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TO THE

READER.

EFCINSEHE enfuing Letter concermng Tole-
%%é ration ﬁ’_/} Printed in Latin this very

Year, * in Holland, has already been
,ﬁ é\m Tmnﬂated both inio Dutch &3 French.

So general and [peedy an ﬂmrolzm‘:orl
may therefore be Jpeak its favourable Keteption in
E nfrland I think indeed there is no j\az:'fs -
der 7 feaven, in which [o much bas already bees
Jaid upon that Subjeit, as Ours.  But yet cevtats-
ly there is mo People that ﬁand in mexe need of bav-
ing fomething further beth faid and done amongfk
therr, in this Foint, than e do.

Cur Government bas not only becn partial in
Masters of Religion s but thofe allo who bave fuf-
[red under that Partiality, and bave thercfore en-
deavourcd by their Writings to <windicate their cwn
Rights and Libertics, bave for the mofi part done
1t UPOR NATYOTY Prmuzp °S j/{'tcd only to the Inter-
¢fts’ of therr oten Sedls.

This narrocene[s of Spirit on ail fides bas undoubt-
edly been the principal Occafion of our Miferies and
Confificins.  But sehatever bave been the Occafion,
it 15 now high tire to feek for a thorew Cure. We
have need of more gencrous Remedies than what
pae yet been made ule of in our Diftemper. 1t 1s

neithur
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To the READER.

meither Declarations of In( ulgence, #or A&s of
Comprehenfion, fieh as bave yet been praciifed or
projecied ammg/l us, that can do the Work. The
firft will Sux p mee the [ccond encreafe our Eil,
Abfolute L bevtv, Tt and True Liberty, Fqual
and Impartial Lib; rtv, 15 the thing that we fland
in need of.  Now tho this bas indeed been much
talked of, I doubt it bas not been miuch underflood 5
A am fure not at 2ll pradtifed, either by our Gover-
nours towards the Pesple, in generaly or by aiv di -
fenting Parties of the People ;mc/zrdj one another.
I cennot thercfore but Eope that this Difcourfe,
which treats of that Suljett, bowever bricfiv, yet
srore exactly than any we bave yet feen, de mon/?ml-
ang bothk the Equitablenefs and Practicablencfs of
she thing, will be cReemed highly [fecforable, by all
Men that have Souls large enough to prefer the
trie Interst of the Publick before that of a Party,
It 15 for the ufe of fuch as are alrcady fo [pi-
vited, ¢r to 1i:fpire that Spirit tnto thofe that cic
not, tect I have Tranflated 1t into our Language.
But the thing z,_[// 15 fo fhort, that 1t il et
bear a longer Pr Sface.  Tleave it therefore to the
Confideration of my Cuzmm'wm and heartily <1/h
they may make the wfe of 1t tlat it appecis to le

defigned for,
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CONCERNING

TOLERATION.

Honoured S r

"”“"‘*?/““"I\ CE you are pleafed to inquire what
"‘ Qs R my Thoughts about the mutual
W é;.ﬁ'ﬁ Toleration of Chriftians in their dif
:0 3@,@ ferent Profeflions of Religion, I muft
nceds anfwer you freely, That I efteem that To-
feration to be the chief Charattenftical Mark of
the True Church.  For whatfoever fome People
boaft of the Antiquity of Places and Names, or
of the Pomp of their Outward Worfhip ; Others,
ot the Reformation of their Difciphne 5 All of
the Orthodoxy of their Faith; (for every o is
Orthodox to himfelf:) thefc thm:zs_ and all others
ot this nature, are mucn rather Marks of Men
ftriving for Powerand mpire over one another,
than ot the Church of Chnft.  Letanyone have
never fo true a Claim to all thefe things, yet af
he be deftitute of Chanty, Meeknefs, and Good-
will m general towards all I\«Lml\md cven to
thofe that are not Chriftians, he is certainiy yot
thort of being a true Chnflian mfielt.  Luke 22,
25. The Kings of the Gentiles exercife Lordfhip over
tweriiy fad our Saviour to his Dufciples, but ye flall
104
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wot be 5. The Bufinefs of]True Religion is quite
another thing. It is not inftituted in order to the
erecting of an external Pomp, nor to the obtaining
of Ecclefiaftical Dominion, nor to the exercifing
of Compulfive Force 3 butto the regulating of
Mens Lives according to the Rules of Vertue and
Pety. Whofoever will Lift him{-If under the
Bananer of Chnift, muft in the firft place, and above
all things, make War upon his own Lufts and
Vices. It is in vain for any Man to ufurp the
Name of Chriftian, without Holinefs of Life, Pu-
rity of Manners, and Benignity and Mecknefs of
Spirt.

Thou when thon art converted, firengthen thy
Bretbren, (Luke 22. 32.) faid our Lord to Peter.
It wouid indeed be very hard for one that appears
carelefs about his own Salvation, to perfwade me
that he were extreamly concern’d for mine.  For
it iz impoffible that thofe fhould fincerely and
heartily apply them{clves to make other People
Chriftians, who have not really embraced the

Chriftian Rehgion in their own Hearts. It the
Gofpcl and the Apoftles may be credited, no
Man can be a Chriftian without Charsty, and with-
out that Faith which works, not by Force, but by
Love. Now I appeal to the Confciences of thofe
that perfecute, torinent, dettroy, and kiil other
Men upon pretence of Rehigion, whether thc*)-
do it out of Friendthip and Kindnefs towards
them, orno : And I fhall then indeed, and not

till t‘un belicve they doio, when I thall fee thofé

fiery Zalots correcting, in the fame manncr,
their Friends and familiar - Acquaintance, for the
manifelt Sins tucy commit agamnit the Precepts
of the Gofpel 5 when I {hall 1&.@ them profecute
with
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with Fire and Sword the Members of their own
Communion that are tainted with enormous .
Vices, and without Amendmentare in danger of
eternal Perdition ;3 and when I thall fec them thus
exprefs their Love and Defire of the Salvation of
their Souls, by the indi¢tion of Torments, and
exerciic of all manner of Cruelties.  Forif it be
out of a Principle of Charity, as they pretend,
and Love to Men’s Souls, that they weprive them
of their Eftates, maim them with corporal Punifh-
ments, ftarve and torment them in noifom Prif-
ons, and 1n theend even take away their Lives ;
I fay,if all this be donc meerly to make Men
Chriftians, and procure their Salvaticn, Why then
do they fuffer Whoredom, Fraud,Malice, and fuch
like Enormities ;' Rom, 1. )which (according to the
Arotle) manifeftly relith of Heathenifh Corrup-
tion, to predominat= fo much and abounid amongtt .
their Flocks and People ? Thefe, and fuch like
things, are certainly more contrary to the Glory
of God, to the Purity of the Church, and to t'
Saivation of Souls, than any confcientious Difles
from Ecclefiaftical Decifions, or Separation froz,
Publick Worfhip, whilft accompanied with Inno-
cency of Lite. Why then does this burning, Zeal
for Gol, for the Church, and for the Salvation of
Souls ; burning, T fay, literally, with Fire and
Faggot 3 pafs by thofe moral Vices and Wicked-
nefies, without any Chaltil ment, which ar:
acknowledged by all Men to be diamerially
oppolite to the Profeflion of Cinftianity ; #nd
bend allits Nerves either to the introducing or
Ceremonies, or to the eftablifhment of Opinions,
which for the moft part are about nice a~d intri-
cate Matters, that exceed the Capacity f ordi-

nary
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naty Underftandings ? Which of the Parties
contending about thefe things is in the right,
which of them is guilty of Schifm or Herefie ;
whether thofe that domineer or thofe that fuffer ;
will then at laft be manifeft, when the Caufe of
their Separation comes to be judged of. He
certainly that follows Chrift, embraces his Doc-
trine, and bears his Yoke, tho’ he torfake both
Father and Mother, feparate from the Publick
Affembly and Ceremonies of his Country, or
whom{oever, or whatfoever clfe he relinquithes,
will not then be judged an Heretick.

Ncw, tho’ the Divifions that are amongft Sects
thould be allowed to be ncver fo obftructive of
the Salvation of Souls ; yet neverthelefs Adultersy,
Fornication, Uncleannefs, Lafcivioufnefs, Idolatiy,
and fuch like things, cannot be denied to be 1V orks of
the I'lef/b 5 concerning which the Apoftle has ex-~
prefly declared, that they who do them fLel! not in-
berit the Kingdom of God. \Vhofoever therefore 1s
fincerely follicitous about the Kingdom of Ged,.
anc. thinks it his Duty to endeavour the Enlarge-
ment of it amongft Men, ought toapply himiclf
with no lefs care and induftry to the rooting out
of thefe Immoralities, than to the Extrpation «f
Sccts.  Butifany one do otherwife, and whilit
heis crueland implacable towards thofe thatditicr
from him in Opinion, he be indulgent to fuch
Iniquities and Immoralities as are unbecoming the
Name of a Chnittan, let fuch a one talk never
fo much of theChurch,he plainly demonftrates by
his Actions, that "tisanother Kingdom he aims at,
and not the Advancement of the Kingdom of God.

That any MaR fhould think fit to caufe a-
nother Man, whele Salvation he heartily defires,

to:



{ 11

to expire in Torments, anjzl that even in an uns
converted eftate ; would, I confefs, feem very
ftrange to me ; and, I think, to any other alfo.
But no body, furcly, will cver believe that fuch
a Carriage can proceed from Charity, Love, or
Good-will. If any one maintain that Men ought
to be compelled by Fireand Sword to profefscer-
tain Doérines, and conform to this or that
exteriour Worfhip, withoutany regard had unto
their Morals 5 if any one endeavour to convert
thofe that are Erroneous unto the Faith, by forc-
ing them to profefs things that they do not be-
lieve, and allowing thetn to practife things that the
Gofpel does not permit; it cannot be doubted 1n-
deed but fuch a one is defirousto have a numecrous
Aflembly joyned in the fame Profeffion with him-
felf : But that he principally intends by thofe
means to compofe a truly Chnftian Church, is
altogether incredible. It is not therefore to be
wondred at, if thofe who do not really contend
for the Advancement of the true Religion, and
of the Church of Chnft, make ufe of Arms that
do not belong to the ChnftianWarfare.  If, like
the Captain ot our Salvation, they fincerely de-
fred the Good of Souls, they would tread in the
Steps, and follow the perfe¢t Example of that
Prince of Pcace ;  who fent out his Soldicrs to
the fubduing of Nations, and gathering themin-
to his Church, not armed with the Sword, or o-
ther Inftruments of L'orce, but prepared with the
Gofpel of Peace, and with the Exemydary Holi-
nefs of their Converfation.  This was hisMethod.
‘T'ho” if Infidels were to be converted by foree, if
thofe that are cither blind or obitinate were tobe
drawn off from their Errors by Armed Soldicrs,

we
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ve know very well that it}was much more eafie
for Him to do 1t, with Armies of Heavenly Le-
gions, than for any Son of the Church, how po-
tent {oever, with all his Dragoons.

The Tolerztion of thofe that differ fromothers
in Matters of Religion, is fo agreeable to the
Gofpel of Jefus Chrift, and to the genuine Rea-
fon of Mankind, that it feems montrous for
Men to be fo blind, as not to perceive the Ne-
ceflity and Advantage of it, in fo clear a Light..
I will not here tax the Pride and Ambition of
fome, the Paffion and uncharitable Zealof others.
Thefe are Faults from which Humane Affairs
can perhaps {carce ever be perfectly freed ; but
yet {uch as no bedy will bear the plain Imputa-
tion of, without covering them with fome ipeci-
ous Colour ; and fo pretend to Commendation,
whilft they are carried away by theirown irregular
Paffions. But however, that fome may not co-
lour their fpirit of Perfecution and unchriftian
Cruelty, with a Pretence of Care of the Publick
Weal, and Obfervation of the ILaws ; and that
others, under pretence of Religion, may not feek
Impunity for their Libertiniim and Licentiouf-
nefs ; in a word, that none may impofe either
upon himfelf or others, by the Pretences of Loy-
aity and Obedience to the Prince, or of Ten-
dernefs and Sincerity in the Worfhip of God ;
I efteem it above all things neceffary to ditin-
guith exactly the Bufinefs “of Civil Government
from that of Religion, and to fettle the juft
Bounds that lic between the one and the othu‘
If this be nct done, there can be no end put to
the Controverfies that will be always aiifing,

between thefe that have, or at lealt pretend to
have,
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have, on the one ide, 3a ]Conccrnment for the
Intercit of Mens Souls, and on the other fide, a
Care of the Common-wealth.

The Common-<wealt’ fcems to me to be a Soci-
ety of Men conftituted only for the procuring,
preferving, and advancing ot their own Crvil In-
revefts.

Civil Interefts 1 call Life, Liberty, Health, and
Indolency of Body ; and the Poffeflion of out-
ward things, fuch as Money, Lands, Houfes,
Furniture, and the like.

It is the Duty of the Civil Magiftrate, by the
impartial Execution of equal Laws, to fecure un-
to all the People in general, and to every one of
his Subjets in particular, the juft Poffeffion of
thefe things belonging to this Life. If any one
prefume to violate the Laws of Publick Juftice
and Equity, eftablithed for the Prefervation of
thefe things, his Prefumption is to be check’d by
the fear of Punifthment, confifting in the Depri-
vation or Diminution of thofe Civil Interefts, or
Goods, which otherwife he might and ought to
enjoy. But feeing no Man does willingly fufter
himfelf to be punithed by the Deprivation: of any
part of his Goods, and much lefs of his Liberty
or Life, therefore is the Magiftrate armed with
the Iorce and Strength of all his Qu‘*»jeé“tq in or-
der to the pumfhment of thofe that viciate any
cther Man’s Rights,

Now that the whole Jurifdi&ion of the Ma-
giftrate reaches only to thefe civil Concernments
and that all Civil Power, Right, ard Dominion,
is bounded and confined to the only care of pro-
moting thefe things 3 and that it ncither can
nor ought in any manner to be extended to the

Salvation
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Salvation of Souls ; thefe following Confidera-
tions feem unto me abundantly to demonftrate.

Firfl, Becaufe the Care of Souls is not com-
mitted to the Civil Magiftrate any more than to
other Men. It 1s not committed unto him, I fay,
by God ; becaufe it appears not that God has
ever given any fuch Authority to onc Man over
another, as to compell any one to his Rehgion,
Nor can any fuch Power be vefted in the Magi-
ftrate by the Confent of the Pesple 3 becaufe no
man can {o tar abandon che care of his own Sal-
vation, as blindly to leave it to the choice of any
other, whether Prince or Suh}c& to | referibe to
Lim what Faith or Worll fhip he fhall embrace.
I'or no Man can, 1f he would, conform his Faith
to the Dictares, of another.  All the Lite and
Power of true Rchmon confitts in the mward
and tull perfwalion of the mind : And Faith is
not Faith without believing.  Whatever Protef-
fion we make, to whatever cutward Worthip we
conform,if we arenot fully faustied in our m:nd
that the one 1s true, and the other well pleating
unto $yed , fuch Proteffion and fuch Practice, tar
frora beng any furtherance, are indeed great Ob-
f:;u'lcs o our Suvation.  For mn this mannci,
1 «3(1 of exniz Umt ctoer Sins by the exereife of
Fctuon { [y, 1w offeningg thus unto God Al
.!‘.\.;_s_f,.’ s fuck a W Jl,'np a5 we efteem to be dif-
i»iva'}yg anto o, we kbl unto the number cf
sar orer fins thole alto o 1 iypocritie, and Con-
Lot of bis ivine Mo by

i1 e jecaid rlace. "Uhie care of Seuls cannet
belong to the Oivil NMaucattrate, besaake his Power
civtos only o oounwand foice l;u[ truc and
Acior U ot cenf s dhe ievaed periwaion

2

of
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of the Mind without which nothing can be ac-
ceptable to God And fuch 1s the nature of the
Underftanding, that it cannot be compell’d to
the beliet of any thing by outward Force, Con-
fifcation of liitate, lmpnfonmcnt, Torments, no-
thing of that Nature can have any fuch Edicacy
as to make Men change the inward Judgment

that they have framed of thinggs.
It may indeed be alledged, that the Magiftrate
..,aj make ufe of Arguinads, and thcrchy draw
¢ Heterodox 1o the way of T lUtu, and pro-
cure ther Saivation, Igmntxt. But this is com-
mon to him with othcr Men  In teaching, 1n-
ftructing, and redrefiing the Frroncous by Rea-
fon, lic may cortamly co > what Fecomes any good
Man to do.  Magiltracy does not oblige him to
put oft cither Inmmmry or Chnﬁmmty. Fut it
15 onc thing to periwade, arother to commard :
One thing to prefs with Argument., ancther
witn Penaloes, Thits the Civil Powr alene has
a Rigot to do o the other Csod-will 1s Au-
tl‘nrirv C:‘m‘rgh. Pvery Man has Cemmifiion
to amoatih, exaet, convinee another of Eivor g
ant by realming to draw him into Thath, But
o ive l 1\\\ recenve OQuedience, and comypel
with tiic Sveond, hodorcs o none but the Magi-
ftrate,  _\: w‘- vl an this cround LTafhirm, that the
MagitliatCs Pow roxtends not to e dttablhithing
of anvy \Hlu&\()‘lmth or Forms of Worthip,
by tﬁ.\ forcc of lus Taws,  For Laws are of no
force aralt without Penaltice, and Penalties in this
cale ass abtelurdy imporninent 5 becaufe they
are not orepa too convinee tie mind. Niither
the Pron i of any Articles of Faith, nor the
Contornuty to any outward Form of W orfhip
B2 (as




16
(as has already been faid; Cd?l be available to the
Salvation of Souls ; unlefs the Truth cf the one,
and the dcwptablmcﬂ of the other unto God, be
thorough y bclirﬁvcd by thofe that fo profefs 'md
practife.  But Penaltics are no ways capable t
produce fuch Belief, It is only Laght and E,
vidence that can work a change in Mens O-
pinions.  And that Light can in ne manner pro-
ceed from corporal Suh‘ermm or any cther out-
ward Penalties.
In the third place. The care of the Salvation
of Mens Souls cannot belong to the Magiftrate ;
becaufe, though the rigour of Laws and the force
of Penalties werc capable to convince and change
Mens minds, yet would not that help at all to the
Salvation of their Souls.  For there being but
one Truth, one way to heaven ;5 what hopes is
theic that more Men would be led intc it, if they
had no ¢ier Rule to feliow but the Religion of
tiie Court , and were put under a neccffity to
quit the Light of their own Reafon s to op-
pole th L:L tates of their own Confciences and
blindly to refign up themflves to the Will of
thete Governors, and to the Religion, waich ci-
ther Ignorance, Ambition, or Superftition had
Ciancad o cihebiilh in the Countries where they
W l‘m;-n > Tnoche varicty and contradiction of
Qoecions in Belioton, wherein che Princes of tie
Work! are 2¢ much divided as in their Secular
Tnterctle, the namow way would be much ferait-
nad, Cie Coun oy ione vrould be i the nght,
and all the reft of the Werld would Be put un-
acr an Oblzation of tellowing dheir Princes in
the ways that lead to I‘uh\.vq( i, ;md that
which heightens the abf (urdity, and very il uu}‘fs
the
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the Notion of a DE:xt 4 Men would owe their e-
ternal Happinefs or focry to the places of their
Nativity.

ThefcConfiderations, to omit many others that
might have been urged to the fame purpofe, feem
unto me fufhicient to conclude that all the Power
of Civil Government relates only to Mens Civil
Intcrefts 5 1s confined to the care of the things
of this World ; and hath nothing to do with
the World to come.

Lt us now confider whai aChurch is. A Church
then I take to be a voluntary Society of Men, jein-
g themfelves together of their own accord, 1n
order to the pubhcl\ worfhipping of God, in fuch
a manner as they judge acceptable to him, and
effectual to the Salvation of their Souls.

I fayitis a frec and voluntary Society. No
body is born aMember of any Charch.  Other-
wife the Religion of Parents would defcend unto
Children, by the fame right of Inheritance as
their Temporal Eftates, and every one would hold
his Faith by the fame Tenure he does his Lands;
than which nothing can be imagincd more ab-
furd.  Thus therefore that matter ftands.” Nc
Man by nature is bound unto any particular
Church or Sect, butevery oncjoins himfelf volun-
taiily to that Society in which he believes he has
found that Profeflion and Worfhip which 1s tru-
ly acceptable unto God. The hopes of Salva-
tion, as it was the only caufe of his entrance in-
to that Communion, fo it can be the only rea-
fon of his ftay there. For if afterwards he dif-
cover any thing cither erroncous in the Dottrine
or mconguous in the Worfhip of that Society
to which he has join’d himfclt 3 Why fhould it

B 3 not
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not be as free for h[im tO]go out, as 1t was to ene
ter 2 INo Member of a Religious Society can
be tied with any other Bonds but what proceed
from the certain expeétation of eternal Life. A
Church then is a Society of Members voluntarily
uniting to this end.

It follows now that we confider what is thePow-
er of thisChurch,and unto whatLaws it is fubject.

Forafmuch as no Society, how free foever, or
upon whatfoever flight occafion inftituted, (whe-
ther of Philofophers for Learning, of Mcrchants |
for Commerce, or of men of lfeifure for mutual
Converfation and Difcourfe, ) No Churchor Com-
pany, I fay, can in the leaft {ubfift and hold to-
gether but will prefently diffolve and break to
pieces, uniefs it be regulated by fome Laws, and
the Members all confent to obferve fome Order.
Place, and time of meeting muft-be agreed on.
Rules foradmitting and excludingMembers muft
be eftabhfht. Diftin&tion of Officers, and put-
ting things into a regular Courfe, and fuch lke,
cannot be omitted. But fince the joyning to-
gether of {cveral Members into this Church-So-
ciety, as has already been demonftrated, is abfo-
utcly free and fpontaneous, it neceflarily follows,
that the Right of making its Laws can belong to
none but the Socicty it felf 3 or at leaft rwhich
is the fame thing) to thofc whom the Sodicty
by common confent has auchorifed thereunto.

Scme perhaps may objedt, that no fuch Socic-
ty can be fail to be a truec Church, unlefs it have
in it a Bifhop, or Prefbyter, with Ruling Au-
thonity derived from the very Apoitles,an. conti-
nued down unte the prefent tnws by an unin-
terrupted Suceeilion,

To
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To thefe 1 anfwer. ? In the firft place, Let

them thew me the Edi& by which Chnitft has im~
pofed that Law upon his Church. And let not
any man think me impertinent, if in a thing of
this confequence, I require that the Terms of that
Edi¢t be very exprefs and pofitive.  For the Pro-
mife he has made us, Mat. 18. 20. that where/s-
ever two or three are gathered together in bisName,
be will be in the midft of them, feems to imply
the contrary.  Whether fuch an Aflembly want
any thing neceflary to a true Church, pray do
you confider. Certain I am, that nothing can be
there wanting unto the Salvation of Souls ; Which
1s fufficient to our purpofe.

Next, Pray obferve how great have always been
the Divifions amongft even thofe who lay fo
much ftrefs upon the Divine Inititution, and con-
tinued Succeffion ofa certain Order of Rulers in
the Church.  Now their very Diffention unavoid-
ably puts us upon a neceflity of delibcrating, and
confequently allows a Liberty of chooting that
which upon confideration we prefer.,

And in ibe laft dlace, 1 confent that thefe men
have a Ruler of thetr Church, eftablithed by
fuch a long Serics of Sceecflion as they judge ne-
cefliry 5 provited Imay have Liberty at the fame
ture to ol my &lf o cat Society, in which 1
am perfwaded thoteihinzeare to be found which
are necetfary o tho Sofeagon of my Soul. Inthis
manner fcciciiaaed Liverty will be preferved on
all fides, ¢ no man witl havea fegilaor ime
pefed vpon him, sue wiony himfelf has chofen s

But e mon aoe o feliicitous about the true
Cliren, Twouitonly afl them, here by che way,
it he: pov more agrecable to the Chuich of

Chriit,
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CLiiY, to make the f‘(:t}dit}ons of herCemmunion
coniit infuc (hir e, and fuch things unly, as the
oy Soinie basin e Floly Seriptures declared,
in oy redi Wordss to be neceflary o Salvation g
Iari, i fay, whether this be not mos - agreeadic to
the Church of Chrift, than for men w impole
their own Inventions and Interpiotitions vpon
others, as if they were of Divine Authority 5 and
to eflablith by Ecclefiaftical Laws, as ablelutely
nec::lary to the Profeflion of Chriftianity, fuch
things as the Holy Scriptures do cither net men-
tion, or at lcaft ot expreily command. W hofocver
sequires thofe things in order to Lclifiattical
Cemmunion, which Chrit docs not require mn
ordir to lifeEternal 5 he may perhaps indeed
conflitute a Sccicty accommodated to his own
Opinion, and hisown Advantage ; but how
that can be called the Church of Chnft, whichis
cftablifncd upon Laws that are not his, and which
excludes fuch Perfors from its Communion as he
will one day reccive inta the Kingdom of beaven,
Iunderitand not.  But this being not a proper
place toenauire into the marks of the true Church,
I wili only mind thofe that contend fo camncilly
for the Decrees of their own Socicty, and that cry
out continually the Church, the Church, with as
much rotfe,and perhaps upon the fame Principle,
as the kphefan Silverfmiths did for ther Digqa
this, 1 fay, 1 defire to mind them of, That the
Gofvel trequently declares that thie true Difciples
ct Chrift muit fuier Perfecution 5 but that the
Chuch of Chrift fhould perfecuse others,and ioree
others by tire and Swerd, to embrace her aith
and Dodirine, Teould never yet find in any of the
Bocks of the New Lellument, |
Th:
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The end of a Religious Socicty as has vty
been faid; is the Publick Worfhip of God, end
by mcans thereof the acquifition of Eternal {ite.
All Difcipline ought  therefore to tend to that
End, and all IEcclefattical Laws to be thercunto
confined.  Woehing ought, nor can be tranfatted
in this Sccicty, relating to. the PoffeiTion of Ci-
vil and Worldly Goods.  No Force is here to
be made ufe of, upon any occafion whatfocver.
Ior Force be! ongs wholly to the Civil Maugi-
ftrate, and the uih Ton of all outward Goods
1s fubiect to his Jurifdictien.

But it may be sfked, By what msans then
fhall Feclchattical Larvs be eftablithed, if they
muit be thus deftituee of all compulﬁve Power ?
Farforcr, They mult be ¢f taolithed, by means
furtabl to the Nature of fuch 1 '“*‘SC, whereof
the oxtoqal Poctetion and Obfervaiion, 1iff not
p"(v‘(“ ”“.;f iy a0 tarow Conviltion and Ap-
procacen of e Niad, s aloseror uiclels and
unpioniall-. Uhe Semss by which the Mem-
bers of £his Seatoty are to be kept weehia thetr
Duty, ar: tocortzdons, Admonitions, i Ad-

vices.  Ii by thele meoans the Oftenders will not
be Y((]llu’iuz and the Erroneous convinrced,
thore remains noghing farthier to be done ,uuttlmt
L8 flubborn and cbitinaze Perfons, who give
no g;omd to h‘)pa for ther P ‘f',.m’tx(m fheuld
L c;:u out and feparated from the Socicety, This
s the Tt and utmedt Force of B ccluﬁaihcal Au-
taority.  No other Punifhment can thereby be
miicled, than that the relation ceafing between
th( Body and the Member which is cut off, the
Perfon 0 condemned ceafes to be a part of
wnt Churcl,

Thelc
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Thefe things being thus determined, let us in-
quire in the next place, how far the Duty of To-
leration extends ; and what is required from e-
very one by 1t.

And firf}, T hold, That no Church is bound by
the Duty of Tooleration to retain any fuch Per-
{in in her Bofom, asafter Admonition, coatinucs
obflinately to offend againft the Laws of the So-
cicty. For thefe being the Condition of Com-
munion, and the Bond of the Society 5 If the
Bireach of them were permitted without any An-
1madverfion, the Society would immediately be
thereby diffolved.  But neverthelefs, in ali fuch
Cafes, care is to be taken that the Sentence of
Excommunication, and the Execution thercof,
carry with 1t no rough ufage of Word or Action,
whereby thecieétedPerfon may any wife be dam-
nificd m Eody or Eftate.  For all Force (as has
oftenn been faid) belongs anly to the Magiftrate ;
nor ought any wvitvate Perfere) at any time, to
ufe Force, unlefs 1t be in Sclt-defence againft un-
juit Violence.  Excom nunication neither does,
nor can deprive the excommunicated Perfon of
any of thofe Civil Goods that he {ormerly pof-
fefled.  All thefe things beleng to the Civil Go-
verament, and are under the Magiitrate’s Pro-
t=¢tion.  LThe whole Force of I9x-ommunicati-
on confifts oniy in thte, that the Refolution of
the Society in that refpect beirg declared, the
Union thatwas tetween the Body and fomeMem-
ber comes thercby to be diflolved 3 and that
Relation cpfing, the participation of fome cer-
tain things, wiich the Society communicated to
1ts Mumbers, and unto wlich no Man has any
Civil Rigat, comes allo to ceafe.  For there s

no



. [ 23 ]

ho Civil Injury done unto the excommunicated
Perfon, by the Church-Minifter’s refufing him
that Bread and Wine, in the Celebration of the
Lord’s Supper, which was not bought with his,
but other mens Money.

Secondly, No private Perfon has any Right,in
any manner, to prejudice another Perfon in his
Civil Enjoyments, becaufe he is of another Church
or Religion. All the Rights and Franchifes
that belong to him as a Man, or as a Denifon, are
inviolably to be Preferved to him Thefe are
not the Bufinefs of Religion. No Violence nor
Injury is tobe offired him, whether he be Chriftian
or Pagan. Nay, we muft not content our felves
with the narrow Meafures of bare Juftice. Cha-
rity, Bounty and Liberality muft be added to
it. This the Gofpel enjoyns; this Reafon di-
rets 5 and this that natuial Fellowfhip we ar
born into requires of us.  if any man crr from
the right way, it is his own Misfogtune, no Injury
to thee : Nor therefore art thou to punifth him
in the things of this Liie, becaufe thou fuppoleft
he will be miferable in that which is to come.

What I fay concerning the mutual Toleration
of private Perfons differing from one another in
Religinn, Tunderftand alfo of particular Churches ;
which ftand as it were in the fame relation to each
other as private Perfons amorg themf{tlves 5 nor
has any one of them any manner of Jurifdi¢tion
over any o*her, no not cven wien the Civil Ma-
giftiate (as it fometimes happens ) comes to be of
this or the other Conumunion.  Ior the Civil
Government can give no new Richt to the
Chuceh, nor the Church to the Civil Govein-
ment.  So that whether the Magiftrate joyn him-

folf
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{elf to any Church, or feparatc from it, thé
Church remains always as it was before, a free
and voluntary Socicty. It neither acquires the
Power of the Sword by the Magiftrate’s coming
to it, nor aoes it lofe the Right of Inftruction and
Excommunication by his going fronrit.  Thisis
the fundamental and immutable Right of a fpon-
tancous Socicty ; thatit has power to remove
any of its Members who tranfgrefs the Rules of its
Inftitution. But it cannot, by the acceflion of
any new Members, acquire any Right of Juridic-
tion over thofe that are not joyned with 1t. And
therefore Peace, Equity and Friendfhip, are al-
ways mutually to be obferved by particulat
Churches, in the fame manner as by private
Perfons, without any pretence of Superiority or
Junidiction over onc another.

That the thing may be made yet clearer by an
Example 5 Letus {uppofe two Churches, the
one of Arminitus, the other of Calvinifts, refiding
in the City of Conflantinople 3 Will any one fay,

that either of thefe Churches has Right to de-.

prive the Members of the other of their Eftates
and Liberty, 7as we fee practifed clfewhere) be-
caufe of their differing from it in fome Doétrines
or Ceremonies 3 whilft the Z#ks in the mean
while filently ftand by, and laugh to fce with
what inhumane Cruelty Chiifiians thus rage
aga nft Chniftians ?  But if ene ¢f thife Churches
hatt. this Power of treating the other ill, T afk
wlich of themitis to whem that Power belongs,
and by what Right ? It will be anfwered un-
doubtedly, That it is the Ortholox Church
which has the Right of Authority over the Faorro-
ncous or Herctcal.  Tlis s in great and

{pecious

»
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{pecious words, to fay jult nothing at all. For
every Church is orthodox to it felf ; to others,
Erroncous or Heregcal. Whatfoever any Church
believes, it believes to be true ; and the contrary
thereunto it pronourices to be Error. So that
the Controverfie between thefe Churches about
the Truth of their Doctrines, and the Purity of
their Worfhip, 1s on both fides equal ; nor is there
any Judge, either at Conflantinople, or elfewhere
upon Earth, by whofe Sentence it can be deter-
mined. The Decifion of that Queftion belongs
only to the Supream Judge of all men, to whom
alfo alone belongs the Punifhment of the Errone-
ous. Inthe mean while, let thofe men confider
how hainoufly they fin ; Who, adding Injuftice,
if not to their Error yet certainly to their Pride,
do rafhly and arrogantly take upon them to mifufe
the Servants of another Mafter, who are not at all
accountable to them.

Nay further, If it could be manifeft which of
thefe two diffenting Churches were in the right
way, there would not accrue thereby to the Or-
thodox any Right of deftroying the other. For
Churches have neither any Juri{diction in worldly
Matters, nor arc Fire and Sword any proper
Inftruments  wherewith  to  convince mens
Minds of Error, and inform them of the Truth.

- Let us fuppofe, neverthelefs, that the Civil Ma-

giftrate inclined to favour one of them, and to
put his Sword into their Hands 5 that (by his con-
fent) they might chaftife the Diffenters as they
pleafed.  Will any man fay, that any Right can
be derived unto a Chniftian Church over its Bre-
thren, from a Turkifth Emperor 2 An Infidel,
who has himf{elf no Authonity to punifh Chriftians

C | for
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for the Articles of their Faith, cannot confer
-{fuch an Authority upon any Society of Chrifhians,
ncr give unto themaRight, which he has not him-
folf,” This would be the Qaf e at Conflantinople.
And the Reaien of the thing 1s the fame in any
Chrittian Kingdom. The Civil Power 1s the
fame in every place 5 nor can that Power, 1n
theHands of aChriftianPrince, confer any greater
Authority upon the Church, thanin the Hands
of a Heathen ; which 1s to fdy, juft none at all.
Neverthelefs, it is worthy to be obferved, and
lamented, that the moft violent of thefe Defen-
ders of the Truth, the Oppofers of Errors, ths
Exclaimers againft Schifim,do hardly ever let loofe
this their Zeal for God, with which they are fo
warmed and inflamed, unlefs where they have
the Civil Magiftrate on their fide.  But {o foon
as ever Court-favour has given them the better
end of the Staff, and they begin to teel themfelves
the ftronger, then prefently Peace and charity
are to be Jaud afide ;5 ctherwife, they are religi-
ouily to be obferved. Where they have not the
Power to carry on Perfecution, and to bicome
Malters, there they defire tolive upon fair Terms,
and pre; 1\!1 up Toleratien.  ¥When they are not
'ﬂrcn-'m.z ect with the Civil Power, the i they can
bear moit patiently and unmiovedly the Conta-
gion ot [dolatry, Superftition and Herelie in their
Neigh ‘\m“‘hoo;‘.; ot which, mn other Occaﬁ ns,
the Litereit of Rehigion m‘ ¢s them to be ex-
trenmiy ap tmlumm ‘T'hey do not forwardly
attack thete Wrrers which are in fafhion at Court,
cr are countenanced by the Gevernment, e
ey canbe contentto foare their Arguments 5
vaddhyer dwith their kave, s the u‘lv rizht
iV u.tqui
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Method of propagating /Truth- which has no
fuch way of plcvall'rm, as when ftrong Argu-
ments and good Reafon are joyned with thc 1oit-
nefs of Civility and good Ufage.

No ém_’) thmc*brc in fine, “neither fingle Per-
fons, norC hurches, nay, nor evenCommonwealths,
have any juit T 1tle to invade the Civil Righis
and World] iy Gonds of cach other upen put\,ncc
of Religion.  Thofe that are of anotherOpinion
would do weltl to confider with thamnd d"": ow
pernicious a Seed of Difcord and War, how pov-
erful a Provocation to endlefs Hatrcm R‘lpl nes,
and Slaughters, they tf xcrcby furnith unto Man-
~kind. I\o Peace and Sceurity, no not {fo ntuch
as commeon b n\iJ i, can cver be u’uwi{“h\!
‘or preferved amongit :mn {o long as ths (s
slon pmv&l ) Tha *l,uumzm/;;’ rled i Crace,
andthat Religion is to be plotn(ﬂtau by 1oice
of Arms.

Lz the third "/(’(e . Let us fee what the Dity of
OZHJI 1070 T .’é | f’ Cin Iu()'\ \”'K) alc ("le’u_“u !‘
ed from the reft of Mankind, (from the ¥ dity,
as they pwawt y catbus) by fome e lefiiflical
Cheratlcr and Cfiice 5 whether they be Bithops,
Pricits, Preibyrors, Muntiters; or however cife
dmch d or dmx wumud [t is notmy Bulineis
to enquire here mto the Oniginal of the Powir or
Dignity of the Clergy.  “Uhis only 1 fay, That

whence-foever their Autherity be {prure, 0

it is Eeclefiaftical, it ought to be confined within
the Bounds of the (,hur(h,norc‘m 1t Inany man-
ner be extended to Civil Adlairs 3 becaufe the
Church it felf is a thing ab(o,utdy feparate and
diftin@ from th((o'nmonw(alth TheBoundaries

en both fides are fixedand immovable,  He jum-
C. blos
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bles Heaven and Earth toggther,thc things moft
remote and oppofite, who mixes thefe Socicties ;
which are in their Original, End, Bufinefs, and
1~ »verv thing, perfedtly dittinét, and infinitely
diferent trom cach other.  No man therefore,
with whatfoever Fcclefiaftical Office he be dig-
nified,can deprive anotherman, that is not of his
Church and Faith, cither of Liberty, orof any
part of his Worldly Goods, upon the account of
that difference which 1s between them in Religi-
on. For whatever is not lawful to the whole
Church, cannot, by any Feclefiaftical Right,be-
come lawful toany of 15 Members.

But this is not @ll. Itisnot enough that
Fcclefiaftical Men abftain from Violence and Ra-
pine, and all marner of Perfecution. He that
pretends to be a Succeffor of the Apoftles, and
takes upon him the Officeof Teaching, 1s obliged
alfo to admonith hisHearers of the Duties of Peace
and Good will towards all men ; as well towards
the Erroneous, as the Orthodox ; towards thofe
that differ from them in l'aith and Worfhip, as
well as towards thofe that agrec with them there-
in. And he ought mduftriouly to exhort all
men, whether private Perfons or Magiftrates, (it
any fuch there be in his Church) to Charity,
Mecknefs and Toleration ; and diligently en-
deavour to allay and temper all that Heat and .
unrcafonable Averfenefs of Mind, which either
any man’s fiery Zcal for his ownSe&,or the Craft
of others, has kindled againftDiffenters. I will not
undertake to reprefent how happy and how great
would be theFruit,both inChurch andState,if the
Pulpits every where founded with this Doctrine of
Peace and Toleration ; Jeft ] thould feem to rg

ec
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fle&t too feverely upon9 thofe Men whofe Digni-
ty I defire not to detract from, nor would have
it diminithed either by others or themfelves.
But this I fay, That thus it ought to be. And
if any one that profefles hirmielf to be a Minifter
of the Word of God, a Preacher of the Gofpel
of Peace, teach otherwife ; he either underftands
not, or neglects the Bufinefs of his Calling, and
fhall one day give account thereof unto the Prince
of Peace. If Chriftians are to be admonithed
that they abftain from all manner of Revenge, e-
ven after repeated Provocations and muitiplied
Injuries ; how much more ought they who fuf-
fer nothing, who have had no harm done them
forbear Violence, and abftain from all manner of’
1ll ufage towards thofe from whom they have re-
ceived none. ‘This Caution and Temper they
ought certainly to ufe towards thofe who mind
only their own Bufinefs, and are {cllicitous forno-
thing but that (whatever men think of them )
they may worfhip God iin that manner which
they are perfuaded is acceptable to him, and in
which they have the ftrongeft hopes of Eternal
Salvation.  In private domeftick Affairs, in the
management of Iiftates, in the confervation of
Bodily Health, cvery man may confider what
fuits his own conveniency, and follow whar
courfe he likes beft.  No man complains of the
1l management of his Neighbour’s Affairs. No
man 15 angry with another for an Error com-
mitted in fowing his Land, or in marrying his
Daughter.  No body corres a Spend-thritt for
confuming hisSubftance inTaverns. Letany man
pull down, or build, or make whatfoever Expen-
ces he pleafcs ; no body murmurs, no body con-

C 3 trouls
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trouls him 3 he has his il rty. Parif any man
do nct frwucrt t’w humth -1t hie do not
there contorm §os Behaviour exaliiy do the ac-
cuffomed Cerensonics, or it e trings not his
Children to ke initiated i (e Sa xL\;‘va{l(rlCS
ot this or the other LUI{{\S!L’QZXUOH', tiis 1nme-
dutcly caufes an Cproar 5 and tue Neighbour-
hoou is filled with noife and chimour.  Every
oneis ready to be the Avenger of {o great a
Crime. And the Zealot lmrd'y have patuncc
torefrain from Violence andRasine fo long till the
Caufc be heard, and thic POOT Mian be, a(cordmo
to Form, condemned to the lof of leuty,
Goods, or Life. Ch that our Ecclctiattical Ora-
tors, of every Sect, would apply thamiclves with
all the ftrength of .\rgumerits that they are able,
to the confounding of mens Krrors ! But et
them fpare their Perfons, Lct them not fupply
their wants of Reafoi-s with th  Inflruments of
Force, which belong to avother Jurifdiétion, and
po illbeccomea Churchman’s Hands.  Let them
not callin the Magiitratc’s Authority to the aid
of their Llloquence or Learning 5 leit, perhaps,
whillt they pretend only Love for the Truth,
this thewr intemperate Zeal, breathing noching
but e and Sword, bUrdy thar Ambition ; and
{i ew tnat what rh(y cehire s Tempora! Dome-
rien.  Forit wil B we ry arbcult to peifuale
nen of Senfey that Liey who with cry By /‘s and
fott fallion of Mimmd, can dehver his Brotherunto
the I'xccutiener, to e bure: ave, cous fincerely
and heartily concern hiinflt to fave that Brother
fiom theFiamee £ el inrhe world w conie
Inthe lojt ticee, T et us now CO".iT 1 el 5
the Mogilra!'s Dty inth Du o i_‘:‘au-
on; which Chiluiinly 15 vy cumd\xw o
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We have alrcady proved, That the Care of
Souls docs not belong to theMagiiirate, T'" ra
Magifterical Care, I mcan, (1] may fo u it )
which confifts in prefenib mor by Laws, and comn-
pelling by Punifhmeni, But a charitable Care,
which confifts in teachi uﬂ acmoenifhing, and per-
fuading, cannot. be denied unto any mm T'he
Care therefore of every mn’s Soul belongs wiito
himfclf, and is to be left unio himfelf, Butwhat
if he ncglcft the Care ot his Soul ? I anfwer,
What if he neglet the Care ot his Health, orof
his Eftate ; which things are necarher related to
the Government of the Magiftrate than the other?
Will the Magiitrate provide by an exprefs Law,
That fuch a onc fhall not become pooror fick ?
Laws provide, as much as is poffible :  That the
Goods and Hcalth of Subjeéts be not mjurm by
the Fraud or Violence of others s they do nct
guard them from the Negligence or 11l hutbandry
of the Poflcflors themfelves.  No Man can bz
forced to be Rich or Healthful whether he wall
or no. Nay, God himfelt will rot fave mena-
gainft theirwills.  Let us fuppofe,however, thdt
fome Prince were defirous to force his Sub o6
to accumulate Riches, or to preferve the hea.ltl
and Steength of their Bodies.  Shall it be pro-
vided by Law, that they muft confult none but
Roman Ph yﬁu.ms , and  fhall cvery one be
bound to hve according to their Preferiptions ?
What, fhall no Potxon no Broth be tal\m but
whatis prepared either in the FPatican, fuppof
orin a Geneva Shop ¢ Or, to make thefe bulmcf‘f%
ricy, fhall they all be obhgud Ly Law to be-
come Morchante, or Mufictans ¢ Or, fhali every
onc turn Victualler, or Smuth ; becaufe ti- v -
lomg
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fome that maintain their Families plentifully, and
grow rich in thofe Profeflions ? But it may be
faid; Thereare a thoufand ways to Wealth, but
only one way to Heaven. ’Tis well faid indeed,
efpecially by thofe that plead for compelling men
into this or the other Way. For if there were
feveral ways that lead thither, there would noe
be fo muchasapretence left for Compulfion.  But
now if I be marching on with my utmoft vigor,
in that way which, according to the Sacred Geo-
graphy, leads ftreight to Ferufalem ; Why am
I beaten and ill ufed by othere, becaufe, perhaps,
I wear not Bufkins ; becaufe my Hair is not of
the right Cut ; becaufe perhaps I have not been
cipt in the right Fathion ; becaufe I eat Fleth
upon the Road, or fome other Food which agrees
with my ftomach;becaufe I avoid certain By-ways,
which feem unto me to lead into Briars or Preci-
pices 3 becaufe amongft the feveral Paths that
arein the fame Road, I chufe that to walk in which
{feems to be the ftreighteft and cleaneft ; becaufe
Iavoid to keep company with fome Travellers
that are lefs grave, and others that are more fowr
than they ought to be ; or in fine, becaufe I fol-
low a Guide that eitheris, or is not cloathed in
White, and crowned witha Mitre ?  Certainly,
if we confider right,we fhail find that for the
moft part they are fuch frivolous things as thefe,
that (without any prejudice to Religion, or the
Salvationof Souls, if not accompanied with Su-
perttition or Hypocrifie) might cither be obferv-
cd or omitted I fay they are fuch 1ike things
as thefe,which breed implacableEnmitics ameng
Chnftian Brethren, who are all agreedin the fub-
ftantial and truly fundamental part of Religion.

| Bug
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~But let us grant unto thefe Zealots, who con-
‘demn all things that are not of their Mode, that
from thefe Circumftances arife different Ends.
-What fhall we conclude from thence ? There
is only one of thefe which is the true way to E-
ternal Happinefs. -But in this great variety of
ways that men follow, it is fhill doubted which is
this right one. Now neither the care of theCom-
mon-wealth, nor the Right of enacting Laws,
does difcover this way that leads toHeaven more
certainly to the Magiftrate, than every private
man’s Search and Study difcovers it unto him-
felf. Ihave a weak Body, funk under a lan-
gutthing Difeafe, for which (I fuppofe) there is
one only Remedy, but that unknown : Does 1t
- therefore belong unto the Magiftrate to prefcribe
me a Remedy ; becaufe there is but one, and
becaufe it 1s unknown ? Becaufe there is but one
way for me to efcape Death, will it therefore be
fate for me to do whatfoever the Magiftrate or-
dains 7 Thefe things that every man ought
fincerely to enquire into himfelf, and by Medita-
tion, Stuuly, Search, and his own Endeavours, at-
tain the knowledge of, cannot be looked upon as
“the peculiar Pofleffion of any one {ort of Men.
Princes indeed are born fuperior unto otherMen
in Power, but in Nature equal. Neither the
Right, nor theArt of Ruling,does neceffarily car-
ry along with it the certain Knowledge of other
things 3 and leaft of all of the true Religion.
For if it were (o, how could it come to pafs that
the Lords of the Earth fhould differ fo vaftly as
they do in Religious Matters? But let us grant
that it is probable the way to Eternal Life may
be better known by aPrince than by his Subjects;

of
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or at leaft, that in this incertitude of things, the
fafuft and moft commodious way for private
Perfons is to follow his Dictates.  You will fay,
what then ?  If he fhould bid you follow Mer-
chandife for your Livelithood, would you decline
that Courfe for fear it fhould not fucceed ? 1
anfwer: I would turn Merchantupoen the Princes
Command, becaufe 1n cafe I fhould have 1l fuc-
cefs in Trade, he 1s abundantly alle to maike up
my Lofs fome other way. If it be true, as he
pretends, that he defires I thould thrive and giow
rich, he can {ct me up again when unfuccefstul
Voyages have breke me.  But this 1s not the
Cale 1 the things that regard the Life to come,
If there T take a wrong Comie if in that refpedt
I am oncecundone 5 1t 15 not in the Magitrates
Power to repair my Lofs, to ealc my %umn“,,,
or to reftore me in any m:aﬁuc much lefs citire-
ly, toagood Eftate.  What Security can be giv-

en for th(‘ Kingdom of Hea aven 7
Perhaps fome will fay that 1le co not fuppofe
this infuliible }' demeit, t] nt al Ivien :v‘c Lound
to follow in the J\ITduS of Relieman to be in the
the Civil Magiftrate, but 7 the Church.  Vihat
the Church has determined, that the Civs 1 Miogl-
ftrate orders to be obferved 5 and be provic s by
s Authority that no bedy [hali (luul ac. or be-
licve, in the bulinefs of Rei ioon, othierw e than
the Church teaches.  So <hat the Judament of
thofe things is in the Charch. The Iv]t sitrate
himifelt yiesds Obedienc. thereunto, and uowres
the. lice Obedience from others, Idnfw . Who
fecs not how frequently the Nume of the Umrch
wiich was {0 venerable in the time of the Apo-
ftles, has beenmade ufe of to throw Duttin Peo-
ples

\
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ples Eyes, in following Ages ? But however,
in the prefent cafe it helps us not. The one on-
ly narrow way which leads to Heaven is not
better known to the Magifirate than to private
perions ; aud thercfore I cannot fafely take him
for my Guide, who may probably be as igno-
rant of the way as my felf, and who certamly 1S
lefs concerned for my Sdlvatxon than I my {If
am. Amongit fo many Kings of the Fews, how
many of them wecre there whom any [fraelite,
thus blindly following, had not fallen into Idola-
try, and thereby into Deftructicn ?  Yet never-
thelefs, you bid me be of good courage, and
tell me that all is now fafeand fecure, becaufe t':e
Magiftrate does not now enjoyn the obfervance
of his own Decrees in matters of Religion, but
only the Decrees of the Church. Of what Clurch
I befeech you? Of that certainly which likes him
beft. As it he that compels me by 1.awsand Pe-
nalties to enter into this or the other Church, did
hot iterpofe his own Judgment in the matter.

What difference s there whether he lead me him-
{elt, or deliver me over to be led by others? 1de-
pend both ways upon his Will : and it s he that
determines both waysof my cternal State. Would

-an Ifiaelite, that had worfhipped Baal upon the

Command of his King, have been in any better
condition, becaufe fome body had told him that
the King ‘ordered nothing in Religion upon his
ownHmp nor commande: d any tlun(r to be done
by his guo,u sin Divine Worthip, but what was
approved by theCountel of Prictts,and declared to
be of DivineRight by thelDoctors of theirChurch?
If the Religion of any Church become therefore

truc and faving,becaule thel Ieads of thatSect,the
Plddtc
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Prelates and Priefts, and tho]i"c of that Tribe, de
all of them, with all their might, extol and praife
1t; whatReligion can ever be accounted erroneous,
falfe and deftructive ? Tam doubtful concerning
the Do&rine of the Socinians, I am fufpicious of
the way of Worthip practifed by the Papifls, or
Lutherans 2 Will it be ever a jot the fater for
me to Joyn either unto the one or the other of thofe
Churches, upon the Magiftrates Command ; be-
caufe he commands nothing in Religion but by
the Authority and Counfel of the Doctors of that
Church ?
' But to fpeak the truth, we muft acknowledge
that the Church (if a Convention of Clergy-men,
making Canons, muft be called by that Name)
is for the meft part more apt to beinfluenced by
the Court, than the Court by the Church. How
the Church was under the Viciffitude of Ortho-
dox and Arnan Emperors, is very well known.
Or if thofc things be too remote 3 The Englifh
Hiftory affordsus frefher Examples, in the Reigns -
of Henry the 8tb, Edward the 6th, Mary, and
Elizabeth, how ealily and {moothly the Clergy
changed their Decrees, their Articles of Faith,
their Form of Worthip, every thing, accoiding
to the inclination of thofe Kings and Queens.
Yet were thofe Kings and Queens of fuch differ-
ent minds, in point of Religion, and enjoyned
thercupon fuch different things, that noman in his
Wits ( I had almoft {aid none but an Atheift)will
prcfume to fay that any fincere and upright Wor-
thipper of God could, with a fafe Confcience,
obuy their feveral Decrees. To conclude, Tt s
the fame thing whether a King that preferibes
Laws to ancther mans Religion, pretend to do it

by
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by his own Judgment, or by the Ecclefiaftical
Authority and Advice of others.  The Decifions
of Churchmen,whofe Differences andDifputes are
fufficiently kncwn, cannot be any founder, or
fafer, than his, Nor canall their Suffrages Joyned
tomthel add any new ftrength unto the Civil
Power. Tho’ this alfo muft be taken notice of,
that Princes feldom have any regard to the Suf-
frages of Ecclefiaftics that are not Favourers of
their own Faith and way of Worthip.

But after all, The Principal Confideration, and
which abfolutely determines this Controverfie, is
this. Although the Magiftrates Opinion in Re-
ligion be found, and the way that he appoints be
truly Evangelical, yet if I be not thoroughly
- perfwaded thereof in my own mind,there will be
~ no fafety for me in following it. No way what-
foever that I fhall walk in, againft the Diflatesof
my Confcience, will ever bring me to the Man-
fions of the Blefled. I may grow rich by an
Art that T take not delightin ; I may be cured
of fome Difcafe by Remedies that I have not
Faith in 3 but I cannot be faved by a Religien
that I diftruft, and by a Worfhip that I abhor It
15 in vain for an Unbeliever to ke up the out-
ward thew of anotherMans Profeflion.  Faith on-
ly, and inward Sincerity, are the things that pro-
- cure acceptance with God. Tﬂm*nu)Liﬂquand
moft approv.d Remedy can hiave noeficét upon
the P ;(,‘1t li!]“s%l(”‘]d(}ll(‘&LL it as {oon as ta-
ken, ﬁuv1y<u will in vain cram a Medicine down
afice MU ns Fhreat, which hicparticular Conflitu
tor vl e fhe v rire inm ‘vilon, In aworﬂ.
Whatfoover may e doultful in Religion, yet
tis at feaft is cortaing that no lx(ﬁvggzozm, \\ll‘c!x I

) belicve
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believe notto be true, can be either true or pro-
fitable untome. Invain therefore do Princes
compel their Subjets to come into their Church-
communion, under pretence of faving their Souls,
If they believe, they will come of their own ac-
cord ? if they believe not, their coming will no-
thing avail them. How great {oever, in fine,
may be the pretence of Good-will and Lharxty
and concern for the Salvation of Mens touls ;
Men cannot be forced to be faved whether they
will or no. And therefore, when all is done,
they muft be left to their own Confciences.
Having thus at length freed Men from all Do-
minion over one another in matters of Religion,
let us now confider what they are to do. All men
know and acknowledge that God ought to be
publickly worfhiped. Why otherwife do they
compel one another unto the publick Aflemblies?
Men therefore conftituted in this liberty are to
enter into fome Religious Society 5  that they
may meet together, not only for mutual Edifi-
cation, but to own to the World that they wor-
thip God, and offer unto his divine Majefty {uch
{ervice as thcy themfelves are not athamed of,
and fuch as they think notunworthy of him, nor
unacceptable to him 3 and finally that by the
purity of Doctrine, IHolineds of Life; and decent
Form o Worfhip, they may diaw "others unto \
the love of the wue Kehgron 5 and perform
iuch other thinzs i Rehigion as cannot be done
by cach pnvr N m ap.u .
7/' e Relioians Seeietics T oca 7(7’{{/“(7?’(’5, and
] i /’ hw’fm" & 10 tolcyaro. Yo
ul' bl“' G thefe \17 aeies of the PLO')M 15
not e ‘ Py har v Lo cvory Mm 1"

. 1
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paracular to take carc of ; I mean the Salva-

tion of their Souls. Nor in this cafe is there any
difference between the National Church, and o-
ther feparated Congregations. But as in every
Church there are two things efpecially to be con-
- fidered ;  the outward Form and Rites of Wor-
Joip 5 Ind the Dolirines and Articles of Faith
Thefe things muft be handled each diftinétly ;
that fo the whole matter of Toleration may the
more clearly be underftood.

Concerning outward Worfhip, (1 fay, in the furft
place) that the Magiftrate has no Power to en-
force by Law, eitherin his own Church, or much
lefs in another, the ufe of any Ritesor Ceremo-
nies whatfocver in the Worthip of God. And
this, not only becaufe thefe Churches are free So-
ceties 3 but becaufe whatfoever is pra&ifcd n
the Worthip of God, is only fo far juftifiable as
it is believed by thefe that practife it tohe accep-
table unto him.  Whatfocver is not done with
that Affurance of IFzith, is neither well in it felf,
sor can it be acceptable to God.  ‘T'o impofe
fuch things therefore upon any People, contrary
to their own Judgment, 1s in effe& to command
them to offend God;  Which, confidcring that
the ...d of all Religicn is to pleafe him, and that
Liberty is cflentially neceflary to that End, ap-
. pears to be abfurd beyend expreffion.

But perhaps it may be concluded from hence,
that I deny unto the Magiitrate all manner of
Power about Indifferent things ; which if it be
not granted, the whole Subje¢t matter of Law-
making is taken away. No, I readily grant that
Indifferent Things, and perhaps none but fuch

are fubjected to the Legiflative Power. But it
D 2 does
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does not therefore follow,] that the Magiftrate
may ordain whatfoever he pleafcs concerning any
thing that 1s indifferent.  The Publick Good is
the Rule and meafure of all Law-making. Ifa
thing be not ufeful to the Commonwealth, tho’
it be never fo indifferent, it may not prefently be
eftablithed by Law.

But further : Things never {o indifferent in
their own nature, when they aie brought into
the Church and Worthip of God, are removed
out of the reach of the Magiftrate’s Junfdiction s
becaufe in that ufe they have no connexion at all
with Civil Affairs.  'The only bufinefs of the
Church is the Salvation oi'Souls : Andiviio ways
concerns the Common wealth, or anyMcember of
11, that this, or the other Cercimony be there made
ufe of.  Neither the ufe, nor the OmifTion ofany
Ceremonies, in thofe Religious Aflumblics, does
ather advantage or prejudice the Life, Liberty
or [itate of any Man.  For Example : Let itbe
granted, thatthe wathing of an Intant with Water
1s in it {elfan indifferent thing. I.ct it be granted
alfo, that if the Magiftrate underftand fuch wath-
g to be profitable to the curing or preventing
of any Difeafe that Children are fubicét unto, and
cftcem the matter weighty cnough to be taken
care of by a Law, in that cafe he may order it
to be done. But will any one thercfore fay, that
a MMagiftrate has the fame Right to ordain, by
Law, thatall Children fhall be baptized by Priefts,
1 the facred Font, in order to the Purification of
“iheir Souls ? The extream difference of thefe two
Cafes 1s vifible to every one at firft fight. Orlet
us apply the laft Cafc to the Childofa Fezw, and

the thing will {peak it fclf. For what hinders but
a
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a Chriftian Magiftrate may have Subje&s that are
Fews ? Now if we acknowledge that fuch an In-
jury may not be done unto a Few, as to compel
him, againft hisown Opinion, to pradtice in his
Religion a thing thatis inits nature indifferent 3
how can we maintain that any thing of this kind
may be done to a Chriftian ?

Again : ‘Things in their own nature indif-
ferent cannot, by any human Authority, be made
any part of the Werfhip of God ; for this very
reafon ; becaufe they are indifferent. For f{ince
indifferent things are not capble, by any Virtue
of their own, to propitiate the Deity ; no human
Power or Authority can confer on them fo much
Dignity, and Exceliency, as to enable themtodo
it. Inthe common Affairs of Life, that ufe of
indifferent things which God has not forbidden,
is free and lawful :  And therefore in thofe things
human Authority has place. But itis not fo in
matters of Religion. ‘Things indifferent are not
otherwife lawful in the Worfhip of God than as
they areinftituted by God himfelf ; and as he,
by fome pofitive command, has ordain’d them
to be made a part of that Worfhip which he will
vouchfafe to accept of at the hands of poor finful
Men. Nor when an incenfedDeity fhallafk us,
Who has required thefe, or fuch like things at your
bands ?) will it be enough to anfwer him, that

- the Magiftratecommanded them.  If C i Junf-

diction extended thus far, what might n- awfully
be introduced into Religion ?  Wha hodge-
podge of Ceremonies, what {v-erftitious Inventi-
ons,built upon the Magiftrate .iuthonty, might
not (againft Confcience) be .mpofed upon the
Worfhippers of Ged ? Fei he greatelt part

Doy of
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ofthefe Ceremonies and Superttitions confifts in
the Religious Ufe of fuch thingsasare in their
own nature indifferent : Nor are they finful
upon any other account than becaufe God is not
the Author of them. The fprinkling of Water,
and the ufe of Bread and Wine, are both in their
own nature, and in the ordinary occafions of Life,
altogether indifferent.  Will any Man therefore
fay that thefe things could have been introduced
into Religion, and made a part of Divine Wor-
thip, if not by Divine Inftitution ? If any Hu-
man Authority or Civil Power could have done
this ; why might it not alfo injoyn the eating of
Fifh, and drinking of Ale, in the Holy Banquer
as a part of Divine Worthip ? Why not the
{prinkling of the Blood of Beaits in Churches a.
Expiations by Water orFire, and abundance more
of this kind ? But thefe things, how indifferent
foever they be in common ufes, when they come
to be annexed unto Divine Worthip, without
Divine Authority, they are as abominableto God,
as the Sacrifice of a Dog.  And why a Dog fo
abominable ?  Whatdifference is there betweena
Dog and a Goat, in refpect of the Divine Nature,
equally and infinicely diltant from all Affinity
with Matter ; unlefs it be that God required the
ufe of the onein his Worfhip, and not of the
other ?  We fee therefore thatindifferent things,
how much focver they e under the Power of
the Civil Magiftrate, yet cannot upon thac pre-
tence be introduced inte Religion, and impofed
upon Religious Affumblies 3 becaufe in the Wer
fhip of God they wholly ceaft to be indifferent.
He that worfhipsGod docs it wich defign to pleatt
him, and procur his Favour,  But that cannot be

done
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done by him,who, upon the command of another,
offersuntoGod that which he knows will bedifplea-
fing to him, becaufe not commanded by himfelf,
This 1s not to pleafe God, or appeafe his Wrath,
‘but willingly and knowingly to provoke him,by a
 manifeft Contempt ; Which isa thing abfolutely

repugnant to the nature and end of Worthip.

Butit wilthere beatked :  If nothing belonging
to Divine Wor/bip be left to buman Difcretion, bow
is it then that Churches themfelves bave the Power
of otdering any thing about the Time and Place of
Worfbip, andthe like 2 To this Ianfwer ; That
in Religious Worfhip we muft diftinguith be-
tween what is part of the Worthip it felf, and
what is but a Circumftance. Thatis a part of
the Worfhip which is believed to be appointed
by God, and to be well-pleafing to him ; and
therefore thatis neceffary. Circumftances are
fuch things which,tho’ in general they cannot be
feparated from W orfhip, yet the particular inftan-
ces or modifications of them are not determined
and therefore thev are indiffcrent.  Of this fort
are the Time and Place of Worthip, the Habit
and Pofture of himn tha: worfhips. Thefe are
Circumftances, and perfcétly indifferent where
God hasnot given any exprcfs Command about
them. For example : Amongft the Fews the
Time and Place of their Worthip, and the Habits
- of thefe that officiated 1n it, were not meer Cir-
cumitances, but a part of the Worlhip it felf ;5 in
waich if any thing were defective, or different
from the Inftitution, they could not hope that it
wou ] ! be accepted by God.  But thefe, to Chri-
~itians wrder the liberty of the Gofpel; are meer
Circumitances of Worthip, whicli the Prudcncc;‘

0
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of every Church may bring into fuch ufe as fhall
be judged moft fubfervicnt to the end of Order,
Decency, and Edification. Tho’ even under the
Gofpel alfo, thofe who believe the Firft, or the
Seventh Day, to be fet apart by God, and confe-
crated ftill to his Worthip ; to them that por-
tion of Timeisnot a fimpleCircumf{tance, but a real
Part of Divine Worthip, which can neither be
changed nor negleéted.

In the next place : As the Magiftrate has no
Power to smpofe by his Laws, the ufeof any Rites
and Ceremonies in any Church ; {o neither has he
any Power to fordidthe ufe of fuch Rites and
Ceremonies as are already received, approved,
and prattifed by any Church. Becaufe if he did
fo, he would deftroy the Churchit felf ; theend of
whofe Inftitution is only to worthip God with
freedom, after its own manner.

You will fay, by this Rule, if fome Congrega-
tions thould havea mind to facrifice Infants or
(as the Primitive Chriftians were fallly accufed)
luftfully pollute themfelves inpromifcuousUncleannc/s,
ot practife any other fuch heinous Enormities,
is the Magifirate obliged to tolcrate them, brecaufe
they are committed in a Religious Affembly ? 1
anfwer, No.  Thefe things are nor lawful in the
crdinary ccurfe of life, norin any private houlfe;;
and therefore neither are they fo in the Worfhip
of God, orinany Religious Mecting. But mndeed
if any People congregated upon account of
Religion, fheuld be defircus to facrifice a Calf, I
deny that That ought to be prohibited by a Law.
Melib.eus, whofe Calf'it is, may lawfully kill his
own Calf at home, and burn any part of it that
he thinks fit.  ¥orno Injury is thercby done to

any
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any one, no Prejudice to another man’s Goods.
And for the fame reafon he may kill his Calf al-
fo in a Religious Meeting. Whether the do-
ing fo be well-pleafing to God, or no, it is their
part to confider that do it. The part of the
Magiftrate is only to take care that the Com-
mon-wealth receive no prejudice, and that there
be no Injury done to any man, either in Life or
Eftate.  And thuswhat may be fpent on a Fealt
may be fpent on a Sacrifice.  But if peladven-
ture fuch were the ftate of things, that the Inter-
et of the Common-wealth 1equ1red all flaughter
of Bealts fhould be forborn for fome while, 1n
order to the increafling of the Stock of Cattel,
that had been deftroyed by fome extraordinary
Murrain ; Who fees not that the Magiftrate, in
fuch a uk, may forbid all his Suby c&s to iv \H
any Calves for any ufe whatfoever P Only 'u

to be obferved, that in this cafe the Law 1s not
macie about a Religious, but a Pclitical matter g
nor is the Sacrifice, but the Slaughter of Calves
thercby prohlbntcd.

By this we fee what difference there 1s betwecen
the Church and the Common-wealth.  What-
foever 1s lawful in the Common-wealth, cannot
be prohibited by the Magiftrate in the Church,
Whatfoever is permitted unto any one of his Sub-
jeéts for their ordinary ufe, neither can, nor ought
to be forbidden by him to any Sect of PeoPIe
for their Religious Ufes.  If any man may law-
fully take Bread or Wi ine, cither fitting ¢: iineel-
ing, in his own Louft, the Law ought not to a-
brldcre him of the fame Liberty in his Religious
Worfhxr the’ i the Church the ufe of Bread
and Wine be very different, and be there appli-

ed
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ed to the Myfteries of Fait]h, and Rites of Divine
Wortfhip. But thofe things that are prejudicial
- to theCommon weal of aPeople in their ordinary
ufe, and are thercfore forbidden by Laws, thofe
things ought not ro be permitted to Churches in
their Sacred Rites. Only the Magiftrate ought
always to be very careful, that he do not mifufe
his Authority, to the oppreflion of any Church,
under pretence of publick Good.

It may be faid 3 What if a Church be 1dola-
trcus, 15 1bat alfs to be tolerated by the Magiftrate ?
In anfwer, I afk ; What Power can be given to
theMagiftrate for *'i¢ Suppreffion of an Idolatrous
Chu-:chg, which may not, in time and place, be
made ufe of to the ruin of an Orthodox one? For
1t ;rutt be remembred that the Civil Power is the
fimie every where, and the Religion of cvery
Prince is Orthodox to himfelf.  If therefore fuch
~ a Power be granted unto the Civil Magiftratein
Spirituals, as that at Geneva ( for Example ) he
may extirpate, by Violence and Blood, the Reli-
gion which is there reputed Idolatrous ; by the
fame Rule another Magiitrate, in fome neigh-
bouring Country, may opprefs the Reformed
Religion ; and, in Irdia, the Chnftian. The
Civil Power can either change every thing in Re-
ligion, acceording to the Prince’s pleafure, or it
can change nothing. If it be once permitted to
introduce any thing into Religion, by the means
of Laws and Penalties, there can be no bounds
put toit; butit will in the fame manner be
lawful to alter every thing, according to that
Rule of Truth ~"ich the Magiftrate has framed
unto himfelf. No man what{oever ought there-

fore to bedeprived of his Terreftrial Enjoyments,
upon
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upon account of his Religion. Not even Ameri-

cans, fubjected unto a Chriftian Prince, are to be
punifhed either in Body or Goods, for not im-
bracing our Faith and Worthip. If they are per-
fwaded that they pleafe God in obferving the
Rites of their own Country, and that “hey fhall
obtain Happinefs by that means, they are to be
left unto God and themfelves. Letus trace this
matter to the bottom. Thusitis. An incon-
fiderable and weak number of Chriftians, deft:-
tute of every thing, arrive in a Pagan Country.
Thefe Foreigners befeech the Inhabitants; by the
bowels of Humanity, that they would fuccour
them with the neceflaries of Life. Thofe neccf-
farics are given them ; Habitations are granted ;
and they all join together, and grow up into one
Body of People.  The Chriftian Religton by this
means takes root in that Country, and fpreadsit
felf ; but does not fuddenly grow the f{trongeft.
While things are inthis Condition, Pcace, Friend-
thip, Faith, and equal Juftice, are preferved a-
mongft them. At length the Magiftrate be-
comes a Chriftian, and by that means their Party
becomes the moft powcerful. Then immediately
all Compacdts are to be broken, all Civil Rights to
be viol.ted, that Idolatry may be extirpated ; And
unlefs thefe innocent Pagans, ftri¢t Obfervers of
the Rules of Equity and of the Law of Nature,
and no ways officnding againft the Laws of the
Sceiety, [ fay unlefs they will forfake their ancient
Religion, and embrace a new and ftrange one,
they are to be turned out of the Lands and Pof-
feMons of theirl orcfathers, and perhiaps deprived
of Lifcit felf.  Thenat laftit appears what Zeal
for the Church, joined with the defire of Domi-

nion,
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nion, is capable to produce ; and how eafily the
pretence of Religion, and of the care of Souls,
ferves for a Cloak ro Covetoufnefs, Rapinc and
Ambition.

Now whofoever maintains that Idolatry is to
be rooted out of any place by Laws, Punifhments,
Fire, and Sword, may apply this Story to him{elf.
For the reafon of the thing is equal, both in A4
merica and Europe.  And neither Pagans there,
nor any Diffenting Chriftians here, can with any
right be deprived of their worldly Goods, by the

redominating Faction of a Court-Church: nor
are any Civil Rights to be citherchanged or vio-
lated upon account of Religion in onc place more
than another.

But Idolatry /fay fome ) is a Sin, and therefore
not to be tolerated.  If they faid, it were there-
forc to be avoided 3 the Inference were good.
But it docs nou follow, that becaufe it is a Sin, it
ought thercfore to be punithed by theMagiftrate.
For it docs not belong unto  the Magiftrate to
make ufc of his Sword in Punifhing every thing,
indifforently, that he takes to be a Sin againft
God. Covetoulnefs, Uncharitablenefz, Idlenefs,
a:¢ many cther things are {ins, by the confent
of Il m.n, which yct no man cver faid were to
be puniilied by the Magiftrate The reafon 1,
Lecanfe they are not projpedicial to other mens
Ri iy nordo they breale the puthick Peace of

in
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And what if in another Country, €6 a2 Mahume-
tan, or a Pagan Prince, the Chriftian Religion
feem falfe and offenfive to God ; may not the
Chriftians, for the fame reafon,and after the fame
manner, be extirpated there ?
. But it may be urged further, That by the Law
of Mofes, Idolaters were to be rooted out. True
indeed, by the I.aw of Mofes :  But that is not
obligatory to us Chriftians. No body pretends
that every thing generally, enjoyned by the
Law of Alfofes, ought to be pratifed by
Chrithans.  But there is nothing more frivolous
than that common diitin€tion of Moral, Judicial
and Ceremonial Law, which men ordinarily make
~ufe of. For no pofitive Law, whatfoever, can
oblige any People, but thofe to whom itis given.
. Hear O Ifrael ; {ufficiently reftrains the Obli-
gation of the Law of Mofe. ~aly to that People:
And this Confideration alone is Anfwer enough
unto thofe that urge the Authority of the Law
of Mofes ; for the infli¢ting of Capital Punifh-
- ments upon Idolaters. But however, I will exa-
~ mine this Argument a little more particularly.
The Cafe of Idolaters, in refpeét of the Fewi/fh
Common-wecalth, falls under a double Confide-
- ration. The firft is, of thofc who, being initiated
in the Mo/aical Rites, and made Citizens of that
Common-wealth, did afterwards apoftatize from
" the Worfhip of the God of Ifrael. Thefe were
proceeded againft as Traytors and Rebels, guilty
of no lefs than HighTreafon. For theCommon-
wealth of the Fows, different in that from all o-
thers, was an abfolute Theecracy 3 nor was there
or could there be, any difference between that
Common-wealth and the Church.  The Laws

E cltablithed




[ 50]

eftablithed there concerning the Worthip of one
InvifibleDeity,were the civil Laws of thatPeople,
and a part of theirPoliticalGovernment ; in which
God himfelf was theLegiflator.Now if any onecan
fhew me where there is aCommon-wealth,at this
time, conftituted upon that Foundation, I will ac-
knowledge that the Ecclefiaftical Laws do there
unavoidably become a part of theCivil; and that
the Subjects of that Government both may, and
ought to be kept in {tri¢t conformity with that
Church, by the Civil Power. But there is abfo-
lutely no fuch thing, under the Gofpel, as a Chrif-
tian Common-wealth. There are, indeed, many
Cities and Kingdoms that have embraced the
Faith of Chrift ; but they have retained their
ancient Form of Government ; with which the
Law of Chntft hath not at all medled. He, in-
deed, hath taught men how, by Faith and good
Works, they may attain Eternal Life. But he
inftituted no Common-wealth. He prefcribed
unto his Followers no new and peculiar Form of
Government ;  Nor put he the Sword into any
Magiftrate’s Hand, with Commiffion to make
ule of it in forcing men to forfake their former
Religion, and receive his.

Secondly, Foreigners, and fuch as were Stran-
gers to tae Common-wealth of Ifracl, were not
compell’d by force tc obferve the Rites of the
Mofaical Law. But, on the contrary, inthe very
fame place, where it is ordcred, that an Ifraclite,
that was an Idolater, frould be pui to death, there
it is provided, that Strangers fhould not be vesed
nor oppreffed. Fxod. 22. 20, 21.  Iconfefs, that
the Seven Nations, that pofleft the I and which

was promifed to the Ifraeliscs, were utterly to be
cut
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cut off. But this was not}ﬁngly becaufe they
were Idolaters. For, if that had been the Rea-
fon ; Why were the Moabites, and other Na-
tions to be fpared ? No, the Reafon isthis. God
being in a peculiar manner the King of the Fews,
he could not fuffer the Adoration of any other
Deity, ( which was properly an A& of High
Treafon againft himfclf) in the Land of Canacr,
which was his Kingdom. For {fuch a manifeft
Revolt could no ways confift with his Dominion
which was perfectly Political, in that Country.
All *lolatry was therefore to be rooted out of
the E: unds of his Kinglom ; Dbecaufe it was an
acknowledgment of another God; that is to {ay,
another King ; againft the Laws of Emptre.
The Inliabitants were alfo to be driven oui, tnat
the entire pofleflion of the Land might be given
to the [fraelites. And for thelike Reafon, the
Emims, and the Horims were driven out of their
Countries, by the Children of Efau and Lo: ;
and their Lands, upon the fame grounds, given
by God to the Invaders. Deut. 2.  But though
all Idolatty was thus rooted cut of the Land of
Canaan, yct every Idolater was not brought to
Exccution.  The whole Family of Rabab, the
whole Nation of the Gibeonites, articled with Fo-
fbua, and were allowed by Treaty : and there
were many Captives amengft the Fews, who were
Idolaters. Dawvid and Solomon fubdusd many
Countries without the Confines of the Land of
Promife, and carried their Conquefts as far as
Eupbrates. Amongft fo many Captives taken
fo many Nations reduced under their Obedience,
we find not one man forced into the Jewith Re-
ligion, and the Worthip of the True God ; and
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punithed for Idolatry ; though all of them were
certainly guilty of it. If any one indeed, becom-
ing a Profelyte, defired to be made a Denifon of
their Common-wealth, he was obliged to fubmit
unto their Laws ; that is, to embrace their Re-

ligion. But this he did willingly, on his own ac-

cord, not by conftraint. He did not unwilling-
ly fubmit, tofhew his Obedicnce ; But he fought
and follicited for it, as a Privilege ; And as foon
as he was admitted, he became fubjet to the
Laws of the Commonwealth ; by which all
dolatry was forbidden within the Borders of the
Land of Canaan. But that {.aw (as I have fad)
cid not reach to any of thofe Regions, however
fubjected unto the Fews, that were fitv ‘th-
out thofe Bounds.

Thus far concerning outward Worfh:..  Let °

us now confider Articles of Faith.

The rticles of Religion are fome of them
Praflical, and fome Speculative. Now, tho’ both
forts confift in the Knowledge of Truth, yet thefe
terminate fimply in the Underftanding, Thofe
induence the Will and Manners.  Speculative
Opinions, thercfore, and 7ticles of Faith (as they
are called) which are required only to be be'iev-
ed, cannot be impofed on any Church by the
Law of the Land. I‘or it is abfurd that things

thould be enjoyned by Laws, which are not |

mens power to perform. And to believe this or
that to be true, does not depend upon our Wiil.
But of this enough has been faid alrcady. But
(will fome fay) let men at leaft profefs that they
believe. A fweet Religion ipdeed, that obliges
men to diffemble, and tell Lyes both to God

and Man, for the Salvation of their Souls ! hlf
the
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the Magiftrate thinks to fave men thus, he feems'
to underftand little of the way of Salvation. And
if he does it not in order to fave them ; Why
1s he fo follicitous about the Articles of Faith as
to enact them by a Law ?

Further, The Magiftrate ought not to forbid the
Preaching or Profefling of any Speculative
- Opinions in any Church, becaufe they have no
mannerof relation to the Civil Rights of the
Subjects.  If a Roman Catholick believe that to
be really the Body of Chrift, which another man
calls Bread, he does no injury thereby to his
Neighbour. If a Few do not believe the New
Teitament to be the Word of God, he does not
thercby alter any thing in mens Civil Rights.
Ifa Heathen doubt of both Teftaments, he is
- not therclore to be punifhed as a pernicious Citi-
zen. The Power of the Magiltrate, and the
Eftatcs of the People, may be equally fecure, whe-
ther any man believe thefe things or no. 1Irea-
dily grant, that thefe Opinions are falfe and abfurd.
But the bufinefs of Laws is not to provide forthe
Truth of Opinions, but for the Safety and Secu-
ity of the Commonwealth, and of every parti-
cular mans Goods and Perfon.  And fo it ought
to be. For T'ruth certainly would do well enough,
if fhe were once left to fhift for her Self. She
feldom has received, and I fear never will receive,
muck Adittance from the Power of Great men
to whom fhe is but rarcly known, and more
rarely welcome. She is not taugnt by Laws,
nor has the any nced of lforce to piocure her
entrance into the minds of men. Iirrors indeed
prevail by the afiftance of torragn and borrowed
Succours. Butif Truthmakes ot her v.ay intothe

L3 Under-
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Underftanding by her own Light, fhe will be but
the weaker for any borrowed force Violence can
add to her. Thus much for Speculative Opinions,
Let us now proceed to Praétical ones.

A Good Life, in which confifts not the leaft
part of Religion and true Piety, concerns alfo the
Civil Government ; and in it lies the fafety both
of Mens Souls, and of theCommonwealth. Moral
Attions belong therefore to the Jurifdiction both
of tae outward and inward Court ; both of the
Civil and Domeftick Governor ; Imean, both
of the Magjftrate and Confcience. Hcre there-
fore is great danger, leaft oneof thefe Juri{ditions
mtrench upon the other, and Difcord anfe be-
tween the Keeper of the publick Peace, and the
Overfeers of Souls. Butif what has been alrea-

dy faid concerning the Limits of both thofe Go-

vernments de rightly confidered, 1t will cafily re-
move all difficulty in this matter. |

Every man has an Immortal Soul, capable of
Eternal Happinefs or Mifery 5 whole Happinefs
depanding upon lis believing and doing thofe
thing: in this Lite, which are ncceflary to the
obtaining of Gods Favour, and are prefeiibed by
God to that end 5 1t follows from thence, 1/,
That the cblervance of thef things isthe highit
Obiigation that lics upon Mankind, and chat our
utmeft Care, Application, and DBiligence, ought

to be exercifed i the Search and Poriormance of,

them 3 Boeaufe there s nothing i this World

. - s . . = . < 1
that 15 of any cenfideration in comyparifon witn
Ltermity.  2sh, Thet feving one Man docs not

vislite the Riglit of anothery by his Erroncous

O pmiens, anc unduemannerof Worhip, nor s his
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therefore tue care of each Mans Salvation be-
longs only to himfelf. But I would not have
this underftood, asif I meant hereby to condemn
all charitable Admoniticns, and affe&tionate En-
deavours to reduce Men from Errors 3 which
are indeed the greateft Duty of a Chriftian, Any
onc may employ as many Exhortations and Ar-
guments as he pleafes, towards the premoting of
another man’s Salvation. But all Force and
Compulfion are to be forborn. Nothing is to
be done imperioufly. No body is obligedin that
matter to yicld Obedience unto the Admonitions
or Injunctions of another, further than he him-
felf is perfwaded. Every man, in that, has the
fupreme and abfolute Authority of judging for
himfelf. And the Reafon is, becaufe no body

elie is concerned in it, nor can receive any pre-
judice from his Conduét therein.

But befides their Souls, which are Immortal,
Men have alfo their Temporal Lives here upon
Earth ; the State whereof being frailand fleet-
ing, and the duration uncertain ; they have
need of {everal outward Conveniences to the fup-
port thereof, which are to be procured or prefer-
ved by Pans and Induftry. IFor thofe things that
are neceflary to the comtfortable fupport of our
Lives, are not the {pontancous Produdts of Na-
tuie, nor do offer themfelves fitand prepared for
our ulL This  part therefere draws on another
care, and neceflaniy gives another Implovmcnt
But the pravity of ‘Mankind being fuch, that they
had rather injuriouly prey upon the Liuite of o-
ther Mens Labours, than take pains o provile
tor theinfilves 5 the noce®ite of - Civinr Men
in the Pofictiion of what Lionat induiry has al-
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ready acquired ; au.. aifo of preferving their Li-
berty and Strength, whereby they may acquire
what they further want 5 obliges Mon to enter
into Society with onc another 5 that Iy mutual
Affiftance, and jorrt Yorce, they may fecure un-
to each other their Propricties, in the things that
contribute to the Comfort and Happinefs of this
- Life ;5 leaving in the mean while to every Man
the care of his own Eternal Happinefs, the attain-
ment whereof can neither be facilitated by ano-
ther Mans Induftry, nor can the lofs of 1t turnto
another Mans Prejudice, nor the hope of it be
forced from him by any external Violence. But
forafmuch as Men thus entring into Societies,
grounded upon their mutual Compacts of Affift-
arce, for the Defence of their Temporal Goads,
may neverthelefs be deprived of them, cither by
the Rapine and Fraud of their Fellow Citizens,
cr by the hoftile Violence of Forreigners ;  the
Remedy of this Evil confifts in Arms, Rich-
es, and Multitude of Citizens ; the Reme-
dy @f the other in Laws ; and the Care
of ail things rclating both to the one and the o-
ther, 1s committed by the Socicty to the Civil
Magiftrate. This is the Orginal, this is the Uf:
and thefe are the Bounds of the Legiflative (which
15 the Supreme) Power, in every £ emmonwealth,
I mean, that Provifion may be made for tie Se-
curity of each Mans private Povuhons 3  for
the Peace, Riches, and publick Commodities of
the whole People 3 and, as much as poffible,
for the Increafe of their inward Strength, againit
Forreign Irvafions.
Thdle things be - g thus explain’d. it is eafie
to underftand to wa.t wad the Legilauve Power
ought
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ought to be dire¢ted, and by what Meafures re-
gulated ; and that is the Temporal Good and
outward Profperity of the Society, which is the
fole Reafon of Mens entring into Society,and the

- only thing they feekand aim at init. Anditis
- alfo evident what Liberty remains to Menin re-

ference to their eternal Salvation 3 and that is,
that every one thould do what he in his Confci-
ence is perfwaded to be acceptable to the Al-
mighty, on whofc good pleafure and acceptance
depends his eternal Happinefs. I'or Obedience
1s due in the firft place to God, and afterwards to
the Laws. |

But fome may afk, What if the Magiftrate

Jhould enjoyn any thing by bisAuthority that appears

unlawful to the Confcience of a private Perfon ? 1

* anfwer, That if Government be faithfully admi-

niftred, and the Counfels of the Magiltrate be in-
deed directed to the publick Good, this will fel-
dom happen. But if perhaps it do fo fall out ;
[ fay, that fuch a private Perfonis to abfain
from the Aéion that he judges unlawful ; and
he is to undergo the Punifhment, which it is not
unlawful for him to bear For the private
Judgment of any Perfon concerning a Law en-
acted in Political Matters, for the publick Good,
does not take away the Obligation of that Law,

. nor deferve a Difpenfation. But if the Law in-
" deed be concerning things that lie not within the

Verge of the Magiftrate’s Authority ; (as for
Example, that the Pcople, or any Party amongft
them, thould be compell’d to embrace a ftrange
Religion, and join in the Worfhip and Ceremo-
nies ofanother Church,) men are not in thefe
cafes obliged by thatLaw,againft theirConfciences.

| For
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For the Political Society is inftituted for no other
end but only to fecure every mans Poffeflion of
the things of this life. The care of each mans
Soul, and of thethings of Heaven, which neither
does belong to the Commonwealth, nor can be
fubjected to it, is left entirely to every mans felf. |
Thus the fafeguard of mens lives, and of the
things that belongunto this life, is the bufinefs
of the Commonwealth ; and the preferving of
thofe things unto their Owners is the Duty of the
Magiftrate. And therefore the Magiftrate can-
not take away thefe worldly things from this man,
or party, and give them to that ; nor change
Propriety amongft Fellow-Subjeéts, (no notcven
by a Law) for a caufe that has no relation to the
end of Civil Government ; I mean, for their
Religion ; which whether it be true or filfe,
does no prejudice to the worldly concerns of their -
Fellow-Subjeéts, which ars the things that only
belong unto the care of the Commonwealth.

But what if the Magifirate believe fuch a Law
as this to be for the publick Good ? 1 anfwer :
As the private Judgment of any particular Per-
fon, if erroneous, does not exempt him from the
obligation of Law, fo the private Judgment (as
I'may callit) of the Magiftrate does not give
him any new Right of impofing Laws upon his
Subjects ; which neither was in the Contftitution
of tlie Government granted him, nor ever was'
in the power of the People to grant ; and leaft
of all, if he make it his bufinefs to enrich and ad-
vance his Followers and Fellow-fcétaries, with
the Spoils of others.  But awbat if the Magifirate
believe that be basa Right to make fuch Laws, !
and that they are for the publick Good 3 and b
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Subjefis believe the contrary 2 Who fhall be

Fudge between them ? I anfwer, God alone.
For thereis no Judge upon earth between the
Supreme Magiftrate and the People. God,
Ifay, is the only Judge in this cafe, who will

 retribute unto every one at the laft day according
to his Deferts ; that is, according to his fincerity
and uprightnefs, in endeavouring to promote
Piety, and the publick WealandPeace of Mankind.
But what fhall be done in the mean while? Lanfwer:
The principal and chief care of every one ought
to be of his own Soul firft, and in the next place
of the publick Peace : tho’ yet there are very
few will think ’tis Peace there, were they fee all
laid wafte.

There are two forts of Contefts amongft Men,
the one manag’d by Law, the other by Force ;
and thefe are of that nature, that where the one
ends, the other always begins. But it is not my
bufinefs to inquire into the Power of the Magi-
firate in the different Conftitutions of Nations,
Ionly know what ufually happens where Con-
troverfies arife, without a Judge to determine
them.  You will fay then the Magiftrate being
the ftronger will have his Will,and carry his point.
Without doubt. But the Qneftion is not here
concerning the doubtfulnefs of the Event, but the

,Rule of Right.

But to come to particulars. I fay, Fir, No
Opinions contrary to human Socicty, or to thofe
moral Rules which are neceffary to the preferva-
tion of Civil Society, are to be tolerated by the
Magiftrate. But of thefe indeed Examples in a-
ny Church are rare.  For no Sect can eafily ar-
nve to fuch a degree of madnefs, as thatit ﬂagulld

thunk




[ 60 ]
think fit to teach, for Dotrines of Religion, fuch
things as manifeftly undermine the Foundations
of Society, and are therefore condemned by the
Judgment of all Mankind : becaufe their own
Intereft, Peace, Reputation, every Thing, would
bé thereby endangered.

Another more f{ecretEvil,but more dangerous
to the Commonwealth, is, when enen arrogate
to themfelves, and to thofe <! their own Se&,
fome peculiar Prerogative, covered over witha
fpecious thew of deceitful words, butin effect
oppofite to the Civil Right of ithe Community.
For Example. We cannot find any Seét that
teaches exprefly, and openly, that Men are not
obliged to keep their Promife ; that Princes may
be dethroned by thofe that differ from them in
Religion ; or that the Dominion of all things be-
Jongs unly to themfelves.  For thefe things, pro-
pofed thus nakedly and plainly, would {oon draw
on them the Eyc and Hand of the Magiftrate,
and awaken all the care of theComraonwealth to
a watchfulnefs againft th.e fpreading of fo danger-
ous an Evil. Butneverthelefs, we find thofe that
fay the fame things, in other words. What elfe
do they mecan, who teach that Faith is not to be
kept with Hereticks?  'Their meaning, forfooth,
1s that the priviledge of breaking Faith belongs
unto themielves : For they declare all that are

not ~f therr Com.aunion to be Hercticks, or aty

leaft may declare them fo whenfoever they think
fit.  What can lie the meaning of their affert-
ing that Kings excommunicated forfeit their Crotwns
and Kuiigdeiis 2 Toi- evident that they thereby
arcegate unts t emiclves the Power of depoling
fangs ¢ becaule they challenge the Power of
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munication, as the peculiar Right of th~ir Hjer-
rarchy. That Dominion is founded n Grace, 18
alfo an Affertic; by which thofe that maintain it
do plainly .y claim to the pofleffion of all
things. For they are not fo wanting to them-
felves as not to believe, or at leaft as not to pro-
fefs, themfelves to be the truly pious and faith-
ful. Thefe thercfore, and the like, who attri-
bute unto the Faithful, Religious & Orthodox ;
that is, in plain terms, unto themfelves ;  any
peculiar Priviledge orPower above other Mortals,
in Civil Concernments 3 or who, upon pretence
of Religion, do challenOfe any manacr of Autho-
rity over fuch as are not affociated with them in
their Ecclefiaftical Communion 5 I f{ay thefe have
no right to be tolerated by the Magiftrate 5 as
neither thofe that will not vwn and teach
the Duty of tolerating Allmen in matters of
meer Rehgion.  For what do all thefe and
the like Doctrines fignifie, but that thofe Men may,
and are rcady upon any occafion te {eife the Go-
vernment, and poflefs themfelves of the Eftates
and Fortuncs of their Fellow-Subjeéts ; and that
they only afk leave to be tolerated by the Ma-
giftrate {o long, untl they find themielves Lirong
cnough to eftoct 1t ?

Again y That Church can have no right to
be tolerated by the Magiitrate, shich is Ccr.ﬂ}:‘ 1t-
ced upon fuch a bottom, that all thoit wio ente
nto it, do thareby, 7pfo fafo, deliver tiend Iy

Lo v k.)
up to the Protection and Service of ancthicr 2:ioce.
For by this means the Magifirate waz'H oS
way to the fettling of a tomon Juriihcin i
his own Cuum.ry, and fu'ter las own " ST 0
be lifted, as it were, for Soldicrs azaint Lis own
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Government, Nordoes the frivolous and fallacious
diftinétion between the Court & theChurch afford
any remedy to thisInconvenience; efpecially when
both the one and the other are equally fubject
to the abfolute Authority of the fame Perfon ;
‘who has not only power to perfwade the Mem-
bers of his Church to whatfrever he lifts, ( ei-
ther as purely Religious, or asin order thereunto)
but can alfo enjoyn it them on pain of Eternal
Fire. It is ndiculous for any one to profefs him-
felf to be a Mabumetan only in his Religion, but
in every thing elfe a faithful Subject toa Chrifti-
an Magiftrate, whilft at the fame time he ac-
knowledges himfelf bound to yield blind obedi-
ence to the Muft:i of Conflantinople ;  who him-
felf is intirely obedient to the Ottoman Emperor,
and frames the feigned Oracles of that Religion *
according to his pleafure. But this Mahumetan
living amongft Chriftians, would yet more ap-
parently rcnounce their Government, if he ac-
knowledged the fame Perfon to be Head of his
Church who is the Supreme Magiftrate in the
State.

Laflly, Thofe are not at all to be tolerated who
deny the Being of a God. Promifes, Covenants,
and Oaths, which are the Bonds of Humane So-
ciety, can have no hold upon an Atheift. The
taking away of God,though but even in thought,
diffolves all. Befides alfo, thofc that by ther A-
theifm undermine and df‘ﬁroy all Religion, can
have no pretence of Religion whcreupon to chal-
lenge the Privilege of a Toleration.  As for o-
ther Pra@ical Opinions, though not abfolutcly
frce from all Error, yet if they do not tend toe-
ftablifh Domination over others, or Civil Impu-
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nitr to the Church in vghich they are taught,
there can be no Reafon why they fhould not be
tolerated.

It remains that I fay fomething concerning
thofe Aflemblies, which being vulgarly called,
and perhaps having fometimes been Conventicles,
and Nurferies of Factions and Seditions, are tho’t
to afford the ftrongeft matter of Obje&tionagaintt
thisDoctrine of Toleration, But this has not hap-
ned by any thing peculiar unto the Genius of
fuch Affemblies, but by the unhappy Circum-
ftances of an opprefled or illfetled Liberty.
Thefe Accufations would foon ceafe, if the
Law of Toleration were once fo fettled, that

all Churches were obliged to lay down
Toleranion ac the I'cundatica of dheir own
Liberty ; and teach that Liberty of Conicience
1s every mans natural Right, cqually belonging
to Difienters as to thenfelves ;5 and that no body
ought to be compelled in matters of Religion,
either by Law or Force. The Eftablifhment of
this one thing would take away all ground of
Complaints and Tumults upon account of Con-
fcience. And thefe Caufes of Difcontents and
Animofities being once removed, there would
remain nothing in thefe Affemblies that were
not more peaceable, and lefs apt to produce Dif-
turbance of State, than in any other Meetings
whatfoever. But let us examine particularly the

Heads of thefc Accufations.
You'll fay, That Affemblies and Mectings en-
danger the Publick Peace, and threaten the Common-
wealth. 1 anfwer : If chis be fo, Why are there
daily fuch numerous Meetings in Markets, and
Courts of Judicature ?  Why are Crowds up&n
F 2 €
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the Exchange, and a Con]courfc of People in
Cities fuffered ?  You’ll reply ; Thefe are Civi
Affemblies ;  but thofe that we objeét againtt
are Ecclefiaftical. T anfwer: ’Tis a likely thmg
indecd, that fuch Affemblies as are altogether re-
mcte from Civil Affairs, thould be moft apt to
embroyl them. O, but Civil Affemblies are
compofed of men that differ from one another in
matters of Religion, were in effect a Conipiracy

againft the Commonwealth 5 oras if menwoull
not be fo much the more warmly unanimousin
Religion, the lefs liberty they had of Affemb-
ling. But it will be urged ftill, That Civil Af-
{cmblics are open, and {rec for any one to ci-
ter 1nto 3 whereas Religious Conventicles are

2 a8l c-\'- (R XX Xo¥ ‘---r] oLnanLvo rv\rg l\t\t\(\r’fsbn"‘\t [ Lo
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Clandeftine Machinatiors. I anfwer, That this
1s not firiltly true : Ior many Civil "Affemblies
are not open to cvery one.  And if fome Reli-
gious Mectings be private, Who are they (I be-
{cech you) that are to be blamed for it 2 thofe
that defire, or thofe that forbid their being pub-
lick ? Agam , You'll fay, That Rchmous Com-
munion does exccedingly unite mens "Minds and
Aftetions to one another,& is therefore the more
dangerous. But if this be {fo, Why is not the
Magftrate afraid of his own Church ; and why
does he not forbid their Affemblics, as things
dangcerous to his Government ? You'l fay, Be-
caufe he himfclf is a Part,; and even the Head of
them. As if he were not alfo a Part of the
Commonwealth, and the Head of the whole Peo-
ple.
Let us therefore deal plainly. The Magiftrate
is atraid of other Churches, but not of his own ;
becar lfc
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becaufe he is kind and fa?/ourable to the one,
but fevere and cruel to the other. Thefe he
treats like Children, and indulges them even to
Wantonnefs :  Thofe he ufes as Slaves ;5 and
how blamclefly foever they demean themfclves,
recompenfes them no otherwife than by Gallies,
Prifons, Conffcations, and Death. Thefe he
cherithes and defends :  Thofe he continually
fcourges and opprefies. Lot him turn the Ta-
" bles : Or let thofe Diffenters enjoy but the fame
Priviledges in Civils as his other Subjeéts, and
he will quickly find that thefe Religious Meet-
ings will be no longer dangerous. For if men
enter into Seditious Confpiracies, ’tis not Reli-
gion that infpires them to 1t in their Mectings ;
but their Sufferings and Oppreflions that make
thermn willing to eafe themifelves.  Juft and Me-
derate Governments are every where quict, every
where fafe.  But Oppreflion raifes Ferments, and
makes Men ftrugele to caft off an uneafic and
tyrannical Yoke. I know that Sedittons are very
frequently raited, upon pretence of Religion.
But ’tis as true that, for Religion, Subjedts are
frequently ili treated, and live miferably.  Be-
licve me, the Surs that are made proceed not
from any pecuhar Temper of this or thatChurch
or Religious Socicty ; but from the common
Difpofition ot all Mankind, who when they
eroan under any heavy Burthen, endeavour natu-
rally to thake off the Yoke that galls theirNecks.
Suppofe this Bufinefs of Religion were let alone,
and that there were fome cthor Diftinction made
Letween men and men, upen account of their
different Compilexions, Shapes andFeatares 5 fo
tiat thofe who have black Hair {for Exaaple )

I3 or
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or grey Eyes, thould not enjoy the fame Privi-
Jeges as other Citizens ; that they fhould not be
permitted cither to buy or fell, or live by their
Callings ; that Parents thould not have the Go-
vernment and Education of their own Children ;
that they fhould either be excluded from the Be-
nefit of the Laws, or meet with partial Judges;
can it be doubted but thefe Perfons, thus diftin-
guifhed from others by the Colour of their Hair
and Eyes, and united together by one common
Perfecution, would be as dangerous to the Ma-
giftrate, as any others that had affociated them-
felves meerly upon the account of Religion.
Some enter into Company for Trade and Profit :
Others, for want of Bufinefs, have their Clubs for
Clarret : Neighbourhoods joins fome, and Reli-
gion others.  But there is one only Thing which
gathers People into Seditious Commoticns, and
that is Opprefficn, '

Youwll fay ; What, will you have People
meet at Divine Service againft the Magiftrates
Will? 1anfwer ; Wi, I pray, againft his
Will? Is it not both lawful and neceffary that
they fhould meet ?  Againft his Will, do you
fay ? 'That’s what I complain of. That is the
very Root of all the Mifchief.  Why are Af-
lemblics lefs fufferable in a Church thanin a
Theater or Market ?  Thofe that meet thete
are not either more vicious, or 1nore turbulent,
tnan thofe that meet clfcwhere. The Bulinefs
in that 1s, that they are ill ufcd, and therefore:
therefore they are not to be fuffered. Take a-
way the Partiality that is ufed towards them
i matters of common Right; change the
Laws ; take away the Penaltics unto which they

are
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are fubjected ; and la';ll 7things will immediately
become fafe and peaceable. Nay, thofe that are
averfe to the Religion of the Magiftrate, will think
themf{elves fo much the more bound to maintain
the Peace of the Commonwealth, as their Con-
dition is better in that Place than elfewhere ; And
all the feveral feparate Congregations, like fo
many Guardians of the publick Peace, will watch
one another, that nothing may be innovated or
changed in the Form of the Government : Be-
caufe they can hope for nothing better than what
they already enjoy ; that is, an equal Condition
with their Fellow-Subjects, under a juft and mode-
rate Government. Now if that Church, which
agrees in Religion with the Prince, be efteemed
the ¢' :f Support of any Civil Government, and
- that .or no other other Reafon ( as has already
been thewn ) than becaufe the Pringeis kind, and
the Laws are favourable to it ; how much greater
will be the Security of a Government, where all
~ good Subjeéts, of whatfoever Church they be,
without any Diftin¢tion upon account of Religion,
enjoying the fame Favour of the Prince, and the
fame Benefit of the Laws, fhall become the com-
mon Support and Guard of it ; and where none
will have any occafion to fear the Sevel. yof the
Laws, but thofe that do Injuries to their Neigh-
bours, and offend againft the Civil Peace ? '
That we may draw towards a Conclufion.

- The Sum of all we drive at is, That every Man
may enfoy the fame Rights that are granted to others.
Is it permitted to worfhip Goc in the Roman
manner ? Let it be permitted todo it in th: Ge-
neva Formalfo. Is it permitted to fpeak Latin
i the Market-place ? Let thofe that have 3
mind
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fmind to it, be permitted to do it alfo in the
Church. Is it lawful for any man in hisown
Houfe, to kneel, ftand, fit, or ufc any other
Pofture ; and to cleath himiclt in® White or
Black, in thort or inlong Garments ? Letit not
be made unlawful to eat Bread, drink Wine, or
wathwith Water, in the Church. Ina Word:
Whatfocver things arc left free by Law in the
common occafions of Life, let them remain free
unto every Church in Divine Worfhip. ILet no
Mans Lite, or Body, or Houfe, or Eftate, {ufter
any manner of Prejudice upon thefe Accounts.
Can you allow of the Prefbyterian Difcipline ?
Why fhould not the Epifcopal alfo have what
they like ? Ecclefiaftical Authority, whether 1t
be adminiftred by the Hands, of a fingle Perfon,
or many, is cvery where the fame; and ncither
has any Junfdiction in things Civil, norany man-
ner of Power of Compulfion, norany thing atall
to do with Riches and Revenues.

Fcclefiaftical Aflemblics, and Sermions, are
juftitied by daily experience, and publick A Liow-
ance. Thefe are allowed to People of fomne onc
Perfwalion: Wy not toall ? If any thing
pafs in a Religious Meeting feditioufly, ar 1 con-
trary to the Publick Peace, itis to be punifhed in
the fame manner, and no otherwife, than asif
it had happened in a Fair or Matket.  Thele
M.ctings ought not to be SanStuarices for Fact-
ous and Flagitious I'ellows ; Nor ought it to be
lefs Tawtul for Mxn to meet in Churches than in
Halls 5 Nor arc one part of the Subjeéls © be
cltcemed m e brameadle, 1er their mecting to-
getherthan others. Evary creis to be accoun-
tavle for ho own A&io.s; wid no man s to be
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laid under a Sufolc1ox190r] Odium, for the Iault
of another, Thofe that are Seditious, Murder-
ers, Thieves, Robbers, Adulterers, Slanderers,&c.
of whatfoever Church, whether National, or not,
cught to be punifhed and fuppreffed.  But thofe
whoteDoctrine is pcaccable, & whofc Mannersare
pure and blamelefs, ought to be upon equalT'erms
with their Fellow Sub]e&s Thus 1f folcmnAfﬁm
blics, Obfervations of Feftivals, Publick Worl-

be permitted to any one fort of Profeffors ; 2.
thefe things ought to be permitted to the Pref-
byterians, Tnd pendants Anabaptifts, cdrminiars,
Quakers, and others, with the fame Liberty.
Nay 1f we may openly fpeak the Truth and as
becomes one Man to another s ncither Pagan,
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from the Civil Rights of the Commonwealth, be-
caufe of his Religion.  The Gofpel commands
no fuch thing. The Church, which Judges not
thofe that are without, {2 Cor. 5. 12, 13.)wants
itnet.  And the commonwealth, which em-
braces indifterently all men that are honcﬁ peace-
able, and induftrious, requires it not.  Shall we
fuffer a Pagan to deal and trade with us,and fhall
we not futfer him to pray unto, and worthip
God? It wc allow the Fews to have private
Houfcs and Dwellings amongf(t us, Why thould
- we not ailow them to have Synaﬂuuues ? Is their
Doctrine more falfe, their Worthip more abomi-
nable, or is the Civil Peace more endangered, by
their meeting in publick, than in their private
Houfes ? But if thefc things may be granted
to fews and Pagans, furely the Condition of any
Chriftians ought notto be worfe than theirs in a
Chrifian Commonwealth-
You'll
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You'll fay, perhaps, ch,]it: ought to be: Be-
caufe they are .nore inclinable to Faltions, Tu-
mults, and Civil Wars, I anfwer : Is this the
fault of the Chriftian Religion ? If it be fo, tru-
ly the Chnftian Religion is the worft of all Re-
ligions, and cught neither to be embraced by any
particularPerfon, nor toleratzd by any Common-
wealth. For if this be the Genius, this the Na-
ture of the Chriltian Religion, to be turbulent,
and deftru&tive to the Civil Peace 3 that Church
1t felf which the Magiitrate indulges will not al-
ways be innocenc.  But far be it from us to fay
any fuch thing of that Religion, which carries
the greatzit oppofiiion to Covetoufnefs, Ambi-
tion, Difcord, Contention, and all manner of in-
erdinate Defires ; and is the moft mod-® 222
peaceable Religion that ever was. We mult »
therefore feek another Caufe of thofe Evils that
are charged upon Religion. And if we confider
right, we fhall find it to confiit wholly in the
Subjett that I am treating of., It is not the Di-
verfity of Opinions, (which cannot be avoided)
but the Refufal of Toleration to thofe that are
of different Opinions, (which might have been
granted) that has produced all the Buftles and
Wars that have been in the Chriftian World, up-
on account of Religion. The Heads and Lead-
ers of the Church, moved by Avarice and infa-
tiable defire of Dominion, making ufe of the im-
moderate Ambition of Magiftrates, and the cre-
dulous Superftition of the giddy Multitude, have
incenfed and animated them againft thofe that
diffent from themfelves ; by preaching unto
them, contrary to the Laws of the Gofpel,

and to the Precepts of Charity, That Schifpc':;
¢l
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g ticks and Hereticks are to be outed of their Pof-
~ feffions, and deftroyed. And thus have they
i mixed together, and confounded two things that
are in themfelves moft different, the Church and
the Commonwealth. Now as it is very difficult
, for menpatiently to fuffer themfelves to be ftript
of theGoods,which they have got by their honeft
Induftry ; and contrary to all the Laws of E-
quity, both Humane and Divine, to be delivered
up for a Prey to cther mens Violence and Ra-
pine ; efpeciaily when they are otherwife alto-
gether blamelefs, and that the Occafion for
whichthey are thus treated,does not at all belong
to the Jurifdiction of the Magiftrate, but entire-
ly to the Confcience of every particular man, for
the Conduct of which he is accountable to God
‘only ; What clfe can be expected, but that
thefe men, growing weary of the Evils under
which they labour, fhould in the end think it
lawful for them to refift Force with Force, and
to defend their natural Rights (which are not
forfeitable upon account of Religion) with Arms
as well as they can 2 That this has been hither-
to tie ordinary courf:: of things, is abundantly
evident in Hiftory :  And that it will continue
- to be {o hereafter, is but too apparent in Reafon.
It cannot indeed be otherwiie, fo long as the Prin-
ciple of Perfecution for Religion fhall  .rvail, as
1t nas done hitherto, with Magiftrate and People
and {» long as thofe that ought to be the Preach-
ets of Peace and Concord, fhall continue, with all
their Art and Strength, to excite men to Arms,
and found the Trumper of War.  But that Ma-
giftrates thould thus fuffer thefe Incendianies, and
Difturbers of the Publick Peace, might juftly be
wondred




wondered at; if it did not appear it they have
been invited by them unto : Y‘articipation of
the Spoil, and have therefore thought fit to make
ufe of their Covetoufnefs and Pride, as Means
whereby to increafe their own Power.  For who
doces not fee that thefe Good Men are indeed more
Minifters of the Government, than Minifters of |
the Gofpel ; and that by flattering the Ambi-
tion, and favouring the Dominion of Princes and
Men in Authority, they endeavour with all their
might to promote tiiat Tyranny in the Common-
wealth, which otherwife they fhould not be a-
ble to eftablifh in the Church ?  This is the un-
happy Agreement thatwe fee between the Church
and State. Whereasif each of them would con-
tain it {clf within its own Bounds, the one at-
tending to the worldly welfare of the Com-
mon wealth, the other to the Salvation of Souls,
it 1s 1mpoflible that any. Difcord fhould ever
have hapned between them.  Sed, pudet bec
opprobria, &&c. God Almighty grant, I beleech
him, that the Gofpel of Pcace may at length be
Preached, and that Civil Magiftrates growing
more carcful to conform their own Confciences
to the Law of God, and lefs folicitous about the
binding of othcr mens Confciences by Humane
Laws, may, hike Fathers of their Country, direct
all their Counfcls and Fndeavours to promote uni-
veifally the Civil Welfare of all their Children 3
except only of fuch as are arrogant, ungovernable,
and injurious totheir Brethren 1 and chat ali Eccle-
fiaftical men, who boaft them{:lves to be the Suc-
ceffors of the Apoftles, walking peaccably & mo-
d:fly in the Apoftles fteps, without intermedling
w th State-AfRairs;may apply themfelves whelly to
promote the Salvation of Souls. Ferewdl.
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| PErhaps it may not be amifs to ~<dd a 7w things
concerning Herefie and Sch: . A Turk is
_not, nor can be, either Heretick, v Schifma-
. tick to a Chrifiian : and if any man fall off from
the Chriftian Faith to Mabumetifm, he does not
thereby become a Heretick or Schifmatick, but
an Apoftate, and an Infidel. Thisno body doubts
of. And by this it appears that men of differ-
ent Religions cannot be Hereticks or Schifma-
ticks to one another.
. We are to enquire thezefore, what men are of
.~ the fame Religion. Concerning which it is mani-
feft that thofe who have one and the fame Rule
of Faith and Worthip, are of the fame Religion ;
and thofe who have not the fame Rule of Faith
. and Worfhip, are of different Religions. For
' fince all things that belong unto that Religion,
. are contained in that Rule, it follows neceffarily,
that thofe who agree in one Rule, aic of oneand
the fame Religion : andvice verfa. Thus Turks
and Chriftians are of different Religions ; be-
caufe thefe take the Holy Scriptures to be the
Rule of their Religion, and thofe the Alcoran.
- And for the fame reafon, there may be different
- Religions alfo cven amongit Cbriffians. The Pa-
pifts and the Lutherans, though both of them
profefs Faith in Chrift, and are therefore called
Chriftians, yct are not both of the fame Religion
~ becaufeThefe acknowledge nothing but the oy
G Scriptures
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Scriptures to be the Rule and Foundation of their
Religion ; Thofe take in alfo Traditions and
the Decrees of Popes, and of all thefe together
make the Rule of their Religion. And thusthe
Chriftians of St. Fobn (as they are called) and the
Chriftians of Geneva, are of different Religions 3
becaufe Thefe alfo take only the Scriptures ; and
‘Thofe, I know not what Traditions, for the Rule
of their Religion.
This being fetled, it follows ; Firf, that He-
refie is a Separation made in Ecclefiaftical Com-

munion between men of the fame Religion, for

fome Opinions no way contained in the Rule it
felf. And Secondly That amongft thofe who ac-
knowledge nothing but the Holy Scriptures to
be their Rule of Faith, Herefie 1s a Separation
made in their Chriftian Communion, for Opini-
ons not contained in the exprefs words of Scrip-
ture. Now this Separation may be made in a
twofold manner.

1. When the greater part, or (by the Magi-
ftrate’s Patronage) the ftronger part, of the
Church {feparates it feif from others, by exclud-
ing them out of her Communion, becaufe they
will not profefs their Belief of certain Opinions
which are not to be found in the exprefs words
of Scripture, For it is not the paucity of thofe
that are feparated, nor the Authority of the Ma-
aiftrate, that can make any man gulty of Here-
fic. But he only is an Hercetick who divides the
Church into parts, introduces Names and Marks
of Diftin&tion, and voluntanly makes a Separa-
tion becaufe of fuch Opinions.

2. When any one feparates himfelf from  the
Cemmunion of a Church, becaufe that Clu;rch

does
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| does not publickly profefs fome certain Opinions
- which the Holy Scriptures do not exprafly teach.
Both thefe are Hereticks : becaufe they err in
Fundamentals, and they err obfiinately againft
Knowledge. For when they have determined the
Holy Scriptures to be the only Foundation of
Faith ; they neverthelefs lay down certain Propo-
fitions as fundamental, which are riot in the
Scripture ; and becaufe others will not acknow-
' ledge thefe additional Opinions of theirs, nor
build upon them as if they were neceffary and fun-
damental, they therefore make a Separationin the
Church ; either by withdrawing thernfelves from
the others, or expelling the others from them.
Nor doesit fignifie any thing for them to fay that
- their Confeffions and Symboles are agreeable to
., Scripture, and to the Analogy of Faith. Forif
| they be conceived in the exprefs words of Scrip-
' ture, there caribe no queftion about them ; be-
. caufe thofeareacknowledged by allChriftiansto be
; of Divine Infpiration, and therefore fundamental.
. Butif they fay that the Articles which they require
' to be profefs’d are Confequences deduced from the
Scripture ; it is undoubtedly well done of them
- to believe and profefs fuch things as feem unto
- them fo agreeable to the Rule of Faith ; But it
would be very ill done to obtrude thofe things

~ upon others, unto whom they do not feem to be
/the indubitable Doctrines of the Scripture. And
to make a Separation for fuch things as thefe,
which neither are nor can be fundamental, is to
become Hereticks, For I do not think there is
any man arrived to that degree of inadnefs, as
that he dare give out his Confequences and In
terpretationsof Scriptureas Divine Infpirations,
G2 and
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ar " ~ompare the Articles of Faith that he has
fiawned according to his own Fancy with the
Authority ¢ he Scripture. I know there are
fome Propofitions foevidently agreeable to Scrip-
ture, that no body can deny them to be drawn
from thence ; butabout thofe therefore there can
be nodifference. This only I fay, that however
clearly we may think this or the other Doctrine
to bededuced from Scripture, weoughtnot there-
fore to impofe it upon others, as aneceffary Arti-
cle of Faith, becaufe we believe it to be agreea-
ble to the Rule of Faith ; unlefs we would be
content alfo that other Do¢trines fhould be im-
pofed upon us in the fame manner ; and that we
thould be compell’d to receive and profefs all
the different and contraditory Opinions of Ls-
therans, Calvinifts, Remonftrants, Anabattifis,ani
other Sefts, which the Contrivers of Symbols,
Syftems and Confeflions, are accugsftomed to de-
Jiver unto their Followers as genuine and necef(fa-
ry Deductions from the Holy Scripture. I can-
not but wonder at the extravagant arrogance of
thofe Men who think that they themfelves can
explain things neceffary to Salvation mere clearly
than the Holy Ghoft, the Eternal and Infinite
‘Wifdom of God.

Thus much concerning Hereffe ; which word
in common ufe is applied only to the Doétrinal
part of Religion. Let us now confider Sehbifm,
which is a Crime near akin toit. For both thofe
words feem unto me to fignifie an s/l-grounded
Separation in Ecclefiaftical Communion, made about
8bings not meceffary. Butfince Ufe, whichis the
Supreme Law in matter of Language, has deter-

wined that Herefie relates to Errors in Faith and
| Schilm
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Schifmto thofe in Worthip or Difcipline, we

- muft confider them under that Diftin&ion.

Schifm then, for the fame reafons that have
already been alledged, is nothing elfe but a
Separation made in the Communion of the
Church, upon account of fomething in Divine
Worthip, or Ecclefiaftical Difcipline, that is not
any neceflary part of it. Now nothingin Worthip or
Difcipline can be neceffary to Chriftian Commu-
nion, but what Chrift our Legiflator, or the Apo-
ftles, by Infpiration of the Holy Spirit, have com-
manded in exprefs words.

In a word: He thatdenies notany thing that the
Holy Scripturesteach in exprefs words, normakes
a Separation upon occafion of any thing that is
not manifeftly contained in the Sacred Text ;
however he may be nick-named by any Seétof
Chriftigns, and declared by fome, or all of them
to be utterly void of true Chiiftianity, yet indeed
and in truth this Man cannot te either a Here-
fick or a Schifmatick. -

Thefe things might have been explained more
largely, and more advantageoufly : but itis e-
nough to have hinted at them, thus briefly, toa
Perfon of your parts.
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