe of its proper and diftinguifh-
ing ¢fl=Q, as your moral necelity ; fo that the matter
juft comes to a ftand, and is but one and the fame thing

onone fide and on the other. |

Buteven fuppofe the fyftem of neceflity true, the dif-
ficulty of reconciling it with the guilt of fin, and the
righteoulnels of God’s judgment, is as great as upon any
fuppofition whatever. Others have made ufe of a metaphi-
iical argument to reconciie foreknowledge with literty.
They {ay, when any thiug is done in time, it only thews
the futurity of the action, asthe {chool men fay. It was
a true propofition from all eternity that fuch a thing would -
be done, and every truth being the objett of the divine
knowledge, God’s foreleeing it was no more the caufe of
it, thana mar’s feeing another do a thing at a diftance is
the caufe of its being done., But even this does not fatif-
fy the mind, as the difhculty arifes from the certainty of
the event itlelf, asbeing inconfiftent with the freedom of
the agent, not the way in waich it comes to be known.

It deferves 