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Furft Epiftle to TIMOTHY, 1. V.

The end of the Commandment is Charty,
out of a pure heart, and- of a good cop-
feience and fauh unfeigned, from which
Jome having [werved, have turned afide
unto vain jangling,

NEED notmention to this intelligent and
learned audience, that Charity, in the ex-
tenfive fenfe wherein the facred writers ufe
the word, includes the practice of all the {ocial
dutics-of men to cach other, not only ag
men, but as rational men, improved by civil
and religious infhitutions, in order to render
them more friendly fellow-creatures, and
more virtuous fellow-chriftians: Now this
better inftru@ion of men in the whole circle
of their practical dutes, it was the very end
and aim of the revealed commandment by
Chrift to promote, as St. Paul here in the
text reminds vs *“ The end of the command-
ment (fays he) is charity;” and then he im-
mediately proceeds to point out {ame of
thofe chief qualifications of the mind and
heart, which if they accompany our en-
Vour. Il B deavours
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deavours after the end of the chriftian com-
mandment, will affit vs in our [peculations
as well as praciice, and thereby give to our
acquifitions the fummit of perfe¢tion. Of
thefe qualifications he menuons three,
namcly, ¢ That our motives and endeavours
{hould procced out of a pure heart, and a
good conicience, and a faith unfe'gned;” or
in other words, T hat ji/z of all the ntentions
of men thould be fincercly direéted to this
objuct of promoting the end of the Chrifian
Commandment, and not be perverted eriher
by any views of {elf-mtereft or by any con-
ceited notions of knowledge, but proceed as
out of a pure and upright heart: Secondly
that the exertion of the faculties of men thould
correfpond with their mtenuons, that both
the words of therr lips and of their pens, as
well as the works of their hands, thould be
confcientioufly guided by the purity of their
intentions: and al{o thirdly that both of thofe
preceding qualifications fhould be direéted by
a clear conviction of their heads and under-
ftanding. The propriety of this admoniticn
‘15 evident; for purity of intention is not of
itldf a fufficient guide to aétion ; becanfe
men may mean well, yet through indilcre-
tion or ignorance may neverthelefs aét ill ;
therefore St. Paul adds in the text as a third
and conclulive qualification, neceflary to give

B | force
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force and effet to the former two, ¢ that
Chriftians thould have a fanh unfcigned,”
that is, a clear convidtion of their under-
flanding and of their rational powers con-
cerning the nature and excellence of the Chrif-
tian {pcculative doétrine as well as practical
commandment, {o far at leaft as they tend to
promote thofe duties of men, comprchended
under the word charity. Faith, belief and
rational conviétion are only different degrecs
of the {fame operations of the mind and in-
telle@ual faculties, founded on fuch com-
netent evidence, as men are able to obtain
m every cafe, fuch as they are generally
guided by in life, and fuch as 1s {uitable to
the nature of a rcvealed religion : this then
15 plainly a third neceflary qualification to
promote the end of the Chriftian Com-
mandment®, Where any of thefe three
qualifications are wanting i a Chriftian
teacher or writer ; where the intention of

the

* T underftand the Greek word IesTis as meaning
perfuafion or conviétion of any kind, and not as reftrained
to the more limited fenfe of Faith: it 1s indeed generally,
1if not always, rendered by Faith in our tranflation; but
this fenfe, [ apprehend, was adopted by our tranflators
chiefly, becaufe they found Fides in the Latin vulgate :
but ncither the Latin nor Englifh word {eem {ufficiently
to exprefs the extenfive meaning of the Greek word.
Convitiion is that approbation of the mind artfing from

the fulleft evidence, which 1t is poflible for human rea-
B2 fon
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the heart is not pure and fincere in its fearch

after truth; where the rcaloning of the
tongue

fonto receive, fuch as fenfible evidence by the eyes or ears,
or by {elf-evident truths, or fuch demonfirative conclu-
fions as are deduced from felf-evident truths in conjunc-
tion with fenfible ones, as in mathematics, and fuch
fciences as are connefted with them, i. e. aftromony,
&c. ; which evidence is by all confidered to be certar
and indubitable.  Perfuafion arifes from the next degree
of evidence to that producing convicion 5 and is derived
from wery probable proofs only, fuch as in oratory, hiftory
and in- thofe {ciences, which the ancients called ¢7s-
vesTixed, Wherein we can only approximate to truth,
and indeed in moft of the concerns of life. Faith is
both 1n popular language and alfo by Mr. Lock con-
fidered as the approbation, which the mind gives, not
to truths of which it i1s capable to judge itfelf, but
which 1t acquiefces in upon the credit and truft it has
mn fome other perfon’s evidence and knowledge, But
there are no {uch diftinétions to be made concerning the
areck word [Tis]is, thgs equally and indifferently means
every one of thefe kinds of approbation or perfuafion ;
and not only cvery kind of conviction itlelf, but alfo
ftill farther every kind of proof or evidence, which pro-
duces that conviétion. Thus Quintilian fhews, that
it was ufed to fignify every kind of evidence, which
could be produced before a court of juftice. Amedaie
(demonfiratio) eft evidens probatio—per ea que® certa
funt, fidem dubiis afferens, neque enim certa Incertis
declarantur: hzc omnia generaiz’ter mﬂe:; appeuanﬁ 3
quad etsi propria interpretatione diccre fidem poflumus,
apertius tamen probationem Interpretabimur, 5. T0.

Demofthenes ufes 715w eairiSevar, fidem dare, jurare
to fignify oaths, which are reckoned among the ftrongeft

kinds of evidence: and .Ariftotle employs miolzts to

mean proofs even of an aftronomic kind by ecular ob-
fervations
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tongue and pen 18 not confcientionfly guided
by fuch a purity of intention 3 or where botl
of them are not direted by a clear convice
tion of one’s own head ; the neceflary cons
fequence muft be, that inftcad of convincing
others to their edification, a man will himfelf
fwerve from the end of the Chrifhan coms
mandment, and be turned alide unto vain
tangling and uninfireétive difpuration; which

LY

tend only to pervert the caufe of truth, and
to perplex both himfelf and all others.

The jufinefs of this admonition of 5t. Paul
concerning the neceflity of thele three qualia
fications tn the text to guard againft the
abufe of the talent of difputation, chriftianity

fervations (de Ceelo, 2. 12.) Quintilian, we {ee thought
Fides of too limited a fenfe to exprefs =i, why
then fhould it be tyed down in Scriptur¢ to the {tl
more Jimited fenfe of farth, withoutincluding all kinds
of perfuafion or conviction? I fear, that both un-
believers and enthufiafts have drawn unwarrantable
~ conclufions from the very reftrained fenfe of our werd
faith : for while unbelievers on the onc hand have con-
tended hence, that the evidence of Chriftianity depends
on implicit faith, not on argument or rational conviction.
Enthusafts on the other hand have cqually contendcd:
that a chriftian is able to atone for the badnefs of his
actions by the ftrength of his faith, a5 if they thought
themfelves entitled to the moft merit in believigoe
wherever they found the leaft evidence and convidtion :
otherwife one cannot well concetve what merit they
can _C]aim from believing, where the evidence ofitfelf,
if fairly confidered, cannot fail to producee conviciion.

has
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has had repeated caufe to acknowledee in all
ages from its beginning : It has fuftained a

vanety of attacks from different quarters,
which through want of fome one or all of
thefe three advantagcs in 1ts adverfaries,
have been attended with no better fuccels.
than to convince the intelligent part of man-
kind, that though truth may be mifrepre-
{ented, yet it cannot be altogether {ubverted
by the perverle difpuwings of men, which
the Apoftle here ftyles vain jangling. To
cnumerate the differcnt and oppofite con-
duct of the feveral adverfarics .f chrittia-
nity in different ages would reguire too
much time; 1t 15 {uflicient to oblerve 1n
general, that having in the beginning of the
prefent century been beaten out of all their
pretences for abfolute unbelief coacerning
the origin, nature and uulity of the Chrftian
Revelatinn, they feem now dcefirous, at the
clofe of this memorable century, to adopt a
kind of compromife with chriitianity ; for
they now affect to fiyle themielves rational
chriftians and philofophers: that 15, they
pretend to retain fome varrs of the C hx**"un
Revelation, fuch as they judge moft proper;
but to reject other parts of it and thus they
would form {ome new znd vecibar Chriftian
fyftem of their own, dm,rng however uc-
cording tv cach man’s own philofophic fancy.

Jutt

i
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Juft as the Eleflic fect of philolophers 1
prophane times adhered aitogether to no one
philofophic fect, but {clected fome of their
renets out of one {cét, and {fome out of
another, and thus formed a motley and in-
coherent mixture out of all: or juft as the
moft antient Chrithan {eét, called the
Gnoftics, intermixed Chrifian and Heathen
opinions together; {0 1n like manner our
modern fe¢t of ravonat Chriftian Philofo-
phers purfue a {imilar plan, but with juft as
little fuccefs; and this becaule they daily
prove themfelves to want fome one or all of
thofe three qualifications mentioned 1n the
text, either a pure tention of the heart to
{fearch out truth in their fpeculations ; or clie
a confeientisus adhereiice 1o the reality of falls
and to the richt {enfe of words to which they
refers or clfe a clear conviclion of their own
underftanding concerning ihe origin and pro-
grefs of chriftianity, the nature of s {pecu-
lative dofirine or its pracucal tendency to
promote the end ot the revezled command-
ment. Hence accordingly this lateft clais of
philofophic Chniftians 1s found to end in no
more convincing and certain concluflons than
the many others, who have gone before
them, under the different names of Arians,
Sabellians and fuch like @ in which lateft phi-
{ophic clafs Dr, Pricflly has rendered him-
felf the moft confpicucus in his Hiftory of the

Corruptions
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Corrupuons oi Chriftianity,  But as this re-
vived plan of the ancient Gnoftics, in re-
jecting or admitting juft as much and no
more of the orthodox Chriflian tencts, than
thall fuit each man’s own fperulatwe opi-
nion, could not be recommended to the pub-
lic except by the aid of mifreprcfentation ;
{fo accordingly we iind, that our modetn
philofophers have dealt as largely 1n this way
as that more antient Gnoftic {eét, at the be-
oinning of Chriftianity : the antient {feélaries,
we are informed by Euf:bius, altercd and
corrupted the words of Scnpture in order to
make them fuit with their own opinions *

and the modern philofophic {eét do much
the fame thing ; for they alter the obvrous
fenfe of fcuptural words, in order to make
them favour their own conceptions, Some
portion of genitus however 1s neceffary to
render even mift eprefentation itfelf plaufible;
accordingly this clafs of writers is found
powerful enough 1n the faculty of perplexing
a caufe, 1n the art of words and the talent
of difputation ; the produce of which med-
ley of ability and imfirmity has too often a
very mmpoling appearance in its favor with
thofe readers, whole own inattention has
difabled thcm from difcerning the wide d:ffe-
rénce, between the alent of ﬁ,paratmﬂ‘

* Hift, Eccl. 5. ¢, ylt,
truth
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truth from falfehood, and that of confound-
ing both together. The mveftigation of
truth is a flow paced labour of patience,
which gains its obje only by degrees ; but
the art of confufion proves moft {uccefsful;
when like a ruthing muddy torrent, it can
level all diftin&ions and bourdaries in a .
moment; and of courfe by thus difdaining
all confinement, it cannot but often turn
afide from thofe three qualifications neceffary
to be attended to by a teacher of mankind,
the intention of the mind, the truth of one’s
affertons and fa&ls, and a clear conviétion
of the head concerning the neceflary con-
clufions refulting from any argument.  Yet
this abufe of the art of language and rea-
foning, though a musfortune, is a misfortune
incident to human nature only in common
with the abufe of all other bleffings of our
cxiftence ; birth and wealth and ftrength,
commerce and government, power and
liberty, all focial and all liberal arts are’
liable to the {ame abules; and by the pofef-
{ors of them {werving from propriety in the
application, they may be diverted from the
beneficial ends'intended by fuch human ad-
vantages. 1his misfortune arifes from the
trailty of our nature, fo that the very fame
means, the fame art of words and perfua-
fion, by which Chriftanity was at firft
Vo, III, C - preached
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preached and eftablifhied, may be now cm-
nloyed to perplex and undermine it: but
mtelligent men will difcern the difference
between the right ule and the abufe of any
human qualification; to define exatly the
limits” between the two 18 impofiible, yet
there will generally be fome inherent firong
marks, whereby they may be known; « by
their fruns ye fhall know them.”

With sefpe& indeed to the zntention of the
heart, this by being latent within, is the moft
difficult to difcover, as well as the moft dif-
agreeable to difplay to others ; yet even this
will in fome degree be manifefted of itfelf
by its effetts, juft as an intent in law 1s
manifefted by the overt aéts which follow it.
Hence therefore wherever we meet with
continual mifreprefentations in any writer,
and thefe all leaning the fame way, all n
favour of 2 man’s own caufe, how can any
one fall being tempted to conclude, that
thefe muft have been intended. and not be
the effeéts of mere over-fight and accident ?
The fame agam when every fadt or tefli-
mony 15 oraitted, which makes againft a
writer, and thofe only produced which are
favourable to him; or when we often meet
with a more than ordinary infolidity of rea-
foning in thofe fame perfons, who on other
occaflons reafon with juftnefs and accuracy;

in
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i1 {uch cafes candor muft arreft its favour-
able judgment of a man’s intention, and even
Chriftian charity itfelf, which teaches us to
hope all things and to believe all things in
favour of others, muft then, I fear, flop
{hort at hope, without advancing to belief,
So alfo, in regard to the fecond arucle of a
confcientious exertion of ong's faculties, had
thofe writers 1n every age¢, who have turned
their philofophic enquiries to the nature of *
the Chrifian doétrine concerning the deity,
had they kept i view as they ought, the
admonitions of St. Paul m the text, they
would not have abuled, as they too often
have, the gracious gifts ot God, by turning
the arts of language and realoning into mere
arts of perplexed difputation and vamn
jangling. Thus for inftance among the
many philofophic difputants, who have fuc-
ceeded each other fince the commencement
of Chrithanity, two of the moft confpicuous
clafles (as T faid before) are thofe of the
ancient Gnoflics, and our modern rational
Chriftian Philofophers, whom 1 may call a
modern {edt of Gnoftics; for they have both
affeéted the fame ftyle and tule m pretend-
ing, that they alonce of ali men deferve the
name of clear fighted /fearned men. That
ancient {eét of Gnoflics, being firuck with

admiration at the rational notions concerning
C e the
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the Deity1n the Chriftian Religion, aswellas 1its
fol:d morality (both which have indeed beea
the admiration of every infidel ever fince)
yet being deluded by a conceited opinion
concerning their deep learning and philo-
fophy, they pretended, that the erthodox
Chriftian doétrine concerning the divinity of
Chrift was not fufficiently fublime; they
undertook therefore to amend and improve
it by the addition of philofophic opinions of
their own, in order to render it more com-
plex and remote from all vulgar notions,
and more fuitable {they thought) to a merely
fpeculatrve tarn of mind.  Qur modern
Gnoflics have manifefted a fimilar inclination
to alter and amend the orthodox tenets of
Chriftianity, efpecially with refpeét to the
divinity of Chrift; and from a fimilar mo-
tive, a pretence of correting vulgar notions,
in order to render them more conformable
to their own [peculative refinements, rather
than to any greater praclical ufe, but which
they dignify however with the title of ratio-
nal and philofophic improvements : while in
fact the pretended corrections by both {ects
amount to nothing better than doubtful con-
jectures of their own, 1n oppofition to the plain
evidence of words and faéts in feripture, ac-
cording to the beft critical interpretation ot the
Greek language now within our. power; and

this
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this confirmed by its being agreeable to thé
{enfe, which (as we find) was put upon the
fame fcriptural phrafes, while Greek was a
living language. In one point however the
ancient and modern fects have differed,
although they agree in {5 many others: .they
differ in this, that the ancient. Gnoftics en-
deavoured to =noble the dignity of the Chrift
in 2 manner, they thought, more confiftent
with divinity than among the orthodox them-
{clves ; whereas our modern Gnoftics of the
prefent timestake the oppofise road, and feek
to abafe the perinn of Chrift, to deprwe him
of all divinity and reduce him to 2 mere mor~
ta] man. INow for confirmation of this their
opinion concerning the mere humanity of
Chrift, the latter pretend to appeal, not
merely to tae words of Scripture, but alfo to
the beliet of that ancient {eét of Gnoftics and
other Chriftian fectaries of the firft ages;
than which a more ill-founded mifreprefen-
tation was never attempted to be oifered to
the public: for, as 1 obierved before, the
anctent Gnoftics and other {eéts {ought to
cxalt the @iy of the pre-exiftent Chrift
higher than any others, and neither they,
nor 1n fact any one Chriftian fe@t whatever -
of the firft ages, ever held any fuch opinion
as the mere humanity of Chrift; I mean in
that {enfe, in which it is anderftood by our
modern




( 14 )

-modern Gnoftic Philofophers, that is, as if
humanity extended throughout the whole
life of Jefus, from his incarnation to his
paffion. What the Gnoftics held was this ;
they fought to exalt the dignity of the Chrift ;
and they conceived it to be an abafement of
that dignity, for the pre-exiftent divine Chrift
to be incarnate and born like man ; therefore
they pretended, that Jefus was indced mere
man from his incarnation to his baptifin ; bur
at that time by the delcent of the Holy
Spirit of God, an union was formed beiween
the pre-exiftent divinity of the Chrift or Savior
and the humanity of Jefus ; whbich was dif-
folved again, as'they fuppoied, and for
a fimilar reafon before his paffion. The
very fame likewile were the notions of every
other antient Chnftian feét, which in any
refpedt whatever held the mere humanity of
Jefus 3 namely that this {eparate humanity
continued only for a time, that 15, unul his
haptifm and no longer: and there is no
fuflicient proof extant in any author what-
ever, that the Nazarenes,or Ebionites differed
in this refpe& from the other Chriftian {eéts,
as may be eafily proved to the fatistaction of
any impartial man; nay indeed 1t is ex-
preflly pointed out by Epiphanius, that the
opinion held by thefe {feés coneerning the hu-

manity of Jefus was either nearly ar exaétly -
| the
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the {ame with that of the Gnoftics, If this
fa& be true, then it is plain, that all thefc
{e@s differed from the orthodox chiefly with
refpect to the time, when the union of divi-
nity and humanity took place, not with re-
fpect to the fact itfelf and the univerfal belief
of the reality of fuch an union, as well
among the Chriftian fe®aries as the ortho-
dox ; the latter conceiving this union to take
place at the' incarnation, the Gnoftics and
other fe&ts not until the baptiim of Jefus.®
Notwithftanding this our philofophic Chaif-
tians have not fcrupled to affirm and have

repeatedly

# 1 ufe Orthodex-in oppolition only to fei2ary, and do
niot mean the particular tenets of any prefent eftablifhed
Church. The evidence on which the above aflertions are
made will be collected more at large-in the 4th vol. of
Critical Obfervations on baoks antient ahd modern, {old by
B.White, Fleet-ftreet. At prefent it may be {ufficient to
obferve, that with refpect to the Gnoftics it is proved
by almoft eveg chapter in Ireneus, that they held the
divitie pre-exiftence of the Chrift and Saviour and his
union with Jefus at Baptifm : that the Nazarenes and
Ebionites held nearly the fame tenets will be plain from -
the following: paflages in Epiphanius, Nazarzos Ebion -
proxime confequitur, eadem que cum illis dogmata tenuit;,
quod horrendum monftrum et multiplex rurf{us -
ad exitium humani genenis erupit : licet ex illorum dici-
plina prodierit, nonnulla tamen, preter-quam ab illis do-
ceanturafleruit, &c. In giving an abftra&t of the contents
of the Gofpel ufed by the Ebionites, he faysit contained
to this effe® ¢¢ Cum afcendiffet-( Jefus) ex aqua, aperti
funt ceeli et vidit fpiritum dei fanétum columbz fpecie -
defcendentis et intrantis in- {efe, et vox reddita de ceelg

dicens,
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dicens,” Tu es filius meus dilelus, in te mibi complacts,
ctiterum, Ego hodie genui te [2yer aupuspor ven e 52—
nunc ad inchoatam de Lbionitis narrationem regredior—
Jefum, ut diximus, meram hominers exfiitifle putant, in
coque refedifle Chriftum, qui columbz {pecie fit
illapfus, cum eoque conjunceus {¢v s:fes TepioTepats naTa
BelonxoTe nat varmg-}sz&. ev7. 11d qUOd aliisinfu per Here-
ticts placuifle reperio.  Ita Jefum ex utriulque parentis
femine prognatum ipfum deveniffe Chriftum. Rurfum
vero negant iplum cfle hominem ex refponio falvatoris
“¢ Hi funt fratres mei e mater mea, qui faciunt volunta-
tem Patris mer.””  Hince ille preftigiis inftructus 1£bion
varias fe in effizies deformat, ut effe monftrum quoddam
appareat ficut ab initio dictum eft. By Epiphanius’s
giving at the beginning the fame name of monftrum to
thofe tenets, which Ebion hecld in common with the
Nazarenes, it {hould feem, that the umon of the pre-
exiftent Chrift with Jefus ar his baptifm was one of
thofe which were common 'to both fects ; he thus poes
on. - Duos a Deo conftitutos afferunt Chriftum et Dia-
bolum ; Jefum vero ele€tum fuifle, itaque dei filium
in Electione appellatum, quia Chriftus in eum delapfus
eft columbz figura. Negant vero adeo patre ipfum fuifle
genitum fed creatum [¢ oaozousi eyeminoTa aAra
ex7io-54] ficut unum ex Archangelis, majorem autem illis
exiftentem, et dominaitem [wuscouilae) fuper Angelos et
Omisiia a creatore formata Qui Ebionitz vocati
funt, fecus ac Ebion ipfe, nefclo quam in ccelo virtutem
ex Deo obtinuifle Filium aflerunt, De Heres. Now
let readers determine as they pleafe concerning the de-
gree of divinity, which Ebion attributed to the Chrift
either before or after the union with Jefus at baptifm ;
yet thus much is clear, that he did not confider Jefus
as being mere man any longer than his baptifm : and
therc is no reafon to think, that this was not likewife
the tenet of the Nazarenes. Another article alfo appears
equally clearfrom Epiphanius, namely that thelater L bio-
nites after Elxai went {till farther, and maintained, that
Jelus was born mere man of Mary only ; for that the
Churift had deflcended and become united with Adam and
feveral
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repeatedly exerted their pens to maintain,

that not only the firft Chrithian fe&aries dif-

believed in the divinity of jefus, but alfo even
the greater part of the primitive Chriftians
themf{:lves ;5 and hence they have fought oc-
cafton to acculc orthodox teachers =8 cora
ruptors of Chritianity. It we could fuppo’e,
that they kncw they were allerung a fadt,
which was not true, and that they purpofely

+holt

feveral others, and ﬁb}.rymeans of the hr_JI_gB iﬂl’l&qf GodFuviredy v /f!j

. \ we certaiyidy ol hiy _ q
with Jefusgg at his incarpaiion s it relited.in what fola

lows the laft {entence above quoted, and is confirmed by
the account of the Ebionites in Eufebius,  As to Arte-
mon, I heodotus, Beryllus, Photinus and thofe called
by Epiphanius A/sgi in general, they were all followers
of the Gnottics and Ebionities with {fome variations,
in mecapiyfical expreflions at leaft, more perhaps than
in fubftance, and we find the fame tenet of an union of
the Chrift with Jefus pervading them all, Epiphanius
begins his account of Theodotus, by faying that he was
a {%oot [amesTaspa] from the herely of the Alogi : for
which reafon he enters but little into his opinions, hav-
ing before often {tated the common opinions of all thofe
feéts, But in the extralls from the dotrine of Theo-
dotus made by Clemens of Alexandria and publithed
along with that author, we there find clearly, that
“T'heodotus alfo held the pre~exiftence of the Chrift and
his union with Jefus at Baptifm, like the others: and
indeed all, who held this dotrine, of neceffity {uppofed
the Chrift to be divinein{ome degrecorother both before
the baptifm and after ; fo that the modern opinion con«
cerning the humanity of Jefus through life, has not the
Jeaft countenance in its favour from the tenets of any
one of the antient feftaries, how much lefs then from

the antient orthodox Chriftians 2
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mifreprefented the evidence concerning 1t ;
this condutt would venty the importance
of the Apoftle’s advice concerning the necel-
fity of that fecond qualification, of a confeien-
tious exertion of our facultics to preferve our-
{elves free from diffimulation or conceal-
ment, when not only the truth, but the
whole truth ought to be prcduced : and 1t
would at the fame time {erve as an example,
how often truth at the laft comes out, and
makes a juft diftinétion between the ufe and
abule of the talent of difputation. How~
ever, I make no {uch prefumption, and
am fincerely convinced, that our philofophic
fec had no knowledge of the above men-
tioned circumftance in the belief of the ancient
{eCaries, viz. that they confined the huma-
nity of Jefus to the time of his exiftenee be-
fore his baptifm ; but they certainly ought
to have known it, and alfo to have been very
certan, that they knew every thing concern-
ing the {ubject, before they proceeded fuch
lengths, as to rank orthodox teachers among
the corruptors of Chriftianity.  Although
this error may have arifen from a hafty
mattention in thofe who at firft propofed
it, yet it muft be a lefs pardonable inat-
tention 1in others to have adopted it witheut
fufficient examination, as appears indeed but
too plainly both in this and many other in-

' ﬁances;
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flances; and lefs excufeable fhill if thofe ex-
amples of indifcretion fhould induce future
writers of the fame clals o overlook the
miftake on purpofe, and thus all become
affifiants in fome degree woward mifleading
the public and turning perhaps many from
Chriftian belief of any kind.

This mifiake then of theirs, proves the
propriety of attending to the third qualifica-
tion recommended by the Apofile, a very ex-
tenfive knowledge of the head, and a clear
conviction of - the anderfiandings of men con-
cerning all the {peculative doctrines as well as-
hiftoric fadls relative to Chrifhiarity, before
any of them be brought to public cenfure :.
it will alfo ferve as a fpecimen how often by
the abufe of the talent of difpuation, truth
and falfechood may be confournded together
even by thole who do not mtend it. For
indeed what a fuperfiruéture of error have
our philofophic Chnftians built upon that
above mentioned miftake of theirs as the
foundation: the whole of which falls o the
ground at once, {o {oon as the foundation 1s
taken away, by retifying their mifconcep-
tion of that fingle fa& concerning the huma-
nity of Jefus? M, for nftance, they pretend
to find any difficulty or matter of objection
againft the belief of an union of divinity and

humanity in the perfon of Jefus; yet they
D2 do
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do not in the leaft remove the fuppofed
difficulty by having recourfe to the creeds of
the antient {cCtaries, thofe favourite. pure and
primitive Chriftians: for they all believed inthe
{fame union ; and the dificrence of time when
they {uppofed that union to take place, can-
not poflibly make the leaft difference in a
conception of the reality of the fact wfelf.
Moreover, if it were aually true (as they
contend) that a beliet in the humanity of
Jefus had been as univerfal among the firft
Chriftians as they pretend ; yet if this alfo
was reftrained to the time before the baptifm
of Jefus, it can give no affiftance to their
own caufe in mamtaining the mere huma-
nity of Jefus after his baptifm : n»y on the
contrary Dy its thus appearing, that the whole
tide of belief among excommunicated feéta-
ries themfelves was in favour of the divinity
of Jefus after his baptifm; this becomes a
certain proof, that no fuch cpmion as that of
the mere humamty of Jefus during the whole
of his life, could have poflibly prevailed
among the orthodox Chriftians of thole ages.
And fhill farther, if appeal to the antient
fectaries, concerning their fuppofed belief of
the humanity of Jefus after his baptiim, be
brought forward by themfelves as a proof of
the fame belief among the orthodox, furely,
they will not be fo inconfiftent, as now to

| change
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change fides, and (fince we have proved that
thofe le@aries believed in the divinity of Jefus)
refufe to admit this as any proof of the be-
lie€ of the moft ancient Chriftians in the fame
fa&. How much infolidity of reafoning then
and how many falfe conclufions have fol-
lowed, through an indifcreet abufe of the
talent of difputation, from the mifconception
of a fingle faét; which requires nothing
more to reétify 1t than to read fIreneus’s
account of the Gnoftics, Epiphanius’s Hiflory
of the Ebionites, and the extrads from
Theodotus made by Clemens of Alexandria !
If indeed any onc fhould read only Auguf-
tin's Epitome of herefies, he might at firft
be inclined to conclude, that feveral of the
Chriftian feGtaries mainiained the humanity
of Jefus throughont the whole of his Iife: but
it fhould be confidered, that Auguftin’s bre-
vity, by contrading often times his account
of a whole herefy into a fingle fentence or
two, neceflarily led him to notice only fome
one ftriking feature of eact {et, which diftin-
guithed it from the orthodox. If thena reader
{thall have recourfe to the above-mentioned
other writers, -who have treated of the tenets
of thofe {e&aries more in detail; he will find
that the Gnoftics, Nazarenes, Ebionites,
Theodotians and all their followers down to
Photinus, had no conception of ever extend-

ng
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ing the mere humanity of Jefus to any later
period than his baptifm: and that the fame
principle pervaded them all, namely that of
enobling, not abafing the dignity of the
Chrift; although indeed they modified it in
{everal different ways, or at leaft delivered
their fentiments in {fuch a different manner,
that if they themiclves had formed no clear
diftinGions i fenfc, yet at leaft they did
diftinguifh in mietaphyfical expreflions. Now
do thefe examples afford any favourable
fpecimen of the critical, hiftorical, or argu-
mentative 1attention of our moderns, or any
good prefumption, that they would be able
to interpret the words of Scripture itfelf with
greater accuracy, than they have difplayed in
chefe inftances? or with more critical know-
ledge of language than orthodox teachers, or
better than thofe ancient Chriftians them-
{elves, whofe explanation of [enptural
phrafes have been tranfmitted down to us,
and were made at firft while Greek was yet
a living language ? Upon the whole does the
modern philofophic fe¢t appear to have any
good reafon to claim, that a clearer convicinn
of their heads and underffanding is attached to
the exertion of their own pens and faculties
than among orthodox teachers? We may

{urely at the very worft be able to fay with
the
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the Poct Iiacos imtra muros peecatur et
extra,

In truth I am inclined to think, that the
fpolicy of our modern Gnoflics is preferable
to their accuracy, to the conviltion of their
own underftandings, and to the force of their
arguments againft othirs, For they being
willing to retain {ome parts of the Chriftian
Doctrine, while they reject other parts ; but
being not willing to expole themfelves to the
odium of prefumption in reje@ing any por-
tion of the Gofpel, and dire@ly fetting up
their own philofophic {peculation as¢ being
wiler than Revelation itfelf; they could find
no more Ipecious method to {ecure their own
opinions from public cenfure, than by deny-
ing the opinions of the orthodox to be con-
tained in the words of {fcripture, or to have
been believed in by the primitive Chriftians:
and they could find no better method to
prove this, than by giving a different fenfe
to the words of {cripture from that in-which
they always have, and ought to be under-
ftood according to the moft critical ikill in
the Greek language ; and alfo by greedily
catching hold of the fuppofed ftate of belief
in the firlt Chriftian ages, and among the
firft Chriftian Setaries as an argument in
their favous. This may be political indecd,
but is it not unjuft to one’s neighbour ? Is it

candid
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candid and impartial ? Is it confiftent with
the end of the Chrifhan Commandment, or
with fincere enquirers after truth as they
profefs themfelves to be P or is it not rather
the {pecious refuge of fuch, as manifeft an 7n-
tention to turn the art of reafoning into a
wildernefs of difputation, 1n order to lofe
truth in the midft of it, infiead of helping us
to find it 7 whereby they become the better
able to conceal their own prefumption in at-
tempting to reduce chriftianity to a philofo-
phic {yftem, by fo puzzling and perplexing
the caufe, that fuperficial readers of modern
times may not perhaps be cafily able to find
a right path through the labyrinth. But 1s this
the part of men of real knowledge, who are
to mend the underflandings of us alll, and to
mend Chriftianity likewtfc ? whofe profound
{peculations profefs t. deal out Chriftian
truths never heard of in the firft Chrif-
tian ages; and who boaft of being able to
give light to them, that now fit in darknefs, -
in the fhadow of death and seligious corrup-
tion. Alas, true philofophy teaches a dif-
ferent leflon, and true philofophy does indeed
demand the refpeét of all reafonable men;
but it no longer deferves that name, than
whileit purfuesits proper objeét, thatof leading
us'to more certain knowledge and wildom
than we ppficfled before, and not merely of
exchanging one doubtful truth for anothér:

when
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when direéled to its true objet it will teach
us, thatin all our invefligations concerning
the nature of the divine bemng and Chrift,
man’s reafon is foon loft in the immenfity of
the {ubjedt, and muft at laft repofe its deepeft
{peculations in the bofom of a rational humi-
lity ; it may therefore juft as well begin with
a Chriftian humility, and this would have
led towards candour and juftice to the
Chriftian Iabours of others.: For between
Chriflian and philofophic humility there is this
difference, that the Chriftian begins his reli.
gious fudies with it; but with the {ame hu-
mility the pride of the mioft fublime philo-
fophy, if it proves to be indeed rational to
the very laft, muft end; it muft end with
the fame humble acknowledgement, that
the nature as well as the ways of God are {o
much above the underftanding of man, that
they can be nothing better learned from phi-
lofphy than from what is written 11 the Re-
velation of God himfelf. But to fuppofe,
that dus Revelation was never righty un-
derftood even by thofc who heard 1t from the
mouths of the Apofiles themfelves or their
immediate fucceflors, is to {uppofe, that the
divine {pirit of truth, which promifed to lead
Chrifiians into all truths, did 1ts work fo
imperfectly, thatit is referved for the {pirit
of modern philofophy to fct matters at rights

Tor. III, D again :
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again: which even if it could be {uppofed
without Thaking the whole authority of Reve-
lation, yet at the fame time it excufes orthodox
Chniftian teachers for having - retained thofe
original Chriftian errors. Our modern Gnottics
then might juft as well have aflerted ex-
plicitly at once, that though for decency
{ake they place thofe errors to the ac-
count of Chriftian teachers, yet the defedts,
of which they complain, are defeéts in the
~origmal plan of Chriftianity 1elf ; and which
our modcrn Apoftles have undertaken to
correCt. But it was plainly the bufinels of
Chriftian teachers only to preach that dog-
trine moft obvioufly taught by the words of
the antient Gofpel; which was received as
the true fenfe of them in the firft and pureft
Chriftian ages, which may be cven at prefent
traced back to the earlieft times in the
writings of Chriftian authors thill extant, and
which is confirmed by hiftory as wellas by a
critical fkill in the Greck language : for the
inveftigation of the true do@rine of Chrift 1s
an hiftoric and critical rather than a philo{o-
phic fubjeé of enquiry. It was the bufinefs of
Chriftian teachers only to make known what
Chriftianity aGually was at its firft publica-
tion by Chrift and his Apoftles ; not to en-
quire what may be now made of it accord-

mg
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Ing to any man’s opinion in order to fuit his
own particular tafte ; nor yet what our ra-
tional Chriftians may think it ought to have
been, in cafe their philofophic advice had been
confulted. Chriftian teachers became the hif-
torians of this revealed religion, and in order
to difcharge their truft faithfully, they were
forced to confine themfelves to the truth of
facts, and to the lenfe of phrafes, as they
actually found them to have been underftood
by the earlieft Difciples of Chrift: had they
taken upon themfelves to adulterate Chril-
tianity with opinions foreign to it; and as
Philo-Judeus did in the Mofaic religion, to
affimilate it to the Greek Philofophy, {o that
the Jews themfelves could no longer know
their own religion, when exhibited in his
writings ; Chriftian teachers might in that
cafe have been juftly accufed of having
handled the word of God deceitfully ; and
our philofophic {e¢t themlielves would have
been the firt to make the accufation, If
then there be any tenets, which philofophers
can reafonably confider as errors fhill inherent

in reformed Chrifhianity, yet candor ought
to acknowledge, that they are fo interwoven

with the very body of it, or at leaft arofe n
fo early an age, that it was impoflible for

Chriftian teachers to diftinguith them with

certainty, much lefs to feperate them from
L2 original
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original  Chrifianity,  But even tking
Chriftian belief as it now is and has been,
whether the good ends already produced by
it and which 1c1s daily producing more and
more, would be promoted and not rather
retarded by any new reformations derived
from PhllOfOphrcal Theory, this is a matter
too full of danger in practice to induce pru-
dent men to try the event, and too full of
doubt and difficulty even in fpeculation to
induce realonable mento attempt 1t. For who
indeed can hope to colleét fuch a new Chrifi-
1an fyftem out of the Gofpel, asfhall be able
to give Detter fatisfattion to the different
clafles of men, if they do butattend to the
fate of all the philefophic reformations of
orthodoxy by the Arians and others fince the
beginning of Chriftianity ; none of which
have long turvived their refpeélive authors,
or been received with fatlcfaéhon by poﬁe-
rity ? But thus much all men may fe¢ moft
clearly, that 1if any onc fhall compare the
temper of modern times in war or peace, in
the principles of commerce, fociety orlegifla-
tion, with the manners of the moft civilized
Ancients in prophane ages, they will appear
to differ as much as two duﬁ:rent climates, or
as the roughnefs of winter differs from the
mildnels of fummer : to whatcan thisbe afs

cribed but to the benevolcnt influence of the
Gofpel
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Gofpel in its prefent ftate with all itsinfirmi-
ties ; which has been now {o long about our
path and about our bed and {o intermixed in
all our ways, in our thoughts and our infti-
tutions, that through the mediuni of religion
it has by degrees brought men to the ufe of
reafon. Men of experience then and practice
in the concerns of life will perhaps know
where to fop, although {peculative philofo- |
phers thould not; and while they find them-
felves fo well at prelent, while they thus
feel fo many good eftects, they will look
back with comfort on that lamentation in
Xenophon conccrning the unruly wills of
mankind in antient tumes. ¢ Alas how
much more difficult 1s it to govern man than
all other animals!” New {yftems of Chrift-
1anity therefore will be probably left to thofe
who dignify themfelves with the title of ra-
‘tional Chriftians; but who at the {fame time
prove themielves to be inconfiftent philofo-
phers, while they thus apply the ipecula-
tions of reafon to the {ubje¢t of divine truths,
concerning which noman can poffibly obtain
any knowledge by the ule and convittion of
reafon only without the information of Re-
velation ; and this was the very caufe why
the antient philofophers i prophane times
ran into fo many estravagant notions upon
the fame fubjet : Can the Moderns hope to

do
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do better in the prefent age of inconfiftency,
of vifionary reformations, metaphyfical chi-
canery and popular delufion; which may
probably produce as many bankrupts in
Philofophic Theortes of Chriftianity, as we
daily fee produced in commercial and poli-
tical {peculations ? So long then a¢ we confine
ourfelves firictly to teach the words and
fenfe of fcripture, as they have been fixed
by the doctrine received in the earlieft ages,
we cannot but be thus far right ; and even if
the whole {yftem of Chniftianny itfelf could
be proved in the wrong, yet we ourfelves at
lcaft cannot, who are only the faithful
teachers of what the nature of that revealed
law was at its firft propagation, and not the
formers of it. In the execution alfo of this
our tatk we are employed upon a fubjed,
which happily is within the compafs of hu-
man underftanding, that is in the inveftiga-
tion of the fa& itfelf, what the do&rine of
the revealed Gofpel was at its origin and
whether it be contained in the words of
{cripture ; the latter isto be learned from the
Gofpel itfelf and a critical fkill in the Greek
language, the former from hiftory and the
earlieft Chriftian writers ftill extant: in thele
points no man can fail to arrive at a {ufficient
convettion of his intelletual faculties, in cafe

he does but make a confcientious ufe of them ;
and
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- and does not firft haftily take up new opinions,
before he has duly examined them, and then
intentionally make all the teftimonies of an-
tient writers bend to his own erroneons pre-
conceptions. We fee therefore to what de-
agree the conviction of our underflanding can
arrive on thele fubjeéts, that it is founded
on the molt rational principles of inveftiza~
tion concerning faéfs, and the teflimony of
revelation concerning fruths, not upon phi-
lofophic {peculations concerning the internal
‘nature of thofe truths refpeéting the Doty
for indecd the things of heaven who can or
hath fearched out ?  In the laft poiat Chrifi-
ians, Philolophers and all muft equally {uh-
mit either with a religious or with a rational
humility, as being a fubject equally above
the underftandingsof us all, in whatever dif-
ferent manner 1t thall be modified. Now on
{uch a review, if the teftimonies to the faéls
of the Chrittian Revelation, and if thofe ar-
ticles of its dolrine, which are within the
compafs of our reafon, {hall appear to be of
{uch a rational kind, as to juftity our fan:h in
thofe revealed truths which are above our
underftanding ; we are at the {ame time cer-
tain alfo that no man can pollibly arrive by
mere {peculation at any conviction of his un-
derffanding to the contrary of thofe divine

truths thus revealed to us,
It
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It is therefore to be much lamented, that
any abufe of the talentof difputation, notwith-
ftanding St Paul’s admonition 1n the text,
{hould ftill {ubfift concerning religious fubjects
mn this enlightned age, and one which istruly
philofophic with refpect to all merely human
fubjeds of knowledge, o that neither the
more rational temper of the times, nor yet
the admonition of fcripture thould have ren-
dered enquiries concerning religion conforms-
able in fadt to that {pirit of truth, which is
too often only profefled in words. This
doubtlefs arifes from the too great warmth
of literary zeal ; but as {fcripture teaches,
that the wrath of man worketh not the
nighteoufnefs of God, {o neither can a mo-
mentary difplay of an arttul talent at difpu-
tation tend either to promote the end of the
Chriftan commandment or ultimately of a
man’s own {atisfaction, whenever it thall de-
viate from truth.  For indeed what a poor
reward is the vain glory of an aptnefs at per-
verfe difputings in recompence for the long
and painful cultvation of that particle of
human reafon, which diftinguifkes us from
Savages! What an unworthy application is
1; of fuperior capacity and learning in any -
man, to be able to make a bad caufe a good
one, and to turn the beft caule into a had

one, by confounding the underftandings of
men !
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men ! If no better effeéts have often arifen
from the fuperior parts of many writers, it
15 on account of their having made a fhip-
wreck of all by fwerving from thofe qualifi-
cations in the text of pure intentions of the
heart in the fearch of truth, a confcientious
condudt in the exercife of their tongues and
pens, and a clear convi®tion in their own
heads: but when affifted by thefe qualifica-
tions truth thall be indeed their aim, and
fincerity fhall guide their words, then the
reft of their fellow-creatures muft ever re-
ceive fome profit either from their labours,
or at leaft from their errors, Life itfelf alfo is
too fhort, the bufinefs of it too urgent, the
dutics of life too many, and its comforts to0
few, for any of us to throw away the pre-
cious moments of health and time m pere
plexed difputes and vain jangling. When
daily experience proves, that there are flill
{0 many truths to learn of importance to the
welfare of man and within the compafs of
our capacitics, yet {o little leifure to be ftolen
from the neceflitics of our being, or from
the calls of our feveral flations; with what
difapprobation ought men to recetve the at-
tempts of thofe, who feek to throw additional
clouds of perplexity over any of the firft
principles of reafon or religion? What a
mortifying refle@tion after all the labours of

Vou. Ili. B others
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others added to our .own, to have obtained
-no clearer view concerning the objects of
our refearches, thanour anceftors had long
ago, inftead of being enabled through time
to emerge more and more from the darknefs
of doubt and ignorance! By the lot of hu-
manity we rife by flow degrees frem a tedi-
ous Chrldhood, in which knowledge indeed is
pleafant, but fludy 1s pamnful¢ even 1n the
next ftage of youth knowledge muft come in
the thape of amufement, or elfe it will come
in a queftionable fhape: and when arrived
at manhood, both neceflity and inclination urge
us on to the aétive {cenes of life ; {o that the
filent hours of intelletual meditation are oo
often poftponed to fome future diftant d v,
which: perhaps never does arrive at all, For
our period of maturity, like the fun afcended |
to its meridian heicht, pafies on with fuch
rapid hafte, that we find ourfelves far down
the hill upon the decline of life, before we
even think of where we are: Conneéted
alfo as we muft be with worldly cares, we
muft contra@ in return {ome attachment of
1ntereft for the objects of tholc feveral cares;
and either domeftick concerns, or bufinefs
and {ociety, either the converfations of the
friendly world, the amufements of the polite,
or the ddputes of the political world, fom=

or other will 1 every flage intervene too
“often,
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often, and rob us of too many of thofe
vacant hours for ftudy, which the neceffary
demands of life could reully fpare ; andthus
we are hurried on along the common
ftream, untl at length we feel with forrow,
that the beft parts of /rfe itlelf are already
paft, and then we think it too late to begin
a new courfe of conduét. Sothat all our lives
we can but juft hold our heads above the
furface of knowledge, at the very moments,
when we moft want a very elevated and
cxtenfive view of it for our help. Whilft
then there are fo many avocations through
nature or fathion, fo many impediments to
knowledge from the neceflary courfe of
things ; and while thefe are avgmented by
the inconfiderate conduct of the world,
which when itclaims at our hands both edu-
cation and learning, yet never confiders the
time or expence required for either; and
hence after having {pent one fortune to ob-
tain what the public demal}ds, we find
ourfelves at laft not poflefled of fit worldly
qualifications to acquire any other, at leaft
in fuch an age as this, which expels a fa-
crifice of all things to graufy the capricious
humors and felf-~imyportance of wealthy igno?
rance: whilft there are thus {fo many dif=
couragements on all fides to the acquifition of
learning, Oh! let not thofe, who are blefled

with
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with genius or leifure, add fhill another and a
voluntary obftacle in our way, derived from
their own condu¢t alone, by perplexing the
road to intelleftual improvement, with un-
folid principles, unfair reprefentations, impro-
bable conje@ures, and unjuft conclufions ; in
thort with all the tricks of the mere talent of
difputation, as if they wifhed for a return of
the ages of ignorance. But rather let all, in
{ecking to advance toward the regions of in-
telle€tual light ecither in reafon or religion,
remember, that the end of the Chriftian com-
mandment is conneéted with practice more
than fpeculation; and that both of thefe
will be beft promoted, by ever keeping in
our view the admonitions of the Apoftle in
the text, concerning a pure ntention In
{earch of truth, a confcientious exertion of
our tongues and pens during the fearch, and
a clear conviflion of our underftandings,
whether or not in regard to every {ubject
it be within the power of human reafon to
attain to truth, or within the bounds of

Chriftian humility to attempt it by the aid of

reafon only. 4. O B%

P.§. Left too much brevity fhould have rendered
my meaning obfcure in the firft line of the noteat p. 17,
enlarge the {entence thus, *“ and that by means of the

Holy Spirit of God Divinity was poffibly in {fome degree
united with Jefus at his wcarnation, but certainly at

his balitifmt” |
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