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IL.ETTER .

SIR,

- Tar state of mankind seems not only to have excited ecommisera~’
tion on your part, but this commiseration seems to have given birth to
a practical philanthropy that aims at renovating the world.

All must applaud such an object; but many must dlsapprove of
the means by which you propose to realize it. Your system'is op~
posed to the moral and religious nature of man.

Many have written, and have written well upon this subject ;
but different modes of treating the same thing may suit different
individuals; the notions I have adopted will, I hope, prove beneficial
to that class of minde which somewhat resembles my own. |

You acknowledge that ¢ having thus come forward to denounce,
as erroneous in principle and injurious in practice, ail the pasi and
present systems of society, and to propose another system for uni-
versal adoption, under the conviction that it is true in principle, and
invaluable for practice, I feel that reasons of sufficient weight and
magnitude are required to prove the ratmnahty of this novel and
apparently strange proceeding.

% For it is, I readily admit, incumbent upon me to shew good cause
why I condemn the past and present systems of the world, and ad-’
vocate another system, not founded on any other religion than truth,
or on individual rewards and punishments, or upon personal respon-'
sibility of any kind. 'To the most conscientious men of the present
day, this language cannot fail to prove somewhat astounding, and
more particularly to those individuals whose minds have been the
most carefully trained in existing errors.” Owen’s Manifesto, p. 43.

~ This declaration involves a confession of the very prineiple which-
it was intended to denounce; you acknowledge, that to take so im-
portant a step would be most unwarrantable and unjustifiable unless'
you could produce a sufficient reason ; this is appealing to the tri-
bunal of rectitude to justify your rejection of responsibility—you
appear to feel as before the bar of some judge (it may be consclence)
—-you hear a voice demanding a sufficient reason for your conduet -
—you confess that such demand is just, and proceed to render up -
your account; this is responsibility. This is the relation in which
we stand to our’ Creator. We shall have to render to him a sufficient
reason ; if we cannot, ¢ every mouth must be stopped and the whole °
world become guilty before God.”

But to this notion of responsibility you refer the chief part of the -
-
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evils that afflict mankind; having therefore discovered a theory in
which it is discirded, you offer to the world the catholicon,~—* Truth
without mystery, mixture of error, or fear of man.” “The know-
ledge of truth on the subject of religion,” you tell us, ¢ would per-
manently establish the happiness of man.,” Essays on the Formation
of Character, page 41. ‘This truth you profess to have found ; ex-
ulting in the prize you exclaim “ Now from henceforth, CHARITY
presides over the destinies of the world ;—its reign, deep rooted in-
principles of DEMONSTRABLE TruTtH, is permanently founded ;—
and against it, hell and destruction shall not prevail.,” Man. p. 62.
And not only have you discovered this inestimable blessing; but,
valiant for the truth, are “ready to prove to the first ininister of the
crown thatthe rationalsystem and religion areanything butnonsense.”
I will give you my reasons for concluding that they are anything but
~ sense, and that your objections to the Christian religion are in themn-
selves weak and ill-founded, and so far as they have any force, are
destructive of your own sentiments,

~ First, your religion is anything hut sense, “That all facts yet
known to man indicate that there is an external or an internal Cause
of all existencies, by the fact of their existence ;—that this all-per-
vading Cause of motion and change in the universe 13" that Incom-
prehensible Power which the nations of the world have called God,
Jehovah, Lord, &e., &c.:—but that the facts are yet unknown to
man which define what that Incomprehensible Power is.” Man., 62,
If all the facts yet known to man indicate an internal or external
Cause of all existence, then all existence is an effect.—But we can
have no conception of anything inore than existence and non-exist-
ence ; if therefore all existence be an effect, it must be the effect of
non-existence,—that is, entity is the effect of nonentity—the universe
was created by NOTHING.

Is this the prima via salutis—the avenue to this noble asylum
—a coMMUNITY? Is this the way of escape from the thralls of
superstition?

Further,—¢all facts, &c., indicate an internal or exfernal Cause.”
Causation necessarily implies priority of existence ;—but juxte-
position—outness or inness is inconsistent with priority of existence,
for before this relation of outness or inness can be sustained, the act
of creation must have been completed ; so that an internal or ex-
ternal cause of existence is an absurdity. An internal cause of pain
is that which exists within the being who suffers; but this being
must himself exist before anything can be internal in reference to
him, otherswise something may be internal in reference to a non-
existent being. IF then nothing can be internal in reference to a
being that does not exist, then the cause of existence cannot be in-.
tgrnal otherwise it exists within the effect before the effect is pro-
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duced: This rational theory of causatlon is the climax of mystlclsni
and absurdity.”

Further, if the fact of existence indicates an mternal or externaI
cause, then the * Cause of 1]l existence,” being itself an existence,
has also an internal or external cause,~—this is plain—being in-
dicated by the fact of its éxistence; therefore the internal or ex-
ternal cause of all existence is not the internal or external cause of
all existence, because it is not the creator of that internal or ex-
ternal cause to which i1t must owe 1tq own existence. '

Again, if existence indicates a cause of existence, then it indicates
what common sense and right reason deny. For if there were no
UNCAUSED being there could he no being at ull ;—if ever there were
a time when nothing existed, there could be no posterior being, for
nothing can create nothing. So that instead of the fact of existence
indicating a cause of it, all existence is a demonstration that some-
thing is UNCAUSED. |

Next is introduced,—* this all-pervading cause of motion and
change ”"—as though cause of motion and cause of existence were
convertible terms. But to pass by this confusion,— this all per-
vading cause of motion and change in the universe is that Incompre-
hensible Power which thé nations of the world have called God,
Jehovah, Lord, &c.” The being of whom you speak is not he whom
the nations call Jehovah, Lord, God, &ec., for we can define him,—he
is “the Lord, the Lord God, merciful and gracious, long-suffering and
abundant in goodness and truth.,” All we know respecting our fellow
men 1s the powers they possess; our knowledge of these is founded
on analogy ;—we see them do that which in us results from thought
and volition, hence we infer that théy have thought and volition;
—we infer that they are thinking beings; we do notsee their thinking'
process—their conscious—feeling—REFLECTING SELVES—the men ;
but we see indications of men, that is, indications of heings, subjects of
thought and emotion, and from these indications we gain all the
knowledge we have of men,-—we never see them—we never see our-
selves.  'Why then do we expect to see God? Can we not acquire’
& knowledge of His character by the indications of wisdom and
benevolence on the face of nature, as well as we can infer the wisdom
and benevolence of a man from his inventions and conduet? Man
is one of God’s handyworks, so that the more we know of man, the
more knowledge we may acquire of the wisdom of his Creator. If
we cannot define what God is, we cannot define what Man is.
Give me g definition of the latter, and I will give ascleara dehmtmn*
of the foriner. _ "
4 But whence the Power which designs, or what its attributes,
no man has yet ascertained; and upon this hitherto mysterious -
subject, the human mind mnust,.of necessity, wait until new faets
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expisnatory of the mystery, shall be discovered.” - Book of the New
Moral World, p. 48... * Herein is a marvellous thing ”— the -in-
visible things from the creation of the world have been clearly seen,
being understood by the things that are made,” yet in the fifty-
eighth century of the world, an individual, professing to be the only
rational man in existence ; with his eyes open, and nature’s boundless
stores inviting research, has not yet come to the knowledge of . the
character or attributes of the invisible God! Xf it be really_true,
Sir, that you are unacquainted with the character of God, I shally™
begin to suspect that insanity and irrationality belong to you, instead
of to all mankind. Shall you not learn something of my character
from its indications in these letters? And can you give no guess at
the character of God by reading the letters he is daily sending you
—instructing you by the structure of every leaf, and teaching you
by the mechanism of every insect? Amidst all the voices with which
nature resounds, is there no breeze whispers of power, wisdom, and
goodness? ¢ But waENCE this power, &e., no one has yet discovered.”
This certainly would be a hair-brained speculation, the result of
ignorance and arrogance; whence the source of all!—the Cause of
all existence not yet discovered!! None but. madmen would em-
bark on so strange a voyage as the discovery of the origin of being:
“ Waiting for facts ;” why no one who has any judgment as to the
legitimate objects- of inquiry, would for a moment expeet an ex-
planation of the mystery of uncaused being. To arrive at any con-
eeption of this you must unrol the records of Eternity to find the
date of being—but, first, discover the Philosopher’s stone.

Is this-then, after all, the blessing of truth without mystery? ?
Call it doubt without certamty—-darkne;s without light—dogmatism
without reason, A noble foundation this, on which to rear the su-
perstructure of the rational religion! But “the facts are not yet
known to man, which define what that Incomprehensible power is.””
It would be strange, Sir, if the facts were known, which define this
Incomprehensible power, for then it would be more within the stretch
of our comprehension. But is it the province of a fact to define?
A man may form a definition from an acquaintance with facts, but
I was never certain before, that facts were logicians,

You smile at that folly which has led man % to create a personal
Deity, author of all good,” N. M. W.p, 31, What then is your
rational religion without a ¢ personal Deity?” It is the religion of
Atheism. But it is rational, highly rational! Yet, Sir, how is it
that you shudder with pious awe at that opposition to Nature’s laws,
which, “however it may have arisen, is, in fact, a direct denial of
wisdom or design, in the Cause' which creates.” N. M. W. p.. 41,
Is there so much that is shocking in denying the wisdom of some-
thing that does not possess personality? Say rather, do not wisdom



and design imply a conscious—a personal being. who is :the snbject - -
of wisdom? -Is a.thinking .impersonality possible? I am afraid of
being bewildered amidst this rational confusjon.  Let me see the |
kind of worship you offer to this incomprehensible impersonal power,
« Its Worship (will consist) in those inexpressible feelings of wonder;-
admiration, and delight, which when man is surrounded by superior
circumstances only, will naturally arise from the contemplation. of -
the Infinity of space, of the Eternity of duration, of the Order of the
Universe, and of that Incomprehensible Power, by which the atom
is moved, and the agoregate of Nature is.governed.” Man. p. 63,
Seraphic devotion! Most rational! I am foreibly reminded of the
inexpressible feelings of wonder which filled the bosom of the Rustic
at Rome. Ardent piety—but how distant from enthusiasra! What
a soul-enlivening theme is the “ Infinity of Space!” Entrancing
emotions, elevating joys, ennobling contemplations !—
¢ Oh! I am wrapt aloft,

My spirit soars beyond the stars,

Adieu, base earth—farewell.”

But to remrn,—-sobered by my flight, I begin to- perceive that
all this has arisen from the vague notion of an incomprehensible
power of which nobody knows anything. But, Sir, pray tell me
which of these Gods do you worship most; the Infinity of Space ?—the
Eternity of Duration ?——or the Incomprehensible Power? Besides,
Sir, what is incomprehensible is mysterious; if then you talk of an
incomprehensible power, how have you “truth without mystery ?”

Doubtless, after all, you find it no such easy affair to.carry on
priesteraft; it is more difficult than you at first imagined to sustain
the character of Pope to the ¢ New Moral World.”

You are waiting for a few facts to disecover ¢ whence is the power
which designs;” I can assure you that the facts are in your own
possession ;—make the best use of your own resources, and despite
all rivals, the vietory is yours. -

¢ Know (then) assuredly without the shadow of a doubt, that
truth is nature, and nature God.” N, M. W. . 46, Here then is
the top-stone to the rational religion; but let us now examine the pro-
portion of the building. First, the incomprehensible power is the
cause of all existence. Secondly, it is that by which the atom is
moved, and the aggregate of nature is governed, Thirdly, nature
is God, and God is nature. So then, this incomprehensible power
created nature—governs nature—and is nature; thatis, God created
himself (or nature, for nature is God) governs himeelf, and is himself;
or in other words, nature created herself, governs herself, and is
herself, 1If this is not nonsense you may despair of achieving any.

“ No intelligent mind will for a moment suppose from what I
have said, that I am an enemy to all religion, On the contrary,



8

my efforts have been, and will be, directed to secure the interests
. of {rue religion, and to establish it permaneutly throughout the
world. I well know, and am competent to prove, that the real
enemies to truth, to genuine religion, and to the happiness of man-
kind, among all people, are those parts of every religion that are
direct and palpable contradietions to existing facts, and which have
been added to pure and undefiled religion, either by mistaken, or
by weak, designing, men. Withdraw these from the Christian sys-
tem, and then it will become a religion of universal benevolence,
competent to make—and it will make—men rational and happy.
Let but this change be effected, and I will become a Christian in-
deed!” Man. p. 42. Really, Sir, this is a most condescending
proposal,—make Christianity square with Socialism, and you will
be a Christian indeed! Allow me to make a proposal,—remove all
the fooleries and blasphemies from Owenism, insert all moral and
religious truth, and I will become a Socialist indeed !

But the condescension evinced in this proposal, is no more than
we might expect from one who had magnanimously declared to his
audience “ I am not of your religion, nor of any religion yet taught
in the world !—to me they all appear united. with much—yes, with
very much error!” Man. p. 60. I am not of your religion, for, in
considering it, to me there appears a combination-of much—yes, -
very much—jargon!

Is it with this that you are to out-rival the religion of the c¢ross?
Is this the Colossus you have reared to bestride the world, and play
at chess with the destinies of mankind ?



LETTER Il

SIR,

By way of interlude after the comedy of the rational religion,
I propose to collect and examine a few scattered avioms which will
illustrate your superior sagacity in the way of metaphysics and logie.

The petition of Robert Owen, (Man. p. 26.) Sheweth “that he.
made use of these advantages to collect the most valuable truths
or ideas, that were consistent with each other,”—* that by continual
study and the daily collection of more facts—all consisient with each
other—was ultimately enabled to discover Three invaluable Sciences.”
These, Sir, are your own Italics, intending I suppose to indicate that
vou had discovered a new kind of truth, viz.,—consistent truth, and
an unheard of class of facts, that is,--such as are consistent with
each other.

From these and many other specimens it appears, that you have
quite an original notion of truth. Let us see what is your idea of
2 man,——* Man’s feelings include his convictions or mental in-
clinations—indeed, man may be said to bea compound of feeling of
varied descriptions, engendered by different parts ot his organization,
physical, intellectual, and moral.” N. M. W.p.7. A feeling, Sir,
is a state of mind ; if, then, man is a compound of feelings, he is a
compound of states of mind.—Fine philosophy! Two states of
mind cannot exist at once, so that if a man is a compound of states.
of mind, a man cannot exist. But again, this compound is engen-
dered by his organization, that is, man’s organization produces him-
self, or, in other words, it produces a compound of feelings; how
prolific a hydra is this same organization, men grow out of it like
the misletoe springing from the oak.—The fable of the Nile’s pro-
lific banks is totally eclipsed by this new man-making system.

“But it may be useful here to remark, that the influence of ex-
ternal circumstances upon the organization, partakes more of the
character of a chemical action than a mere mechanical impression.’”
N.M. W.p. 3. Howdo you know this? Who told you that its
action was either chemical or mechanical? The organization is, yon
say, “ a compound of animal propensities, intellectual faculties, and
moral qualities.” Is there anything chemical here? Or if mechan-
ieal, is the agency carried on by means of the lever, the pulley, or
the screw? By what nice analysis did you arrive at the conclusion
that the action was rather chemical than mechanical ?

But the following blunder may account for the preceding :—
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* the natural course of eventa has forced man to receive his first
impressions of externals, and of himself, through his imagination.”
N. M. W. p. 32. This, Sir, is doubtless one of your own discoveries,
and indicates a man well acquainted with the structure of the human
mind. Surely after this display of your acumen in these matters, your
“ipse dixit” will be sufficient to decide any controversy in mental
philosophy. Yet, Sir, by the way,—if man gains his first impressions
of the external world and of himself through the imagination, pray
how does his imagination get this impression? If the world is sup-
ported by a tortoise, pray who supports the latter? I have beentaught
to view all the resources of imagination as ¢ second-hand,” but I can
easily pardon you for honoring this part of your mental constitution,
because it is of vast importance in building a community.,

The imagination is generally represented as that storehouse
which the external world supplies through the medium of the senses.
But you have revolutionized all our notions, and by your astounding
discoveries have taught the nation duly to appreviate the honor con-
ferred upon her Majesty by your condescending visit ; for “ who may
I ask, was the party most honored or dishonored on this occasion ?—
The man of nearly seventy years, who had spent more than half a
century in collecting rare wisdom, solely that he might apply it for
the benefit of his suffering fellow creatures ; and who, that he might-
effect future important objects for the iznorant and degraded race of
man, submitted to cover himself with a monkey-like dress and bend
the knee to a young female—amiable, no doubt, but yet inexperienced;
—or the minister, who introduced him to undergo this necessary
form of etiquette, and afterwards, in a speech containing much real
‘““nonsense,” shrunk from defending that act of his own—an act
which will, perhaps, yet prove to have been the best and most im-
portant act of his administration ; —or the Exalted Young Lady to
whom age bent its knee?” Man. p. 20.

We have had a few instances and illustrations of your ¢ rare
wisdom ;” I now propose by way of contrast, to expose the *“rare
folly 7 -of the priests ;—your light will render their darkness visible.
—We have scen something of the beauty and harmony of the ra-
tional religion; we found therein a Deity—whose inimitable per-
fections would excite wonder and admiration—a cause of all existence
—undefinable by facts—the governor of the aggregate of nature—
and finally nature herself. After this disclosure of sublimated truths,
we may with perfect safety examine the frauds of superstition ; for
with all their enchantinent they cannot blind us to the charms of
“Truth without MYSTERY—mixture of error, or fear of man.”

Christianity in its threatenings and promises annexes happiness
- and misery to certain specified actions and characters. This implies
responsibility, and therefore is rejected by you, as being a system
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of injustice; but you allow that nature is wise—that to question
her wisdom and rectitude is a mark of arrogance and folly. N. M. .
W. p. 42. Nature is then the standard by which we can mutiially .
measure the pretensions of all religions and systems. The question-
then is; does nature favour your doctrine of irresponsibility, or the
Christian doctrine of accountableness to God ; or;in other words, does
she give happiness irrespective of character, (as your notions imply
ought to be done) or does she give happiness with a certain char<. -
acter and a certain conduct? If the former be the case, your system
of irresponsibility is natural; if the latter, Christianity is natural.

“ Nature when allowed to take its course through the whole life
of organized beings, produces the desire to combine or unite with
those objects with which it is the best for them to unite, and to re«
main united with them as loug as it is the most beneficial for their
well-being and happiness that they should continue together, and
Nature is the only correct judge in determining her own laws. Itis
man, alone, who has disobeyed this law.; it is man, alone, who has.
thereby brought sin and misery into the world, and engendered the dis-
union and hatred which now render the lives of so many human beings
wretched.” N, M. W, p. 290. ¢“Man, then, fo be permanently
virtuous and happy, from birth to death, must implicitly obey this law
of his, and of universal nature,” N. M. W. p. 29, -“It is thus that
disunion, crime, and misery, are always engendered by man in at-
tempting to oppose the laws of human nature, and to interpose his
own imaginary notions.” N, M, W, p.28. ¢Ignorance, poverty,
cruelty, injustice, crime, and misery were sure to follow from this
opposition to the laws of that Power which pervades the universe,
and gives man his nature, his feelings, and all his attributes.” N, M.
W.p. 41. “ By these vain and futile attempts to oppose Nature,
and improve himself, man is made the greatest obstacle in the way
of his own happiness, and of the happiness of his race.” N, M. W,
p. 42. “This, in fact, is real vice, and leads to all kinds of human
miseries,” N. M. W. p. 34.

In the first of these quotations, you shew how nafural was Adam’s
state, that is, his moral position in Paradise as represented in Scrip-
ture, for he is described as introducing sin and misery by his fall ;
and you assert the same principle as being a fact in nature, when
you say it is man alone who has broken this law and thereby brought
sin and misery, &c.” The position of Adam, then, was in accordance
with your deseription of Nature’s laws and proceedings. Sofar, then,
the Bible is founded on Nature, But the Bible is directly eppesed
to your doctrine of irresponsibility, therefore, your doctrine is not
founded in Nature. |

I need not follow out the quotations to shew how exactly your
account of nature agrees with the Bible’s account of man’s moral

o ,
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" relation; the agreement is sufficiently evident. From your own:
account of the matter,- I thus conclude, that your theory of irre-
sponsibility 1s falsified by fact—by those facts in the constitution of
mature which you have meutioned, and which plainly agree with
the seripture statement. Now if nature joins happiness or misery-
with obedience or disobedience to certain laws, wherein do the
PRINCIPLES of nature’s government differ from the rreNCIPLES of
Christ’s government? You boast of nature as your pattern, and de-.
tfounce évery other system as opposed to her; but by some strange
hallucination, you attack those parts of them in which they follow
nature most closely. Professing adherence to the dictates of nature,
vou have, notwithstanding, put together a few ¢ fundamental facts”
which seem intended to give her the lie and. expose her folly.

" Nature says, “a character conformed to certain laws is the only
happy one.” Christianity says, that sin brings death, but obedience
to the law of- God will lead to life.” "Owenism says that both these
appointments are unjust: so let it be; cast into the balance these:
contending authorities; and we have nature at issue with & crea-
ture of her own produection.

~ But you appeal to nature as your standard. I submit to youw.
whether your own account of nature does not write the condemnation
of your own system, If the doctrine of responsibility as propounded:
in the Gospel be = fiction, it is not invented by priests; the decep-
tion was copied from the book of nature into the book of revelation.

So that you as a priest of nature have as much to do with the ob-
jection as a priest of the gospel ; the Bishop of Exeter has no more
to do with this than the Bishop of ¢ New Harmony.”

But that you (and my readers) may perceive further the-analogy
between God’s word and his works, that is, between the Bible and
nature, allow me to ask whether you do not profess to give hap-
piness to man through the medium of a new character? Now if na-
ture has not joined happiness to certain characters how can you so
confidently promise to render all happy who have their characters
manufactured on the new system? Is not character the established
way to destiny in your system as well as in the Gospel? The fact,
then, that you have promised to make them happy by making them
(what you call) good, is a sufiicient proof that you take for granted
that, in nature there is an intimate connection between happiness
and goodness; now on your notions of irresponsibility, this inva-
riable connection is the result either of ignorance or of injustice.
¢ Man,” you say, “cannot be bad by nature, and it must be a gross
error to make him responsible for what nature and his predecessors
have compelled him to be;” and again, ‘It is therefore eruel and
unjust, in the extreme, still further to punish an individual, after
he has already been ILL-TREATED BY NATURE, and the society im
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which his character has been formed from birth.,” N, M, W. p. 37.
Leaving however your contradiction to nature, an arbitress of your
own choice, I infer from your own arrangement, that to be in fa-.
vour with nature, we must submit to her government; and the
Bible tells men, that to obtain the favor of God, they must use_the
means he has appointed. Now if you with your doctrine of irre-
sponsibility had -claimed attention as a messenger from the Creator
of the universe, I should have concluded that God’s proceedings in
nature sufficiently overturned all your pretensions; but when I find
that the Bible and nature agree, I feel that (so far as this doctrine
is concernied) the book has a fair claim on my serious attention.

Suppose upon the questioa of responsibility, the universe should
be divided ; it is evident that the ¢ Incomprehensible Power?” wlo
governs nature would declare for me—and he, Sir, has been from
everlasting, But what is your burden of seventy years, and your.
collection of ¢ rare wisdom?” Do not all men fade asaleaf? But na-.
ture’s decrees are eternal, and are dictated by wisdom and goodness..
But nature legislates with reference to conduct and character, upon
your own shewing, (for happiness is the result of obedience to. her.
Iaws) ; the Bible also legislates with reference to conduct and charac-.
ter, and so far, therefore, is ¢ holy, just and good.”

After thus shewing the naturalness of the gospel in making
obedience to law the condition of well-being ; I proceed to offer a
few general observations on the economy of nature’s government.

Amidst the apparent disorders, and the so-called accidents con-
nected with human life, many of the proceedings of nature seem
wholesale and indiscriminate ; yet notwithstanding these apparent
mis-arrangements—inevitably connected with gencral laws, there is
still a broad feature of distributive justice evident from the tendency
of the natural government to which we are subject.

Tliere is not a blessing that we enjoy, but is held on some con-
dition, the violation of which would effectually deprive us of such
enjoyment. A man may render himself tolerably happy or perfectly.
miserable. Some precaution is indispensable for the preservation
of our health; our life is in our own hands; it is a flower which
the rude hand of the sutcide may crush; death is ever at our call
and willingly lends his scythe to the self-murderer. Nature has
placed in the hands of every rational being the key to his own hap-
piness, and the key to his own misery. * Before I invite you tomy
society,” says Virtue to Hercules, “I will be open and sincere with
you, and must lay down the established truth, that there is nothing
valuable which can be purchased without pain or labour, T/e Gods
have set a price upon every real and noble pleasure. If you would gain
the favour of the Deity you must be at the pains of worshipping
him; if the friendship of good men, you must study to oblige them;
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if you would be honoured by your country, vou must take care to
serve it. In short, if you would be eminent in war or peace, you
must become master of all the qualifications which can make youn
so0.” Tatler, No, 97. A

Few things of worth are ours without activity; nor will any
thing continue ours twithout some regard to its preservation. A
certain amount of effort is the price of every mental and moral at-
tainment—every mental and moral attainment is the prize of a cet-
tain amount of effort. If we desire an effect we must put forth an
adequate cause.

Such are the dictates of nature ; such are the actual conditions
of our being. That theory which contradicts the facts of our exist-
ence is unsuited to guide men, either in their thoughts or conduct.
Man is amenable to the law of his mental, moral, and physical na-
ture, and cannot be happy, as you yourself allow, ‘unless he obey
this law of his and of universal nature” Nature, then, treats man
as responsible, that is, suspends his happiness upon submission to
rule; so does Christianity. Robert Owen denies the justice of this
principle. I would rather-be wrong with nature and nature’s God,
than right with Robert Owen. .



LETTER IIL

SIR,
Having shewn that your objections to the Gospel, are objections

to the arrangements of nature, I now propose to examine those ob-

JEBthHS You denounce the principle of responsibility as founded
on ignorance and injustice. Your argument, which is nothing more

than the old doctrine of necessity enlisted ﬂgainst religion und mo-
rality, may be stated in two ways: first, generally, in reference to
the formation of character; secondly, speciully, in reference to the
pre-disposing influences which are said to determine individual
actions. The first isa po;mlar argument, and therefore I shall treat
it popularly ; the second is 8 metaphysical one, and will thcrefore
be dealt with metaphysically.

Firat, the popular argument—the formation of character. The
strain of yourargumenton this subjectis, that ¢ Frenchmen are mostly
born in France,” The institutions of & country, you say, form the
character of the inhabitants; but is it never the case that the in-
habitants form the institutions? Which exist first, the men or the
institutions? That institutions do exert a reciprocal influence upon
the character of the inhabitants I readily allow; and upon some such
ground as this, I shall endeavour, not to overturn, but to base man’s
responsibility.

There ars two influences at work in the formation of character,
man himself, and the things around him. It is the duty of every
man (that is, of every individual having attained the years of dis-
cretion) to select or modify the agencies that shall form his character.

The doctrine of circumstances has of Jate been widely diffused
as an undoubted proof of man’s irresponsibility for his character and
conduct. By some legerdemain, the influence of external circum-
stances in forming the character, hasbeen presented to the world under
a distorted view ; so that those very principles which ought to excite
an abhorrence of vice in all its hydra developments, have been used
to extenuate guilt, and prove man an irresponsible machine. My
ohjeet, Sir, is, in this case, to consider what is the lexitimate influence
which the doctrine of circumstances ought to have upon the minds
of rational beings. Whilst the Socialist brings forward the in-
fluence of circumstances to prove that man is irresponsible, and that
infidelity ought to be received ; I shall endeavour to deduce what I
believe to be the truth, and to follow frirly from the same premises,
namely, that man is responsible, and that infidelity ought to be re-
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jected. In the first place, Sir, I take it for an axiom, that danger
increases the circumspection of a wise man., This axiom contains
the germ of the reasoning I have to produce on this subject. If you
deny the position, I must beg you to dlqprove it; in the meanwhile,
I shall assume its truth.

Ought not the consideration that our conduct is continually in-
fluencing the character of others; that by every movement of ours,
a shock is conducted throughout the moral universe; and that we
areever receiving the reflex influence of other beings, which becomes
to a great degree the mould of our minds;—ought not this to im-
press us with the infinite importance of our most trivial actions, and
the solemn consequence of our most thoughtless associations? In this
view nothing 1s trifling; our relative position becomes of incal-
culable moment ; our responsibility is increased in a ten-fold degree,
Tirst, our duties to ourselves are increased. Secondly, our duties to
others. First, our duties to ourselves. Before we begin to think,
during our MENTAL AND MORAL MINORITY, we are providentially
guided by parental judgment and affection. But seeing this mi-
nority does not or ought not to continue for life, since there is a
time when we attain the years of discretion—when ““a man leaves
his father and mother,” and comes to the regulation of his own pe-
cuniary affairs, so also there 1s a time when we take the helm of our
own ship and ¢set up for ourselves” in the business of forming our
own character and guiding our general conduct. * Knowledge is
power,” and the knowledge that our character is the combined ef-
fect of our pursuits and associations, is to us o power—a magie ring,
by which we are enabled to discover the apparatus to form our
character; a power which it becomes our duty to exert for our men-
tal, moral and religious improvement. We have our own experience,
and the fate of others by which we may learn the influence of cer-
tain circumstances upon our mental or moral character; they are
our beacons; if we despise the warnings and instructions hence re-
ceived, we are in a fair way to make shipwreck. The physician uses
the advantages of experience and observation to remedy the phy-
sical maladies of himself and others, that is, to influence their phy-
sical character; so also may we become acquainted with the pe-
culiar combinations of ingredients, that shall purify or debase our
moral system. Artists of different schools send us their advertise-
ments; let us not be misled; let us see what portraits they have
drawn—what achievements they have effected, and then decide
which of them is worthy to sketch the features of our moral charaeter.

Suppose you possessed a tree endowed with intelligence; that
could rear its head and bebold the running stream ; that, conscious
of the fertilizing influence of this brook, 1t had alqo the ability to
remove from the arid place in whlch it w as planted, and take its
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position on the bank of the stream, should you not feel that the re-
Jation sustained by this tree was different to that sustained by any
other? Should you not conneet the notion of dufy with the peculiar
relation of such an intellectual being ? Such is our pesition: many
objects solicit our suffrages, they invite, but do not force us ; but we
have a character to be formed, and we must guide our association
by the kind of character we wish to possess. It is thus that we do act
in the business of life ; whatever profession we wish to follow, or
whatever art we intend to acquire, we feel it our duty—a duty to our-
selves—to place ourselves with those most skilled in what we are
desirous to obtain. And why not act thus in reference to our moral
character, as well as in reference to our mechanical or our pro-
fessional character ?

Is this a new principle—a method of action introduced by the
refinement of modern improvers? Oh no! the ancients were as well
acquainted with the doctrine of circumstances, and of the duties con-
nected with it, as the moderns can possibly be. This doctrine of cir-
cumstances has influenced the conduct of the world for ages; what
then is the deduction whick new-fangled perfectionists would derive
from these principles? They would teach men that all responsibility
is overturned by those very principles which all men have hitherto
felt to be the basis of duty. Every mechanic knows that he will
best acquire his art amongst the best workmen, and, therefore, he
feels it Ius duty to himself to get into such associations; but, says
the acute metaphysieian, ¢ the character of your workmanship is
the result of your natural aptitude, and the men who taught you, or
the peculiar modes of the manufactory in which ecircumstances
placed you ; therefore, the character of your workmanship was .
‘formed for and not by you,’” and, consequently, you are irresponsible
foryour own proficiency;” thatis, your skill and apphcatlon—your
strenuous effort and diligent attentmn—your untiring energy in the
pursuit of a prize which the supine can never attain ;—all this is
resolvable into your natural aptitude and your felicitous position ;
50 that whilst others are app]audmn' your diligence, and even you
yourself may take some praise to your perseverance, metaphysics
steps in, and, robbing you of the award—blasting the chaplet which is
wreathed around your temples—stealing from you the honest pride
of a self-approving heart, places you on a level with the sloth whom
your diligence had left in the obscurity of the distance. For, says
the metaphysician, “wherein is the difference of desert between
such characters; both are influenced by the necessity of their na-
tures; one was victimised and harrassed; dragged along and fa-
tigued by the irrepressible activity of some internal mechanism ;
the other was fettered by the silken bonds of the genius of indolence.”

Every opportunity of advantage mentally, morally or physically,
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is a circumstance which we should seize upon with the utmost avidity,

Activity and prudence are requisite to appropriate to ourselves the
henefits to be derived from.some influences, as well as to avoid the
ill eonsequences of others. Suppose an individual is desirous of be-
coming cloquent, what is the influence which the doctrine of eir-
cumstances exerts upon his conduct? He feels it his duty to gain
the direction of the most approved masters ; and being conscious that
his readiness and associations will leave their traces in his mode of
expression, he secks the best models, and forms his style by imi-
tation of the most eminent authors,

Considering, then, the plastic nature of our characters, shall we
not have the greater care as to the kind of associations we patronize?
Does not the moulding influence of external events increase the
importance of our movements, and thereby increase the necessity and
duty of circumspection? If the associations of a speaker or.writer
have no influence upon his style; if the doctrine of circumstances
were untrue in this respect, then would his duties to himself be pro-
portionally decreased ; for if you glow not at the fire of 2 Demos-
thenes; if you imbibe none of his nervousness and simplicity.;-if
you derive no sweetness and harmony of expression from the inimit-
able productions of a Cicero; if, by drinking at their fountain, you
receive none of their spirit-——where would be the necessity for plod-
ding diligence and ceaseless exertion? Butnow, every caution must
be used to avoid the influence of the defective, and to form a taste
and a style by the admiration of such unrivalled masters. So.with
painting ; so with everything.

Suppose our ohject be to discipline our minds, to form our intel-
lectual character; the fact that this character will be the combined
effect of our internal powers, and their action and re-action upon
external agency, our duty then becomes, to form those habits which
shall avoid all frittering of time, and to shun the dissipating in-
fluence of certain associations, that is,everything that would relax our
mental vigour and paralyse our intellectual energies; just as. the
man seeking to cultivate his bodily health, would avoid the injurious
tendency of indolence and dissipation, whilst he would conrt the
bracing influence of the external circumstance—a refreshing breeze; .
avoiding alike the enervation of sloth, and the Delilah-lap of luxury.
Activity directed by prudence, 1s the key to knowledge. -

Or do we wish to form our moral character—to curb the passions,
and check whatever we feel to be Lase and grovelling, let us think
of the influence of circumstances; and whilst we remember that
every thing with which we come into contact will tend to give the
ascendancy to our passions, and render us the slaves of sin, or. to
strengthen within us some noble principles, and bring passion under
the dominion of reason and conscience ;. whilst we reflect  that every
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step is attended with danger—every position big with importance,
it is but reasonable that our duties to ourselves should increase in
proportion. When some malignant plague scatters destruction on
every hand; when every breeze is tainted with vapours that seem
to have issued from the jaws of death; is it not a duty we owe to
ourselves to walk circumspectly? What then but the influence of
circumstances upon the formation of our professional, mechaniesl,
physical, moral or mental character, is the source of half our duties?

There are three kinds of associations to which we should all do
well to take heed: companionship, mental associations and books
—persons, thoughts and authors, The great influence exerted by
these upon the characters of men, renders it the duty of every one
to be cautious and scrutinizing as to the nature of the influence
these are exerting upon him. In calm moods; when not under the
inflaence of the passions and excitements of hooks or company; in
our cool morning thoughts—it would be well to review the influence
which some may have exerted ; and thus connect things with their
consequences, Thus, Sir, I believe, we should discharge most of
thosé duties to ourselves which are founded on the doctrine of
circumstances.

Secondly, the influence of circumstances on the formation of
the humdn character, increases man’s duties to others, and thus
renders our relative position fearfully responsible. * Adult man, or

gociety, may effect the greatest improvement in the character and
condition of infant man and of the whole human race.”

Who would be cureless about an action upon which the destiny
of a world depends? Is it not then our duty to use all the plastic
influence we possess to render men intelligent, virtuous and happy?

First, the doctrine of the influence which circumstances exert
upon- the character of mankind, increases the respomsibility of
parents, Affection teaches this; reason suggests it; the Bible
asserts it. Secondly, it increases the responsibility of Educators.
If institutions form men’s characters, then the duty of these is to
form good ones. Thirdly, of Legislators. “If there be one duty
therefore more imperative than another, on the government of every
country, it is, that it should adopt, without delay, the proper means
to form those sentiments and habits to the people, which shall give
the most permanent and substantial advantages to the individuals,
and to the community.” FEssays, p. 53. Fourthly, of Magistrates.
Fifthly, of Authors; and indeed of every class of men whose con-
ductand proceedingsinfluence the character and happiness of others.
What is the influence of this consideration upon every affectionate
and considerate parent—upon every patriotic legislator—everynoble-
minded.author?: Qught it not to remind them that the noblest patriot

is the good man who performs his relative duties? In a word, will,
D
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not the influence of circumstances lead every rightly constituted
mind to inquire what kiad of a circumstance am I in my relative
capacity?’—Am I a blight and & pest, or a light in my day and
generation? This is the state of mind which this doctrine ought to
produce, and not the feeling that we are irresponsible; it should
arouse us to a sense of our duty and responsibility, “I speak as
to wise men, judge ye what Isay;” Ispeak as to conscientious men;
look within, reader; I know the position may be cavilled at; but
do you not ﬁel that it s right?

In the perplexities of business the husband or parent is anxious
on account of his relative position. How many have felt- this ‘as
the mamspring of their heart—if I fall ¥ shall not fall alone—if I
rise I shall advance the interests of those dearer than myself. How
many have said, “I could bear this myself, but the affliction is ren-
dered insupportable by the consciousness that my family is involved
in the same distress.” What parent, knowing that his conduct will
be of infinite consequence in the training of his children, does not
feel the awful responsibility of his social relations? So that, in this
case also, instead of the influence of circumstances in the formation
of character, subverting our responsibility, it is a sure foundation
for our personal and relative duties.

Your own opinion, as incidentally expressed, is exactly in accord-
ance with the conelusion I have deduced from the influence of cir-
eumstances on the forination of character. ‘It becomes then the
highest interest, and consequently the first and most important duty
of every state, to form the individual characters of which the state
1s composed,”” Essays, p. 61. It has been shewn, that the govern-
ing powers of any country may easily and economically. give. its
subjects just sentiments and the best habits; and so long as this shall
remain unattempted, governments-will continue to neglect their most
important duties, as well as interests.” Essays,p. 72. “Shallwe, then,
eontinue to surround our fellow-creatures with a temptation which, as
many of them are now trained, we know they are unable to resist?”
Essays, p. 56. ¢ Shall yet-another year pass in which crime shall be
Jorced on the infant, who, in ten, twenty, or thirty years hence shall
suffer DEATR for being taught that crime? Surely.it is impossible:
Should it be so delayed, the individuals of the present parliament,.the
legislators of this day, ought in strict and impartial justice to be
amenable to the laws, for not adopting the means in their power to
prevent the crime.” Essays, p. 26.- “ What have you done, and
what are you now doing, with the immense power for good or for
evil committéd to your direction?” "Man. p. 4. This last. quotation,
in which you examine the legislature, seems to be an anticipation of
that scrutiny which God will exercise in reference to all our sociak
duties. May we be prepared to answer such a guestion, that wa
may not be confounded in that dey of account,
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. 1 now proceed to my third proposition; that is, that the influence
of circumstances upon the formation of the character, instead of heing
a reason for adopting infidelity is a decisive one for rejecting it.

If our characters- are formed by circumstances, the better the
circumstances that exist in the world, the better will be man’s charac-
ter, and consequently the happier he will be. It is therefore our
duty to create, or cherish if created, those circumstances whiclt shall
tend to form the best characters. Christianity ennobles man; in-
fidelity debases him. This I shall endeavour briefly to prove; but
first, I will answer the common gbjection arising from the eorruption
of relizion ; but most men are ashamed to advance such.an objection,
it having been so often defeated ; however, it is not foreign to my
purpose to glance at it, That many dark deeds have been done in
the name of religion, I will readily admit; but maintain, that every
single case was a desecration of religion, and not its own unperverted.
tendency. The scripfures as much condemn hypoerisy and deceit,
as those mea do who bring the charge of these evils against religion.
It is sufficient to remark, that corruptions always flourished most
when wicked mea could suceeed in concealing the Bible from which.
they pretended to draw their authority; but the appearance of the
Bible always dispelled these frauds. Tize Bible was nol made for it
then ; as well say the sun produces darkuess, because it is dark when
he is absent, as say the Bible produces those things which endure
not its presence. |

Some will tell us, that the many sects which have been professedly
founded on -the Bible, are sufficient to stamp it with uncertainty.
Many of the divisions in the Christian church are non-essential;
indeed, the majority of the sects may consistently extend to each
other the right-band of fellowship ; and as the prmclples of Chris-
tianity become better known and take decper root in the minds of
men, this Catholicity of feeling will be extended.

But, Sir, what standard of truth have you? Do you answer, alil
the facts which neture presents around you? How happens it that
nature has not presented those facts which bring all men to the same
conclusion? Is not the Bible one of those very objects which nature
affers to.the notice of man? If, then, it is uncertain, it is one of those
uncertainties which your boasted nature presents.

Itisasserted asan object.lon, thatthesects of Christianity, like other
sects, have been the occasion of persecution. Christianity does not
sanction such conduct; and, therefore, ought not to be charged with
it; its genius is love, to our friends and enemies; its teacher ex-
hibited in his life-and death, an embodyment of this principle; that
is Christianity which accords with his example. Persecution may
have been the spirit of some professed Christians, but it never was
the spirit of ‘Christiauit_vi.
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. Man is a being formed for religion; he has a religious nature,
If e did not possess this, he never could have been the victim of
superstition ; if he had not this as an original susceptibility of his
nature, he never could have had any notion of worship; no temples
would have been erected ; no priesteraft would have-been thought
of, nor would it have been of any avail to those who invented it ; for
they would have had no hold on the minds of men; they would have
had a lever without a fulerum; for there would have been no prin-
ciple in human nature to which they could appeal.

Man, then, has a religious nature. This nature may be made—
was intended to be made, subservient to his happiness and moral
dignity. That system of training is defective, which neglects the.
cultivation of so important a part of man. ‘You profess to bring
forward a perfect system of training, in-which system this part of
man is neglected; your systemis, therefore, unadapted to the beings
for whom you intend it. You have no duties or moral obligations
imposed, by our relation to the Holy Benevolence by whom we were
created, and by whom we are preserved ; under your system nothing
is said of acting with a view to the approbation of a wise and right-
eous God ; your system is, therefore, irreligious and comequently
unsuited to man who i3 a religious being.

Man ought so to be cultivated, as to obtain the greatest amount
of happiness and the highest degree of moral dignity., Religion
tends to advance these noble objects. The higher pleasures ought
especially to be cultivated ; intellectual pleasures are to be preferred
10 sensual gratifications-—noral goodness to intellectual strength;
that which places-the brufe under the gnidance of the man—which
leads man from the dominion of the passions and gives him nobler
pleasures, tends to his highest good : religion is this; it presents

-¢¢ Reflections such as meliorate the heart,
Compose the passions and exalt the mind.”

In attaining excellence of any kind, perhaps nothing is more
conducive to our f&im, than the possession of an inimitable model;
we have, then, something to aim at. In the pursuit of moral excel-
lence, men are often incited to “glory and to virtue” by the attain-
ments of others ;—¢ whatsoever things are pure, whatsoever things
are lovely ” are to be found in Jesus Christ--the model of Christi=
anity ; real religion leads to the imitation of him, and, therefore,
advances man’s moral dignity. Your Congress has paid its tribute
to his character, by styling him ¢ THE AMIABLE AND RENEFICENT:
JEsus.” See Advertisementsilo ¢“The Constitulion and Laws,” &c.

The more innocent and ennobling sources of bliss man-possesses,
the less will he be the subject of sense, of passion and vice. Religion
affords an exhaustless fund of such- delights and aspirations; infi-
delity would snatch these from man, and thus-leave him more de-
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pendent on his-animal instinets, more abandoned to the most de-
grading impulses,

Leta Williams and a Soclahst—the one mth his Chnstlamty, the
other with his Infidelity—try their respective systems npon the most
debased and brutalized nations of the world, how different would be
the result! What power of noral renovation is there in the notion
of irresponsibility? What is there in this to tame “the wildest éx-
cesses of the ‘wildest passions?” Why has not this been tried?
Why have we had no infidel missionary to travel to the most be-
nighted lands and shed upon them the light of truth? '

Religion is acting with a regard to the scrutiny of 2.God of love .
and justice; but what is there that is so ennobling in curtauung )
community from the glance of Omniscience?

Religion excels all ether sources of enjoyment; it is. not con-
fined to time or place; it depends not upon riches or even heslth
itself; it is independent of external scenes and lives with the mind
itself.. It affords happiness when the heart is too sad for the pur-
suits of intelligence, or for any other kind of bliss. I have seen it
enliven the face of woe and give brightness to the dying countenance.
And is this worth nothing? Nothing to the surrounding friends?
Nothing to the individuals themselves?

Perhaps, Sir, you will say “ religious happiness is all a dream,”
And what then? Is not life itself a dream ? To dream one is happy,
is to be very nearit. Happiness is a state of mind. All things around
us may be bright and joyous, but a burdened spirit casts the mantle
of its own gloom on external scenes. All things may be dark and
threatening ; yet

¢ The soul can rear her seeptre,
Smile in anguish, and triumph o’er oppression.”

Religion places its happiness within; it gives a state of mind, and—
“The mind is its own place and in itself
Can make, a heaven of hell, a hell of heaven,”
“The rosy-bosomed spring

To weeping fancy pines; and yon bright arch
Contracted, bends into & dusky vault.”

Further, Sir, you may not have sufficient reason to be quite cer~
tain there is no judgment—no immortality for which man has to
prepare. Which, then, isthe greaterrisk? Suppose the Christianis mis-~
taken, what then? He has obtained a real happiness from anticipating
another state of being ; - the state of being may be an illusion; but
the state of mind which enables him fo triumph in sickness and -
death, is surely nv illusion. -

Chr:stlamty alone is worthy to guide men’s actions here, aad to-
prepare them for what may be hereafter.



_+  LETTER 1V.
SIR,

So much for the popular argument against responsibility. Now
for the metaphysical one—* Every action is the result of an adequate
motive, and therefore no action is blameworthy or praiseworthy.”

Man is an agent endued with intellicence, sensation and volition.
“ No one can, for 8 moment, imagine that the infant possessed any
power to direct or control his formation, or gave his consent in any
manner, to become what he is.” N, M. W. p. 17. From this, you
conclude, that a child is not accountable for his constitution. I have
not now to do with your argument in reference to that case, but
simply to observe, that your reasoning implies that men stand in-a
different relation to those things for which they # give their consent,”
than to thoze which are independent of their choice. Such are most
of the actions we perform, and it is only for such actions that I claim
responsibility., ‘I alone am the author, and, therefore, I alone ought
to.be, if any one shall be, prosecuted and punished for the wicked--
ness that may be extracted from it.” Man. p. 22. Here also.is an
acknowledgement that you stand in a different moral relation in
reference to your own actions, than others who are not  the authors.”
According to this, the writer of a book, or the founder of a system,
ought rather to be blamed or praised for the qualities- of -his pro-
duction, than that another should receive the award; but this di-
rectly contradicts the objection I am now considering.

For the sake of convenience and distinctness, motives may be
divided into two classes; external and internal. By the former, I
mean, the inducements or presentments which influence the agent ;
and by the latter, I mean, the intention or object by which the agent
is actuated.. First, then, the external motives or inducements pre-
sented to the mind., The external inducements may be physical
violence, appeal to the feelings, or considerations presented to the °
judgment; according to the nature of these inducements is our moral
emotion in reference to the action. The man exiled from the land of
his fathers excites our compassion; the one induced by the degra-
dation and misery of his fellow mortals, to: relinquish the sweets of
home and all that is dear to our nature, in order to ameliorate their
mental and moral condition, calls forth our admiration. The one
emotion as much rests upon the constitution of our mind as does the
other. We have no greater reason to sry that the injured exile. is
the proper and natural object of our compassion, than we have to as-.

-
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sert that the magnanimity of thephilanthropistis deservedly admired.

You assert, that our emotions of approbation and dlsapprobntmn
in reference to eonduct, are founded on the mistake that man pos-
sesses a certain kind of freedom. 'This, Sir, is a great mistake of
your own—it is, at least, a glaring assumption ; you declare that our
moral emotions are founded upon a certain process of reasoning;
this process you attack, and having (as you suppose) overthrown it,
you conclude that our moral emotions are mis-directed. In the first
place, Sir, you ought to have proved, that ouremotions are founded
upon reasoning, before you attempted to shew that this reasoning is
fallacious. Let an opponent of your system at once deny that respon-
sibility 1s based.on a process of reasoning, and all your objections
are useless; your artillery is aimed at the wrong place.

Our moral emotions are based on no false supposition, nor are
they excited by any fallacious reasoning, as you most unwarrant-
ably assume; on the contrary, they are the lmmedlate result of con-
sciousness. -

These emotions are independent of reasoning ; and to assert that
the adequacy of the motive destroys the responsibility of the agent,
is at once to belie the instincts of our moral nature. |

Considerations presented to the judgment imply a certain kind
of freedom in the agent ;. to receive a reason 18 to be free. Children
are guided by authority: men by reason; the one acts from the
command of another, the other acts irom conviction of utility, pro-
priety or expediency.

- The difference between a freeman and a slave, is, that one acts
from the arbitration of a tyrant; the other, must himself be consulted,
he must have a reason, and is influenced by moral suasion. Thus,
is & man in reference to circumstances ;* they ask his suffrages, he
has to weigh the importance of their arguments; he is invited, not
driven; the slave is commanded, the freeman is solicited. '

The next class of motives is the internal—the feelings, intention
or design of the agent. - In accoerdance with the nature of these
feelings, are our emotions in reference to the agent. Instead of an
adequate motive being destructive of the moral quality of the action,
and therefore & reason why.we should have no moral emotions in
reference to him, the motives themselves are the only objects of our
feelings ; they are the direct cause of our moral sentiments, So far-
from the motives removing the blameworthiness or praiseworthiness
of the being who acts, they are the very foundation of our judgmens
respecting men’s conduct., Nay, Sir, to assert that the motive de<
prives the action of moral quality, is unmeaning tautology,. for, the
motive itself is the moral action; the motive or intention is algo the
proper and natural object of our moral judgment.  Jf not, you must
account for the feeling of gratitude ; why is it not directed towards
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. the gift instead of the giver? Or, if you please, explain the difference

between the giver and the gift. Tell me, further, upon what prin-
ciple dochildren and adults so universally expect to be exculpated
by saying— I really did not intend it?”

There are certain truths, Sir, which cannot be logically demon-
strated, yet which cannot be dishelieved :—nay, demonstration it-
self is founded upon principles unproved and inexplicable. Some-
thing must be assumed before we can begin to reason. There are
truths which rest on no reasoning, but are written in the con-
stitution of our minds. For these ultimate principles, no reason can
be assigned, (for that would imply ulterior principles) and every ob-
jection or reason against these first principles is worthless, -

We believe in our mental identity ; that we are the same think-
ing selves as we were an hour ago. And why do we believe this?
We believe that we exist, and why? While engaged in the purauits
of business or pleasure, ‘we believe that we are awake, and why?
We believe in memory and look with certainty to the past, why?
We trust to experience ; nay, we eonvert experience into pro;iheuy,
and expect in the same circumstances the recurrence of the same
phenomenon, and why? The only reason which can be assigned, (if
indeed we may call it a reason) is, simply to state the fact—that our
minds are so constituted. The constitution of our minds is the
foundation of all our knowledge; and if there be any certainty .in
that, there is the same certainty in our moral emotions, for they are
founded on the same prineiple.

It follows, that, as all religions and codes of laws. are founded
in the error, that there is merit or demerit in belief and in feelmg
—~religions and laws must have originated in some error of the
imagination, similar to the universal error, maintained through un-
numbered ages, that the earth was flat, immoveable, and the centre
of the universe.” N, M, W.p.47. This happy analogy between
these two ‘“errors,” is a fine illustration of your genius for meta-
physical subtleties, However, there is one slight discrepancy in this
analogy; and, that is, that.to know properly about the universe,
required a telescope and a great deal. of mathematical knowledge ;
but to know about those emotions.of our mind, which are founded-
on consciousness, required only the possession of that consciousness.

Happily for mankind, the broad features of morality were known
to man without the march of refinement, or the invention of teles-
copes.  Had they lived for ever in ignorance of the structure of the
universe, it would have been but of little consequence; but-that
they, should live for unnumbered ages in total ignorance upon such
a subject,.is a libel upon their Creator. ,

. %To withdraw. that bandage without danger, reason must be
~ judiciously applied to lead men of every sect (for ali have, been.in
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part a'huwed) to reflect; that if untold myriads of beings, formed like
themselves, have been so grossly deceived ‘as they believe them' to
have been, what power in nature wasthere to prevent them from being
equally deceived?”’ Essays, p. 77. That imagination should be the
origin of such a notion, is an égregiously unphilosophical assumption;
any origin or cause short of the constitution of our'minds will fail to
account for so long existent and deep rooted a principle—a princi-
ple which has left its traces in every language and stamped its im~
press upon every human institution. Every attempt to account for
it will fail, unless we ascribe it to that Being by whom we are
“fearfully and wonderfully made.”’ If it is untrue,. or unjust, our
conclusion is that a lie is written upon our minds by the finger of God.

But to return to “first principles.” You speak of external eir-

cumstances as forming the character; now it has been logically -

demonstrated that no external world exists.- Hume says that Berke-
ley’s arguments against the existenice of matter “admit of no answer,
but produce no eonviction.” How shall we explain this anomaly?
Here is a belief which the world has ever held, and which it eannot
resicn—without which mankind could not long continue; and yet
there has not been a single philosopher who could successfully defend
what none can permanently disbelieve. The only answer which has
been given to the subtle objections of the sceptics, is simply the irre-
sistible feeling or belief which mankind hold in reference to an

external world. Now, Sir, since your system has so much to do-

with the external world it behoves you to prove that there is-one—
that external circumstances really exist. To a novice in philosophy
this may appear an easy task ; but if you are at all acquainted with
this controversy you will not deny that all a clown or a philosopher
can say in favor of materialism is that no man in his senses ean
disbelieve it. Belief in the existence of an external world is one of
our intuitive beliefs, which disdain- the tribunal of reason, and bid
defiance to the utmost efforts of scepticism. -Nature has not left us
the 'sport of puzzling sophistry, but has fixed in our constitation
those convictions which -are inseparable from our wéll-being. ‘A
Pyrrhonist sitting at peace in his study, may be staggered and con-
founded by the acuteness of his own reasonings; but whén he min-
gles'with his fellow men and engages in the activity of business, ke
leaves his philosophy, and feels like a/man rising from-a dream.
Whilst at his desk, he proves unanswerably that this universe is &an

illusion ; ‘when in the: bustle of life, -he feels irreéistibly that "his-

phﬂosophy is the illusion. 8o with the sceptic in reférence to mo-
rality--as a philosopher; he proves that every action is the result of
an adequate motwe, and therefore; blameless; but when he: conteri-
plates:his own conduct and that of-his fellow men, the sotives them-

aelvel are-the ohjects’of. Lis:warmest emotions. After all, he feels:
E
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. that benevolence is lovely—that malevolence is  hateful; magia.--
-pimity excites his admiration—meanness, his contempt, In his scep-
tical reasoning; the motive is the argument he urges against the merit -
or demerit of the action; but whemas a human being he eomes into.
econtact with human agents—in the stale of unguardedness, when.
nature like a child speaks what she means and feels, we find thas

the rensons for which the sceptic exculpates, the man condemns.

- Let us see liow far these remarks are true in reference to you;
we shall find, that you also judge of conduct by the motives whlrh
nctuate men—that, whem apart from your metaphysical lounderings
and sceptical speculutions, you give forth the unsophisticated feelings
of your heart, it is sufliciently evident, that your system is an illusion,,.
which cannot permanently maintain its sway in your mind.

¢ Why, therefore, should any class of men endeavour torouse the
indignation of the public against them? Their conduct and their
motives are equally correet, and, thercfore, equally good with those
who raise the ery against and oppose the errors of the church.”
Lssays. p. 66.. 1 never sought advantage from this measure. From
the beyinning of my career, when I had no one to suppurt me, 1 had,
for the cause of truth, to place myself in direet and open opposition
to all the most deep-ruoted prejudices of the past ages. I then antici-
pated and made up my mind to be misunderstood and traduced ; to -
be made to incur fines, imprisonment, and death, perhaps at the
stake: and what are these to an individual when his mind and feel-.
ings are deeply imbued with the desire permanently to benefit the
human race?” Man. p. 23. * Nor yet has the Memorialist been
actuated to the conduct which he adopts, by a desire for weaith, for
popularity, for honours, or for future fame; to him these already.
appear the playthings of infants.” Man. p. 29. ¢ Before he moved.
one step in this course,  he put, his life in his hand ;” and all per-
sonal objects he considered * as a feather in the balance,”” compared
with the immensity of good which he knew, under such circumstances,
might be accomplished for his fellow-creatures.. And to attain this
amelioration for them, is the sole object which now influences his
conduct.” " Man. p 41, “What the consequences of this daring
deed shall be to myself, I am as indifferent about, as whether:it shall
rain or. be fuir to-morrow. Whatever may be the consequences, 1
will now perform my duty to you and to the world ; and should it
be the last act of my life, I shall be well content, and know. that I
have lived for an important purpose.” Man. p. 59. ¢ By those.de-.
tails you will find that from the conmencement of my management.
I viewed the population, with the mechanisin and every other part
. of the establishment, as a system composed of many parts, and  whick:
- #t wasmy duty and inlerest so to combine, as that every. hand, as well

‘s’ every spring, lever, and wheel, should effectually co-aperate. te,
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‘produce the greatest pecumary gam to the pmprzetars."‘ E’amm '

p. 27, “Indeed, after experience of the beneficial eﬁ'ects, from dua
care and attention to the mechanical 1mplements, it became eusy to
0 reﬂectmg mind to conclude at once, that at least equal advantages
would arise from the application of similar care and attention to the
living instruments. And when it was perceived that inanimate
mechanism was greatly improved by heing made firm and substan-
tial; that it was the essence of economy to keep it neat, clean, regu-
larly supplied with the best substance to prevent unnecessary friction,
and by proper provision for the purpose, to preserve it in good repair;
it was natural to conclude that the more delicate, complex, living
mechanism, would be equally improved by being trained to strength
and activity ; and that it would also prove true economy to keep it
nent and clean ; to treat it with kindness, that its niental movements
might not experierce too much irritating friction.” Essays, p. 28,

(They are your property, or machines, orslaves—yosunot a brother
machine, but would become the proprietor of an engine compesed of
the brains and sinews of mankind.) |

All- reasoning proceeds upon certain assumed first principles;
unless argursent appealed to such a principle, reasoning wottld have
no groundwork —unless there are some things intuitively believed,
there could be no belief at all. Reasoning, by the many steps it
involves, may err, althongh in every stage of the process an appeal
is made to the principle of intuition ; but that wiich at once, with-
out intermedinte stages, is felt as true, may be considered as resting
immediately on the principle of intuition, which gives validity te
reasoning itself. The moral turpitude or excellence of the motives by
which 1ren are actuated is such a felt trath 3 it is an axiom of morality
woven into the spirit of man by nature herself; and the very sceptics
whocall itin question in spite of their teeth, feel its truth and act upon
it. - I have shewn that you acknowledge it, and as for the rest who
hold your principles, I can say, I have heard several Socialist Lec-
turers and read many Socialist publications; but never read a pam-
phlet, nor heard a lecture, in which the principle was not acknow-
ledged. The doctrine, then, of the morality of motives is a felt trutli
—its opponents themselves being judges.

This principle moulds our emotions and mingles with our modes
of thought; the venal or Mmercenary -~the generous or mag‘nanirﬂo’uu
excite our contempt or our love, in accordance with the nature of
the motives from which they act.

-So much for the metaphysical objection to the moral nature of
human ageney.

I have hitherto studiously avoided the term CoNSCIEXOE, that
whilet we were considering the phenomena which every breast pre

sents, we might be uninfluenced by the prejudice tlm word is cnlcu— ‘
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Jated to produce. Yet, Sir, although I have avoided the use of the
‘term, the prmcrple-mtended by it is involved in the phenomena we'.
have been.examining, I propose, therefore, to consider your obs
Jeetions to responsibility as they are aimed at the doctrine of a eon-
science. By conscience, I mean, that original susceptibility by which
we feel what is right; as by resson, I mean, that faculty by which
we perceive what is true. The object of the former is virtue, of the
latter, truth, .y

I place these principles on the same footing, and expect the sam&
fallibility or inifallibility from each. I infer the existence of reason
from its daily development in men’s actions and writings; I infer
the existence of conscience from its constant exhibition in the esti-
mates we form of our own conduct and that of others. Since the
notion of innate ideas is exploded, every philosopher must allow
that we can have no notion without having previously possessed the
means of acquiring it. Independent of sensation, we could form no
idea of heat and cold—a blind man can have no idea of eolour, nor
a deaf man of sound; without reason we could have no notion of
truth, and without conscience we can have no notion of morality
So that the very scepticism which calls morality in question is a
demonstrative evidence of man’s moral nature.

If morality ¥s capricious—if conscience is the imagination moulded -
by local prejudice—if, in other words, we have no certain moral
instinets—no moral nature, it would be as reasonable to attempt to
charm the blind with the beauty of a landscape, as to seek to en-
trance mankind by the beauties of 2 “ Nrw MorarL WorLp;” to
form such beings into a society of intelligence, morality and hape
piness, is as great an undertaking as to form an harmonic society of
deaf and dumb. _ .

If man has no conscience, or principle of moral caleulation—if
his impressions of rectitude are to be utterly discarded—if naturé -
has placed no standard of equity in his breast, how is he to appre-
ciate your arguments about the injustice of competitive arrange
ments, and to what principle do you appeal when you seek to impress
men with the peculiar Justlce of your new arrangements?

Your objection to conscience is, the varying nature of men’s -
feelings in reference to certain acts, from which you endeavour to.
cast the dark shade of scepticism over the distinctions of morality
and involve the dictates of eonscience in interminable confusion,
Your libel upon Lawyers is a good description of your ewn position
in reference to morality, for you say, ¢they are necessarily trained
to endeavour to make wrong appear right, or involve both in a maze- .
of intricacies, and to legalize injustice.” Essays, p. 51. Now .you
endeavour fo involve both in intricacy—nay, you remove every
standard of rectitude, and_your system tends effectually to destroy .
the distinction bétween rectitude and injustice,
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“But to approach the style of your own abjectwns—mnn, j*nu tell
us, is alocalized animal, whose morality varies with-his elime ,—one |
born in China, differs in his feelings of rectitude from o:e bora -in
Greenland ; whilst the Englishman differs from both; who, then,
you ask, is to decide, why is not one’s right as good as another’s right
—and what kind of a conscience is that flexible prineiple which
assumes such various features? T

Thus conscience is soon disposed nf being too changing for a
moment’s dependence ; but let her not wander a solitary exile ; weigh
reason in the same balances, and if she be wanting, let ber be pticking
too.

If nature has planted in man a principle called reason, by which
he is to discover truth, how happens it that this boasted universal
principler varies so amazingly in its deductions? A man born in
China becomes a Coufucian; one it Greenland imbibes the sentinents
peculiar to his country; an Englishman is perhaps a follower of
Robert Owen; who is to decide between them? Why is not one’s
truth as good as another’s truth ? And if truth be so protean a thing,
have we not reason to conclude that truth and reason, like conscience
and morality, are unstable as the wind and vary with the colours of
the national flag? Shall we not say that reason, like conscience, is
the plastic idol of local bigotry—the child of caprice, and unworthy
t5e reliance of a prudent man?

- If because men can be trained to believe that anything is just or
honourable therefore we haveno standard of justice and honour, then,
because men may be taught to believe that anything is true, therefore,
we have no standard of truth. If because men can be made to think
that injustice is justice, therefore, there is nothing intrinsically just;
then it follows, that because men may be taught to believe any lie,
there is, therefore, no truth ; and if, then, there is no truth, modesty
becomes you, since all you can prove is, that we are all deceived
and have no means of escape.

For the honour of Socialism, Sir, do not be a Polyphemus in
philosophising ; since you have one eye open with which you have
discovered that morality is a baseless fabric; let the other be used
to examine cautiously the foundation of phllosophy and see if that
too is;—but I hope to be excused, I was forgetting that your own
system would then hang on the clouds; yet do despair, as a friend,
I would suggest that you should support it on your own atlantian
shoulders, and by way of consolation, assure you thatits extreme light-
ness may render you less apprehensive. I admire that clearness of
judgment, which, despite the authority of the world and the monitions
of your own breast, has led you to reject morality ; yet although Iad-
mite that coolness' which was uninfluenced by these biasing circum-
stences, still, I cannot sympathize with the tenacity with which you
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~_eling to the authority of reason; for, the objections brou:rht against
conscience may asreasonably be urtred againstreason. I ain pleased to
see your mind so liberalised as to reject the authority of conscience,
from argiments founded on the honoured vices which have stained
our world ; but sincerely lament, that you do not see, or do not
frankly acknowledge, that the admired follies which disgrace the
annals of our nations tell as strongly against reason,

Whilst I congratulate you that you have gone so far, I must la-
ment that you have gone no farther ; however, I doubt not, you will
yet advance and assume the toga virilis of ¢ n:ental independence.”

When men surrender reason and conscience at your command, it
will be incumbent on you to abandon all pretensions to reason and
truth ; and then you must no longer have the dogmatism to assert
that you have “ truth withont mixture of error.”

The same reasoning which liurls confusion into the universe of
morals, creates disorder and uncertainty in the intellectual world,
Providence seems wisely to have ordered that error should destroy
itself; and thus your thrust at morality is rendered fatal to your
own philosophy. '

- To conelude this subject; you have sometimes boasted that you
could teach a child to feel and believe anything. I have one task to set
you; perform it, and I am at once a Socialist :—so overturn the
fundamental prineiples of reason, as that, to a mind of your training,
an accumulation of evidence shall be felt as the disproof of a fact,
and so modify the dictates of conscience, as that a child shall hate
you for loving it.

Man in all circumstances is true to his nature. The broad feg.
tures of morality are stamped on every heart. Savage or civilised
life is only & ruder or more refined development of the same prinei-
ples. The human countenance is the index of the human heart;
but although the countenance varies in its features, in all we readily
recognize the distinetive outlines of our common humanity.

Many of the apparently distorted moral views which mankind
have possessed are easily accounted for, Although some customs
and institutions have in their working involved cruelty, yet cruelty
itself, and for its own sake, has never been the object of any custom.
or institution. Hunting may be considered as a eruel sport, but the
eruelty is no part of the object, but only a necessary accompaniment
of some desired ohject. War involves bloodshed, but bloodshed is
not the object of war. The warrior is Invested with glory, but it is
not the glory that delights in murder; 1t istrue that murder, or klllmg,
js necessarily involved in war, but murder in its naked deformity is
met with the unmitigated abhorrence of mankind. It is only by
their alliance with better principles, that the cruelties and enor-
mities of many actions and customs are telerated and perpetrated

& mirw A my, J
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by the human-race. The butcher does not slay the ox hecause he
delights in inflictiny misery, for they-all are aware that this might
more effectually be done without destroving life; but here also
cruelty is.involved, but it is not the object—so with every custom
that has obtained amongst men. Yet all these customs are igno-
rantly adduced to prove the capricionsness of morality ; surely little
need be said to convince any thinking mind of the futility of such
reasoning. ' -

A natural objection to the parallelism of conscience and reason -
may -thus be stated; —the different notions of philosophy may be
said to indicate no change in the rational dictates, since they may
be accounted for by the various amount of information. But, first,
this objection fails in those cases wherein the opinion admits of no
evidence, but is in itself manifestly foolish and absurd—which absur~
dity ought to be felt, apart from any consideration of evidence—it
ought to bear witness against itself. And not only does the analogy
hold good in reference to those notions which are at once ridiculous,
but how. often do we see much inconclusiveness, and many “non
sequiturs,” when to others it may appear an unanswerable chain of
demonstration. llow often do we find several persons drawing
different conclusions from the same evidence. All this goes as far
to prove the uncertainty of reason, as men’s different notions of
actions goes to'destroy the authority of conscience. Prejudice ever
exerts its modifying influence upon our judgment, and renders us
open to the admission of innumerable follies; and why may not:
prejudice in some way modify our original moral feelings? Do you
say- this destroys their efficiency, by making them unsafe because
uncertain guides ? - Just so, then, with regard to reason ; we ought,
in consistency to feel that our judgment is not to be trusted because
prejudice has an influence upon us. You will perhaps admit this,
and say that our reasoning is- as suspicious as our-moral feelings,
because it is as susceptible of modification. Granted; then mistrust -
your reasoning against morality.

But further, Sir, the analogy of our other feelings may ‘also be
urged ; distress naturally excites our compassion; humamty galm
our affections ; yet the propriety of these emotions is not ealled in
question on account of the pitiless ferocity which some hordes of -
of savages exhibit, .1f because some men applaud and encourage
vice, therefore, we have no standard of what is worthy, then it fol-
lows, that because.some men-are moved and others are unmoved at
the cry of the orphan and the widow, we have no standard as to what
has'a proper natural claim upon our compassionate regard. - Upon this
system of reasoning all your boasted philanthropy- is mis-directed ;
for-you cannot prove that,nny men are the approprmte objects of :
- commiseration. - -



LETTER V.

SIR,

We have considered your popular and metaphysical objectiond
to responsibility-—we have found them worth nothing. But supa
posing they possessed all the validity you suppose, instead of the
sophistry which they serve to cover, it would prove no better for
your conclusion—viz. the culpability of society in punishing inno-
cence, or of God 1n taking vengeance upon the victims of necessity
who are driven to break his laws. You inquireif it is not manifestly
unjust for society to punish an individual for the very character
with which it has imbued him. But, Sir, what 1s society but a coma
bination of individuals who are as much under the infiuence of cir-
cumstances as the victim of their persecution ; if| then, the doctrine
of circumstances exculpates him, does it not also east the mantle of
charity over them? If your notions exonerate the maliclous who
injure the person, property, or reputation of the unoffending, will
they not as effectually shield the avengers of these crimes? The
same reasoning which removes the possibility of guilt on the part of
offenders, destroys the possibility of guilt on the part of those who
inflict the penalty. If, because crimes (as we now call them) are
the result of an adequate motive, they are therefore blameless ; then
punishing these crimes, being the result of an adequate motive, is
also Dlaneless, This you have generslly overlooked; you have
endeavoured to fix the charge of zuilt on the avengers, instead of on
the perpetrators of crime. Forgetting, or wil{ully overlooking, that
your doctrine of motives, 1f true, applies to every intellizent agent,
(since no action in any being can be without a motive) you still
would charge the Omnipotent with injustice, upon the supposition
that the scriptural account of his moral government is true ; whereas
all you can deduce when the whole system of your philosophy 1s
admitted, is simply this—that sinners do not deserve the punishment
of hell, nor saints the reward of heaven; yet that, notwithstanding
the innocence of the one and the want of merit in the other, GGod
does nothing blameworthy in making the award. The full sweep of
your scepticism simply tends to prove that the vilest miscreant is a3
innocent as the benevolent and honest ; and yet it proves that there
is nothing morally wrong—nothing of guilt in hanging. the one and
hounouring the other. On my principles, society does wrong, and
thus contracts guilt, by punishing the innocent; but you canno}
consistently admit this. Your reasoning proves that the criminalis
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innocent, yet-that his tormentors are also innocent. The very same
arguments which ere proposed .to extenuate guilt, are also very.
useful in defending the punishment of it, % Shall yet another year
pass,” you inquire, “in which crime shall be forced on the infant,
who in ten, twenty, or thirty years hence shall suffer peaTa for
being taught that crime? Surely it is impossible. Should it be so
delayed the individuals of the present parliament, the leg:slutors of
this day, ought in strict and impartial justice to be amenable to the.
laws, for not adopting the means in their power to prevent the
crime.”  Essays, p. 26, - Now, Sir, will not the religion of ¢ charity
to the convictions, feelings and conduct of every human being” af-
ford a place for sympathy with these poor deluded legislators, who
are forced to make the laws for which they have the strongest mo-
tive? By the way, Sir, it seems that none but parsons, lawyers and
legislators can possibly commit the unpardonable sin. I aminelined
to think their chief offence lies in occupying a position at which you
aim—for you want to become parson, lawyer and legislator of the
new .moral world, .

-Upon your prmclples, men are not unjust in v:olatmg the laws of
society, and society commits no injustice in punishing their innos
cence. In the same way the subjects of God’s moral government do
nothing wrong in refusing submission to his authority, and he may
be a righteous God whilst he consigns them to a state of undeserved
misery : unless, indeed, it so happens that offenders against law are
the only beings who are subject fo the tyranny of necessity. If ob-
jectors to moral and religious obligation will not meet us in the clear
light of day and on the sure footing of common sense, we must fol-
low them into their own murky eave of metaphysical subtleties, and
entangle the spider in his own cobwebs. ¢ Answer a fool according
o hls folly, lest he be wise in lis own conceit.”

- How strange a revolution must take place in all our notions of
rectitude before we shall be able to regard with execration, the men
who. punish crime, instead of those who commit it. Is this one of
the doctrines of the New Moral World—that sin consists, not in
violating laws, but enforcing the penalty? It will, certainly, . be a
nétable era in the historv of our moral emotions, wllen the man':strate
and not the murderer shall be accounted worthy of the halter

¢ It will be obvious, even to children, thus ratlonally educuted
that all human laws must be either unnecessary, or in oppomtmn to
nature’s laws, that they must create disunion,. produce crime inces-
santly, and involve all transactions in inextricable confusion.” N,
M. W. p. xv. . After .becoming acquainted with your philosophy—
| after reading the above declaration.and hearing your ohjections to
responslblhty, we are warranted in expecting that by some felicitous

,lcheme you would institute a system of pure anarchy, in w bich no
F
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-artificial law should check the inclination of any-individual; you
warrant the etpectatmn of somethmg strange and unigue-a nyatem
in which, by a species of political ledgerdemam, legislation should
e explnded Hitherto, no system of society has effected this;- the
human mind knows nothing of freedom from government;—n
band of desperadoes has its leader; a clan of savages has its chief’;
a polished nation has its mode of government and code of laws. But
now the secret is discovered ;—community is the consummation of
this great achievement; approach with silent reverence, that you
may behold order withont law and anarchy without eonfusion ; there
are no “CONSTITUTION AND LAWS of the society of rational re-
ﬁgionists” “old things have passed away.” A constitution and
a code of laws, penalties and penances, belong to the irrationals. - I
4m not aware, Sir, whether you have a government stamp on your
community label, but I can assure you that a Birmingham congress
has assumed your name—THE RaTioNAL—and has affixed it to the
insane effusions of a legislative body. -

How are we to explain the ¢ constitution and laws” of a society
of irresponsibles? Of what avail are your laws unless men are
tesponsible to them? If responsibility be an error, we must come
to the absurd conclusion that error is essential to the well being of
society, and to the happiness and peace of mankind. That society,
one of whose objects is ¢ to govern most beneficially for all, and vrTI-
MATELY without artificial rewardsand punishments,” willnot, surely,
declare in real earnest that its system is founded on irresponsibility;
if s0, where is the consistency of government, either with or without
artificial rewards and punishments? Isit not ¢ obvious, even to
children thus rationally educated, that human laws must be un-
necessary ?” |

¢ Tt is, therefore, evident that man has NoT been created to bea
responsible being, in the ordinary acceptation of the term—Dbut that
he is left to experience the necessary effects of his conduet, which
teach all in the best possible manner,—through the sensations of
pain and pleasure—the means of increasing happiness; and through
this knowledge, adult man, or society, may effect the greatest im-
provement in the character and condition of infan{ man, and of the
human race.” Constilution and Laws, &c. p. 18. Upon this sublime
principle you establish “an entirely new state of society, without
‘priests, lawyers, military, buyers or sellers, or money-changers, but
¢omposed of a superior, intelligent, and efficient population, all of
‘whom will be producers, educators, and enjoyers: each class, accord-
ing to age, being upon an equality of rights and privileges; and
EQUAL SERVICES BEING REQUIRRD FROM EACH ACCORDING TO
'Aan AND carAciTY.” Con. and Laws, chap, X11. sec. iv.

" Ho'¥ very dlﬁ'erent 1§ this from the common notion of responsr-
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bility=—“ equal - services for. equal rights”—measure for. measure;
what say the seriptures? it shall be rendered unto every man fcs
cording to his work,”—* to whom much is given, of him much mll
be required,” God requireth of & man “according to what he hath
and.not according to what he hath not.” But you will be ready. to
cavil at this arrangement ; therefore, giving the words of scnptum
to the winds, and ndoptm your own, I would say—-God requlres of
every man ‘ according to his age aud capacity.” Services give

whts-—-ls not that the essence of responsibility 7 How depressing
it must be to you, Sir,-in this advanced stage of mental and moral
science—now that ¢ mental independence” has been proclaimed to
the world—that there should still he found a body of ¢ rational reli-
gionists” who not only declare that ¢ men will never be rational till
ull forms of worship cease,” but also recognise in their association
& law called ¢ responsibility of officers!”

I imagine, Sir, it would not be an uninteresting inquiry for a

philologist to discover wherein the use of responsibility here differs
from the “ common acceptation of that term.” But we will leave
the philologist to his frivolous researches, whilst we sigh for a “uni-
versal charity—to establish over the world, in prineiple and practice,
charity for the convictions, feelings, and conduct, of every human
being, without distinction of sex, class, sect, party, country, or
colour.” Con. and.Laws, chap. I, sect. 2. That we may no more
hear of the ¢ dismissal of memhers—for any aggravated offence
against the laws of this society, or for immoral conduet.” Chap. II,
sect. 3. That we may be no more pained by such unphilosophical
regulations as the ¢‘suspension of trustees for the neglect of any
duties required of thewm.” Chap. IV, sect. 4, And that no branch
may hereafter ¢ forfeit its charter for neglecting the laws of thls
society, or NONCONFORMITY thereto.” Chap. V, sect, 6.
. But, Sir, the inconsistency of these philosophers may be thus
explained :—philosophy has to do with abstractions and ideal per-
fections, theories, schemes, and utopias; but when men come to the
“gection on business,” they bow at the shrine of common sense.

If this explanation should not satisfy the present sceptical age,
the apology offered by the society itself may perhaps alter the pre-
mature views which some men have formed. “The Congress were
quite aware that some of the rules are inapplicable to such a state
of society as that which they desire to produce, and which will oh-
tain, when the moral and intellectual nature of man is cultivated ina
rational manner,sothat no necessity will exist for any of the artificial
stimulants to action which are now so prevalent, But they felt, at
the same time, that o grave mistake had hitherto been made by their
predecessors, in legislating for the present generation on abstract
principles, without reference to their previously acquired habits,
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¢ustoms, and associations, This error, they believe they have avoided:
but, in doing so, they are anxious to caution their friends that theu ,
are not permanent arrangements, but merely preliminary steps to a
s higher state of being—incipient efforts after perfection,—which
are compelled by their essence to partake of the nature of the source
from- which they spring, and which they earnestly hope will
help forward, in their due place, in the eternal chain of causation,
that series of effects which will ultimately result in universal inte)s
ligence, morality, and happiness.

On behalf of the central board of the society,

‘ RICHARD BEWLEY General Secretary.”
Preface to Constitution and Laws, &c.

“The congress are quite aware that these rules are mappllcabla
to the state of society they wish to produce.”” Who ever supposed
that a course of diseipline was applicable to the state for which that
discipline was intended to prepare? Who would for a moment have
imagined that the sports of our boyhood or the training of our child=
hood is applicable to our advanced age? Why then this studied de-
fence 7—it was not without occasion. The_¢congress were quite
aware” that their rulesgave the lie to their philosophy ; that their rules
were a practical abandonment of their fundaniental tenets, and theres
fore, they were ¢“anxious to caution their friends that these were only
preliminary arrangements;” preliminary to what? ¢ A higher state
of being!” What then, does this system of law and punishment, of
irresponsibility and irrationality—this system and these notions that
disgrace the Bible and have ruined the world, do these become the
stepping stones to virtue,intelligence and bliss? Is your philosophy
to stand aside until the old irrationality of mankind shall have put
you in a position to receive it? Your system is to borrow the dis-
cipline- of society; to inflict its penalties and exact its services ;- to
castigate the stubborn and expel the refractory; to continue, in all
its practical bearings, that principle which has brutalized and de-
graded mankind ;-——you are to ascend up to heaven by the very same
road that we have descended into chaos or perdition.

The doctrine of responsibility, as it is exhibited in the gospel, has
‘been held up to publie odium and vulgar scorn, and then transposed
to a godless and unholy system that phenix-like would arise from
the ashes of the scriptures. This.moral plagiarism leaves far behind
the.impositions of the priesthood, or-the juzgclery of lawyers—it is
worse than tearing the tiara from the brow of royalty, plucking its
richest gems, and custing it away as useless. Sucha procedure can
only be described when men of wit have ceased to retail their stale
josts at courtiers, parsons and lawyers, dnd have sought an original
theme in the effrontery of infidelity, - :
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LETTER VI . .. ]

BIB‘I _ ’ Y
“ Christianity comes to man professiug to be a message from the
Creator of the universe; it nakes known certain Dlessings s ‘de-
pendent ‘on certain conditions; it requires qualifications—modes of
feeling ; without wh:ch men will be deprived of the blessings therein
made known. To all this you object, as being a system: nl respon-
sibility which is opposed to your philosophy. I have previously at-
tempted to grapple with your philosophy itself, and shall now aps
ply your own reason, to your own system, and shall shew you a case
of ¢ Owen, versus Owenism.,” Man stands in the same position in
reference to your system as in reference to the gospel ;—the plan you
propose to mankind, involves the very principles you are *daily con<
tradicting and blaspheming.” |

It has been previously shewn, that the internal structure and
arrangement of the system you advance, involves the doctrines for
which you oppose the scriptures.

I have now to do with the means of admission to its prmleges -
if I ‘succeed in proving that here also you are open to the same
objections as the seriptures, it will then be evident that your pro-
ceedings are just as irrational and absurd as you describe the rest
of the world. o

The scriptures require a certain state of moral fecling on the part
of man, in order that he may receive the blessings they offer. There
must in some way be & change of disposition produced ; whether this
be effected by the truths and considerations they present, or by the
supernatural intervention of the ¢ Spirit of truth,” we need not here
determine. We only state the fact of the requisition—that man
must be the subject of a prescribed feel:ng, and the agent in a pre-
seribed course of conduet. ' '

So with Socialism. ¢ Every thing depends upoun the producers
themselves taking up the subject in good earnest, and applying all
their powers of mind, purseand skill to the work of their redemption
from the degraded and vile position they now occupy ; without such.
exertions on their part the best concerted schemes for théir benefit
remain a dead letter.” Preface to Constitution and Laws, - ’

“ And why, 1t may be asked,” says Wilberforce, ¢ are we in the
pursuit of religion alone to expect knowltdge without inquiry, and
success without endeavour? The whole analogy of nature inculcates
on us s different lesson, and our own judgments in matters of tem-
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poral interest and worldly policy confirm the truth of her suggestions.
Bountiful as is the hand of providence, its gifts are not so bestowed
as to seduce us to indolencé, but to arouse us to exertion; and no
one expects to attain the height of learning, or arts, or power, or
wealth, or military glory without vigorous resolution, and strenuous
diligence, and steady perseverance. Yet we expect to be christians
without Jabour, study, or inquiry.” E

. Are the blessings offered in your ¢ best concerted scheme” more
free from the necessity of man’s activity and self-appropriation, than
those offered in the word of life? Why, then, do you traduce the
geriptures because they require certain states of mind—the dué
regulation of men’s feelings and actions in order to lay hold on eter-
nal life ;—whilst you also require certain states of mind—incessant
activity and unremitted exertion, to secure the visionary phantoms
of ephemeral bliss with which you would supplant our nobler aspi-
rations and immortal hopes? If the gospel commits injustice by
making distinctions and requiring qualifications of any kind, it
should be your object to obviate this; and offer blessings without
any barrier on aceount of titness or unfitness to enter your commu-
nity. If you do not cast away every qualification, you are just as
inconsistent in opposing the scriptures, as the physician who shoudld
endeavour to supplant a competitor by complaining that it was
needful to attend to- his directions,

Besides your requirements as to the ¢ character, knowledge, and
general fitness of such persons for promoting the objects of the society,”
(Con, and Laws, chap.V, sect. 6,)—which effectually REPROBATR
those whose characters are not suitable, whose information is not
sufficiently mature, and who are not endued with “aq fitness to pro-
mote the oljects of the sociely,”—what is to become of those who
cannot raise the fifty pounds?

¢ But these,” you will say, “are preliminary arrangements, and
when the community has settled these things will be abandoned.”
True, Sir,-—that is, when men have paid the price of entrance they
will net have to pay it again. But are not all qualifications pre-
liminary arrangements? Are not those of the gospel preliminary?
Besides, Sir, I might ask whether this inconsistency on your part,
is a * preliminary step” to “a higher state of being”—consistency.

1 will take a closer view of what I shall please to term your
¢ conditional salvation.” ¢ To Members—The assurance to be ef-
fected by this society from the community funds shall be the resi-
dence, comfortable maintenance, and education, in any establishment
of the society, either in sickness or health, of any member, his wifa
and children elected or chosen, to reside therein, during the time they
may CONFORM TO THE RULES of such establishment.” . Chap. X1, sec. 1,
What is the poor fellow to do who'is elected without his wife and
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family 1 ~Is this election regulated by the principle of responsibility,
expediency, or justice? Will not-ell be surprised to hear of “con-
formity to rules,” in an establishment based upoa non-responsibility?

When any member is-dismissed for nonconformity, I hope, Sir,
the Congress will not send away the culprit without a copy of -the
“rational religion,” which consists in ““a knowledge of the unerring
and unchanging laws of nature, derived from accurate and extended
observation of the works of the great creating power of the universe,
and the PRACTICE OF CHARITY (you m]l observe, Sir,.these
are your own capitals) for the feelings, convictions and conduct of all
men,” But would not the Congress discover that ffiey had made
*a grave mistake” if the offender should happento have been initiated
into the mystery of vour ¢ five fundamental facts?” Would they not
be ¢ condemned out of their own mouths” while he expostulated
with-them upon necessity and non-responsibility ?

But you will perhaps tell me that *some regulations are absoe
Jutely necessary—we cannot live without law.” I am quite aware
we cannot, Sir; for every state of society will involve certain duties,
no less in a community of united interests than in this competitive
system that now obtains; but it is not for making laws that I would
blame any one, but for legislating after establishing a theory sub-
versive of all law.

You appear after all your researches to act as though conscious
that non-responsibility is an ideal scheme, that suits only your own
ideal world.

‘But I have been wandering from the terms of admission, to the
happiness promised, and the tenure on which it is held ; I will now
return to the conditions on which the enjoyment of this happiness
depends. ‘‘The contribution entitling a member to these benefits shall
be not less than £50, to be paid in one or more payments or by weekly
instalments. But any member not having paid up the full sum of
£50, may be elected as a resident-in any of the society’s establish-
ments; 1¢ HIS CAPACITY FOR USEFULNESS appear to entitle him
tosuch election, Nevertheless, members who have paid up most money
shall be deemed most eligible—all other qualifications being equal.
The families of married members may also be permitted to accoms
pany the latter into community, if elecled; the sum of £50 being
provided by such members themselves, or on their behalf by the
society, at its discretion, for the use of the community, for each in-
dividual of the famlly so elected.” CHAP. XI. seor. 1.

Here i3 an opening for 2 man of noble spirit, to enter & commue
nity, where the wife of his bosom—the partner-of his joys and sor-
rows, may perhaps by permission, at the discretion of the social coms
munity—perhaps, may, be—elected! To say nothing of the children
whom he counts dearer than himself;—but he is to learn . geaeral
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philanthropy —to forget all private preferences—all mdmdua‘ par«
tialities ; -he must abandon the “unnatural monopoly ” inarnage,
paternal tenderness must be merged in general sympathy~-he miust .
learn to love everyhody by ceasing to love any one. :
+ But suppose by extreme good fortune the candidate’s whole
family be elected ; and what MAN would have his family accompany
him by permission—especially whilst he is possessed of that * capa-
city for usefulness” so preeminently necessary? Allowing, Sir, that
an honest mechanic would stoop to such a degradation, what is
meant by £50 being provided on Lis behalf for each member so elected?
Would. not the member in question have to mortgage his sinews for
life; to discharge the debt so incurred? And do you not think, Sir,
that there are. many working men in England who would prefer in-
dependence and poverty—nay, sheer want, to a life of conscious
bondage to a debtor, even though amidat profusion and plenty? - Do
you imagine, Sir, that men, though struggling with poverty, will
sacrifice their mental independence and moral dignity for the .
¢ bread that perisheth?” .
 The dregs corrupt :
Of barbarous ages, that Circeean draft *
Of servitude and folly, have not yet,
Bless’d be the Eternal Ruler of the world !
Yet have not so dishonour’d, so deform’d
The native judgment of the human soul,
Nor so effaced the image of her sire.”
. In addition to payments to the community fund, the follomng
pecuniary exactions are enforced :—
% A fund for defraying the salaries of the missionaries and other
- general expenses of the society shall be raised by weekly puyments
from all the.members and candidates as follows—(besides any quar-
terly or other sums that may be required to meet the expenses of the
branch)—namely, ,
‘Each male or single female, or wile whose husband is not. en-
rolled, three half-pence.
Each wife of acandidate or member, one penny E C‘Mp VII, sec. l.
¢ A fund for defraying the current expenses for-books and
management attendant upon the community. fund shail be raised by
the payment of one penny weekly from each aubscnber to thal; fund ”
Chap. VI, sec. 3. SR s
" ¥ Fines. -Every contributor to_ the community fund nerrlectmg
to pay the-weekly contributions to that fund, or to the-auxiliary
fund, a3 RRQUIRED BY THE LAWS, shall be ﬁned for such nen-lect at
the following rates:—
For one. month one penny ;
~— - two months, twopence;

-
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For three:months,:sixpence; - . -, . .ou L e o,
. -.== . four.months, one shilling; R .

- five months, one shilling and slxpence ;

— 8ix months, two ahllhnga and

-~ . each subsequent mgnth, two shllhngs.
And any contributor continuing such neglect until the fines mcurred
thereby are equal to the amount of all the monies actually paid by
him to the community fund, such contributor shall thereupon. be
dismissed, and such monies shall be applied in discharge of the fines
so incurred. But the directors or local menagers may remit any of
the said fines, upon satisfactory evidence being given them of sick-
ness or other suflicient occasion for.such neglect.” Chap. . VII, sec. 3.

- Might it not occur to a candidate when reading over thls list of

fines, that it is as cheap to be responmb]e a8 to be irresponsible? Of

what avail is it, Sir, to be told one is not responsible, and vet to be
punished for not doing as * law requires,” just as under.the old sys-
tem? A man is not responsible, but must pay two shillings monthly
for neglect ;-—but this is, perhaps, only ¢ the necessary effect.of - his
conduct, to teach him by the best possible method (payment. of ﬁnes)
the means of increasing happiness.” -

I am unable to understand the nature of the tribunal of local
managers. The fines are to be remitted if sufficient evidence be pro-
duced to shew that there was sickness or some other sufficient cause
to produce neglect, Is it not a fundamental tenet of your system,
that no action is performed without an adequate motive? What,
then, are we to understand by a sufficient occasion-for.neglect? Is
it possible, Sir, that the stationed lecturer may be one of the indivi-
duals eomposing this tribunal—the person who, perhaps, in his last
lecture has been logically demonstrating that whether neglect of
what is thought our duty be occasioned by a want of ability, or a
bad-disposition, it i is equally free. from blameworthiness, being the
necessary -effect of an adequate motive, which motive we did not
create? Is not this, Sir, the sum of what is said in nearly every
social - harangue ? Follow, then, in your imagination, this same
saplent missionary of non-responsibility, as he retires from hls publlc
Tabours, to fine a member because he cannot give ¢ aatlsfactorg evi-
dence that he had sufficient -oceasion for such neglect P What!
“does he ask evidence to satisfy. himself of what he has been 80 con-
fidently asserting on the platform? How scePtlcal is the mﬁdel of
his'own scepticism!. = L

4 The rate of weekly payments to the community fund,” says the
prefaee to your Constitution and Laws, i3 reduced from one shilling
‘to sixpence as the minimum sum. This has been frequenﬂy deﬂlred,

as many. wished to contribute who could not regularly afford the

larger- weekly- amount. The congress have added the condmon
" G

* -”‘
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fthat those who have paid up most money sliall be deemed most
eligible as candidates for commuuity, all other circumstances as to
disposition and ability being equal’ By this regulation it is wiched
to give all the inembers a molive fo keep up their payments as fully
as possible, while, at the same time,.payments alone are 1ot to be
dé’pended on without other RECOMMENDATORY QUALITIES.”—*The
suint required with- ¢ach member to ensure the full benefits to be
conferred by this society is £50. To some this may appear an unats
tuinable amount ; and many may draw back in despair from the idea
of sulsscribing £50, under the impression that they must pay- this
sum before participating in the benefits which the society will ultis
inately confer, and thus be led to meglect the support of the only
means fof their effectual emancipation from thraldom and misery.”
— It will not, Liowever, be necessary for every individual to have
paid £50 to qualify him as a resident member., The likelihood, on
the contrary, is that those who have paid into the funds less than
others, but who possess some peculiar recommendutory qualities, will
be first elected ; for, with the characteristic injustice and inconsise
tency of all competitive arrangements, it frequently occurs, at pre-
sent, that the most useful and indispensable labourers are the worst
paid, aid therefore the least able to free themselves from the evils
which press upon them. But as utility is the pole-star of the new °
system, and labour recognized as the only true source of wealth, the
useful producers, and who are intelligent and of_good dispositions,
tvould be the first chosen, whatever the amount of their paid-up
subscriptions might be.” Preface to Con. and Laus, p. 12, 13.

'An individual who can barely afford his sixpence a wéek may
well beé startled at the idea of subscribing fifty pounds; it will re-
quire some degree of patience to wait forty years for the desired
¢onsimniatiofi, to say nothing of the contingencies to which so long
a period may expose his hopes. Taking into account the age at
which we might suppose ai individual to be when begirning to pay,
he must live much longer than the average amount of human lifé
before he will hive finished his subscription. Say the eandidate
begins to pay at twenty years of age, he will be thinking of the asy-~
lum of the tomb, rather than a social community, by the time his
peyments are completed. " To this I might add, that the person-
paying sixpence weekly will have subseribed nearly eighty pounds
(reckoning the extra expenses, fines, &e.) before he has completed
his subscription of fifty pounds to the community fund.

But it will be said that the preceding extract asserts that they
need not wait until they have completed their subscriptions, but that,
on the contrary, they may perhaps be chosen ‘as resident  members
when they have paid ‘only a-small sum, ~ True, Sir, the men who
can best struggle undeér the present system—tlie useful, intellizent
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and hearty—these may. enter, because “ UTILITY IS THS POLE S8TAW
OF THB NEW 8YSTEM ;”~but the victims of poverty or sickness, who
cannot succeed in I.hls new competition of personal ability, must do
as they cen. Persons who have least need of assistance~—~who are
most “fitted to promote the objects of this society”’—these have the
¢ peculiar recommendatory qualttles that entitle to election.” ...

- 'What, then, is to become of the present race of beings. w]me
wretcheduess you so glowingly describe? How few of them will be
able to raise the necessary sum, and those who can procure it, either
at once or by a life of drudgery, cannot think of enjoying the stute
of purity and happiness you propose—formed as their minds are by
the. irrationality - of existing institutions, their only hope is to tear
from their bosoms the children of their love, and, ere they are cor-
rupted by parentual converse, consign them to the uniyersal nursery
of Robert Owen ; being content themtelves to linger out a sglitary
and hopeless old age, cheered only with the thoun-ht that their chil-
dren will, in their span of earthly existence, enjoy the dream of life
and leam manfully to meet the hour of death, without the assistance
~ of the delusive hopes, and unappalled by the eroundless fears of an
“eternal world.

Would it not be chant) if the man possessed of means to rectlfy
the laws of the moral universe, should also endeavour to dissolve
the connecting links of the physical system—thus absolving nature
from the laws imposed by her creator, and opening ¢ the wmdows
of heaven”—unbarring the flood-gates of the mighty deep, at once .
remove 50 many hopeless victims from their irretrievable condition;
whilst he himself, with a choice few whose ductile spirits have yet
received no evil impress, might ride safely in his ark over the deso-
lating billows?

Christian Fathers! your well-being is not disjoined from that of
your children, you have a * more sure word of prophecy?” adapted
to the actual condition in which God has placed you,—holding out
 the promise to you and to your children ;” this does not endanger
your immortal well-being by inciting you to become the slaves of
time, but has ¢ the promise of the life that now is and that which 13
to come.” Poverty is no obstacle to the enjoyment of these bless-

ings, and sin itself is pmwded with a cure; the poor may be rich
in faith,~and the vilest sinner may wash lus robes in the blood of
the Lamb, |

Christianity does not shrink from the world with its.vices; it
enters the den of human misery and guilt, and raises man above his
condition by imbuing him with g hape that maketh not ashamed »
It waits not for a chann'e before it can operate, but will produce &
cnange by its own operatlons. It civilizes the barbarous and exalts
the refined. With this the missiorary has met with the aunﬂumary
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- !horde, wresting the ‘battle-axe of vengeange from the grasp of tlie
warrior, and rendering him a “hewer of wood,” mthout the degra-
dation of & martial defeat.” Through-its moral ageney the horrid
vell of demoq war has lost much of its ferocity, and will ultimately
be lost itself in the song of a triumphant Church, Whilst it raises the
nations socially, intellectually and morally, these are only the leaves
of a tree which effuses its blossoms in time, but whose i'nnt etermty
nlone shall pluck. .

" I have no-doubt, Sir, you will esteem this as the effusion of en-
. thusiasm, and founded on superstition. It is founded on the Bible
against which you have many subtle ohjections, but all of which sap
the foundation of the system you wish to establish ; for man stands ex-
actlyin the same relation to your socialscheme, as towards the benefits
offered in the gospel; since, in order to receive the advantage of
eitheryit is necessary that he accede to itsrequirements. The only differ-
ence being, that Socialisin professes to view man as irresponsible, and
deals with him as though responsible :—Christianity recognises man’s
accountability, and deals with him accordingly.
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LETTER VIL
SIR,

I now come to a subject of vital importance-faith .Your objec-
tion against the requirement of faith is regarded by most of your
principlés as an invulnerable argument against the Seriptures.
It may not be improper to premise, that the faith of the Serip-
tures is not an inoperative credence, or religious sentimentalism
but is connected with active moral principles ;— falth without
works is dead.” |

In my last letter, I treated of the active principles which rellgmn
inculcated, and shewed plamly, that Socialism equaled it in the ex-
‘tent of its requirements, ' In this letter I shall endeavour to prove

that the-other part of scriptural faith, namely, the assent of the un-
*derstanding, is also needful to embrace Socialism. .

It is almost needless that I should treat of the assent of the un-
derstanding, seeing I have sufficiently proved that you require a
certain exertlon, which, of course, pre-supposes that this assent has
been given, ' But I shall treat of simple belief apart from moral prin-
ciples, that I may directly meet your objechans, gince they are pro-
pounded with so-much confidence.

A little-attention to the following considerations, will tend to
check that temerity with which this ohjection is urged; since you
may perhaps find reason to conclude, that in this case also your
arguments are suicidal.

Before I directly meet this ohjection, I will trouble you with a few
_th"oughts on the agency by which assent may be regulated, and how
a man may be said to influence his belief. He cannot by a direct
volition determine whether he will assent to any proposition ; his
influence upon his belief must therefore be of an indirect nature.
‘A man cannot become learned by a direct volition; but must in-
stitute an agency, and form a habit of attention and untiring pér-
severance to accomplish his desires. In the same manner, though
a man is unable to influence his belief by direct volition in refer-
ence to an isolated proposition, yet he can so train-his mind as fo
render it susceptible of truth in general, and thus materially influence
his opinions. "There are two means of securing a belief in the truth ;
one, by rendering our perceptwn of it more acute;-~the other, bv
collectmg information’ on’ which to found our system of notions,
Industry is the price at which truth (like most othér blessings) is to
‘bépurchased : he who applies his mind “with perseverance and en-.
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.« ergy to mathematical exercies, lays a foundation for the superstruc-
ture of truth by sttengthening his judgment and rendenng his mind
more acute in detecting afallacy, and more capable of feelmg the
real force of a sound argument. ,

If a man is able by discipline to increase the agility of his move-
ments and to form himself by practice for feats of dexterity, then, a
man can by mental discipline form himself for intellectual achleve-
ments and feats of acuteness in judgment. The gymnasium is not
less useful to the hero of intellectual achievement, than to the
cempetltor for the Olympic wreath. But I simply throw out this
ns a suggestion, and as I do not here profess to enter into the
niyaticism of metaphysies, I shall hasten to the matter-of-fact with
which we are now more immediately conc¢erned.

It is an undeniable fact, that our belief greatly influences our-
condition ; no scheme, however calculated to alleviate our dlstressee,
can exert its genial influence upon our destiny unless we have some
degree of faith in the probable efficacy of the plan proposed. Credu-
lity sometimes exposes us to the wiles of the designing, and -doubt
sometimes deprives us of many advantages connected “with prompts-.
ness and decision. It is not llkely that we should. turn aside from
our usual course for what we conceive to be an Utopian scheme. On
the contrary, we must think the objects proposed both demrable and
within the reach of the energies we can command, or our seeptlclsm
in reference to the successful issue will deprive us of all advantages
that might otherwise be obtained, What system of philosophy was
ever presented to man that did not require faith? Nay, even they
who taught us to believe that we ought not to believe -anything,
required faith in their preposterous notions. The second and third
sections of the first chapter of the Constitution and Laws fully express
the fact I would illustrate :—¢ The object of this society is to estab-
lish over the world, in principle and practice, eherlty for the convic-
tions, feelings, and conduct of every human being.”—¢ These objects
are to be obtained by the following means,”—* By creating A NEW
PUBLIC OPINION in favour of the entire changein the eharaeter and
condition of mankind, through the medium of public meetmgs,
lectures, dlseuselens, &c.”’ .

Thus, Sir, it is agreed that belief is necessary as a step to the
glormus change you msh to introduce amongst men. And not only
must men have a favourable opinion of the advantarres to be derived
from your * best concerted schemes for their beneﬁt ” but this belief
must lead to action, and urge to the performance of all things
needful to remove the present and introduce the new state of things.

If, then, the salvation of the world depends upon the belief of your
peculiar views, it mll certanﬂ) continue in its degradation if it con-
tinue to neglect your ¢ patiently formed and fact supported conclu-
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sionis.”- - If; by- the reception of your notions the world will be bene-
fitted, it will be deprived of those benefits if men do not receive the
pro[&usal you hold forth to all ;~—and in proportion to the magnitude
of the advantages to be obtajned from receiving your system, will
be the welght of the deprufatlon consequent on rejecting it; if men
forfeit no prize by refusal, they can reap no harvest from aceeptance -
from the nature of the case, if they spurn your “means of emanci-
patidg themselves from thraldom and misery,” they must continue
to be galled by theé chains they love ;—<if they believe, then, they
ore’ saved ; if not, they are lost.”

Destructmn and salvation (if I may be allowed to use the terms)
as much depend upon belief in your system, as that of the Gospel:
if you are confessedly unable to renovate the world without its faith
in your wisdom, and acqulescence in your plans, why do you object
to the Seriptures requiriig the same? Does not the world stand ir
the same relation towards your proposal in this respect also, as tos
wards the blessings offered in the Bible? Does not disbelief or disres
. gard of your proposal, as effectually shut man out from the advan-
--tages of your community, as disregard of Christ shuts man out of
heaven? The only difference being, that the gospel consistently de-
clares its terms ; whilst you carp at its requlrements, and of necessity
present the very same, Should you again in public discuss the rec-
titude of the gospel requirements, have the rectitude to acknowledge
that you require those very qualifications for which you traduce the
Scriptures.

And not only do you, Sir, from the necessity of the case, ‘Tequire
the assent of the understanding and concurrence of the will, but you
have added the sanction of an express provision :—*¢ All mdmduals,
of every colour, country, religion, class, and party, are admissible
into this society, WHO ADMIT THE PRINCIPLES ABOVE SET, FORTH,
and ipill adopt the practice of the rational religion, and consequently
evince in ll their actions a desire to promote the well-being and
happiness of every man, woman, and child, without regard to dis<
tinctions of class, sect, party, country, or colour,” Chap. I1, sect. 1.
Is this, then, the improvement upon the Gospel? Is it posslble for
men to assume such temerity as to spend all their talents in whfymg
and slandering the word of life, because. it requires faith in the
declarations which it makes respecting man’s condition and ‘means
of recovery? Will they have the shameless eﬂ‘rontery to tear with
sacriligious hands the inscription of requiréments from the entrance
to religion, and place it over the portals of their own institution?
Are not the same arguments valid against the requirement “of faith

on the part of infidelity, as when the Gospel makes the requisition?

Never again let it be heard from the Social ‘Lecturers, that the
Gospel unjustly requires faith, whilst you demand the  admission of
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the principles dbove set forth, and the practice of the rational religion.”
. I have endeawured to shew that man stands in the same relation
to your system as to the gospel; to say nothing of competition to
escape competitive arrangements he has to perform works to leave
a system that reqlures works, and to believe in order-to avoid a
aystem that requires faith, -

But lest some one should think that you are more lrberal in open-
ing the doors of community, because you mention classes and re-
ligions as admissible, we will look at it once more. Your professed
object is to render men charitable to the convictions and feelings of
their fellow-men; but as a noble instance of charity to men’s cone
victions, you admit those into community only, who will adopt-your
opinions and practices ;—‘ men of every country, colour, class, sect,
party and religion, who will adopt the principles above set forth ;7
that is, men of every sect, who are of our sect—men of every religion,
who are of our religion. Extensive philanthropy! Extreme forbear-
ance to the “convictions and feelings of every human being!”
How ought the members of every: club to blush at their-exclusive

spirit, in rejectlng from their communion men of different political or

religious views ; when they see you receive men of every sect and
religion, with no other qualifications than “admitting your pnnclplea
and adoptmg your practices!” Lo

.- I fear, Sir, I have trespassed too far upon your patlence : but
since I have not yet acquired sufficient power of language to convey
my thoughts clearly, I will avail myself of the simple method of an
equation table, to exhibit plainly the spirit of my arguments.

. - Your objection to the Scriptures 1s, that they present an offer of
blessings to men, and by the conditions on which their salvation is
suspended, seem to imply that man is responsible for his_faith and

conduct ;—this you deny, and by the denial reject the Scriptures, .

The following table will shew how much you have avoided the
objections urged against the Scriptures ;—a careful attention is not
required to perceive, that men are just as much obliged to conform
to the standard of your requirements, as to those of the Bible.

YoUu REQUIRE. CHRISTIANITY REQUIRES, -
Faith and fifty pounds. Faith and works.
Social Brethren, whatarethe  “Men and brethren what shall

terms of admission?— All in- we do to be saved?” .« Believe
dividuals of every country, co- on the Lord Jesus Chnst.”

lour, class, sect, party, and re-

ligion, are admissible into this

soctety, WHO ADMIT THE FRIN-

CIPLES ABOVE SET FORTH,”
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> .  YOU: REQUIRE, .

“To some, £50 may appear an
unattainahle amount,” “and thus
they may be led to neglect the
only means for their effectual
emancipation from thraldom and
misery.”

All are admissible  who ad-
mitthe principlesabovelaid down
and ADOPT THE PRACTICE OF THE
RATIONAL RELIGION, and conse-
quently evince in all their actions
a desire for the happiness of every
man, woman, and child.”

“ Every member is bound by
the principles of the society to
exert himself to- the utmost to
carry out its principles, and to
"~ assist others in preparing them~
selves to become members.” -

¢ Members may be dismissed
by the managers of their branch
foranyaggravated offence against
the principles or laws of this so-
ciety, or for immoral conduct, but
‘they may appeal against the dis-
missal, to a-general meeting of
the branch, or to thedistrict board
whose decision shall be final.”

‘ Probation.~All such per-
sons-shall continue as candidates
for three months, and contribute
weekly the amount required by
the laws, and by the branch to
‘which they belong, to carry on
the operations of the society.”—

CHRISTIANITY REQUIRES.

“ How" shall we eseape if we
neglect 8o great salvation ?”

¢“If a man have not the spirit
of Christ he is none of his.”

“If any man would be my
disciple let him take up his cross
and follow me.,”

¢ Moreover, if thy brother
shall trespass against thee, go and
tell bim his feult between him and
thee alone: if he shall repent thou
hast gained thy brother; but if he
will not hear thee, then take with
tnee one or two more, that in the
mouth of two or-three witnesses
every word may be established ;
and if he shall neglect to hear
them, tell it to the church; but
if he neglect to hear the church,
let him be unto thee as a heathen
man gnd a publican.”

‘“ And when the King came in
to see the guests, he saw a man
that had not on & wedding gar-
ment; and he said unto him,
frlend how camest thou in hither
not -having on a weddmg gars
ment 4i¢ \

~ 4 Eramination.—At the termina-

tion ‘of such period, candidates
shall apply to be passed as mem-

1“
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YOU REQUI RE.

bera; and on a day fixed -by-the
examining committes of the
branch, shall be examined as to
their knowledge of the objects,
principles, and lawsof the society,
and their fitness in other respects
to become members of the so-
ciety.” — ¢ Admission, — If the
examiners are satisfied, the can-
didate shall be enrolled as 2 mem-
ber, and receive a card accord-
ingly, If the candidate is not
found qualified,
shall adjourn the examination
until a subsequent period.”

“ It must be evident, how-
ever, that every thing depends
upon the producers themselves
applying all their powers of mind,
purse, and skill to the task of
their redemption from the servile
and degraded position they now
occeupy.”

“ Without this conduct on
their part, the best councerted
schemes for their benefit will re-
main a dead letter, and however
excellent they may abstractedly
be, will produce no beneficial ef-
fects upon their condition.”

¢ Each class being upon an
equality of privileges and equal
services being required from each,
according to age and capacity.”

“The contributions entitling
a member to these benefits shall
not be less than £50, to be paid in
one or more payments, or by
weekly instalments; but any
member not having paid up the

full sum of £50 may be elected as

the examiners

CHRISTIANITY - REQUIRES,

‘“ For many are called but
few are .chosen.”

“ Whosoever cometh fo me,
and heareth my words, and doeth
them, I will tell you to whom he
islike; heis like a man that built
a house, and digged deep and laid

L

the foundation on a rock; 2nd

when the flood arose the stream
beat violently against that house
and could not shake it, for it was
founded upon a rock.”

 But he that heareth and
doeth not, is like a man that-built
his house upon the sand, against
which the rain did beat vehe-
mently, and immediately it fell ;
and the ruin of that house was
great.”

God will “render unto every.

man according to his works.” —
¢ To whom much s given of him
much shall be required.” |

“ Ho! every one that thirsteth
come ye to the waters, yea, come

‘buy wine and milk, without

money and without price.”
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~ - - YOU -REQUIRE. . CHRISTIANITY- REQUIRES,

a resident in any of the society’s
estublishments, if kis capacity for
usefulness appear to entitle him to
such election. Nevertheless, per-
sons who have paid most money
shall be deemed most eligible, all
other qualifications being equal.
—The assurance to be. effected
by this society from the commu-
nity funds shall be residence,
comfortable maintenance, and
education, in any establishment
of the society, either in sickness
or health, of any member, his wife
and children, elected or chosen to
reside therein, during the time
they may CONFORM TO THE RULES
OF SUCH ESTABLISHMENT.”

Such is the specimnen of naproved legislation now man’s respone
sibility for his “convictions, feelings, and couduct” is utterly
repudiated. '
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. LETTER VIIL .

SIR; . -

Every system of means for benefiting man must be adopted and
acted upon, or it cannot produce any good effects; before it will be
adopted it must be believed, The gospel is nothing more than ad-
vice or direction ; and surely it would be strange advice indeed if it
assured us that it was unimportant whether we believed it or not.
The rational method for us is to inquire whether it has a just claim
to “all acceptation;” but no, you reject it because it demands our
assent; and not because it is unworthy of our belief,

Some one may object, in answer to the reasoning I have adopted,
that the punishinent of hell is not a'natural consequence of rejecting
the gospel. My answer. is, that according to the representations of
scripture, and it is with these the objector has to do, the punish-
ment in question is both a penal and a natural consequence. Man’
is represented as lost by sin; only one medium of escape is offered,
and that is, such a faith in Jesus Christ as will lead to love and -
obey him, and to rely on his mediation. The natural consequence
of not receiving a Saviour, is, not to be saved.

Some may ol:gect that the parallelism between the reqmrements
and proceedings of socialism and those of christianity, fails in this,
that whilst socialism does exclude those who either do not come up
to the standard of its requirements, when they apply as candidates,
or do not conform to its regulations when they have become mem-
bers, still it has no place of punishment —no hell to which it consigns
the exiled. Now, Sir, it is admitted that christianity recognises two
appointed places of destiny—it has its heaven and its hell;. one of
which must be the lot of every man. On the other hand, Sir, do
you not consider this world a place of disorder, crime and misery?
If not, why have you provided an asylam for beings who do not
need it? Well, Sir, if men are abandoned by you—if they are
refused admittance into the ark,- what follows, but that they must
be drowned by the flood? By sending them from community, you
banish them from the only place of happiness—the only heaven, and
drive them to the only place of woe—the only hell, which your
system recognises,

It may be further ‘objected, although socialism does thus deal
with those who do not answer its demands, still there is nothing
penal in this—this regulation has no reference to desert., Isthere
nothing penal in being excluded from community for “immo-

*
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rahty,” or' “nonconformity?”” If this is not a penal infliction,
what is? Or, if you please, let it not be penal; and what then?
What consolation is this to the excluded, or what honour is it to
their excluders? What is it but the morosest tyranny—the sternest
despotism to cast a man backi upon a system of unreason, discord
and crime—to hurl him into the vortex ofirrationality and injustice,
and cause him to be victimised by an arrangement that befools his
reason, warps his conscience, and totally degrades and debases him ;

and to inflict all this without any regard to a right or desert, but-

simply. to gatlisfy a whim, or to conform to a ¢ cold and selfish-policy,”
dignified with the name of philanthropy ?
I grant the objectors, that the secriptural award is not to be con-

ducted on such a principle; some regard will be had to the idea of

a right, and if any are to be punished, it will be from the notion
(however mistaken this notion may be) that they deserve it. -

: A'man must either be in himself calculated to  promote the ob-
jects of the society,” or he must have money thdt will answer ‘the
same end; he must either work- his way or pay his way into com-
munity—nay more, he must subscribe to its articles—‘admit its
principles;” his character must go through several examinations
before he can enter; when he has entered, his conduct is subject to
a scrutiny ; a standard of conduct is set up for him ; to this he must
conform or be excluded. |

Such is the socialist economy as exhibited in its charter—-its
“constitution and laws’,’ as revised by congress in eighteen hundred
and thirty nine. Yet, as the evangelists of such a system—as the
precursors of such an economy, the socialist lecturers are sent to
preach nonresponsibility for belief, feelings, character and conduct.

Christians sometimes refer to the * evidence ‘from pmphecy o
Was not Saint Paul a socialist seer—had he not your system in his
mind’s eye, when he said “so we ses they could not enter in because
of unbelief.” Heb. iii, 19. ¢ Oh, my prophetic soul ! my uncle!”

"You, and they who publish the gospel, may be considered as
moral physicians coming to a world diseased ;—each publishes his
own opinion as to the nature of the maledy and presents his own
prescription as the remedy suited to man’s condition.

The gospel solemnly assures man, that unless he receive its pre-
scriptions his case is hopeless; you tell man, that your preparation
is the ounly restorative ; but not content with this, you condemn the
scriptures from philosophical reasons, because they require to be
believed—because they require an attention to their prescriptions
in order to insure & return to health; but at the same time you de-
mand a strict attention to your own. The quacksin madlclne have

- resorted to many expedlents, puffs and advertisements “ to createa

new public opinion in fuvour of” their ¢ incomparable elixir;” but
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‘none have:been 80 notorlously phllosophlcal as our modern empyrlcu P

in morality. L e

Condescend, Sir, to examine the Bible in the same way that you.
would test: any other- book that demands your assent; and donot;
presume to establish. any test of internal evidence,. whlch will i men- -
tablg mislead in reasoning upon any other subject

- The gospel, Sir, calls upon man to love what is lovely, to believe
what is reasonable, and to do what is right; ‘and the loveliness, the
reaaonableness and the rectitude are the*motlves if presents to our
liearts, to our heads, and to our consciences.- :In the gospel, God
has used the expedients of reason and love to render us his willing
subjects.. He has there displayed mercy to guilty man ; if our respon-
sibility is.a burden to us, let us not seek to deceive ourselves—let us
not leave the tract of right reasoning to obtain peace for our con-
science ; but let us cast our burden at the foot of the cross, and he
who prayed for his murderers will intercede for us;—our Heavenly
Father will receive us as returning prodigals, and we shall be at one”
again, through the atonement made known in that religion we have
néélected That this may be the case with you, is the sincere de-
sire of your well-wisher,

BREWIN GRANT.

Leicester, August 22, 1840.

* -—-.——G-—-—-

J. H, DAVIS, PRINTER, LEICEATER.
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