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HISTORICAL VIEW

OF THE

PLEA OF TRADITION.

TO enter into the argument concerning tra-
dition is not the object proposed by the writer
of this treatise. 'The question concerning the
authority of tradition, as a rule of faith, has,
it is conceived been recently considered in all
its bearings with so much distinctness of state-
ment, and cogency of argument, first by
bishop Maxsh, in his Comparative View of the
Churches of England and Rome, and very
lately by Mr. Jackson, in his Two Main Ques-
tions in Controversy between the Churches of
England and Rome, Stated and Discussed, that
it may well be deemed at present superfluous
for any protestant to agitate the controversy
farther. It has however appeared to the writer,
that it would be satisfactory to examine as a
question of history, the tradition alleged by the
church of Rome in support of its peculiar
B



2 Historical View of

tenets. It has been customary to select from
the works of ecclesiastical writers passages fa-
vouring the authority of scripture, or of tradition,
agreeably to the view of the.enquirer ; but it
does not seem to have hitherto occurred to any
person, that it might be useful to investigate
the opinions of those writers from age to age,
and thus to trace the history of the plea. The
whole controversy, as bishop Marsh * has re-
marked, depends on the resolution of this ques-
tion, do these divine and apostolical traditions
exist or not ?

The bishop has indeed considered the ques-
tion generally, and has assigned strong reasons
for disputing the assertions of those who main-
tain the existence of such traditions. The ques-
tion however, as a question of fact, may best
be resolved, like other questions of fact, by an
examination of the history, in which traces of
the reality of such traditions, if they be indeed
real, ought to be discovered. If from such an
enquiry it should on the contrary appear, that
indications of their non-existence are manifest
in the earlier history of the church, and even
that the subsequent allegation of their existence
can be so explained, that it should carry with
it no authority to convince our minds, it ought
surely to be inferred, agreeably to such princi-
ples of reasoning as in any other case would be

* Comparative View, p. 60. Lond. 1816.
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deemed incontrovertible and decisive, that the
notion is a mere fiction, not warranted by his-

torical testimony, but devised for justifying that,’

which could not be justified from the authentic
declarations of the sacred writings.

The immediate occasion of this treatise has
been furnished by a resolution, which certain
roman-catholics adopted in a meeting held at
Carlow in the last summer, and by an exhor-
tation, which doctor Doyle, roman-catholic
bishop of Kildare and Leighlin, has subse-
quently addressed to his clergy of Carlow and
its vicinity. The resolution stated, ‘¢ that the
scriptures alone cannot be a sufficient guide in
matters of faith, but require the authority of
tradition to expound their meaning.” In the
exhortation the bishop (1) has maintained the
same principle, claiming for it the authority of
Tertullian. Tt has thus been explicitly alleged,
both that the written word is insufficient to com-
municate the knowledge necessary for salva-
tion, and also that, without the aid of tradi-
tion, its own meaning cannot be understood.
It has not been simply asserted, that the revela-
tion of Jesus Christ has been transmitted to us
partly by the sacred scriptures, and partly by
tradition, and that therefore it is not sufficient
for a christian to seek in the scriptures a know-

ledge of his religion ; but tradition has been re-
(1) Appendix.
B <
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presented as the indispensable interpreter of

those scriptures, and as giving authority to the
meaning, which it shall pronounce to be true.
It has therefore become at this time necessary
to enquire, whether there is indeed any such
tradltlon, or whether it is an unauthorised pre-
tension, set up by churchmen in the ambitious
desire of arrogating to themselves a dominion
over the understandings and consciences of
christians. If indeed there be such a tradition,
then have the sacred scriptures been written in
vain. The same tradition, which is indispensa-
bly necessary, not only for supplying the de-
ficiencies, but also for interpreting the mean.-
ing of the scriptures, may more directly be re-
garded as the sole authority for the doctrines of
our religion ; and every pious christian, accord-
ing to this principle, ought to submit his mind

implicitly to the dictation of the clergy, with-

drawing his attention from the authenticated

word of our Redeemer and his apostles, and

fixing it wholly upon the communications of
those, who claim to be acquainted with the

mysteries of this other more satisfactory expo-

sition of the faith.

It cannot however be admitted, that the
roman-catholic clergy of the nineteenth century
should assert without proof, or even that the
council of Trent, assembled in the sixteenth,
should by its mere authority maintain, the
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reality of such a tradition. Even roman-catho-
lics themselves are bound to admit the incompe-
tency of the council to determine such a ques-
tion, for the question concerning the existence
of such a tradition is a question of fact, not of
doctrine, and it has never been acknowledged,
as belonging to the assumed infallibility of fhe
church, or of its governors, that it should de-
cide a question of fact. This question there-
fore, like others of the same kind, must be de-
termined by a reference to the records of his-
tory. That history is accessible to both parties.
Let its records be fairly examined, and let it
be thus ascertained, whether such a tradition
was indeed acknowledged in the earlier ages of
the church. If it can be proved from history,
that such a stream did not flow from the foun-
tain of truth, and if the true source of the
stream, which claims to have flowed from it,
can even be pointed out in the region of super-
stition, we may surely reject as false every al-
legation, which would maintain its pretended
origin. :

The very notion indeed of an aral tradition,
which should be riot merely coordinate with,
but even paramount to, a written communica-
tion received confessedly from the same origi-
nal, is so repugnant to all our conceptions of
the nature of historical evidence, that the
strongest proofs would be necessary for esta-
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blishing its existence. It is notorious that oral
tradition is subjected to disadvantages, which
do not affect the validity of a written commu-
nication, and that these disadvantages are in-
creased in every instance of its transmission
from one individual to another. All the causes,
which may lead one man to misconceive the
meaning of a communication orally received
from another, or which may dispose him to
falsify that, of which no written document ex-
ists to refute his report, cooperate to depreci-
ate it in the comparison with testimony com-
mitted to writing, -and consequently permanent
and invariable. That oral tradition, thus in
its nature imperfect and questionable, should
have been employed by the divine providence,
in preference to a written communication, for
conveying the truths of religion to succeeding
ages, and even for furnishing the interpretation
of the written 'ivord, so that the latter must be
unintelligible without its aid, s a principle
which can be admitted only on the most positive
and explicit evidence.
. Instead however of discovering such evidence
in the authentic records of our religion, we find

-our Saviour condemning in the strongest lan-

guage those Jews, who, as he * remarked, had
made the commandments of God of none ef.

fect by their traditions. Ts it then to be con-

* Matt. ch. 15. v. 6. Mark, ch. 7, v. 18.
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ceived, that the divine providence would adopt
in the christian dispensation of religion a mode
of communication, which was thus at the very
time condemned by Jesus Christ himself, as

having made, in that of the Jews, the law of

God of none effect ? Is it at all to be imagined,
that this mode of communication should be
adopted, not merely as supplemeatary to the
doctrinal instructions of the scriptures, F)ut
even as indispensable for the just interpratatwn
of those instructions, which the scmptares
actually contained? For rendering these things
reconcileable to the strong censure pronounce.d
by our Saviour on the traditiqn of the Jews, it
would have been necessary that he should at the.
same time draw a line of distinction between
the spurious traditions, which‘he cf)ndemned,
and those genuine traditions, by which ha pro-
posed to regulate the opinions of the cl'u'lst}an
church. No distinction however of thls.kmd
accompanied the censure. The .n.atural infer-
ence therefore is, that oral tradxtlon was not
contemplated by our Saviour as a mode of com-
munication, on which a general aad secure de-
pendence could be placed for religious instruc-
tion. .
It is indeed * admitted that the unwritfen
word was, as Bossuet has remarked, the first

rule of christianity, Jesus Christ having laid the

* Bishop Marsh’s Comp. View, p. 61, 62.
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8 Historical View of

foundation of his church by preaching. ¢ As
nothing was recorded,” says bishop Marsh,
¢ at least not to our knowledge, during the
life of our Saviour, the doctrines, which he
taught, were, during that period, so many di-
vine traditions. And divine traditions they re-
mained, *till they were recorded in the gos-
pels. Again, as several years probably elapsed,
after the apostles had begun to teach under the
guidance of the Holy Spirit, before they com-
mitted their doctrines to writing, the doctrines,
which they taught during that period, were so
many apostolical traditions. And apostolical
traditions they remained, “till thcy were re-
corded in the apostolical epistles.” But, as the
bishop has in the same passage proceeded to re-
mark, it cannot also be admitted, according to
the statement of Bossuet, that the writings of
the New Testament were added to" this primi-
tive tradition, because this statement assumes
the very principle in dispute, namely, that a
part at least of God’s word, as delivered by

Christ and his apostles, was not recorded in the
New Testament. The principle of the Refor-
mation is directly the opposite of this, the re-
formers having maintained, that the whole of
God’s word was contained in scripture, or the
written word. Which of the two is agreeable
to the truth, must be determined by examining
the scripture and the history of the church.

the Plea of Tradition. 9

In examining the scripture for a dete.rmina-
tion of this important question, we find 1ndeef1
that Paul * has enjoined, that the Thessaloni-
ans should hold the traditions, which they had
been taught, either by word, or by his epistle ;
and the injunction is quoted in the church of
Rome as decisive of the controversy. But
what inference does this passage authorise be-
yond the admission, which has been already
made, that preaching was employed by tl.1e
apostles in laying the foundation of the chris-
tian church, and that the instructions so com-
municated continued to be traditions, until they
were recorded in the scriptures? What t is
there in this passage, which can warrant the
belief, that the apostle has alluded to any doc-
trine, which was not afterwards recorded b’y
him in any of his subsequent epistles.? ¢ His
epistles to the Thessalonians,” the bishop has

* 2 Thessal. ch. 2. v. 15.

+ Compar. View, p. 66, 67. The bi'shop' lfas further
argued, that the context of this particular epistle indicates, that
the term was here used in reference to discipline, not. to a rule
of faith, the same term being thus applied in the sixth verse
of the succeeding chapter, after an interval of only seven
vegses. . The inference however does not a?pear conf:]uswe.
Macknight has accordingly referred the term m.tl}e earlier .pfxs'-
sage to the christian doctrine generally, the Chl‘lstlfln doctrines,
as having been received by revelation, and so dr:lwered F)y tl:ic
apostles, being fitly denominated traditions, or things delivered.
Macknight on the Epist. vol. 2.p. 571, vol. 3. p. 115, 116.
Lond. 1816.
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remarked, ¢ were among the earliest, if not the
very earliest, which he composed. And who
will undertake to prove, that doctrines, unre-
corded in the two comparatively short epistles
to the Thessalonians, were not afterwards re-
- corded, either in the epistle to the Romans, -or
in the epistles to the Corinthians, or in the
epistles to the Ephesians, the Colossians, the
Philippians, or the epistles to Timothy and
Titus?—* There is also,”” he has added,
“ another possibility, which is sufficient to
destroy the inference. They may have been
afterwards recorded in other apostolical epistles;
or they may have been doctrines taught by
Christ himself, and recorded in the gospels.”
From these observations it is concluded, that
the scriptures afford no testimony, which would
warrant us in maintaining, that any rule of
faith, distinct from the written word, has been
orally transmitted for the instruction of suc-
ceeding ages.. This is of itself sufficient to
destroy the authority of any alleged tradition,
for, though cardinal Bellarmine, the ablest of
the champions of the church of Rome, has ||
told us, that the tradition, for which he con-
tends, is termed wnwritten, not because it is
not any where written, but because it was not
written by the original author, his explanation
of the term however substitutes an uninspired

Il De Verbo Deit, lib. 4., cap. 2.
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for an inspired authority, and consequently
subjects tradition to all the diminution of credit,
which belongs in such circumstances to merely
human testimony. Even if the sacred writers
had informed us, that some portion of the
christian doctrine had been transmitted only by
oral communication, though we should in this
case have been bound to receive with reverence
and attention any well attested tenet offered to
us as a part of such tradition, yet, when not
only the specific purport, but also the very ex-
istence and reality of such a communication,
must be determined wholly by the testimony of
uninspired men, the scriptures affording no in-
formation in a case, in which it might  so na-
turally be expected, the credibility of such tes-
timony is, in the most favourable circumstances
of proximity, liable to much impeachment, and
must be regarded as utterly destroyed at any
distance from its alleged original.

Let the enquiry be now prosecuted among
those writers, in whose works a tradition, ori-
ginally unwritten, should be found according
to the definition of the cardinal, and let the
testimony of the existence, and of the parti-
culars, of a traditional doctrine be fairly in-
vestigated and appreciated. . When it shall have
been ascertained, at what distance the written
record is found from the inspired authority of
the sacred writings, we shall be enabled to de-
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termine, what degree of credit should be given
to its testimony.
The writers distinguised by the appellation of

apostolic fathers, as having conversed with the

apostles, and having succeeded immediately to
them in the government of the church, demand
our first attention. To these men a tradition
of doctrine must have been imparted by the
apostles, if it was to be transmitted to succeed-
ing ages, and we must believe that they would
have taken care to announce to their fellow-
christians, that they had been intrusted with
the care of a deposit so important to the church.
In their zealous anxiety for the maintenance
and the propagation of the religion of Christ,
they must naturally, if they were indeed
charged with the preservation of a traditional
rule of faith, indispensable for supplying the
deficiency, and for interpreting the meaning of
the scriptures, have been solicitous to inform
christians as soon as possible, that such a tra-
dition was in existence, and to record the par-
ticulars which it comprehended. This would
have Dbeen their bounden duty, as they were
successors of the apostles. It would also have
been their obvious policy, as they were rulers
of the church, and even their interest, as they
were men, actuated by the same feelings, which
ordinarily influence our nature. Policy would
have impelled them to declare, that they had

. the Plea of Tradition. 13

received such a deposit from the apostles, as
they might thus most effectually secure to them-
selves the reverence and submission of the
church. The ordinary influence of human feel-
ings would have disposed them to magnify their
own importance by a communication, which
would have placed them in the same rank with
the apostles, as authorised teachers of the doc-
trines of religion.

The apostolic fathers were Barnabas, Cle-
ment, Hermas, Ignatius, and Polycarp. Of
these the first * was the companion of Paul,
has been frequently mentioned in the scriptures,
and is believed to have written his epistle, the
only work ascribed to him, about the year 71,
probably with a design of availing himself of
the recent destruction of Jerusalem, for detach-
ing christians from the still subsisting venera-
tion entertained for the jewish law. Clemens,
stated || by ancient writers to have been the
same person, whom Paul has described as one
of his fellow-labourers, is concluded to have
addressed, in the year 96, an epistle to the
church of Corinth, then agitated by dissension.
Hermas, onet of those whom Paul, in the
conclusion of his epistle to the Romans, has
desired to be saluted, published about the year
100 his Pastor or Shepherd, a work consisting

* Lardner’s Works, vol. 2. p. 11 etc. Lond. 1788.
i Ibid. vol. 2. p. 22 etc. + Ibid. p. 50 etc.
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of three parts, the first containing four visions,

- the second twelve commands, and the third ten

similitudes. Ignatius,. the * second after Peter
in the succession of the church of Antioch, was
in the year 107 sent from Syria to suffer mar-
tyrdom at Rome, and in his progress wrote
several epistles, to confirm his brethren of vari-
ous churches in the true faith. Polycarp, who
closed this illustrious series, wast a disciple of
John, by whom he had been constituted the first
bishop of Smyrna: he, we are informed by
Irensus, wrote several epistles, of which how-
ever one only, addressed to the Philippians,
probably in the year 108, is now extant, and
seems to have been also the only one, which
had remained to the time even of Eusebius and
Jerome.

Of the curious and interesting writings of

these primitive fathers, as they are now extant,
it may be stated in the most unqualified man- -

ner, that they do not contain a single expres-
sion, which may be fairly understood to sig-
nify, or to suppose, any system of doctrine
transmitted to them merely by oral communi-
cation. Neither has Barnabas, in his general
epistle, pleaded any traditional ingiruction for
dissolving the obligation of the jewish ceremo-
nial; nor has Clement urged any such commu-
nication, that he might compose with more au-

* Lardner, p. 65 cte, 1 Ibid. p. €6 etc.
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thority the dissensions of the church of Corinth;;
nor has Hermas, to pass over his visions, and
his similitudes, referred to any such deposit for
sanctioning his twelve commands; nor has
Ignatius, in all that anxiety for the soundness
of the faith of his fellow-christians, which ani-
mated him to disregard the terrors of his ap-
proaching martyrdom, ever called on them to
reverence the exhortations of a man, who had
received the traditions of the apostles ; nor yet
has Polycarp, to whom an epistle had been
specially addressed by Ignatius, ever intimated,
that he held those traditions in trust for the due
direction of the faith of christians.

Eusebius has (2) indeed told us that Ignatius
exhorted the churches of Asia to adhere
firmly to the tradition of the apostles. But we
should consider what signification is here at-
tached to the term tradition. It appears from
the passage itself, that it is directly opposed to
heresies, then first springing up and spreading,
and may therefere most naturally signify the
doctrine of the apostles, as contrary to those
heresies. The epistles too, in which Ignatius
was said thus to have recommended the tradi-
tion of the apostles, we have at this day, and
we find in them mnothing, which would war-
rant the notion of an oral tradition, the sub-

(2} Appendix.
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ject of the present enquiry. Eusebius moreover
has proceeded to quote from those epistles somo
passages, in confirmation of his statement ; and
in none of these passages does any expression
occur, which would favour such a notion. In
one Ignatius expresses the pious resolution, with
which he was prepared to undergo his martyr-
dom : in another he recommends the church of
Antioch to the care of Polycarp: in a third in-
deed he introduces (3) a relation concerning our
Saviour, of which the historian has said, he
knew not whence it had been received; but of
this relation it may be remarked, that it has
not been given as an apostolic tradition, Euse-
bius having professéd himself ignorant of its
origin, and that it has manifestly confounded
the weakness of Peter in denying Christ, with
the incredulity of Thomas in doubting the
reality of his resurrection. That the relation
is erroneous, is certain, for it is not consistent
with the written gospel; and even if it were
true, it would not affect the question, for it pro-

" fesses to relate a fact, not to teach a doctrine.

But it does not appeax merely from the ab-
sence of all expressions favourable to the notion
of an oral tradition, that it was not entertained
by the primitive fathers of the church, for a
minute examination will discover various pas-
sages, which clearly imply the contrary, and

(3) Appendix.
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enable us to furnish a direct proof of the nega-
tive opinion.

One of the particulars, for which the antho-
rity of an express tradition has been pronounced
to be indispensably necessary, was the change
of the sabbath from the seventh to the first day
of the week. We find however that Barnabas (4)
has impliedly denied the existence of any such
tradition by assigning a different reason, namely
that the eighth day was the beginning of a new
creation, being that on which Jesus Christ arose
from the dead. Can we believe, that he would
thus have reasoned about the change, if he
could have urged the authority of an apostolic
injunction, which must have been communi-
cated immediately to himself? We collect from
the sacred writings the practice observed in this
respect by the apostles, and we explain and jus-
tify it in the same manner, in which it was ex-
plained and justified by the earliest of the apos-
tolic fathers. Neither did Barnabas, nor do we
acknowledge anytraditional instruction for mak-
ing the alteration. Hermas again, instead of
proclaiming that he had been intrusted with a
deposit of traditional truth, by which he was
enabled to remove all the difficulties of the
written word, refers (5) to the immediate ac-
tion of ‘the divine influence the faculty of un-
derstanding all things in religion. This agency’

4) Appendix. {5) Tbid.
[
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would however have been exercised without
necessity, if he had been already furnished by
oral tradition with all the instructions, which
could be required for regulating the faith of
christians ; nor can we suppose that Hermas
would have looked to this source of divine
knowledge, if he were conscious of actually pos-
sessing in the apostolic traditions a supplement
of the scriptures, .and an unerring rule of in-
terpretation of scriptural difficulties. Clement,
in his anxious desire to compose the dissension
of the church of Corinth, urges the male-con-
tents to submit to ecclesiastical authority, yet
without any where intimating the possession of
a tradition, which should empower the superiors
of the church to regulate the faith of chris-
tians. Can it be believed that a topic, so fa-
vourable to the importance and the authority of
the clergy, should have been omitted on such
an occasion, if it could have been pleaded con-
sistently with truth? Ignatius (6) tells the
Ephesians that, in a second epistle, which he
proposed to address to them, he would more
fully explain to them the doctrines of christi-
anity, especially if the Lord should reveal them
to him; he therefore could not have been ac-
quainted with a traditional doctrine, adequate
to the explanafion of all christian mysteries.
This, it may be remarked, is the father, con-

6) Appendix.
P
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-cerning whom a passage has been quoted from

the history of Eusebius. Polycarp, lastly, (7

‘tells the Philippians, that Paul had written to

them epistles, into which if they would atten-
tively look, they should be able to perfect their
faith. The expression is inaccurate, in repre-
senting more than one epistle as addressed by
Paul to that church; but * it has been with
probability explained to comprehend also the
epistles addressed to .the Thessalonians, the
Philippians being included within the province
of Macedonia, of which Thessalonica was the
principal city. However this may have been,
whether we suppose Polycarp to have com-
mitted an error, or to have been simply inac-
curate, one thing is certain, that he who told the
Philippians, that they might by perusing the
writings of Paul be enabled to perfect their
faith, could not have believed, that there was
any oral tradition of doctrine necessary for that
purpose.

It appears therefore, that we have not any
reason whatsoever for believing, that these
primitive fathers of the church, who had con-
versed with the apostles, and were their im-
mediate successors in the superintendence of
christians, received from them any deposit of
doctrinal truths, distinet from those communi-
cated in the records of our religion, and of in-

' c?2

(7) Appendix, * Lardner, vol. 2. p. 92,
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dependent, and even of paramount authority ;
but that, on the contrary, something in the re-
corded language of each of those fathers un-
equivocally indicates, that the author claimed
.credit for no such trust, appealing to some
other principle of persuasion, and the last of
them referring directly and explicitly to a dili-
gent examination of the scripture for perfect
instruction in the faith. If these patriarchs of
the christian church knew no such tradition, as
has been alleged in later ages, how could it
have reached their successors ? Can we believe
that this tradition could have been orally trans-
wmitted from the apostles by inferior members of
the church, when no communication of this
kind had been made to Barnabas, to Clement,
to Hermas, to Ignatius, and to Polycarp, men
with whom the apostles were in habitual com-
munication, men distinguished by their zeal,
-and eminent by their station? If the stream

be cut off, where it should have flowed from the

fountain, can any one reasonably claim to have

drunk of the water of this fountain at a greater

distance from the source ?

Here, it should seem, the enquiry might
cease, for, if these immediate successors of the
apostles knew no distinct system of doctrinal

-tradition, others, who followed them, could -

-not with any appearance of reason pretend to
have received it from them. It has however

the Plea of Tradition. 21

been customary to consider the authority of the
fathers as of a collective body,.and to search
for testimonies in their writings, without any
reference to that order of succession, which is
indispensable to the consideration of any ques-
tion of history. It may therefore be satisfac-
tory, to prosecute this enquiry further, not only
as it may discover new arguments for rejecting
the pretension of the advocates of tradition, but
yet more as it may conduct us to a knowledge
of the manner, in which that pretension was
introduced into the church, and at length con-
stituted the guardian of the tenets and practices
peculiar to roman-catholics.

The first distinguished writer of the church,
who came after the apostolic fathers, was Justin
Martyr, who published his treatises about the
middle of the second century. The works of
this father however are such, as could not be
expected to have any relation to the subject now
discussed. These, as we have them, consist
chiefly of two apologies for the christians, ad-
dressed one of them to Antoninus Pius and his
sons, and the senate and people of Rome, the
other to the succeeding emperor Marcus Anto-
ninus ; and of a dialogue, inwhich he maintains
the truth of christianity against a Jew, named
Trypho. In such compositions the argument
from tradition could not be expected to occur,
because this argument could be addressed only
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to those, who admitted the authority of Jesus
Christ and his apostles, from whom that tradi-
tion claims to be derived. To pagans and to
Jews the argument could not bring conviction,
and therefore from the omission of it no infer-
ence unfavourable to it can be collected, as
neither is any support afforded to it by these
compositions.  Justin employed himself in
maintaining the cause of the church against its
outward adversaries, not in vindicating its
genuine doctrines from the misrepresentations
of those who corrupted its truth.

To this other object Irenzeus devoted his ex-
ertions in the latter part of the second century,
and accordingly in his treatise written against
the heresies of his time we find the first men-
tion of tradition, as distinguished from the
sacred writings. - But, though Irensus has in
this treatise employed the argument from tradi-
tion, it appears from- this very treatise, that the
notion of tradition entertained by Irenzus was .
very different from that, which is maintained
by the church of Rome; and it also appears,
that the use of the argument had been forced
upon him by the heretics, against whom he
contended, the true inventors of the doctrine
of a tradition distinct from, and independent
of the written word.

Almost in the beginning of his work Ire-
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neeus (8) has stated the faith, which the church
had received from the apostles and their dis-
ciples, and we find it, though somewhat am-
plified for the confutation of his heretical ad-
versaries, yet agreeing intirely in substance
with the strictly scriptural tenets of the creed
ascribed to the apostles. This, he (9) adds, is
a tradition, which no person has authority to
enlarge, or to diminish ; and the difference of
the knowledge of divine things, observable in
different persons, he (10) refers to wisdom em-
ployed in the study of the scriptures, not to tradi-
tion, describing it also as appertaining to a con-
sideration of the economy of the divine dispen-
sations. In a subsequent chapter he again (11)
states the rule of faith, as opposed to heretics,
in a summary of the same articlés” of belief,

-though more particularly contrasted to the

tenets of the gnpstic heretics, whom he wished
to confute. In (12) another place the scrip-
ture is represented, as affording all the know-
ledge of divine things attainable by men, the
rest being referred to God. In yet (13) another
passage he describes our knowledge of salva-
tion as received from those, who had first
preached the gospel, but afterwards, by the will
of God, delivered it to us in the scriptures, to
be the foundation and pillar of our faith.

(8) Appendix. (9) Ihid. (10) Ibid.
(11) Ibid. (12) Ibid. (13) Ibid.
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Here then we have from Ireneeus explicit

declarations, in which he clearly states the
genuine faith of the church to be compre-
hended in tenets deducible simply from the
scriptures ; represents this faith as a traditiom,
which no person could enlarge or diminish ;
refers any difference of knowledge of divine
things only to a difference of intelligence in
studying the scriptures, considering it however
as not appertaining to the subject of faith, but to
the conduct of divine providence in the govern-
ment of the church ; describes the scriptures as
- containing all knowledge of such matters, which
is attainable by men ; and pronounces that the

writers of the New Testament committed to the-
scriptures, agreeably to the will of God, that
gospel which they had previously preached, to
be the basis and the support of the faith of’

christians, thus in express words declaring the

scriptures to be the exclusive vehicle of evange-

lical tradition. .

It may well seem surprising that a writer,
who had so distinctly expressed sentiments
most adverse to the romish doctrine of tradition,
should have been supposed to be an authority
in favour of that doctrine, as he has been fre-
quently represented. The error however may
be easily explained, and the true origin of this
most unreasonable doctrine be at the same
time exposed. The heretics of the time of
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Irenzus, who * had corrupted the religion of
Christ by an admixture of the most extravagant

" notions, derived from the oriental philosophy,

were easily confuted from those scriptures, from
which they so widely differed. Unable there-

fore to deny, that their doctrines were incon-

sistent with the scriptures, they, says (14) Ire-
nazus, accuse the scriptures themselves, alleg-
ing that they were contradictory, and of no
authority, and, precisely as the roman-catho-
lics of the present day, that the truth could not
be discovered from them by those who are ig-
norant of tradition. Here then is the true
origin of the pretension of the church of Rome.
Heretics, whom the scriptures plainly confuted,
and whose doctrine no man of whatever per-
suasion would now defend, pleaded it in op-
position to the written revelation of God. Ire-

* They all agreed in maintaining, though under various
modifications, the doctrine of emanations, which appears to
have been anciently tanght by Zoroaster, proposing to ex-
plain the origin of evil, by referring it to a gradual deterio-
ration in the progress of these emanations, as they receded fur-
ther from the original source of all existence. In these fanci-
ful theories the creation of the world was -attributed to a being
so far removed from the first cause, as to be allied to matter,
and thereby qualified to act upon it. As this notion degraded
the character of the second Person of the Trinity, to whom
the work of creation is atiributed in the christian scriptures,
the fathers enlarged upon the part of the creed, to which it
was opposed.

(14) Appendix.
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neus on the other hand, perceiving that it
would be vain to argue further with such men
from the scriptures, judged it necessary to meet
his adversaries on that ground, which they had
chosen for their defence, and challenged, as he
reasonably might, the authority of tradition
for those churches, which had received their
doctrines through a direct succession from the
apostles. That he adopted the argument
merely to refute those, who had refused to be
convinced by any argument drawn from the
scriptures, is manifest from the conditional
language, which he has employed. If, says (15)
he, the apostles had known secret mysteries,
which they taught the perfect separately and
secretly from the rest, they would deliver them
chiefly*to those, to whom they also committed
the churches themselves. The argument is
hypothetical, and manifestly used but to retort
the plea of the heretics.

On this merely defensive argument of Ire-
naus, though conditional in its very form and
expression, and restrained and qualified by so
many testimonies borne in other passages to the
authority of the scriptures, and therefore evi-
dently employed only to repel an unauthorised
pretension, the romish plea of tradition is pri-
marily founded. Roman-catholics do not find
it convenient to urge the plea, as devised by

{15) Appendix
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its true .authors,. the grostic heretics of the
second century; but when Irenseus retorts on
those heretics their own allegation, having found
it useless to contend with them from the au-
thority of the scriptures, which they disre-
garded, then tradition becomes the important
secret of the christian doctrine, though Ire-
neeus himself pleaded it only in justification of
a summary of tenets manifestly scriptural.

It is admitted that Irenweus, in pressing this
argument, has (16) demanded, whether a
church might not be founded on tradition alone,
though the apostles should not have left any
record of their doctrines. But he has himself
explained what he meant by such a tradition,
describing certain barbarous nations of his own
time as cherishing by tradition doctrines stated
in the apostles’ creed, which is but a summary
of the obvious declarations of the written word.
In (17) a subsequent passage he declares, in
terms which cannot be misconceived, his opinion
of the exclusive authority of the scriptures, where
they are known. The true knowledge, says
he, arguing against that pretended knowledge,
from which * the gnostics derived their assuming

{16) Appendix. (17) Ibid.

#* The name had probably been borrowed by the oriental
philosophers from the Greeks before the existence of tl\.e
christian heresies, when the platonic philosophers of Alexandria
visited the eastern schools ; and the doctrine was accordingly an

object of reprehension to Paul, when he cautioned Timothy
against oppositions of science falsely so called ; ) Epist, to
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appellation, is the doctrine of the apostles, to
b,}(]a fomfd in the legitimate and diligent stud’y of
1t1 e S(j,rlptures.; In (.1 8) the conclusion also of
1s argument, in which he exhorts all christians
to sl.lun the doctrines of the heretics, he ad
monishes them, not only to fly to the, church-
and t.o be educated in its bosom, but also to b ’
nou.rlshed in the scriptures of the Lord comef
faf'lng the church to paradise, and the, scrip-
ures to the trees, of which our first parents were
commanded to eat. He has even (19) in one

passage explained the term tradition to signify -

the written word, for he has described Clemens
the ap(.)stolic father, as a man who had yet fllé
preaching of the apostles in his ears, and their
tradition defore his cyes. ’ -
. Irenzeus, it must also be admitted, has in
mflentfxl]y recorded a tradition concer;nin th -
mlllem.um, as derived directly from a fstol'e
autllf)l'xty, but one which will not gairllp mu ll(i
credit for such communications, as comtituticw
a. standard for religious doctrine. He &00) hn s
tcl)ld us, on the authority of Papias, th; discf
t)oeh(r)‘f; g (;hn, from ‘whom the tradition is alleged
g veen received by Papias, that the days

rlln. Cll G. v _;0‘ v w. & 3} S
. . Ve ’ and ¥y llen he arn d } g
‘ ’ ed the COIObblanb against
pl'”lOSOp/Z‘/? a?fld van Liecelt (!ﬂe? t}te l?(lliltlail (f) 1ne7l, (‘f’t er
the fzelﬂﬁ)lts 0, 1/58 '(0071(1, a d ri
nd not elfte) C]l)‘lé‘t . Eplst. to tlle ’

(18) Appendix. (19) Thid. (20): Ibid.
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shall come, in which vines shall grow, having

" each ten thousand branches, and on one branch

ten thousand arms, and on one arm ten thou-
sand twigs, and on each twig ten thousand
clusters, and in every cluster ten thousand
grapes, and each grape, being pressed, shall
yield twenty-five vessels of wine: and when
some of the saints shall have laid hold of a clus-
ter, another shall cry, I am a better cluster,
take me, by me bless the Lord : and, in the
like manner, that a grain of wheat should pro-
duce ten thousand ears. These things, he
added, are credible to believers : and when the
traitor Judas did not believe, and asked, how
then shall such productions be accomplished by
the Lord, the Lord said, they shall see, who
shall come to these things. It seems indeed as
if the providence of God had preserved such a
testimony of a tradition, represented not only
as coming from an apostle, but even from Jesus
Christ himself, with the express purpose of
manifesting the folly of depending on tradition
for doctrinal information. We are quite cer-
tain, that such a compound of folly could never
have come from our Lord and his beloved dis-
ciple; and Grabe has conjectured, that it had
probably been formed out of some tradition of
the Jews. Even the church of Rome does not
maintain its authority, though an equal ap-
pearance of authenticity cannot be claimed for
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any one of those traditions, for which it now
strenuously contends.

Nor is this all of the primitive tradition,
which the catholic church has judged it neces-
sary to reject. The same Irenzus has, on au-
thority not less direct, communicated some par-
ticulars relative to the future state of the virtu.
ous, which are not now respected by any class
of christians. And as, says (21) this father,
the elders say, then those who shall be worthy
of the conversation of the heavens, shall pass
thither ; others shall enjoy the delights of para-
dise ; but others shall possess the splendour of
the city : for the Saviour shall be every where
seen, as they shall be worthy who see him : but
that there is this distance of the habitation of
those who have borne fruit a hundred-fold, and
of those who have borne sixty-fold, and of
those who have borne thirty-fold: of whom
some shall be taken up into heaven, others
sl.la]l live in paradise, others shall dwell in the
city : and.that on this account the Lord hath
Sfiid, that with the Father there are many man- -
sions : for all things are of God, who affords

to all a fit habitation : as his Word says, that
to all was distributed by the Father, according
as each is, or shall be worthy : and this is the
feast-chamber, in which they shall repose, who
feast being invited to the marriage : that this is
the arrangement and the distribution of those

(21) Appendix.
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who are saved, say the elders, the disciples of

- the apostles.

We even find (22) in the writings of Irenseus

a difference occasioned by two contradictory
traditions, each claiming apostolic authority, in
regard to the day, on which the festival of eas-
ter should be observed, Polycarp maintaining
one practice, as sanctioned by John and the
other apostles, and the pope Anicetus a differ-
ent one, as authorised by the preceding elders.
Another (23) difference, relating to the mode
of observing a fast preparatory to that festival,
has been by Irenmus himself supposed to have
arisen from simplicity and ignorance, transmit-
ing to posterity unauthorised usages. The autho-
rity of the same father (24) has also been given
for a custom, as of apostolic origin, by which
the knee was not bent in prayer on the Lord’s
day, to express our resurrection and deliverance
from sin and death.

That some traditions indeed should have
been transmitted from the age of the apostles,
is most natural. "We naturally cherish the me-
mory of the distinguished persons, with whom
we have associated, and we are eager to com-
municate to the succeeding generation all the
little particularities of their intercourse. Such
accounts however, when orally transmitted,
must in any case be subject to much uncertain-

(22) Appendix. (23) Thid. (24) Ibid.
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ty; and invention is but tco frequently em-
ployed, to supply the want of genuine informa-
tion, and even to procure a spurious credit for
unauthorised practices and opinions received
- from other originals. Of this description ac-
cordingly we find the traditions, which have
been recorded by Irenzus. That father was
however too wise, to regard them as in any
degree constituting the standard of the belief of
a christian. He has indeed recorded them with
sufficient simplicity, and we may benefit by
that simplicity in the” opportunity which it has
afforded, of forming a judgment concerning the
little dependence to be placed on traditional
relations ; but he has taken good care to refer
all christians to the written word, as the true
and only standard of their faith, and has accord-
ingly given, as the traditionary faith of the
church, only such a summary of the facts and
doctrines of the gospel, as was gradually formed
_into the creed, since distinguished hy the name
of the apostles.

The great reliance of the advocates of tradi-
tion is however placed on Tertullian, who has,
been referred to the close of the second century,
having followed Irenseus at an interval of about
thirty years. He, like Irenaus, combated the
opinions of the gnostic heretics, and, like him,
had accordingly occasion to speak of tradition.
The course indeed, which the controversy had

~
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then taken, led him apparently to reject, in
favour of ftradition, the argument from the
scriptures ; but it may be easily and clearly
shown, that he did this without any intention
of setting up an oral tradition in opposition to

- the written word, or as supplying its deficiency,

or interpreting its meaning.

Tertullian contended with the same adver-
saries, who had been before encountered by
Irenzeus, but these appear in his time to have
adopted a different mode of defence, probably
because they had been unable to resist the ar-
guments of their earlier antagonist. In the
time of Irensus, conscious of the want of all
scriptural authority for their wildly extravagant
opinions, they had endeavoured to justify them-
selves by pleading the sanction of a secret tra-
dition. From this defence they seem to have
been driven by that father, who urged against
them, that whatever authority tradition could
bestow, must be found with those, who could
trace the history of their churches to the apos-
tles through a regular succession. Forced from
this pretension, they found it-necessary to al-
lege the authority of scripture ; but to the genu-
ine and acknowledged records of christianity
they could not appeal in defence of their ex-
travagancies. That heresy, says (25) Tertul-
lian, rejects certain scriptures, and those which

(25) Appendix.
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it receives, it does not recéive entire : by ad-
ditions and omissions it perverts them to its
own purpose ; and where it does admit them in
some degree entire, it wrests them by different
expositions : the adulterated sense is as adverse

to the truth, as the corrupted language. They-

are necessarily unwilling to acknowledge those
things, by which they are refuted ; they rely on
those which they have fabricated, and those
which they have made their own by ambiguity
of interpretation. :

This new mode of defence seems to have
much embarrassed the champion of orthodoxy.
What advantage wilt thou gain, he goes on to
say, thou who art most exercised in the scrip-
tures, when, if thou maintainest any thing, it
is denied ; on the contrary, if thou deniest any
thing, it is maintained? And thou indeed wilt
lose nothing, except thy voice in the contention ;
wilt gain nothing, except bile from the blas-
phemy. But will he, if there is any person,
on whose account thou enterest into a contro-
versy of the scriptures, that thou mayest con-
firm him doubting, incline more to the truth, or
to heresies? Moved by this very thing, that he
sees thee to have gained no advantage, the op-
posite party equally denying and defending, he
will depart rendered more uncertain by the al-
tercation, nowknowing which opinion he should
judge to be heresy. And remarking that the
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heretics might retort the charge of falsification
of the scriptures on the orthodox, he suffers
himself to be driven to the conclusion, that no
appeal to the scriptures should be allowed, nor
any controversy maintained in them, in which,
as he says, there is either none, or an uncertain
victory, or equal to one uncertain. -

In this difficulty what is the expedient of
Tertullian ? He was, we * are told, well ac-

- quainted with the roman-law, and accordingly,

instead of fairly arguing the main question, he
pleads that which he names a prescription, || and
which we may perhaps name in a legal sense an
exception. He (26) contends that these here-
tics should not be admitted to argue from the
scriptures, but that the authority of faith and
of the scriptures should be presumed to be upon
the side of those, who could trace to apostles
the originals of their churches.

For doing justice to Tertullian in regard to
this mode of defence it is necessary to consider,
that the turn, which the gnostic controversy had
recently tafen, brought the canon of scripture
and its just interpretation into dispute, so that
it appeared difficult to appeal with success to
scriptural authority. A more temperate dis-

* FEuseb. Hist. Eccles. lib. 2. cap. 2.

|l Cum ex praescriptione lis pendet, de ipsé re queeri non

€st necesse  Quinctil. lib. 7. cap. 5.
(26) Appendix.
D2
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putant than this impetuous African would in-

deed have referred his adversaries to the apos-
tolic origin of his church, in proof of the genu-
ine canon and text of the scriptures, and would
then have confuted them from the scriptures,
which he had so authenticated. Tertullian
however, alarmed with the apprehension of the
doubtful issue of such a contest, adopted a
summary proceeding for the maintainance of
his cause, by pregcribing to his adversaries, con-
tending that they were bound to submit without
dispute to those, who could claim for their
church a direct succession from the apostles.
This, as has been intimated, is not the de-
fence, which Tertullian should have made ;
but the canon and the text and even the mean-
ing of the scriptures were then recently ques-
tioned, and allowance should be made for the
eagerness of an ardent spirit, perplexed by new
difficulties, which he was not prepared to re-
move. Tertullian * was indeed in that period
the scholar of the western, as Origen was
in the following century of the eastern church.
His eager and uncontrollable spirit was how-
ever, before the close of his life, sufficiently
manifested in his unhappy adoption of the
opinions of || Montanus, an illiterate enthusiast

* Vincentius Lirinensis, Commonit, 1 » ch. 24. in Reeves’s

Apologies, vol. 2. Lond. 1709.

{ Mosheim’s Eccles. Hist. vol. . p- 236—239. Lond. 1782.
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of Phrygia, who claimed, not indeed to be the
Holy Spirit, but yet to be that Paraclete or
Comforter, who had been promised, as he
taught, to the followers of Christ, for perfect-
ing the gospel by the addition of some new
doctrines, and illustrating the obscurity of
those, which had been already revealed. Thus
did the enlightened, and even eloquent Tertul-
lian, stimulated, as we * are informed, by the
envy and the insults of the roman clergy, sub-
mit to become the follower of an ignorant and
silly enthusiast, who in his absurd extravagance
exhibited the original example, which was after-
wards twice imitated by artful impostors, by
Manes in the third century, when he founded
the odious sect of the manicheans, and by
Mohammed in the seventh, when he proclaimed
himself the apostle of the koran. '
Perhaps indeed the same spirit, which
prompted the system of authoritative dictation,
published by Tertullian under the title of  the
preescription of heretics,” when he refused to
enter into a discussion of the scriptures, and
required his adversaries to yield to the declara-
tions of the apostolic churches,_ urged him
onward to this other measure of embracing the
pretensions of Montanus, for an infallible leader
actually living would furnish a more direct and
cogent authority, than a tradition even then re-

* Hieronymus in Catal. Script. Ecclesiast.
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quiring to be traced through more than a cen-
tury.  Neither is such an aberration of a vigor-
ous and informed mind essentially different
from the conduct of that church, with which
we are at this day contending for the truth.
‘Montanus, in claiming to be the paraclete, was
b}).t a prototype of a church arregating infalli-
bility ; and Tertullian, in passing from his
*“ preescription of heretics,” to the pretension of
Montanus, but acted like those, who in later
ages have sought in such a pretension a support
for the weakness of a spurious tradition.

But whatever may have been the indiscretion
and the error of Tertullian, we are eoncerned
only in endeavouring to ascertain his precise
opinion concerning the nature of the tradition,
by which, before his strange and unhappy
apostacy from sound doctrine, he wished to
‘have heretics at once concluded. The single
question, which belongs to the present enquiry,
is whether this father, whose general knowledge
of the state of religion is abundantly proved by
his writings, was acquainted with any oral
tradition existing in his time, distinct from the
written word, and by him respected as neces-
sary to be combined with it for an adequate
apprehension of religion. This question may
be answered decidedly with a negative.

It has been already remarked that Tertullian,
like Irenzus, has (27) explicitly stated his

(27) Appendix.
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notion of the rule of faith, as opposed to the
gnostic heretics, and that this notion compre-
hended only articles, of which the creed named
from the apostles was at length composed. His
rule of faith therefore, like that of Irenseus,.
was a known and specified summary of the facts
and doctrines of the written gospel, not a dis-
tinct tradition deposited with the rulers of the
church, to be brought forth as occasion might
require, for supplying the deficiencies, and il-
lustrating the obscurities of the written revela-
tion. :

This rule of faith is however very far from
being the only indication of the opinion of Ter-
tullian, concerning the nature of that tradition,
in favour of which he prescribed to the heretics. -
It is supported by various incidental expressions,
clearly manifesting the exclusive reverence, in
which he held the authority of the scriptures.
We, says (28) he, have no.need .of curiosity
after Jesus Christ, nor of enquiry after the gos-
pel: when we believe, we. desire to believe no-
thing further ; for we already believe that there-
is nothing further, which we ought to believe.
This passage precludes the notion of any secret
reservation of an oral tradition, to be communi-
cated according to the discretion of the rulers
of the church, .and even points directly to the
written gospel, as containing all which a chris-

(23) Appendix.
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tian needs to know, in opposition to the vainx
pretensions of the gnostic heretics to a superior
knowledge of divine things. In a subsequent
passage he speaks more explicitly of the exclu-
sive authority of the scriptures in determining
religious “doctrine. But they, says (29) he,
tre.att of the scriptures, and persuade from the
scriptures : could they indeed speak of matters
of faith from any other authority than the writ-
ings of faith-? |
Unhappily this very appeal of the gnostics to
thfa scripture, corrupted indeed and falsified to
suit their defence, embarrassed Tertullian, and
drqve him to the compendious argument of tra-
ditional authority, though limited to doctrines
obviously scriptural. 'When (30) he perceived
that the artifices of the heretics wearied the
strong, inveigled the weak, and left scruples in
the minds of the intermediate classes, he re-
solved to refuse them admission to dispute
about the scriptures, as being heretics, who
were to be corrected, not to be convinced by
disputation. A rule of faith was therefore pro-
posed on the authority of apostolical tradition
and the heretics were required to submit. Thi;
was weakness ; but it is manifest from the par-
ticulars of that rule of faith, that Tertullian
urged his plea of tradition only to support a

{29) Appendix. (30) Ibid.
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system -of facts and doctrines collected exclu-
sively from the scriptures.

We can indeed prove yet more directly from
the writings of Tertullian, that he rejected the
notion of any secret store of theological know-
ledge, distinct from that which was accessible
to every christian in the study of the written
word, for he has expressly contended against
the existence of any such store, as it was main-
tained by the gnostic heretics to justify their
peculiar opinions. They, says (81) he, are ac-
customed to say, that the apostles did not know
all things, actuated by the same folly, with
which they again turn round, alleging that the
apostles indeed knew all things, but did not
deliver all things to all persons; in each sub-
jecting Christ to censure, as having sent apos-
tles either ill-instructed, or not ingenuous. ‘Who
therefore of a sound mind can believe, that
they were ignorant of any thing, whom the
Lord gave as masters, having them insepa-

rably in his train, in his school, in his society ;
to whom he privately explained all obscu-
rities, telling them that to them it was given
to know secret things, which it was not allowed
to the people to understand.—But, as we have
gaid, there is the same folly, when they con-
fess indeed that the apostles were not ignorant
of any thing, nor disagreed in preaching, yet
are willing to believe, that they did not reveal

{31) Appendix.
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all things to all men : for that they committed
some things openly, and to all ; some secretly,

and to few.—The Lord, he adds, spake openly, .

without any signification of any concealed sa-

crament. He had directed, if they should have
heard any thing in darkness, or in secret, that
they should preach it in the light, and in un-
covered places. He himself by a similitude had
prefigured, that they should not reserve even
one of his words in secret without fruit. He
himself taught, that it was not customary that

a candle should be set aside under a bushel, but
.that it should be placed on a candlestick, that
1t might shine to all who are in the house.
T%lese things the apostles either neglected or
misunderstood, concealing anything of the light,
that is, of the word of God, and of the sacra.
ment of Christ.

. The whole argument is concluded by Tertul-
}lan in a manner, which proves that, by appeal-
mg to tradition against these heretics, he in-
tended only to claim authority for the doctrine,
which was fairly and plainly deducible from the
scriptures, as acknowledged by the apostolic
churches. What we are, that, says(82) he,
are the scriptures from their beginning : from
them we are, before there was any change,
before they were interpolated by you. Another
passage manifests this principle even more

(32) Appendix,
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strongly. Whether, says (833) Tertullian, all
things were made of any subject matter, [have
yet read no where. Let the shop of Hermo-
genes inform us, that it has been written. If
it has not been written, let it fear that woe,
destined for those, who add, or take away.

One instance indeed of an usage, for which
the authority of a mere tradition is pleaded,
occurs in the writings of Tertullian. Tt will
however be seen, that in this case the word is
employed simply to denote, that continued and
prevailing practice had probably some sufficient
authority, even from the apostles, but repre-
senting this opinion only as an inference of pro-
bable reasoning, not at all as a doctrine to be
implicitly received ; this too is gradually brought
down to a mere usage, and is at length no more
than ecclesiastical tradition, or mere usage of
the church.

A christian soldier, being questioned for not
having worn a crown at some pagan festival,
pleaded that he was bound to disregard this ob-
servance, as contrary to a traditional obligation
of his own religion; and his conduct was jus-
tified by Tertullian in * a treatise, which he
composed on the occasion. Tertullian in his
vindication, contends at first for the authority
of an unwritten tradition, but in the progress
of his description of it he reduces the preten-

(33) Appendix. * De Corona.
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sion to that of a reasonable custom, which any
of the faithful might of himself introduce, as
conducive to good discipline. Custom, says (34)
he, even in civil matters, is received as a law,
when the law is deficient : nor is there any dif-
ference, whether it be established by writing,
or by reason, since reason also recommends the
law. Moreover if the law is established by
reason, every thing, which shall have been es-
tablished by reason, will be a law, by whom-
soever produced. Dost thou not think, that
every believer may conceive and constitute,
provided that it be agreeable to God, that
which may .conduce to discipline, that which
may be profitable to salvation, the Lord
saying, but why do you not even for yourselves
judge that which is Just?  And not concerning
Judgment only, but concerning every opinion
of things to be examined.—This, namely the
divine reason, now earnestly require, the re-
spect of tradition being observed, by whom-.
soever it is supposed to be transmitted : nor
regard the author, but the authority, and chiefly
of the custom itself; which is therefore to be
observed, lest it should not be the interpreter
of reason: that, if God has also given this,
thou mayest then learn, not whether thou
shouldst observe the custom, but why the reason
of christian observances is made stronger, when

(34) Appendix.

the Plea of Tradition. 45
nature also defends them, which is the ﬁr.st di‘s-
cipline of all things. Though the mear.nn.g in
this and other passages is not very convineing,
it is sufficiently evident that Tertullian has
placed the duty of observing an established cus-
tom, which he has named traditional, on the
ground of usage or general reason. Dost thou
seek therefore, says (35) he, the law .of God?
Thou hast that general law in the pubhf: course
of the world, in natural tables, to which al§o
the apostle is accustomed to appeal, as when in
the case of the veil of a woman: doe.s not
nature, he says, teach you? As when in jche
epistle to the Romans, sayil?g that the gen};xles
do by nature the things which are of the aw(i
he suggests both that the law is natural, ang
al. .
nat’Il‘l(I).ex:Eit then - does the authority of Irenaeu.s
and Tertullian amount in favour of .t.radl-
tion? Irenesus urged the plea of traditional
authority against those, who had pretfznded a
secret tradition, favourable .to. their own
extravagant peculiarities of opinion; but h'e
manifestly urged it only in supp.ort of opi-
nions directly and plainly authorised by the
written word. 'Tertullian afterwards, when the

. canon and the interpretation of scripture had

been falsified by the same heretics, appe?,led
also to tradition, in support of the received

(35) Appendix.
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doctrines ; but he appealed to it only for its tes-
timony, not for any peculiar doctrines or expo-
sitions, confining his faith in these respects,
like Irenseus, to the scriptures, and contending
like him, against the acknowledgment of any
secret transmission of doctrines, different from
those which had been communicated to all in
the received records of our religion, while, in
regard to observances, he relied only on the au-
thority of common reason, as justifying an es-
tablished usage.

As these were only measures of defence, op-
posed to the false pretences of heretics, who
would not enter fairly into the consideration of
the scriptures, so do they appear to have been
abandoned by the church, as soon as the fallacies
of these heretics had been sufficiently exposed.
Of this we have a remarkable proof in the writ-
ings of Cyprian, who was put to death in the
year 258, and consequently followed Tertullian
at an interval of about the half of a century.
This eminent bishop of Carthage contended
against the allowance of the baptism of here-
tics, and when tradition was urged in defence
of the practice, he (86) thus spoke of tradition.
‘Whence is that tradition? Whether descend-
ing from the authority of the Lord and of the
gospel, or coming from the mandates and
epistles of the apostles? TFor that those things

(86) Appendix.
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should be done which have been written, God
testifies, and proposed to Jesus Nave [Joshua
the son of Nun] saying, the book of this law
shall not depart from before thine eyes, but thou
shalt meditate in it day and night, that thou
mayest observe to do all things which have been
written in it. The Lord also sending his apos-
tles, commands that the nations should be bap-
tized and taught, that they should observe all
things whatsoever he hath directed. If there-
fore it is either directed in the gospel, or is con-
tained in the epistles or acts of the apostles,
that persons coming from any heresy should
not be baptised, but only that a hand should be
laid upon them for penitence, let this divine and
holy tradition be observed. Words cannot more
plainly express, that he did not think that any
mere tradition merited attention.

That no disposition existed in the early
church to plead the authority of tradition, ex-
cept againt the gnostic heretics, who had first
invented the plea, and had then falsified the
scriptures, may perphaps be most conclusively
inferred from the well-known forgery of the
Constitutions and Canons of the Apostles.
These pretended ordinances purport to have
been framed by the apostles themselves for the
government of the christian church, and are an-
nounced expressly in their names. The forgery
is however very gross and palpable, for many
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particulars are found in this work, some of
which are: contradictory to known facts, and
others unquestionably belong to a later age.

What this age was has not been agreed. |

Beveridge thought that the . Constitutions and
Canons had been collected before the close of
the third century, and probably by Clement of
Alexandria; Dallé was of opinion, that the
collection had not been formed before the close
of the fifth ; and Lardner has stated, that he in-
clined to the opinion of those, who referred the
work to the latter part of the fourth, or to the
_ beginning of the fifth century. Now in all these
regulations no mention whatsoever occurs of
any tradition of doctrine transmitted from the
apostles. It is true, that the apostles could not
with propriety speak of such a tradition, as re-
ceived by themselves from any person ex-
cept in reference to such as they might have
received from our Saviour; but they might
have been represented as referring to a .tradi-
tion delivered by themselves to their successors
in the government of the church, and indeed
the numerous anachronisms, which have ex-
posed the forgery of the collection, destroy the
force of the argument from propriety, as they
prove that it was in many instances neglected
by the authors. Is it indeed conceivable, that
a large collection of ordinances should have
been framed after the second century, a prin-
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cipal object of which manifestly was (37) to
magnify the authority of bishops, and yet that
it should contain no reference, however in-
direct, to a matter so intimately connected with
the importance of the episcopal order, as the
transmission of a tradition, which should place
in their hands both the completion and the ex-
position of the written revelation ?

The inference, thus drawn from the spurious
constitutions and canons of the apostles, is re-
inforced by the consideration of the history of
the first general council, -convened in the year
825. In this council two dissensions of the
church were examined, one relating to the
arian doctrine, the other to the proper time for
celebrating the festival of easter. In regard to
neither of these was any reference made to tra-
dition. The discussion of the arian contro-
versy turned upon the use of the (88) term
translated substance in the creed then framed,
this being the only term to which the arians
made objection. The objection was that the
term was not scriptural ; the reply (89) that
terms not used in the scripture might without
impropriety be employed, as they had been em-
ployed by certain bishops, more ancient by
almost a hundred and thirty years, but without
any reference to apostolic tradition. In the lat-
ter controversy the grand arguments were de-

(37) Appendix. (38) Ibid. (39). Ibid.
E
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duced (40) from the propriety of agreeing in
celebrating the festival, and from the impro-
priety of receiving from the Jews, who had cru-
cified the Redeemer, a determination of the
time for observing the festival of his resurrec-
tion. The emperor, in opening the delibera-
tions, exhorted the council to decide(41) accord-
ing to the written word ; and in the letter, by
which he announced its decisions, claimed
obedience to them (42) on the ground of the
authority, not of tradition, but of so many as-
sembled bishops.

The distinction between the gnostic and the
arian controversy was, that in the latter the two
contending parties agreed in regard to the scrip-
tures, differing only in their interpretations ; the
arians therefore mneither appealed, like the
gnostics, to an imaginary tradition against the
scriptures, nor pleaded any scriptural authority,
which their adversaries did not equally acknow-
ledge. It may be thought that tradition was
not at all concerned in such a controversy, and
that on this account only no mention of it oc-
curs. But if it be the office of tradition to ex-

.plain the obscurities of the scripture, would
it not, if it was known to exist, have been ad-
duced by one or other of the contending parties,
as favourable to their tenet? It is manifest
therefore that tradition was not in the earlier

(+0) Appendix. (41) Ibid. {42) Ibid.
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part of the fourth century considered as fur-
nishing the interpretation of scripture. The
trinitarian party would surely have appealed to
an apostolic tradition, rather than to the lan-
guage of bishops, who had lived near the close
of the second century. The controversy about
the time of celebrating easter, proves that

neither was any appeal made to tradition in re-

gard to an observance ; and as an observance
might more properly be so transmitted, than an
article of faith, so may we conclude in the last
place, that tradition could not have been then
esteemed as supplementary to the seripture, in
communicating doctrines not revealed by the
written word.

If indeed we consider, that the traditions
which Irenmus and Tertullian had pleaded
against their adversaries, really comprised only
such a summary of scriptural doctrine, as was
afterwards formed into the creed named from
the apostles, we shall perceive a sufficient rea-
son, why no reference should be made to it in
the arian controversy. Such a tradition was
but a brief compendium of tencts plainly con-
tained in the scriptures, and therefore could not
be useful in furnishing an interpretation of
scriptural difliculties. Against the gnostics it
might be urged with advantage, because they
either maintained a spurious tradition, or fal-
sified the scriptures ; against arians however it
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could not avail, because in this other contro-
versy the question related to one of those dif-
ficulties, which a brief summary of obvious
doctrine could not reach. That tradition on
the other hand, for which Tertullian had con-

tended in regard to observances, was not apos-

tolic, but merely such as might be pleaded for
any public usage, and amounted only to a con-
sent of the church, If the contending parties
in the council of Nice consulted the records of
the church for regulating the observance of eas-
ter, they must have seen that, in the second
ceritury, the eastern and western churches had
pleaded two contending and inconsistent tradi-
tions, the * former alleging the authority of the
apostles John and Philip, the latter that of two
other apostles, Peter and Paul. This discovery
would have afforded little encouragement to re-
sort to such a criterion.

We are by these considerations authorised to
pronounce, that tradition was not regarded by
the first general council, as having any au-
thority whatsoever in ascertaining the truein-
terpretqtion of the sacred writings, or in es-
tablishing any doctrine, or observance, not
specified in the scriptures. The same conclu-
sion is indeed distinctly affirmed in the express
words of a creed, framed sixteen years after-
wards by the second council of Antioch,

* Mosheim’s Fecles. Hist., vol. 1. p- 209, 210.
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which (43) has been recently adduced, though
primarily for the determination of another ques-
tion, by the very learned bishop Burgess.” This
creed pronounces, if any one should speak of
the Son of God “ not as the divine scriptures
have delivered, each of the aforesaid (doctrines)
from its (respective scripture) ; or if he teaches
any thing else, or shall preach any other gos-
pel, contrary to that which we have received,
let him be accursed. For we truly and fear-
fully both believe and follow all things delivered
from the divine scriptures, both by the prophets
and by the apostles.”

Archbishop Usher (44) has collected testi-
monies of twelve distinguished writers of the
church, who lived in various times from the
second to the fifth century, all directly adverse
to the pretended authority of tradition; and
has concluded his recital with saying, by the ver-
dict of these twelve men you may judge, what
opinion was held, in those ancient times, of such
traditions, as did cross either the verity, or the
perfection, of the sacred scripture; which are
the traditions we. set ourselves against. This
jury of the faith, which has been thus impan-
nelled by the archbishop, consists of the follow-
ing respected names; Tertullian, Origen,
Hippolytus the martyr, Athanasius, Ambrose,
Hilary, Basil, Gregory of Nyssa, Jerome, Au-

(43) Appendix. (44) Ibid.
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gustine, Cyril of Alexandria, and Theodoret.
These are the men, through whom authorita-
tive traditions of doctrine, if any such were
transmitted, must bé conceived to have been
communicated to succeeding ages ; yet from the
writings of these very men have been collected
passages, expressing, as strongly as language
could express, a decided rejection of every other
authority for doctrine, than the recorded word
of God. '
The archbishop has limited his verdict to a
rejection of such traditions, ¢ as did cross either
the verity, or the perfection of the sacred scrip-
tures ; which are the traditions we set ourselves
against.” It is not denied that, in the writings
of some of these eminent and venerible men,
some favourable mention of traditions may be
found ; but these relate either to doctrines con-
tained in the scriptures, or to mere practices,
and for practices do not positively assert any
apostolic authority. 'The notion of tradition
entertained by Tertullian has been already ex-
plained. Augustine (45) contends only for the
authority of tradition in supporting a custom
relative to baptism, and founds his belief of its
apostolic original, not on any transmission
which could be authenticated, but only on th(;
actual universality of the observance in the
church, so that the reality of its apostolic ori-

(45) Appendix.
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gin is a mere inference from a practice prevail
ing towards the close of the fourth century.
Jerome, who has also spoken of tradifion, is
yet more reserved on the subject. He too, like
Augustine, speaks (46) of tradition only in re-
lation to practices, not to doctrines, exemplify-

‘ing them by the custom of dipping the head

thrice in the font, of tasting milk and honey
after these immersions, of standing in prayer
on the sabbath and the day of pentecost, and of
suspending a fast on those days. To traditional
practices however he ascribes no other au-
thority, than that which a respect for establish-
ed usages may be conceived to bestow. Many
of those things, which by tradition are observed
in the churches, have, he says, usurped the
authority of the written law s a plain proof
that he did not consider any tradition, as pos-
sessing an authority independent of, and even
paramount to that law. In regard to traditions
too in general he directs that they should be ob-
served, ¢ especially those which may not be in-
jurious to the faith,” intimating, in these re-
markable words, that the faith is a standard,
by which tradition should be tried, not tradi-
tion the standard of faith. He admits also that
traditions may be contradictory, and inconsis-
tent, admonishing that care should be taken, lest
the custom of some should be subverted by the

(46) Appendix.
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contrary custom of others, hereby reducing all
to the rank of merely local usages. '
The plea of tradition would not naturally oc-
cur to a church possessing written documents of
its faith, so long as that church should not be
generally contaminated by unauthorised prac-
tices or doctrines. It accordingly originated,
not with the genuine church, but with heretics,
to whose extravagant opinions the written word
afforded no sanction. Against these heretics it
was deemed expedient to turn their own plea,
and thus to refute them even by their own ar-
gument. When these had been suppressed, the
plea was abandoned by the church as not ne-
cessary to its defence, because the succeeding
controversies were maintained between parties,
who agreed in acknowledging the scriptures.
The rulers of the church, even in the fourth
century, were indeed as desirous, as those of
later times, to rule with. authority the opinions
of the laity, for an episcopal dominion was es-
tablished in it, before the see of Rome had
erected its ecclesiastical monarchy; but the
claim of a divine superintendence of the coun-
cils of the church was a more obvious and satis-
factory expedient, than the pretence of a tradi-
tion even then ancient, and consequently liable
to be disputed. The claim of this authority by
divine right was accordingly coeval with general
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councils, for it was (47) urged by the emperor
Constantine, in the letter by which he promul-
gated the decrees of the- council assem!oled un-
der his protection, even (48) though, in open-
ing the .council, he had recommended to 1t'to
reject all other authority than that of the scrip-

' tures. Augustine, in the intemperate eager-

ness of his character, went* so far asto declare,
that he believed the scriptures only on tbe au-
thority of the church, forgetting that this au-
thority itself must depend wholly on the crefh-
bility and the interpretation of those very scrip-
tures. .

The plea, which had thus been practically re-
nounced by the church, was howew?r at .length
adopted, though for a very long tl-me it was
confined to practices, for which §cr1ptu.ral alu-
thority could not be alleged ; and it bega.n‘t(‘) )e:;
urged in the west and east at two very dl{:‘tel en
times, as it was found necessary for sanctioning
practices, which arose separately in the tx;ro
great districts of the general church. In t 13
west it appears to have been (49) .ﬁrst alle%el:
in the year 428 by the second council of Ca.lt 1.-
age, for enforcing the celibacy of the clefgy;‘
and in the east (50) at the second council o

i 48) Ibid.
(47) Appendix. ( :
#F. Paul's Hist. of the Council of Trent.p. 14.2. Lond. 1676.
(49) Appendix. (50) Ibid.
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Nice, assembled in the ycar 787, for authoris-
ing the worship of images.
It is remarkable that, though monkery had
its origin in the desert of Egypt, and was by
Basil firmly established in the greek church, yet
the enforcement of celibacy among the secu-
lar clergy was a western institution. In the
castern churches celibacy appears to have been
considered as belonging only to monastic life;
and || accordingly, when it was proposed in the
first council of Nice that celibacy should be re-
quired of the secular clergy, Paphnutius, who
had been bred a monk, and was illustrious for
his chastity, resisted and defeated the measure.
From this time the greek church has continued
to permit the parochial clergy to retain their
wives, whom they had married before ordina-
tion ; the bishops however, being selected from
monasteries, which is indeed rendered neces-
sary by the grosser ignorance of the parochial
clergy, are necessarily subject to the law of ce-
libacy. In the western church on the contrary
to which monkery was not so congenial, the
general enforcement of celibacy was begun
about the same time, in which it was success-
fully opposed at Nice. In* the council of
Elibertis or Elvira in Spain it was decreed, that
i Socratis lib. 1. cap. 11. Sozomen. lib. 1. cap. 23. '
* Samma Concil. ct Pontif, per F. B. Carvanzam Mirande-
num, p. 69. Salmant. 1551.
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bishops, priests, deacons, and subc16302?11s,
should abstain from all intercourse with their
wives. This and some other ordinances were
probably found not sufficiently effectual, so that
at length, in the year 428, it was deemed ne-
cessary to appeal to a supposed tradition for
sanctioning a regulation so irksome.

The worship of images, or rather of pictures,
was on the contrary the result of the lively
fancy of the greek christians, who could not
be satisfied without calling in the aid of art, to
represent to their senses the objects of their
worship. So much contrasted were the fecl-
ings of the western and eastern churches in re-
gard to this practice, equally as in respect to
the former, that a direct prohibition of the use
of pictures in churches|l is found among the
ordinances of the same council, in which the
secular clergy were first required to practise a
rigorous celibacy. The adoration of images
“was indeed * checked in Greece itself during a
considerable time by the advancement of Leco
the Isaurian to the throne of the east. Under
three successive emperors, and during sixty-one
years, the sect of the éconoclasts, or breakers of
images, maintained the ascendency, probably
supported chiefly by the censures of Jews and

|} Carranza, p. 69.
#* Decline and Fall of the Roman Empire, vol. 5.p. 76, 7 .
Dubl. 1783.
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Arabs, and of the gnostic and arian sects . of
christians ; but at length, when a female, Irene,
became possessed of the sovereign power, the
popular sepersiition prevailed, and the second
council of Nice proclaimed to the christian
church, that the adoration of images was sanc-
tioned by the authority of apostolic tradition.
This same plea had indeed been already
urged in behalf of image-worship * by pope
Gregory I1. about the year 728, when he protest.-
ed against the efforts of the emperor Leo, to re-
duce in this respect the worship of the church
to its original simplicity. But the western
church was even after this time adverse to the
admission of images, and the argument of Gre-
gory was inoperative, except so far as it was
connected with the act of throwing off the
dominion of the emperor, and asserting the in-
dependence of the papacy. The decree of the
second council of Nicet was accordingly long
neglected among the western christians.

* Decline and Fall etc. vol. 5. p- 883.

1 LEven when the decree of the council was promulgated, ¢ the
churches of Trance, Germany, England, and Spain, steered
a middle course between the adoration and the destruction of
images, which they admitted into their temples, not as objects
of worship, but as lively and useful memorials of fajth and his-
tory. An angry book of controversy was composed and pub-
lished in the name of Charlemagne ; under his authority a

synod of three hundred bishops was assembled at Frankfort :
they blamed the fury of the iconoclasts, but they pronounced
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If these ordinances, the one t.anjoinin‘g a
rigorous celibacy, the -other ratl.fymg, . with ||
whatever qualifications, the adoration o.f images,
were to be enacted by christian councils, there
was a manifest necessity for resorting t(? some
other authority, than the written revelation, by
which both were distinctly condemned. Thfase
then formed natural occasions, for int.roduc.mg
the plea of apostolic tradition, to fl?I‘I]lSh a jus-
tification of practices, which the ertt'en revel.a-
tion could not be alleged to sanction. Still
however it was not pretended, thf.lt any doc-
trine of religion should be so estabhshed,' much
less, as is now maintained, that the scr.lptures
could not furnish doctrinal direction§ with suf-
ficient clearness, and that their just interpreta-

a more severe censure against the superstition of'. the Grecks,
and the decrees of their pretended council, wh}ch was lg‘nﬁ
despised by the barbarians of the west.” Decline and Fa

* ete. vol. 5. p. 104.

i It is admitted, that the decree of the se'cond coluncd of
Nice has declared, that honour should not be given to the m}z}t-
terial, or to the colours, but that, when offered to lt) e
image, it should be referred to the prototypes. It was fr‘xot lz:
fore the eleventh century, that any person .thought ;)1 mz.x -
taining, ¢ that in the images of Jesus Clmst‘and }t e sa;n‘1
there resided a certain kind of inherent sanctity, tla;) lwdaat
proper object of religious worship.” 'A council a_sse(rlnin(:] e
Constantinople for deciding the questlo.n, deteriml.ne inde
that images should be honoured only wzth a re‘ at‘lve w ti;n }0;‘
but taught that ¢ they were enri‘ched. with a cer tan?5 ;)o; 5;
divine grace.” Mosheim’s Eccles. Hist. vol. 2. p. 557, .
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tion must be learned from the tradition of the
church. In this period the authority of tradi-
tion was pleaded for practices, not for doctrines.
The scriptures were therefore deemed to be
sufficiently explicit, and tradition was intro-
duced but as supplementary for regulating the
practice of christians.

It however deserves especial attention, that,
in each of these original instances of the al-
legation of a traditional authority, the preten-
sion of the one church has been strenuously re-
jected by the other. The celibacy of the
church of Rome, for which the plea of tra-
dition was first adduced, could never even to
this day obtain admission into that of Greece ;
and the image-worship of the latter, in favour
of which also tradition was pleaded by the
Greeks, was long resisted in the west notwith-
standing this alleged authority. Each of the
two churches may thus be regarded as bearing
its testimony against the pretension of the
other: and this testimony, it should be ob-
served, rclates to the reality of a matter of
fact, of which neither could be ignorant,
namely the existence of a tradition received
and acknowledged among christians.

Tor the extension of the plea of tradition to
the determination of doctrinal questions, it
seems that we should look to * a much later

Vincentins Lirinensis, so surnamed from the monastery of
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. pel'iocl, that of the council of Trent. The two

ordinances which had been ratified by a pre-
tended tradition, may be regarded as the pil-
lars of the papal supremacy. The rigorous en-
forcement of celibacy detached the clergy of
the western church from all local connections,
and disposed them to consider themselves only
as subjects of the ecclesiastical dominion,
exercised by a foreign prelate. By the general
establishment of image-worship on the other
hand, the imaginations and feelings of the laity
were all interested for an ecclesiastical system,
which presented sensible objects to their adora-
tion. The one secured the clergy, the other
captivated the people; and both together
enabled the papacy to assume to itself, at least
in conjunction with a council, an authority ex-
ceeding that, which had been originally main-

Lerins, an island of the Mediterranean adjacent to the coast
of France, has indeed stated, in his first Commonitory, com-
posed in the year 434, that the sum of all the answers, which
he had obtained from very many persons of the highest rank
for piety and learning, whom he had consulted about a certain
general rule, for distinguishing the true catholic faith from the
depravities of heresy, was that it should be secured upon these
two foundatious : first, upon the authority of bholy scripture ;
and, after that, upon tlie tradition of the catholic church.
Ch. 1. in Reeves's Apologies, vol. 2. But, besides that there
was in this case no public act of the church, the opinion of
tradition entertained by Vincentius was so much limited in its
applicﬁtion, as to differ widely from that which is maintained by
the church of Rome. This shall be explained.
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tained by the assembled bishops. When the
papal power had- become thus authoritative,
the plea of tradition would have derogated
from its dignity, for infallibility would have
been disparaged by its aid. We accordingly
find that, when Innocent III. at length, in the
year 1215, achieved the great victory of tran-
substantiation over the reason and the senses of
mankind, the || doctrine was simply enunciated,
as without anyreference to the sacred scriptures,
or to the special superintendence of God, so
likewise without any to apostolic tradition.

The time however at last arrived, when the
question of doctrinal tradition was brought un-
der the consideration of the roman pontiff and
a council by the efforts of the veformers. For
confuting Luther and his followers it was found
to be necessary, that the council of Trent
should uphold the tradition of the church. It*
was indeed 'suggested in the council by Vicenzo
Lunello, a franciscan friar, that the authority

|| Carranza, p. 576.

* F. Paul, p. 141, 142. This was denied by Pallavicini, be-
cause he did not find it either in the Acts of the Council, or in
the official reports of the legates ; but the objection has been
disregarded by Le Courayer, the french translator of Paolo,
because the Acts and the Reports do not mention all the sug-
gestions of the theologians, and because the cardinal has him-
self admitted, that there were some persons, who wished to
speak of the authority of the church: v’hebbe, dit Pallavicin,
che desidero di congiugnervi glistituti della chiesa. Tome 1.p.
236. note. Lond. 1735.
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of tradition should be founded on that of the
church, by the testimony, or the determination
of which, it must necessarily be established ;
but his opinion was not adopted, it not being
Jjudged convenient to expose this other question

to controversy. It was therefore determined to

assert at once the authority of tradition, as (51)
equal to that of the scriptures.

Such appears to have been the history of that
tradition, which is now maintained by roman-
catholics in Ireland, as indispensably necessary
to the just interpretation of the sacred writings.
Apparently unknown to the apostolic fathers,
who might naturally be supposed to have been
inclined to announce their possession of a de-
posit so important to the church, and so credit-
able to themselves, it is discovered first among
the gnostic heretics, who, in the affectation of
a superior knowledge of divine things, had cor-
rupted the simplicity of the gospel with many
inventions, which required some other sanction
than the authority of the scriptures. It was
then adopted from them by two fathers of the
church, but only to repel the arguments of
those, who had first pleaded against the scrip-
tures a spurious tradition, and had then so fal-
sified the records of christianity; as to embar-
rass any inference from their genuine commu-
nications. When this use had been made of the

51) Appendix.
( pp

e ey e e,
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argument, it seems to have been felt that such

an appeal was incongruous and unnecessary,

for it was immediately abandoned by the church,
nor does it appear to have been resumed in the
great controversy of arianism by either party
for the support of its tenets. After an inter-
ruption indeed of almost two centuries and'‘a
half among the western christians, and in
Greece of the much longer period of more than
five centuries and a half, we again find tradi-
tion pleaded as an authority, but in each case
for a practice, not for a doctrine, each prac-
tice also plainly condemned by the written
word: the argument was then again aban-
doned, and each plea disowned by one of the two
churches until the very crisis of the Reformation,
when it was once more brought forward to op-
pose the appeal, which the reformers had made
to the scriptures ; and, as these reformers had
objected to doctrines, not less than to practices,
the tradition of the church was then for the
first time pleaded in favour of doctrines. Even
then however, in the very agony of the papal
power, it was not pleaded that the scripture
was not intelligible without the aid of tradition,
the latter being represented only as entitled to
equal reverence, not as a superior and control-
ling authority for divine truth. This last step
was taken about the close of the sixteenth cen-
tury, by cardinal Bellamine, who, in his * too

* His candour and plain-dealing, in collecting, and stating
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candid defence of the church of Rome, did not

hesitate to (52) maintain, that the gospel, with-

out unwritten tradition, is an empty name, or
words without sense. 'The roman-catholics of
Ireland, imitating the boldness of the cardinal,
have declared, that the scriptures are not intel-
ligible without the aid of tradition.

If however tradition should be regarded as
indispensably necessary even for discovering
the meaning of the written word, it is not easy
to perceive how this can be at all useful, or
why a written revelation should ever have been
communicated. Those, who do not possess
this indispensable assistance, should not ven-
ture to read the scriptures, because, in attempt-
ing to form opinions for themselves, they must
ever be exposed to the danger of conceiving er--
roneous notions in regard to matters of infinite
importance. To those, who do possess the in-
estimable deposit, what can it avail to study
seriptures, which are intelligible only by its aid?
These have already a surer and a safer guide,
and may well discharge themselves from the
useless labour of perusing records, not to be
understood without a tradition, which has al-
ready communicated to them an explicit know-

the objections of his adversaries, exposed him to the censures

of several divines of his own communion. Mosheim, vol.
4. p. 222. '
(52) Appendix,

. s

~
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ledge of the true faith. The church of Christ
is accordingly by such a tenet reduced to this ex-
traordinary condition, that it possesses a written
revelation, which the laity dare not, and the
clergy need not study : the laity dare not study
it, because they have not among them the tra-
dition of the church; and the clergy need not,
because they have that tradition. 'The autho-

rity therefore of the Bible and the authority of a’

distinet and independent tradition, interpreting
scripture, cannot exist together. Either the
written word must supersede such a tradition,
as unnecessary ; or such a tradition must ren-
der the written word unmeaning and useless :
the former is the principle of protestants, the
latter appears to be the principle of roman-
catholics.

It has been distinctly shown by |l bishop
Marsh, that our own church has been built on
the sole acknowledgment of the authority of
scripture. In the thirty-fourth article, the only
one in which traditions are mentioned, they are
described merely as usages, received from pre-
ceding times, which may be different in different
" churches, and may from time to time be
changed in the same church. In the sixth, on
the other hand, the sufficiency of the scriptures
for the salvation of men is expressly declared ;
in the twentieth, though the church is pro-

I Cbmpar. View, ch. 8.
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nounced to have authority in matters of faith,
yet that authority is precisely limited by the
sacred scripture, the church being represented
as but a witness and keeper of holy writ, so
that its own authority can claim only a respect-
ful consideration ; and in the twenty-first it is
determined that, since general councils may err,
and * sometimes have actually erred, their or-

* Bishop Marsh has clearly proved, that the decrees of the
council of Trent are in one instance contradictory, so that in
this case error is undeniable. The decree made in the thir-
teenth session, relative to transubstantiation, declared that the
whole substance of the bread is changed into the substance of
Christ’s body, and the whole substance of the wine into the
substance of his blood : but in the twenty-first session it was
decreed, that the whole and entire Christ is received under one
kind only. The council, he concludes, must surely have for-
gotten, under Pius the fourth, what the thirteenth session had
decreed under Julius III. Compar. View, p. 45, 46, note.

Even the first and purest of the general councils may justly
be charged with error, in having concluded its profession of
faith with sundry anathemas denounced against arianism, which
have heen relinquished by the church, especially as these ap-
pear to have been all founded on an erroneous and unscriptural
notion, devised by Athenagoras in the second century, that
the Second Person of the Trinity had been gencrated a limited,
and even a short time, before the creation of the world. Arius
had maintained, that if the Father begot the Son, he that was
begotten, has a beginning of existence. To condemn Arius,’
the first council of Nice pronounced its anathema against
those, who should deny that the Son existed before he
was begotten. Socratis, lib. 1. cap. 5, 8. The true answer
would have been, that he, who ¢ was in the beginning with
God, and was God,” must have been coeternal with the Father,
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dinancés, in regard to salvation, can have no
authority, except as they are supported by the
holy scripture. The intire sufficiency of the
scriptures for instruction in all matters apper-
taining to salvation, was the basis, on which
Luther originally established the Reformation :
-and on the same basis was the protestant reli-
gion of this empire afterwards constituted.

It does not however follow from this princi-
ple, that every man should consider the single
volume, denominated the Bible, as capable of
affording him all desirable information in reli-
gion, without the assistance of any collateral
instruction, either from books, or from living
teachers. A collection of various treatises on

the most mysterious subject, the redemption of .

our fallen nature, written in several times, even
from the most remote antiquity to a period
distant by almost eighteen centuries from our
own, composed in languages now preserved only
in books, and abounding in allusions to customs
wholly different from those, with which we are
familiar, may well require even for the most en-
lightened minds, all the aid which learning and
reasoning can supply. As the gospel was
originally preached to the poor, there must be

-however, in accommodation to our notions of derived existence,

he may in the scriptures be said to have been begotten. The
measures of successive duration cannot have any application to
the unchanging stability of an all-perfect nature.
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much in the sacred volume, which will benefit
even the most simple in his own unassisted pe-
rusal ; but we have not any authority for be-
lieving, that the study of the written word of
God should be conducted in a manner different
from every other, in a neglect of the assistance,
which might be received from the recorded
opinions, or from the living instructions of other
men. The Bible should be open to all, because
every man is primarily charged with the care of
his own salvation, and the simplest may receive
much advantage from the study. All should
however avail themselves of all the means of
information placed within their reach, that they
may penetrate, as far as possible, into its mys-
terious communications. That plan of redemp-
tion, into which even angels desire to look, is
surely an adequate object for the best efforts of
human study.

For guiding christians in the search of scrip-
‘tural truth Vincentius Lirinensis has proposed
his famous || criterion, perpetual and universal
assent throughout the church. This would in-
deed, if it could in any case be found, claim
from us the deepest reverence; for who would
be willing to oppose his private opinion to the
uninterrupted and uniform consent of the whole

{| Quod ubique, quod semper, quod ab : omnibus creditum
est. Hoc ost etenim vere proprieque catholicum. Common.
1. ch. 8.
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christian world? But if it did really exist, it
would be unimportant as a criterion, for no cri-
terion of true doctrine eould be required, when
no difference of opinion disturbed the unifor-
mity of belief. To be capable of any useful ap-
plication, the rule must be so qualified, as to
destroy its principle. This has accordingly
been done by Vincentius himself. = In the chap-
ter succeeding that, in which the rule is pro-
posed, both the required qualities of universa-
lity and perpetuity are at once abandoned, and
the determination of the catholie faith is re-
ferred to the judgment of the most approved of
the ancient writers of the church. If, says he,
some part of the church shall cut itself off from
communion with the catholic faith; which case
he in the next chapter illustrates by the exam-
ple of the schism begun by Donatus in Afvica,
we must prefer the sound body to the corrupted
member. If some new error, as in the case of
the arian heresy, should overspread almost the
whole church, we must look to antiquity for
pure doctrine, especially if its judzment should
have been pronounced in some general council.
If a question should arise, concerning which no
determination is extant, we must compare
together what those authors have said, at
several times and in distinct places, who, per-
severing in the faith and communion of the one
catholic church, may be considered as approved
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teachers. Thus the perpetuity and universality
of sound doctrine are suddenly reduced to the
judgment of a few persons, writing at several
times, and in- distinct places, selected too by a
reference to one catholic church, for the deter-
mination of which the criterion itself is re-
quired. :

If indeed the rule of Vincentius had dlrected
us merely to respect the opinions of || the ear-
lier fathers of the church, in an investigation of
the true meaning of the sacred scriptures, it
would have prescribed only that, which the
soundest criticism would dictate, and which has
been actually practised by the wisest and the
best members of the church of England. Of
all the collateral aids, which can be found for
the interpretation of those writings, the con-
ceptions of those who lived nearest to the time
of the apostles, must surely be entitled to the
greatest attention, because, independentl)f of
any consideration of traditional communicatlf)n,
such persons were least affected by the action
of those corrupting principles, which are always
operating to vitiate the religious notions of

|| The author of this treatise has himself cited a passage
from Justin Martyr, to support a proposed alteration of the re-
ceived version of the New Testament, by which, instead of
« the first-born of every ¢:<ature,” should be read « the .be-
gotten before all creation.” Observations on the Doctrines
of Christianity etc. p. 192, note.
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men. The pride of superior knowledge had
yet corrupted only the extravagant sects of the
gnostics, leaving the main body of the church
untainted ; the spirit of ecclesiastical domina-
tion could not very mischievously actuate men,
who were subject to the authority, and even ex-
posed to the persecution, of a pagan govern-
ment ; and superstition could scarcely prevail
much in the christian church, until the credit
given to it by the accession of the sovereign,
drew into it a multitude of imperfectly con-
verted pagans, who brought-with them many of
the follies of their exploded religion. Vincen,
tius, who was tormented by the heresies of his
own time, yet lived before the gross corruptions
of the church were introduced, would accord-
ingly have the opinions of the primitive fathers

- respected as unerring standards of divine truth.

Experience has indeed taught us, that the
sacred scripture is the only infallible guide in
our religious enquiries ; but we consider the
early fathers, as most useful, though still as fal-
lible commentators. ,

A * treatise has been recently published,
in which a new notion of tradition has been
presented, certainly not objectionable in its ap-
plication, but liable to some question in regard

* A Dissertation upon the Use and Importance of Una‘u-
thoritative Tradition, by Edward Hawkins, Fellow of Oriel
College, Oxford, 1819.
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to the principles, from which it appears to
be derived. According to this writer it has been
from the beginning necessary, that a system of
oral instruction should be traditionally trans-
mitted, to be verified indeed by the scripture,
and therefore itself unauthoritative, but yet in-
dispensable for supplying the deficiency of a re-
velation not communicated in a systematic
form, and consequently not fitted to convey
generally distinct conceptions of religious truth.
Tt is readily admitted, that the knowledge of
christian doctrine was first communicated by
oral instruction, and that in every age the ef-
forts of preachers, of catechists, of parents,
and of other instructors, have been most use-
fully, and even indispensably, instrumental to
the maintenance, and to the diffusion, of the
influence of religion. But when these efforts,
exerted in successive ages, are characterised as
a tradition, this appears to imply that, however
corrected from time to time by a reference to
the records of revelation, they yet constitute a
distinct series of instruction, orally transmitted
from the apostles, especially as the writer has
expressed his satisfaction in adopting, though
with the necessary distinctions, the term al-
ready employed and cherished by the church
of Rome, The main principle also, on which
the argument rests, namely that the sacred
writings, on account of their unsystematic form,
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are not fitted to convey precise notions of re-
ligious doctrine, and therefore require the as-
sistance of this traditional instruction, seems
to derogate from the sufficiency of those re-
cords, which the divine providence has left for
the direction of the church, as if they had
been purposely left in an imperfect form,-that
‘a necessity might exist for the aid of oral teach-
ing. It is indegd argued in the treatise, that
this aid must have been intended by the divine
providence, since the indirectness of the in-
struction afforded in the New Testament, is
such as to embarrass the minds even of honest
enquirers. '

The former of these objections is indeed of
comparatively small importance, because the
author has expressed an anxious desire of di-
vesting of all authority this new notion of tra-
dition, so that it can be hurtful only by a con-
fusion of ideas, against which he has certainly
employed much pains to guard his readers.
The other deserves very serious consideration,
because the argument, to which it is opposed,
affects the character of the records of our sal-
vation, and even professes to investigate the in-
tention of its great author in regard to the
mode of communication.

The necessity of oral instruction is suffici-
ently apparent from other considerations, than
that of any insufficiency in the form and ar-
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rangement of the written word. It is plain that

knowledge, to be collected. merely from the

study of the scriptures, would to all men come

too .slowly and too late, and to many would

never come at all; and that in every case the

opportunity of forming to religious sentiment

the tender mind of youth, would be lost in.
waiting for that maturity of reason, which

should investigate in the sacred records the

true principles of religious conviction. For

establishing therefore the necessity of oral in-

struction in religion, we need not to assume

any insufficiency in the mode, in which the.
written word has conveyed to us the doctrines

of revelation. No systematic statement of ar-.
ticles of belief could have supplied the defici-

ency. A systematic form, however copiously

elucidated, would still have required study for
collecting its meaning ; and for this study few
would find leisure or inclination, children could
not possess ability. It was therefore unques-.
tionably the design of the divine providence,
that we should in this, as in every other respect, .
depend one upon another for assistance. No
change in the form of the seriptures could have
superseded a dependence, resulting not only
from the varied condition and occupation of
later life, but primarily and universally from
the slow and gradual development of our in-
tellectual and moral faculties.
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It has* been observed even by Mr. Haw-
kins, the writer of the treatise, that uneducated
persons cannot well imbibe and apprehend
moral instruction,; when presented to them in
a very systematica!I form; and this remark,
which he has taken from Burnet, he has ex-
tended to doctrinal instruction also, inferring
from it, that the New Testament will thus ap-
pear adapted to the peculiar wants of the poor.
Where then in regard to the multitude would
have been the advantage of a systematic ar-

rangement? Instead of facilitating the acqui--

sition of scriptural knowledge, it would to the
mass of mankind have presented it in a form
alien from their minds, and repulsive to their
enquiry. ’

It is admitted also that the actual form of the
scriptures possesses another advantage of no
mean importance to very many, even of edu-
cated persons, in that it renders those who are
not conversant with the details of biblical cri-
ticism, and who are consequently incompetent
to decide between contending authorities, inde-
pendent of controverted passages, by enabling
them to collect their convictions from the
general tenor of writings abounding in indirect
allusions to the essential doctrines of chris-

* Dissertation on the use and Importance of Unauthorita-
tive Tradition, p. 59—61.
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tianity, which cannot be separated from them
without an intire dissolution of the text.

It appears therefore from the acknowledg-
ment of Mr. Hawkins himself, that not only to
the uneducated, who are the great mass of
mankind, but even among the educated to all
except biblical critics, the scriptures are most
satisfactory and convincing in that very form,
whichhe seems to haverepresented as designedly
imperfect, that men might be dependenton other
means of information in religion. Who then
would have been benefited by a systematic ar-
rangement of the revelations of God? Bibli-
cal critics alone remain to be considered. Yet
in regard to these men also the actual form of
the scriptures is acknowledged to possess ad-
vantages, which would be lost by the change.
Disputes, it is said, would be precluded by the
direct form of writings, the authority of which
was admitted ; but doubts would be precluded
likewise, which at present continually lead to
study, and study to conviction. Neither is i,
adds the writer, by any means a disadvantage,
that the indirectness of the scriptural method
of teaching imposes upon us a necessity for con-
tinual study of them, if only that we may
keep up our conviction of the genuine faith of
Christ.

The admissions of this writer thus exclude
from all benefit, which might be derived from
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a systematic form olf' scriptural revelation, every
description of men: the uneducated, because
they cannot apprehend instruction conveyed in
such a form ; those ‘of the educated who are
not conversant with biblical criticism, because
they are not qualified to compare authorities
relating to controverted texts; and biblical
critics, because in the change they would lose
the very subject of their criticism, the incen-
tive of their study, the support of their 1e11g1-
ous conviction.

But what if the indirectness of scriptural in-
struction be a perfection, not a defect? It
seems to have been of the spirit of the christian

revelation, to preclude that faith, which should

be only of the head, not also of the heart.
The faith of a christian is a conviction, which
occupies the whole man, the heart together
with the understanding, for it is a faith which

worketh by love. It may well deserve considera-

tion, whether such a faith might best be formed
in the heart by systematic instructions precisely
expressed, and accurately divided and subdi-
vided, rather than by instructions delivered in-
cidentally, and as the occasion happened to de.
mand. In the former case men might become
more expert theologians, more prepared to
state with precision the formal articles of their
belief, and to defend them with the subtleties
of metaphysical disputation. In the latter they
must have been penetrated by the spirit of the
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gospel of Christ, while they were collecting

their christian creed from its interesting narra-
tives and apposite illustrations, and from the
solemn exhortations and reproofs addressed by
the apostles to the primitive churches. The
perfection of the systematic method was the
scholastic theology of the middle ages, generated
by a strange mixture of the logic of Aristotle
with the religion of Christ. Who can desire
that this should in the first ages have been sub-

stituted for the simplicity of the gospel? The

prevalent sentiment (58) in the first general
council was very different, for when some dia-

lecticians attempted to introduce their subtleties
- into the discussion, they were discountenanced

by the assembly, though the chief object of the
meeting was to pronounce a distinct judgment
on the great question concerning the divinity of
Christ.

Dismissing then this new pretension of tra-
dition, which, though not claiming for it any
independent authority, yet represents the scrip-
tures as insufficient for affording to christians
the information necessary for their faith, let the

writer, in conclusion, most earnestly and

solemnly entreat the roman-catholic clergy of
Ireland to consider, with all the seriousness
which the importance of the question demands,
how far, in maintaining their doctrine of an

(58) Appendix.
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"authoritative and indispensable tradition, they
may be liable to that denunciation, which our
Saviour has pronounced against those, who
‘had corrupted by their traditional expositions
the genuine revelation of ‘the Jews.” ¢ Woe
unto you lawyers,” says he, ¢ for you have
taken away the key of knowledge : you entered
not in yourselves, and them that were enter-
ing in, you hindered.”” The question deserves,
and should obtain, their deepest attention. 1t
is a question, the interest of which will remain
undiminished, when all the concerns of place
and time shall have been swallowed up in the
immensity of everlasting duration, and men
shall wonder, that they had ever permitted the
schemes of this brief existence to have any
serious influence upon opinions connected with
the hopes of eternity. The question is not
whether a roman-catholic should become a pro-
testant, or a protestant should become a roman-
catholic; but whether the written revelations
of God should be respected as the true and
sole standard of the faith of a Christian, or a
tradition should be set up to modify and pre-
scribe its interpretation, which if it were indeed
necessary for this purpose, we cannot conceive
any reason, why a written revelation should
ever have been communicated. If it be in the
philosophy of material nature a sound princi-
ple of reasoning, that God does mothing in
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* vain, let us adhere to it also in reasoning about

religion, and conclude that, since the scriptures
must have been given in vain, if they cannot
be interpreted without the aid of tradition,
therefore no such tradition has been authorised
by God. This seems to be the fair conclusion
of reason from the present state of the ques-
tion. The records of ecclesiastical history have
been already cited to prove that no unwritten
tradition derived from the apostles has in fact
existed in the church.

G2
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(1) « THirDLY, because all experience has proved the jus.
tice and truth of Tertullian’s remarks in his book on Prescrip-
tion, wherein he says, that disputes with heretics weary the
weak, create anxiety in the mind of others, and that the only
thing we obtain by them is, to have our anger excited by their
blasphemy. The veason assigned by him for this opinion is
quite obvious ; it is, that heretics despise authority, which alone
can determine disputes ; that they disregard tradition, without
which it is impossible to understand rightly that part of the re-
velation which is written ; and because they appeal to the scrip-
tures, which are mute, and cannot therefore decide. Ite, qui-
bus [scripturis] incerta est victoria, aut pur incerte.”

The true meaning of Tertullian is explained in the treatise.
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Sydony g eﬂcpgorﬁmv, i ﬁxm‘ o "Tnoobs dvien i vexgay, xai Quvtgwluis
avibn sls Tods odgavats. Epist. Cathol. cap. 15.

(5) omov yap o Xoisbs naevoixel, txsl xal chvicis moAMy xoAMiInTs
o0y 74 xvgiv, xal wdvra voicus. Pastor. lib, 2. mandat. 10,

Quicunque Dei servus est, Dominumque habet in preecordiis
suis, petit ab eo intellectum, et obtinet, -et omnem similitudi-
nem explicat, et intelligit verba Doimini, quz mqulamone
egent: quicunque vero inertes sunt, et pigri ad orandum, illi
dubitant petere a Domino, cum sit Dominus tam profundz
bonitatis, ut petentibus a se cuncta sine intermissione tribuat.
Tu ergo, qui confirmatus es ab illius nuncio, et accepisti ora-
tionem tam potentem, cum piger non sis, cur jam a Domino
intellectum non petis, et accipis? Ibid. lib. 3. simllit. 5.
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xei O, xei cwthps, xetl Bacihel, xare Thy sdoxiay Tep Tlavgos Tov
dogdTon, Wiy vy xotpln Emoveavimy xal truyslaiv kai xovaydovioy,

\ ~ ’ 3 7 ~ . . -
xai wdca yraoew Lopohepiontas abrd, xai xgloir diaiay by vois
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waTs wemonTal TR F.iv ﬂvivﬁaﬂx& THg Wovngl'd;, xoti otryryEnovs woum
gassonciTas, xai b dwosaria yiyovitas, xai vovg dodesic, xal 2di-
xovg, Kol avipovs, xai BAxcPiuovs T u’vﬂgéz‘av tls 7o didviov 7wig
whpeln vois 38 Suxaioss, wal caiviy ral Tds TeAds alTol Teragaxics,
xai b v dydan adrel Jiwwspsvirdss, Tois dn dexis, Tois 3t ix pat-
Tavoins, {wiv yupicdpsves, aPlogriny Swgirnrai, xul do%ay alwyiuy
wigimonion.  Advers. Heereses, lib. 1, cap. 2. Oxon. 1702.

(9) Kei aiire ¢ webvy duvards bv Ayw Ty by Tiig bexhnrinis wge-
tsaTwy, iriga Tobray igeit (00dils yae daig Tby 3ddonarer) obTs ¢
aclrs @y 76 Aoyw iratleru Thy waaeo@oa-n. Wil yag xal THS €UTHS
wigiwg obrng, oLTE & WAV wegl avThs duvdusvog cimeiy EﬂAM’vwreu’
oU7s o T& dAdyay, srarTomei.  Ibid. cap. 3.

(10) Te 3¢ arcior w iravley xata oivicy 6ldivas Tivas, otx by T
Thy Dwibeory alrhy ANdoTHy yiveras, xai @rhoy @wmy wagimivesiv
wagd Tov dnpioveydy, xal womThy, xai vgePin Toi &R ToU marris, s
g &exovpivovs ToUTovs, # éxxroy Xgisov, 4 wihoy Moyoysva arrd
W 75 18, ooa i wagaboriis tgntas, meoremegydQicla, xaiolxtioly T4
Ths wigiws dmolicue xal .78 THY Ti weaypariiay el oixevowlay Tob
Osol Thy il 77 dvbgwmaTnvs ywvoptvny bxdonysiclas,  1bid. cap. 4.

{11) Cum teneamus autem nos regulam veritatis, id est,
quia sit unus Deus omnipotens, qui omnia condidit per Verbum
suum, et aptavit, et fecit ex eo, quod non erat, ad hoc ut
sint omnia, quemadmodum scriptura dicit: Verbo enim Domini
ceeli firmati sunt, et Spiritu oris ejus omnis virtus eorum. Lt
iterum: omnia per ipsum facta sunt, et sine ipso factum est
nihil. (Ex omnibus autem nihil subtractum est; sed omnia
per ipsum fecit Pater, sive visibilia, sive invisibilia, sive sensi-
bilia, sive intelligibilia; sive temporalia propter quandam dis-
positionem, sive sempiterna,) et ea omnia, non per angelos,
neque per virtutes aliquas abscissas ab ejus sententia: nihil
enim indiget omnium Deus; sed per Verbum et Spiritum

suurn omnia faciens et disponens, et gubernans, et omnibus
esse praestans : hic qui mundum fecit, etenim mundus ex om-
nibus: hic qui hominem plasmavit, hic qui Deus Abraham,
Deus Isaac, et Deus Jacob, super quem alius Deus non est,
neque initium, neque virtus, neque pleroma: hic Pater Domini
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nostri Jesu Christi, quemadmodum ostendemus : hanc ergo
tenentes regulam, licet valde varia et multa dicant, facile eos
deviasse a veritate arguimus. Ibid. cap. 19.

(12) Si autem omnium quee in scripturis requiruntur absolu-
tiones non possumus invenire, alterum tamen Deum, prater
eum qui est, hon requiramus, Impietas enim hac maxima est.
Cedere autem hzc talia debemus Deo, qui et nos fecit, rectis-
sime scientes, quia scripture quidem perfecte sunt, quippe a
Verbo Dei et Spiritu ejus dictee; nos autem secundum quod
minores sumus, er novissimi a Verbo Dei et Spiritu ejus, se-
curdum hoc et scientid mysteriorum indigemus.  Ibid. lib. 2.
cap. 47.

(18) Non enim per alios dispositionem salutis nostrae cognovi-
mus, quam per eos, per quos evangelium pervenit ad nos:
quod quidem tunc pracconiaverunt, postea vero per Dei volun-
tatem in scripturis nobis tradiderunt, fundamentum et colum-
nam fidei nostre futurum. Ibid. lib. 8. cap. 1.

(14) Cum enim ex scripturis arguuntur, in accusationem
convertuntur ipsarum scripturarum, quasi non recte Liabeant,
neque sint ex authoritate, et quia varié sint dictae, et quin non
possit ex his inveniri veritas ab his, qui nesciant traditionem.
Ibid. cap. 2.

(15) Ecenim si recondita mysteria scissent apostoli, qua
seorsim . et latenter ab reliquis perfectos docebant, his vel
maximé traderent ea, quibus etiam ipsas ecclesias committe-
bant. Ibid. cap. 8.

(16) Quid autem si neque apostoli quidem scripturas reliquis-
sent nobis, ponne oportebat ordinem sequi traditionis, .quam
tradiderunt iis, quibus committebant ecclesias? Cui ordina-
tioni assentiunt multe gentes barbarorum, eorum qui in Chris-
tum credunt, sine charta vel atramento scriptam habentes per
Spiritum in cordibus suis salutem, et veterem traditionem dili-
genter custodientes, in unum Deum credentes fabricatorem
ccli et terrze, et omnium qua in eis sunt, per Christum Jesum
Dei filium. Qui propter eminentissimam erga figmentum
suum dilectionem, eam qua esset ex virgine generationem sus-
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tinuit, ipse per se hominem adunans Deo, et passus sub Pontio
Pilato, et resurgens, et in claritate receptus, in gloria ventu-
rus Salvator eorum qui salvantur, et judex eorum qui judican-
tur, et mittens in ignem mternum transtiguratores veritatis, et
contemptores Patris sui et adventls ejus. Hanc fidem qui
sine literis crediderunt, quantum ad sermonem nostrum, bar-
bari sunt: quantum autem ad sententiam, et consuetudinem,
et conversationem, propter fidem perquam sapientissimi sunt, et
placent Deo, conversantes in omni justitia et castitate et
sapientia. Ibid. cap. 4.

(17) Dyéois gnubis, # 18y amosiray didax i wai 1o dexdioy Tis
Pxdncing CUTNHE XATL FRVTES ToU xdopeov® et character corporis
Christi secundum successiones Episcoporum, quibus illi eam
qua in unoquoque loco est ecclesiam tradiderunt, quae pervenit
usque ad nos custodita sine fictione scripturarum tractatio
plenissima, neque additamentum: neque ablationem recipiens,
et lectio sine falsatione, et secundum scripturas expositia
legitima, et diligens, et sine periculo, et sine blasphemia—
Ibid. lib. 4. cap 63.

(18) Fugere igitur oportet sententias ipsorum, et intentius
observare, uti ne vexemnr ab ipsis: confugere autem ad ec-
clesiam, et in ejus sinu educari, et dominicis scripturis enu-
triri. Plantata est enim ecclesia paradisus in hoc mundo. Ab
omni ergo ligno paradisi escas manducabitis, ait Spiritus Dei,
id est, ab omni scriptura dominica manducate—Ibid. lib. 5.
cap. 20.

(19)—psre Tovror 3 Toivey vimw dme 1oy Lmesdrwy THY EmiTLonEy
xAngoTas Kaens, o xai Engxa‘:g 7oV paxaplov Gwosorovs, xotl
ruy@i’:mza\i; wvrels, xai {ri Davhey To xApUyHK TWY amerirwy xal
Thy wagddorsy wes iPbarpediv Exgav—

(20)—quemadmodum presbyteri meminerunt, qui Joannem
discipulum Domini viderunt, audisse se ab eo, quemadmodum
de temporibus illis docebat Dominus, et dicebat : venient dies,
in quibus vinex nascentur, singulee decem millia palmitum
lLabentes, et in una palmite dena millia brachiorum, et in uno
vero palmite dena millia flagellorum, et in unoquoque flagello
dena millia botruum, et in unoquoque botro dena millia acino-
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rum, et unumquodque acinum expressum dabit vigintiquinque
metretas vini. Et cum eorum apprehenderit aliquis sanctorum
botrum, alius clamabit : botrus ego melior sum, me sume, per
me Dominum benedic. Similiter et granum tritici decem
millia spiearum generaturum, et unamquamque spicam habi-
turam decem millia granorum, et unumgquodque granum quin-
que bilibres similz claree munde : et reliqua autem poma, et
semina, et herbam secundum congruentiam iis consequentem :
et ?mnia animalia iis cibis utentia, qua a terra accipiuntur,
pacnf.ica et consentanea invicem fieri, subjecta hominibus cum
omni subjectione. Tasta 9t xal Iawins lodvvov ‘u.%v axousng,
:,H”L""“Iej”” Ot bralgos yeyovds, dexdios dvng, byyedQus imipagrvge
& TH Tevdgry TAY abrel BiBalwv. 5 xae avrls wivre BB cuvre
Tayuive. Lt adjecit, dicens: hec autem credibilia sunt cre-
dentibus. Tt Juda, inquit, proditore non credente, et inter-
r(?gante: quomodo ergo tales genituree a Domino perficientur ?
dixisse' Dominum: videbunt qui venient in illa. Ibid. lib. 5.
cap. 33.

P / ; .
(21) *Q s mgeabimegas Abyoves, wive xai of piv xevabiwbivees Tig

s s e S
 olpavd diatpiCiis, ixcivs xogiTovay, oi B Ths Tol wagadticov Tgu--

Qs amoravrovsiv, oi 38 THY ')\w,uz'go"t‘n'raa Tis woAews xabefovaiy way-
:‘xxaﬁ vde ¢ Swrhg ogubiveras, xabls ik irovral v cgdvres adTiv,
Ewvas 08 7ny diegodiy Tavrny Tis eixdoiws tHy TR ixariv ragmwoPa=
COI/JVTUV, x“l‘ Tzv T“\ Eiélo”’%, ’C“l‘ 75V TD; ‘reld’xov‘ro&‘ 53’7 0‘( {-CEV El’{
Tovg oﬁgmob; avaryPlicorras, of 3% tv & rueaae/ru siwre/\l/wwv, of
THY TONY XaTOXNCovTiy Xl ik TeUTo Et’gnném; 'z"?;v Kﬁg:ov, & Fois
Fov wargo’; pov povas s woArds. Ta wdvra 'y&g 70U Ocol, o5
Tolg WEfrt Thy n‘tg‘u.oZouu'uy oixnaiy z'ueéxe;. Quemadmodum Ver-
bu.m ejus ait, omnibus divisum esse a Patre secundum quod
quis est dignus, aut crit. Et hoc est triclinium, in quo re-
((;Exmb'ent‘ ii, qui epulantur vocati ad nuptias.  Hanc esse ador-
inationem et dispositionem eorum qui i

byteri apostolorump discipuli A selvantur, dloont o

(22) Oise yap o Al 3 ! Toas 30

) yee vixatos 7oy Ilovxapmor weicas ivvete ph
THptiy, by N 4 ~ ~ > - .

wgers” wts pere lwdwov 7ob prabured Kuglov npawy, xal Aomay

3 1 kd 7’
“xose o6l
soAwy, olg a'uv;te-rgul/sv, w6 TETnguxdTa obTE pedy o'IIo)\x'umevrc;

APPENDIX. 91

aby Avixuroy lmuas Tngsly, Adyovra Ty curibiay TEy wgo atrol weio=
Curtpawy SQaine xaziyev, Fragm. Epist. ad Victorem Papam
Romanam.

(28) Kai voibn piv womsnio Ta iwiTngolyray, ov vy i npar
yiyorUia, AAAE xod oA webrsgey émi Tay mee iy, Ty magh T
n’metCEg, @g  Eedg, xgorra{:vrm, o xal GmEAiTnra xal DieTiopdy
covibuiay sls 7o (.c‘s'rémt"ru memomeizwy.  1bid.

(24) To 3 b xvgiaxii g xADvay i, ciuorey iei T dvesd-
cewg, 8 #s 74 ToU Xgigol KeeiTh, TEVTE apugTIpdTOY, xal TV ix
adrdy vebavaTwptyoy Severov Arsubegdbaper. bx THY drmosorinay
xebiwv Fosabry cuvalsice tAebs THY gy, xabis @uaiv ¢ pandgios
Eigmiios— Allegatio libri de Pascha in Justini respons. ad
Quaest. 115 ad Orthodoxos. v

(25) Ista haresis non recipit quasdam scripturas: et si quas
recipit, non recipit integras: adjectionibus et detractionibus ad
dispositionem instituti sui intervertit: et si aliquatenus integras
preestat, nihilo minus diversas expositiones commentata -con-
vertit. Tantum veritati obstrepit adulter sensus, quantum et
corruptor stilus. varie prsumptiones. necessario nolunt ag-
noscere ea, per qu& revincuntur. his nituntur, que ex falso
composuerunt, et quz de ambiguitate ceperunt. Quid promo-
vebis exercitatissime scripturarum, cum’ si quid defenderis,
negetur: ex diverso, si quid negaveris, defendatur. Et tu
quidem nihil perdes, nisi vocem in contentione: nihil conse-
queris, nisi bilem de blasphematione. Ille vero, si quis est
cujus causa in congressum descendis scripturarum, ut eum
dubitantem confirmes, ad veritatem, an magis ad hereses de-
verget? hoc ipso motus, quod te videat nihil promovisse, &quo
gradu negandi et defendendi adversa parte, statu certe pari,
altercatione incertior discedet, nesciens quam haresin judicet.
Tertulliani Opera, p. 236, 237, Lutetize 1634

(26) Hinc igitur dirigimus preescriptionem, si Dominus
Jesus Christus apostolos misit ad praedicandum, alios non esse
recipiendos praedicatdres, quam Christus instituit 3 quia nec
alius Patrem novit nisi Filius, et cui Filius revelavit, nec aliis
videtur revelasse Filius, quam apostolis quas misit ad praedi-
candum, utique quod illis revelavit. Quid autem pradicaverint,
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id est, quid illis Christus revelaverit, et hic prascribam non
aliter probari debere, nisi per easdem ecclesias, quas ipsi apos-
toli condiderunt, ipsi eis predicando, tam viva, quod ajunt,
voce, quam per epistolas postea. Ibid. p- 238.

(27) Regula est autem fidei, ut jam hinc quid defendamus
profiteamur, illa scilicet qua creditur : unum omnino Deum esse;
nec alium preter mundi conditorem; qui universa de nihilc;
produxerit, per Verbum suum primo omnium demissum : id
Verbum filium ejus appellatum, in nomine Déi varie visum a
patriarchis, in prophetis semper auditum, postremo delatum
ex spiritu patris Dei et virtute, in virginem Mariam, carnem
factum in utcro ejus, et ex ed natum egisse Jesum Christum :
exinde predicasse novam legem, et novam promissionem regnj
ceelorum : virtutes fecisse : fixum cruci; tertia die resurrexisse s
in ceelos ereptum sedisse ad dexteram Patris : ,
vim Spiritds Sancti, qui credentes agat :
ritate ad sumendos sanctos in vite xter

misisse vicariam
venturum cum cla-
. ne et promissorum
ccelestium fructum, et ad profanos adjudicandos igni perpetuo
factd utriusque partis resuscitatione cum c :
Tertulliani Oper. p. 235. Lutetiz 1634..

(28) Nobis curiositate opus non est post Christum Jesum-
nec inquisitione post evangelium. Cum credimus, nihil desi-,
deramus ultra credere. Hoc enim prius credimus, k
quod ultra credere debeamus.  Ibid. p- 233.

(29) Sed ipsi de scripturis agunt, et de scripturis su
Aliunde scilicet loqui possent de rebus fidei,
fidei? Ibid. p. 236.

(80) Scripturas obtendunt, et hac sua audacia statim quos-
dam moverllt: in ipso vero congressu firmos quidem fatigant, in.
ﬁrn?os. capiunt, medios cum scrupulo dimittunt. Hunc igitur
potissimum gradum obstruimus, non admittendos eos ad ul-

lam de scripturis disputationem. Si hee sunt ille vires eorum
. . !
uti eas habere possint, dis

scripturarum, neis admittat

arnis restitutione.

non esse

adent.
nisi ex litteris

pici debet cui competat possessio
ur ad eam, cui nullo modo competit,

{81) Solent dicere, non omnia apostolos scisse, eadem agi-
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tati dementia, qua rursus convertunt: omnia quidem apostolos
scisse, sed non omnia omnibus tradidisse ; in utroque Christum
reprehensioni subjicientes, qui aut minus instructos, aut parum’
simplices apostolos miserit. Quis igitur integree mentis credere
potest, aliquid eos ignorasse, quos magistros Dominus dedit,
individuos habens in comitatu, in discipulatu, in convictu;
quibus obscura quaque seorsim disserebat, illis dicens datum
esse cognoscere arcana, quae populo intelligere non liceret ?
Ibid. p. 238. Sed, ut diximus, eadem dementia est, cum con-
fitentur quidem, nihil apostolos ignorasse, nec diversa inter se
pradicasse; non tamen omnia volunt illos omnibus revelasse :
quedam enim palam, et universis; quedam secreto et paucis
demandasse—Dominus palam edixit, sine ulla significatione
alicujus tecti sacramenti. Ipse preeceperat, si quid in tenebris et
in abscondito audissent, in luce et intectis praedicarent. Ipse
per similitudinem prefiguraverat, ne unam mnam, id est,
unum verbum ejus, sine fructu in abdito reservarent. Tpse
docebat, lucernam non sub modium abstrudi solere, sed in
candelabrum constitui, ut luceat omnibus qui in domo sunt.
Heec apostoli aut neglexerunt, aut minime intellexernnt, si
non adimpleverunt, abscondentes aliquid de lumine, id est,
de Dei verbo et Christi sacramento. Ihid. p. 240.

(32) Quod sumus, hoc sunt écriptur:f: ab initio suo: ex illis
sumus, antequam aliter fuit; antequam a vobis interpolarentur.
Ibid. p. 246.

{338) An autem de aliqua subjacenti materia facta sint om-
nia, nusquam adhuc legi. Scriptum esse doceat Hermoge-
nis officina, Si non est scriptum, timeat Ve illud, adjicientibus
aut detrahentibus destinatum. Ibid. p. 277.

(84) Consuetudo autem etiam in civilibus rebus pro lege
suscipitur, cum deficit lex: nec differt, scripturaan ratione
consistat, quando et legem ratio commendet. Porro si ratione
lex constat, lex erit omne jam quod ratione constiterit, a quo-
cunque productum. An non putas, omni fideli licere conci-
pere et constituere, dumtaxat quod Deo congruat, quod disci-
plinze conducat, quod saluti proficiat, dicente Domino: cur
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autem non et a vobis ipsis quod justum est judicatis ? et non de-

judicio tantum, sed de omni sententia rerum examinandarum—
Hanc (sc. rationem divinam) nunc expostula, salvo traditionis
respectu, quocunque traditore censetur: nec auctorem respi-
cias, sed auctoritatem, et imprimis consuetudinis ipsius j quee

propterea colenda est, ne non sit rationis interpres: ut si hanc

Deus dederit tunc discas, non an observanda sit tibi consue-

tudo, sed cur major efficitur ratio christianarum observationum,

cum illas etiam natura defendit, qua prima omnium disciplina
est. Ibid. p.122. '

(85) Queeris igitur Dei legem? Ilabes communem istam
in publico mundi, in naturalibus tabulis, ad quos et apostolus
solet provocare: ut cum in velamine feeminz : nec natura vos
inquit docet? ut cum ad Romanos, natura facere -dicens . na-
tiones ea quee sunt legis; et legem naturalem suggerit, et na-
turam legalem. Ibid. p. 123.

(86) « Nihil innovetur,” inquit, “ nisi quod traditum est.” Unde
est ista traditio? Utrumne de dominica et evangelica auctoritate
descendens, an de apostolorum mandatis atque epistolis veniens?
Ea enim facienda esse que scripta sunt,” Deus testatur, et pro-
ponit ad Jesum Nave, 'dicens: non recedet liber legis hujus ex
ore tuo, sed meditaberis in co die ac nocte, ut observes facere
omnia quee scripta sunt in €o. Item Dominus apostolos suos
mittens, mandat baptizari gentes et doceri, ut observent omnia
quecunque ille praecepit.  Si ergo aut in evangelio precipitur,
aut in apostolorum epistolis aut actibus continetur, ut a qua-
cunque heresi venientes non baptizentur, sed tantum manus
illis imponatur in panitentiam ; observetur divina haec et sancta
traditio.  Cypriani Oper. p. 211. Oxon. 1682. -

(87) It is curious to observe, how bishops were in'this early
period represented as superior to kings, as having the absolute
power of forgiving sins, and as being even invested with the
character of gods. The passages, which are too numerous to
be transcribéd, may be found in the 20, 26, 31, 33, and 8¢
chapters of the second book of the Constitutions; and in the
2. of the sixth.

(38) "AAN 5 imiexomwes .9'sa)¢n'ravrsg Ty KK sugyIny ixivar xai
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Chi ! ] lon 3 i ToU Fvol, xal
Thy vHs dodoning XAXATEXYIRY, AWKOTEGOY SigHKRTI To tx ToU y
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. wobro yag 1dior poveysveDs xai arnbivel Aoyev ToU waTgog. xe TE;)

pidv ToU yrypd@bas B Tis obeins, # weoQacis u;:/'rn—xm"’)‘svx‘o"rig‘ov
Aomdy nal covropews tygaay opootrior 7E watgl To vior. 74 ydg
wgocignzeire wvTa TavTHY 'e'xu T onpariay. Theodoriti Eccles.
Hist. lib. 1. cap. 8. ) , o
(89) Kai & yoyyvouis 3% abriy, ot u:yex‘@u /iim m” A&,
inbyygiras map adTdy wdraios & o’uyga@aiv ';:ag u.a'efna'uv'ri;,, u?/exfpx
yag 76 8 adx Syrwy, xel 70 9y FoFE (TE oUK 711, m'nwv:mt‘ 3:4:11 52‘ xq./-
gdPay per’ ebribiias voovpivay Aekewy xurmg:énem'v. ofv:raf ety 'yag,ag'
tx xompis ebeo’rr':;, tIAdAnToy arybas c’m‘%lyn;; e ez;wxavro:, °,”76
tavrols n';go'r'ri; Tag Atbug, aAX’ ix Toy wavigwy \e;fol:re;’ ‘rn\v ‘uazg-rlugm\v,
oUTas ?yeu\l/uv. imirromos yitg ooy éex&:u,‘wgo/s‘mv E?'yug wou.sx’un'v
-rgm'nov'm, THs TE fwya/)m; Pé‘ung xeed "‘rn;\ r::ui'relgoc; wofw;, ?; p'rt.u-
cayre Tovs wolnua Abyorres TOY vioy, xei [u{ a‘uoov.:a';ov Tq:/wa.-rg:. nzld.
(40) "Evbow xexi wegi 75 70U Hdoya avymrarni n{aesa:g yiva‘l’.um;
Cnrioiws, §doks xowi ey raAds e, Efn‘ pesics r)‘us\ga; 7:'0’”1'%;
ToVs mavtayey imiTeALy. Tl ydg iy xa):)\;ov, :n Bi F,E‘u“ﬂg,"
dwdebas Svvicevas, ToU Thy fogTHy T%l’)‘l’fy, ";mp 725 ’!\'atg :’n; u’t?;mwu’;
1indQagesy i}\m?«-;,, g TiGes xai Quveed A,rlz'y:‘«: woga 7m?'n‘a mar;m—
Twg @u?\a’*ﬂwémi xal wgdToy piv &mjiwv ¢dokey 23)4:, v f'.ym-:-ar?v
beeivay Bogriy T T@Y Toudelwy Ey.—o‘uevoy;l O'UMOEU:G‘ 7Ir)m¢ow: of Tpf;
favTiy xeiges aepeiTy FANppErpaTs xgacm.v*re;, slxoTwg 'm;]iux;;
of peingol TUPAGTTOUTHY. Tuseb. de Vita Constant.. lib. 3.
cap. 18. - ’ ‘
(41)—zrnws 7t xai wegi Seior diagryopivovs rgluly‘uwrm, ‘xau
707 wavaylow wvihpares ThY diduwxariay u’vu/'ygawr'rav‘ sxo:-m;. wwz-
yshixai 'y&g, @iy BiBros, xai éwa;:‘))umf), x‘a: ;ra:v.t wahmaiv
wgoPutiy 18 Stomicpara, cauPds nuds & xgn wegi ToU Suiev Qgorsy
berasdevovei.  Theodoriti lib. 1. cap. 7. i
(42) Tobrwy oy otzws ExorTwy, u’a_'{ac\ém;”}éxlf't{\e -rf;v‘ 1;0?/'.9:“1
gy xai Seiny wg arnbis frroniy: wdv yog, € \'n 3\ v sl: 'ruglurym;
T8y imionomwy cuvidpless wgddlivas, TeUTo mgos THY Seiy Baviariy

{ogs T dvapogar.  Fuseh. de Vita Constant. 1ib. 3. cap. 20.
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(48) The original passage is thus cxpressed :—#-xu‘i Juh @
wi Seins yeaPal magdidorwr, 10y mposignuivey txager &P fxo,crou‘
# sl 7 EAhe dddanss, ) swayyerileras, weg o mageraGopsy, xvuéeyaf
Vs, npesis yag waos Tois bk Tay Feiwy yeuQay wxeacagao/.évu;,l&ro
TE WpoPnTdY xai wwigoray, Ehnlinis T8 xal GePibws xai mirtousy
xal exorofoTusy. ) ‘

(44) Tertullian, in replying to Hermogenes a heretlc: con-
cerning the question, whether all things were in the beg'mmng'
made of nothing, thus argues: an autem de aliqua subjacenti
materia facta sint omnia, nusquam adhuc legi. Scriptum esse
doceat Hérmogenis officina. Si non est scriptumn, timeat ve
illud adjicientibus aut detrahentibus destinatum.  Adv. IHer-
mog. cap, 22. .

Of the two testaments Origen speaks, as of, ;'vorl‘(s, in.quibus
liceat omne verbum, quod ad Deum pertinet;? requiri,.:et. .di-s:
cuti, atque ex ipsis omnem rerum scientiam capi. Si quid
autem superfuerit, quod non divina scriptura decernat, ‘nullam
aliam debere tertiam scripturam ad authoritatem scientiz sus-
cipi; sed igni tradamus quod superest, id est, Deo reservemus .
Neque enim in preesenti vita Deus scire nos omnia voluit.
In Levit. hom. 5. -

Hippolytus, in his homily against the heresy of Noetu?‘, has
the following passage: unus Deus est, quem non aliunde,
fratres, agnoscimus, quam ex sanctis scripturis. Quemadmo-
dum enim, si quis vellet sapientiam hujus seculi exercere,
non aliter hoc consequi poterit, nisi dogmata philossphorum
legat, sic quicunque volumus pietatem in Deum cxercere, non
aliunde discemus, quam ex seripturis divinis. Quacunque ergo
sanctze scripturee praedicant, sciamus; et quacunque docen.t,
cognoscamus. Hippol. tom 3. Biblioth. Patr. p. 20, 21. edit.
Colon.

Athanasius, in his oration against the gentiles, towards the
beginning, says, adrderus piv yog tioiv ai dylas xai Smvivias
veadal, wels THY THs aAnleing amayyiriar. '

Ambrose asks, qua in seripturis sanctis non reperimus, (tia
quemadmodum usurpare possumus? Offic. lib. 1. cap. 23.
And again sz\_vs,.lego quia primus est, lego quiz non est se-
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cundus: illi, qui secundum aiunt, doceant lectione. In Vir-
gin. Instit. cap. 11.

Hilary says, bene habet, ut iis, qua sunt scripta, contentus.

sis. Lib. 8. de Trin. In another place he thus commends the
emperdr Constantius ; in quantum ego nunc beate religiosa-
que voluntatis vere te domine Constanti imperator admiror,
fidem tantum secundum ea quee scripta sunt desiderantem.

- Lib. 2. ad Constant. Aug.

Basil says, rei; Yeyeapuivos wicws, <& py Veygappive
{#vss. Homil. 29. adv. calumniantes S, Trinit. Again: Parege:
kxrweis miriws xal UwegnQeriog xaThysgin, 4 @bereiy vl vay Veygap -
pivay, i tracdysy Tiy #i ysygapepivay. De Fide. He further
teaches: 3 37 #ay fire n wedype wigovelus T pagTogls TH
Seomveborrov vgaPiis dis wangoPogiuy geiv Ty dyabav, brgdmmy 3 vay
womgav.  In Ethic. reg. 16. And: xai #ndiy orudy dberely 3
indierdooscbus. T} g wiyy o obx ix wisewe, apaprin s, &g
Puoiv ¢ dmosoras, 5 & misi € axoiis, 4 3% dxoy Nia pipearos @sob,
w&Y T Getes Tis Fsomviteon veuPis, ol ix wigiwg by, apaerin isiy.
Ibid. reg. 80. cap. 22.

In the like manner Gregory of Nyssa: xdy +is &y dyriimes,
H ol by TobTw pdvy Ty danbuar Tibiodw, & cPeayis Exisi wis
vgaPixiis pagrvgias. Dialog. de Anima et Resurrect. tom. 2
Edit. Grco-Lat. p. 639. And in another treatise: cum id
nullo scripturz testimonio suffultum sit, ut falsum improbabi-
mus. De cognit. Dei, cit. ab Euthymio in Panoplia, tit. 8.

Thus also Jerome: ut hzc, qué scripta sunt, non negamus ;
ita ea, qua non sunt scripta, renuimus.  Natum Deum esse de
virgine credimus, quia legimus : Mariam nupsisse post partum
non credimus, quia non legimus., Hieron. adv. Helvid.

Augustine says, in iis quee aperte in scriptura posita sunt,
inveniuntur illa omnia, que continent fidem moresque vivendi.
De Doctrina Christ. lib. 2. cap. 9. And again, quicquid inde
audieritis, hoc vobis bene sapiat: quicquid extra est, respuite,
ne erretis in nebula, Lib de Pastor. cap 11. And also,
omnia quae practeritis temporibus erga humanum genus majores
nostri gesta esse meminerunt, nobisque tradiderunt ; omnia
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etiam que nos videmus, et posteris tradimus, qua tamen per-
tinent ad veram religionem quarendam, et tenendam, divina
scriptura non tacuit. Epist. 42. :

Cyril of Alexandria too remarks : sufficit divina scriptura ad
faciendum eos, qui in illa educati sunt, sapientes, et probatis-
simos, et sufficientissimam habentes intelligentiam. Lib. 7.
contra Jul. And again: 5 ydg odx denety n Suix yea@i, Tiva 3
'rgo'z'av wuga)ﬁio"uiéa, xal & voi; arnbis gxoun xaTaroyiovpsda ;
Glaphyrorum in Gen. lib. 2.

Lastly, in the writings of Theodoret we find these observa-
tions Eyd yde pivy welopas 7 Itz yeadi. Dial 1. *Avgsmr.
0¢ 'ypEg oUrwg el ng'x\/;, &5s Qvas T cigiynpivey vroagai a5 Sule
veadd. Dial. 2. "Arifyur. Tegslor xwi dvonTor TO TA TN
&neév, In Exod. quast. 26. 08 36 {aredy 7a csovyrpiva, stgye
3 mwgorinss va yiygappive. In Gen. quest. 45.

To these, the archbishop observes, may be added that re-
markable sentence delivered by Eusebius Pamphilus, in the
name of three hundred and eighteen fathers of the first general
council of Nice: woic yeyeappuivoss wigive T8 pi yoiyguppira ph
twin, pndi Gire.  Gelas. Cyzicen. Act. Conc. Nican. part, 2.
cap. 19.

Letter to a Jesuit, art. Tradition.

. (45) Nolite ergo nobis auctoritatem objicere Cypriani ad
baptismi repetitionem : sed tenete nobiscum exemplum Cypri-
ani ad unitatis conservationem. Nondum enim erat diligenter
illa baptismi questio pertractata, sed tamen saluberrimam con-
suetudinem tenebat ecclesia, in ipsis quoque schismaticis et
héereticis corrigere quod pravum est, non iterare quod datum
est; sanare quod vulneratum est, non curare quod sanum est.
Quam consuetudinem credo ex apostolica traditione venientem :
(sicut multa que non inveniuntur in litteris eorum, neque in
conciliis posteriorum, et tamen quia per universam custodiun-
tur ecclesiam, nonnisi ab ipsis tradita et commendata credur-
tur ;) hanc ergo saluberrimam consuetudinem per Agrippinum
praedecessorem suum dicit sanctus Cyprianus quasi ccepisse cor-
rigi.  Sed, sicut diligentins inquisita veritas docuit, que post
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magnos dubitationis fluctus ad plenarii concilii confirmationem
perducta est, verius creditur per Agrippinum corrumpi ccepisse,
non corrigi. Cont. Donat. lib. 2. cap. 12. in August. Oper.
tom. 9. Venetiis 1733.

(46) An nescis etiam ecclesiarum hunc esse morem, ut bap-
tizatis postea manus imponantur, et ita invocetur Spiritus
Sanctus? Exigis ubi scriptum sit? In actibus apostolorum.
Etiam si scripture auctoritas non subesset, totius orbis in hanc
partem consensus instar precepti obtineret. Nam et multa
alia, que per traditionem in ecclesiis observantur, auctoritatem
sibi scripte legis usurpaverunt: velut in lavacro ter caput mer-
gitare: deinde egressos, lactis et mellis praegustare concor-
diam, ad infantiee significationem redire: dominica et omni
pentecoste.nec de geniculis adorare, et jejunium solvere : mul-
taque alia scripta nmon sunt, qu& rationabilis sibi observatio
vindicavit. Ex quo animadvertis ecclesiz nos consuetudinem
sequi: licet ante advocationem Spiritus constet aliquem bap-
tizatum. Hieron. Oper. tom, 4. p. 294. Paris. 1706. De
sabbatho quod queeris, utrum jejunandum sit : at de eucharistia,
an accipienda quotidie, quod romana ecclesia et Hispaniz ob-

servare perhibentur, scripsit quidem et Hippolytus vir diser-
si scriptores e variis auctoribus edidere.

.

tissimus, et carptim diver:
Sed ego illud breviter te admonendum puto, traditiones eccle-
siasticas (preesertim quee fidei non officiant) ita observandas, ut
a majoribus traditee sunt : nec aliarum consuetudinem aliaram
contrario more subverti. Ibid. p. 579. Bellarmin has indeed
distinguished traditions merely ecclesiastical from those which
he conceives to have been transmitted by the apostles ; but it
appears from the note immediately preceding, that the distinc-
tion was not known to Augustine, and therefore probably not
contemplated by Jerome.
(47) See note (42).
. (48) See note (41).
(49) Ita placuit, et condecet, sacrosanctos antistites, et Dei
sacerdotes, necnon et levitas, vel qui sacramentis divinis in-
serviunt, continentes esse in omnibus: quo possint simplici
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quod a Deo postulant, impetrare : ut quoud apostoli docuerunt,
et ipsa servavit antiquitas, nos quoque custodiamus. - Summa
Concil. et Pontif. per F. B. Carranzam, p. 130. The authority
of tradition is even more distinctly stated in the same work, as
maintained in a letter of pope Syricius, addressed about thirty
years before to a council convened at Tela, or Telepta, in
Africa; but the letter and the narrative of the council have
been both disproved- by Quesnel, and have accordingly been
rejected by Dupin. New Hist. of Eccles. Writers by Dupin,
vol. 1. p. 278. Dubl. 1723,

(50) Apostolicas autem ecclesiee traditiones, quibus vene-
ratio culturaque sanctorum docetur, recipimus, et veneramur.
Eos autem, ut ministros, amicos, et filios Dei existentes,
honoramus—Cum his etiam sanctas imagines reveremur, prin-

cipio adorantes Dei Verbi propter nos incarnati, Domini nos-

tri, et Servatoris Jesu Christi, qui formam servi assumpsit,
imaginem. Quanquam sciamus ipsam imaginem, et typum
deitatis, quz cum carne illius immaculata inconvulsum unita
est, minime posse figuram prestare. Invisibilis enim est
divina natura, nec depingi, nec figurari se permittit. Deum
enim (ut ‘ipse inquit) nemo vidit unquam, sed humanitatis il-
lius imaginem coloribas ducentes adoramus. Veneramur etiam,
et adoramus imaginem Deipare, et dominz nostra, irrepre-
hensibilis, immaculate, et inexplicitz castitatis matris, que il-
lum peperit. Quinetiam sanctorum apostolorum, prophetarum,
et victorum martyrum, sanctorumgque et beatorum, veluti ami-
corum Dei imagines colimus: non in materiam, aut coloribus
honorem constituentes ; sed per hoc officium nostrum, quod ip-
sis a Deo quorum typum imagines gestant, debemus impartien-
tes, cum sciamus juxta Basilii magni sententiam, quod imagini
honor exhibitus, ad ipsum prototypum referatur. Carranza. p.
501, 502. His se sic habentibus regiam viam incedentes, et
sanctorum nostrorum, et divinorum patrum doctrinz insistentes,
et catholice ecclesiz in qua Sanctus Spiritus inhabitat tradi-
tionem observantes, definimus cum omni diligentia et cura

venerandas et sanctas imagines ad modum, et formam vene- .
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randee et vivificantis crucis, e coloribus, et tessellis, aut alia
quavis materia commode paratas dedicandas: et in templis
sanctis Dei collocandas, habendasque, tum in sacris vasis et
vestibus, tum in parietibus et tabulis, in edibus privatis, in
viis publicis: maxime autem imaginem Domini et Dei, Ser-
vatoris nostri Jesu Christi, deinde Intemerate dominae nostrae
Deipare, venerandorum angelorum, et omnium deinde sanc-
torum virorum. Ibid. p. 517, 518. Si quis traditiones ec-
clesiz sive scripto, sive consuetudine valentes, non curaverit,
anathema. Ibid. p. 519.

(51) Bishop Marsh has thus given the decree from an at-
tested copy of the origifial edition of the acts of the council:
sacrosancta cecumenica et generalis Tridentina Synodus, in
Spiritu Sancto legitime congregata, prasidentibus in ea eisdem
tribus Apostolicee Sedis legatis, hoc sibi perpetuo ante oculos
proponens, ut sublatis erroribus puritas ipsa Evangelii in Ec-
clesia conservetur; quod promissum ante per prophetas in
Scripturis sanctis Dominus noster Jesus Christus, Dei filius,
proprio ore primum promulgavit, deinde per suos Apostolos,
tanquam fontem omnis et salutaris veritatis, et morum disci-
plinee, omni creatura preedicari jussit; perspiciensque hanc
veritatem et disciplinam contineri in libris scriptis, et sine
scripto traditionibus, quee ab ipsius Christi ore ab Apostolis ac-
cepte, aut ab ipsis Apostolis Spiritu Sancto dictante, quasi
per manus traditee, ad nos usque pervenerunt; orthodoxorum
Patrum exempla secuta, omnes libros tam Veteris quam Novi
‘Testamenti, cum utriusque unus Deus sit auctor, necnon tra-
ditiones ipsas, tum ad fidem, tum ad mores pertinentes, tan-
quam vel ore tenus a Christo, vel a Spiritu Sancto dictatas et
continua successione conservatas, pari pietatis affectu ac re-
verentia suscipit et veneratur. Comparative View, p. 23, note.

1t appears from this decree, that the council of Trent did
not, like Bellarmine, hold that the traditions of the church
had been committed to writing, but that they wre transmitted
by a continued succession, and consequently by an oral com-
munication. A tradition of this kind, which is thus main-
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tained by the highest authority of the church of Rome, is more
favourable to ecclesiastical power, because it is a secret deposit
lodged with the clergy, to be produced as occasion might re-
quire. But even Bellarmine shrunk from such a pretension,
advanced at the close of fifteen centuries.

(52) Sine traditionibus non scriptis  evangelium esse purum
nomen, id est, esse tantum voces et verba sine sensu. De
Verbo Dei, lib. 4. cap. 4.

(53)—‘“1%@1« oty wed THs tlg Qe vomoy ouvEAsLTEwS TWY ETICROTWY,
of Jixrexwixol wgos Tovs woArovs weonywves imoioUyTo TaY. Adywy.
Exxopivay 3t woAAGY wgds 75 ToU Adyev -rsgfrvb_v. els Tis Thv ape-
NoynTav Aatixdc, axigaiov tgay 1 Pedvmpea, dvvimimves wois i
Axtixols, xal Qnoi weds wbrois® wg Zt’,gx o Xgisbs, xal oi &migoros,
o Jiwexsiniy npiy wagidooar wixym, ovdi xeviy drdTiy, EANG YUy
yvépws wiss xal xareic feyers Quiatloubvyt Tatw dmdvros, of
piv wagivees mdvres Walpacar xal dxedibarvo. of 3 dxrexrinol,
ehyvaporesigor woiolvis Achymowy, TV wmAety Adyov Tis dAnbeiug
axovoavris.  Socratis lib. 1. cap. 8.
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