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REMAREKS
on

- Mr. HUME’s ESSAY

MIRACLES

R Hume profefiedly «“ * flatters himfelf that he has difcovered
% < an Argument, which, if juft, will be an everlafting Check

Y B« to all Kinds of fuperttitious De]uf' ion; and confequently
« will bf: ufeful as long as the World lafts ; for {o luncr he prefumes will
« the Accounts of Miracles and Prodigies be found in all Profane Hiffory.”
In which Declaration the two laft Words may feem defigned to give us
the Satisfaction of Thinking, that this new Argument, great as it is to be
in its Effects, yet will not extend to the Miracles related by the facred
Writers. Forif he thought it would take in them as well as others, why
did he fpeak only of profane Hiftory, and not of Hiftory in general? Hi,
Addition of profane, which is an Epithet of Reftriction, implies an Op-
pofition to facred Hiftory with Regard to the Miracles which it relates, as
being unconcerned in what was to be advanced,

B But
* Effay, 2d. Edit. Lond, M.DCC.LI page 174,
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But whatever may be inferred from the Propriety of his Pxpreflion,
the Author’s true Meaning was not.te exempt the Miracles in the holy.
Scriptures, any more than others, from the Force of his Argument, which
is formed upon Principles that extend alike to all Miracles whatfoever; and
his Conclufions from thofe Principles admit of no Exception, ¢ Upon the
“« whole,” fays he, Page 202, *“ it appears that no Teftimony for any Kind of
‘“ Miracle can gver pOHibly__amouI{t’téz} Probability, much lefs to a Proof';
« and that even fuppofing it amounts to a Proof, it would be oppofed by
« another Proof derived from the very Nature of the Fact which it would
« endeavour to eftablith.,” Again, Page 203, “ we may eftablith it a¢ a
¢« Maxim, that no human Teftimony can have fuch a Force as to_prove a
« Miracle, and make it a juft Foundation for any fuch Syftem of Religion.”
And a little before, he had exprefled himfelf in Terms yet ftronger,
but lefs decent, in Page 195, where he fcruples not to fay, * that a Mira-
« cle fupported by any human Teftimony is more properly a Subject of
 Derifion than of Argument.”  Accordingly in Page 205, and 206, he
flouts at the Miracles related by Myfes in the Pentateuch ; -and though,
indecd, foon after in Page 207, he fays, @ that thé Chriftian Religion
«« not only was at firft attended with Miracles, but even at this Day can-
“ not be believed by any reafonable Perfon without one; yet the
Miracles he there means were not thofe that are delivered to us in the
holy Scripture, but fome Efte@s on the Miﬁds* of Men, which he, in a
popular Senfe of the Word, is pleafed to call Miracles, but which

he conceives are far from affording either Evidence or Credit to the
Gofpel. |

Now as it is plain, that if this was really the Defign of his Effay, it
ftsikes at the Foundation of our Religion, by denying the Truth of all
the Miracles wrought by Chriff to prove that ‘he was fent from God ; it
feems to be the Concern of all who belicve in him, and are able to exa-
mine the Argaments of this Author, to fatisfy themf{cives 4s to what there

is in them, And the following Remarks, though at firft defigned only
fcr
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for private Ufe; are now offered to the Public, becaufe they confider this
Effay in Views, fomewhat different from thofe of the learned Perfons
who have anfwered it before, and are drawn into fo fmall a Compafs, that

any Reader, without employing much Time or Pains, may be able to judge
how far they anfwer their End.

The main Defign of Mr. Hume's firlt Argument, is to {fhew that no
human Teftimony can be fufficient to prove the Reality of any Miracle, or
make it juftly Credible ; in order to which, he begins with confidering on
what Grounds the Credibility of human Teftimony itfelf depends. And
Page 176 he obferves, * that our Affurance of the Truth of any Argu.
« ment, founded only on human Teftimony, is derived from no other
¢ Principle than our Obfervation of the Veracity of that Teftimony in
« general, and of the ufual Conformity of Fa@s to the Reports of Wit-
« nefles.” And again, Page 177, ¢ Did not Men's Imagination naturally
« follow their Memory ; had they not commonly an Inclination to Truth,
« and a Sentiment of Probity; were they not fenfible to Shame when
« detected in a Falfhiood ; were not thefe, I fay, difcovered to be Qualities
« inherent in human Nature, we fhéuld never repofe the leaft Confidence
¢ in human Teftimony., A Man delirious or noted for Falfhood and
¢ Vanity has no Manner of Weight or Authority with vs,”

It is here laid down that thefe Qualities and Difpofitions,- known to be
inherent in human Nature, will caufe Men to fpeak the Truth, unlefs
accidental and finifter Motives hinder them from doing it. And about

this, 1 have no Difpute with the Author: Yet muft obferve, that he has
omitted the principal Thing that ought to have, and no doubt often has,
the greateft Weight in difpofing Men to fpeak as they think ; and that i,
their Senfé of the Obligation which God lays them under to doit, and their
Fear of Punithment from him, if they ac contrary to this Obligation,
Every one-who refleéts atall, mult be fenfible that God was the Author
of out Faculty of Speech, and that he gave it, in order to the Benefit and
Improvement that Men might reccive” by imparting their Thoughts and
1 B2 Dif-
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Difpofitions to each other, For Wh’lCh Purpofe, it is necefliry that their
- Words fhould exprefs their Thoughts as they really are, bccau{e if
they did otherwife, their Speech would produce frequently Dlﬁruﬁ IH-Will
and Difturbance among them. On which Account we may -Juftly .con-
clude, from Reafon 1tfelf that God has ﬁu&ly obliged each’ Perfon to
{peak the Truth; that he has given all others a Right to exP,.& it from
him; and that he himfelf, who always knows how far their Words are
expreffive of their Thoughts will feverely punifh all Breaches of this
Daty. This Senfe of natural Obligation, attended with the Fear of Punifh-
ment from him, and of Refentment from Men, in Cafe of fpeaklng falfely;

I fay, every one muft.have in fome Degree: It ought to be; and mult be,

one of his chief Motives to fay what he thmks. For this Reafon, T cannot
eafily conceive how the Author came to omit. it, and inftead of ] 1t to talk
of * Men's Imagzmtzafz as- mmm}{y ﬁ/]ewmg therr Memories,” which is
a 'Ifhlpg:qot eafy. to be underftood;. if it be at all‘tq the Pur pufe. |

Buf taliing this Matter as the-Author has put it, let us fee’how he
pmceeds upon it, . He ﬂbferves Pagetlzy, that- ¢ :as the Evidence derived
t fmm Wltnﬂﬂﬁs :md humanTeﬁnnony IS founded on, pait Experience,
« fo it varies thh the Experience, rand is regarded as a Proof* or Probabili-
e ¢ ty, accordnw as the Cony.m&on betw1xt any particular Kind of Report,
¢ and any Kind of Objects has been found to be conftant or variable,
. Therg are 2 Number of Gircumilances. to be- taken. .ingo ‘Confideration
“ m all ]udgnlqnts of th1s Kind ; and our, ultl_mate Standard,--by which’
“ we determme all leputcs th...,t may anfe concerning them, is always.
‘ deuved from Experlence and. Obfervauon When this Experfence is
“ not enurely uqurm on any SIdC itis atu:nded with an :unvariable Con-.
:“i traﬂﬁty in our ]udgmems f’t.[.];d M’lﬂl the fame Oppoﬁtmn and muatuyal
¢ D,‘_ﬁrgﬁmn of Arguments as in.every; othcr Kind of Evldence . ~He
obferves.farther P 2e.178, 179, « that many Particulars may deﬂroy the
- I‘orce of any Arﬂument deuved from human Teflimony. . ;Of-this
«« Klllq mfe the QPPOI' tion qf CORtraty Tpﬁnnorgy, the- Cham&er and;

« Nqn}bf:{ 1t:Jf;thc Wltncﬂ'cs the l\/Iar{neq of. 'thcn‘ deliveripg : their- Tefli-
Ce o m'::nnyJI
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““ mony, or the Union of all'thefe Circumftances, We entertain a Suf-
¢ picion concerning any Matter of Fa&t, when the Witnefles contradict
“ each other; when they are but few, or of a fufpicious-Charatter, when
“ they have an Intere(t -in what they affirm, when they deliver their
“ Teftimony with Doubt and Helitation, or on the contrary with
‘“ too violent Afleverations,” | )

™

But one Thing the Author diftinguithes from the others, which dimi-
nith the Force of human ‘Teftimony ; becaule it is much of the fame
Nature with the principal €ircumftance on which his- Arguinent again(t
that Teftimony, in the Cafe of Miracles, will be founded. He tells vs, Page
179, “ that when the Fa&t which the Teftimony endeavours to cfhbllfh
« partakes of the extraordinary and the marvellous, the Evidence refulting
“ from the Teftimony, receives a Diminution greater or lefs in Proportion
« a5 the Fac is more or lefs Unufual. The Reafon why we place any
« Credit in Witnefles and Hiftorians is not from any Connexion we per-
““ ceive a priors betwixt Teftimony and Reality, but becaufe we are ac-
« cuftomed to find a Connexion betwixt them. But when the Fa& at=
«« tefted, is fach as has feldom fallen under our Obfervation, here is a
«« Conteft of two oppolite Experiences, of which the one deftroysthe
“ other as far as its Force goes, and the fuperior can only operate on the
«« Mind by the Force which.remains. The very fame Principle of Ex-
z périerlce which giﬁcs us a certain Degree of Affurance in the Teﬁimony
¢« of Witnefles, gives us alfo in this Cafe, another Degreé of Aflurance
¢ arrainft the Fa&t which they endeavour to eftablith ; from which Con-
< tmdz&'on ‘herenece ﬂ’au]y auﬁ,s a Counterpoife and mutual Dedtruction
< of Belief and Authorlt}

.l'

The Reader, Ifeér,’ will begin to be tired with fuch long Quotaticns, in
which but little of the Argument expeCted hitherto appears: And, indeed,
on that Accounr, Ithought of trying whetlier the Subftance of thn{e and
othe Obfcrvanons to the' fame Effed, might not be drawn into a leffer

Compa(s ButI quitted  that Delign upon conﬁdmntr thatan Authol’s
-5:.11[3
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Senfe may be- mifreprefented or weakened by another, even without any
Defign to do it,  On which Account thofe Readers who defire to form
an impartial Judgment, and may not have an Opportunity to fee the
Author’s Book, will probably chufe to have his Sentiments expreffed in
his own Words, Ibeg Leave therefore, to proceed with them, as they

immediately follow thofe cited above, and are indeed, a proper Illuftration
to them, |

“ The Indian Prince, fays our Author, Page 179, who refufed to
“ believe the firft Relations concerning the Effe@s of Froft, reafoned
“ jultly ; and it maturally required wery Prong Tefiimony to engage bis
“ Affent to Falls which arofe from a State of Nature with which he was
““ unacquainted, and bore fo little Analogy to thofe Events of which he had
““ had conftant and uniform Experience. - Though they were zof con-
& frary to bis Experience, they were not conformable to it.”

““ But in order to increafe the Probability ‘againft the Teftimony of
« Witnefles, let us fuppofe, that the Fa@ which they endeavour to eftablifh,
¢ inftcad of being only Marvellous, is really Miraculous; and fuppofe alfo
 that the Teftimony confidered apart, andin itfelf, amounts to an
¢ entire Proof ; in that Cafe, there is Proof againft Proof, of which the
« firongeft muft prevail, but ftill with a Diminution of its Force in
“* Proportion to that of its Antagonift,”

And now, at length, we come to that important Argument for which
all this great Preparation has been made. ¢ A Miracle,” fays our Author,
Page 180, “ is a Violation of the Laws of Nature ; and as a firm and
 unalterable Experience has effablifbed thofe Laws, the Proof, from the
“ very Nature of the Fa@, is as entire as any Argument from Experience
“ can poffibly be imagined. And Page 181, there muft be an uniform
““ Experience againft every miraculous Event, otherwife the Event would
““ not merit that Appellation. And asan uniform Experience.amounts ta

“ a Proof, there is here a direct and full Progf from the Nature of the
“ Fall
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“ Falt againft the Exiftence of any Miracle ; nor can fuch a Proof be

“ deftroyed, or the Miracle rendered credible, but by an oppofite Proof that
“ is fuperior.,” |

~ In order tojudge of the Force of this Argument, the firft Thing to be
confidered is, what the Author means by faying that a firm and unalterable
Experience bas eftablifbed the Laws of Nature, Does he mean that our
conftant Experience affures us what Laws are affually fettled for the
general Order and Government of the material World? Or does he mean
that the fame Experience affures us that thofe Laws are /o abfolutely fixed
that they never can be fufpended for any Time, or on any Occafton ? His
{peaking of an Experience not only firm, but even wnalterable, feems to
imply that the Jatter was his Opinion. For if our Experience be firictly
* fpeaking unalterable, the Laws of Nature themfelves muft be fo too, at
leaft during our Time; and he could not well think that they are more
unalterable in this Age, than they have been, and wiil contitue to be in all
others,. Now if he meant that thole Laws are unalterable at all Times,
and could make good his Affertion, there would need no other Proof
againt the Poffibility of Miracles. For if the Laws of Nature were una/-
terably fixed, the Confequenceis plain, that every Miracle, which implies
at leaft a temporary Sufpenfion of thofe Laws, or an Effe® contrary to
them, would be impoffible. But I think this can hardly be our Author’s
Meaning ; becaufe a Perfon of his Capacity muft have feen that our Ex-
perience cannot be a fufficient Proof that the Laws of Nature are une
alterably fixed. It does, indeed, prove that certain Laws are fettled by
God for the Government of the material World, and that they are highly
expedient toit. From whence it 1s certain that he will not alter nor
break in upon them without fome Reafon of great Importance.  But that
lie will never fufpend thofe Laws on any Occafion, nor permit that any
other invifible Beings thould ever act fo as to interrupt them 1n their ordi.
.nary Courfe, our Experience is far from being able to prove; unlefs it
could difcover that either he has made an abfolute Decree againft all

fuch Proceedings, or that they muft have Confequences fome Way re-
pugnant
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pugnant to his PerfeCtions; both which, are Difcoveries that neither our
Experience, nor even our Reafon will ever make.

Indeed, Mr. Hume appears to have been fo far fenfible of this, that he
does not attempt to prove direCly againft the Pofibility of any Miracle
confidered in itfelf, but only againft the Poffibilizy of its being fifficiently
proved ly any buman Teftimony. 'This latter Point he knew would ferve
his Purpofe as well as the former, and he thought it ‘might be more
eafily maintained. He therefore attempts it by comparing our Experience
upon which the Credibility of human Teftimony depends, with an oppo-
fite Experience which he fuppofes us to have againft Miracles; and ima-
gining that this latter Experience is much the more uniform and conftant
of the two, he, according to his Rule before laid down, that in our
Judgments of Things we are to be governed by our ftrongeft Experi¢nce,
determines that Miracles can never be rendered credxble by any human

Teftimony whatever.

But in order to fce the Weaknefs of this reafbnmg, let us enquire ‘what
the Author means by Experience againft Miracls. The Word ExPcrl-
ence fuppofes the Exiftence prefent or pat, of fome Facs or Events as the
Objels of it; for Experience of Things that have never been, is a Contra-
diction in the Terms; and therefore it cannot be properly . fald that we

have had or can have, any Exper:ence againft Mmr:las Mr. HHﬁZc" per-
haps will fay, that an Experience of the unvaried Continuance of the Laws
of Nature is, in Eftet, the fame Thing as an Experience againft Miracles,

though the latter Expreffion may not be quite proper. I anfiver, that it
15 not the fame Thing as to the Force of his Argument ; for that requires
an Experience which can yield fuch an Evidence againft Miracles as may
juftly be Oppofed to, and in Strength will exceed the Evidence for them,
which arifes from the Credibility of human Teftimony grounded on Ex-
perience.  But our Experience of the unvaried Continuance of the Laws
of Nature cannot yield any fuch Evidence againft Miracles; for, as I have

before fuid, it can n only prove that no erac:les have been in our Time. But
from
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from thence it does not follow, nor can it poffibly by this Medium be
proved, that no Miracles have been, or can be, at all. Now, if our Ex-
perience, with regard to Miracles, is no Proof that there cannot be any
{uch, then this Expe_rience can neither be fuperior in Strength, nor be any
way Oppofed, to the Experience for the Credibility of human Teftimony,
which affirms that there have been frequent Miracles, And if our Expe-
rience for the Credibility of human Teftimony be mo¢ Exceeded, nor even
Oppoféd by any other Experience with regard to Miracles, then, the for-
mer of thefe Experiences remains, in its full Strength, on Behalf of the
Credibility of buman Teftimony with regard to Miracles, From whence
it follows that when that Teftimony is given by Perfons fitly qualified, by
their Knowledge, and their Veracity, we ought to believe it with regard
to Miracles as well as to other more common Events.

Mr. Hune allows this to be true, in the Cafe of the [ngian Prince a-
bovementioned, with regard to the Accounts given him.of the Effects of
Frofts in cold Climates. That Prince might have argued againft the
Credibility of thofe Accounts, exactly as our Author does againt the Cre.
dibility of Miracles. He might have alledged his own Experience, and
that of all other Perfons in his Country, to prove that the Fluidity of
Water was a conftant unvaried Phanomenon or Law of Nature. It had
never been known to become a folid Body, on which Men, unfupported
by any thing elfe? might walk without finking ; nor did it feem capable
of becoming fuch a one. Now this their conftant Experience about it, -
was of much greater Force to prove that it never could become folid,
‘than any human Teftimony, the Credibility of which 1s grounded on 2
Jeffer Experience, could be to prove that it ever bad been folid : And there-
fore, this Prince, according to Mr. Hume's Way of Reafoning, might have
juftly refufed to believe that Water had ever been altually frozen into a
{olid Body, though this Fact hud been affirmed to him by any Perfons,

however numerous, or of however great {feeming Probity.

C Yet
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Yet this Author intimates plainly enough, that very Sirong Teflimony might
Juftly have engaged the Prince’s Affent to thefe Accounts of the Effects of Froft:
For though they were not conformable to his Expericnce, yes 2bey were not
contrary fo 1£, 'The laft Expreffion, as it came from Mr, Hume, has, indeed \
a litle different Turn, but is, in effect, the fame with 57, And his
Obiervation is certainly right; for the Prince neither had had, nor could
have, any Experience that Water could not be frozen to Solidity. All
that his Experience amounted to, was, that Water bad never been aGually
folid, within his Knowledge or Obfervation; but this was no Proof from
Experience that it could not ever have been fo.  There was no Experience
in this Cafe that could be Oppofed to the Experience for the Credibility of
human Teftimony. And therefore fuch Teftimony, when ftrong, as it |
ought to be, in Proportion to the extraordinary Nature of the Fact related,
mufthaveremained in its full genuine Force, and was therefore juftly credible,
and capable of rendering the Fact related credible to the Prince. Now as
Mr, Hume faw the Juftnefs of this Reafoning in the Cafe before us, fo he
ought to have feen it, with regard to the Credibility of Miracles upon fuf-
ficient human Teftimony. For the Reafoning is exa®ly the fame in both,

There 1s no more Expertence to any one agasnff Miracles, than there was
to the Indian Prince agasnft the Effelis of Froff. And fince there is no

{uch Experience to be Oppafed to that Experience, upon which the Credi-
bility of human Teftimony is grounded, that Teftimony ought to have its
Full Force in the Proof of Miracles, as well as of any other Events.

Having made thefe Remarks upon the only Argument which Mr.
Flume has urged againit Miracles in the firft Part of his Effay, 1 proceed to
the fecond, m which we meet with another Argument of the like Kind,
in the following Words: “ There is no Teftimony,” fays he, Page 190,
““ for any Prodigies, even thofe which have not been exprefily detected
“ that is not oppofed by an infinitt Number of Witnefles; fo that not
“ only the Miracle deftroys the Credit of the Teftimony, but even the
« Teftimony deftroys itfelf, To make this the better underftood, let us

“ confider
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confidef that in Matters of Religion whatever is different is contrary,
and that it is impoffible that the Religions of antient Rome, of Turkey,

« of Siam, and of China fhould all of them be eftablifhed on any folid
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Foundation ; every Miracle therefore pretended to have been wrought
in‘any of thefe Religions, (and all of them abound in Miracles) as its .
direct Scope, is to eftablith the particular Syftem to which it is at-
tributed, {o 1t has the fame Force, though more indirectly, to overthrow
every other Syftem; in deflroying a rival Syftem, it likewife deftroys
the Credit of thofe Miracles on which that Syftem was eftablithed ; fo
that all the Prodigies of different Religions are to be confidered as
contrary Fats, and the Evidences of thefe Prodigies whether
weak or ftrong, as oppofite to each other, According to this Method
of reafoning, when we believe any Miracle of Makomet or any of his
Succeflors, we have for our Warrant the Teftimony of a few barbarous
Arabians, and on the other Side, we are to regard the Authority of
Titus Livius, Plutarch, Tacitus, and in fhort, of all the Authors and
Witnefles Grecian, Chinefe, and Roman-Catholick, who have related any
Miracle in their particular Religion, I fay, we are to regard their
Teftimony in the fame Light as if they had mentioned that Mabometan
Miracle, and had in exprefs Terms contradicted it with the fame Cer-
tainty as they have for the Miracles they relate. This Argument may
appear over fubtle and refined 5 but it is not in Reality different from
the Reafoning of a Judge, who fuppofes that the Credit of two Wita
nefles maintaining a Crime again{t any one, is deftroyed by the Tefli-
mony of two others who affirm him to bhave been two hundred Leagues

diftant at the fame Inftant when the Crime 15 faid to have been

committed,”

- At the Beginning of this Argument there are fome Propofitions about
which I fhall not difpute with the Author: They are, Firft, That in Re-
ligion whatever is different is contrary, and that, therefore no two oppofite
Religions can be both of them true. Secondly, That every Miracle
wrought in Support of any Religion, not only tends directly to prove the

C 2 - Truth
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Truth of that Religion, but allo tends though more'indiredly, to' difprove
all other Religions, Thirdly, That every Miracle, while it tends to dif
prove the Truth of any different Religion, does likewife difprove the Truth
of all the Miracles pretended to have been wrought on Behalf of that Re-
ligion. The laft of thefe Propofitions indeed, ought not to have been ad-
vanced without fome Proof; for the Author muft have known that both
the Fewifh and Chrifiian Religions * fuppofe that fome Miracles have
been, and may be wrought in Religions oppofite to them; and of confe-
quence, muft fuppofe, that their own Miracles do not effeGtually difprove
the Reality of thofe other Miracles. The Reafons they give why God
fometimes permits Miracles to be wronght in falfe Religions, are,
that he does it to try the good Difpofitions of Men in the true one, and to
put them upon a more careful Examination of the Nature and external
Evidences of it; which Reafons this Author would not have been able to
confute ; and on that Account, perhaps has declined to confider them, as
he likewife has forborne attempting to prove that all Miracles in oppofite
Religions are incompatible with each other 5 though this is the neceflary
Foundation upon which his prefent Argument is raifed, and without
it, muft immediately fall to the Ground.

However, that we may fee what a Struture he can make if this Foundation
be allowed, let us pafs over his third Propofition as well as the two former

without any Difpute. Now his reafoning from them is to this Effe& -
Becaufe the Tellimony for the Miracles in any Religion tends to difprove,
as far as it can, all the Teftimonies for the Miracles in every one of the
diff:rent Religions, the Confequence is, that the Teftimony in Behalf of
. the Miracles in every particular Religion is oppofed by an z#finsze Number
of Witnefles, whofe Teftimony being very mach fironger than the Tefti-
mony for the Miracles. in any fuch particular Religion can be; on this Ac-
count, no Teftimony of this latter Kind can ever make the Miracles. pre-
tcnded to have been wrought in any fuch Religion be juftly credible.

| - To

* See Deuter, xiil, 1, 2, 3. Matt. xxiv. 24, 25,
2 Theff. ii. g, 10, 11, 12. Rev. xiii. 13, 14.
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To illuftrate: this Dorine,- our Author fuppofes us to have an Account of
a Miracle pﬁlformcd by Mabomet, or oneof his Succeffors ; and that for
our Warrant in believing if, we have the Teflimony of a few barbarous
Arabians 3 while, on.the other .Hand, we have, againft it, the. Authority
of Titus Lmus, P/zzz‘azrcb Tzzr:ztm and in fhort, of all the Authors and
Winefes, Grecian, Chinz/fe, and Roman Catbelic, who have reluted any
Miracle in their particular Religion : For the Teflimony of all thefe, ¢ muft
“ be regarded,” fays he, “ in the fame Light, as if they had mentioned
« that Malemetan Miracle, and had in expres Terms, contradiGed
« it with the fame Certainty, as they have for the Miracle they

¢« relate.”

Thefe Suppofitions and Aflertions may, at firft Sight, appear very unac-
countable: For how can Livy, Plutarch or Tacitus be regar'ded as Wit-
neffes againlt a Mabometan Miracle, which, if fuch a one had ever been,
could not have been wrought till fome hundreds of Years after they all were
dead? Or how can even the Grecians, the Chinefes, or Roman Catholics
be confidered as giving Teftimony againft the fame Miracle, of which our
Author does not feem to fuppofe that they had ever known or heard any
Thingat all?  Butin order to do him Juftice, the Reader muft obferve,
that all thefe Perfons are, and great Numbers of others might have been
alledged as Witnefles againt it, in Confequence of his Reafoning. here
before mentioned ; which s, that becaufe no two Miracles in different Re-
ligions can, both of them be true; therefore, the Teftimony of the
Grecians, the Chinefes, and all the reft, for the Miracles, in their feveral
Religions, muft really oppofe, and, as far as the Strength of their Evidence
will go, muft tend to difprove the Teftimony of the Mabometans for the
Miracle pretended to be wrought in Behalf of their Religion. And, in-
deed, fince this Reafoning procceds upon the Author’s third Propofition at
the Beginning of this Argument, which I have paffed over without dif-
puting it, Tam now obliged to allow the Reafoning to be fo far conclufive
as it aims at proving that the Teftimony in every particular Religion, the

Mabonetan for Inflance, is virtually oppofed by the Teftimony for the
Miracles
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_Miracles in all other. Religions, whether thefe latter Witheﬁ'es': cfer
knew any Thing againﬁ the Mq:baf;zez‘afz Tcﬁimony or not,

But fuch a mercly confequential Oppofitian of all the Teftimonies for the
Miracles in all the different Religions, will not be fufficient for our Au-

thor’s Purpofe of difproving the Makometan Miracle, e muft go fome-
what further, and thew, either, firft, that fome one of the oppofite Tefti-
monies isreally, in itfelf, ftronger than what there is for the Mabometar
Miracle: Or, fecondly, that fince all thefe feveral Tcﬁlmomes are alike
virtually oppof ite to the Teftimony for that Miracle, there may, by an
Alliance or Union of them, be a Teftimony formed againtt it, of much

greater Strength than its Teﬁlmony has ; and which, therefore, wﬂl deftroy
the Crcdxbihty of i, -

Our Author feems to have declined infifting on the former of thefe
Points; becaufe though he might have thewn in fome one of the Religions
oppoﬁtc to the Mahometan, a Miracle that had a Teltimony for it {tronger
than this has; yet he might not be able to thew fo much in the Ca(e of
another Religion which feems to have been chiefly in his View, though he
would not here mention it. 'He could hardly hope to find in any of the Reli-
gions oppofite to this latter, a Teltimony fuperior to that by which a very
remarkable Miracle in it is fupported.  And therefore he chofe a Way . of
arguing that he thought would not fail to prove as well againft 75is Reli-
" gion, as again{t the Mabometan, and, indeed, would prove, in general
againft all that pretend to be grounded on divine Revelation. To this
End, he had Recourfe. to that infnite Number of Witneffes which might
be drawn together from all the Religions oppofite to the Mabometan, or to
any other that he fhould have a Mind to difpzovc; in order, from this Col-
leCtion of them, to make up an united or aggregate Teftimony that {fhould
be plainly fuperior in Strength to any Teftimony that could ever be alledged
for the Miracles in any fingle Religion,

- - But
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But however plaufible this Scheme may have appeared to Mr, Huue, i
is nothing but a Fallacy, and can have no Eftet.  We fhall plainly fee this,
if we confider that, fuppofing, a Miracle related to us has been pofible in
itfelf, the Credibility of the Perfons by whom it is attefted, muft always
depend, on the Opportunities they have had to know the Nature and Cir-
cumftances of the Fact; on their Abilities to judge well of 1t; on their
Character for Veracity, in declaring exactly whatever they know or believe
about it; and on their Number and Agreement with each other, In
Proportion as thefe Circumftances appear to have been more or lefs in their
Cafe, they will be more or lefs credible. But whatever the Degree of their
Credibility is, common Senfe plainly dictates that it muft depend folely
upon themfelves, and .cannot be either increafed or diminithed by the Tefti-
mony of any other Perfons who have never known or heard of the Miracle
in Queftion, but only atteft fome other Miracles different in all Refpe@s
from this. The Credibility of the Perfons who relate a Miracle
fuppofed to have been done m China, can neither be impaired, nor
can it be increafed, by the Credibility of any other Perfons who
relate a Miracle done in Jraly. As each of thefe Credibilities has
been derived merely from the Circumftances and Difpofitions peculiar to
the Perfons concerned in each Teftimony, and who on either Side are
fuppofed to be quite Strangers to the others, and to the Fa& attefted by
them, it is therefore, impoffible that either of thefe Credibilities can be
~ rendered greater, than it is in itfelf, by any Conjunction it can have with
the other.  For no Man can imagine that perfonal Circumftances, Abilities,
and Difpofitions can be transfeired, orin any Degree imparted from the
one Set of thefe diftant Witneffes to the jother. You might as well
think of adding to a Number, by putting Cyphers to theleft of it, or
of lengthening a Line, by adding a Sound ora Colour to1t, asof increafing

the Credibility of the Chinefe Witnefics, by adding the Credibility of the
Italsans to it

And
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Which Confideration plainly fhews, that though indeed the Tefli~
monies for both thele Miracles may be, in ome Refpe?, oppofed to the
Teftimony for the Mabometan Miracle ; yet neither of thofe former
Teftimonies can ever receive, cxcept in one Café only, any Increafe of its
Credibility from the other of them, fo as that both will, on that Account,
become more credible, in Oppofition to the Mabometan, than either of
them would have been alone.  The Cufe that I except is, when any of the
Wlmcﬂ'cs for each of thefe two oppofite Miracles are fuppofed to have known
Circumftances of the fame, or alike Nature, that concern the Mabometan,
or the Witnefles to it; and tend to detract from the Credibility of either
of them. In that Cafe, indeed, the Credibility of each of thefe two Sets
of oppofite Witnefles would "be ncreafed by the Addition of the other,
confidered as being oppofed, in Congunétion with it, to the Teftimony for the
Makometan Miracle : And the Credibility of this Jatter would be impaired
more by fuch an Alliance or Union of thofe Teftimonies, than by either
of them fingly, in Oppofition to it : And fo, more ftill, in Proportion, if
there were a greater Number of Teftimonies, ¢f this Nature, dgaintt it

But if no one of the oppofite Witnefies declares any Thing, in particular,
againft the Credibility of. the - Mabometan Miracle, or appears to know
any Thing of it, or of the. W:tncﬂes on its Behalf ; in'this Cafe, how many
foever thefe oppofite Witnefles' may be, their Number will avail no-

thing againftit ; in Regard that their Teftimonies can not be united, nor
their' Credibility by that Means, beincreafed. They can only a@ by the
fingle Weight of each, compared, as to its Credibility, with the Tefti-
mony for that Mabemetan Miracle. Upon which Comparifon, indeed,
any one of them that is found its {uperior ‘in Credibility, will prevail and
difprove it. But in dding this, it can receive no Advantage from the
infinite. Number of the [Vitneffes that, merely by Virtue of our Author’s
Reafoning, are joined with it in a virtual Oppofition to that Miracle: For
3 Conjun&wn of this Sort can have no Effe¢t at all, either upon the Credi-

| bility
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hility of the feveral Teftimonies fo drawn together, or on that of the A25-
bometan Miracle whofe Teftimony they oppofe.

It lS ewdcnt thercfore that this fuppofed infinite Number of Witneffes,
, ranl"ed by Mr.. Husme, in 0ppoﬁnon to that Miracle, and by a Parity of
. Reafon, to any other which He intends fo difprove, 1s mere Amufement.
Whatever Witneflts there are who really know any Thing againft fuch a
one, they would be of as much Force as they can ever be, withont this con-
fequential joint Oppobition; and thofe” that know nothing of #his Miracle,
will do it no-harm, however, great Numbers of them may be brought to
take their Appearance for that Purpofe., They are like feparate Parties of
Tioops which make a great Shew in the Field of Battle, by appearing
all on the fame Side; :but- can never be drawn into one Body, nor made
to -charge ‘the Eneiny together, but adt fingly by themfelves, with only
their 'own -unaffifted- Force;  and therefore, if each of them be weaker |
‘than the ‘Enémy, there can -be no Profpect that they will ever prevail.
But quitting this Simile, ‘and thie Argument itfelf, which I hope has been
fet-in- its.proper Light ; 1 only beg leave, on this Oceafion, to make one
general Remark: It i, that theInterefts of Truth and Virtue, which
undoubtedly are the ‘moft valuable: Bleffings in human Life, would be ina
much better State than they.are, if Men of Letters would be more cautious
how they ‘lay ‘a Strefs npon novel Arguments of their own Growth,
againft any Points of Moment in Religion; and efpecially how they, by
miking them public, throw theém into the Hands of Perfons of all Ranks,
who are Dabblers m Reading. There are, in the prefent Age,
great Numbers of People who anfwer to the CharaGer given by St, Pau/ *,
2 Tim.iii, 7. That they are ever Learning, “and never able to come to tbe
Knm?eﬁge typ tbe Truth; beeaufe indeéd they-dre not difpofed  to re-

D cetve
® T prence defcrlbes fuch People with fome Humour, -in Prolog, Andr. Fa-

ciunt ne intellegendo ut mibil inteliegant. They really come 'to underftand fo,
as to know nothing-of the Maiter.

+ Socrates ufed to fay, as Tully quotes with' Approbation, de Orat. lib. i.
Ouibus id perﬁmfm ofF-ut nibil wmallent [¢ elfe quam Bonos Vires, iis reliquam faci-

lems effe [Virtutis] Dolirinam, ‘They who have nothing more at heart than to
be
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reive it Thele Perions are always ready to be taken by any new
Ccnceir, epecially if it be to the Difadvantage of Religion, But to con-
¢:3zr, with proper Care, what is faid in anfwer to fuch Objeions, is a
Tz for which thev feidom have any Inclination, or at ledft not enough
to make them co through with it; and {o, the ill Imprefiions they have
received continae upon them: Their Faith is fubverted, and their Morals

ciien rained i confequence of 1L

This wasan Effect that generally followed upon the {ceptical Difcourfes of
ame Philofophersamong the Gresks, in Oppofition to the great Principles of
Relicion and Morality. Sscrates® obferved it with very much Concern ; and
zccordingly declared, that every one ought to be extremely cautious how he
treated Points of fuch high Importance, efpecially in publick. And he him-
{elf savean Example of if, exprefling great Diffidence of his own Abilities when
ke was to {peax of the clief Gosd +F, of the Nature of the Jfupreme Being,
orof any other fuch Subjects, And in Purfuance of his Advice, one of
h's Friends, before he entered on a Difcourfe of this Nature, expreffcd him-
f1f in thefe follomncr Terms, GEON—IQTHPA, if Zrimy xi &ilss dnyiceas,

..u.'-.-.tl

')

{3 7O TRY LXITIY. SIyUX cﬁr'.f.-.-; TUZ; SR ANECE UL, TAAY muxquga Afper .
P{.zz‘ i1 Time, p.1059. If fome of our modern Authors had taken a
Ccurfe like this, before they fate themfelves to write or publith their .
Thoughts npon Matters of Religion, the World perhaps would not have
bzen ‘woubled with {0 many of their crude and falfe Notions; which,
thongh fufficiently. anfwered, have yet had a pernicious Effect in corrupts -
ing the Principles and Morals of our Nation.

But

be Good Mén, will eafily learn the Way-to be fo. One {ees how agreeable
this Obfervation, made by two of the greateit Men among the antient Hea-
thens, is to what was delivered afterwards by the higheft Authority, Fob# vii.
15. If" any Man -<t:ll do His [God’s) Will, be fhall know of "the Daﬁrme -gobe-

tier it be of Gedy or whether 1 fpeak of myfelf. '
* P*ar:, ¢z Repub. lib. vii. p. ~08. Edit. Francof. MDC IL
lat, gz-Repap. Lib. v1. p, -s06. , g
o ;fr'er aiz AZirefs.to God the Sakur, téat bﬂ mil _P?‘E_’/E’f'vé' us ﬁ'om ﬁ:)zr{gﬂry
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.- But to return from this Digreflion to Mr. Hime and his [ffay, T have
confidered ‘all that:Part of 1t which contains any Argument; the seft of
it confifts either of Affertions deftitute of Proofs, or of Obfervations from
which nothing can be juftly concluded, and which tend to nothing
but to raile undue Prejudices in the Minds of wesk Readers. Of
this latter Kind are ocur Author’s Obfervations, from Page 184 to
Page 199 He acquaints us in a great Number of Words, that Mlen
are generally apt to be pleafed at hearing ‘extraordinary and wonderful
Things ; that fome may be Enthufiaflts ; others may think they do right
in telling Lies for the Advantage of their Religion ; Vanity and Interet
may be to others, their Motives for endeavouring its Propagation ; they
may be encouraged in attemipting to do it by the Credulity and Weaknefs
of thofe Perfons to whom they apply. That if they have Eloquence,
Craft and Addrefs, they may be likely to work upon illiterate and barbarous

People, as Luciar’s Alexander did on the Papblagonians, That”Accounts
‘of Miracles have chiefly abeunded among ignorant and barbarous Nations,

and after they have been received there for fome Time, it has been difficult
to detect the Falfity of them ; that Men. are difpofed to fay Things, which
tend to the Honour of their own Country or Families ; that if they have
Oppormmllflb ‘théy may cafilybe tempted to affume 'the high Character
‘of Miffionaries from Heaven ; and when they have done fo, may:bear many
‘Diftreffes in dider to maintain it:

Moft of thefe Obfervations, may in fome Cafes, have been true, But
‘what Jllﬁ: Confequenccs can be drawn from them again{t the Credibility of
aﬂ human Tef’czmony when al}cdged in Proof of Miracles? If fomre Men
‘be weak or ill-difpofed, muft a// therefore be {o? Were there never any
Men of good Senfe or Probity ? Is there not very great Reafon to believe
that fome fuch there have been in every Age, as there are in the prefent
"Have not mdlfputable Proofs been given by Witneffes, in fome Cafes, of
their Integrity, thexr good ]udvment and their perfet Knowledge of the
Things they re lated : ? If thefe FaQs are beyond Queftion, what Advan-

tage
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tage can our Author’ gain, by obferving that there have alfo been great
Numbers of Knavesand Fools in the World? His Defign is to infinuate,
that the Witneffes to all the Religions that have pretended to be divine
Revelations, were Perfons of one or other-of the laft mentioned Characers,
‘But every Eye muft be able to difcern that there is' not the leaft Confe-
quence in this Sortof Realoning, which really does not deferve that Name,

And this Author’s Affertions are not better grounded ; of which we have
an Inftance in Page 183, Heaffirms, ¢ that there is not to befaund inall
« Hiftory, any Miracle attefted by a {ufficient Number of Men, ran_d' wi;ﬁ
¢ fuch other Circumf{tancesas are requifite to' give us a full Affurance .of
« the Truth of their Teftimony.” This s an’ Aflertion which is ‘hardly
capable of a due Proof. For in order to a compleat one, this Author is
obhgr—:d to confider and difprove all the feveral Evidences that have ever
been given for a4/l the Miracles of which we have any Account. - And
this, I think, he has hardly. yet done, or s likely to do {foon. At leaft
in this Effay, he has not attempted- any Thing matertal to this Purpofe,
His Affertion remgins entirely unproved, and therefore, -canpot; with
Reafon, be allowed any Weight. | |

However, as it is an exprefs Declaration of his own Opinion about the
Teftimony for all Miracles, which, without any . Exception, he reckons

infufficicnt to prove, or render them credible ; we may. from thence be led
to afk, For what Purpofe he has mentioned the Miracle related by ‘Idczrm

as having been wrought by the elder Vefpafian ; or the marvellous Crea-
tion of 2 new. Leg, 102 Man at Saragoffa, by the Ufe.of the holy Oil ; or
the numerous Miracles afcribed by the French Janfenifts to their A&ée
Paris? Since be plainly looked upon all thefe, as falfe Stories and Im-
poftares, why did he trouble his Readers with Accoants of them? I muft
be fo free as to tell Mr. Hume, that the Refpe@ due to Mankind, and much
more to GOD and his facred Truth, onght-to hinder an Author from pub-
lithing any Thing, efpecially on Subjects that concerns Rehgnon but what
he either knows, or on reafonable Grounds, belmves to'be true. He ought
not
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not to make Ufe of that very unfair, though fometimes indeed too efteétuat
Method, of raifing Prejudices in weak Minds, apainft a Thing which can-
not, by Reafon, .be confuted.  If he thinks that the Teftimony given for
the Mofaic or the C/mﬂmfz Miracles is not fufficient to fatisfy any reafonable
- Man, let him endcavour to d1fpr0ve both it and them. To thofe Ob-

jetions which he has raifed Page 206, againft the Hiftory of Mafes, let
him add what others he can find or Form of a more folid Kind. But let h

him not take the low Way of infinuating, quite without Proof, that the
Evidence for the Miracles of Mofes and of Chriff is not at all better than
what has been given for thofe other Miracles that he has mentioned ; which
15 plamly his Defign 1nrelating, with fuch an Air as he does, thofe notable
Stories.  There 1s no Sort of Reafoning, or Juftnefs of Confequence in fuch
Comparifons or Infinuations. They tend only to raife Prejudices againft
the Truth, and to throw difcolouring Lightsuponit. They are therefore,
unworthy of any Man who pretends to Relig 1011 or even to ordinary Pro-

bity and Candour.

Which Cenfure I muft, Wlth Concern, affirm, is yét more due
to that Treatment almoft beyond Parallel, which is given, foon after,
more openly, by this Author to the C}fmﬁzaiz Religion and to all who be.
lieve it. At the 202d Page, he briefly refumes the Arguments, by which he
has atte’mpte_d to prove, that ¢,no Evidence for any Miracle can amount toa
« Probability, much lefs to a Proof; and that, even {uppofing it amounted
“ to a Proof, it would be oppofed by another Proof derived from the very
«« Natureof the Fa&t, which it would endeavour to eftablith, &¢,”  After
~ which, heinfifts on his Conclufion, and even eftablithes it as a Maxim,
that no human Teftimony can have fuch Force as to prove a Miracle, and
make it a juft Foundation for any Syltem of Religion, And ¢ he is the
“ better pleafed,” he fays, Page 204,  with hisown Reafoning, as he
« thinks it may ferve to confound thofe dangerous Friends or difguifed
¢ Enemies to the. Cbrzﬂ:mz Religion who have undertaken to defend it by
« the Principles ofhuman Reafon,” He hlmfelf affirms, © that our moft
““ loly Religion is founded in Faith, not in Req/an and that itis a fure
« Method of expofing if, to put it to fuch a Trial as it is by no Means fitted

to .
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‘ tdenddra HIS Meamng 1S, tlnt z‘bgr will. mdeed effectually expafe it
who aim at proving, by the' Means of credz&fe Tf‘ rmony, that the Miracles
faid to have: been wrought on its Behalf, were ratxonal and fuﬂwent Proofs

that it came. from God, For that, he" prctends is a Thmg to be?
1ece1ved by I'aith alone, without any Proof or Reafon Whatfoevcr

1y

. Yet prefently afterwards, in Page- 207, this Author Aff; irms, <. that
< the Chriffian Rehgmn was not only a# ﬁ;ﬁ attended with Mz: acles; but
““ evenat this Day cannot be believed by any reafonable Perfon without one.
«« Mere Reafon 1s infufficient to convince us of its Veracity; and whnfoever
“ is moved by Faith, to affent toit, is confcious of a continued Miracle in bis
"« pwn Perfon.”  Does there not appear to, be fome Inconﬁ&ency in’ thefe-
Declarations? No. He replefents very plamly, all thofe who at firft embraced’
what he calls, ‘with a Sticer, our mofé boly Reho‘ian, or who' now belicve it
fince they muft-do it entirely-without Reafon; * fo have ﬁ:évez ted all the
< Principlks of their Underffanding,” and fags, ¢ that by-believing what, is
““_ moft contrary to Guftors and Expericnce, they ave Inftances of Miracles in
< their owom Pedam ' Now what other Miracles could Ji think: ;b.«.j/'é to be,
1fter what he has faid throun-h the whole Courie of this Eﬁay, butp: Ge.

digions Effects of Credulity and Folly >

‘lhﬂfc latt indeed, are not Zm Words 5 but that they EXPI'ﬁﬁn hlS real
Seufe an impartial Reader will eafi ly perccwe And when fuch a one
* confiders by WHOM, 1n this Nation, the Ch# fﬂ':an Religion is publickly
eftabliflied, as well as profef’ fed, he will know what-to thmk of an Author,
who ' cozld treat THEM in-fuch a Manner; and make fuch an Utfe of the
valuable leerty they are pleafed to allow: Men of puiblifhing their Thoughts
on Religion itfelf, as well as on all other. Matters.of Importance. ' He will
not .think it ftrange if a Perfon fo difpofed, fhould not be aﬁe&ed cither
with_the Dotrines of the C/Dr;ﬁmfz Religion, or the Evidences. for it,
Nor if another, 'to whom the Promifes of the Gofpel are Ob]eéts of very:
plcaﬁng Hopes, fhould have fhewn fome Cencem for 1ts delcauons
when it has received fuch un worthy Treatment,

The END.



