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ADVERTISEMENT.

HE following difcourfes are publifhed,

in compliance with the united requeft
of the principal clergy and laity, before
whom they were delivered. They aflured me,
that, at this conjuntture, a publication of
them would be pecularly ufeful m my
diocele, If this their partiality of judgment
(for fuch I muft efteem it) fhould in fact

be verified in any degree, I fhall have no
reafon to regret my having yielded to a {o-
licitation urged by fuch refpeftable autho-
ity, and in the moft obliging manner, At
all events, I intreat the inhabitants of my
diocele to accept this publication, as a {mall
proof of my fincere defire to promote, ac-
cording to my poor ability, their {piritual
welfare, I have no place of refidence
amongft them ; but I have not, I trult, during
any part of the thirteen years in which I
have been connefted with them, been un-
mindful of the duties of my ftation,

R, L
Landaf, July 2, 1795.
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 SERMON I

COL. 11. 8.

BEWARE LEST ANY MAN SPOIL YOU THROUGH

PHILOSOPHY. .

T

THIS apoftolic admonition 18 peculiarly
applicable to the age in which we live,
It has been called—thc age of philofophy—
the age of reafon : 1if by reafon and plulo-
fophy, trreligion be underltood, 1t undoubt-
edly menits the appellation; for there ncver
wag an age [ince the death of Chnil, never
one {ince the commencement of the hiftory
of the world, 1n which atheifm and nfide-
ity have been more igenerally profeffed.
Nature and’ reafon have been proclaimed
as gods, feftivals have been inftituted 1n
honour 'of abftra@ ideas, and all revealed
Teliglop has  been . {coffingly rejected as a

' B fyliem
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fylem of flatecrait and prieftcrait, as 2
grofs impofition on the underftanding of

mankind.

This impious fever of the mind, this
paralylis of human intelle&, originated m a
neighbouring nation; 1t's contagion has
been indufirioufly introduced, and 15 ra-
pudly {preading in our own: it becomes us
21l in our feveral ftations -to endeavour t
flop it’s progrefls; for of this we may all be
well affured, that when religion {hall have
1oft it's hold on men’s confciences, govern:
ment will lofe it’s authority over their per-
fons, and a flate of barbarous anarchy wul
eniue.

I know it has been made a queftion both
in ancient and modern times—whether -2
fociety of atheifts could fubfit, This 15 no
queftion with me, I think it could not.
Many fpeculative opinions, n every {yltem
of religion, are'of little confequence to the
fafety of the community, and, In all well
regulated flates, they are left to the free
difcuflion of thofe, who think themfelves ine

terefted, as advoca.es for truth, m defend-
Ing
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ing or oppofing them ; but atheifm feems
to be irreconcileably hoftile, not only to the
peace, but to the very exiftence of civil
{uciety. It there be no God, there can be
no punifhment for any crime, except what
is denounced aganft 1t by the laws of the
land, or what 1s conneted with 1t by the
laws of nature: and thefe are reftramts in-
capable of controling the felfith and licenti-
ous paflions of human kind. He who re.
moves from the mind of man the hopes and
fears of futurity, opens the floodgates of
immorality, and lets in a deluge of vices
and crimes, deftructive alike of the dignity
of human nature, and ot the tranquillity of
the world, There never yet hath exifled,
and there never can exift a nation without
religion, I chriftianity be abolifhed, pa-
paniim, mahometanifsm, fome religious im-
polture or other muft be introduced in it's
ltead, or civil fociety mult be given up.
But in the opinion of Bacon, (a philofopher
with whom our modern philofophms cannot
be compared) “ there hath not in any age
been difcovered any philofophy, opinion,
teligion, law, or difcipline, which fo greatly
¢Xalts the common, and leflens individual
B2 mtereft,
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intereft, as the chriflian religion doth " o
that I know not which moft to admire and
deplore, their wickednels as men, or ther
weaknels as ftatefmen, who have attempted
to govern mankind without religion. aad
to eftablifh fociety on the ruins of chnltia-

nity.

" The time, ufually allotted to dif courfes
from this place, will not allow me to refute,
at length, the stheiflic tenets, or to an{wer the
deiftic objeétions, which have been {o recently
propagatcd to the downfal of one nation,
and to the danger of all; T will, however.
crave your patience, whillt I ftate {fome ar-
guments of importance, in oppofition to the
principles of thole philofophers, who have
been the authors of this mifchict m a fo-
reign country, and of -their admirers i our

own.

Nature and reafon, they tell us, are their
gods. Let them not impofe upon them-
folves and others by the ufe of words,
the ‘meaning of which they do not under-
fland. What is nature? what 1s reafon !—

thele terms ought to be defined, for therc 1
caufe
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canle to fufpeft, that men who mtroduce, or
who adopt fuch mmpiety or exnreilion, are
rather 1gnorant of what atbeifm s, than that
they are, what they aliett to be thought,
atheifts on convittion. DBy uature then we
may underfland, the order w:d conllitu-
tion of things compoling the umvec-~and
by realon, that faculty of the human mind
by which we are able to difcover truth.—
And can 1t be thought, that this ivilem of
things, confilling of an whurty, ot parts
fitted to anfwer ends which human wildom
can never comprehend 1n thewr full extent,
but which. as far as it can comprehend them,
appear 1o be beneficial to man and all other
percipient bemngs—can 1t be thought, that
this fytiem had not an mntelligent, benevolent,
powerful Author ?

When a man makes a watch, builds a
lhip, erefts a filk-mill, conftrufls a tele-
lcope, we do not feruple to fay, that the man
has a defign in what he does. And can we
lay, that this folar fyfiem, a thoufand times
more regular 1n all 1t’s motions than watches,
Inps, or filk mills—that the infinity of otlier
iyllems difperfed through the immenfity of

B 3 [pace,
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fpace, inconceivably furpaffing in magnitude
and complication of motion, this, of which
our earth is but a minute part-—or even that
the eye which now reads what 1s here
written, a thoufand times better fitted for

% fun@ion than any telefcope—can we fay,
shat there was no defign in the formation of

thefe things ¢

Tell us not, that it 1s allowed there mull
be intelligence n an artificer who makes 2
watch or a telefcope, but that, as to the
Artificer of the univerfe, we cannot com-
prehend his pature. What then, fhall we
on that account deny his exiftence? Wit
better reafon might a grub, buried m the
bowels of the earth, deny the exillence of a
man, whofe nature 1t cannot comprehend;
for a grub is indefinitely nearer to man in all
sntellectual endowments (1f the expreflion can
be permitted), than man is to his Maker.—
With better reafon may we deny the ex-
:ftence of an intelleftual faculty in the
man who makes a machme; we know
not the nature of the man; we {ee not
the mind which contrives the hgure, fize, and

adaptation of the {everal parts; we fimply

{I"E'
[y
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fee the hand which forms and puts them
together.

Shall a {hipwrecked mathematician, on
ob'erving a geometrical figure accurately
defcribed on the fand of the fea-thore, en-
courage his followers with faying, « Let us
hope for the beft, for I fee the traces of
men ;' —and {hall not man, in contemplating
the firutture of the univerfe, or of any part
of 1t, fay to the whole human race—Bre-
thren! be of good comfort, we are not be-
goiten of chance, we are not born of atoms,
our progenitors have not come into exiftence
by crawling out of the mud of the Nile, be-
hold the footfteps of a Being powerful, wile,
and good—not nature, but the God of na-
ture, the Father of the univerfe!

I'will not entangle the underftanding of
my audience, or bewilder mine own, in the
labyrinths of metaphyfical refearches ; but I
muit fay to thefe—the great philofophers of
the age—you ought to know, that matter
cannot have been from eternity—and that
if, with Plato, you contend for the eter-

nty of matter, you ought to know, thag
B 4 motion
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moticn cannot have been from eternity
—and ther if, with Arifletle. you contend
for the cternity of motion, you oughi to
know, that with him alfo you mufl contend
for the etermty of a firlt mover—vou muft
introduce, what you labour to exclude, a
God, cauling, regulating, and preferving, by
eftablifhed laws, the motion of every par-
ticle of matter i the univerle,

You affirm that nature 1s your God, and
you Inform us that the energy of nature 1s
the caule of every thing—that nature has
power to produce a man.—In all this you
{feem to fubftitute the term nature for what
we underftand by the term God. But when
you tell us that nature aéts (if {uch exertion
can be called ation) neceflarily and wih-
out intelligence, we readily acknowledge
that your God is effentially different from
~~our God, *All novelty 15 but oblivion;”
this famous fiflem of nature; which has ex-
cited fo much unmerited attention, and done
fuch incredible milchief thronghout Europe,
is n little or mn nothing different from the
{yftem of certain atheiftic philofophers men-

tioned by Cicero, who maintained, that
“ paturc

L]
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« pature was a certain energy, deflitute of
intelligence, cxciting in bodies neceflary
motions. — L he anfwer 1s obvious and [hort
—an energy deflitute of freedom and of in-
telligence cannot produce a man poflefiing
both; as well may it be faid, that an effeft
may be produced without a caulc,

The proof of the exiftence of a Supreme
Being, which is derived from the confhitution
of the vifible world, 1s of a popular caft; but
you muft not thereiore fuppole 1t to be cal-
culated to convince only perfons who can-
not reafon philofophically.  What think
you of Newton & He certainly could reafon
philofophically. He certainly, of all the
fons of men, beft underftood the ftruéture
of the univerfe ; and he efteemed that {truc-
ture to be fo nrefragable a proof of the
extlience and providence of an almighty,
wile, and good Architett of nature, that he
never pronounced the word—God—with-
out 2 paule—What thimk you of (otes—
fecond m fublimity of philofophic genius to
none but Newton 27— That man,” fays he,
“muft be blind, who. from the moft wife and
excellent difpolal of things, cannot imme-

diatel y
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»

diately perceive the infimte wildom ang
goodnels of their almighty Creator; and he
muft be mad, who refules to acknowledge

them,”

The argument, which I have been hither-
to infifling upon, may be called a natural
arcument for the Being of God, as it 1s
taken from the contemplation of naturc; |
proceed to another of great weight, which
may be called an hiftorical argument, as it
1s grounded on teftimony concerning paf
tranfactions, |

That this world has not been from eter-
nity, but that 1t was either created from no-
thing, or fitted up by the Supreme Being
for the habitation of man, a few thouland
years ago—that it was afterwards deftroyed
by an univerfal deluge, brought upon 1t by
the fame Being—that 1t has been repeopled
by the defcendants of three men, who elcaped
the general deftruétion—thefe things are
either ancient fafls, or ancient fables—i
they are fafls, both atheilm and infidelity
muft be given up—and that they are fatis

and not fables, might, if time would permi,
be

¥,
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be fatisfattorily proved from a detailed exa-

mination of the hiﬁory of every nation n
the world.

The credible annals of all nations, not
excepting Egypt or Chaldea, Chma or India,
fall thort of the delnge.—The annuls of
all nations, anclent and modern, barbarous
and civilized, {peak of a deluge as of a
dreadful cawaltrophe which had deftroyed
human kind, through the interpofition of a
fuperior Being offended by the vices of the
world.—1 he annals of all nations bear wit-
nefs to the exitence of a God who had
created all things, for even m the time of
Arifiotle there was, as he obferves, “ an an-
cient tradition (he does not fay a dedution
of realon. but a report or tradition) w hich all
men had derived from therr anceflors, that

all things -were from God, and that by God

all thl'llgs did C(}nﬁﬂ.”-—-—(su 78 Oe8 To BUYTL, Helh 012
Oes wuw owegynev.  Arniit. de Mund. Cr.)—Re.
markable words thefe! and analogous to
thofe of St. Paul, fpeaking of Chrilt, and,
as 1s generally thought, of the creation of the
material world, “ All things were created
by him, and for him ; and he is before all

things,
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things, and by him all things confifl”

(T meavlee & auls yen €5 QUTOV EMTISZN, A &UTIS ET %)

mevTayy e T2 TvTZ @ aure ewesye.  Qull L i)

He who has employed moft time 1n ex-
~ amining the hiftory of remote aes, wiil be
moll convinced of the truth of thie tollowins
propofitions—that profanc authois derved
_their notions of a Supreme Being from pa.
triarchal tradition—that they corrupred this
tradition—that the bible 1s the only book m
the world in which this tradition 15 prelerved
in 1t’s original purity—that this ivaluable
book throws light upon the origin and an-
cient hiftory of every nation n the world-~
and that the hiftory of the Jews, contamed
in the bible, and connetled with their inflery
to the prefent time, 1s the ftrongeft proot
which can be brought, not only againlt
atheilm, but againft that {pecies of deilm
which contends, that God never wifibly
terpofed in the government of the Jewilh
nation,

When 1t 1s faid that the annals of all na-
tions fall {hort of the deluge, it mult be un-

derflood, that the nation of the Jews s
excepte,
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excepted. T look upon that people with
allom{hment and reverence ; they are living
proofs of falts moft ancient and moft inte-
refting to mankind. Where do we meet
with an Affyrian, Perfian, Grecian, Roman,
corroborating, by his teflimony, any one of
the events mentioncd m the hiftory of their
refpeltive empires P But we meet with mil-
lions of Jews 1n every quarter, and in every
country of the world, who ackunowledge not
only the exiftence of a God, as other nations
do—but that he 15 the very God who ena-
bled Mofes to work miracles 1n Egypt ; who
delivered to him that law which they now
oblerve ; who called Abraham, the father of
their nation, from the mid{l of his 1dolatrous
kinfmen ; who preferved Noah and his fa-
mily n the ark : who {ormed Adam out of
the duft of the earth; who created all things
by the word of his power.

Wherever we have a Jew on the furlace
of the carth, there we have a man, whole
elimony and whofe conduft connelt the
prefent time with the beginning of all time.
He now believes, and he declarcs that all
his progenitors have.conflantly believed, the

1 hiftory
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hiftory contained in the books of Mofes to
be a true hiftory-—he now obeys the law;
which God giwve to Mofes above three
thoufand years ago—now praétifes the cir
cumcifion which God enjoined to Abraham—
now obferves the pailover in commemoration
of the mercy vouchfafed to hus nation when

God deftroyed the firft-born throughout the
Jand of Egypt—now keeps holy the {eventh
day, on which God refted from the works
of the creation. When nations infhitute
rites to preferve the memory of great events,
the uniform obfervance of the rte autho
rizes us to admit the certainty of the fatt,
The Jews have for thoufands of years (and
the patriarchs, before the Jews, probably
did the fame) obferved a very figmhcant
rite In commemoration of the creation; and
another in commemoration of their preler-
vation from one of the plagues of Egypt:
why fhould we hefitate to admit the certainty
of thefe events? Adam hved with Methufe:
lah 240 years, Methufelah lived with Shem
the fon of Noah g8 years,and Shem lived with

Abraham 150 years: what apprehenfion can
we reafonably entertain that the account of

the creation could either have been forgedor
miire-
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milreprefented, when it had pafled through

fo few bands before 1t reached the founder
of the Jewilh nation ?

But I have already gone beyond the limit
] had prefcribed to mylelf in this argument,
I cannot purfue 1t farther; fceptical men,
however, will do well to confider the nature
and weight of hiftoric evidence, not only
for the exiftence of God, but for his having
made a revelation of himfelf to the Jewifh
nation. Let them examme the matter
freely and fully, and I cannot but believe
that they will come to the followmng con-
clufions—that the creation is a faft—that
the deluge 1s a falt—that the re-peopling the
world by the defcendants of Noah 1s a fatt
—that the Jewith theocracy 1s a faét—and

that thefe fafts may be eftablithed, as all
pafl tranfaflions of great antiquity muft be,

by the authority of hiftory, and elpecially
by the hiflory of the Jews, whom God ap-
pears to have conftituted witnefles of his
exiftence and providence to all pations 1n
all ages, Of the Chaldeans, Egypuians,
Tyrians, and of other nations, God hath
made, or will make, a full end ; but the feed of

Ifrael
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Ifracl fhall not ceafe from beuig a nation e
fore ham for ever.

If the refutation of athei{m and deilm be
{o eafy and certam as [ have here {tated 1t 10
be, whence comes. 1t that there are now o
many, or'that there. ever were any either
atheifts, or unbelievers m the truth of the
Jewifh and Chriftian difpenfations? 1 put
thefe .difpenfations ‘together, becaule thole
amongft us (Ifpeak not of the Jews), who
deny -or ‘admit, the-divine miffion of Moles,
will deny -allo or admit the divine miffion of
Jefus Chrilt.

There are many caufes of infidelity, fuch
as-—profligacy of manners, which 1nauces
men to hope that religion may not be true
_want of ferious atiention to the prools on
which it is eftablifhed—halty conclufions
that, becaufe fome religions have been proved
to be impoftures, all are fo—{uperttitious ce-
remonies- and revolting do€irines, which are,
in many patts of chriftendom, pertinacioully
maintained as parts of chriftianity—intole-
yance, fecularity, hypocrify, confpicuous In

" the lives of chriftians—thefe and other caules

o of
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of infidelity might be enlarged upon at great
length, but I will only beg your attention
to one otlier, lefs obvious, and lels general,
but more. dangerous ‘than any of thole
which I have mentioned—more 'dangerous
inalmuch’ as it operates chleﬂy on the
minds of ‘men of the moft cultivated and
enlalged underﬂandmgs, 1 mean—mlﬁaken

plety. .

Th;ﬁtt the Creator and Governor of the
univerfe, who endureth through eternity, and
filleth immenfity ; that this Almighty Being,
who hath diftributed innumerable fyflems
of material worlds through the profundity
of ipace, and .hath, probably, replenithed
them all’ with permplent beings, capable of
enjoying the happinefs which his goodnefs
hath wilely allotted“to their refpettive fta-
tions; that this felf-exiftent, uncaufed caufe
ofall Being, whom no language cah deferibe,
no thought can comprehiend, fhould "at {fun-
dry times and 1 - divers inftances have fuf-
pended the laws of mature which he had
clablifhed, vifited in an extraordinary man.
er this little globe, this atom of the univerfe,
nd by {igns and wonders have made a re-

» G velation



this appears to many IneR, of good lwes
and firong minds, {0 firange a fall, that
they are perfuaded no human teftimony can
eftablith it’s eredibility. They venerate the
majefty of the Supreme Being, they are
perfuaded that 2]l things were made by
him, and that all things are {uftamed
by him; but they think that it derogates
from the infinity of his wifdom and o
his power, to fuppole things to have been
at firft fo ill made, asto require his fub
{equent interpofition to regulate or amend

them.-

Bleffed God} what 1s this but making our
ways thy ways, but meafuring thy infloly
by the ftandard of our philofophy ? We
know the difficulty of regulating the minut
concerns of a kingdom, a province, O 3 fa
mily, by fpecial interpofitions of any oF
man’s wifdom or authority ; and thence e
fimply inler, that the interpofition of the
Almighty 10 governing every part of the
upiverfe. is 2 circumftance not 10 be ex
pe&ed. We know that a machine of 0V

confiruftion approaches 1o Perfe&ion I
| pr0portim
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proportion as it wants not external aid to
direCt or preferve it’s motion, and thence
we fimply infer that the works of God, which
cannot but be perfeét in their kind, want not
his interpofition.  Abfolute perfe@ion be-
longs to God alone; in all the things which
he hath made there 15 a gradation of excel-
lence, each thing is as perfe@ as it’s nature
will admit :—now why may it not be the
nature of man to admit indefinite improve-
ment from divine inftitution? It will. be
granted that man would be a more perfet
Bemg than he 15, if, on all occafions, his paf
fons were kept in fubjeftion to his reafon,
it he was guilty of no impiety towards his
Maker, of no uncharitablenefs towards his
neighbour, of no violence towards himfelf
nan intemperate indulgence of his appetites :
- —where then 1s the abfurdity of fuppofing,
that God may have thought fit to ftrengthen
the reafon and to weaken the paffions of
mankind by bringing mmmortality to lght,
by giving an atual example of a refurrec-
ton from the dead, by promulgating the
certainty of rewards and punifhments in

another flate ?

Ca2 Surely
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Surely it is a miftaken piety, which, from
% fublime idea of the Divine Eflence, would
exclude the Supreme Being from 1mterfe.
ying 1n the works which he hath made, which
would hinder him from ftill working, ull he
‘tath brought all things to that perfection for
which his goodnels intended them. What
that peffe&ion s we know not; 1t mult ever
fall infinitely fhort of the perfection of God
himfelf, but itis not poffible for usto fay to
what degree it may be advanced, or to pomt
out the belt means fitted to advance 1t to
the degree prede‘ter’mined in the councils of
the Almighty. We cannot look into the
depths of God’s wifdom, nor comprehend the
ends he has in view, or the ways by which

he effefts them,

Ttis the not properly confidering the ex-
tent of our ‘capacity, the not clearly diltin-
guilhing the things to which our ideas arc
fuited, from thofe Yo which they are inade
‘quate, that has made many men fall m-
to an irkfome {cepticim, fome into afiual
infidelity, and a few nto the madnefs of
atheifm.

ol
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For what purpole was I born?—in what
courfe of attions dees the felicity of my na-
iure confift7—am I author of thele reputed
a&lom, or am I a machine mce{Tantl)r and
lrreﬁﬁlb]y impelled to ation, by external

motives over which I have no controul ?—
will my exiftence be terminated by death,
or continued beyond it P—will the quality of
my future exiftence (if there fhould happen to
be one) depend on my moral conduét here ?
Thele and other queftions of fimilar import
every man of reflé€tion muft, at one time or
other, put to himfel; and when he does put
them, he will pérceive that his reafon is
mnequal to the clear folution of any of them.
That Jefus Chrift was born in Judea near
1800 years ago—that he wrought miracles
In that’ country-——that he was crucified at
Jerufalem—that he arofe from the dead—
that he afcended into heaven—that he ena-
bled his dilciples to work miracles, and
commanded them to teach the world the
dothrines which he had taught them—thefz
ue fome of the main falts on which the truth
of the chriftian religion 1s founded. Now
! ‘appears to me to bé 1 much ealier matter to
rove the truth of thele fats, than to give,

C3 fron§
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from reafon, a fatisfaGory anfwer to any o
the difficulties which I have mentioned.

In the ardour of youth, in the tumult of
fenfual paffion, 1n the profligacy of diffipa.
tion, in the buftle of bufinefs, 1n the {ordid-
nefs of avarice, in the loftinels of ambition,
thoughts of fuch a ferious calt may either
not occur, or be not regarded. But they
will obtrude themfelves on a bed of ficknels
at any period of life; they will {urround the
pillow of the unfortunate; they will pene:
trate the recefles of retirement, whether oc-
cafioned by a fatiety of enjoyment, the cha.
grin of difappomtment, or by any of ta
fad viciffitudes incident to every human
flation ; and if they fhould arreft our notice
on no other occafion, they will certamly
fteal upon us with the increafe of our ag:
and generate, in thofe who reject chriftiamty,
no {mall perturbation, when the fecblenels
of declining life moft requures tranqullity
and confolation.

Be it our bufinefs then, as it is our duly
and our intereft, to confirm ourfelves W

the belief of that gofpel by which all difh

culties




(23 )
culties of this nature are done away. If
that golpel be true, (asit certainly 1s,) we
know for what purpole we are born—that
we may live for ever. We know that we
are not machines, but accountable for our
altions, which machines cannot be. We
know in what the felicity of our nature
doth confift—in hving /foberly, righteoufly,
and godly in this prefent world. We know

that death 15 not efernal fleep, but the
commencement of everlafting life.

I conclude with recommending one ob-
fervation to the fertous attention of all un-
believers, who are fincerely defirous of be-
coming chriftians—that they would well
confider the quality of the proof which the
[ubje@t admits, The truth of the chriftian
rehigion 1s, as to us, founded on the reality
of paft tranfaftions. Now palt tranfattions
are neither the objeCls of fenfe, nor of mntui-
tion, nor of demonfiration ; we cannot, cor-
reCtly fpeaking, be faid to know that they
ever exifted; but the probability, which 1s
grounded on teftimony, approaches, m
many cafes, {o near to certainty, that our be-

lief of paft tranfaftions is little different
C 4 from
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from knowledge itfelf, He who requires
more than probability before he will em.
brace chriftianity, requires what the nature
of the fubjett does not admit, and fubverts
the foundation of all hiflory, facred and pro-
fane. That Jefus wrought miracles in Ju.
dea, and arofe from the dead at Jerufalem,
are falls as capable of being afcertamned,
and as worthy of being credited, as that
Cxfar lived at Rome, and was murdered m
the capitol.

May the merciful Father of the whole
human race, who, for reafons beft known
to his unfearchable wifdom, hath fuffered
many millions to die, and fuffers many mil-
lions alfo now to live, in utter ignorance o
that revelation of his will, which he hath
given to the chriftian world, accept ouf
humble thank[givings for fuch an ineftima-

ble benefit! May he efablifh, [firengthen
fetile the inhabitants of thefe kingdoms n
the faith of Chnft; and be gramouﬂy plealed
to remove from a]l others the zgnorance that
15 wn them, lelt, in being aliens from the con-
monwealts of Ifracl, firangers from the

_venants of promife, having mo hope and

zuzt/zfm:.



(25 )
without God in the world, they become to
eery good work veprobate; left, being

Jporled through plalofophy and vain deceit,
they fall into perdition, temporal and
gternal. |

SERMON

Fordi
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SERMON IL

o PET. 1. 16.

WwE HAVE NOT FOLLOWED CUNNINGLY DEVISED
FABLES, WHEN WE MADE KNOWN UNTO YOU THE
POWER AND COMING OF QUR LORD JESUS CHRIST,
BUT WERE EYE~WITNESSES OF HIS MAJESTY.

—r

HETHER the chriftian religion be
2 revelation of the will of God, ora
cunningly deviled fable, 15 2 queftion which,
one might think, every ferious man would
examine with impartial attention. e would
take, it might be expefted, the New Telta-
ment into his hand, and obferving that 1t
confifted of various parts, and had been
written by different authors, he would 1n-
quire what evidence there was for it’s being
a genuine book. If he found, as I am per-
{fuaded he would find, that there wer¢ &

tolid reafons for believing that the gofpel of
St. Luke, and the Acls of the Apofiles

wert
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were written by him, and the other parts of
the New Teltament by the perfons to whom
they are alcribed, as that the hiftory of the
Peloponnefian war was written by Thuci-
dydes, or the lives of the Cafars by Sueto-
nius; he would then inquire, whether the
book was not only a genuine, but an aul/ien-
iic one 3 that 1s, whether it contained a nar-
ration of events which had really taken place
in Judea, ncar eighteen hundred years ago,
or whether there was any realonable caufe
to fufpett that the authors of the New Telta-
ment had not honeftly related what had
really happened.  With refpeft to the ho-
nelty of the writers, he would judge of that
from their charalters; and with refpeét to
the reality of the fatts mentioned by them, he
would confider, that moft of the writersof the
New Teftament did not relate what they had
heard, but what they had feen; fo that, if

they were honeft men, there could remain
no doubt of the truth of what they had de-

iivered, He would be ready to admit, that,

as fimple hiflorians, they might, notwith-
ftanding their honelty, have fallen into trivial
miftakes in their narration of what they had

(zen; and that, notwithftanding their honetty,
they
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they might have been full of credulity, and
liable to impofition ; but he would think it
quite impoflible, that fats of fuch public no-
toriety and importance as the life, death, and
refurrettion of Jefus Chrifl, could have been
the {ubjetts either of human error, or cre-
dulity, in thofe who profefled to have been
eye-witnefles of what they related. He
would therefore certainly conclude, that the
chrifbian religion was true, 1f the writers of
the New Teftament were honeil men, |

If the writers of the New Tellament were
not honeft men, they were impoflors: now
that they were not impoflors, may appear
from confidering—that they had neither
motive 1o commence, nor ability to carry on
an irapofturc—and from examinnig the ac-
count they give of themlelves and of therr

affociates, immediately betore, and foon ai-
ter the refurreciton of Jelus,

Impoltors arc moved ta the attempt of
decelving mankind by profpels of wealth,
fame, power, pleaiure; by fome real or 1ma-
ginary advantage to be derived to them-
{elves, or, through them, to thofe whom they

love
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Jove and regard as themlclves. Now no
expeflation of this kind can, with the leaft
fhadow ol probability, be afcribed to all, or
to any of the writers of the New Teftament.
There is 1io need of entering mnto the proof
of this; every one knows that Jews and
Romans, Greeks and Barbarans; that the
nowers of the world, wherever they went,
were againft the apoflles; they durft not
any where hft up fo much as an arm in
their own defence. Inflead of temporal
advantages of any kind, they had to expe(t,
and they did in fadl experience, hunger, and
cold, and nakednefs, and {corn, and contempt,
and hatred, all the miferies incident to 2
ftate of poverty, all the calamities attendant
on a {tate of religious perfecution:—thele
are not the motives which mduce men to
become impoﬁdrs.——-Read the hiftory of the
i‘mpoﬁor Mahomet, or that of Alexander as
defcribed by Lucian, or that of Apollonius of
Tyana ; and contraft them with that of Chrift,
orof any of his apoftles ; and you will at once
percetve the difference between the mane
ner n which impofture and truth are introdu-
ced and eflablifhed in the world. Compare
the miracles recorded in the New Teftament,

with
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with refpeft to their publicity, their benef
cial tendency, and their influence on the thou
fands who faw them, with the tricks of an.
cient or modern pretenders to magic; and
you will at once perceive the difference be.
tween cunningly devifed delufions operating
on fanatical minds, and the limplicity of gol-
pel wonders extorting conviction from the
moft incredulous. The apoftles were as del-
titute of ability to deceive, as of inducement
to impofe a fable on the world. It requures
oreat power, or great talents, to be a fucceks-

ful impoftor; and the difficulty s increaled,
when the plot cannot be carried on without
the concurrence of many afliftants; and clpe-
cially when it is tobe carried on, in oppo:
tion to men able and willing to detect the
cheat. What fhould we think of twelve filher:
men, who {hould now undertake to proclaim,
in the hearing of the learned and unlearned,
that a few years ago a certain man wrough
many miracles, not only in a diftant count,
but in the fireets and churches of the metro-
polis of the kingdom ; not only before them,
the relaters of the fa&t, but in the prelence of
thoufands of others: and that this manwa
publicly tried by order of the government, and

Put

...
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put to death in London; and that he rofe
from the dead; and that after his refurre&ion
he was {een not only by themfelves, but by
hundreds of others, and by {fome who were
ftill alive >~—What fhould we think of fuch
affertions, of fuch audacious appeals to living
witnefles, when 1n truth this man had not
rfen from the dead, nor wrought any mira-
cle whatever >—What fhould we think of
twelve fithermen, who, without underftand-
ing any language but their own, {hould go to
Paris, Rome, Madrid, Conftantinople, and

endeavour to propagate the fame thing? Is
it credible that any men could be found {o
mad as to make the attempt, or that,1f they
did make it, they {hould have the good for-
tune to {ucceed in their impofition ¢

That a great part of the world 1s converted
to chriftianity, 1s a faét ;—that the foundation
of this converfion was laid by the apoftles, 15
another fact ;—that the apoftles were men ot
mean conneflions, {lender talents, {low ap-
prehenfions ; of powers, faculties, and dil-
pofitions, utterly inadequate to the introdu-
cing and fupporting an impofture, are other
fafls, of which, when properly confidered,

we
e "
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we cannot, it is apprehended, fufler ourielves
to doubt. If we admit the account, contained
in the New Teftament, concerning the means
by which the chriftianreligionwas eftablihed,
every thing 1s credible; if we rejett 1t, every
thing is incredible; no fatisfattory reafon
can be affigned for the zeal, or Ior the fuc-

cels of the apoftles pmpagating an un-
sruth ; their zeal will want a motive, and ther

fuccefs will want a caufe adequate to the

effeli.

Confider farther, that there is no baok
now in the world, nor, as far as we knov,
ever was one, contradifting any of the ratls
récarded in the New Teftament; but that
there are feveral books, written by men who
were not chriflians, which confirm many of
them: Tuacitus, In particu]ar,' confirms a

£,8 of principal importance ; for he tell
us, that Jefus Chrift was put to death bj
Pontius Pilate, governor of judea.—:TheIe
is not therefore any external teftimony, that
the writers of the New Teftament have
written a fable ; if we refule to believe ther
naxration, our refufal, if it has any founda-

tion befide that of prejudice and 1gnoranct
ol
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of the fubjett, muft be built on {fomething

contained 1n the New Teftament itfelf; now
every thing related m the New Teftament,
and efpecially what 1s related concerning
the conduét of the apoftles, before and after
the refurrettion of Jelus, carries with it the
ftrongeft proof of the honety of the writers

of it; and 1f they were honeft men, the
chrithan religion 1s true.

What would have been the conduét of
dilhoneft men, who had combined to cheat
the world into a belief of what had never
happened, into the adoption of a new reli-
gion of which they themfelves were to be
the principal promoters 7 Would they have
ever told to the world circumitances fo dif-
graceful to therr charatters, as the evangelifls

have done? Impoftors carefully conceal

therr ambition, their avarice, their cowardice,
thew infincerity, their vices and imperfec-
tions of every kind, and make an oftentatious
difplay of virtues and excellencies which
they do not really poflels. But the evan-
gehfts, having no defign to deceive, relatc,
without difguife, falts tending to lower
their charalers in the general eftimation of -

D * nan-
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mankind. They tell us that there was a firife
among the apoltles, which of them fhould
be the greatelt; and that, as interefted and
ambitious men are wont to do, they had

all been very forward in profefling to Jelus
their flrong attachment to him—* that if

they fhould die with him, they would not
deny him :"—they then proceed to 1nform
us, difgraceful as the account 15, thatina
very few hours after they had made thele
folemn profeflions, when the moment of

peril came, and their felfifh views wer
blafted,—¢ they all forfook him and fled.—
This humiliating narrative is a proot of therr
veracity as hiftorians, and their conduct on

the ocafion is highly credible,

Notwithftanding the long ntimacy which
the apofiles of Jefus had enjoyed with him:
notwithftanding the diftinétion with which

they had been honoured by him; notwith
flanding the knowledge they had of the pro-
bity of his manners, of the purity of i
doftrines, and of the greatnels of his power
in working miracles; notwithftanding the
promife he had made them of his going 10

preparea place lor them inhis Father’s king-
dom,

4
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dom, of his rifing from the dead, of his re.
turning to them again, and of his not leaving
them comtortlefs notwithﬁanding thefe and
many other circumftances {ufficient, one
mght at firlt view have imagined, to have
generated courage, and fecured attachment
in all his followers, yet they all aban-
doned him in his diftrefs— forfook him

and tled—the fhepherd was {mitten, and the
lheep were {cattered.”

This condu@ was extremely natural, The
dilciples of Jefus, and his apoftles efpecially,
expeted that their mafter would become a
great temporal prince, and that they were to

participate in the power, wealth, and honour,
which he would at length attain. But when
they faw him feized by his enemies, and drag-
ged as a malefattor before the great council
of the nation, they not only gave up their
hopes of advancement, but were alarmed
for their own perfonal fafety ; they yielded
o fears infeparable from humanity ; and
which are feldom overcome, except by per-
lons impreffed with high notions of honour-

able reputation. This condu of the apoftles
s fo intirely conformable to what we every

D g day
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day oblferve, that it forces, as 1t were, our
ofent to the truth of the narration.  When
the founder of a fe&t in religion, or the lea-
der of a fation in the ftate, happens to fall
into difgrace, his adherents prefently begm
to be thy of his acquaintance ; and 1f he

happens not merely to fall into difgrace, but
10 be arrefted as a peftilent difturber of the

public peace, then do- they begin to avou
him : and if they cannot elcape the fufpicion
of being known t0.-him, they-begin, efpe-
cially 1f they be men of low education,
lie and to fwear, as Peter did, that they
know not the man, never had communt
vion or conneftion with him.

Compare this felfifhriels and cowardice of
the apoftles, with the courage and difinte:
reftednefs which foon alter adorned their
‘charafer,; and:ty 1f you can difcover any
fuffcient réafon for fo remarkable a change
of coriduét-and principle.

Did Pilate, repenting of his wickedneb
extend the proteEtion of the civil powert®
the followers of Jelus, whom, contrary ©

all the rules of civil juflice, he had cot:
| demned

o
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demned to death, though he confefled thst
he found no caulfe of death in him? No, we
hear nothing of the repentance of Pilate, —
Did the chief priefts and elders of the Jewifh
people, repenting of the premeditated ma-
lice by which they had fought the life of
Jelus, by which they had bribed Judas to
betray mnocent blood, by which they had
mtimidated Pilate to crucify a juft perfon;
did thefe men, ftruck with remorfe, encou-
rage the apoftles to adhere to their crucified
mafter? No, thefe men retained their ma-
lice after the obje&t of it was removed, they
perfecuted the apoftles for preaching in the
name of Jefus.—Did the multitude, who a
tew days before his trial had ufhered Jefus
nto Jerufalem with triumphant acclamations
of applaufe ; who, at the time of his trial,
a5 1f drunk with fury, had cried out, “ cru-
cly him, crucify him, his blood be on us
and our children;” did this multitude (as 13
not unufual with multitudes to do) once
more change their mind, and undertake
the defence of the followers of that man,
whom 1n their phrenzy they had mur-
dered? No, we read nothing of the multi-

tude becoming fupporters of the apoltles,
D 3 ull
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til! the wonders and figns which were done
by tl.em, brought fear on every foul ; the
fupport of the mulutude was fublequent to
the preaching of Peter and the apoftles, 1t
could nat therefore have been the caufe of
their courage — Joleph of Arimathea was a
diiciple of Chrilt, and a rich man; Nicodemus
was a d ‘ciple of Chrnit, and a powerful
man, for he was a ruler of the Jews; dud
thefe or any other men by their wealth o
authority infpire the apoftles with fortitude
to face their enemies, and the enemies of
their crucified Lord ? No, nothing of thi
kind, but the contrary ol it appears i the
hiflory ; for it appears that the difciples on
the day of the refurreftion, and for fome days
afterwards, were fo full of apprehenfion, that
they affembled privately with the door of
their apartment fhut, for fear of the jews.
What was it then that caufed the apoftles t0
change their cowardice nto courage, thicir
defertion inta attachment, their amm a
woildly advancement into a voluntary (ur-
render of every worldly comfort, mnto a p
tient fubmiffion to every evil which coult
afflit Luman nature? What, but the cor
viGiion that their Lord was rifen from th

dead:
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dead ? This 15 a caule adequate to the effect;
it is a mifufe of time, and a perverfion of
talents, to {eek for any other. This conda(t
of the apoltles before, and after the refur-
reCtion of their Lord, 1s a {trong argument
m fupport of the truth of our holy reli-
gion,

Let us confider more particularly the ac-
count which 1s given of their conduét. Af-
ter the crucifixion of Jefus, the apoflles
were obliged to ftay at Jerulalem at leaft a
week, that they might keep the paffover
according to the law; during this period
Jelus appeared twice to them when they
vere allembled together, After the fealt
was ended, they returned to their native
country, Galilee; and Jelus appeared to
them, at the place he had before appolnted :
it 18 probable that he fhewed himfelt fre-
quently to them in that country, for he was
leen of them forty days, [peaking of the
things pertaining to the kingdom of God.
On the approach of the feaft of pentecoft, or
the feaft of weeks, which, according to the
law, was to be kept at Jerufalem by all the
Jews, fifty days alter the celebration of the

Dy pallover,
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paflover, the apoftles went from Gallee to
Jerufalem ; and there they were again met
by their mafler : who commanded them to
ftay at Jerufalem, till they were endued with
power from on high, till they were baptized
by the Holy Ghoft, which he aflured them
they would be in a little time. He gave
‘hem alfo their commiffion—* Ye fhall re-
ceive power, after that the Holy Gholt is

come upon you, and ye fhall be witnelles
unto me, both in Jerufalem, and 1 all Ju-
dea, and in Samaria, and unto the uttermoft
parts of the earth.—And when he had
fpoken thefe things, while they beheld he
was taken up, and a cloud recetved him out
of their fight.’—A few days after this, they
were all filled with the Holy Ghoft, and en;
abled to fpeak a varety of languages whicil
they had never lcarned, and to work mitacles
furpafling all human power.

Now fuppofing the {cripture account of
the refurrection of Jefus; of his frequently
appearing to lis dilcipies after his relurrec
tion: of his infiruéting them i the nature
of his kingdom; of his giving them a cont

miflion to bear witnefs concerning hun to all
1.
L1i€
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tdie world; of his afcending mto heaven
while they looked on him; of his fending
the Holy Ghofl, by which they were en-
abled to fpeak with tongues, and to work
miracles; f{uppofing thefe things to have
really happened, what conduct would you
have expefled from the apoltles? Precifely
that which they adopted. They no longer
denied their mafter, no longer fhut them-
klves up 1n fecret, no longer feared the
Jewith rulers, no longer difputed amonglt
themfelves which of them fhould have the
firlt place in the kingdom of Chrift ; but re-
linquilhng all earthly comfort, fetting at de-
fance all oppofition, braving all perfecution,
they went through the world executing the
commiflion they had received, every where
maintaining—that Jefus of Nazareth, whillt
he was alive, was a man proved to be from
God, by miracles which God did by him;
that God raifed him from the dead; that
alter s refurreftion they frequently con-
verfed with him ; that they faw him alcend
mto heaven ; and that they received from

him the power of [peaking with tongues, and
of working miracles.

Had
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Had Jefus Chnit never rifenfrom the dead,
chriftianity would, probably, never have been
extended beyond the limits of Judea. His dif-
ciples might have acquired a peculiar denc-
mination, and wonld certainly have efteemed
him a great prophet; but not the prophet,
ot the Mefiah, whem they expetted to
come into thewerld, In the interval between
his death and his refurreftion, the minds of
his apofties were perplexed with doubts con-
cerning his being the perfon who was 10
reftore Ifrael, They were lo backward 1
crediting the reports which were brought to
shem of his refurretion, that, it 1s evident,
¢hey either did not believe, or, mthe tumult
of their grief, did not advert to what he had
. 1d them of his rifing again the third day;
and it is very probable that, if he had nof
rifen from the dead, his difciples would have
contented themfelves with reverencing, I
fecret, the memory of their mafter; they

could not have doubted concerning the
seality of the miracles which they had {een
him, perform ; but they would neithex have
had the courage to atiempt the converllon
of the world to a dead man, nor the mean

to effetl 1.

< Hftory
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Hiftory affords many inflances of men, wha
tave fultained with forusude the greatelt
perfecutions in fupport of opinions pexleci!y
erroneous, as well as in fupport of thole
which are found d in outh, A Jew will
fooner be tortared by the inquifition,
.14 burned at the ftake, than he will
ackaowledge Jelus to be the Mefiah., A
chrifian will fuffer martyvdom, fooner than
he wiil deny thal Jefus 15 the Meflah. A
Mahometan wiil fooner be put to death, than

be will own Mahomet to have been an

impoftor ; and both ]ews* and Chniftians
will {uffer any perlecution fooner than they
will acknowledge him to have been a pro-
phet fent from God. It 1s not only in thele
great points that human fortitude triumphs
over pain and death ; but there 1s no chniftian
et which cannot boaft of numbers who
would feal, I do not fay, the truth, but their

opinion of the truth, with their blood. Ser-
vetus was burned to death, becaufe he would

not profefs, that he believed Chnift to be
the eternal Son of God. though, inthe midft
of the flames, he profefled that Chnit was
the Son of the eternal God :—and Calvin
would have fuffered the death which he
made Servetus [uffer, fooner than he would

have



( 44 )

have acknowledged, that Chrit was not
the eternal Son of the eternal God.—We
learn from the hiftory of fanatictim and
fuperftition, that men have died martyrs to
opInIons unintelligible, ablurd, 1mmoral,
impious. All this may be allowed, but the
inference, which is generally drawn by
{ceptical men from fuch obfervations, cannot
be allowed ; the inference 1s this—that the
fortitude of the apoftles,in fuftaining perlecu,
tion, 1s no proof of the truth of the chrifhan
religion, inafmuch as an equal degree of
fortitude has, often been difplayed by other
men in fupport of opInions evidently not
true.—This inference cannot be allowed for
this reafon—that an effential difference 1s to
be made between him who dies in atteftation
of 2 matter of fa&, and him who dies 1n
atteftation of an opinion. The apoftles died
‘n atteftation of their having feen Jelus work
miracles, whillt he was alve; and of then
having converfed with him after his refurrec-
tion from the dead. Thele are not abftrufe
apinions, but things which either did, or did
not happen ; any man is competent t0 fay,
whether he faw them happen or not; and the
apoltles died in maintaimng that they did

fee them happen : they “were eye-witnefle
of
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of his majeflty.” The chriftian martyrs who
had never feen Jefus, nor been eye-witnefles
of any miracles wrought by him, or by
others 1n his name, but who died, rather
than they would abandon the beliet which
they had adopted, contributed, by their con-
ftlancy, to the propagation of the chrifhan
religion ; but they did not eftablifh 1t’s truth
in the fame way that the apoftles did.

The chrifhans of the prelent age are
firong in opinion, that Jefus was raifed from

the dead—the Jews and unbelievers of the
prelent age are {lrong in opinion, that Jelus
was not raifed from the dead. Chnitians
and Jews, of all preceding ages, tll we
come to the very time when this great event
—the refurreCion of Jefus—either did or
did not happen, have been uniform 1n their
re{pettive opinions, and both are now ready
to fhed thetr blood in fupport of them ; there
s no hypocrify in the profeflion of either ;
what reafon then has an impartial mquirer
after truth to credit the chriftian rather than
the Jew P—He has this reafon ; the ground-
work of the belief of the chrifian 1s a matter
of faft attelted by eye-witnefles ; but the
ground-
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groundwork of the belief of the Jew is ay
affertion deflitute of proof: The Jews, who
lived at the time when Jeflus either did or
did not nife from the dead, found the fepul-
chre, in which his body had been laid,
empty. The fepulchre might have become
empty two. ways, either by the body having
been ratfed from the dead, or by 1t’s having
been taken away. The Jews afferted thati
was taken away by his difciples, but they
gave po proof of their affertion; they nex
ther pretended to have feen it taken away,
por to have feen it after it had been taken
away. ' The apoltles alfo found the fepul-
chre empty, but they did not, from that
circumftance, affert, that Jefus was nlen
from the dead; no, they aflerted that they
had feen him, handled him, eaten with him,
converfed with him, not only once, but
often, and in different plages, after his refur-
reftion from the dead. Now, no one, who
underftands the nature of evidence, can
hefitate in pronouncing, that the belicf of
the chriftians of the prelent age, when
traced back to it's origin, is founded on
rock, on the teftimony of eye-witnelles tod

master of falt; whilft that of the Jews 8
founded
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founded on an aflertion of their ancefloys
not only deftitute of proof, but utterly mcre-
dible, as might eafily be fhewn from an
examination of the circumftances attending
the crucifixion and interment of Jelus.

Had the chief priefts reported, that, in
confequence of the precautions they had
taken, the body of Jefus was on the third
day after the crucifixion found 1n the fepul-
chre; and had the apoftles reported, that on
the third day the body was not tound 1n the
lepulchre, and faid noe more upon the fub-
et the chriftians and Jews, of fucceeding
ages, might, with fome appearance of reafon,
have difputed concerning the degree of
credit due to the teftimony of their refpec-
tive progenitors, Yet, even on this {uppofi-
tion, the chriftian would have had a better
toundation for his belief, than the Jew could
lay claim to; for the predeceflors of the
chriftian facrificed their lives in fupport of
their teftimony, but the predeceflors of the
Jew gave no fuch proof of their fincerity
and truth.,

The {um of what has been faid amounts
1o
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to this—we have as great, if not greater
reafon to believe, that the hiftory of the lif,
death, and refurre€tion of Jelus Chrift, as
related in the New Teftament, is a genue
and authentic hiftory, as we have to beheve
in the genuinenefs and authenticity of any
other ancient book—we have no evidence |
external or internal to induce us to conclude,
that the apoftles had either ability or motie

to introduce and propagate an impeltu.
The {elfithnefs, ambition, and cowardice of

the apoftles, fhewn during the life, and at
the death of Jefus, are perfeéily natural and
credible; and when contrafted with their
fubfequent difintereftednels, humility, and
fortitude, afford an exceeding firong proof,
both of the general veracity of the evange:
lifts as hiftorians, and of the fat of the relur
reCtion of Jefus, as a caufe adequate to tht
produttion of lo great, and otherwik
unaccountable change in their charafter and

condutt, t

A CHARGE,
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A CHARGE, &ec.

REVEREND BRETIHREN,

HE pleafure which I experience in
meeting you on fuch occafions as the
prelent, 1s always accompanied with fome
degree of anxiety. I am fearful, left I {hould
hlave nothing to produce to vou worthy your
ttention, as {cholars, and divines: and I
hink too well of your general good condu@,
n the difcharge of your parochial duties,
0employ the time in reprehending you for
taults, which, probably, do not exift ; or in
tautioning you againfl errors, to which you
probably are not prone.

On a former occafion I took the Iiberty
ol giving you my advice, on the neceffity of
Your thoroughly exainining the foundation
o which );our faith, as chriflians, 15 built ;

E and
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and 1, at this time, repeat the advice with
great earncftneis and {incerity. An attack
has been openly made in a foreign country,
and is fecretly carrying on in our own; not
on modes of worthip, or church difeiplme,

not on difputable articles of faith ; not onany
of the out-works of chrifhianity ; but on the

citadel itlelf. We know indeed, that this
citadel is founded on a rock, which no

human force can fubvert; yet we are placed
‘n it as fentinels, to deteft the artifice of
thofe who covertly undermine, and to repei
the aggreflion of thofe who openly afail 1t;
and we know the punihment which awats

{oldiers {leeping on their poft.

There have been men in former ages, and
there are not a few in our own, who think
and fpeak of the clergy, as deflitute either of
underftanding, or honefly; who reprelent
thein as interefled in the fupport of a fuper-
flition ; and ready, atall times, to facrilic
their probity as men, on the altar of profel
fional hypocrify ; who fligmatize them as the
proteflors of ignoranee, and the perfecutors
of fcience. A philofopher, fays Heluctus

has for his enemies, the Bonzees, the Der
1 viles,
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yiles, the Bramins, the mimifters of every
religion in the world, Let us forgive thele
philofophers, whether foreign or domeflic,
this wrong ; but let us, at the fame time,
beg them to confider—that we, as well as
they, are fubjets of a free ftate, in which
the road to wealth and diftinftion 1s open to
every man of ability ; and mote open, per-
haps, to men of ability in other profeflions,
than in that of the church—that we, as well
as they, enjoy talents from the gitt of God,
and have been as ledulous as themlelves,
(lpeaking without arrogance) in the im-
vrovement of them. Are they mathemati-
cans, natural philofophers, metaphyli-
cans, logicians, claflical {cholars? {o are
~we.—I fpeak not of individuals, much lefs
of myfelf, but of the great body of the
Brtith clergy.  There 1s not a fingle branch
of knowledge, m which the clergy are not
equal, at lealt, to thole who 1njuriouily im-
pute to them the grollnels of ignorance m
believing an impolture, or the more degrad-
ng and flagitious infamy of {upporting what
they do not believe.

E 2 It
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It is true, that lawyers, phyficians, folduers,
men in every profeflion, are wont to acquire
a partiality for that in which they have been
educated; and, by the almoft irrefiltible
force of habit, think more highly of it
excellencies, and are dllpofed to defend 1t’s
defe@ts with more pertinacity than realon
will allow. If a prepolicflion of this kind
fhould be obfervable in the profeflors of
chriftianity, or in the advocates for any par-
ticular fyftem of chriftianity, 2 candid mind

would be ready rather to apolou'ize for the
infirmity, than to condemn 1t, as {pringing

from a corrupted {ource of ntereil or am-
bition. What interelt can an Unitarian or
an Arian have in diffenung from the {asth
elteemed orthodox?’ It enhe: ot both of
them are in an error, may the mercy of Cod

iorgwe them! but let not the unmerciiu

—

judgment of man condemn them.—\ihat
intereft can a deilt of upright morals {and
there are many fuch,) have in contending,
that the Supreme Being gave no law to
Mofes, no revelation of his will to mankind
by Jelus Chrift; but that Mofes and t

prophets, that Jefus and the apollles wer
Jike
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like Confucius, Zoroafter, Numa, Maho-
met, and their {everal aflociates ; that they
pretended to a divine authority, which was
not vouchfated to them? WWe believe, that
the divine miflions of Mofes and of Jelus may
be eftablithed, and that they have been
repcatedly eftablifhed, by arguments, which
are uttetly 1napplicable to every other
religion which hath taken place among
mankind ; but we do not take upon us to
anathematize, with fery zeal, every cne
who does not believe as we do; we pray for
his converfion to what we efteem the truth,
and we requeft him to admit, that the {in-
cerity of our belief in chriftianity 1s as great
as that of his unbelief; if he thinks other-

wile of us, he thinks amifs; if he {peaks
otherwife, he becomes a calumniator.

This moderation, which, on all occafions,

I recommend as proper for us to oblerve
towards thofe who difler from us, either par-
tially, or wholly, and which, i return, we
have a right to expet from them, 1s not to
be interpreted into an indifference either
towards chniftianity in general, or towards
that particular mode of 1t which 1s eftablifk:-
E g ed
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ed in thele kingdoms. The church of Eng-
land may be maintained, and it is our duty to
maintain it, with zeal regulated by charity,
againft all it's enemies, till they have con-
vinced us, that a lefs defettive Iyltem of
do@trine, worfhip, and difcipline, might be
peaceably introduced 1n it’s flead ; and thi,
if we may judge from what we have read of
former times, or obferved of our own, the
oppofers of the eftablifhment will not be able
{peedily to accomplifh.

He who wifhes to repair an ancient for-
trefs, when he fees it attacked by a thoufand
enemies, disfigured by the rubbifh of a thou-
fand ages, cannot, without great injuftice,
be ranked with thofe who labour w0 over-
turn it.

b

Nor is the defence of the chriftian rehgion
abandoned, when we allow unbelicvers the
full Liberty of producing all the arguments
they can in fupport of their infidelity.  Qur
liberality in this relpeft proceeds not from
any {upinenefs, or mattention towards what
we efteem of ineftimable value, but from 2

total diflike of dogmatifm, and intolerance;
D1l
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—princtples 1l comporting with the weak-
nefs of human underftanding, and with the
benignity of the chrillian religion ; and trom a
firong perfuafion that the reflult of the moft
critical {crutiny nto the foundations of our
faith will be a confirmation of 1t’s truth. The
ume I thmk 1s approaching, or 1s already
come, when chriftianity will undergo a more
levere inveltigation than 1t has ever yet done.
My expeltation, as to the iflue, 1s this—
that cathohc countries will become proteft-
ant, and that proteftant countries will admit
2 farther reformation.—In exprefling this
expettation, which Iam far from having the
vanity to propofe with oracular confidence,
I may poilibly incur the cenfure of fome,
who think that proteltantilm, as eftablifhed
in Germany, in Switzerland, in Scotland,
n England, 1s, in all thefe, and in other
countries, fo perfett a {jy ftem of chriftianity,
that it 1s incapable of any amendment in
any of them. If this fhould be the cafe, I
mult confole myfelf with refle@ing, that
e greatelt men could not, in their day,
tlcape unmerited calumny. Every age has
had s Sacheverell’s, it’s Hickes’s, and it’s
Chenells’s ; who, with the bitternels of tlico-

E 4 logical
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logical odium, fharpened by party rancour,

have not fcrupled to break the bonds of
chriftian charity. Hoadly was called 2
diffenter, Chillingworth a Socinian, and Tl-
lotfon both Socinian and atheift ; and all of
them experienced this obloquy, from con
temporary zealots, on account of the hberality
of their fentiments, on account of ther en.
deavouring to render chriftianity more ratt
onal than it was in certain points generally
clteemed to be. 1 had certainly rather fub.
mit to imputations, which even thele great
snen could not avoid, than be celebrated as
the mightieft champion of the church on
the {-flem of intclerance, or the mofil ortho-
dox contender for the faith on “the fyfiem of
thofe who maintain, that our firft reformers
have left us no room for improvement i
[ctiptural learning. With whatever aliurauce
other men may be perfuaded, that they haxe
attained certain knowledge of the truth U
11 chriftian do@rines; with whatever z0d)
in confequence of that perfuafion, they may
fofter the feeds of perfecution, 1 confefs that
there are many points 1 theology on which
1 feel myfelf difpofed to adopt an expreilion
of St. Auftin, when he is ftating the dilicren

ways, in which he conjeclures that origina
fin
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fin may have been propagated from parents
to clildren—guid autem horum fit verum

hbentius difco, quam dico, ne audeam docere
guod nefcio,

Herodotus tells us, that Darzus afked fome
of the Greeks, what fum of money he
fhould give them to eat the bodies of their
decealed parents, alier the manner of the
Indians., Upon thewr refufal to comply on
any confideration, he alked fome of the
Indians, who were accuftomed to eat the
bodies of their parents, what {fum they would
take to burn the bodies of their parents alter
the Grecian manner: but they, fetting up a
general outcry, defired the king to have
better thoughts of them. Thus it 15 in re-
liglon, every man 15 attached to the mode
of worfhip, and the fyflem ol dotlrines, to
which he has been accuftomed, and helocks
upon other modes, and other doftrines, as
bordering on impiety. This dilpofition 1s
o general, that 1t may be coniidered as natu-
ral; yet, like many other natural propenfities,
it may be corrected; it 15 an evil which
may be overcome by good fenle. T call 1t
an cvil, becaule it miflcads the judgment,

and
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and fubjeéts men to the tyranny of prejudice.
It was a prejudice of this fort winch made
St. Paul a perfecutor of Jefus ; which made
the Jews perfecutors of the chriflians ; whicl,
made the heathens perfecutors of both Jews
and chriflians ; and which has, at times,
rendered the different denominations of
chriftians in this country, and m all other
parts of chriflendom, perlecutors of cach
other. There can be no queftion that it 1s
the duty of all men to oppole reafon to
prejudice ; but, unluckily, every man thinks
that he does fo: he miftakes his own con-
clufions for truths, which ought not to be
difputed, and which cannot be lluftrated;
and every argument tending to lubvert
them is rejefted without examination, This
perveriion of the underflanding 1s a great
reproach to men of education and learning:
we may lament it and excufe 1t in the bulk
of mankind, who, letting their reafon he
without exercile, go, on moft occalions, In
matters of opinion, not in the way in wlich
they ought to go, but in that which they
have gone before. But m men habituated
to the cultivation of their faculties, and to
impartial invefligation in other branches of

knowledge.
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knowledge, this prepolfieflion in religion,

the moft important of all branches, s wholly
reprehenfible.

The great difputes, which at prefent agi-
tate Europe, relpect the firlt principle of
natural religion, and the truth of all revealed
rehgion.  The hrft principle of natural re-
igion 1s—the exiftence of a God, the maker,
the prelerver, and the moral governor of
the univerfe. No created bemg can com-
prchend the eflence of the divine nature,
much lels 1s 1t 1n the power of man to do
it; but to deny the exiltence of a God, is
luch a degree of mlanity, as few men In
any age have fallen mto; and thofe who
have fallen into it, have been defervedly

looked upon as dangerous prodigies in
nature.

Protagoras, a philofopher of antiquity,
we are told by Cicero, began a work with
aying— Whether there are Gods, or whe-
ther there are none, | have nothing certain

o dehiver on the fubjett.” The Athenians,
red with indignation at this daring decla-
rtion of the fophift’s {ceptici{m, banifhed

him
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him from their city and terrtory, and
burned his book before a public aflembly
of the people. In our days, a philolophe
has been heard to exclaim, m a {olemn
convention of his countrymen, “ Iaman
atheift.,” Far from refenting this public avowal
of his impiety, his countrymen called ou,

i What is that to us? you are an honeft man.
I do not deny the poffibility of an atheilt
being an honeft man—Sjunoza 15 fad 10
have been one—and I am an enemy to every

degree of perfecution for opinion ; but furely
the people of Athens manifefted, ona {imilar

occafion, not only more piety, but infinrely

more political wifdom, than the people of
Paris—for there has yet been no 1initanc
in the world, of a ftate fubfifling without
yeligion. |

I think it unneceffary to enter 1mnto
any laboured proof of the Bemng and
Providence of God before this audience;
it is known, I preflume, to every onc of
you, my brethren, that the exiltence of
a Supreme Being may be eflablifhed lron
three different fources of argumentation—

from a metaphyfical confideration of the
abfurduy
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sblurdity of an infinite {eries of dependent
beings—from the contemplation of the
order and beauty of the univerfe—and from
the confent of all nations: which confent
has been derived by tradition from our firft

parents. Many writers, ancient and modern,
have maintamed, that the idea ol God was

implanted 1 our nature ; they were driven to
this expedient, which Mr, Ldcke has {hewn
to have no foundation, from their not having
been able otherwife to account for that
univerfal confent, which prevailed not
amonglt the learned only, but amongft the
untearned part of mankind, concerning -the
Bemg ot a God. Had they been acquainted
with, or properly confidered, the writings
of iofes, they would have feen the great
facility with which a knowledge ofthe crea-
ton, and of the exillence of God, might
have been diffeminated throughout the
world, by the defcendants of Nogk. All man-
kind are {prung {rom a common flock,and all
have retained, as might have been expeéted,
lome knowledge of the caufe of their com-
men ortgin,  ‘There was a time when I was
v of metaphyfical inquiries into the na-
wre of the Supreme Being, and much de-

hghted
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lighted with the works of Cudworth, Kung,
Clarke, Letbnitz, and other acute rcaloners
on the fubiett; but I have long thought
that the motions of the heavenly todies, the
propagation and growth of animals and
plants, the faculues of the human mmd,
and even the ability of moving my hand
up or down, by a fimple voliuon, afford,
when deliberately refletied on, more con-
vincing arguments againit atheifm, than all
the recondite lucubrations of the moll pro-
found philofophers. In a word, the argu-
ment- for the exiftence of God, which s
drawn from the contemplation of nature, i
{o clear and fo ftrong, that the moft igncrant
can comprehend it, and the moft learned

cannot invent a better; This argument is
fo obvious to a thinking mind, that |
fufped the accuracy of Cicero’s information,
when he tells us that Anaxagoras was the
firi, who taught that th: umverle was
formed by an Intelligent Mind, diftinct from
matter. He himfelf, indeed, gives realon
for this fufpicion, when he obferves, tha
Thales, the predeceflor of Anaxagoras, maiti
tained (probably from fome tradition con

cerning the creation) that God was that .
mind
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mind which formed all things out of wa-
ter, I will conclude this head with a pal-
fage from Chardin’s travels into Perfia, as
ated by Fabricius ; it may be better remem-
bered, as an argument agam{t atheifm,
than a more acute difquifition would be.

The Mahometans, fays this author, have
mvented many fabulous accounts concern.
mg the prophets and the patriarchs of the
Old Teftament amongit the reft, they tell
us—that Mo/es having preached a long time
0 king Pharaoh, who was an atheift and a
'yrant, on the exiflence of one eternal God
and on the creation of the world ; and find-
ng that he made no mmpreflion either upon
Pharach or his courtlers; ordered a fine
palace to be ereted privately, at a con-
iderable diflance from 2 country refidence
ofthe king. It happened that the king, as
he was a hunting, faw this palace, and in-

qured by whom it had been built, None
of his followers could give him any infor-
mation : at length Moles came forward, and
faid to him—that the palace muft certainly

lave bujlt itlelf, The king fell a laughing at
his abfurdity, telling him that it wasa pretty
thing,
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thing, for 2 man who called himlelf a pro.
phet, to fay that fuch a palace had built
ifelf in the middle of a defert. Moles mier-
rupted him with faying, “ You think 1t a
firange cxtravagance to affirm that this pa-
lace built 1tfelf, the thing being 1mpoflible;
and yet you believe that the world made
itfelf. If this fine palace, which 1s but an
atom in comparifon, could not {pring {rom
itfelf in this defert, how much more 1mpol-
fible 1s 1t that this world, {fo folid, {o grea,
lo admirable m all 1t’s parts, could be made
by itlelf, and that 1t thould not, on the con-
trary, be the work of an Architeét wile and
powerklul I”  The king was convinced, and
worlhipped God, as Mofes had nfliudled
himto do. There is much good fenfe
this fable, and it’s fubftance is thus exprefled
by Cicero—quod fi mundum cfficere fotif
concurfus atomorum, cur porticum, cur lon-
plum, cur domum, cur urbem non potcft

When we {peak concerning the truth of
revealed religion, we include not only the
certainty of the divine miffions of Mofes and
of Jefus, but the nature of the feveral

dottrines promulgated by them to man-
kind,



but, pretending to no degree of infallibility,
I think it fafer to tell you where they are
contained, than what they are, “They are
contained in the bible : and if, 1n the read-
mg of that book, your fentiments concern-
ing the doftrines of chriftianity fhould pe
diferent from thofe of your neighbour, or
from thofe of the church, be perfuaded op
your part, that infallibility appertains as
htle to you, as it does 1o the church of
which you are a member, or to any indi.
vidual who differs from you. Towards the
church you ought t6 preferve reverence
and refpedt; and ip your public teaching,
fouought not, whilft you continge 5 mi-
ulter in'it, to difturh the public peace, by
oppolition to it’s doltrines; and towards
ndividuals, of whatever denomination of
thriftians they may be, who differ from
Jou, you ought to preferve charity of
thought, and courtely of condu@; and if
jou do this, your difcordance of opinion

Wil be attended itk no mifchief public
T Private, "

o

I Many
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‘Many learned men have beftowed much
ufelefs labour in defining, what are the
fundamental verities of the chriftlan re.
ligion 3 ufelefs I efteem it, becaule the lame
things are not fundamental to all men, and
there is no infallible judge of controverly
to fettle the difputes which may anle, A
papilt believes the dofirine of tranfublian.
tiation, of worfhipping of images, of mvo
cation of faints, of purgatory, of the mial
vability (if the word may be admitted) of
heretics, and of the infallibility of pope,
councils, and churches, to be fundamental
doGrines :—a proteftant does not beliete
any of thele dofrines to be fundamentl

Proteflants differ from each other ther
fentiments concerning the eucharilt, con
cerning the trinity, concerning fausfaction
original {in, and perfonal predeflination -
but the wifeft amongft them do not efieen
any particular opinion cOncerning any of
thefe points, to be o fundamentally right
that falvation will not belong to thole who

- think otherwile.
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[ They think it Implous, as it reprefents God
E 10 be a blind or malignant Being——b]ind, if
F he dooms a man to eternal deftru@ion with-
| out knowing whether he will do good or
evil ; and malignant, if knowing he makes
| 10 diftinétion, in his decrees, between them
| who obey and them who difobey him. They
think 1t a doftrine pregnant with defpair—
for now to be perfuaded that you are inevi-
tably doomed to everlalting punifhment,
that no future re@itude of condult, no pe-
mtence for what is paft, no lupplication, no
interceflion, nothing which can be done by
jourlelf, or by any other for you, can in
the leafl avail to the altering of your fate -
what is this, fay they, but to overwhelm
the foul with the blacknefs of defpondent
horror ? s it not, they afk, a more impious
doftrine than that of Epicurus, for thar
eprefented God as not troubling himfelf
1 the government of the world, ag making
10 diftinftion between the righteous and
e wicked, as luffering both to "die and
become extinlt ; but this reprelents him, as
nigning te everlafling torments, thofe
%hom he had from al] eternity determined
condemn, This do&rine, which St Chiry-

I o Joftom
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foftom amongft the ancients, and Armaniu;

amongft the moderns, reprobated as unwor-
thy of God, has been zealoufly matntaimed
by Calvin and St. Auflin. In my humble
judgment, they have done great fervice to
chriftianity, who have endeavoured to fhew
that it is not founded in fcripture. Lor
nothing has contributed more to the propa-
eation of deifm, than the making dotirmes
abhorrent from reafon, parts of the chriftian
fyftem, There may be dottrines above
reafon; but nothing, which 1s evidently con;
trary to reafon, can ever be juftly conhdered
as a part of the chriftian difpenfation.—I wil
inftance in another pont.

A deift flumbles at the very threflold of
religion, and turns with {corn and terror
from the temple of God, when he 1 old
that he cannot enter into it but through the
gate of original fin, as defcribed by Fulgei-
tius, the difciple of St. Auftin. He admis
original fin in a certain fenfe, acknowledgmg
that it is not contrary to reafon, that the
whole human race thould, from the tranh
greffion of Adam, become fubjet to labout

difeafe, and death ; but he bids us combume
Into
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into one 1dea whatever we have read of the
Manichean dottrine concerning an evil prin-
ciple, of the fanguinary tenets of the wor-
fhippers of Moloch, of the cruel {uperfii-
tions of paganifm in every age and country ;
and he defies us to form any thing {o hideous
to imagination, fo repugnant to realon, fo
deftructive of every jult notion of a Supreme
Being, as the dottrine of an orthodox father
of the chniftian church, councerning origi-
nal in, The doftrme, in the words of
Fulgentws, ftands thus—firmifime tene, et
nullatenus dubites, parvulos, frve in uteris ma-
trum vivere inciprunt et the morwuntur, five
cum de matribus natr fine facramento fanly
baptifinatis de fhoc feculo tranfeunt, ignis
eierne fempiterno  fupplicio  puniendos.—
Parent of univerfal good! merciful Father of
the human race ! how hath the benignity of
thy nature been mifreprefented ! how hath
the gofpel of thy Son been mifinterpreted
by the burning zeal of prefumptuous man !
I mean not, on this occafion, to enter into
the various queftions which learned men
have too minutely difcufled, concerning the
laple of our firft parents, the original reéii-
tude, and fubfequent depravation of human

k3 natare;
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nature; I fimply mean to fay,that a propofition
which afferts, that infants dying 1n the womb
will be tormented n everlaiting fire, on ac.
count of Adam’s tranfgref{fion, 1s a propol
tion {o intirely fubverfive of all our natura
notions of the jultice and mercy of the Su-
preme Bemng, that 1t cannot be admitted,
unlefs a paffage in [cripture could be pro-
duced, in which it is clearly, and 1n {o many
words revealed : and I am certain that no

fuch paffage can be produced:

The gofpel was preached to the poor, to
ignorant and unlearned men; 1t’s leading

doftrines concerning providence, a relur-
retion from the dead, and a future {tate of
retribution, are fo obvious, thatno one who
can read the fcriptures can fail to {ee them.
Can it be a matter of {urprile then, thata
relutance is felt againft the admiffion of
abftrufe do@trines, which require the fubtlety
of argute logic, and {cholaflic difquifition,
to dilcover and enforce them? WWhen men
are defirous of forming {yftems, they are apt
to collet together a number of texts, whicl,
being taken as abltratt propofitions, {eem 10
eftablifh the point; but which, when mter

preted
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preted by the context, appear to have no
relation to 1t.  There 15 no greater fource of
error than this praftice; it has prevailed 1n
the chrifian church from the earlieft ages,
and 1t {till prevails, We owe to it the cor-
ruptions of popery, and that nfinity of
herefies, which have {o much debafed the
fimplicity of gofpel-truth, and driven fo
many men of fenle from embracing chnfii-
anity. I am far {rom confidering unbehiev-
ers as devoid of ability, or of wtegrity. I
think they have not given the fubjett an
unprejudiced and lerious examination; and
that the principal matters to which they
objett are the dofirines of men, rather than
the commands of God. Every one who
will well weigh the {ubjeft, muft perceive
the unfairnefs with which men ufually pro-
ceed, 1 forming {yflems 1 theology. By
flrnging together detached fentences, an
Aufonzus may compel the chaite Virgid to
furnith materials for an indecent poem;

and, from the bible nlelf, a fyltem of 1m-
piety might, by fuch means, be extratled.

But there is no doétrine of our holy reli-
nion, which has given greater ofience to
I 4 un-
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unbelievers, or occafioned greater perplex.

ity to fincere chriftians, than the doétrine of
fatisfaCtion. ~'Why might not God have

reflored human kind to the immortaliy
which was loft by the tran{greflion of Adam,
without requiring any atonement, fatisfac-
tion, or price of redemption? Can the
benevolent Author of the univerfe be in

duced, by the death of an 1nnocent being,
to beflow a blefling on mankind, whic,
without fuch a facrifice, he would have
withheld from them ? Does God Almighty,
like the demons of pagan {uperftition, de-
Jight in blood >—Thefe, and mnumerable
other quelftions {uch as thele, obtrude them
felves on the reluctant minds of pious and
thinking men; and they are the rocks on
which 1mpious and unthinking men make
thipwreck of their faith. Thereis one gencral
anfwer which may be given to them all;
and it is an anfier in which intelligent and
{ober men will acquiefce-—our incapacity to
comprehend the ways of the Almighty.—
What mortal knowcth for what we ar
referved in another world? Who can de-
{cribe the means requifite for exaltmg oul

prefent human nature to that degrec of
angelu:
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angelic excellence, without which it may
not be poflible for us to participate in the
joys of heaven? Who hath fuch an infight
into the paft, prefent, and future difpenfa-
tions of God—into the relation which this
flate bears to a future one—into the: con-
netion which the human race may now have,
though unknown to us, or may hcreafter
have, though 1t hath not now, with other
orders of beings, as politively to pronounce,
that the blood of Chrilt was not requifite to
remove from mankind the conlequences of
Adam’s tranfgreflion? We know afluredly,
that God delighteth not in blood; that he
hath no cruelty, no vengeance, no malig-
mty, no mfirmity of any paflion in his
nature ; but we do not know, whether the
requifition of an atonement for tranfgreffion,
may not be an emanation of his infinite
mercy, rather than a demand of his infonle
juflice. ' We do. not know, whether 1t may
not be the very beft means of prelerving the
innocence and happinels, not only of us,
but of all other free and intelligent beings.
We do not know, whether the {uftering of
an mnocent perfon may not be produltive
of a degree of good, mimitely furpalling the

evil
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evil of fuch [ufferance: nor whether [uch

a quantum of good could by any other mean
have been produced. The death of Chrift
was voluntary ; he laid down his own hle,
that he might give life to all mankind. Ths,
no doubt, was a great inftance of his love, and
is a great motive for our gratitude, and
ought to be a great incentive to holmels of
life, fince tranfgreflion was expiated by lo
great a facrifice, But was God cruel, un
merciful, unjuft in accepting this voluntary
{uffering of Chrift as an inftrument of our
{alvation? No, certainly ; this muit not be
admitted, unlefs it could be fhewn, which
never can be thewn, that our {alvation couid
have been accomplifhed, and to the {ame
extent, by other lefs valuable means—unlel
it could be {hewn, which never can be {hewn,
that more evil than good, either to Chril
himfelf, to the human race, or to fome other
part of God’s creation, has flowed from the
death of Chrift. I like not that arrogant
theology, which prefumes to explore what
angels defire to look into, and which failing
in it’s attempt, rejefls as abfurd what it 1
not able to nnderftand.

i
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It God thought fit to accept for our re-

demption any price, there 1s nothing, that
we know of, but his own wildom which
could deterniine what price he would accept.
Hence I fee no difficulty 1n  admitting,
that the dcaih of an angel, or of a mere
man, uight have been the price which God
fixed vpon. The Socznzans contend that
Chnft was a man, who had no exiflence
before he was born of Mary ; but they {eem
to me not to draw a juft conlequence, when
from thence they mfer, that an atonement
could not have been made for the fins of
mankind by the death of Jelus. The Arians
maintain, that Jefus had an exiftence before
he was born of Mary ; and there is no reas
fon for th:inking, that the death of {uch a
being might not have made an atonement for
the fins of mankind. All depends on the
appointment of God ; and if, inftead of the
death of a fuper-angelic, of an angelic, or
of an human being, God had fixed upon
any cther inftrument, as a medium of re-
ltoring man to immortality, it would have
been highly improper in us to have quar-
relled with the mean which h. goodnefs had
appomted, merely becaufe we could not {ee

how
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how it was fitted to attain the end. God f;
loved the world, that he gave fus only-begotien
Son, that whofoever belseveth wn hum fhould not
peryfh, but have everlafling life :—he fent him
wnto the world to be a propitiation for our
fins; and 1t 15 our duty to beheve that the
death of Chrift was the fittelt 7anfom which
could have been provided for our redemp-
tiom, though we may not be able, from our
great ignorance, fully to comprehend 1t's pe.
culiar expediency.

With great humility, and {felf-abalemen:,
does it become us to think and {peak of
every difpenfation of God ; we cannot fa-
thom the depth of his councils, we cannot
reach the {ublimity of his deligns, we can-
not apprehend the wifdom of the means by
which he worketh out the happinels of the
univerfe. In fine, my brethren, it 1s our
duty freely to examine the meaning of the
words in which God hasrevealed his will, lelt
we fhould be led, by theauthority of men,
to adopt fuperltitious opinions as divine
truths; but it 1s not confiftent with good
fenfe to reject every thing which we cannot

comprehend ; the extent of our ntellectual
capacty
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capacity 1s extremely circum{cribed, and we
fall into a dangerous delufion, when we
affett to make it commenfurate with the
wifdom of the Almighty ; thinking ourfelves
o be fomething, when in falt we are nothing,

we deccrve ourfelves, and lead others Imto
eITOr.

F ITNTIS.
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