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APOLOGY.

IN appearing before the pubhck as an Author,
some excuse may be thought requisite. I, however,
hesitate in making one.—If the following pages do

not apologise, I can scarcely hope for mdulgence by
asking 1t.

In assuming the present attitude, Iam well aware,
that I become a publick mark, to be shot at.  The
indiscriminate batteries of Infidelity, and many of the
teachers of Christianity, will be ‘plaved upon me.
Howcver sharpened their shafts, and furious their on-
scts may be, I conjure them to examinc well the
ground on which they stand, and their means of an.
noyance. They are particulurly cautioned aguinst ta.
King for granted, as sclf-evident truths, onmions,
which are neither sclf-evident nor true. If I hove
committed this error, I am ignorant of it, and shull
deem it an act of candour inany on= to point 1t oat.

Whether [ ata right or wrong; inmy proof of Re-
vclation, | at least evinee to a candid publick, the sin-
cerity of my belief, by publishing the reasons of it,
in the examination of ‘which 1 solicit candour.

The Christian Religion, inthe eyes of many, is oni-
Iy worthy of the bigot and fanatick. T onee thougli
s0, and deemed it qultc out of character for a mmJ
cnnobled by science, and exalted by plilosophy, to
profess 2 creed composed of such supcerstitious dog:
IBEN :
Much less censure than is bestowed generally up-
cn men of such sentiments, is deserved at the hands
of our religious instructors; for, unless I am more
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mistaken than I have any conception of, our religious
preachers, for the most part, and academical teachers,
have conduced, to anenormousdegree, in swelling the
overwhclming torrent of infidelity, which, however
strange, I think will appeur in the followmo' investiga-
tion. Truth may be injured, but not dcstroyed—lt
possesses in itself its own preservation.  Although it
may be brought low by the suffering of its advocates,
it will, it must rise, with the power and majesty of its
cclestml author, extorting from its adversaries the ex-
clamation of the apostate Tulian—Thou hast congucred,
ok Galilecan !

Whether I shall be successful or not, is yet to be
learnt. My intention, however, in this publication, is
to prove the truth of Revelation, by phiiosophical de-
monstration. It is very natural to suppose, that those
rcasons which convince our own minds, will produce
a similar effect on cothers—In this we are often mista-
ken.

A truly pious person, when hearing the sublime and
eloquent discourses of Davis, Whitfield, or Waddle,
would be entirely at a loss to conceive how the most
sophisticated mind, could resist the truths of the Gos-
pel, while the Deist would be lamenting that such ta-
lents should be lost to the world, by sermomsing, in-
stead of being displayed on the stage with Garrick.
Does this dwerblty of mind, proceed from an original
difference in the conformdtlon of men, or from adven-
titious circumstances, such as education ? I believe
the latter, for this plum reason—that all the essential
characteristics of man are alike (anomalies excepted. )
They have the same physical structure, and intellec-
tual faculties, differing only in degree—from which it
follows, that a difference in rcligious sentiments, and
on other subjects, can only proceed from different
views taken of them, which are very much regulated
by the habits and customs of those who are instruc-
tors.
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This contrariety can only be obviated by carefully
examining the ground upon which they rest.

It must be viewed from the sume point—the inves-
tigation, to be correct, must commence with {irst prin-
ciples ; beginning with self-evident, and advancing to
remoter truths, in which every successive proposmon
Is intuitively connected with the preceding, till in the
end, the conclusion becomes intuitive. By proceed-
ing in this way, we shall see with clearness the true
merits of each religious opinion, and at the same time
fcel the assimilating influcnce of truth, and in the end,
unanimity. Having reached the ultimate conclusion,
(viz.) the truth of Revelation, the point proposed, by
reviewing the subject with an analy tical cye, we shall
be able to ascertain the sources of those innumeralile
errors and mischiefs, to which the different ramifica-
tions led, and undcxct‘md their relations to truth.

The style is a simple one, and as nearly corresponds
with the ideas which it communicates, and by which it
was suggested, as I could'make it.  Instead of har-
mony of numbers, flowirg sentences, and laboured
periods, I huve been desirous of perspicuity—My
over solicitude for that, olten produced repetition.

It may not be amiss, to apologise for the didactic
manner in which I have written—1In this I huve only
obeyed the dictates of reason and truth.

I have ever despised a temporising disposition, and
upon a subject like this, sycophancy would be doubly
disgraceful. At the same time that I would treat the
aged with profound rcgard, { am fur from believing
that age sanctifies error, or that it 1s always the reposi.
tory of truth.

Infidelity and dissipation, with their concomitants,
have attained such gigantic growth, that every effort
to impede them in their ruinous course, in the eyes of
candour, must be justifiable. Even the grey hairs of
venerable age, do not afford an uniform protcction to
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the hallowed principles of the Christian Religion, a-
gainst the impertinences of sophism, or the insulting
prattle of our infidel bantlings.

If maokind belicved Revelation true, would those
causcs of complaint continue ? I think not; decause
1t would afford a paramount motive of action—It is
unbelief] that 1s at the bottom, and the fruitful source
of all our cvils. Have the evidences been properly
presented to the publick mind, proving the genuine-
necss of the Scriptures? 1 have never seen them.—
until thisis proven, the preacher may preach in vain.

In the ioregomo' detail, I shall describe the opera-
tions of my own mind, by which Iarrived at the con-
viction of Scriptural truth; believing that to be the
best way to produce a similar effect upon the minds
of othcers.



IS REVELATION TRUL?

INTRODUCTORY to the subjcct, I will ob-
serve, that anterior to my enguiry, I acquired and used
all the arguments that are gcneml]v cmploved aganst
Chnsmmt\ with assiduity, and often with msulmzq
severity. "T'his, however, I conceive did not procecd
so n:uch from an originul untow ardness of mind, us
from an crror in the grcund work of my rcligicus ed-
1catxon, which is doubticss the case with ma W others
placed in my situation. I do not inean that I wos ir-
religiously mught very fur from it——{rom my infarcy
I was accustomed to pious instruction, both by pre-
cept, and parcental example.

After arriving at years of discretion, and cften meet-
ing with sharp philipics against the principles and pro-
fession of Christianity, which its advocates could not
repel agreeably to what I conceived te be the right rule
of reasoning, and finding this incapacity on their part
to produce conviction, frequently attnbuted to a
want of rcgeneration in their adversarics, T was often
led to believe the whole system as t.¢ work of priest-
craft,detigned to imrose upon mankind; or the growth
of ignoiance and st gerstition, disavowing any claim
to rational demonstration.  For if regeneration s first
necessary to believirg revelation true, Jthe mvestigation
and study of it previous to that acquisition, must be
fruitless and vain.

I had been in the habit of thinking that all truths
important for men to know, are ascertainuble in such
a way, by the proper use of the faculties of the mind,
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under circumstances the most favourable, as to leave
no doubt of their correctness.  "That this kind of
proof did not cxist amongst us upon the subject of
rcligi n, Linlered fiom the VdI‘lL[V of opinions ¢mbra-
cing christianity, deism, and atheism, that existed.

Having been frequently reproached for my sarcastic
mvectives .|mnnst every denomination of (,hnstl.ms,
and uniting with the hackneyed opmion, that questions
involving lchgu,u.s matters, should never be admitied
into serious discussion, 1 had almost settled down in-
to a state of contemptuous silence, pitving many, on
account of their delusions, bigotry, und finsticism,
and despising others for their sanctimonious cants, and
hypocritical airs, uallecting to have picreed the veil
which hangs over tlie natural mind, and to be in the
full fruition of supernatural light, from which the
whole world was shut out, who did not sec with the
same eycs that they possessed.

I however deterniined to make a fundamental enquis
ry into the sul ject for myself, excluding all wuthorities
for and agzinst—taking nothing for grantcd but what
1s sell-evident, T deter mmcd to go W htrc truth would
carry me regardless of consequences.

I set out with this conviction, that if the Scripturcs
are true—are what they profess to be, and what they
must be—if the Christian religion is true, (viz. of su-
pernatural origin) that this course would cnable me
with certainty to ascertain it ; the proof of which
would consist, not of human ana’rzamml but of divine
and supematural evidence, addretsed directly to my own
mind.

The course which I pursued, the means employed,
and the result of the investigation, I will now detail.

In order to fix the boundaries of human knowledge,
or thelimits, whichfrom the very organizationand mer.-
tal faculties of man, mark the point where human or
natural knowledge must end, and supernatural or re-
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vealed begin, (if indeed we have such) 1deemed it
necessary to close the bible, and lay 1t aside; to
open the book of nature, and to attend to cver ry
circumstance and condmon that 1t aftords, of which
I am conscious.

In pursuing this plan, I found my acquaintance with
the sensible world, to be acquired through five diffor-
ent channels or mcdlums, (viz.) the senses of sceing,
hearing, feeling, tasting, and smclling : that through
these, a principle resident within me, which we call
mind, pereeived not only the properties and operations
of external things, but also noticed its own actions,
and the conditions upon which they depend.

Having pereeived objects, 1 tound, after the lapse
of some time, I could revive, or call them up agoin in
my mind. This power or faculty, we call memory.
Another operation of mind, somewhat different from
this, I couid cxercise, by w hich I tr ansposed, altered,
cnlarged and  diminished, and variously modifred the
objects and order of thmqs which perception brought
me acquainted with, and memory revived—As, for
instance, I could recollect having seen two distinet ob-
jects, which we call a man and a horse, and this trans-
posing and combining faculty united tl*cm, and formed
the object called a centaur— This faculty we name the
imagination.

I'find a fourth operation of the mind, by which I
comparc two or more things fogcether, and draw a con-
clusion with respect to their agrecment or disagree-
ment—"T'nis faculty we call the judgment, or the rea-
soning power.

None of those faculties of the mind can be employ-
ed, unless upon objects of scnse, orits own ope-
rations and capacities.

My animal frame, from its very organization and
economy, fecls pleasure in the enjoyment of some
things, and pain from the use of others.  These sensa-
tions arc lcarnt by experiment; my mind rccollects

B
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{0s. andoendioveits o wl;} vole the one and avold e
cithier—my Jnunn cot has an ¢ye w this disanction, i
diserimiuating l)ctnccn objuts and propesitions, if
they relate to my own inlcrest, or if called upon fer
Liy opinion concerning them.

Tjudge these facultics o be < capacities of the sLme
mind, and when exacised, to be operations of thic
same mind, beesuse I cennot consciously excrcise
wore than one at the sume tme distinetly.

) fectother mental senseticans, which we cid] passions
and criotivns—the fornier appear n love and Latred 5
the latter in joy and fear—they are different de grees o
mental scnsation praduced by the propertics or quuiitics
of cxternal objects in their relutions to us, togcther
with the manner in swhich they are presened.

In my philosnplncul cnquiries, I have found laid
down by the greatest logiciuns, and most profound in-
vestigators of mind and matter, certainaxioms or first
priucipals, designed to avor i error in investigation,
and lead to truth. Somec of these are, perhaps, net
quitc sclf evident at the first blush, but become so by
alittlc examination.  Some of these arc the follov ng,
(viz.) Never to cmploy more causes in explaining an
cficet, than-are obvicus and sufficient, and never to at-
tempt. the explnation of an effeet, until you are sure
it has been pr roduced—to take nothing for granted tha
ouylit 1o L proven—to concede no point in a dispu-
ted subject, but what is to both sides, seif-cvident—
'wd lastly, never to draw a conclusion but what is
just, and Lmlv contained in the premises.

To these b rinciples, I found no difficulty in acqui-
escing ; and lmvws, recognized them as rules for my
guvt-rnw‘nt I felt mvself prepared to investigate the
subjcct of Religion, which I had often heard men.
tioned by christians and deists, as a thing narural to
the human mind.

They all agree, that the origin of it, is in the belicf
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ol a God, and our relation to Tim. - As 1 is' Jdoemed
ﬂf\shnpunh matural and intud by ancd oo clae
borate deduction, I evpected tofiad this crdinnlpoi ¢
of natural relieion, with #s much Gise und Giowe: oy
as the nariner’s needie points to the northern pole 11
the heavens.

In opening my eyes upon the face of nature, T Lic-
held no other thun natural L'xistcncc——-‘f.’ onderiud o
derand harmeny pervading tive universal system—go-
verned by regular and difiite hiws,  In directing e
view to the so‘ar svstem, my mind was st uu\\ 1
awful majesty—I dizcovered the revolutions of th L2
planetary world accomplished with such minufe uri.
formity, that astronomers could tell mie the periods of
their revolutions with the greatest possible certainity,
and Sir Isaac Newton could instruct me in the prisei.
plf‘ 5 by which their motions were governed and regii-
ited 5 I found this knowledge composinga pe e of
the cducs ition accuired in the difierent academics of
~science all over the civilized globe. I then attended
to the animal, vegitable and mincral kingdoms, ia
which I beheld innumerable operations and viciss:.
tudes, appearing to rcciprocate their influences with
cach other, having some appeoranees incommon, and
some peculiar dlstmrfmslmw chieracteristics  Those
three kingdoms were dmucd and subdivided into or.
ders, genera, and specics, and thus classed out into
general and particular families.  In essaying their com.-
pmltlons, I found a few clementary prmuples out of
which the whole were {ormed, governed by different
lnws and circumstances, which regulated the affini-
tins of aggregation, compositions, dccompositions
and new combinations. Stich were their regularity of
action, 2all things being equal, that the whole united
in suggesting the rule, “that the sume causes, under
the same circumstances, would produce the same ef-
ccts. I frequently observed the death of one animal
or piant, the birth and germination of others—I per-
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ccived that the latter was through the instrumentality
of parcnts in the animal of the viviparous or oviparous
kind, and of the root, slip or kernel in the vegirable
kingdoms. From these facts, united with the expe-
ricnee of every age and nation, for time immemorial,

what ought Ito conclude, or agrecablc to the rule ex-
pressed, (viz ) to draw no conclusion but what is
fairly contained in the premises, what should be my
inference 2 Ianswer, thatthe present order of things
has ever been, and Wl" continuc to he the same, sus-
taining only those changes and modifications, which
the laws of nature produce. I conceive, that by run-
ning along the course of nuture, both from fuct and
analogy, that we could have had no other thought,
the mind losing itself in the perpetual succession of
timc and sense.

Despairing of instruction, or cven an intimation,
from this view of the subject of the being of a God,
I determined to turn in upun my own mind, having
frequently heard that it possessed a creative power, and
try how far its operations would conduct me to this
fundamental point, upon which natural religion, in
its common acceptation, hangs—In this I entirely fail-
ed, and concluded, that atheism was indeed the reli-
gion of nature. The method I pursued was the fol-
lowing :  Agrceably to the before mentioned facul-
tics of the mind, (viz.) perception, memory, ima-
gination and Judgment I found it utterly impossible
to go beyond the limits of time and sense, for this
plain reason, that all my ideas are derived from this
quarter, and from the notices the n-ind takes of its
own operations upon them—I could form a concep-
tion of nothing, nor cven frame an imaginary object,
without the aid of ideas previously received—I can
easily concieve of a golden mountain ; in this, howe-
ver there 1s no creation, but a mere combination of
ideas derived—Any man who is of opinion that any
one faculty, or the aggregate powers of the mind can
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create, or originate a single radical ides, will demon-
strate it by representing it singly, having no architype
in nature, or by describing some imaginary thing,
whose parts he had ro previous knowledge of. Thave
never been able to do either, and those of my acqu‘un-
tances who have tricd acknowledged their incapacity.

From the conncction betrween words and things, [
was led to institute an enquiry into the origin of lan-
guage, as being further elucidatory of the subject the
result of which was, that every idea necessarily hasits
archetype, (I mean this with regard toevery simple or
radical one¢) the same obtains in the use of words in
respect to ideas—the latter are the impressions, signs,
cvidences, or by whatever nume you please to call
them, of sensible existence, or its operations and pro-
perties ; the former, (viz.) words are the sigus of ideas
—Hence words significant, or mtcllmulc are cvi-
dences of ndeas, dnd idcas of tlnnfﬂ,«-——lt is true we
have many imaginary ideas, or may ha\c them ; these
are formed by transposing and modifying real ones ;
without these, the mind can no mcre {form facti-
tious ones, than a man can build a house or machine
without materials.

One of the most celebrated phylologists and gram-
mariuns of any age, has concluded {rom his ana]vsm
of l.mfru.tge, that in its original and raturel form, it
consisted of nouns and vuba, and that all the other
parts of specch, as they are calied, are rothing more
than '1bbrevmuons, invented for dwmch it the commu-
nication of our thoughts and scnsations. "The truth
of this, I think is demonstrable to any, and every re-
flecting mind, at all conversant with the nature of Lin-
guage. Conceive for a moment, of your having to
learn every thing, and placed under the influence of
ordinary circumstances, with your five senses, tcge-
ther with your natural wants, appetites &c. The ob-
jects producing sensations upon you, and the various
changes upon cach other are the noun substantives, and
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their active operavions, either upon yourself, or any
part of the surrounding scenery, the verbs.  The cir-
cumiocution which we should be obliged to use in our
communications to each other, without abbreviation,
would render our interchange of sentiments, the ex-
pression of deelings and wants, extremely inconveni-
ent— the abbreviations enable us, in the use of lan.-
auare, to keep pace with our ideas.

These observations, though apparently remote, go
to shew the indissoluble connexion which subsists be-
oween language, ideas, and sensible objects, and con-
firms what was bcfore infered, th’lt the true language
of nature s atheism,

Su pposmrr it possible that I had ru.ssed the only
cluc, which others iizd happily fullen upon, leading to

a GiJerent conclusion, I determined to aitend to the
course pursued by the advocates of natural religion,
and which hrd, in their estima tion, by the right rules
of rcasoning, ascertained the being of a God—TI soon
found that it was attermpted by reasoning from effect
to cause—1I hud long since learnt, that insensible cau-
ses could only be discovered by or through their sen-
sible effects—I was informed that the ¢reation implicd
a creator as a matter of course.

This I admitted, and concluded that if the first pro.
position was true, that is, that we have a creation, that
the point was scttled.  Recollecting two rules some
time age mentioned, viz. not to concede any point in
an argument urless sclf-evident, and never to attempt
the o;p!.m'\t;on of an eficct uniess proven to have been
produced, I determined to put a création to the procf,
and accoraingly required it—T was told that the requi-
sition imvlied, on my part, a want of common sense,
and that o far from its being reasonable, it was diffi-
cult to say whether it savourcd most of ignorance or
impudrnce.

‘Thesc pertinent remarks were equally in the mouths
of the deists and chnstuans—-l here however determi.
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ned to make a stand, and with serious importunity
asked for the facts and analogics which supported their
assertion—I was with apparent cnndescention told,
thiat the most ordinary mind, not deranged, on secing
a house or any other object of art, immediately infer-
cd a builder—to this 1 agreed, but desired to be taught
the resemblance, between the creazion of the matter
out oi which the house or mechanism was made, :und
the mere modification of it into the form of the build-
wg—1I1 observed further, that experience had tanght
us thatmen built houses, butasked for the man who
had ever secen a creation—the origination of some-
thing from nothing 2—none could be mentioned.  1n
this, facts and analogies both failed—I remarked, that
it was an observation time out of mind, that ¢ 222l
nihil fir—that is, out of nothing nothing can be pro-
cuced ; for an illustration of this, I took occasion to
observe, that I could neither create nor destroy a sin.
gk particle of matter, nor were there a man known in
the world ever to have.done or seen either —"This was
conceded, and as a necessary conscquence, in unison
with my former inference, concluded, that matter is
cternal, and not a creation. This conclusion itis true
felt awkward, to a mind accustomed to belicve in a
God ; but was the language of rcason. excrcised un-
on the operations of nature. I was told, that the por-
fect order and harmony of the universe, declored on in-
telligent first cause and supporter.  From this circum-
stance, I drew a quite diffcrent conclusion ; for order
is necessary for the cternal existence of things as they
are, the ceconomy possessing in itself the means of
self preservation. Were I to discover an obvious ten-
dency to disorder and destruction, and notwithstand.
ing that, the continuance of good order and preserva-
tion, the deduction would then be clear in favour of a
preserving and supporting influence, but not of a crea-
tor.  Only observe into what an extravagant absurdity

>
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a different conclusion leads : from order and harmony,
you infer a creator—in the creator pericetion muost €xe
ist, atleast inas frreatadeu;ru as in the order and bar-
mony, and by a parity of reasoning, demonstrates
that he was created, and so you may go on ad infini-
tum ; for when once started in this way, you have no
stopping place.  Aguin, what a strange kind of logic
is it, to reason micrcly from the existence of things,
to their non-existence, without a single fact, and of
course no ground for anilogy upon the subject. I'will
make one Turther rcmark, Dy way of obviating a re-
maining, and perhaps the last point, alledged against
the. doctrinc to which my foregoing observations and
enquiries lead—It is suid, by both christians and de-
1sts, that the very nature and operations of mind. in-
dicate a separate and independent existence from mat-
ter—Its fucility of action, and the amazing ranges of
thought through which it can pass in a single moment
of time, are (kcmcd con(,luslve, n cstabhshmg some-
thing radicaily dificrent in it from material organiza-
tion, its propertics and qualities. Whatever may
be the operations of mind, it never couid have been
conceived, that it had an independent existence from
matter; for its necessity in producing sensations, per-
ceptions, idcas and thought, must have imposed, irre-
sistibly, the belicf of its being the consequence of vi-
tulized animul structure, upon every person vicwe
ing the order of thuigs in their natural relution. —
How quickly is the philosopher degraded into an ideot,
by an wsccidental stroke on the head, or a wound of
the bran; and how suddenly is the clearest mind
thrown into a state of delirium or phrensy, by the
accession of fever—For my own part, I have never
been able to think at all, nor to produce any effect by
my mind, without the instrumentality of matter, both
as it relates to internal organization, and external struc-
ture— I have never seen aman, ncr any one cf the hu.
man race, whose brain was destroyed, or pulsc cn-
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tirely cease to beat, evince more signs of mind, than
are exhibited in an inanimate beast. Nature tcaches
us no other mode of being than what exclusively be-
longs to herself. From these circumstances we may
fairly infer, that matter has existed a¢ least as long as
mind, and is not the effect, but n reality the causc of
it. This, Isay, is the conviction of natural reason,
and suggests the only principles of natural religion,
if indeed such they may be called —I mean those which
compose atheism.

Having reached the only point to which an investi-

tion of nature, and the ordinary qualifications of
mind must lead, I will now open the book of Revela.
tion, concluding that nothing is more exceedingly ab-
surd and nonsensical, than the pretended beliet in a
God as a creator, and to be able to show nothing that
he has made, nor any thing indeed that he has to do
in the ceconomy of the universe, agreeably tothe best
established principles of natural reason—In the first
verse of the first chapter of Genesis, in the book cal-
led the bible, or the revealed word, my eyes are mect
with this extraordinary expression, ‘¢ In the begin-
ning, God created the heavens and the earth.”’—In
these ten words I find several radical ideas, unknown
to nature, and in learning which, my mind has no
more to do, than it does in learning that the sun gives
light, or the fire heat, except that in the former instance,
I am taught by hearing, and in the latter by seeing and
teeling—In both cases the ideasare excited in the mind
by impressions upon the senses—they are excited by
causes ab extra, operating upon the capaqity of the
mind, without which the mind could no more produce
them, than it could see light without the eyes, or
hear sounds without the ears, or, having the eyes and
ears, see and hear without light and sound. Therc is
this difference however to be remarked in the exzernal
circumstances—the means producing both the seeing

€
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of colours, and feeling heat, are ordinary and natural,
and so 1t1s with respect to common articulate sounds ;
but those which I have mentioned teaching us the be-
ing of a God, creation &e. are extraordinary and su-
pernatural in their origin. It muatters not by what
meuns they have been perpetrated, whether by oral
tradition or record—they bear unequivocal evidence
of being superhuman, or revealed in their derivation ;
nor is the force of the prdof atall abated by the multi-
plicity of opinions, and degraded notions that have

prevailed, and do still exist in the world, upon the
subject.  As the purest gold may be adulterated, and
the most genuine 1mpression nedrly imitated, so the
ides. originally revealed, are susceptible of alloy in
tlic work shop of the mind—the imagination. But
as in the former, 30 inthe latter cases, this abuse can.
not be made vithout the knowledge and use of the
originals. The idcas of nature can neveramalgamate
with thuse of revelation, so as to escape detection in
the hands of the correct metaphysical essayer—between
them is a generical difference, which cannot be des-
troyed by the ingenuity and subt ilty of the most plas-
tic minds. Notwithstanding all their efforts to unite
them in harmony, or to refer “the latter to imaginary
ciruses, so as to bury their radical distinctions, a sin-
gle touch of analytical reasoning, breaks down their
heterogenious mixture, and says to the powers of may,
pointing to the objects of time and sense, thus far can
thou go, and no farther, without revclation. Revela-
ticn does not stop at telling us, that in the beginning,
God created the heavens and the earth, but teaches us
scveral other fundamental ideas, (viz.) spiritual ex-
istence, the fall of man, the immortality of the soul,
a future judgment, and his redemption through a Sa.
viour ; which compose the tenets of the christian sys-
tem, and were produced by no other circumstances
than those decidedly supernatural. The revelation of
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God being made as the great architect of the universe,
&c. the mind of the believer is transported in the su-
blime strain of wonder and admiraton, and unitzs
with the psalmist, * The heavens declarc the glorv of
God, and the firmament sheweth his handy work—
day unto day uttereth speech, and night unto night
sheweth wisdom.” It will be in vain to refer me to
heathen mithology in proof of a different sentiment,
for every man capable of making the rcference, pos-
sesses in himself the natural means and advantages, in
at least as high a dcgrec as the heathens did, for ma-
king the discoveries, and he can without geing beyond
the operations of his own mind upon natural causes,
(excluding the language and idcas of revelation) shuw
in what way they did originate. Such an ¢xporiment
will afford the most unequivoeal confirmation of the
source from whenee 1 allege they were derived, and
the means emploved, if made ingenuously, and with-
out prejudice. I perfectly concur with Thomas Paine
in his last pamphlet, (page 50) wherc hesays, *¢That
which is revelation to me exists in something which
no human mind can invent ,” but disagree with him
in the same paragraph, when he says, *¢ There is no
man that believes in revealed . cligion stronger than I
do, but it is not the reveries of the Old and New 7 es-
taments that Idignify wirh that sacred ticle.” 1 disa-
grec with him in the lutter observation, because, ac-
cording to his own difinition of revelation, these are
the only books which teach us ideas that no human
mind could invent, and which I have enumerated
above. Perhaps the whole number of entirely origin-
all ideas taught by the old and new testament, do not
exceed the following, (viz.) spiritual existence—the
being of a God, his triunity—the creation of the world
—the existence of devils—the fall of man—the im-
mortality of the soul—a future judgment—man’s re-
demption through a Saviour, and eternal woe without
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—a heaven, the habitation of God, his holy angels,
and the spirits of just men made perfect——a hell, the
abode of devils, and damned spirits of sinful men—
To which may be added the attributes of deity, and
his will concerning men. “The design of the other
parts of these books, is to illustrate their truths,. and
to shew their particular relations to the providence of
heaven, and interest of men.

Such is the nature of the human mind, the pecu-
liar and aflecting connection which sub51sts between
the revealed ideas of God, including his attributes
and sovereignty, and our bemg and well being, and
indeed all that belongs to us, that when once induced,
1t would be almost unposslb!c to lose them entlrely :
for every natuil perception and distressing sensation,
arc in some dcgree associated with them. Here a
thought occurs w orthy our particular notice : It the
bemng of a God is an object of natural perception,
whv is 1t, that so many instances of idoltry have oc-
cured, and still exist 1n many parts of the world ?
"I’his cannot be refered to ignorance 3 for it 1s utterly
impossible, that any deyree of ignorance can change
the natural perceptions of the mind. A falling off in
the purity of the first knowledge of God, communi-
cated by mspired minds to mankind is very intelligi-
ble, for into how many thousand forms cannot the
inwrimtion modify a single thought, when under the
influence of 1gnorance, prqudlce and alarm?  Poly-
theism affords an amplc illustration of thisfact. Here
I will take occasion to remark, that from the very na-
ture of things, theism and not polytheism was the
first form of worship contrary, to the favourite hypo-
thesis of Mr. Hume—Dboth from the analysis of lan- .
guage, and origin of ideas. And here, to illustrate
this truth the more forcibly, I will extracta paragraph
from this celebrated deistical author, which will tend
to corroberate this opinion, and confirm the true ori-
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gin of the ide: of a God, &c.—* Although nothing
1s so unbounded in its operations as the imagimation
of man—to form monsters, and join incongruous
shapes and  appearances, costs the imagination no
more trouble, than to concicve of the most natnral and
familiar objects ; and whilst the body is confined to
one planet, along which it creeps with pain and difh-
culty, the imagination and thought can transport us, in
an instant, into the most distant regions of the uni-
verse. But although our thought scecms to posscss
this unbounded liberty, we shall find upon a ncarer
examination, thatit is really confined within very nar-
row limits, and that all this creative power of the
mind amounts to nothing more than the faculty of
combining, transposing, augmenting and dininish-
Ing, the materials afforded us by sense and expericnce.”
What materials of sensc and experience, but revela-
tion itsclf, gave the idea of a God, from his view of
the subject 2  Any man who will read Bryant’s An-
alysis of Ancient Mythology, Sir William Jones’s
Asiatic Rescarches, and Maurice’s Indian Antiquitics,
will find this truth abundantly proven, by all the varic-
ty of illustration requisite for producing the most am.
ple conviction. In the very structure of the mytho-
logical names of the gentile people, is discoverable
the radicals of the important ideas contained in the
Pentitouch.  Such has Leen the diversified channcls
‘through which remarkable cvents, the memorics and
names of illustrious personages, have been perpetua-
ted, sometimes flowing through the less alloyed strcams
of tradition, and at others pursuing circuitous cour-
ses, deeply impregnated with the turbid soil of igno-
rance, that notions of this nation, before, and many
of them since the christian &ra, exibit a strange varicty
indeed. ¢ When the traces of ancicnt tradition were
becomc famnt, in successive generations, the human
inagination sported in all the wantonness of fiction.
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From the broken fragments of true history, the want
of combination in heiroglyphic representations, and
the mutilated remains of ancient records or language,
innumcrable superstitions were fabricated, and recei-
ved with all the avidity of popular credulity. But
there is no purt of the Hebrew theology which can be
expliined, from the pervecsicas or misrepresentations
of the human imaginition—No part of their theolo-
can be resolved into a mistaken history, a corrup-
tion of names, or a puerilcallegory.”  Yes, sir, I must
again repeat what I have so often said, that we find
from the very natureof the human mind in its original
acquirement of knowledge, and its progress, together
with traditional and hlStOI'lC'!l facts, there can be no
other assignable or conceivable origin of the ideas of
a God, crc.ztlon &c. &c. than through revelation.
Hence it 1s, that every man, however repugnunt his
mind may feel to the necessity, through opinicns and
prejudices early formed, both by education and the
sanction of authorities, must unite with the christian,
In consistency with the plinest precepts of common
scnse, and the obvious necessity imposed by thie most
palpable rules of analasys, synthesis and induction, in
exalting the scriptures to the sublime source which
they clam. The dcist can no longer boast of his na-
tural religion, for the first and gre.at point upon which
1t rests, is obtained from revelztion, and is there found
In conncction with the rest of the compunent parts of
the christian creed. The atheist must be silent, for
the very existence of the radical ideas, and the words
employed in representing them, renders it utterly im-
possible but that their prototypes must have existed,
and operated upon the minds of the inspired pensmen,
mediately or immediatcly, who communicated them.
T'he shocking imprecations of the most wicked pro.
flizate, and the most meltmg strains of devotion of the
rehglous saint, bowing in awful reverence before the
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sovereign of the universe, are equally derived from re-
velation.—I"he former employs the name of God, and
frequently of the /foly Trinity, to Leighten his wanton
imj:iety of expression—the iatter uses them, when jn
deep humiliation, imploring his mercies, or in pious
extacies, enjoying his graces.

"I’ the same original cuuse the polytheist is indebt-
ed for the idea of a God, which being debased, consti-
tutes the object of his worship, upon whose shrine he

ours out his idolatrous oblations.  Should there be i
fxesitation or doubt upon the subject, I refer to the ana-
logy of all languages upon this point, when reduccd by
analysis to their radicals, and more particularly to our
own experience in the acquisition of ideas and know-
ledge, with this general remark, that no man cver yet
had the knowledge, or even the thought of a God with-
out being taught it.

This view of the subject, or result of my enquirics,
is in unison with the scriptures. Througl: faith we
understand, that the worlds were framed by the word
of God; so that things which are seen were not made
of things which d» appear. Faith is the evidence of
things not seen; it is produced by hearing, and hear-
ing by the word of God ; and all the scripturesare giv-
en by the inspiration of God—the scriptures compose
the written word of God. The world, by wisdom,
know not God— .0 man knoweth the Son, but the
Father ; neither .noweth any man the father, save the
son, and he t whomsoever the son reveal him. Itis
believed that the first und second chapters of Paul’s
epistie to the Romans, contain a sentiment quite op-
posed to the general conclusion. This apparent op-
position ceases when we recollect that the invisible
things of God, from the creation of the world, were
clearly scen—even his eternul power and Godhead, ac-
cording to the same apostle, by the revelations and in-
spirations of God, to the patriarchal and prophetic
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minds. In faith, Abel, Enoch, Noah, Abraham,
Isaoc and Jacob, died, not having received the pro-
mises, but having scen them afar off, and were per-
suaded of them, and embraced them, and confessed
that they were strangers and pilgrims on the earth, de-
siring a better country, thatis, an heavenly one—
They realized by faith the Father, Son and Holy
Ghost, in their own salvation. The second passage
alluded to, relates to the Gentiles, and stands thus :
*“ For when the Gentiles which have not the law do by
natare the things contained in the law, these having
not the law are a law unto themselves, which shew
the works of the law written in their hearts, their con-
sciences, also bearing witness, and their thoughts the
meanwhile secusing, or else excusing one another.??
We are to remember that the Mosaic Jaw was never
given to the Gentiles,  So says Paul, * For I could
wish that myself were accused (or separated) from
Christ for my brethren, my kinsmen according to the
flesh, who are Tsaraclites, and to whom pertained the
giving of the law.” T'he gentiles might have appre-
ciated the soundness of the maxims contained in it,
and adopted them as ruies of conduct, although not
imposcd upon them by the authority of law. The
use designed to be made of the above passage with
those who differ with me in opinion, is to prove that
the world, without revelation, would have known or
have the idea of a GGod, creation, &c. ¢ven in the
opinion of Paul—his explicit declaration upen this
subject, 1 before stated. 1 do not mean to restrict the
agency of Deity to the revelation we have on record.
By the same power that created the universe, and
evolved order out-of confusion, whose instrumentality
enabled and prompted Balaam’s ass to articulate intel-
ligent remonstrances against his enraged and cruel
master, may the Gentile mind have been illuminated
from time totime.  Lhave said nothing about abstrac-
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tion in my investigation. Although our authors and
teachers have placed great reliunce upon ity onaccount
of its creative influence, I{ound no possilie aid from
its use in originating a single clementary  thought or
idea ; and, indeed, the expression imports no other
mental operation, than the separation of a purt erparts
from the whole; but this can never assign to an ob-
ject qualities which it did not possess before. My
anxiety to be intelligible, has produced frequent repe-
titions, notwithstinding which, I nay have failed in
frequent instances.

I explode, in the most formal manner, a creative
power, and innate ideas in the intellectual endowments
of man; for I have not been able, by torturing my
own mind, to produce a specimen of the former, nor
to clicit an evidence of the latter.

The attention that the mind bestows upon its own
operations; (if correctly made) confirms it in the ne-
cessity of sensible existence, of a material nature in the
present order of things for exercising them, and im-
poses the irresistable conviction, that its own ideas and
knowledge of spiritual being, &c. were communica-
ted, in their commencement, by supernatural means,
which have been perpetuated by audible signs, or lan.
guage taught by hearing. 'We have several instances
on record, well authenticated, of children being born
deaf, and after arriving at vears of maturity gaining
their hearing, who acknowledged, that during the state
of profound silence, they had no thought, or distant
conception of any thing spiritual,

If it is true, that atheism is the religion of nature,
(of which I have no doubt) how awfully have the in-
terests of truth been perverted, and the scriptures set
at nought by its teachers. Every concession made in
behalf of natural religion, is a surrender of the strong
grounds of the revealed, and at the same time it ad-
ministers life, strength and energy to deism, inflicts a

D
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mortal wound upon the very vitals of christianity. In
yiclding the points upon which alone its supernatural
origin can be supported, (I mean the impossibility of
the human mind cver inventing its principles without
supernatural aid) the scriptvres no longer possess the
intrinsic nature of divine truth, and become more a
theme of ridicule, than the solemn voice of heaven,
proclaiming to man his high origin, thc low estate to
which transgression has brought him, his exalted des-
tiny bevond the grave through a Saviour, and eternal
woc without.

Vain human philosophy has ustirped the prerogative
of the Most High, and having stolen light from heav-
cn, meanly dcmcs the theft. Y homas%’ame, in that
part of his pamphlet before cited, has said nothing
morce than he was justified in by the natural christian
religionists. 1 will transcribe at large his observation

—** T'he world has been amused with the term reveal-
ed religion, and the generality of priests apply this term
to the bouks called the Old and New Testament. The
Mahometans apply the same term to the Koran. There
1s no man who believes in reveualed rehigion stronger
than 1 do, but it is not the reveries’ of the Old and
New Testament, nor of the Koran, that I dignify with
that sacred title.  That which is reveL\tion to me, ex-
ists in something which no human mind can invent,
no human hand can counterfeit.” (This definite of
revelation L entirely adopt.) ¢ The word of God is the
creation we bchold, and this word of God revealeth
to man all that is necessary for man to know
of his Creator.”” He then proceeds to learn from his
created word of God, his power, wisdom, munificence,
mercy, and goodness, and concludes with these ex.
pressions—** In fine, do we want to know what God
15? Search not the book called the Scriptures, which
any human hand may make or any imposior invent ; —
but the scripture called creation,”” By the course of
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investigation before detailed, Paine is deprived of his
first link in the chain of natural religion, and is obliged
to dignify with the sacred epithet of revclarion, the Old
and New Testament, as the only word of God, through
which he ordinarily converses with, and exalts, and
improves the head and heart of man.

How much is it to be regretted, that the course of
education taught in perhaps every school in our coun-
try, accords with the principles of Thomas Paine, by
men too, professedly Christians.  Entirely agreeable
to the rules of philosophising, and the principles of
right reasoning, (or rather wrong reasoning) inculca-
ted by our teachers, a young man, on finishing a refi-
ned academical educatiow; must necessartly and naitu-
rally be a deist ; learning by the energies of his own
mind, matured by instruction, not only the being of a
God with all his attributes, and the creation of the
world, but also the immortality of the soul, and a state
of future rewards and punishments, without ever re-
cognising in a single instance, the aid of revelation—
Thus rising to the superlative height to which Tho-
mas Paine alleges natural reason can carry the mind,
the scholar, by logical necessity, ceascs to respect the
scriptures, and charges them with being the reveries
of nonsgnse; and, wonderfulto be told! all this migh-
ty chain of deductions proceeds from this single gra-
tuitous postulatum, * that none of all the objects which
we see, have been from evernity, and therefore they
must have been produced by a self-existent, eternal and
independent being or cause,” than which, a greater ab-
surdity was ncver taught with the affectation of truth,
nor more universally contradicted by the plainest infer-
ences, from intuitive propositicns. This assumption
is the groundwork of deism, gnd the foundation stone
of natural religion. Withall the deliberation of calm
reason, I challenge its advocates to adduce a single fact
or analogy, from the whole laboratory of nature, or a
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single principle expressed in her vocabulary, su_gest-
ing the most remote hint of this surreptitious axiom—
Succession of time ad infinitun whether in a prospeca
tive or retrospective view is the language of nature.

- Our examination of the subject discloses another
egregious ertor or two, as prevalent as those animad-
verted on. They are taught with as much assiduity
as the rudiments of our language, to the great injury
of socicty, and disparagement of divine truth.  This
I hold to bLe literally true, whenever principles are
chimed as the natural discoveries of the human mind,
by its own mﬂ;(,tlons, which at the same time are alone
obtained from revelation. Every such a plagerism
unacknowledged, and in reality denzed, detracts from
the genuineness and authority of the scriptures, and
weakens their influence upon the human understand-
ing. T’heerrors alluded to relate to the popular ideas
of morals, together with the common principles em-
braced by our systcms of moral philosophy.  Apart
from the idea of a God, spiritual existence, &c. not
known in natural philesophy, natural metaphysics, or
natural ethics, morals consist in nothing more than a
punctilious regard, and ostensible observance of the
manners and customs existing ; and moral philosophy,
framed under those natural circumstances, relate to
nothing more than the ascertainment of those princi-
ples which the wants, necessities and conveniences of
mankind, in asocial state, suggest, and in their prac-
tical mﬁuence, areregardless of every consideration but
public opinion, and individual interest and aggrandize-
ment. In the present dislocated state of things, we
are taught the most sublime doctrines of theology and
refined | principles of religion, under the spurzous name
of natural religion, aguinst the ligitimacy of which I
do, in the most formal and explicit manner, protest.
It is more wonderiul than otherwise, that men of ra.
tional habits of thought and clearness of perception,

!
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should receive, as often as they do, the scriptures as
true, afier being thus rifled by many of our philoso-
priers, professmg christiamity, of their intrinsic char-
acteristic evideness of being superhuman.

E.qually excepionable isthe currentnotion of consci-
ence. It is supposedto be aprinciple resident inman en-
throned upon his heart by the great Creator, in his first
formation.  Uninfluenced by externalandlocal circum-
stances, itdictatesto the mind whatever is right and re-
prcach:sit forits errors, equally operating in every part
of the world. "T'hese opiniinsare oppased by the plain-
est matters of fuct in the histery of mankind. The
conscience is as much formed by education as the un-
derstanding is, & agreeably to the sentiments imbibed
of rightand wrong. is the approbation or disapproba-
ticn of the moral sense iu 1espect to actions.  Hence
we are informed, that amongst some of the Indians,
it is decmed the religicus duty :of the children of
decrepid parents to put them to death, in which
they acquiesce with pious resigunation—In our own
country a very different custom obtains. In both cases
we have reason to believe equal conscienciousness.
Amongst the Brahmins, who believe in the transmi-
gration, hospitality to an extreme is deenied ndispen-
sable towards the serpents and most loathsome insects,
believing them to be the residence of the souls of their
departed friends. In this they are as much directed
‘by their moral sense, as the ehristian in his religious
‘'duties, in the meridian of Lexington. In short, I con-
«ceive the conscience, the moral scnse or faculty, to
consist in acapaciry of mind to exercise judgment up-
on moral and religious subjects, deriving its rules
from the sentiments it adopts from education’ &c.—
From which it follows, that our conscienc¢es weuld ap-
prove our conduct in' every act whidh enhanees our
~wn individual zemporal interest, regardless of every
other concern,- had -the ideas-of revejation never been

3
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communicated to mankind, and provided we could e-
lude the observation of the world.

In the mind possessd of the belief.of a God, his
omnipresence, his character as a. judge, and our res-
ponsibility to him for the violation ¢f those laws which
he has prescribed and promulgated for our regulation,
a very different principle oo action obtains—Honesty
and uprightness are as sure to be observed under the
dark weil of night, unperceived by man, as in the
blaze of day, inthe view of a thousand witnesses ;
and often the man who professes to disbelieve them,
silently admits the possibility and even probability of
their truth, and fpr a violation of them fezls compunc.-
tign proportionahly. I know many men whq disavew
any motives from the above considerations, and whose
conduct jn life is deemed correct. Lo this I would
observe, that many of gur actiouns, both righs and
wrong, arg autematic—that is, they are the effect of
habit. 1 he-habit of proper conduct.is the effect of
an educauon produced by precept and exumple, re-
straint and coercion, properly employed; and that of
a contrarv nature, is produced by a different state of
things. The principles of the former mode of educa-
tion are, or were originally, derived from revelation,
and in' the latter not.

‘The great fundamental ideas of a God, &c. being
once revealed to the wind, either mediately or imme-
diately, diffuse themselves as extensively asitsthoughts
upon spiritual existence, creation, &c. varying with
the different degrees of knowledge and ignorance;
sometinies appearing in the exalted purity of spiritu-
al perception, as in the apostolic day, and at others in
degraded  and groveling notions, as were evinced in the
days of Egyptian darkness, the conscience participa-
.ting in a correspondent degree of truth and error, in
the exercise of itg functions. It is regulated by our
sensations, and sympathctic associations, our experience,
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manners and customs, and acgmrcd tdeas of rzg/zt and
wrong, in the exercise of its censorial power in ap-
proving or disapproving ; and not from any original,

innate cause, or standard of judgement, independent
of these circumstances.

If a unity of sentiment exists in the world, amongst
the diversified inhabitants of the globe, it results from
similar sensations, and correspondent associations, pro-
duced by the operation of analagous internal and ex-
ternal causes, upon a similar animal structure, and a-
like deductions of the mind from them. These are
the requisites, and I may say the component parts of
common sense, about which we have hcard so much,
with so little meaning, and which 1s often taught as an
original, elementary, self-evident principle. In this
acceptation, common sense and nonsense are commu-
table terms in the true language of analytical science,

A corollary from tie foregoing observations is, that
the interest and success of truth, require a very essen-
tial change, both in our pulpit instructions, and course
of academical cducation. Instead of hearing from
the desk, the wonderful atchicvements of human rea-
son, aided by the light of nature, in theological acqui-
sitions, we ought to be referred alone to revelation, as
having first communicated the principles, together
with those of christianity, and be taught thatit is more
the humble duty of the mind to receive and employ
them as rules of faith and practice, than to have origi-
nated or invented them. Our schools of learning and
science, yielding to the same dictates of natural reason,
and correct philosophy, would conduce to the same
end; thestudents should be instructed, that, every ray
of science relating to the Deity, &c. has emanated
from the sun of supernatural illumination, and that it
1s as necessary to recognise revelation in acquiring
them astheexistanceof matural lightinthe investigation
of coloirs ; thisinnovationcould not faileventuating in
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the extirpationof deism and atheism, in every christian
land—in our present plan of philosophising, we are
perpetually wandering in the dark, involved in our
own reasonings, and shut out from the light of heaven;
like the silk worm, entomed in our own texture, while
the beams of revelation, are shining strong upon us!
Instead of turning to the rissn sun, and adoring its
glorious majesty ; we wheel to the west, with his rays
in our eyes, and bow before the hemlsphere of dark-
ness. Nor is thisconduct to be wondered at, it is the
very trick and turn of vain human philosophy ; at the
same time it glories in 1ts own refulgent energies, de-
monstrates in theology thatits disciples are the sworn
votarics of night.

I am no enemy to scholastic learning, T .am an advo-
cate of a good education ; but it is not the province of
philosophy to discover the radical ideas taught by re-

valution.  Sir Isaac Newton and a man of only ~ommon
sense, are entirely on a level in their first perceptions
ofthem, fully as much so, as they are in secing natural
ohjects by the reflection of light. The difference
between them, would consist insubscquent views and
improvements that they would be able to muake of
them, and this would be in proportion to the superior
correctness, and capacity of their minds.

The illiterate man, whose mind is not contaminated
by the conceits of vain philosophy, and who reads the
scriptures without cver having been raught 1o downbr,
by the scepticism of those who profess to be raised a-
bove the humble necessity of receiving the truths of
revelation, unless they are able to comprehend them,
inibibes their truth in ‘much greater purity, than the
energising philosopher—for they are matters upon
which no more reasoning can be emploved, ([ meun
their elementary principles) thancan upon the first prin-
ciples of matter. No man hasever pretended to ascer-
tain the modus existandi, or mode of existence, of the
latter, or to doubt their besng, on account of this inca-
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pacity, and as vain and unreasonable would 1t be in the
former. Toknow that they do cxist, and tolearn their
various properties and uscs. is all that the mind can
atchicve, and we cbtain our first perceptions of them
in the same way a child does its pap from the nurse.
This view of the subject shews how radically wrong
the opinions of many parents are in regard to the ed-
ucation of their children.  They object to letting
them ever read the bible, until their minds ave sufh.
ciently matured for exercising judgmentupon it.  The
exclusion of light from their eyes until they could
dissect a sun beam, or sounds from their ears until
they had learnt accousticks, would not be less absurd.
Those persons who have the religron plobia, or whose
minds are so refined as to sicken at the namce of reve-
lation, will act consistently in changing the vocab-
ulary of science, obliterating the expressions formerly
enumerated, as entirely derived from revelation, and
excluding as mere notions of superstition and priest-
craft, all the motives arising from them in the regula-
tion of mens’ conduct, and adopt a plan of education,
and a system of morality legitimately natural ; the for-
mer extending its views no further than time and
sense, the investigation of matter, its properties and
laws, exhibiting mind as a consequence of vizal or-
Zanization, sut genuis, or of its own kind : the {op-
mer extending no farther, and comprchending a vicw
of social wants, necessities and enjoyments, and at-
taching criminality to no agent, lct his conduct be
what it may, if he can elude observation or detection,
or in other words, conccal apspearances. It revelation
must be excluded in onc instance, in acquiring funda-
mental principles of science, it may be excluded en
tircly, and the above will be the result.  As it is abso-
lutely necessary however in affording the radicals of
the most sublime science, and that decidedly most
E
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interesting, why not adopt it in full, and with candour
acknowledge it 2

T'he eficcts of such improvements wenid not be
less conspicuous and happy in governments.  Such
is the simplicity, force and harmony of truth, that it
assimilates all parties through which it pervades.—
The real condition and interest of men being only un-
derstood by learning those lessons of intellectual
knou ledge, the prmmpleb of which are alonc contain-
ed in the scripturcs, and were given by inspiration,
a similarity of concern, and vty of destination in cv-
erv individaal engiged in the great drama of human
liic: would be acknow ledged—E very mind would unite
in the affccting sentiment, that our prescnt state of be-
ing derives, i reality, its chief importuance to us, from
its rclation to eternity, in conformity to scriptural de-
clarations. Under such presentiments of mind, the
people, in forming a system of government, and their
representatives and servants, in enacting laws and ad-
ministering justice, would sedulously exclude every
thing that would tend to embarrass the Improvements
of mind, restrict rational and social erjoyments, and
hinder those preparations required for immortal feli-
city.

‘T'he public functionaries would feel a more uniform
and efficient motive for discharging the duties assigned
tothem than the uncertain, and fugitive plaudits of
men, or the fear of a human tribunal.  The insufficien-
cy of such inducements, has often been witnessed from
the cringing sycophant, up to the most sturdy mascu-
line patriot, when eallured by temptation to power, or
mvited by an opportunity for individual aggrandize-
ment.  The Deity has established no arbitray distinc-
tions amongst men, and in the christian church, cvery
member enjoys equal rights in subordination to the
principies by which it is regulated.  The true science
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of politics contained in the corollary obscrvations I have
made cmbrace the same pr111c1ples as thc basisof cve-
ry just and well organised government. The fre-
quent cant amongst some politictans that rcligion and
politics should never be blended, proceeds from a dis-
belief in the christian religion.  Did they verily belicve
it truc, this disingenuous sentiment would neverbe ex-
pr essed. Such men convince me that it would be dan-
gerous to trust them were they not entirely devoted to
public opinion, or governed by correct habits early im.-
poscd by the force of education. I do not mean that rcli-
gion should -be established by government—my ideas
lead to no such a consequence; but that government
should be established, and administered all over the
world according to the christian principles.  Tlus
however can never be the case until the christian world
becomes a world of christians, which will never be as
long as our very systems of education teach the ycuth.
ful mind to doubt of the supernatural origin of the
scriptures. I do not think that precachers ought to
meddle further with politics, than to illustrate the har-
mony which subsists between the sublime truths of
christianity, and our representative democratical form
of government, in the various relations of individuals
to their God, society, and themselevs ; shewing them
that at the same time it affords the best means, and
greatest security for happiness in any possiblc form
of the social state, it gives the fairest opportunity in
preparing for another and a better world.

‘The best protection of religious truth by govern-
ment, 1s to leave it frce—it will tolerate itself. And
the best antidote to error, is correct education ; for it is
that which forms the mind. By education, I not only
mean scholastic acqu1rements and parental teachme;s,
but also pulpit “instructions : in every case avoiding
the inculcation of any thing, which, for the sake of
truth must be unlearnt,
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