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PREFACE.

‘THE Writer docs not prefume to lay the fol-
lowing pages before the Learned, with an inten-
tion to inform them of the meaning of the
paffages in queftion ; but before fuch whofe faith
in the Saviour of mankind, and hopes of future
happinefs, may have been fhaken and diminifhed
by the infectious principles of infidelity, contained
in the work called The Age of ~ Reafon.

For fuch, chicfly, this pamphlet is intended.
To them it is offered with {incerity ; with earneft
wifhes for their own happinefs, and for the welfare
and felicity of mankind in general.

Ably indeed has that infamous work been
anfwered and refuted by a truly learned and vene-
rable man. The paffages which are the principal
fubject of this little book, have been particularly
well treated upon.  His Lordfhip has con-
defcended to anf{wer the objector in his own
manner of reafoning. Perceiving, it {eems, the
caviller’s ignorance, and concluding that to enter
into deep difquifitions, and to reafon with him

from



il. "PREFACE

from Scripture, might not be altogether fair, fuch
difquifitions and arguments being above the ob-
Jector’s capacity ; his Lordfhip therefore proves,
that in Thomas Paine’s Word of God, the volume
of nature, it is recorded in indelible letters, that
there have happened, and perhaps daily happen,
events fimilar to thofe which are unjuflly cenfured
and condemned when in the Sacred Writings
they are commanded to take place.—Yet Dr.
Geddes terms his Lordfhip’s vindication of God’s
Juftice and Goodnefs “ a lame juftification of the
paflage”—thus reviled! (fee Dr. Geddes’s note on
p. 2. of the preface to vol. 11. of his tranflation of
““ the books accounted Sacred,” €9¢.)

On the fourth page, Dr, G. declares, that were
he to confefs—were he to determine Whether to
believe every part of the Pentateuch, or to deny
the Divine Legation of Mofes; he fhould not
long hefitate—he would deny the Divine Legation
of Mofes,

His chicf objection againft both the authen-
ticity and genuinenefs of Scripture feems to arife
from the fame paffages whereby the above men-
tioned Antagonift of Religion attempts to prove
the Sacred Writings to be a fpurious, human
production, containing injunions which are
repugnant to the attributes of God, the Author of
Nature, ’

Convinced

PREFACE 1.

Convinced of the difficulty which many men,
otherwife good and virtuous, and by no means
friends to {cepticifm, find in reconciling the com-
mand enjoined by the paffages in queftion,
namely, utierly to defiroy the men, women, infants,
and every living creature of Seven Nations, to the
ideas they have formed of the goodnefs and mercy
of God; the writer, in honour of God, the caufe
of Religion, and the happinefs of the Chriftian
world, is induced to endeavour, with great defe-
rence, and real diffidence, to explain the paffages
which are faid to contain the above command.—
That his endeavours may be crowned with the
glorious fuccefs of placing the juftnefs and good-
nefs of God’s own words inan obvious, ftriking,
and convincing point of view are his fincere and
carneft wifhes. He will not think fo illiberally
of mankind, efpecially not of the really learned,
as to apprehend being reproached either with fana-
ticifm, or officioufnefs in the great important caufe
of Religion.—Surely, if we confider how much we
would do to vindicate and juftify the words and
actions of any beloved true friend, we fhall not
think any exertion too great in endeavouring to
juftify the Words and Actions of God, the only
true and ever conftant friend and father of us all.

The few hebrew words which occur in the fol-
lowing pages, may, by the Englith rcader, be left
unnoticed, without lofing any very material part of

the



1v. PREFACE

the arguments on the Subje@: to the Schoelar,
they will afford fatisfa&ion; as they confirm
the writer’s interpretation, and Juttify his tranfla_
tion. He has endeavoured to be as concife as
the nature of the fubjet would allow. The
language not being his native tongue, has enabled
him with greater facility to conform it to a popular
ftyle. He hopes that he has removed the objections
again{t this much controverted paflage of Scrip-
ture, without any fubtlety of argument, but by
plain right reafon. He flatters himfelf to have
removed Dr. Geddes’s doubts refpecting the genu-
inenels of the paffage and the injunctions it con-
tains, which to the Doctor appear unjuftifiable.
On p. 2. of his mentioned preface he fays, « 4f7¢r
ali that bas been written, either by Fewws or by Chrifls-
ans, in defence of this Janguinary meafure, T confefs,
my veafon, and ry religion, continually revolr ay it.”?
—There certainly is fome appearance of fincerity
in this confeflion: and I therefore fincerely wifh
my interpretation of this ¢ Janguinary wzeafire’ may
foothe and reconcile it to his reafon and Confcience
—and induce him in future to fearch the Scrip-
tures,—with more accuracy, before he attempt to
tranflate them ; and to think with more becoming
reverence of The Sacred Written I ovd of God.

Jesus Coriecs, Camsringk,
September, 1797.

S e 3

VVvHEN a man ke Thomas Paine, at
once 'rejeé'ts the Sacred Scriptures, and
difavows all belicf in any Religion, treat-
ing the one as fable, and the other as fraud
and impofition; we do not feel any kind
of furpy‘rifc at Ais abfurdity, But when 2
Doétor of Divinity, firft breaking through
the accuftomable ceremony of the Religion
he profefles, and then firikes at the very
root of all Religion, by declaring that the
foundation of true Religion, Sacred Scrip-
ture, is not the Will and Word of God;
we are firuck with amazement at the incon-
fiftency, imprudence, and audacity which
were fo little expeted from fuch a cha-
racter. But though to him they are a

difgrace,

B
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difgrace, they are by no means fuch to
Religion. No law, Civil or Religious,
can be faid to be degraded becaufe the Mi-
nifter of it has abufed it: and, Heaven
be thanked, the abufer here alluded to is
not a Minifter of the Church of England.
I will therefore only endeavour to remove
from the light of the facred Word of God
the bewildering cloud which he has caft
upon it, and leave him to fettle the merits
of his condu¢t with his confcience and the
Pope. ‘

Of all other paffages of Scripture, thofe
in DeuT. vIiI. 2. . and xx. 16, 17. are

by the Cavillers held forth, as the moft in-

confiftent with the juftice and mercy of
God, in order to prove the Sacred Writings
not to be His Word. If thefe could be
confidered as not being the genuine com-
mands of God, any part of Scripture,
though it were confiftent with the juftice

and

(7))

and mercy, and the other attributes of

‘God, might be faid not to be his Word,

and confequently the whole could not be
confidered in any other light than any other
good and learned, but buman and con-
fequently imperfe&t production.

We muft therefore prove that the above
paffages are 707 inconfiftent with the good-
nefs or any other attribute of God. I will

‘endeavour to prove this in the following

pages.

As I never judge of the fenfe of any
tranflation if I can read and underfland the
original, 1 beg leave to indulge myfelf
with examining the latter, and I will give

_my reader the former of the paffages in

queftion.

I do not mean to give them a new
tranflation, for that might be fufpected of

paraality
B 2



—

( 8)
partiality or error by thofe who have not
a competent knowledge of hebrew, and

among whom I include the objecor, the
learned Do&or G

Nor will I pro-
duce any opinion of any commentators ;

but I intend to prove my pofition from
Our Bible tranflation.

The correft hebrew copies have the text
thus :

DI 9385 b8 M 03 Dror. vir, s
D30 &Y oAk omnn oane
$DIARYY S 0

BPRna b swyn 1o o
DTN AR Snaem veen
ORI PN DYoo pymn

The tranflation of thefe two verfes in
our Bible s,

DruT. vi1, 2. < And when the Lofd
thy God fhall deliver them”’
(the

s A e i o  os

( 9)

(the Seven Nations) ¢¢ be-
fore thee, thou fhalt {mite
them, and utterly deftroy
them, thou fhalt make no
covenant with them, nor

thew mercy unto them.”

§-  *“ But thus fhall ye deal
with them, ye fhall deftroy
tﬂeir altars, and break down
their images, and cut down
their groves, and burn their

graven images with fire.”

The other two verfes ftand as follow :

M R ﬂ‘?Nﬁ DOV D P"} Deur. xx. 16,
b3 mvnn 89 by 95 b
I

WRD - DIMFN D Y 1.
‘ PPRoN e e

Drur. xx. 16. ¢ But of the cities of
thefe



( 10 )

thefe people,” (the Seven
Nations) ¢ which the
Lord thy God doth give
thec. for an inheritance,
thou fhalt fave alive no-
thing that breatheth.”

7. “* But thou fhalt utterly
deftroy them® —— ““ias
the Lord thy God hath

commanded thee.”’

Here we fee, God commands the people,
through Mofes, that, when the Seven Na-
tions thall have been overcome by them,

they muft “ fmsre them and utterly deftroy
them :** and immmediately after is enjoined

~—¢ thou fhalt make no covenant with

~them, nor thew mercy unto them.”—If by

** to {mite and utterly to deftroy them” is
meant /izerally to put every man to decath,
what need was there for the additional com-

mands

T,
;

(1)

mands of Thou fbalt make no covenant wirh
them, and fhew no mercy unto them? 'There
would not only be no need for thefe addj-
tional commands, but they would feem an
abfolute abfurdity: it would be command-
ing not to do the things that could not pofibly
e done! for how could they make any cove-
nant with them when they had utterly de-
Seroyed them® How could they fbew them
any mercy after they were deftroyed? Be-
fides, the immediately following verfe, the
third, enjoins—¢¢ Neither fbalr thou make
marriages with them: thy daughter Shalt thou
not grve unto bis fon, nor bis daughter Shalr
thou take unto thy fon, &e. &, Now if
utter deftrution had been commanded,
would not all thefe additional injunctions
have been fo ‘many abfurd, needlefs ex-
preflions?

As to the 16th verfe, however expreflive
the command of *¢ Thou fhalt fave aljve

nothing



(12 )
nothing that breatheth,” /1 our tranflation,
may be, it muft be allowed that it is but a
mere repetition of the fame command ; and
that it may not be confidered as an orher
command, we find added, ¢ as the Lord
thy God 4ath commanded thee.*

From the additional and feemingly un-
neceflary injunions, it thould feem that
utter deffruétion is not meant,

What kind of deftru&ion is meant, fo
as to reconcile the additional injuntions,
as well as the meaning of the expreflfions,
*“ Thou fhalt fmite them,” ¢ Thou fhalt
utterly deftroy them,” ¢¢ Thou fhalt make
no covenant with them,” ¢¢ Thou fhale
thew no mercy unto them,” “¢ Thou thalt
fave alive nothing that breatheth,” is now
to be fhewn.

What kind of deflrustion is enjoined in
the

T SR

wener

e

(13 )
the paffages before us, fhall be the firft

confideration.

For this we need not go far—God him-
felf explains the paflage, and tells the peo-
ple in what manner they are to go about
utterly deftroying the Seven Nations.—He
tells them,

Deur.vir. 5. *¢ Thus fball ye deal with
them: Ye fhall deftroy their
altars, and breakdowntheir
images, and cut down their
groves, and burn their gra-

ven images with fire.,”
And in

Nume. xxx1rr. g1, * When yeare paffed
| over jordan, into the

land of Canaan,”
§2. ““ Then



( 1g )
$2. ““ Then ye fhall drps
out all the inbabitants of
 the land from before you,
and deftroy all thejr pic-
tures, and def}roy all
their molten images, and
quite pluck down a]]
their high places,”

53. - And ye fhall dif-
© poffefs the inhabitants of
the Jand, apd dwell
therein: for I have given
you the land to pofiefs

. »
- .

1t

58+ “* Butif you wil] not
- drive out the inhabitants
of the land. from before

- you, *then it fhall come

to pafs that thofe which

- ye

Josu. 111, 10,

( 15 )

ye let remain of them

fhall be pricks in your
eyes, and thorns in your
fides, and fhall vex you
in the land wherein ye
dwell,”

And in

We have the following
words—:¢¢ And Jofhuafaid,
Hereby fhall ye know that
the living God is among
you, and that he will drive
out from before you the

Canaanites,” &c. &c.

- Now, I think it requires no great depth

of knowledge or learning to infer from the

juft mentioned paflages, that the deftruion

which God intends the Seven Nations in

- the above commands, is neither more nor

lefs
C 2



(16 )

lefs than 45 utter deftruction of their civg)

@ well as idojytroy, conflitutions, as N A

TIONS. All the power, of each of them,
a5 a people, was to be deﬁroyed,- as much
a3 conquett, difpoffeffjop of their Property,
and generg) difperfion could poflibly make
them. Neijther « extirpation” poy « ex-

termination® of cvery foul was meant by
the Command; byt gp utter deftru&iopn of

and long
before condemned Nations, ang of every

thing that might enable thep ever to be.
.come 3gain an eftablifheq government of
idolatry and fip, Had an y44., defiruction
o life been even by implied by the com-
mand, Jothua, ang all the fucceeding
Judges, and particularly the Kings, woulq
have utterly deffroyed cvery man, put to
death every ope who bhad made the;; efcape

when their cjgjes and polity were deftroyed
by the Ifracljtes. ‘

In

( 17 )

In the firft book of Kings, ix. 19. we
find that Solomon had great and abfolute
power: in verfe the 20th and 21ft of the
fame book, we are told that Solomon made
tributaries of thofe of the Seven Nations
that were not put to death in their war
with the Ifraelites: but Solomon did not
put them to death, which, as king of Ifrael,
and guided by the law of Mofes, he cer-
tainly muft have done, had the Ifraelites
been, at any time, commanded to put to death
every one of the Seven Nations. Numerous
are the inftances where many of the Seven
Nations were faved alive—Josu. ii. 12. 13.
14. and vi. 22. 23. and 25, and xi. 19. and
xvi. 10, Likewife Judges i. 25. 26. 27.
28. 29. 30. 31. 32, and 33. and can thefe

people, who were thus fuffered to live un-

molefted, be faid to have been doomed to
utter deflruclion? and the Ifraclites, and
the Judges, and the Kings, to have let
them live in {pite of the command?
' Was
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Was not Uriah a defcendant of one of
the Seven N
a king and obferver of the whole law of
Mofes, reproved by God through the pro-
phet, for caufing the death of thay Hittite2

To get poffeffion of the lands of the
Seven Nations j¢ was neceflary that many
of them fhould faj] in the defence of their
lives and Property; to banifh idolatry from
among Ifrael it wag neceflary rhe who/, polity
of thefe 1dolatrous natjons fhould be utterly
acfiroyed: - but thefe ends might be, and
a&ua”y were, obtained without ﬁledding
the blood of every one,—without
the fword through the bofom of the weep-
Ing mother and through the fmiling fuck-
ling infant, a poor Thomas Paine has

been taught to underftand the meaning of
Cod’s command! -

running

It cannot be reafonabl}' urged that the

command

ations? And wag not David, -

(19 )

command of God, given by Mofes, might
not have been clearly underftood, both by
the people and their Generals, and that
therefore they did not u}ter/y defiroy -every
lrving . being. * Jofhua, with whom God
promifed to be as he had been with Moles,
muft; I fhould think, have pcrfc(‘ll); well
underflood the import of God’s command,
which was to have been, and was executed
under him. * Could he, and all the Judges,
and Samuel, and David, and Sélomon, have
mifunderftood God’s command? Or, un-
derftanding. it, would they a// have acted
contrary to that command?

'_In\.a ward, there can. be no better come-
mént, no better .\jntcxp‘retation of the paf-
fégeé in. queftion, than the manner in which
the. ].t-l,d‘ge_s and. Kings of the: Ifraclites
treated thofe nations when they .had it.in
their power to treat them juft as they
thought proper. The command therefore

of



(20 )
of utterly to deftroy Seven Nations, and
not to let any being efcape alive, is not
to be found in the Sacred Writings,

Thus have we proved, and I hope fatis-
factorily, that the deftru&tion commanded
by God in the above paflages, is not ina
confiftent with the juftice and . mercy of
God, but perfetly harmonious with the
other paffages of Sacred Writ, and con-
fequently that that part of Scripture can-
not be faid not to be the Word of God.

We have however taken but a general
view of the whole command: we wi]l
therefore, as it has been propofed above,
defcend to particulars, and endeavour to
explain the particular expreffions which are,
as it were, conftituent parts of the com-
mand.

I will here fele@ thefe expreflions, and
' ' prefent

( 2t )
prefent them to my readers in one view,
after which I will treat them {eparately.

Devr. vit. 2. ¢ Thou fhalt {mite them”
—<¢ utterly deftroy them”
m—¢¢ thalt make no cove-
nant with them”—¢¢ and

fhew nomercy unto them.”

xx. 16. ¢ Thou fhalt fave alive
nothing that breatheth.”

The firft part of the command feems to
be ¢ thou fhalt fmite them,” which does
not, in falt, make any part of it: the
verfe runs exatly like that which pre-
cedes it, which ftands in our Bible thus— |
Deut. vii. 1. ¢ When the Lord thy God
fhall bring thee into the land whither thou
goeft to poflefs it, and hath caff out many
nations before thee,” &e. &c.—then thefe

nations are mentioned, and the text pro-
ceeds
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cceds—verfe 2d. “ And when the Lord
thy God fhall deliver them before thee”
(and) ¢¢ thou fhalt {mite them,” (then)
¢ thou fhalt utterly deftroy them,”\ &e.
Y Thou fhalt finite them,” is not therefore
a part of the command, but a relation of a
confequence which will naturally take place
when the firft eventy, namely, the Lord’s Je-
livering up the nations, thall have happened.
This is fo far from a forced or partial in-
terpretation, that even the moft literal
tranflation would prove the juftnefs of
1it: and if I had not partly promifed my
readers not to prove any thing from a new
tranflation, I would have propofed the fol-
lowing, which is perfectly literal,

Drur. vir. 1. When the Lord thy God
thall have brought thee un-
to the land which thou art
going to inherit, and hath

4
caft out many nations from

before

( 23 )
before thee, the Hittites,
&c. &c.

2. And when the Lord thy
God (1) giveth them unto
thee, and thou fbalt have (2)
Smitten them; (3) difpel,
difpel them: thou fhalt not
make any covenant with
them, nor thew them any

Javour (4).

3. Nor fhalt thou make thy-
felf their () relation; give
not thy daughter unto his

(1) Giveth them : for DI
(2) Shalt have fmitten them : for DI
(3) Dipel, difpel them : for DMAA DN of =R
to degrade, difpel, &c. &c.
(4) Sheww favour: for QI of 1AM to favour, to in-
dulge, &c.
(§) Make thyfelf their relation : for 1DNAN in Hithpangel.

{on,
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fon, nor take his daughter
for thy fon,

5. Butye fhall a& towards
them thus: Their altars ye
fhall throw down; their
ftatues ye fhall break in
pieces; - their Linden trees
(6] ye thall cut down, and

their images ye fhall burn
with fire,

Thus have we proved that the expreflion

“ Thou fhalr Jmzze them,” does not make 3
part of the command, it is not an 1njunclion ;
though could it even be admitted as {uch,
NO cruelty or injuflice could be inferred from

1t, as it would even in that fenfe enjoin

(6) Linden trees : for DI'N this fpecies of trees were

made ufe of for idolatrous worfhip by thefe N

cannot mean *

ations, It
their groves,”

for the Ifraclites were com-
manded ot 1o deftroy the trees of any city,

—Deut. xx. 19,

nothing

A A S T LR S

( 25 )
: 1S common among ene-
nothing but what i g

mies at war. This laft remark I do not

by any means offer as a conceffion.

““ Thou fbalt utterly defiroy them” is the
fecond expreflion.—Upon this, great firefs
has been laid by many, to prove that it en-
joins injuftice and cruelty, and therefore
cannot, they fay, come from God. This,
Mr. Paine and Dr. Geddes underftand to
mean a total, unconditional ¢¢ extirpation”
and ‘¢ extermination” of men, women,
crying and {miling innocent babes, and of
every living creature of Seven great Na-
tions | —It means, they feem to fay, uni-
verfal death and deftruction! Whereas it
means neither more nor lefs than « compleat
vidlory.—A perfect fubjection of the ene-

my; a deprivation of all power and efta-
blifhment ; a deftruction of idolatry, and
a general difperfion of the idolators. Now
is there any thing in fuch an injunction that

is
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Is inconfiftent with the jultice and mercy
of the only true and ]iving God? efpecially
when we confider who the enemy were !

~an e
nemy accurfed ever fince the time of

Noah.(7)

We fee then, for it has been proved abave
that the words ¢ utterly deflroy them" mear:
an ?tter ruin and defolation of the Seven
Na'ltxaons as nations, but they by no means
cnjf)m to put to death every living creafurc.
This alfo I have proved from our bjble
fmnﬂation: but 7» zhe original, the word
Implying *“ to deftroy” is not to be found :
=~DTIND IR or DTDYN WY are the only
proper exprefliens for Thou fhalr utterly de-

Sroy them.  The text hag DNR DN BMn
of B to degrade, difpel, accurfe, doom
to mifery, &c.~not 0 murdey.

We will now confider the zp/rd ex-

reflion, +«
P , Thou fhalt make no covenant

(7) See Gew, 1x, 25.

with

(27 )

awith them.””  This expreflion implies,

that, as it was natural that many perfons
of the Seven Nations would make their
efcape, the Ifraelites were not to enter
into any kind of treaty with them, fo as

to make them their a//es.

Thou fhalt ¢¢ fbew no mercy unto them”
is the next expreflion to be confidered.
Had they been enjoined to thew mercy
unto their idolatrous enemy, they muft
have fheltered, and fuccoured, and fup-
ported them, and they could not then have
deftroyed their idols, the idolator’s god,

which to him muft have been dearer than

his life.

Now, as there is no intermediate way of
alting between fhewing mercy and nor to
Jhew mercy, the circumftances on which
fuch an intermediate mecderation écpcnds
being too numerous for the legiflator to

enumerate,



(28 )
enumerate, and for the people to remem.-
ber and obferve them; a generyy command
was abfolutely neceflary: byt that, like al

other laws, depends on circumpances and
by-laws.

In my tranflation T have rendereq this
expreflion Nor fheto them any favour, which

1s the litera] meaning of BIA &S of 1
Gratiam fucere.

One expreffion remains to be underftood
Properly, namely, Dryr. XX. 16, “ Thoy
Shalt fave alyve nothing thas breatheth,”—.
This muf? mean, the objectors might fay,
nothing lefs than to include the crying and
Smiling babes in the whole number of living
creatures of Seven mighty Nations, and
caufe them all, innocent and guilty, to
perifh together! Now | fay this means
the very reverfe, and for one reafon In par-
ticular, and that is, becaufe the words

which

( 29 )
which immediately follow the injuncion
¢ thou fhalt fave alrve nothing that breath-
erh” are, ¢ but thou fhalt urrerly defiroy
them.”—I will explain myfelf.—The com-
mand ftands thus: '

Deur. xx. 10. * When thou comeift
nigh unto a city to fight
againft it, then proclaim

peace unto it.”

11, ““ And it fhall be, if it
maketheeanfwerofpeacc,
and open unto thee, then
it fhall be that a// zhe peo-
ple that is found therein,
fhall be tributaries unto
thee, and they fhall ferve

thee.”

12. * And if it will make

no peace with thee, but
will



( 80 )
Will make g againft

thee, then thou fhalt be-
ﬁege it,”

13- ““ And whep the Lord
thy God hath delivered i¢
intothinehand, thou thal¢
{mite €very male thereof

with the edge of the
fword,”

T4.  ““ But sz, Women, and
the lirle ones, and the cqy.

e, and a]] that is ip the
City, even 3] the fpoj]
thereof, thalt thoy take
unto thyfelf; apg thou
fhalt eat the {poil of thine
enemies, whijch the Lord
thy God hal, given thee,»

* Thus fhalt thou do

unto

( g1 )

unto all the cities which
are very far from thee,
which are not of the cities
of thefe nations.”

16.  “ But of the cities of
thefe people, which the
Lord thy God doth give
thee for an inheritance,
thou fhalt savE alive no-

3>
thing that BREATHETH.

17. ¢ But thou fhalt zzfzer/'y
defiroy THEM as the
Lord thy God hath com-
manded thee.”?

Now, the diffinctions which are here made
are very remarkable: firft, God comma.nfls
the Jews to proclaim peace 20 all other cities
before they go to war with them; but s
to the Seven Nations. Secondly, God en-

Joins



N ( 32 )
SN L0 f1ve alive the women

s and children

¢ of the other cities ;
the Sev ati J

. ¢ven Nations, not a ]iving creature
15 to be_faveq there, that js

..
the city and Suflered to Jive 4
they w

but as to

» 20 be kept in

, mong them; for
cre a//, even the cl

wldren were, and
t] i o
1e cattle alfo, objets or inftruments of

God therefore commands 07 9
Jave any ONE,

Cthem

idolatry.

but utterly to
DYMMN not every one th
eth, but THEM, the w

deﬂroy
at breath-
bole Nution. There is
not a word in the command that forbids
1o ler any one eﬁdpc’, no:
s expreflive ip enjoining that no living
creature fhould be fyged, kept alive, (8)
and remain among the Ifraeljtes. ’
7€gative command;

but the command

It is a

« —not to {upport, not to
aflift, not to fhelter any one of them

Therefore, the immediately following
2)

< . .
ee the import and litera] meaning of the word in
the original, on p. 36. note 1.

expreflion,

T

RN

( 33 )

expreflion, ¢ But utterly deftroy them,” en-
joins the pofizive implication.—It informs
the Ifraelites of what they are to do with
thofe who after the victory fhould remain
living-—~it commands to difper/e them, to
Jeatter them in fuch a manner that they
fhould never more become a nation again:
but it by no means enjoins them to put
every living creaturc to death, or purfue

the fugitives, cither man, or woman, or

child, till they a// and every one thould be

utterly deftroyed, in the common {fenfe of
the word 70 deffroy, i.e. to fhed the blood

of every fleeing futher, droeping mother, and

innocent, helplefs babe: God forbidé The

command was never fo meant: if it had

been, what would have prevented the Jews,

whofe natural hatred againft their enemies

is known to be inveterate, and who were

certain of a perfe&t victory—what would

have hindered them from wzzerly defiroying

every living being of their moft formidable

and



(3¢ )
and implacable enemy?  Would not they
have been afraid of being deprived of what
they had juft taken pofleflion of, by thofe
whom they fuffered to efcape? Would not
they have been afraid that their not frictly
fulfilling God’s command would bring his
difpleafure upon themfelves? By they
well knew that they were only com-
manded to drive oys every living object of

the - idolators from among them; to carry

and other
atry; and
to expel to everlafting emigration and dif-
perfion the idolators themfelves: and all

thefe points they obferved. They therefore

deftruction among their images
inftruments and objects of iddl

executed God’s juft command, to its fylleft

€Xtent,

Now, if the iminediately following
words ¢ Bus ttou Sralr utterly doftroy them,”
had not followed the preceding expreflion

“ Thou fhalt fave alive nothing that breath-

eth,”

( 35 )
eth,” the command might, (9) 7z our
tranflation, have appeared to enjoin u;zzfvejr—
Jal murder, utter defiruction of every living
berng of the Seven Nations!

Having proved, from our received }r/zirf-
lation, that the God of all mercy, the cr<':-
ator and preferver of all things, has not in
his Sacred Word commanded his then cho-
fen people to act in a manner inconfiftent
with his Goodnefs, Juftice, and Mercy; I
I hope may not be confidered as too indul-
gent to myfelf,“ or too prolix, if I preff?nt
to my readers a plain and literal tranﬂan(?n
of the two laft verfes of the paffages in

queftion.

Deur. xx.16. Butof the cities of #)efz
Nations, which the Lord
thy God giveth thec for

{9) Yfay, in owr tranflation, becaufe MM &‘) in ithe
original, does not mean ¢ thou fhalt fave alive nothing, "c.

See note 1. p. 36. an



( 36 )

an inheritance, thou fhale
not (1) fippors any thing

Iiving.

'7- But (3) difpe], difpel
them a//—z5 the Lord thy

God  hath commanded
thee,

This tranflation i as
well be made without deft
of the original;

literal as it can

roying the fenfe
and though | have noy

(l) l)ppOrt {Of I‘ ” ’ P t allllaln f” -
S . i Of‘ ) ' [+] fOﬁer
> m N [)
Port- ] lle Commeﬂ!ators mnter;

Pret this word—««
- —*“thoy
not give them 25 o4 and to driyh " o

them babitations of dwe/[ing.r among yq
(2} Difpel, difpel them o/7.
differs from onN O™P5 in

Iatter, in Chap. vz,

O
Nations in general, 45

thou fhalt no¢ afford
u‘,)

for pia™nA DM which

VIE 2. ip a much as the

alludes to the whaole, to a]] the Seven

Narroxs: whereas th:
alludes o fyapy by (e ereas this,

lz?vin:g s any

in xx, 17,
nothmg that breatheth’

)
- any thiy
ONCINPARTICULAR. . .

> CVCI’)r one Of them* h.
as I wk . lem: which,
ake them colleftively, 1 €annot exprefs j¢ by
werd than o/, Y a better

attempted

( 37 )
attempted to prove any-thing from it, yet
it confirms my above interpretation of the
paflages: By which I truft it has been
proved that they are perfectly confiftent
with the attributes of God. B

DY H- SO

It has not been the defign of the writer
of thefe pages to ju/f:fy the command which
the above cited paffages are faid to contain,
namely, utterly to deftroy the men, wo-
men, children, and every living creature;
but to endeavour to prove that zhey do not

contaia _fuch a command.

But, however fuccefsful he may have
been in thefe endeavours, the Deift, it may
be apprehended, might ftill be inclined to
reject the Scriptures, and, with Thomas
Paine, prefer Nazure as the Word of God;
or, with Dr. Geddes, confider ¢ The Books
accounted Sacred” of lefs authority than the

records



( 88 )
records of Conftantine, Theodofius, and

Charlemagne,—or the works of Eufebjus,
Socrates, Sozomen, &c.

It will therefore be requifite to enquire,
firlk, Whether Nature's infliné? would be
Sufficient for the bappinefs of man as a JSocial
betng, ewithous. any recourfe whatever to.the
Scriptures: and fecondly, Whether the in-
telligent and  learned works which Dr.
Geddes confiders as being ““ of more than equal
authority” with the biflorical parts of Scrip-
ture; would have been fifficient to mape
men good, and wife, and bappy, and cona
veyed to them the knowledge of God and N
ture, as effectically as the Sacred Wn’tz}zgf.?

Before we enter into this enquiry, it may.
be proper to obferve, that if the hiftorical
part of Scripture were fpurious, little au-
thenticity, if any, could' be afcribed to the
Whole: becatife the hiftorical narrative, in
the

( 89 )
the Pentateuch as well as in every other
book of the Old Teftament, relates but
events which were either promifed or fore-
told in the other parts of Scripture, and
therefore muft correfpond with thefe pro-
mifes and predi@®ions. For inftance, -the
hiftory of the Ifraelites’ being in bondage
under the King of Egypt, as well as the
number of years of that bondage, muft
agree in circumftance and time ‘with fome
other part of Scripture where both are pre-
di¢ted.—If none of thofe who came out of
Egypt entered the promifed land, it muft
undoubtedly correfpond with fome part of
Scripture where it is faid that they thould
not enter their promifed land.—If they
utterly deflroyed every living creature of
the Seven Nations whofe lands they were
to inherit, it muft have been in confe-
quence of a promife or command in fome
former, not hifforical part of Scripture.—
If Sacred Hiftory tell us that zbey did not

utterly
¥ 2




(40 )

utterly deflroy cvery lrving creature of thofe
nations, the fa&t muft be conformable to
fome preceptive part of Scripture.-——-—If‘
the latter part of the Sacred Writings,
called the New Teftament, relates the
coming of Chrift, the Saviour and Re-
deemer of Mankind; the merciful defign
of God muft have been foretold in fome
former part of Scripture.—If Chrift is
faid, for the fake of mankind, to have
fuffered 4 Man, yet being God; this
wonderful, and to man inconcejvable good-
nefs of God muft have been promifed or
predicted jn Scripture before the event
took place. The fame proofs of the Scrip-
tures being the Word of God, holds with
refpect to every important event through..
out every part of Sacred Hiftory. If this
be proved, no one can reafonably fay that
the events related jp Scripture happened
promifcuouﬂy, or by ckance, like thofe
related of the times of Conftantine, Theo-

dofius,

( 41 )
dofius, and Charlemagne, or like thofe

i aire’s Chui, s Evene-
enumerated in Voltaire’s Chaine de

mens.
—After all, the unbeliever has ftill ore

objeltion left—and - when. that objection
fhall have been ftated, we will endeavour

te refute 1t.—

- )
We will now turn to Thomas Paine’s

Hypothefis, and examine into the ftate
Mankind would neceffarily be reduced -to

were they to rejelt Scripture, and follow
Nature as the Word of God.

Let us confider :—What would man thﬁink
of himfelf, and how would he a&, were he
to lofe fight of the Sacred Scriptures?—What
would he think of God, if he durft to think
of Him, were he toinfer from Nature only
that there is a God, and that Nature alone
exprefles the will and word of God? What

confolation




( 42 )
confolation could he derjve from Nature,
when by his daily experience he knows
that thoufands of times he hag grofily
offended her, by making miferable many
beings in nature, which is offending Nature
itfelf, and, what s fH1l more tremendous,
the God of Nature? Does Nature tell him
on what terms her God, and herfelf, will
forgive him? Does Nature tell the poor,
. the unfortunate, the afilited, and the
friendlefs opprefled, that there js a world
to come? a world of happinefs without
end? a world of juft reward? a Heaven?
No: it is 7» Scriprure alone we find the
means  which the mercify] Creator has
afforded hjs creatures for their comfort and
confolation in this tranfitory life: a life
replete with difappointment, anguifth, and
incertitude.—In the Sacred Word of God
alone we learn that this is but a ftate of
probation. There, we learn that human
weaknefs is not left to defpair, to perifh,

and

( 43 )
and be for ever negleted. We are there,
and no where elfe, afTured that there is an
effectual propitiation for our narural per-

verfenefs and infirmities.

How ignorant, what blind, unintelligible
beings would mankind be, had not the
world in general derived the firft know-
ledge of God, of Nature, and of Man,
Jrom the Sacred Writings! We fhould be
incapable of forming any idea of the attri-
butes of God. We fhould be ignorant
of the beginning of things, (3) and of

(3) It.is very remarkable that all the Learning and Phi-
lofophy of Loth antient times and modern, fhould never have
produced an Hiffary of the Creation of the World that can fand
in competition with Genesis. The attempts which have
been made by fome, are confeffedly reprefented as Fable,
They bear a great refemblance, I think, to. fome dra-
matic piece taken from known hiftorical fa&ts. Each Scene
expofes its own fi@itioufnefs. Every performer, though
with language the moft beautiful, accent the moft melodious,
harmony of meafure, beauteoufnefs of form, and goodly
limbs; falls infinitely fhort of the perfonage reprefented.—
Every A& feems but an interlude,~Zmitation is the leading
feature of the whole!

the




(44 )
the general hiftory of mankind.—All the

human paffions, all incidents in life, ajl

nature, are analized, as it were, in the S,-

cred Writings.—And yet we are ignorant of

man, of ourfelves! Every fyftem of every
well regulated government, owes its origin
to the Sacred Law, rbe wrizten Word of God,
It contains nothing that is inconfiftent with
nature, reafon, juftice, mercy, and every at-
tribute all civilized nations attribute to the
only good, true and living God.—~1It con-
tains every thing that is neceflary for the
prefent felicity, the falvation, and future
everlafting happinefs of man. [t points
out to man what will enfure him that end-
lefs happinefs, and what will deprive him
ct it, and plunge him into lafting mifery.
Did ever any one of the antient philofo-
phers produce any moral virtue that is not
to be found in the Sacred Written V\;ord
of God? Did any man ever produce any

virtue that can enfure the {alvation, and

procure

( 45 )
procure the happinefs of endlefs futurityl,
but what is contained in Scripture? Now,
though there is not a virtue, or a moral
precept that can be invented by man but
what is contained in Scripture, yet Scrip-
ture enjoins nothing but what man is able

to perform.

Were Nature only to be confidered as the
Word of God, and its dictates as His Will,
what a {cene of confufion, inhumanity,
brutality and fhame, would be this whole
World. We fhould fee our neareft, dear-
eft, and tendereft relatives become a prey
to the natural paffions of man! The aged
father would fee his innocent, youthful,
lovely offspring lavithing and polluting
both the beautiful image of God, the pure,
rational Mind, and the beauteous fymmetry
of Nature, in brutality and luft! All fenfe
of fhame, all affections, all finer feelings, all
other {enfations, would be drowned in {en-

{uality,



( 46 )

fuality. Man would be brute; and brutes,
athamed at the thameleflnefs of man,
would hide themfelves far from the human
monfter!  Reafon would get no admit-
tance in the carnal mind| Morality would
be too weak to conquer the unruly, irrefift-
1ble paflions which Nature, unreftrained,
excites in the burning human breatt. No
one could be certain of any thing in hjs
pofleflion:  Nature would feem to give
every one an equal right to cevery thing in
hature, if his natura] inclinations made him
with for it. Whae would man have to
fear if he ftrictly obeyed rbe Worg of God?
Not to obey it would to him be a crime, If
Naryre therefore were brs Word of God,
he naturally would obey Nature in aJ] her
dictates; and by doing o he would think
(if he could think at all,) that he was
but doing his duty, and obeying God’s
inftinctive command. To avoid doing
wrong, would be the leaft of his care ; for
he

( 47 )
he would do nothing but what Nature
would prompt him to, and that, with his
notions of nature, as being the Word of
God, would be doing perfectly right.—
Confeience would confift of the confidera-
tion—Whether be had gratified bhis natural
defires to their fulleft extent, or, Whether be
bad in any degree checked or reftrained them.
The latter only would be judged wrong:
the former—Virtue. Atlaft, all gratification
would become difguft! Nature would be
fick of herfelf! Man and brute would be
Jo much ltke one another that he would be
aCtually znferior.—Yet man only would
know that be muf} die |—His Word of God,
the book of Nature, convinces him of that
fact.—Wearied with famenefs, he would
be difgufted with himfelf and all around
him; and, exhaufted, he would paufe: and,
taking a retrofpective view of his paft days,
he would be fhocked with horror at the

terrible fcene of felfithnefs, brutality, plun-

der,
G 2
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der, inhumanity, and murder! _He is be-

wildered!—at a Jofs to guefs for what
purpofe he has lived i the world.-—Every
animal but himfelf feems to have con-
tributed fomething ufefy] to fociety —fome-
thing in gratitude for its being.  He alone

ftands ungrateful] A being of difguft and

contempt.

Leaving the loathfome retrofpect of the
palt, he turns towards the certajn future
period of his hateful life! Death ftares
him full in the face! Horridle afpect! He
feels an agitating impulfe—ap Inward de-
fire to recoil, and Ijve yet a little longer,
though in faticty and anguifh, rather thap
be grafped and fwallowed by cold, horrid

death—for ever: for Nature teaches not an

Hereafter.  'The life of Nature muft decay.
—Death w/// come—and clofe the feene of
life, of blifs, of al] felicity for ever! To
the man whofe Word of God js Nature,

this

( 49 )
this horrid idea renders the poor remnant
of his life more horrible than the very ho.ur
of death! In that loathfome ftate of angtflfh
and defpair he would turn a rebel agam.ﬂ:
nature itfelf, and curfe the hour of his
birth! nay, curfe thofe who gave hiT life!
His grief is exceflive: he fees nothing to
alleviate his pangs, nothing for confola-
tion.—He can no longer bear the over-
powering burden of his thoughts! Aban-
doned to his grief, he finks, expiring, and
dies a difgrace to his Word of God, Na-

ture!l

Horrible as may appear the above de-
{cription, yet fuch, exactly fuch would be
the ftate of man, were we not guided by,
and derived our hopes and confolations
from the Sacred Scriptures, the true Word
of God. Such would be the fate of man-
kind if they were all of Thomas Paine's
opinion, mamely, that Nasure is the true

Word



( 50 )
Word of God, and that the Sacred Scrip-

tures are falfe, and net te be depended
upon, ‘

Notwithftanding what has been urged,
it might perhaps be obferved, that as
Thomas Paine feems to h;ve ftudied Nz-
ture more than Scripture, it does not feem
very likely that he fhould form fo high an
opinion of Nature, and boldly affert his
opinion to be juf, if the man of mere
nature were actually liable to fall into fo

degrading a ftate as we have above de-

fcribed.

The firft part of this obfervation might

ferve as a proper reply, and refutation of

1t: had he ftudied Nature lefs and the
Scriptures more, in which Nature is de-
lineated in the moft accurate manner, and
with the facred pen, he would have been

able to give us a truer account of both than

he

( 51 )
he has given. Let us examine his own
premifes upon which he rejects Scripture,
and prefers Nature as the Word of ‘God.

But, Ibeg leave firft to make one obfer-
vation. The authenticity or fpurioufnefs
of any work—that 1s, the truth of the faéts
it relates, or the falfity of them, ought
never to be proved from the work itfelf.—
A combination of the circumflances under
which fuch or fuch an event is faid to have
happened; the zasure of the event in par-
ticular; right Reafon, proper Experience,
Nature in general, and the acknowledged
power, or known fallibility of the Caufe
of the event in queftion;—a combination
of thefe, is the only true ftandard whereby
the truth or fallacy of the relation, and
confequently of the whole work, muft be
proved. Thelaw of thefe, will judge of
the work in the fame manner as the Law

of Nations judges an individual: ncither
his




( 52 )
his a&ions are ¢ be condemned or ap-
proved, nor his aflertions difcredited of
believed, Jrom bis owy evidence. Juttice
Tequires concealed offences to be detected
and Mercy defires to impute faults, though’
confefled, to error and infirmity. In both
cafes therefore the law has recour

fe to all

the externgl evidence that can be procured

both for and againft the a@ions ang affer-
tions of the individuyal.

—Mercy, how
fhould always have ¢ ) o

he cafting-wore, and
preponderate the balance from me

re jufti
to forgivenefs. e
We will now return to our fubje&t.—'The
only ground upon which Thomgs
rejecls Scripture, and prefers Nature, as the
Word of God, is Scripture itfe]f! The Bible

he takes as the only fupport of hjs
ments. Now,

Paine

. argu-
if the Bible were falfe, and
Nature were the Word of God

dity of the Bible fhould be pr

the invalj-
oved from

Nature.

e

( 53 )

Nature. Whereas it {o happens, that Na-
ture itfelf would have been unintelligible to
man, had not the Bible opened our eyes and
given us fome knowledge of Nature. The
moft learned philofophers of feveral ages
have teftified this truth. But let us examine
it ourfelves. -

The firft acorn was the produce of an
oak: then the firfl oak cannot have been
the produce of an acorn. Yet the oak is
but an e¢ffec? as well as the acorn.—Does
Nature explain the manner in which the
firft oak came in exiftence, and by what
caufe? Impoffible! We might as well con-
fult the acorn itfelf: becaufe Nature is as
much a creqture, as much an effei, as the
acorn.—Is the explanation of it to be found
in the hiftory cf the times of Conftantine,
Theodofius, (4) Charlemagne, or in any

(4) Since with Dr. Geddes the Scriptures have loft their
authority, from the cruelty and injuftice fome paffages feem
to inculcate, it may not be improper here to introduce an

anecdote of this very Theodofius (The Great, whom 1 fuppofe
the Do&or alludes to, and) whofe authority he confiders

- production
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production before or after their times ? Does
any expofition on Natural Philofophy fatis-

more than equal with the Sacred Writings.—<¢ When the
people of Theffalsnica’ (or Therma) ** had killed one of his
Cfficers, probably without intending it, Theodofius ordered
his foldiers to put all the inhabitants to the fword; and no
lefs than fix thoufand perfons, awithont making any diftinition
of vank, AGE, or sEx, were cruelly flain in the courfe of a
few hours.” —<¢ This cruelty and violence fo irritated the
Clergy, that St. Ambrofe compelled the Emperor to do open
penance in the Church, and publicly to make atonement for
an a& of barbarity, which excluded him from the bofom of
the Church,” &c. Socrat. 5. &c. Zozim, 4. &c. Now,
I fhould think very few people difpute the authority of the
hiftory of thofe times, (about 390. A. D.) nor indeed of the
Theodofian Code of Theodofius the younger: but can thefe
perfons, and thefe laws, ftand in competition with the Sacred
Writers and Sacred Scriptures? ~Can the hiftories and the
works of Socrates, Plato, and of Arifiotle ; of Conflantine and
Eufebiusy of Theodsfius, the Father, and the Grandfon; of
Sozamen; of Defeartes; Defaguliers and Martin; be con-
fidered of greater authority than the only true hiftory of the
World, and very Source of all true Philofophy ? the Sacred
Writings.—Yet to Dr. Geddes they are of more than equal
authority. He affigns no reafon for this partiality, The
learned Bifbop of Landajf does aflign a reafon for the autho-
rity of the bible.—=“ 4 book, which Newton bimfe[f efteemed
the moft authentic of all hiflories; avhich, by its celeflial light,
illumines the darkeft ages of antiquity ; which is the tauchfione
awhereby we are enabled to diftinguif between true and fabulous
T heology, between the God of Ifrael, boly, juff, and good, and
the impure rabble of hcathen Baalim ; «vbich bas been thought,

factorily

( 55 )
faCtorily explain the manner in which that.
firlt oak came to exift, and defcribe its

by competent judges, to have afforded matter for the lawws of
Solon, and a _foundation for the philafophy of Plato; awhich has
been illufirated by the labour of learning, in all ages and coun-
tries; and been admired and wenerated for if's piety, it't
Sublimity, it's veracity, by all awho avere able to read and un-
. derfland it1”—Apology for the Bible, p. 208. firft edit.—
Now, if I had written a reply to Thomas Paine’s books,
I think the Dofor could not have thought it a jareafm if 1
had added to the above quotation from his Lordfhip—and
avhich even Dr. Geddes has deigned to TRANSLATE!

However, Dr. G. is not the only writer who is incorret
in the diftinguithing lines that fhould always be drawn be-
tween the three qaalities which may be afcribed to a work,
namely, Authenticity, Genuinenefs, and Authority.

When the fa@s related in a work are true, the work is
anthentic,

When the work is written by him whofe name it bears, it
is genuine,

Wi Len thefe two qualities have been acknowledged by
the generality of thofe whom the work may concern, it may
juftly be faid to be of authority.

Now a work may be aathentie and yet not genuine; and
it may be genuine and yet not authentic: butit {carce ever
acquires authority without being at leaft one or the other.—
Now, I really believe, I have here ftated pofitions which are
true : Dr. G. furely, will not oppofe truth: and if he do
not, how will he prove his hypothefis that the books of
Judges, Kings, and Chronicles—are of little or no authority,
when they have been attefted by all good and learned
men, himfelf and Thomas Paine, and a few others of the
fame opinion excepted ?

H 2 caufe 2
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¢arfe? Do the works of Eufebius, Sacra-
tes, Sozomen, or even an Ariftotle or 2
Newton, or any and every other human
performance fatisfatorily folve thjs point ?
None.  Where then can we trace that
firft caufe?—In the facred written Word of
God.  The fame argument holds with
every being in nature. Thomas Paine
hirhfe]f would not be able to read and un-
derftand - his Word of God, the book of
Nature, had not he firft been taught to
read his bible. But as be never read bur
part of iz, and that very ill, it cannot be
expected that he thould underftand it well,

Yet even the little reading he has had of
part of the Sacred Writings, has enabled

him to form fome idea of Nature. Falfe,

indeed, are hjs ideas of it: but that is not

Nature’s fault, nor Thomas Paine’s; itis
the fault of hjs 1gnorance,—To perfit in
that ignorance, and thereby to endeavour

to caft a cloud upon the only true light of
the

( 57 ) |
the world, God’s Word,—conftitutes Ais

fault.

He perfifts in afferting, and undcrtal-ces
to prove his aflertions from the sz.le
1tfelf, that the Bible is unworthy of credit.
What an abfurdity ! He tells you that he
derives his authority from a work which he
denies to have or deferve any authority!
Would you believe the truth of any argu-
ment that is provedby an untruth? Thomas
Paine tells you that the Bible is an untrut.h,
(atleaft he tells you that the facts it contains
are not true) and he at the fame time under-

takes to prove from the very Bible itfelf

that it really is a lie! Can any man be fo
blind as not to fee the abfurdity? Men and

Chriftians, furely, will not fuffer them-

felves to be enfnared by the vile fubtlety of

envy, difappointment, impiety, mifanthro-
py, and difaffection!

Having defcribed the horrid ftate man-
kind
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kind would be reduced to were t

follow Nature only, and thewn the
ﬁﬁcncy of Thomas

hey to
incon-
Paine’s arguments, we
will revert to the Sacred \’Vritings, and
thew their excellence.

The Scriptures open to us a fcene very
different from that which Nature has juft

exhibited! They open upon us a {cene of
comfort and confolation. Having enabled
us to form fome idea of God’s power by an
unparalleled defcription of the creaziog of
Nuture ard all that fhe contains, we are
introduced into the knowledge of the
origin and progrefs of man. His various
paflions and addiions to the frailties of
7ature are there hiftorically and exemplary
-delineated, in a manner fo beautiful and
ﬁriking, that to the man of even but mo-
derate knowlcdge of muankind, it appears
to be a hiftory of modern times:—and he
cannot help concluding that if mankind

were now in the fame circumitances as

they
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they are in Scripture defcribed to have been
at the different periods mentioned there,
they would, moft probably, a¢t in the fame
manner they are there defcribed to have
acted.

As we advance in the Sacred Volume,
we clearly perceive a providential view of
the future good of mankind in every event
the Almighty God had ordered to take
place.  We learn there, that mankind,
baving no other guide but Nature, became
a difgrace to the carth that bore them! that
God, theall good and all wife God! heaped
mercy upon guilty man, and fthewed them
more kindnefs and forbearance than they
deferved;—yet not more than might be
expeted from the Father of all Mercy.—
In confideration of their natural frailty, he
gave them an hundred and twenty years, to

repent and reform,—decaufe they were but

Fife.
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Sefb. (§)—They had no guide, no-other
Word of God but Nature! and the natural

principle of Man,—¢¢ phe imagination of
Man’s beart, is evil.”—God, therefore, in
compaflion of Man’s natural inclination to
evi/, fet before their eyes the fignal of their
punifhment and deftruion: {if they would
not turn from their evil way.) Theark, a
moft ftupendous work, was building during
the refpite of a hundred and twenty years :

—but man, perfifting in following Nature’s

(5) This paflage, Gen. vi. 3. like many others, has been
ftrangely wrefted from its original fenfe. Dr. Priettley is cer-
tainly in the right when, on p. 159, of his Difguifitions on
Matter and Spirit, he aﬂ'cris, that the word YN in this paffage,
means fle/t ; but he is grofsly miftaken when he confiders it as
alluding to the fubflance of the body.—Nor does the word
mean as fome have thought, * Something criminal.” It means,
fimply, buman nature. 'The tranflation of this paffage in our
bible is very juft, with refpect to the feufe; but the avords
ftand irregular: the bible has—°* for that he alfo is flefh ;
whereasit fhould have been for, or becanfe be is Ko/ alfo: that
is, not all jpivit, not all ¢ breath of life,”” not all fuul, but

Srail human nature aljo. ‘Therefore in this inftance, as in

many other, Dr. P. has chofen a text fubverfive of hijs
own Do&rine,

ditiates,
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dictates, did not {uffer Reafon to ftop the

career of their wild paffions: They would
not think of the God of the Univerfe, nor

enquire into his will or his defigns to pre-

~{erve them.

'The meafure of their corrupted nature
was now become more than completely
filled | —Nature itfelf feemed a reproach, a
difgrace to her Creator! ¢* And God faw
that the wickednefs of Man was great in the
earth, and that every imagination of the
thoughts of his heart WAS ONLY EVIL CON-
TINUALLY”—*¢ and it grieved bim in bis
beart,” (6) &a God, by an univerfal
flood, {wept all corruption from the earth!
The family of Noah was the only one who
““ found grace in the eyes of the Lord;” (7)
becaufe *¢ Noah was a jufl man, and perfeét

in his generations; and Noab walked with

(6) Gex. vi. 5. 6. &c.
{7)

—.

God.”
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God.” (8) Alfo the male and female of

every living creature, the Almighty had
defired Noah to fave from the flood, and
take them into the ark.

—In Noah God blefleth all future gene-
rations.—Mankind divided into different
nations.

To preferve the world from a fimilar de-
flruélion, God choofeth to himfelf one
people, whom during the courfe of above
two thoufand years, by many, many mira-
cles, and unremitting mercy, in the midft
of furrounding idolatrous nations, he keeps
feparate, to himfelf. He foftered them
with his paternal love and divine care.
But even this people could not wal/k firmly

in the ways of God! for they were but bu-
man narure.

(8) Gex, vL. g,

They
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They had not then a Written Word of
God. - He therefore, to point out to them
the path of righteoufnefs and life, did not
fuffer them to be feduced by the enfnaring
allurements of Nature, {o imperceptibly
irrefiftible to frail humanity, but deigned
to interpofe his miraculous power whenever
it was neceffary: they could not ftand
without thisaid: nay, even with it they
often nearly fell. He communicated his
divine Will, often, to their fathers. He
fent them his Prophet and deliverer, who
wrought miracles, to cftablifh their faith in
God, They ftill were his chofen people:
kept {eparate from the impurity of the vile
idolatry of other nations, though they were
not a/ways entirely free from it themfelves,

notwithftanding God’s goodnefs towards
them.

—He then gave them His Divine Will
and Sacred Word in #Hritren Charallers.

He
12
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He empowered good and wife men to exa
plain and teach them his Word: to lead
them on to actions of piety and goodnefs:
fuch as become the creatures and worthip-
pers of the only True and Living God;
and to keep them from every thing that
may offend that Benevolent Father and
Creator of ‘the Univerfe,~But neither
God’s Miracles, nor his Prophet, nor his
Sacred Law made any change 7 Nature.
Man, as an animal, is the prodution and
compound of Nature: and ¢¢ every imagina-=
2101 of the thoughts of Man’s beart {s evi]mm
coNTINUALLY. God’s Fuffice cannot
countenance and indulge evil. Yet God’s
Mercy is inclined to love and preferve his
creatures., Man cannot ftand before God!
A Mediator therefore is promifed, to inter-
cede between the Almighty and his People!
—Between his Divine Juftice and theiy
human perverfenefs and infirmity.

The chofen people having always been

furrounded
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furrounded by idolaters, were themfelves

too much addicted to idolatry, to form any

proper idea of a Mediator between God and

Man. S/ght bints therefore is all the Sa-

cred Writings of the Old ‘Teftament fur-

nifhes them with.—Their faith in God was

not yet firm enough to have a7 once revealed

to them the nature and certainty of a Me-

diator. Had they been certain of an Inter-

ceffor. between the Almighty and them-

felves, and that through him their fins
would. be forgiven, they would have fuf-
fered no bounds to check their paflions.
No indulgence would they have thought
too great, no crime too heinous for an in-
terceffion which God himfelf had appointed
for the forgivenefs of fin. God himfelf
would have been confidered by them as
defirous that they thould offend, purpofely
that the Mediator might 7nzercede and He
Jorgive,

Such, moft probably, would have been
the
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the condu® of the Ifraelites, had God s

ouce revealed to them the Salvation and

Saviour of Mankind.

Such muft have been the condu& of a
people hard-necked, perverfe, paflionate,
impatient, addi&ed to idolatry, forgetful
of paft miracles and mercies, ungrateful for
the prefent, and, in general, difobedient,
had they been affired, in plain terms, that
they were not only the chofen people of
God, but that they fhould be faved by a
divinely appointed Interceffor.

Their firft legiflator, after many mira-
cles, exertions, kindnefs, reproof, and
confolation, departed from them, by God’s
command. ‘The Prophets fucceeded: but

Prophecy itfelf prophefied that Prophets
would be no more. (g)

Prophecy had now departed from Ifrael.

It is very obvious that God had not chofen

Ifrael
{9) Zech. 1. 5.
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Ifracl for their peculiar virtue and merit,
as fuperior to cvery other nation, becaufe
they, of all other nations, may juftly be
confidered as the moft difobedient and re-
bellious. No fooner had God been pleafed
to deliver them, by fome miraculous and
benevolent interpofition, but they ungrate-

fully forgot it, as if it never had happened.

Their Judges, their Prophets, and their
Kings were obliged continually to remind
them of the great and unremitting mercy
and goodnefs which God had beftowed
upon them; of the rewards they might ex-
pect by obferving God’s law, and the pu-
nithment which would be infli¢ted upon
them if they forfook God. Nay, God him-
felf very often reproaches them: and it may
juftly be inferred from their hiftory, that if
God had chofen any other nation, and felect-
ed them as his particular favoured people;
foftered them with his divine paternal
care; had wrought a continual chain of

miracles
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miracles to fupport them ; delivered them
from every kind of affliGion, and driven
away many nations from before them: any
nation, we may conclude, would, under
the fame favourable circumftances, have
proved at leaft as pious and as good a
people as Ifrael have proved to be.

From Scriprure then it fhould feem that
God had not chofen Ifracl for Ifiael’s
Jake: but, judging from effects, it appears
very obvious that the Almighty God fepa-
rated one people to make them the foundation
and inflrument of the bappinefs and [ulvation
of mankind in general.—A Saviour was pro-
mifed them: Ged fent that Saviour. His
actions, his life and conduct in general;
his Death, Refurrection, and particularly
his Afcenfion, proved Jefus Chrift to be
that Saviour. All efforts to difprove this
truth, all endeavours and exertions to fub-
vert it, proved ineffe¢tual. It fpread, and
fpreads now moft rapidly through the

world,
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world. Yet, this people, chofen of God,
rejected him.—And have not we reafon to
believe that if God the Father had himfelf
.come down to them, they would have re-
jected him in the fame manner? Could they
have afked greater miracles of God than
Chrift wrought? No Max could have done
what Chrift did; no Mun ever lived as
Chrift lived. No Man could ever fay he
was free from fin. Chrift did not fay he
was free from all fin; (for he took the fins
of mankind upon himfelf:) but all the world
muft acknowledge it: and no man, nay not
even the Jews them/elves, can juftly impute
fin to Chrift. The Saviour of Mankind
came into the world, ot todeftroy the divine
foundation of happinefs, inftituted by God
through Mofes, dur to fulfil the merciful
promifes the law of Mofes contains. His
allufions are to that law.—Chriff well knew
the purity and integrity of that law; he did
not pronounce that liw to be corrupt: but
acknowledged it, together with the pro-

K phetic
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phetic writings, to be The Sacred Word and
Will of God. But, asthe Jews had been glori-
fied by being the only people chofen of God;
and as Chrift was come to make a// the
HWorld the chofen people of God, by hold-
ing forth f{alvation 70 «// men; the Do&trines
of Chriftianity, through that very f{pirit of
univerfal mercy and benevolence, were by all
nations in general, and by the Jews in
particular, confidered as a New Teffament
or Will of God: whereas in fact, Chriftia-
nity is but the fulfilment of God’s Word
through Mofes and his Prophets, bearing
the appellation of The O/d Teffament—The
Covenant through Chrft was new fo man;
but it was not a new Will of God.

I have thus taken a wvery curfory view,
and given a farns fketch of the general con-
tents of the Sacred Writings: not to in-
ftruct or inform, but to fhew the reafon-
ablenefs of holding them facred; and
to place them in a contrafting point of

view

(7))
view with the defcription I have given of
Thomas Paine’s Word of God, the volume
of Nature. This Nature, that natural
property, inclination, and free will of cvery
living being, is the greateft blefling the
Almighty has beftowed upon his creatures!
But it ceafes to be a blefling, and turns to
be the reverfe, when man follows it blind-
ly, unreftrained and unaflifted by Piety,
Reafon and Virtue. How to walk in the
paths of Nature, is the great, important
queftion? To be guided by the impulfe of
Nature alone, and to be led by our natural
paflions and defires, is but leading ourfelves
to certain deftruction. To walk with
God, and to be guided by Abir Wi/l, is the
only fafe-guard for everlafting happinefs.
How to attain a proper knowledge of
God’s Will, thould therefore be our firft
ftudy. Now, that knowledge cannot be
acquired from any thing in Nature; nor
from mere Reafon, nor from experience of
the world or knowledge of mankind: but

X 2 iS
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15 to be found no where but in The Sacred
Scriptures.—In them we find all the com-
fort, all the confolation man can wifh for
In this ftate of imperfect blifs, and every
aflurance of everlafting happinefs hereafter.
In them we find a remedy for every evil
in nature; a balm for every wound im-
prudence, misfortune, afli&ion or diftrefs
can infli¢t on the human mind, Every
bleeding heart may find a {oothing, com-
forting reftorative of blifs in the Sacred
Hritten Word of God, The Scriptures
teach us how to live happily, and how to
die with the great {atisfaction of taking a
retrofpe&ive view of a patt life, which,
though defective through the unavoidable
mfirmities of Nature, yet is, by our Faith
in Chrift, and exertions to act well, pro-
pitated and redeemed. unto Salvation by
thie God of all mercy, the Only Son of
God, the Saviour of Marnkind. Thefe
bleflings, and the hope of everlafting hap-
- pinefs
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pinefs after this tranfitory fcene of folly,
difappointment and regret, are in the Sa-
cred Writings held forth 70 o/ men.  Mil-
lions, of every rank, of every age, of every
{ituation in life, have centred all thejr
hopes in the promifes and confolations corn-
tained in the Sacred Written Word of God :
and muft not that man be very cruel, who,
by difparaging and defaming that Sacred
Word, attempts to tear up by the very root
all their hopes, and comfort, and confola-
tion for ever? What return can he make
them for fuch cruel Inhumanity? What
atonement can he make to Nusure for
having attempted to render fo many of her
creatures miferable? How will he lift up
his eyes before The God of Nature? Whi-
ther will he thrink away and hide himfelf
from the Light, and Prefence, and Power
of that Great and only God? Can he find
any afylum in Nature, any hidden corner

or invulncrablc'fpot which the Author of

Nature
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Nature cannot penetrate? Where will he
conceal his heart from the eye of God?—
With fuch a man Nature itfelf is angry
and offended!—He has made himfelf the
object of her hatred—fhe is loth to contain
him any longer—fhe fain would put him
far beyond herfelfl—Then let him depart
from, and feek fhelter ébeyond Nature—let
him turn to God! His Wrizzen Sacred Word

alone leads the way: and may he find that -

mercy there we all ftand in need of, we all

hope to find, but have no right to claim !

The

Jhe CONCLUSION.

IN this pamphlet the world is prefented
with thofe paffages upon which the cavil-
lers of feveral ages paft have laid great
frefs to prove, that as they enjoin com-
mands which to them appear to be incon-
fiftent (1) with the general ideas mankind
have ever formed and entertained of God,
they cannot therefore come from God:
and, as they are contained in Scripture,
the whole of the Scriptures, fay they, can-
not, confequently, be the Word of God.
By this ignorance or fubtlety they feem to

(1) Le Clerc affirms that the Seven Nations were devoted
all vo be flain! Cleric. in Deut. vit. 2.

have
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have endcavoured to undermine the whole
fabric, and only fource of man’s happinefs
and confolation.

The writer has proved, from the Bible
tranflation, that the general tenor of the
paflages in queftion neither implies the
cruel commands which have been erro-
neoufly imputed to them, nor enjoin any

thing that is inconfiftent with the goodnefs
and mercy of God.

That ke general fpirit of the command
does not imply an wutter deflruclion of the
men, women, and children, and every lrving
creature of Seven Nations, he proves from
the very event itfelf, namely, that though
the Ifraelites had it in their power to
flay every living creature, yet they and
their judges, and their Kings, voluntarily
fuffered many of their enemics to live ‘in

unmolefted peace, with their wives, and

friends,
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friends, and little ones, and cattle, and
property, even after they had peaceful
pofleflion of their dominions, and had the
power to deftroy them.

The author then treats on the differen:
parts, the particular exprq]ﬁom, which con-
ftitute the whole of the command, and
which, taken fingly, might convey a
fenfe repugnant to God’s mercy; and ex-
plains every one Jeparately, and proves
them to be perfectly confiftent with God’s
juftice and mercy,—even as they ftand
tranflated in their prefent form.

He then has recourfe to the Orjginal, in
which the Sacred Word of God, contain-
ing the paffages in queftion, was firft given
to mankind. ‘The original he literally
tranflates; and proves, that the words,
Deut. vii, 2. commonly tranflated—Thou

fhalt
L
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thalt ¢ wsterly deftroy them,” literally mean
—Thou thalt difpe/ (expulfe, difperfe) them.
—That the words tranflated—«¢ nor _fhew
mercy unto them,” literally mean—ruor fhew
them any ¥ Avour.—That the words, Deut.
xx. 16. tranflated “* Thou fhalr Jave alive
nothing that breatheth,” literally mean—
Thou fhalt not supPORT any thing living.
That the expreflion in Deut. xx. 17.—
¢ Thou fhalt utrerly defiroy them,” means,
thou fbalt DISPEL them ALL.

- Thefe different renderings do not proceed
from the tranflator’s choice or fancy, but
from the plain and natural meaning of the

words in the original; and which words
he has produced. '

He then prefents his reader with a few
inftances from which it may be proved
that Sacred Hiffory is in perfect harmony
with the preceprive part of Scripture,

The -
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The writer then proceeds to prove, that
Nature alone would not have been {ufficient
to make mankind happy even but in this
life; nor the productions of the learned, to
make them wife, and really good:—That
from Scripture alone, as being the Word
of God, proceeds all knowledge and wif-
dom, and every confolation,—That they
alone contain precepts, the obfervance of
which will make man happy in this life;
and affure him everlafting happinefs here-
after.

Then follows, a copious defcription of
the miferable ftate wherein man muft fall
were he to follow Nature only:—a flate
wherein neither Religion, Morality, or

Reafon make part of a man’s conduct.

The Confeience of the man of mere Na-
ture is then enquired into; and a defcription
of his miferable end clofes the fcene of his
wretched life.

L2 Thomas
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Thomas Paine’s knowledge of God and
Nature are then examined ; and the ground
upon which he maintains that Nature is

preferable to the Sacred Writings, is in-
veftigated.

Then follows a general rule by which

the authenticity or fpurioufnefs of a book
ought to be proved.

The General Caufe of all effe@s is then
traced; and the fource whence we derive

our knowledge of Nature pointed out.

The excellence of Scripture is then dif-

played, acd its facred contents given,

abfiraél.

Ifrael being chofen God’s people is ac-
counted for, The neceflity of a Mediator
is then fhewn, and the divine wifdom in

gradually revealing Salvation to mankind is
luftrated.
The

( 81 )

The predominant features of the cha-
racer of Chrift, are then, concifely, de-
fcribed: then follows a fhort enumeration
of the bleflings, happinefs, confolation,
joyful hopes and expectations which man-
kind derive from Scripture, the Sacred
written Word of God.

F1NTIS



ERRATA.

Page. 9. line 13. follow, read follows.

17. 4. book, ». chapter.

35. 11. I T hope may, r. I hope I may.

36, The latzer part of note (1) thould conclude
note (4) p. 23.

41. 9. examine, ». enquire,

49. 17. confolations, ». confolation.

55. 13. of the note, qaalitics, r. qualitics.

Go. the laft line but one of the note, other,
#. others.

64. 4. worihippers, r. worfhipers,

63. 6. furnifthes, 7. furnify.

76. 8. enjoin, r. enjoins,

3o, z. are, », is.
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paffages pointed out wherein it occurs throughout the
Original. With other interefting additions. ‘Lhe whole
upon an entirely new plan, adapted to facilitate the fudy of
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