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. THE
PREFACE.

I Have endeavoured, as planly as 1
couldy to vindscate Religion from
thofe Prejudices which [ome bave en-
tertamed agamft the PraJice, and
from the Reproaches whick by others
bave been caﬂ out againﬂ the ?ri:;;-i-
plesof st.  And, of this could be done
effectually, I doubt not but that the
Intereft of Religion would be very
much promoted by it, For, by all thut
I can obferve, our Infidels [eem 1o
pave renounced it, not through any Con-
vichon by Principles of Reafon, but
tbrough their Difafferon to that Pre-
ty and Virtue 1t obligeth them to, and
a falfe Opinion of thesr being very pre-
qugicial to thewr prefent, worldly In-

tereft. .



The PrevAcE
tevefl. _ And thfe who bave lately
appeared aganft Religion, bave af-
faulted it chefly with Scoffing and

Leterto Rudicule, which One of them hath
comeen. impudéntly written o Defence of. I
28 £ auas the Reading of ths Book, and
fome others of the [ame kind, which
determmed me an the Choce of my
Subjec’fb; ;z?nd macfle me ﬂzlink that tz

ew the Folly and Abfurdsty of [uc

/I/Z;ritz'ngy, ngbt.be a ieceﬂ‘g'y];{d as

ufeful, as any other Method of plead-

ing the Caufe of Relsgion. If what

% here [ad [ball, in any meafure, be
Jerviceable to thows-end, I [ball be very

~well [atisfied with the Publifbing of

it 5 which, after’ [o many Excellent
Difcourfes preached and printed on

the fame Occafion, I hoped and endea-

woured to bave been excufed from.

- Rt’ll# ‘
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Rom. yo. Part of the jyth Verfe.

W bofoever believeth on bim, /Ball not be
afbamed,

E live'in an Age wherein
prophaneMenare riot contenit
to deny God in their Works,

. and to defpife Religion in
their Hearts, but fet up for publick Advo-
cates for AtHeifm dnd TInfidelity. And
though they pretend to be mighty Men of
Reafort, yet they feldom care to ufe any
ferious Arguments in Defence of their Caufe.
Thefe thiey know have been often anfiwered,
and are apt to put Men into a {efious cori- Letter soma
{idering Temper, which, fome of them con- cerminggy-
fefs, would be a great Prejudice to the Sug. *fafm,o
Cels of their Undertaking: And therefore B ,I;f:’,, ',
B B are |
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are not willing to allow any to be fit Judges
in thefe Matters, but thofe who are in good
Humour, 1. €. Aity and Jocofe, fit to be en-

tertained with Droll and Coriedy. Their
greateft Talent 1s Ridiculing, and therefore

they claim a’ Liberty to Exercife it without
any Reftraint, and would perfwade the
World that it is for the Advantage of Truth
to fufler it to be jeer'd and laughed at. If
we fay, that the Principles of Religion are
arave and ferious Things, and therefore
ought to be argued about in a grave and
{erious Manaer ; they tell us, that we muft
firk prove them to bz grave and {erious
Things, though they have been always e-
fteemed, and often abundantly proved to be
fo. But why fhould not they firft prove
them to be Foolifh and Ridiculous, before
they be allowed to treat them with fcurri-
lous Jefts and Derifion? No, fays one of
their late Advocates, there is no other way
to find out which are truly ferious Things,
but by applying the Ridicule, to fee whether
they will bear it or no. And farther infi-
nuates, That if the Enemies of the Chriffian
Religion, in its firfl Rife, bad aflaulted it this
merry way, they would have bid fair for the
Silencing and Suppreffing it ; which isas much
as to fay, 1t would fo well have born Ridi-
cule, appeared fo worthy of Contempt and
Derifion, that Men would generally have

been athamed of entertaining and profefling
the Belief of it. But
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Relz:gian no Matter of Shame.

But hath it not always been affaulted in
this Manhner ? Were not the Primitive Fouy.
ders of it brought upon the Stage, in this
pleafant way, as well as that of Bears Skins
and Piich Barrels: Was not the Anthor of
our Faith himfelf thus ferved by his Unbe-
lieving Enemies, mocked and jefted on, ar-
rayed in Purple, and crowned with Thorns,

-~ ridiculed with mock Adorations # and by

all the Methods of Derifion their Prophane
Wit could invent, expofed to the Scorn of
Men, and the Reproach of the People >

And were not the Apoftles of Chrift treat-
ed in the fame Contumelious Manner, made
a Gazing-Stock by Reproaches, jefted on, and
reviled, reprefented as drunken with Wine,
or mad Enthufiafts, as worthy of the utmoft
Scorn and Contempt, as the Filth of the
World, and the Off-fcouring of all Things
The Chriftian Religion #her had nothing,
but the Evidence of its Truth, to enable 1t
to bear the 7rial of the crael Mockings of
thofe ungodly Scoffers, yet it mightily grew
and prevailed, The Publithers of it had
none of the Wife Men after the Flefh, none
of the Rich and Noble, no Profpeét of any
Temporal Advantage, to keep them in
Countenance under all the Contempt that
was poured upon them. The Wits and
Jelters had then an Opportunity of dpplying
their Infallible Rule of Ridiculs, with- all
the Advantsge it was capable of; for ctll:lfg

A B 2 if-
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difcovery of its Truth: And if this be fo
fure a Teft of grave and ferious Truths,- as
we are told it is, we have, upon their own
Principles, a2 moft convincing Argument for
the Truth of our Religion; which maintain-
ed its Reputation, and gained upon the E-
fteem and Faith of all forts of Men, even
then, when Mocking and Scofhing at it had
no Reftraint, and they thatreceived it were
fure to be bad in Derifton of all that were
round about them. But they were able to
give fuch convincing Reafons of the Faith
and Hape that was in them, and were{o well
{atisfied 1n the Excellence of the Doctrines
and Precepts of the Gofpel, that they could
not be made athamed of their Religion, by
all the Scorn and Reproaches it brought up-
on them. Whefoever, faith the Apofflein
the Zext, believeth on him, (ball not be afba-
med. Whafoever believeth on bim, 1.e. who-
foever is 2 good Chriftian, whofoever be-
lieveth and liveth as fuch, (bal not e afba-
med, 1. e, he fhall have no Caufe to be a-

fhamed, either of his Faith or Praétice.
The Atheifts and Infidels of our Times,
after the vain Attempts of fo many Ages
for the Deftru®ion of Religion, feem now
to place all their Hopes of Succefs in break-
ing their Jefts upon the Principles of it,
and expofing them to Contempt and Deri-
fion, in the moft ridiculous Difguife their
smpious Wit can invent, They feem to de-
{pair
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fpair of Reafoning it out of the World, but
yet to have fome hopes of jeering and
Jaughing it out of Countenance : I fhall
therefore make it my chief Bufinefs, in my
Difcourfes upon this Subject, to arm you a-
gainft all {uch rude Affaults, wherein their
greatelt Strength lies ; by {hewing, That
whofocver is a true Chriftian, both in Faith
and Praltice, can have no reafon to be afpa-
med of his being fo. There is nothing Tgno-
minious in the Matter of his Faith, or the
Manner of his Life ; no real ground for
Reproach, in his believing the one, or chu-
fing the other. To this End I fhall endea-
vour to make good thefe following Propo-
{itions.

Firft, That thereis nothing in the Mat.
}:qr of his Faith, fhameful or difgraceful to
1m,

Secondly, That there is nothing Shameful
in his Praice.

Thirdly, That he hath wifely taken that
Courfe, which will ‘certainly be fafe in the
End and Iffue of i1t ; and therefore hath no
reafonto be afbamed, for want of forefeeing
or providing for what may, for ouglit any
Man can know, be hereafter.

Fourthly, That he hath no reafon to Ze -
fhamed of his Faith or Practice, fo far as the
Publick Good is concerned in them.

B3 Fifthe



é

Religz'm o Matter of Shame.

Fifthly, That he hath no reafon to e a-
fhamed of them, upon the Account of any
thing in them really prejudicialto the Hap-
pinefs of this prefent Lite, which is in all

. Refpeéts highly promoted by them.

Sixthly, That he hath no reafon to Je 4-

fhamedof any fuch foolifh Credulity, as the

Atheifts and Infidels are wont to reproach
him for, and have the greateft reafon to be
afhamed of themfelves.

Firﬂ, That there is nothing 1n the Mat-

ter of his Faith, Shameful or Difgraceful to

him.

Thofe Principles of Natural and Reveal-
ed Religton, which are the Object of it,
are not Tgnominious or Difhonourable to
him. They ate not any juft Matter of
Shame or Reproach, but rather of Glory
and Rejoicing. They reprefent him as a
far more excellent and happy Being, than
Atgeiﬁs and Infidels will allow themfelves
to DE.

That he is the Workmanfhip of God,
made and fafbioned by a Being infinitely wife
and good, the Creator of Heaven and
Earth. ‘That be is the Object of his pecu-
liar Care and Providence, and that the vaft
Variety of other Beings, with which he is
nourifhed and delighted, were defigned for
thofe Beneficial Ufes to which they ferve.
That he hath fomething more in his Com-

pofition
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pofition than dull and fenfelefs Matter ; that
he hath nobler Powers and Faculties than
can poflibly {pring ‘from Body, however
fhaped, or fized, or moved, or tempered
- together, That he is endued withan Im-
- mortal Soul, formed after the Likenefs of
the moft excellent and fupreme Being, -and
capable of an everlafting and moft happy
Enjoyment of him.

How much more Honourable is this to
Mankind, than to be, as the Atheift aflerts
him to be, the Creature of Blind Neceffity

or Chance, in the forming whereof no Wif-
dom or Counfel was employed » That he is
withont any God in the World to concern
himfelf about him, and that ne one thing
was ever defigned for his Ufe and Benefit ;
that he is 4-mere Corporeal Machine, jum-
bled together without any Art or Skill,
and acking only as it is moved by the fatal
or cafual Impreflions of Bodies which are
round about it ; uncapable of any Pleafure
but what they force upon him ; and when,
in a little while, they have put it outof
Frame, nothing is able to put it in order a-
gain, or to reftore its Motions, but 1t re-
mains {tupid and unaétive: for ever ; its Life
vanifheth into nothing, and its Hopes pe-
rith. With what Indignation fhould we re-
je&t fuch ridiculous and opprobrious Con-
ceits as thefe, which make Mankind of {o
bafe a Defcent, of fo mean a Compofition,

B 4 and
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and void of all Capacity of Life and Hap-
pinefs, beyond the fhort Meafure of an
Hands Breadth of Days: And what can be
more abfurd, than the Attempts of Atheifts,
to expofe Men to Contempt and Reproach,
becaufethey will not join with them in thus
yilitying their own Nature and Extraction 2

The Chriftian further believeth, that
God the Maker and Governor of the World,
hath a tender and gracious Regard for Man-
kind, that he gave bis only begotten Son to
take our Nature, and to {uffer the painful
and ignominious Death of the Crofs, to re-
deem us out of that State of Sinand Mife-
ry nto which we were fallen, and tobe the
Author of Eternal Salvation, toall thofe who
believe in him, and obey his holy, juft, and
good Laws : That this our Redeemer rofc
again from the Dead, afcended into Hea-
ven, and betng fat down at the Right Hand
of God, fent the Holy Ghoft to guide,
{anctity, and comfort us; and that he will
come again at the end of the World, with
Power and great Glory, to judge the Quick and
Dead, and to reader to every Man an ever-
lafting Recompence, according to what he
ga:‘;: done in the Flefh, whether it be good or

ad.

Now what is there in all this for a Chri-
ftian to be athamed of » Is it not for the
Honour of Mankind, that the Almighty
Creator and Governor of the World Ihou[lf!

0
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% fo love them, that he fhould value themand
2 their Happinefs at fo high a rate, that he
& fhould fend his only begotten Son, cloathed
§ with our Nature and Infirmities, to pur-
* chafe Eternal Redemption by fhedding his
4 precious Blood for vs ; that he wiped away
j all the Ignominy of the Crofs, and con-
¢ firmed the Truth of all the glad Tidings of
{ the Gofpel he preached, by raifing him trom
| the Dead ; that he hath taken our Human
| Nature into Heaven with him, and placed
the Man Chrift Fefus on his Throne of Glo-
| ry, and made him who loved us, and wafhed
. us from our Sins with bis own Blood,Head over
~all things ; That our Bodiesare not to perifh
for ever in their Graves, but thall rife again
Glorious and Immortal ; and that whes Chrift,
who is our Life, fhall appear, we alfo fball ap-
pear with him in Glory, and be for ever un-
ipeakably happy with him ? Thefe are
things too glorious for us to fuffer our felves
to be laughed and jeered out of the Belief
of them, to give up to thofe who affault us
only with Arguments of prophane Wit and
Drollery. Nothing but the. cleareft Evi-
dence of our being deceived, fhould be a-
ble to ffop us in this our boafting, and to make
our glorying void.

Secondly, There is nothing fhameful in
his Practice, nothing but what is Honoura-
ble in the fight of all Men, but a few blind
and befotted Agheifts, whofe Reproaches 1_119

wife
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wife Man will think worthy. to be fet a-
gaint the general Efteem of all other Men;
who, when ever they exercife their Talent
of Scoffing at Piety and Virtue, act 1n
Contradi¢tion to their own Principles.  For,
according to thefe, nothing we do can de-
{ferve either Commendation or Reproach.
For Virtue and Vice are all alike with them,
one is neither better nor worfe than the o-
ther. ‘The Diftin&ion of Fit and Unfit, of
Duty and Sin, of Moral Good and Evil,
hath no Foundation inthe Natureof Things;
and Robbery and Murder are every whit as
good in themfelves, as Juftice and Charity. |
But if there were really any thing unfeem-
jy and contemptible in the Chriftian’s Life,
it would ftill be moft abfurd 1n them to |
reproach him for it : For they tell us, that |
no Man can poffibly do otherwife than he |
doth ; that there is no fuch thing as Liber. |
ty, or Choice ; that every Volition is necef- ¢
fatily produced by fome External Caufe, by
a violent Impulfe of fome Matter without §
us, or infpired into us, no otherwife thanas §
a Wheel of 2 Mill is moved by the Wind §
that blows upon its Sails, And if this be §
true, there can be nothing more worthy of §
Praife or Difpraife, of Commendation or |

Reproach, in the Acions of a Man, than
in the Motions of a Mill.

Nothing then can be more abfurd, than
for an Atheift to ridicule or fcoff atany |
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4 thing ; and furely no Man of Senfe. will
§ value the Cenfures or Reproaches of fuch
§ 15 not only contradict themfelves by them,
% but the common Senfe . and Experience of
? Mankind. To be fure the good Chriftian
can have no reafon t0 be afbamed of his Pra-
Gice, which is moft highly Honourable up-
on thefe Accounts. o

Firft, The Chriftian’s Life is an Imitation
- of the moft excellent and glorious Being in
all his imitable Perfections; a conforming
our felves to his Image, who is the Lord
glorious in Holinefs ; and exercifing, to the
utmoft of our Capacity, that Juitice and
Fidelity, that Goodnefs and Mercy, for
which he is adored and honoured in all the
Aflemblies of his Saints, This certainly
can be no jult Matter of Shame and Re-
proach, nothing can be more Honourable
for us, than thus to fhew forth the Virtues,
and to live the Life of God.

Secondly, The Chriftian’s Life is doing
the Will of God, and walking according te
thofe Laws which the infinitely wife and gra-
cious Lord of Heaven and Earth barh fer
before us. And can it be Matter of Shame,
for 2 Creature to be governed by his Crea-
tor ; to employ our Faculties about thofe
Works which our Maker hath appointed tor
us ; to be directed in all our Actions by a
Being who 1s infinitely wife, and therefore
cannot but know what is belt and fitteft for

us

11



14

Religion wo Matter of Shame,

us to do ; and immenfely good and kind,
and therefore cannot require any thing of
us which 15 not for our Good and Benefit to
perform @ Canit be Matter of Shame, not

to decline the moft Honourable Service, not |
to withdraw our {elves from his Condu®, |
whofe Wifdom is unfearchable, and Under- i
fanding infinite ; not to be undutiful to a |
moft kind and loving Father, or to be care- |
ful in all things to pleafe him, who is the |
beft Friend, and the greatet Benefattor we
have in the World, who giveth us Life, and }
Breath, and all things >

Thirdly, The Practice of a Chriftian is a- §
greeable to the belt Reafon of Mankind,
what the moft wife and fober Men have al- |
ways approved as mcft becoming and be- §
hoving us, and as moft worthy ot Efteem §
and Praife ; fuch as hardly any Man can in §
good earneft difapprove or defpife; fuch as, §
I am confident, thofe very Men, who wan- §
tonly fcoff at it, didnever ferioufly difallow [
or condemn. Did ever any Man’s Reafon §
dictate to him, that it was fit for a Creature [
not to honour and love his Maker 2 That it
was as reafonable for a Man to be lewd and
drunk, as to be chaft and {ober ; to be paf-
fionate and furious, as to be meek and gen-
tle ; to be injurious and fraudulent, as to be
juft and faithful in his Dealing ; to be cruel
and oppreflive, as to be compaflionate and
charitable to his Neighbour > Vain and dif-

{olute
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38 folute Men may, indeed, out of Pride and
‘8 Eavy, or an AfteCtation of appearing bold
¥ and witty, ridicule and fcoff at thofe who
9 practife thefe Virtues ; but the Underftan-
dings of Men can hardly be fo corrupted,

bl
i

44 that in Judgment, and Heart and Confcience,
i they fhould defpife them for it. How lit-
“ tle reafon then can we have 2o be afbamed of
% {uch abfurd Reproaches, whilft we can com-
@ mend our felves to our own and every Man’s
® Reafonand Confcience @ As for the peculiar
¥ Precepts, and the pofitive Inftitutions of
% Chriftianity, thoughthey may not be di@a-
¢ ted to us by Natural Reafon, yet they are
| no way contrary to it ; they are either Im-
| provements of thofe Moral Virtues to
| oreater Perfection, which the decayed Un.
| derltandings of Men, without the Affiftance
of Divine Revelation, could not fo eafily
difcern their Obligations to ; or defigned
more {trictly to oblige us, and more ftrong-
ly to engage us to the moft conftant Pradtice
of them ; and every whit as reafonable, to
one who believes the Doctrines of the Go-
{pel, as the moft acknowledged Moral Vir-
tue is to any other Man. A Chriftianthen
can have no Caufe to be afhamed of any part
of his Practice, fo far as it is Chriftian, till
he can fee Caufe to be alhamed of his Rea-
fon and his Faith. I proceed now to thew,

T }Ji" d[},
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Thirdly, That he hath taken that Courfe,

which will certainly be the motlt fafe in the
End and Iffue of ir.

If things fhould fall out contrary to his
Belief, and Death fhould put an end to his
Being, he will then be never the worfe for
his Religion ; but if there be 2 God, and 2
future State of Happinefs or Mifery, ac-
cording to Mens Works, he s fure 1t will

be incomparably beft for them who believed
in him, and loved and ferved him. A late
Leter  Author indeed calls this a Beggarly Refuge,

concer- ’ '
ning En- and tells us that the fame Reafon which alfures

thutiafm, ws that God is fo good as not to deceive us, |
P55 6% wil) prove to us that God is [o good, that we |
can have no Dread or Sufpicion to make us un-

eafy ; for it is Malice only, and not Goodnefs |

can make us afraid. So that if there be a

God and a Future State, 1t is all one what

we believe, and how we live ; the Atheifts |

and the Prophane have no more reafonto §

fear any thing from him, than themoft Re- §

ligious, i.e. none at all.

But before a wife Man will fuffer him- §

{elf to be influenced by fuch loofe Difcourfe B

as this, he ought to {ee all the Arguments E

for the Truth of Chriftianity, and of the

Being of a God, a perfedtly Jult and Righ- |

teous Governor of the World, rewarding

and punifhing Men according to their Beha- §

viour towards him, unanfwerably confuted. §

For if thele be true, we ave fure that therc} :

SHE




‘@@vill be Vengeance executed hereafter, on
will them whe know not God, who in their
Wearts and Works deny him. And if he is
ot fure that they are falfe, he muft ftill
“Jook upon Religion as the fafeft way. We
“Ware fure that there can be no Malice in God,
u we cannot believe again{t the common
& Scofe of Mankind, that Malice and Juftice
giarc the fame thing, or that it is Malice in
#a Governor to punifh the groffeft and moft
#impudent Offenders againft his Crown and
8t Dignity. Nay, we cannot but think it
@ would be Goodnefs and Mercy in Gover-
k nors to punifh thofe, who fo boldly fhew
| their Malice both to God.and Men, who
fet themfelves, in this manner, to extirpate

§ the Fear of God out of the Hearts of Men,
fand to fet them loofe from that which
15 fo necelfary to reftrain them from thofe
Practices ; which we believe are, and they
cannot know that they are not, of the
d molt pernictous Confequence to particular
| Perfons, and whuch they cannot but know
{ are moft hurtful to the Publick Society.
I We do not go about to perfuade Men ¢
| Jerive to bave Faith, and to believe to the ut-
maft 5 becaufe, if after all, there will be nothing
in the Matter, there will be no harm in 5eing
decerved 5 but if there be any thing, it will be
fatal for-them not to have believed o the full
but to perfuade them for this Reafon, to
hearken without Prejudice to the Argy-

ments
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ments for Religion; not to caft/off the
Belief and Practice of it, withour the
plaineft Proof of its Falthood ; not to give
up their Faith to a Jeft orJeer ; not to caft
off the Fear of God, till they are fure there
is none, or none that deferves to be feared ; |
but to live as if there were a God and a
Future State of Rewards and Punifthments, |
till they are fatisfied by fubftantial Reafons, §
which they never can be, that Atheifts and |
Infidels are the only true Believers. And |
this certainly i1s what becomes a wife and §
prudent Man, not to be over-Credulous, §
when an Error would be of the moft dan- §
gerous Confequence ; and to live by thofe |
Principles he 1s fure can do him no hurt, §
but may be of infinite and cverlafting Ad- §
vantage to him.

Founrthly, The Chriftian hath no reafonto §
be athamed of his Principles or Practices, {o §
far as the Publick is concerned in them :
They have a mighty Tendency to promotc M
the common Peace and Welfare of Socie- j§
ties, and to make a Nation or People pro- &
fperous and happy ; wheteas Atheifm and |8
Irreligion, with all manner of Vice and g
Wickednefs, which are infeparable from
them, do manifeftly promote Publick Mife-
ry and Confufion. And therefote all, who |

profefs and plead for them, may jultly be §
efteemed as the common Enemies of Man- §
kind ; which isa Charalter Men have rea- §

fon §
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" {on to be afbamed of.  Righteoufnefs exalt- Prov. 14
eth a Nation: but Sin is the Reproach of a.>%

% wy Pesple. Religion and Virtue are high-

"Iy Advantageous to the pubfigh Profperi-

ty ; and no Men deferve fo Well of the
Publick, as thole who obferve their Rules,

and heartily endeavour to promote their

Intereft ; and therefore no Men have lefs
Reafon to be afbamed.

v - ——— — T S TR T S -.:'H "

- Firff, What a Blefling to a Nation are
fuch Magiftrates, who are influenced by
the Principles of Religion, who believe
themfelves Minifters of God for the pub-
lick Good, and therefore continnally attend
upon this very Thing; who own themfelves
Subjects of a Superior Lord, 2y and for
whom Kings Reign, to whom they maft
give an Account, who without Refpelt

of Perfons will judge every Man's Works ?
When, from a Senfe of Duty and Confci-

ence towards God, they execute Juftice
Impartially, and areMerciful ashe whom
they reprefent ts Merciful ; and after the
fame Example, are always waiching over
their People for Good, and ftudying to pro-
mote the Happinefs of them all to the ut-
moft of their Power ; How bappy is that
People who is in fuch a Cafe? We feel the
Happinets ot it at this Day, how much

' - C the
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¢he Reputation, and Safety, znd Quiet,
and Profperity of a People is advanced by
a Prince of Religion and Virtue ; we are
cafy under Her Care, and fecure of the
Continuance of all our Rights and Liber-
ties ; becaufe we know She Aéts from a
firm and conftant Principle, irom the
Senfe of Duty, and the Fear of God.

But if Princes were once perfwaded,
that there 1s no God to call them to Ac-
count, that there s no more Evil in Ty-
ranny and Cruelty, or Daoger to them
who Exercife them, than in Juftice and
Mercy, if they can but fecure their Per-
fons, and maintain their Power and Dig-
nity ; that they may break their Con-
tracts, opprefs their Subjecs, ravifh and
fpoil, and kill at Pleafure, without any
Guilt, or fear of any thing but from
Men ; what Principle could be ftrong e-
nough to reftrain them from the Practice
of any of thefe Things, whenever any
Luft, or Paflion, or any fingle, private
Intereft urged them thereunto @ How
Precarious would all our moft valuable
Enjoyments be under fuch Governors,
and what elle could we be fure of but
continual Fears, Tumults and Diforders,
or the worlt of Mifery and Slavery :

$econdly,
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Secondly, Lét us confider How muchi’
4 the Happinefs of 4 Nation depends ufson’
j the Pr;net les' of Religiof, mﬂuencm(gJ
“the People to a due Subjeéhon to tho
¢ who are i Authority over them.” ‘Wheti'
v«% they are taught to obey Vaglﬁrates as
f the Ordinance of God, ndt only'for Fear,

¢ but for Confcience-fake ; wher they are re-
% firained from Factions and Tutnults and’

Rebellion againft thofe who Minifter for
* God, and for therr Good, "not only by
4 the Fear of human Power, but by Princi-
ples of Confcince, and the Bread of e-
verlalting Damnation; then the firmeft
Foundation is laid for the Support .of Go-
vernment, and the pubﬂck Peace and |
Order.

But if thefe Principles tvere Lam{hed
out of the World, and Atheifm introdu-
ced in their ftead > and Men were per-’
{waded that there is no Guilt in Trea(oh
and Rebellion againft the beft of Govet.
nors, that they rmght follow the’ Dictates!
of Ambition and Revenge' and' Coveroulf-
nefs, to the urter Suvverfion df publick
Peace and Order, and involviae the N7
tion in B'lood and Cenfuﬁoh 2 were
under no: Obhganons to con‘ﬁd& 4ny’
thing but their own par ricalar Saféty a(ld
Advantage,” and had nothing ‘to fear bt

C 2 the
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the Difappointment of their Pernicious
Undertakings ; chat there is as much Vir-
tue and Goodnefs in doing the greateft
publick Mifchief, as in doing the greateft
publick Good ; that no Law of Nature
or of God hath made any Dillerence be-
twixt them ; that neither of them is Duty
or Sin, rewardable or punifhable hereaf-
ter ; all which the Atheifts affert ; What
a mad and miferable World would this
be ; What could long reftrain ihe Laffs
and Paffions of Men from producing Wars
and Fightings, from turning the World up-
frde down, and putting all Things into the
utmoft Diforder and Confulion 2

Thirdly, Let us confider how neceffary
it 1s to the {fupport and welfarc of Socie-
ty, that Men have a great regard to the
Obligation of QOaths. Whil(t thefe are
held Sacred, Men are capable of being
put under the firongeft Ties of Confci-
ence, to execute Jultice impartially, to
perform their Trufts faithfully, and to
give Teftimonies of Fadts, with fuch
Truth and Sincerity, that the Innocent
may be cleared, the Guilty convicted,
the injured Perfon righted, and doubtful
Controverfies, wherein the Interefts of
Men are concerned, determined, and a»

end put to all Strife, 1n the moft quie;
&1
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% and fatisfadory Manner that can be, All
% which are highly neceffary to the pub-
& lick Safety, Peace and Welfare; which
% can hardly, if at all, long be upheld
‘s without them, o
&  Of what pernicious Confequence than
§ muft the Principles of Atheifm be to Hu-
@ mane Society ; to believe that there 1sno
% God and Providence, no Searcher of the
# Hearts of Men, to judge and be avenged
¢ of the perjured Perfon @ If Judges, and
i Juries, and Witnefles {hould be thus per-
{waded, of how little Ufe would the beft
| Laws be, for the Security of publick Or-
- der and Juftice, and the Lives and Pro-
perties of Men

Fourthly, Let us confider how necefla-
ry Religion is to fuch a Regulation of the
Affections and Behaviour of Men one to-
wards another, as would mightily pro-
mote the common Peace and Happtnefs.
If, as Religion requires, the Members of
a Society would puz off Anger, Hatred,
Malice, Pride, Covetoufnels, Reviling,
Backbiting, Slandering, and all Unrigh-
teous Dealing ; and put on Bowels of Mer-
¢y, Humblenefs of Mind, Meeknefs, uni-
verfal Love and Charity, [peak every Man
the Truth to bis Neighbouwr, and do to o-
thers as they would that they fhould do

C3 unta
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unto them ; how quietly and happily
would they live togethcr @ Now all this
Religion not only exprefly and perem-

ptorily enjoins, but fets before us the
{trongeft Motives to perfwade us to 2

‘moft exact Qbedience 1n every Particu-

far, threatning the Traofgreflors with

‘everlafting and intolerable Punifhment,

and promifing to Reward the Obedicnt
with eternal and unfpeakable Happinefs. .
And if we are defetive in any of thefe
Things, which are fo Beneficial to Hu- |
man Society, it 1s through the want or |
weaknefs of Faith in the Principles of our |
Religion : And therefore thofe ought to }
be e{teemed as publick Enemies, who at- |
tempt to break or loofen the Obligations }
of Religion; who go about to perfwade |
Men that there is no God to require any
of thefc Things of us, or to call us to |
Account for our Difobedience ; that we E
are no otherwife obliged to have any re- g
gard to them, than as they may conduce §
to our own particular Safety, Credit, or §
Advantage in this World.
Thus much then may fuffice to fhew §
how little Reafon a good Chriftian can §
have 70 Je afbamed upon the publick Ac- B
count ; ncihing being mare Advantage-
ous to Human Society, than the Faith he
pro-
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profeffeth, and the Laws he Governs him-
felf by. This hath been often acknow-
ledged by the moft profefled Atheifts, who
have endeavoured to perfwade the World,
that Religion was at firlt wvented by
{fome State Politicians, for the upholding
- of Order and Government, without
which no Society can Subfift ; and the
more effectually to reftrain Men. from
thofe Practices which are deftruétive of
its Peace and Happinefs. If then what

T have faid upon this Head be true, we
may infer thefe Things.

Firft, That how Confident {oever Men
are, that they are in the right in denying
the Principles of Religion, that by a won-
dertul Sagacity, which they have above
the reft of Mankind, they have difcover-
ed this Myftery, that the beft, and wi-
feft, and greateft part of Men in all Ages
have been deceived, and impofed upon
with falfe Notions of the Being of a God
and Providence, and future Rewards and
Punithments ; yet it is certainly their wi-
feft Courfc not to let the World know
the mighty Diicoveries they have made,

nor to ule any Endeavours to Convince
Men of their Miftake.

C 4 l When
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When 2 Man profefleth himfelf an A-
theift, or of no Religion, he tells the
World, that he believes himfelf under no
Obligations ot Confcience to fpeak Truth,
to perform his Promifes, to obferve any
Rules of Juftice and Honefty in his Deal-
ing, to have any regard to the Good of
another, or to the Peace and Quiet of

that Society of which he is 2 Member ;
that Lying, Cheating, Perjury, Theft,

Adultery, Murder and Treafon, are very
innocent Things; that he may do any
thing for his Advantage, how Evil foe-
ver it 15 efteemed by the ignorant and
deluded Part of Mankind, which he can
do with Safety, and without any danger
of Suffering from Men. Can it be for

any Man’s Intereft to be known to be of
this Mind » Will not all who know him

be afraid to give him any Credit, to truft
him with the Management of any Aftairs,
or to have any Dealings or Commerce
with him? |

It is indeed better for others that his
Principles fhould be known, that they
may watch dnd guard themf{elves againft
him, as one who profefieth to make no
Conlcience of committing any fort of
Villany, and to be reftrained by no other
Confideration, but that of his own Inte-

veft,
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reft. But he would have more Oppor-
tunities of advancing and enriching him-
felf, and might more efle¢tually accom-
plith any felfith Defign, if he were not
known to be a Man of no Conicience
and Religion, He is a Fool, who faith
in his FHeart there is no God ; but he is a
greater Fool, who tells the World he be-
lieveth there 1s none ; and a greater fhll,
who goeth about to perfwade others to
be of his Mind. For this 1s to tell them
that they are at liberty to do him any
Mifchief they can get any thing to
themfelves by; that they may Cheat,Rob,
or Kill him, or any other Perfon he hath
the greateft Kindnefs and Concern for,
without fcruple or fear of any thing but
a Difcovery.

And it his Atheiftical Notions thould
fpread and prevail, he muft expet to
partake in all the Mifchiefs which would
be Confequent upon the Diffolution of
Government and Society. For the ftrong-

eft Foundation of Government would

then be fubverted, and the ftrongeft
Bands of Society broken, and every Man
lefe at liberty, from any Tie of Confci-
cnce, to undermine the publick Peace,
and to feek his own Advantage by all the
Methods of Wrong and Injuilice he could
invent and conceal. Se-

*5
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Secondly,- That 1t 1s the Interelt of Go-
vernment, and all Publick Societies, to
give no Countenance or Encouragement
to thofe, who profefs or endeavour to
propagate Atheilm and Infidelity, or to
leffen the Credibility of thofe Principles

of Religion, ‘by which the Throne is effa-
blifd, and the publick Safety, Peace
and Profperity fo manifeftly maintained
and advanced. Thefe Men are, and
would make others like themfelves,
Cheats, Villains, Thieves, Seditious,
Traytors by Principle, whenever 1t 1s
for their private Intereft to be fo. They
cannot be tied by Oaths and Promufes,
to do any Publick Good, or withheld
tfrom doing any Publick Mifchief ; and
therefore are not fit to be trufted with
any Publick Employment. Are they fit
to be trufted with the Care and Defence
of our Religion, who are Enemtes to all
Religion 2 Are they fit to be employed
for the Punifbment of Evil Doers, and the
Maintenance of Piety and Virtue, who
have no Notion of any thing’s being
good or evil, but as it is ufeful or hurt-
ful to themfelves @ Can it be for the In-
tereft of any Government, that they
fhould be preferred or indulged, who

have no Principle of Obedience and Sub-
miliion,
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‘miffion, but fear of Punifhment from
Men ; who are fubject only for Wrath,
and not for Confcience [ake ; who hold no-
thing unlawful, how deftructive foever of
the Common-Weal, which they can do
with Saiety and Advantage ? |

Zhirdly, That the Mimflers of Religt-
on are moft ufeful Members of a Society,
and ought to be elteemed and favoured,
not only for their Relation to God, but
for their Works fake, for the Nature of
their Employment, which fo highly and
maunifeftly tends to promote the Publick
Good. Ir is their proper Bufinefs to
teach all Ranks and Conditions of Men,
and by the {trongeft Motives and Argu.-
ments to perfuade them to the Pracice
of their feveral Duties, which are {o ne-
ceflary to publicik Peace and Happinefs.
And that thefe are fo generally known
and believed to be the Will of God, not
to be negleGted by Men, without expo-
fing themfelves to Everlafting and Into-
lerable Punifhment ; that the Attempts of
Atheifts and Infidels do.not more pre-
vail to the ftifling all Notions of Right
and Wrong, of Good and Ewvil; that
Mens Confciences are {o often awakened
to confider their Duty to the Publick,
and to one another, and all the mighty

Argu-

7
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Arguments of the Gofpel, whereby the
Pertormance of it is enforced ; Is not all
this, in a great Meafure, owing to the
Labours of thofe who Minifter about Ho-
ly Things @ What other Offices of Men
then are more Beneficial to the Publick,
than theirs > If therefore they had no
Relation to God, and they were only
Minifters of the State, it 1s in Matters
of fuch valt Importance to the Common
Good, and the Safety of every Man's
Perfon and Eftate is fo manifeftly con-

cerned in the Succefs of their Labours,
that nothing can be more injurious to
Mankind, than to weaken their Authori-
ty in Preaching the Goipel, and to pour
Contempt upon them and their Profeffi-
on. Ir is indeed, as to our felves, but 4
fmall thing for us to be judged by Man's
Fudgment, to be cenfured and reviled by a
loofe and prophane World : And tho’ we
cannot but be concerned for the Difho-
nour which is done to God, and the Mif-
chiet which is done to the Souls and
Bodies of Men, by our being defpirefully
ufed, and fhamefully entreated ; yet wé
have abundant reafon zo rejoice that we

are counted worthy to fuffer Shame for the
Name of Chrift ; a Malter that we know

will not forget our Works of Faith, and La-
bours
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& Jours of Love, and Patience of Fope, that
§ which we do and f{uffer for his and his
1 Churches fake. In confidence therefore
¢ of approving our felves to God, of his
Favour and Bleffing, how much foever
we are defpifed and vilified by our un-
believing Adverfaries, we do and will re-
joice, and e¢ffeem the Reproach of Chrift
greater Riches, than all the Treafures of the
- Ungodly.

Fiftbly, 1 proceed to fhew, That the
true Chriftian hath no Reafon to Ze 4-
fhamed ot his Faith and Pralice, fo far
as his own particular prefent Good and
Happinefs is concerned in it. If he
fhould be miftaken in the Principles of
his Religion, as he is well affured he is
oot, he finds himfelf much the Happier
for them, and for thofe Practices they
have engaged him in. There is nothing
valuable in this Life, or of any Moment
to the Happinefs of it, which his Religi-
on doth not in its own Nature tend to
preduce in him, or to procure for him.
It 1s lghly beneficial to him in refpect
of his Body, lus Eftate, and his Mind; he
is the better, in all thefe Refpeds, for
Believing and Living as he doth, and
therefore can have no Reafonto Ze afpamed
upon that Account.

Firft,

29
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Firft, Religion doth very much con-
duce to the Welfare of his Body, to its
Beauty, and Eafe, and Health, and Life,
Meeknefs, Temperance, Contentment,
Hope in God, Love and Charity, which

are great Duties of our Religion, adorn
the Countenance of Men, and give it all

the Advantage of a fweet Air and plea-
fing Afpect it i1s capable of. Whereas
the contrary Vices make it difagreeable,
frightful or ridiculous. How wild and
{caring are the Looks of Wrath, Malice
and Revenge? How pale and meager
thofe of Envy and Difcontent 2 How dull
and heavy thofe of Hatred and Unchari--
tablenefs > And what variety of deformed
Looks may be obferved in a Club of
Drunkards > Bears, and Swine, and Apes
are the fitteft Emblems to reprefent them
by. |
yHow often and Low juftly are Men re-
proached for thofe unnatural Deformities
they give themfelves » And how athamed
would they be to be drawn and expofed
to the World, in the Colours and Vifage
of their Vices? There is even a vifible
difference between Virtue and Vice; and,
without making much ufe of our Reafon,
our Senfes teach us to approve the one,

and
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#3and to diflike the other. 4 Mad's Wif-:
&8/Jom makes bis Face to fhine; -Eccl. 8. 1.
E¥And it might probably, in fome Meafure
Beac lealt, be the nacural Effeét of that
B8 Meclnefs, and Love, and Hope in God:
Mand Chrift, which filled the Breaft of St.
A Stephen, that all thar fedfutly looked on
& him faw bis Face as it had éﬁm the Face Ak 615
Wof an Angel. -
B Wiac bctter Courfe can 2 Man take tor
8 keep his Body Ealy and Healthful, and
& to prolong his Lite, than Obfervmﬂ' thofe:
8 Rules which Rellglon pre(cnbes, in go-
{ verning our Paflions, and bodily Appe-
 tites » Violent Tranfports of Paffion, ex-
orbitant and unruly Defires and Appeutes,
are Diftempers of the Bodv as well as of
the Mind. They put the Blood and Spi
rits into Diforder, and raife fuch Come
motions jin the Body, as malke 1t reftlefs
and uneafly, and uacapable of relithing
thole Things it 1s wont to. be Refrefhed
by, as other Sick Bodies are. .'Common
Obfervation and Experience inftruct us
in this, that Pain, and Sicknefs, :and un:
tlmely Death, are often the matural BE:
feés of all l{inds of vicious Exceftes :.and
thetr Phyficians will tell Men' they are in-
curable without a Reformarion. - ‘Health
18 indeed the Gift of God, and Good Men

may
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~may be afflicted by him with Pain and

Sicknefs, to cure and better their Minds,
and to benefit others by the Example of
their Patience under them : But in the
natural Courfe of Things, which is all
the Atkeift hath any Regard to, Tempe-
rance, Chaftity, and that Moderation of
all our Paffions, which Religion obligeth

us to, are apparently more conducing
to the Prefervation of Health, and the

prolonging of Life, than the contrary Ex-
cefles.

In this Particular therefore the Chil-
dren of this World are not {0 Wife in their
Generation, as the Children of Light. They
don’t purfue their own great End, the
good State of the Body, and the Prefer-
vation of this prefent Life, by fuch pro-
per Means as the Religious Man doth.
His Religion keeps him from giving any
juft or plaufible Occafion to the Wrath
and Difpleafure of Men; from fuffering
in his Body, either from the Hands of
publick Juftice or private Revenge. It
teacheth and obligeth him, by the ftrong-
eft Ties of Conlicience,. #o render to all
their Due, to be refpectful to the Perfons,
and obedient to all the lawful Commands,
of thofe who have Power and Authority
over him ; to be Humble and Meek, Kind

and
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f and Loving, Civil and Courteous unto
8 all Men, to provide Things honeft in the
&1 fight of all Men, and as much as in him
&k [ieth, to Live Peaceable with all Men ; and
B this, in the common and natural Courfe

.'-1' N
R

sn of Things, will be a Security and Prote-
&g Ction to him, Which is evidently the
& Meaning of that Queftion of the 4dpofite,
B Who is he that will harm you, if ye be fol- 1 Pet. 3
B lowers of that which is good > For certan '3
B then, it can be no great Matter of Boaft-
& ing to have thrown off the Principles of
8 Religion, which prefcribes, and would
¥ perfwade and enable Men to obferve
more effeCtually than any thing elfe, the
 molt likely Methods of fecuring that,
which they profefs to have the greateft
| Regard for, the Welfare of their Rodies
and this prefent Life, -
Secondly, Religion dothvery much tend
to his Advantage in refpe@ of his out.
ward State and Condition in the World.
It eflectually relirains him from many
impoverifhing Vices. He doth not con-
Jume his EQate upon his Luffs, or wafte bis
Subftance in riotous Living, or lofe it at
Play, or fpend it in Suits at Law, meer-
ly to gratity his Revenge, or forfeit it by
ay evil Pralice. He is never turnad
ofit of a good Place, tor any carelefs Mif-

D manage-
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management, for any Breach of Truft,
for Bribery or Extortion, or any unjuft
Abufe of his Power or Authority.
. 'Heisnotonly allowed, but obliged and
encouraged to ufe many of thofe Means,
which are moft proper for the bettering
his Condition; to be Diligent and Indu-
{trious in his Calling, Juft and Honeft in
his Dealing, True and Faithful in his
Word and Promife, Affable and Courte-
~ ous in his Converfation : And thefe are
certainly the moft likely Methods of ma-
king a fafe and creditable Improvement
of our Eftates, His Religion makes it
eafier for him to be Rich than other
Men. He can be Rich with a great deal
lefs than they can. He hath not the
boundlefs Occafions of Pride and Vain.

. glory, of Luxury, Intemperance and Luft
to fupply, nor the infatiable Defire of
Covetoufnels to fatusty. He can fay,
with St. Paul, 1 have all, Iam full, I a-
bound, it he have but enough to anfwer
the real Conveniences of the Rank and
Station he is 1n; and he hath Jegrnt ix
whatfoever State he is, therewith to be Con-
tent. And Godlinefs with Contentment is

reat Gain. It 1s equivalent to a great
ftate. He who is contented with his
Condition, from 2 Principle of Goa?imf?

| e p
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of Faith and Hope tn God and his Pro-
mifes, can have no Wants. He believeth
he hath as much as a wife and loving Fa-
- ther knows to be beft for him, and there-
| fore how {mall foever his Portion is, hath
more Satisfaction in it than any Irreligi-
ous Man can have in the abundance of the
Things which be poffefferh. 1f, in the ufe
of lawful and honeft Means he Thrives
and Profpers in the World, he hath this
Addition to the common Advantages of
his Succefs, that he can Rejoice in it, 4s
the Fruit of God’s Favour and Blefling,
and an Earnelt of infinitely better Things:
referved in Heaven for him.  He hath the
Comfort, not enly of {upplying all his
prefent Convemences, and fully fatisty-
ing all his Defires, but alfo of believing

that he is thereby enabled to make himfelf

Friends, that when he fails, and 1s difpof-
fefled by Death of all that is left, he
may be received into everlafting Habitati-
ons, to an Inheritance.incorruptible and u-
defiled. The good Chriftian then can
have no Reafon to be afbamed of his Religi-
on, upon-the account of any Methods of
Gain or Profit it debars hum trom, It
allows him to ufe the beft and fureft
Means of improving his Eftate. It makes
him more eafy under any Difappointment,

D 2 and
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and more happy in his Succefs, than they
can be, who fcruple no Practices where-
by they think they may enrich them-
{felves, and exped a Portion 1n this Life
only.

Thirdly, Religion doth very much con-
duce to the Peace and Quiet, the De-
light and Pleafure of our Minds.

Fir/l, Religion doth very much conduce
to the Peace and Quiet of our Minds. The
Wicked are like a troubled Sea when it cannet
reff, but the Fruit of Righteoufnefs is
Peace, and the Effect of Righteoufnefs is Qui-
etnefs and Affurance for ever. This we
learn, not only from Divine Teftimony,
but {from our own Reafon and Obferva-
tion. For it 1s moft plain and evident,

Firft, That the Religious Man is the
beft armed againft all difquieting torment-
ing, Fears, whether of the Calamities of
this Life, of Death, or of future Pumifh-
ments.

Firff, Of the Calamities of this Life.
He knows that thefe Things are common
10 Man, that he is Jorn to Trouble as the
Sparks fly upwards, that it is in vain to
hope to Live many Days, and to Rejoice in
them all ; that is, never to fuffer any
outward Affii¢tion or Trouble. But thele
are nothing f{o terrible and afrighting to

him,
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% him, as they are to Men of no Religion:”
§ His Rehglon obhigeth him to fear none-of:
! z‘bfﬁ’ 7 /wgf, not to fuffer his Soul to be®
caft down, or difguieted within him, when

E he appreiiends them coming towards him ;-
E and it makes it reafonable, and more eafy
g
|

't

for him to comply with thofe Obhgatums
For o

Firff, Tt affores him, That how una.”
vmdablc. {oever they appear, there is yet

a way to efcape ; that there is an Almlgh-
ty Governor OF the World, who is ablé:

to Refcue him out of the moft imminent
Danger ; and to whom he may apply
himfelf with 2 good Hope of being pre-
{erved’ from them. But the Atheitt be-
lieveth, that there is a Chain of natural
Caufes, which nothing cin break ; that
there was no Wildom or Goodnefs con-
cerned in the making of it; and that no
Power can prevent thofe Evils which it
s letting down upon him';. and therefore,
when he fees them coming towards him;
his Fears mult be proportionably greater,
and more Tormenting, as he hath lcfs
Hopes of efcaping.

Secondly, The Evils of this Life, Whlch
the Religious Man-apprehends himfelf in
danger of do not appear {o intolerable

D3 to
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to him as they do to others. 7hey have
nothing but their own natural Strength
and Courage to depend .upon, for their
Support uncer them. But the Religious
Man believes, that what Calamity foever
he may iall into, God will be with him,
that he will uphold and firengthen him with
the Right Hand of his Righteoufnefs, and
lay no more upon im than he will enable
him 7o lear. He believeth the Account
the Scriptures give him, of the wonder-~
ful Patience and Cheariulnefs of the Ho-
ly Servants of God under the greateft
Wants and Suflerings ; and Confidently |
hopes in the Promifes of Ged for the |
fame Divine Grace and Affiftance for his |
Support and Comiort ; if, in his infnite |
Wifdom, God fhould think fit to bring |
him into the like Condition. |

Thirdly, The Evils of this Life, which |
the Religious Man apprehends himfelf in |
Danger of, do not appear fo abfolutely §
Evil to him, as they do to Men of no
Religion. The Atheift cannot expect a- j
ny Benefit by them. He knows no o-
ther Good but of that kind, which the #
Calamities of this Life deprive him of ; g
and therefore when he is threatned with §
bodily Pain, or Sicknefs, or with any §
worldly. Adverfity or Trouble, he can §

have §
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have no Hope of gaining any thing. bj'
3 thein to abate the Torment of his l~eai'
¥ But the Religious Man, when he fees a-
. ny of thefe Things approdching towards
§ him, looks upon them, not only as
¥ Things painful and grievous, but, ds
Thmgs ufeful and beneficial to him: ep-
i tirely in the Power of a Wife and Tén-
| der Father to prevent or infli¢t them, who
t defigns him Good by all his lepenfatlons :
L‘ He believes all Things will work together
for Good to them that Love Godi and thit
i all the Trials of his Faith and Pitiefice,
which God will fuffer him to fall hndef
will e found in Praife and Honour, and
Glory at the Appearing of Chriff j’qﬁm
Men’s Fears, muft be more or lefs Dif-
quieting accordmg to the Opinion they
have ot thofe Evils they apprehend them-
elves expofed to. And therefore the
Irreligious Man, who believes them alto-
setlier Hurtful, and no wavs Profitablé,
muft have greater Difturbance from lns
kcar of them, than he who believeth,
as the fincere Cliriftian doth, that they
may be of infinite AdVantﬁge to him.
How much cafier muft' that Man be,
whto, in this uncertain troublefome World
can fay with Holy David, Tho' I walk

through the Valley af the jﬁquow of Death,

D 4 en-
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encompafled with immineac Dangers, 7
will fear no Evils, for God is with me ; ei-
ther to Preferve me from them, or Sup-
port me under them, or to do me Good
by them ; than he who believeth there
1s no God to do any of thefe Things for
him »

Second]y, The Religious Man is the beft
armd againft the tormenting Fears of
Death. St. Paul fpeaks of Infidels, as
Men, who were all their Life time through
fear of Death [ubjeit to Bondage. They
do all they can to put the Evil Day far
from them, and to keep it out of their
Thoughts, but it will be continually
forcing it felf into them. They know
that they muft Die. They cannot har-
den themfelves into unbelief of their Mor-
tality, or Converfe in the World without
irequent Admonitions of it. They fee it |
with their Eyes, and bear it with their |
Ears, and feel the Symptoms of it in |
their own Bodies. And how extremely |
Difquieting muft the Thoughts of it be
to them, who love and value nothing but  §
the Enjoyments and Pleafures of this Life, §
which Death will certainly deprive them §
of ; and, as they believe, put an end al-
fo to all Capacity of Enjoying any thing
any more for ever? Thefc are the beft

Thouslits,




Religion no Muatter (_)f - Sbame.

Bat how much more frighttul are thefe,
than thofe of the Religious Man? It can
be nothing fo Painful to him to think of
leavmg a World he had no great Fond-
nefs for, and parting with Pleafures he
had but little Relith of.  He looks upon
Death as the Improvement of Lile, as
an Entrance into a State of Immortal
Glory and Happinefs. ~ That natural
¥ Dread of i, which is common to Men,
1s greatly abated by the Conliderations of
Religion, by his Chriftian Faith and
Hope. And whatever Pains may attend
the Separation ot his Soul from his Body,
he believes, wheneuer God fhall think fit
to call him hence, it will be much Zerter
tor him to depart, than to abide inthe Flefh.
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ler Part 1s capable of Dying ; that there
1s Lile 1 his Soul, in his Zetter Part,
which fball never be taken from him; and
that his Body will not Perifh for ever in
the Grave, but rife again Glorious and
IncorrUptlble that thenceforth Death
fhall have no more Dominion over him 3
and he fhall have perfeit Confummation amf
Blifs both in Soul and Body in the everlafl-
fﬂg G/MJ’ and Kfﬂg//ﬂm af God. He who
thus

Thoughts, the lealt Tormenting, that the -
moft hardened Infidel can have of Death. .

- He believes that his Body only, his wor-
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thus believeth, hath certainly the leaft
Caufe to be difturbed with the Fears of
Death ; he may reafonably expect it with
Defire and Pleafure, as many Holy Ser-
vants of God have done, when they have
feen it coming towards them in the moft
frightful Shape it was capable of.

Thirdly, He is the beft arm'd againft
the Fear of future Punifhments. Here
the Atheift will be apt to fancy that he
hath much the Advantage of the Religt-
ous Man, having eafed his Mind of all
Fears of this kind, which are {o very
Troublefome and Perplexing. He pre-
tends to be freed from the Rebukes of |
Confcience, from the frightful Apprehen-
fions of a Judgment to come, and ever-
lafting Punifbments, and pitieth or lauglis
at, according to the Humour he is m, |
the groundlefs Fears of Religious Men. |
But how little Reafon he hath for all this, ¢
will appear by confidering thefe following ¢
Things.

Firf?, How long it muft be before Men, §
who are educated in the Principles of §
Religion, for with fich T am chiefly con- §
cerned, can utterly Extirpate thefe Prin- §
ciples ; and how full of diftracting Fears §
their Minds muft be, till this i1s perfect- §

Iy §
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§ ly accomplithed. The Principles Men
& are Educated in, whatfoever they are,

cannot ealily be thrown off, efpecially

when there s, at lealt, a great Appear-
ance of Truth in them ; fo many Argu-
ments from Reafon, and Teftimony, and
Experience to Confirm them, as Religion
hath ; fuch as the generality of Men of
all Ranks and Conditions, and of the
greatet Knowledge and Wifdom are en-
tircly fatisfied with, If Men will pre-
tend to At with Reafon, they muft ufe
a great deal of Thought and Pains before
they can eftablith themfelves in Arheifm
and Unbelief ; and fufler as much Trou-
ble and Difquiet in their Attempt, as
they fuppofe the Religious Man doth in
regulating thofe inordinate Luils and Pal-
fions, for whofe Sake they engaged them-
felves i it. The Religious Man knows
there is no Danger, and believes he. thall
reap unipeakable Advantage, by fucceed-
ing in his Undertaking. But zsey know
that they Expofe themielves to the utmoft
Danger by their Attempr, if it be rathly
undertaken ; and till they think them-
{elves fure that there is no God, and no
Religion, they muft be often, and great-
ly difturbed with Terrors of Confcience,
and dreadful Apprehenfions of that' in-

tole-
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tolerable Mifery, which they cannot but
fear, becaufe they do not yet believe
there is no fuch thing, So that a Religi-
ous Man, in as little time, with as little
trouble, and with much lefs fear, may
overcome all the Difficulties of a Holy
Life, and thereby put an end to all his
Fears, as the wicked Man can attain to
fuch a confirmed and {teddy Infidelity, as
to be able without fear to aeny the Faith,

andto go on #ill in his Wickednefs.  But,
Secondly, It is hardly potiible for him
to arrive in any time to fuch a degree of
Infidelity. He can never be able to de-
monftrate the Impoflibility of the Being
of a God, that Power, and Wifdom, aad
Tuftice, and Goodnefs, can be no where
in Perfection, or to batlle all the mighty
Arguments, which are taken from the
Frame of the World, from conftant Tra-
dition, and general Confent of Men ;
from Teftimony and Experience, con-
cerning Supernatural and Miraculous Ef-
fects, fo as to free himfelf from all doubt
and fufpicion of their having any thing
of force in them. They may fancy they
have found out a way how the World
might be made, and Order, and Beauty,
and Harmony, in innumerable Inftances
produced without any Wifdom or Con-

trivance ;
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i trivance 3 but can they pretend to be
2 (ure that it certainly was fo, and could
Bnot be otherwife 2 They may pretend to
# fhew how poffible it is for Fear, and Po-
_licy', and the like, to frame the Notion
lfof a God, and that it fhould be enter-
@ tained and credited by the generality of"
$ Mankind , without any appearance of
¥ Reafon to recommend or confirm it : bur
8 {urely they will not fay, that the Princi-
gples of Religion could have no other
% Original, and that it was impoffible they

4 hould be fo generally received upon any

4 probable Evidence of their being true
¢ They may plead the Fallibility ot Hifto-
fry and Tradition, and Human Teftimo-
fnies, againft all the Arguments raken
from thence for the Being of God and
| Providence ; but they can make no other
Conclufion from 1it, but that it is poffible
they may be, not that they certainly are
falle. He may fo far impofe upon
 himfelf, in favour of his Lufls, as to
arrive at fome degree of Hope that
he may be fale in indulging of them ;
but he can bring no fuch clear and con-
vincing Proofs ot his Caufe againft Reli-
gion, as can make him perfe@ly fecure
that there is no Punifhment for his Pro-

phanenefs and Impicty. And yet he
muft
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muft have fo much fear as he wants of

fuch Security. And whatever he may
fay or feem to think, he cannot confider,
but he muft be afraid.

This the Athetfts very well know, and
dherefore do all they can to amufe them-
felves with the Affairs and Pleafures of
the World, and to divert their Minds from
any ferious deliberate Contemplation of
Religious Matters. They feldom care to
be alone, or in the Dark, or o commune
with their own Hearts. Aad therefore
when Sicknefs confines them, and Pain
keeps them waking, and their Reafon is
refcued from thofe Reftraints which the
Hurry of the World, and their ftupifying
Luits had laid upon them, their Fears
will return with greater Violence, ana
exceeding'y increafe the Torment of their
Minds. Their Minds then can never be
ealy and quiet, but whillt they ceafe to
act like Men, and are able to ftifle their
Reafon, and to keep off their Thoughits |
from thole things, which it is of the |
greateft Importance to them not to be |
miftaken in. If they think as Men, as }
Creatures of Reafon and Forefight, the §
leaft Podibility of their being obnoxious
to fuch horrible and everlatting Tor-
ments, muft affright and difturb them. §
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And T doubt not but the moft confident
[nfidel that can be found amonglt us,
would be heartily glad of fome mote
ftrong and evincing Proofs, than any he
yet knows, of his being in no danger of
any Mifery beyond this Life. |

Thirdly, ¥urure Punithments are not
{uch frightful things to any but thofe,
who are refolved upon no Account what-
foever, to part with their Lufts and Vi-
ces. A virtuous and honeft Man, wha
lives under a juft and gracious Prince, Is
not frighted with the thoughts of his
Power, or the fevereft Penalties his Laws
threaten Malefactors with. Thefe can
be dreadtul to none but thofe, who are
refolved to be Knaves, or Villains, or
Traitors. The Chriftian believeth, that
he and all the World are under the Go-
vernment of a moft juft and powerful
Being, but withal infinitely good and
merciful, who 75 good 10 all, and whofe
tender Mercies are over all his Works.
Who hath given Laws to Men which are
holy, juff, and goed, and moflt effetually
conducing to the Happinefs of publick
Societies, and of every particular Per-
fon ; who, for the more effectual enfor-
cing our Obedience, hath threatned the
Tranfgreflors of them with intolerable

and
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and eternal Punifhment, but infli¢tsit on-
ly on the obltinate ard unreclaimable :
Who is not wiling that any fhould perifb ;
who is eafy to be intreated, and ready to
forgive ; who overlooks the Ignorances
and Infirmities of thofe who fincerely
endeavour to do his Will, and pardons
the mo®t wiltul Odenders upon their Re-
pentance and Amendment, and at length
rewards with Everlafting Life and Hap-
pinefs all that faithfully ferve and turn
to him. Certainly no Man can reafona-

bly be dilmayed or terrified at the Appre-
henfion of fuch a Being as this ; none

but thofe, who are f{o Irrational as to
think, that a {hort Life of Sin, with all
the Mifchiefs which attend it, is greatly
to be preferred before an Eternal Life of
unconceivable Glory and Happinefs. The
Sinner cannot be {ure on better Grounds,
that there is no God, no Future State of
Mifery for him tn another World, than
the Religious Man 1s, that if there
be, he hath nothing to fear from the
Wrath of God, and fhall never come into
it. Aand if we {uppofe them but equally
exempt from Fear, the Religious Man
muft needs have unfpeakably the Advan-
tage, upon the account of his Glorious
Hopes, which the other can have no pre-

tCnce
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~ tence to. God is the Objeét of the
Religious Man’s Defire and Love ; and,
if he had any doubt of his Being, there is
nothing he would more earneitly with,
than a full Affurance of it. He would
not for the World be without 2 God in it,
fo powerful, and wife, and juft, and good
a Governor of it, and fo Liberal a Re-
warder of all that diligently feek and ferve
him. And though he believes he hath
prepared fevere and everlafting Punifh-
ments, yet knowing fo eafy and certain 2

way to efcape them, and withal to fecure
to himfelf eterndland unconceivable Hap-

pinefs, his Thoughts of a Future State are
{o far from giving liim any tormenting
Fedrs, that they are the greatelt Support
and Comfort of hisLife, |

- The Infidel therefore vainly boafts of
the Eale and Quiet he hath procured to
himfelf, by frecing his Mind from all the
Fears of Religion, the Belief and Pra-
¢tice whereof is the beflt and fureft Re-
medy againft all Difturbance from thofe
Fears hie pretends to have overcome.

I am f{enfible what Objedtions he
will be ready to make againft this, But
nothing more needs to be faid in anfwer
to them than this; That pure and un-
corrupted Chriftianity i1s nct to be accu-

L fed
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fed as the Caufe of thofe Fears, which
are the Effects of Error or Superftition,
or a melancholy Temper and Conftituti-
on, or the want of a due Regard to the
Obligations of it. It is enough for our
Purpofe, if a firm Belief and fincere Pra-
&ice ofthe Religion we profefs, be a more
fure and reafonable Ground of Quiet from
all tormenting Fears of God, and future
Punifhments,and of a more eafy and com-
fortable State of Mind, than Infidelity
and a wicked Life can be. And this I
conceive muft be fufficiently manifeft to
the Reafoq of all, who impartially con-
fider the Principles of ttue Religion, and
to the Experience of thofe who believe
and live as becomes the Gofpel. It is at
beft but a meer dull Security the Atheift
can make any Pretences to : But that of
the Religious Man is fprightly and revi-
ving, attended with lively and vigorous
Hopes of a Glorious Immortality.

From all that hath been faid, it plainly
appears, that Religion is the beft Reme-
dy againft all Difquieting Fears, and that
thofe Words of our Saviour were moft
highly Rational, Let not your Heart be
troutled, neither let it be afraid ; ye believe
in God, believe alfo in me.

Secondly,
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¥ Secondly, Religion is the moft effectu-
§ 4l Means of preferving the Mind in Peace
¥ and Quiet, from thofe Difturbances, which
{ Anger, Envy, and Malice, are wont to
* giveit, The Mind of a Froward Man
¢ can hardly ever be at Eafe ; it’s /zke 4
U tronbled Sea when it cannot ireft. Every
¢ little Provocation makes the Waves to
' rife, and hurls it into Diforder. The
- Envious Man hath no quiet Enjoyment of
‘what is his own, becaufe fomething is a-
nother Man’s ; and pines and frets within
himfelf, not meerly becaufe be wants, but
becauft: another doth nct. Malice preys
firft upon the Breaft which entertains 1t,
and torments it with Fear and Impati-
ence, and a reftlefs Thirft after Revenge;
whillt 1t 1s laying and purfuing its muf-
chievous Deligns.

But that Love and Charity which the
Chriftian learns from the Precepts and
Example of his Mafter, eafeth the Soul
of thefe vexatious and painful Vices. Chd-
rityis not eafily provoked, Charity envieth not ;
Charity thinks and works no Evil to bis Neigh-
bour. And this fervent Love and Charity,
which fo effectually calms our boiftérous
Paflions,and maintains the Peace and Quiet
of our Minds againft the moft violent
Affaults of Injury and Provocation, is

E 2 not
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not {o difficult a thing for a Chriftian to
attain and practife. His Religion not
only moft ftrictly requires it of him, but
alfo lays before him the moft powerful
Confiderations to excite it in him, andto
raife it to the higheft Perfection. In re-
fpe of its Precepts it 1s a Law of Love,
and in refpe of its Principles it is a Do-
&rine of Love, The chief Matter 1t in-
ftruéts us in, is, how God loved the World ;
how excellent hisLoving-Kindnefs is towards
us; how ready he is to forgive, and how
forward to be reconciled to the greateft
Offenders ; with how great a Price he
hath redeemed us all ; and how he gave
his only begotten Son that we might not Pe-
rifk, but haveeverlafling Eife. Now what
can more effeCtually engage us to Love
one another, than the Belief and Confi-
deration of thefc Things? What Ingrati-
tude muft there be 1n our Difobedience
to a Command, which 2 God of fo much
Love hath laid the greateft Strefs upon? |
How canwe have a mean Efteem for that |
Virtue, which the God we Adore and |
Worthip is fo Glorious 1n, whofe Name |
and Nature is Love? What can be more |
fhameful than for «s to give entertainment |
to Anger, and Envy, and Malice againft
our Brethren, who' are fo kindly and: ¢

| mer- |
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B mercifully dealt with by that Almighty
B Creator, whom we have {o olten and fo
highly Offended 2 If we believe that God
B hath [o Joved us, nothing can appear more
 reafonable to us, than that we alfo fhould
| love one another. O how caly and quiet
fin our Minds would this Divine Grace
and Virtue make us? How effeGtually
L would 1t {upprefs the troublefome Com-
motions of our angry Pafiions, and ffi/f
| the Waves thereof when they arife > How
§ Calm and Serene would all within us be,
f whilft this belt of Graces ruled inqour
| Hearts, and kept vs in the moft eafy and
 delig heful Temper of fhewing Kindnefs,
L and doing Gooa 2 Such Tranquillity of
i Mind 1s the natural and necef ary Effeé

| of that univerfal and fervent Love, which
no true Chriftian can be mrhom « Which

his Religion indifpen{zbly requires; and
hus Faith 1s the molt pu.vallmé) Means of
 exciting and maintaining in him, far be-
3ond all the Rules and Prsncmlr*s or Phi-
Hofophy.  But as for Atheifts, they have
no Principles of Love arid Ci“il‘lt',?' they
profefs themfelves under no (ang'ztlon
either to God or Nature, to entertain
them in their Hearts. Their State of Na-
ture 1s a State of War, whercin evety
Man’s Heart and Hand is againtt every

E 3 Man.
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Man, And if at length they becotme wea-

ry of firiving and fighting for Power and
Pofleflions, and enter into Society, and
engage themfelves to one another, to ob-
ferve certain Laws and Rules for their
greater Quiet and Security, every one
doth it only for his own particular Ad-
vantage.

If this be a true Character of Mankind,
if they are naturally fo fierce, fo felﬁ(h,
fo utterly void of all Goodnefs, as thefe
Atheifts defcribe them, what Foundation
can, there be for Love and Good Will:

How can they Love thofe of whom they

have fo ill an Opinion2>~How can they
but Hate thofe of whom they give {o o-
dious a Character » This however I con-
ceive is plain and manifeft, that they can
give no manoer of Reafon why they
fhould be Loving and Meek and Chari-
table, unlefs they will own what T am
now proving, that the Quiet of the Mind
is promoted by their being fo.  For they
believe that Love and Hatred, Meeknefs
and Malice, havc nothing 1n their owp
Nature to oblige us to prefer the one be-
fore the other; that there is nothing of
Duty or Sin in either of them : But as
fear of Mifchief trom others, is that they
chiefly Govern themfelves by, fo Hatrcd

aad
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and Malice are Likely to be thought of
the greatelt Ufe to them. It is indeed
to wrong an Atheift, to believe that he
doth not Diflemble, when he pretends a-
ny real and hearty Love to another Man;
for it 1s to believe he entertains an Afe-
- &ion which he hath no Foundation for,
no Obligation to, and which is more like-
~ly to hinder than farther his main De.
figa, which is to fecure himfelf, and ad-
vance his own particular Intereft. But it
may be for his Intereft, to pretend and
diffemble Love to them he hopes to make
Advantage of. He cannot A& agreeably
to his own Principles in doing Good to
another, when he hath no profpect of
Advantage to himfelf, or may receive a-
ny Prejudicc by it, which hearty Love
and Charity would fometimes urge him

to. DBut perhaps he may fay, that he °

knows by Experience that he can Love,
and Forgiwve, and be Kind and Charitable,
without any profpect of Advantage to
himfelf, as well as others. But if this be
true, it can only prove, that the Princi-
ples of Human Nature may be too firong
for his Principles of Atheifm; and that
there is fomething within him which in-
clines him to, recommends and approves
thefe Things as fit and reafonable, which

E 4 as
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as an Atheift he can by no means allow
them to be. ‘This however is very plain
and evident, that every good Chriitian
hath artained thefe Virtues, in fuch a
meafure, as gives a great deal of Eafe and
Quiet to hisMind ; and that nothing doth
more cfiectually tead to the producing
of them, than that Religion he profefleth,
which #s pure and peaceable, geutle, eafy
2o be intreated, and full of Mercy. = |
Thirdly, Religion is the beit means of
preferving the Mind in Peace and Quiet
from any Difturbances of Difcontent and
Impatience under the Evils and Sutierings
of this Life. It not only Commands us,
and makes it our indifpenfable Duty to be
contented 1n every Condition, and patiens
in all our Tribalations, but it alfo furnifh-
eth us with fuch Motives and Confidera-

« tions, as make it a far more eafy and

reafonable Service to 2 Man of Religion,
than it can be to any other. The 4-
tpeift believes, that all his Wants and
Troubles are the Edects of undefigning
Chance or Fate. The Religious Mau be-
lieves that nothing betals him, but by the
wile Appointment of a tender and loving

Father.
The Atheift hath no hope of Relief
from any thing, - unlefs it fhould hap[;leq
o that
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that natural Caufes fhould fall into fuch
an Order, as may at length produce fome
advantageous Change in his Condition.
But the Chriftian believes that there i1s an
infinitely 'wife and powerful Being, who
ts always watching over bim for Good, who
hath the abfolute Management of all thofe
Caufes, and makes them accomplifh the
Connfel of bis own Will, which he believes
1s aiways good to Religious and Good
Men.
The Atheift hath only this to fay for
- the quieting his Mind ; If the conti-
nuasice of my Mifery be in the Courfe of
Fate, I know nothing can remove 1t, it
cannot be helped, and theretore T will
bear 1t as well as T can; that 1s, as well
as Fate will let me; for, by his Princi-
ples, the Temper of his Mind s as fatal
and neceffary as his outward AfiliGtions.
But the Chriftian believes that there is
a Being, who can hear, and help him,
and deliver him out of all his Troubles ;
who will not futter them to continue any
longer than 2# 75 good for him to be affliét-
ed with them ; and in the mean time,
will give him Grace fuffcient for him, that
e may be able ta bear them. Perhaps the
Atheift may think to Comfort himfelf by
confidering that his Mifery is not end-
lefs,
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lefs, that Death will certainly put an end
to it : But this can Adminifter but poor
Comfort to bim, who believes alfo that
it will put an end to his Being, and his
capacity of Enjoying any thing any more
for ever. But the good Chriffiar’s Mind is
{upported and comtorted with a firm Belief,
that the Affliitions of his prefent Life are
but for a Moment of his Life and Being ;
and are defigned by one, who is able to
accomplifh all his kind Intentions, to work
for bim a far more exceeding and eternal
Weight of Glory, which he hopes by Death
to be tranflated to. If an Arbeif fall in-
to Want and Trouble, or is afflited with
Pain and Sicknels, be is of all Men moff
miferable, becaufe he hath hope in this Life
only, and believeth there is no Good, no
Happinefs, but what is to be found in it.
But the good Chriftian never thought
of taking up his Reft here, his Heart is
crucified to the World, to all the Pleafures
and Enjoyments of it ; his AffeCtions are
chiefly fix'd upon God and Heaven, up-
on the Happinefs of a future State, which
he believes his Afflitions are a proper
Means to prepare him for ; and therefore
he faints not, though bis outward Man pe-
rifb, while be looks not at the Things which

are
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are feen, and are but temporal ; but at the
Things which are not feen, and are eterual.
The utmoft which an Arkeift can arrive
at, by any Confiderations agreeable to
his Principles, is but 2 Negative Content,
a {tupid fort of Indolence. But the Con-
fiderations of Religion are proper and fuf-
ficient to give the Soul a pofitive Con-
tent, Complacence and Satisfaction in
every Condition, under any of the out-
ward Troubles and Afflitions of this
Life. The Wifdom, and Goodnefs, and
Providence of a Divine Being, Governor
of the World, thefe were the Topicks
from whence the Heathen Moralifts de-
duced all their Arguments, which had
Strength and Subftance in them, for Pa-
tience and Tranquillity of Mind in Adver-
{ity, Want or Sufterings. But Chriftia-
ity improves and adds to all the Argu-
ments of Natural Religion ; and all who
heartily embrace it have a Principle in
them, of far greater Efficacy to fupport
and revive their Spirits in the Day of

Calamity, thanany meer Philofopher ever
had.

1t difcovers fuch amazing Infances of
the Love and Goodnefs of God, as can

Jeave us no room to imagine that he can
delign any thing but Good, to thofe who
| - faith-
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faithfully ferve him, by any of his Dif-

penfations ; fuch as lay the ftrongeft Ob-
ligations upon us willingly and chearful.
ly to bear whatever we may fuffer by

his Appointment, or for his Sake, Tt
doth not leave us to Comfort our felves
meerly by fuch Deduions, as our own
Reafon can make from the Contemplati-
on of the Perfections of the Divine Na-
ture, but lays before us plain and exprefs
Declarations of the gracious Intentions of
God, in every afflicting A& of his Pro-
vidence, with refpect to Religious and
Good Men; and moft great and precious
Promifes of Improvement by them, and
a far more exceeding and eternal Weight of
Glory for the Reward of their Patience un-
der them.

The Arguments our Religion furnifhes
us with, not only carry the greateft force
of Reafon with them, but are fitted for
the Ufe of the meaneft Capacity ; and
have given the World a multitude of Ex-
amples of all forts and conditions of Men,
enduring the fharpeft AffliGtions with
fuch Courage and Chearfulnefs, as hath
been to the Wonder and Conviftion of
their unbelieving Enemies. In this un-
certain World then, where all Afflictions
are o common to Mcn, and we are com-

palfed
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pd_ﬂfed about with {o many Itgﬁrmitie:, and
liable to fo many Pains and Difeafes, in
fo many Things, and by fo many Means
to fuffer Lofs and Trouble ; how unrea-
fonable would 1t be to Ze afbamed of that
Faith, or to part with it upon eafy Terms,
which is incomparably the beflt Support
under them ?

Secondly, Religion doth very much con-
duce to the Delight and Pleafure of the
Mind. There 1s great Foy, as well as
Peace, in believing and obeying the Gof-
pel, more and better than any Irreligious
Man can pretend to. For he can have
no inward Joy, but what depends upon
fenfible, uncertain and temporary Ob-
jects and Enjoyments, Now the Religi-
ous Man hath as much of this fort of
Pleafure as he thinks is fafe and reafon-
able; and hath other Pleafures of the
Mind, which are peculiar to him, the
Foundation whereof 1s laid in his Faith,
which furnifheth him with f{piritual and
¢verlafting Objects for Matter to Rejoice
i, and obligeth him to, and qualifies
him for the moft delightful Exercifes
of the inward Man, fuch as Men of no
Religion can'have no Senfe or Experience
of.

|

Firft,
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Firff, What incomparable Pleafure doth
he feel in the Contemplation of the Glo-
rious and Delightful Objects of his Faith,
the Beauties and Excellencies of the Di-

vine Nature, the Power and Wifdom and

Goodnels of God, by whom ke believeth
all things were made, and are entirely
governed 2 With what Pleafure doth he
obferve the Bounty and Goodnefs of this
oreat Being, in producing fo goodly a
Frame, fo plentitul 2 Store, {o wondet-
ful a Variety of things, with fo particu-
lar a Refped to the Service and Benefit,
the Delight and Pleafure of Mankind ?
And how can he chufe but Ze glad and re-

joice, when he confiders that the fame

Lord God Omnipotent upholds and reigns
over all ; That his Goodnefs is over all bis
Works, and engageth his Power, in a
more efpecial manner, to manifelt its felf
on the behalf of the Children of Men,
to preferve and to provide for us ; That
he 1s able to fupply all our Wants, to
refcue us out of the greateft Dangers, to
deliver us from our {trongelt Enemics,
and to do for us abundantly above what we
can ask or think ; That he loves us with
the Tendernefs of a Father, wounld have

us as happy as we can be, and hath put
it out of the Power of all but our felves,

to
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to hinder our being fo? Is it not ex-
tremely pleafant, to confider that un-
fearchable Riches of Love, which the
Chriftian believes this Almighty Creator
and Governor of the World hath manife-
 fted towards us, inthe amazing Method of
our Redemption by Chriff Fefus, in fend-
ing down from Heaven his only begot-
ten Son to take our Human Nature, that
we might be made Partakers of his Di-
vine Nature ; to be humbled that we
might be exalted ; to be condemned that
we might be juftified ; and to die thatwe
might live for ever : How delighttul muft
it be, with the Eye of Faith to behold
this our Redeemer triumphing over Death
and the Grave, over his and all our Ene-
mies, firting at the Right Hand of God,
making continual Interceffion for us, gover-
ning all things for the Good of his Church,
and liberally difpenfing his Grace and
Blefling to the Members of it? Though
now we fee him not, yet believing and con-
fidering him thus exalted and® thus em-
ployed, how can wetorbear rejoicing with
joy unfpeakable, and full of glory 2

With what Pleafure may a Believing
Soul confider its felf, its Divine Origi-

nal, its Spiritual and Immortal Nature,

its great and excellent Capacities, of .

which
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which the Atheift confefleth he hath no
Notion, no Perfuafion > He believes him-
felf nothing but Matter, jumbled toge-
ther he knows not how ; that what we
call the Soul hith no better Employ-
ment, than totafie the Pleafuresof Senfe,
to make Provifion for the Flefh, and the
Lufls of 1t ; to contrive how to beap up
Riches, which he knows not who fhall ga-
ther 3 to advancehimfelf toGlory, which,
as the Flower of Grafs, {foon fadeth and

‘withereth ; and to amufe himfelf with

Imaginations of fuch future Enjoyments
only, as he believes in a very little while
mufl perith for ever with him. How low

and faint 2 Pleafure muft that be, whichi
{fuch Thoughts of himfelf can give him,
1n Cornparifon of that which a Religious
Man feels, when he confiders himfelf en- |
dued with an Immortal Soul, infpired in- §
to him by the Father of Spirits, with Sig- |

‘nal Chara&ters of his own Divine Ef-

fence imprefs’d upon it, and capable of §
attaining a far more Glorious Refem- §
blance of him; of gaining the Friendfhip [
of infinite Power and Wifdom and Good-
nefs ; of laying up Treafures in Heaven ; §
of entring into the Everlalting Kingdom [
of the moft high and lofty One, and of
feeing and enjoying him for ever, who is B

an K
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an Immenfe and All-comprehending Good,
an inexhauftible Fountain of Joy and Hap-
pines 2 . .. .

Secondly, What great Pleafure doth 4
good Chriftian feel, in refleting uponhis
Life and Ations, from the Teltimony of
4 good Conlcience, which a Man ()fy no
Religion can have no fhare in, He be-
lieveth himfelf under no Obligations of
Confcience, todo, ortoforbearany thing,
He owns nothing to be¢ Duty or Sin, to
be commanded or forbidden by aay Su-
perior Being, to whom he muft givé an
Account, or from whom lie may receive
Reward or Puniliment. The utmoft
therefore that he can pretend to, is the
ftupid Quiet of a feared Conlcience ;
which, ackinowledging no Divine or Mo-
ral Law, hath no Senfe of Guilt or Tranf-
areffion : Neither 1s this eafy for him to

attain, or .to preferve at all times. But
then he cdnnot poffibly partake of thofe
unfpeakable Joys which are produced by
the Teltimony of a Good Confeiénce :
He can have no fuch Pleafure, id refle®-
ing upon his paft Lifé and Acions, as
the Religious Man hath ; becavfe no Acti-
ons can appear to him fo good, fo ho-
flourable, fo bereficial, fo worthy to be

refiembred with Joy dnd- Satisfa&ion,
3 He
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He thinks all Actions alike, as to any In-
trinfick Goodnefs or Obligation of Con-
fmence, and therefore can have no Plea-
fure in reflecting upon what ke hath done,
as more becoming and behoving him to
do, as better in jts felf, or more his Du-
ty, than any thing elfe would have been.
In looking back upon his Life paft, and
reviewing ‘the Aions of i, he can find
nothing to dehght himfelf Wlth the Re-ﬁ
membrance of, which hath yielded him
any better Fruit than a lictle {enfual Plea-
fure, or perifhing Advantage, or can ever
be of any greater ufe to him. And how
fuccefsful foever his Mind tells him he
hath been, in the purfuit of thefe things,
hie can have no Satistiction or Pleafure
from the Conlideration of the Wifdom of
his Choice or Management, becaunfe he
believes he could not have chofen or done
otherwife ; not becaufe it was fo deter-
mined by any Superior Intelligent Being,
who had a favourable Regard for him,
but merely becaufe fich a Motion was
given to the Matter he is compofed of, he
cannot tell either when or how, w thh
made it neceffary he fhould fo a& and {o
fucceed.

But how tranfporting are thofc Joys,
which are produced in the Mind of

good
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g00d Chriftian, of one who believes and
obeys the Gofpel, by the Zeffinony of his
Ctafcience, that in Simplicity and Godly
Sincerity, not with Flefbly Wifdom, but by
the Grace of Ged, he hath had his Conver-
fation in the World. When his own Con-
{cierice tells him, that he hath done the
things which are moft excellent, attained
the moft noble Accomplifhments, and fe-
cured a Title to the -moft valuable Blef-
fings : That he hathi not wafted his time
i brutifh Pleafures, and mean Purfuits,
in Employments unworthy of the Dig-
mity of ‘his Nature, the Excellence of his
Ficulties, or the Obligations of his Du-
ty : That he hath been chiefly exercifed
in Bufinefs Great and Honourable, of the
higheft and everlalting Importance ; in
ferving and glorifying his Maker ; in ma-
king acceptable Returns of Duty and
Gratitude to his greateft Friend and Be-
hefactor ; in regaining to his Soul that
Imadge of God it had loft ; in practifing
thofe Divine Virtues of Righteoufnefs,
Mercy, and Goodnefs, which are the fu-
preme Glory of the mioft excellent and
happy Being; and in doingall thofe things
which are pleafing in his fight, whofe
Loving-kindnefs is better than Life, whois
the Giverof every good and perfell Gift,

Fa whe
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who hath the Comforts of this Life, and
ineftimable Treafures, Immortal Ho-
nour, endlefs and unexpreffible Joys in
another,  entirely at his Difpofal 2 What
unfpeakable Joy muft « believing holy
Soul be filled with, whil{t- his Confci-
ence is teftifying thefe things, and giving
him a hively and actual Senfe of all the
becoming, improving, and moft benefi-
cial things he hath done, and the moft

honourable and happy State he.-hath
brought himfelf into, through- Chrift whe

frengthened him ?

Thirdly, How great alfo 1s the Rejoi-
cing of a good Chriftian's Hope> When
he confiders and applies to himfelf all
the great and precivus Prowifes of the Go-
fpel. The Atheift can have little Plea-
fure in looking forward, from the

hope of any thing which is to come:
For, how great a Value foever he may
fet upon any thing he thinks himfelf ca-
pable of, he knows he can enjoy it but a
little while. And his hope of it can
have no- other Foundation, but a Belief
that if it fall inthe way of blind and ne-
ceflary Caufes to procure it for him,
then he fhall, but, that otherwife it is
impofiible that he thould obtain it, But
the Hopes-of a Chriffian are built upon a

firm
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firm Belief, that the Good Things he
hopes for are promifed to him by a Be-
ing, who can do whatever be pleafes, and.
cannot but do whatever he hath promi-
fed. And the Objects of his Hopes are

as large as the Promifes he believes he
hath made, Zoth of the Life which now is,
and of that which 15 to come ; of every
thing which is beft, and moft expedient
for him in this World, and the utmoft
Happinefs he 1s capable of for everin
Heaven.

The Hopes of a Chriftian then, which
~ have fo greatly the Advantage, in refpet
of the Grounds and Objetts of them,
muft needs be far more plealing and de-
lightful, than any which the Irreligious
Man can pretead to rejoice in. When
the Chriftian’s Faith lifts up his Soul to

Heaven, and gives him a Profped of all
the Glorious Things which are fpoken of
that City of God; thofe unfading Crowns,
thole ineftimable Treafures, thofe Divine,
never ending, never ceafing Joys which
are there prepared ; and from a careful
Reflection upon his Heare and Ways, he
can fay to himfedt, This is my Portion,
This is my Inheritance, Here fhall I
dwell tor ever, Here thall T reft from all
my Labours, and be unconceivably hap-

b3 Py
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py with all thofe Noble Beings which are
about the Throne of God, beholding
his Glory, and partaking of it toali Eter-
nity. When a believing holy Soul, witha
Jively Faith and Hope, is thus viewing
and appropridting all this Happinefs,
what can equal ot interrupt its Joy ? If
now we ferioufly and impartially confi-
der what hath been faid, we cannot.cer-
tainly but think it reafonable to con-
clude, that, as to the Pleafures of the
Mind, the Chriftian hath abundantly the
advantage of the Atheiff ; who hath no
God, no fuch lovely, and excellent, and
helpful Being to delight himfelf ia the
Contemplation of ; no {fuch pleafing
Thoughts of his own Nature and Capa-
city, as the Chriftian hath ; no Rule of
Conicience to approve himfelf. by ; no
hope of any thing beyond this prefent
Life to rejoice 1n.

But here the Atheiff will be apt to ob-

ject and fay, That he hath however other

Pleafures, which the Religious Man de-
ntes himfelf ; Pleafures which procced
from a free and full Indulgence of his
Bodily Senfes and Appetites ; from gra-
titying all his Defires, and rafting all the
Delights this World can afford, without
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any Scruple or Remorfe. In Anfiver tg
this, 1 fhall {hew, g

- Firft, That the Atheilt hath not fo
much the Advantage of the Religious
Man, as he is apt to Boaft of, even with
refpe¢t to the Pleafures of the Body.
And -

Secondly, That thofe Pleafures of the
Mind, which are peculiar to Religious

Souls, are greatly to be preterred befote
them.

Firff, That the Acheift hath not o
much the Advantage of the Religious

Man, as he is apt to Boaft of, with re-
{pect to the Pleafures of the Body. For
the Religtous Man denies himfelf none of
thefe Pleafures, but {uch as he is well af-
fured do naturally tend to impair  his
Health, to weaken his Underftanding, to
ftupity his Faculties, to ftain his Reputa-
tion, to wafte his Eftate, to fteal away
his Time from more neceffary, important
and delightful Employments, and to lay
a Foundation for Shame and Remorfe,
when at length he fhould come to fee and
feel the hurtful Effeds of them. He dares
therefore take as much Pleafure, not on-
ly as hus Faith, but'as his Reafon, Expe-
| F 4 rience
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rience and Obfervation tell him is Expe-
dient for him, and he is fure will do him
no real Harm or Prejudice. He is fo far
therefore from complaining of the unrea-
fonable Reftraints of Religion, that he 1s
heartily glad, that, by the Laws of a
moft wife and gracious Being, he knows
what Bounds to fet to thofe Defires and
Appetites which, by too much Indulgence,
have led {o many Men iato Mifchief and
Folly, and brought them down with Dif-
grace and Sorrow fo the Grave. 1f there
fhould be a little more Pleafure in thofe
kinds and degrees of bodily Gratificati-
ons, which are not confiftent with what
we call Temperance and Virtue ; the Re-
ligtous Man can have no Reafon to Envy
thefe who partake of it, when he confi-
ders how dearly it is purchafed, and how
fatal and mifchievous the Confequences of
itare. Andtho thefe Confequences may
not always be vifible and apparent, yet
they {o very often are fo, that certainly
po Man who is Wife for himfelf, even for
this prefenr Life, how much Liberty foe-
ver be thought he had, would make ufe
of it to give himfelf up to Lewdnefs and

Intemperance.
Secopdly, That thofe Pleafures which
are peculiar to Religious Souls, fughhasI
ave
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have already mentioned, are much to be
preferred to thofe Gratifications of Senle
and Appetite, which the Irreligious Man
fets fo great a Value upon. The Plea-
fures of Senfe are common to us, and the
Beafts which ferve us ; but the other are the
greateft Pleafures which thofe Facultiescan
give us, by which we excel, and are
diftinguifh’d from the Beafls of the Earth.
The Atheift furely will allow, whatever
his Opinton is of the Nature of Human
Souls, that they have a Power of Con-
templating, of Refle®ing and Hoping,
which the brute Creatures have not; that
thefe are nobler Faculties than any they
have. And if there be proper Objects for
all thefe Powers of the Soul, as delight-
ful as can be defired or imagin'd, as I
Liave already fhewed there are to the Re-
ligious Man ; then certainly it muft be

acknowledg’'d, that the Pleafures he re-
ceives from the Exercife of thefe Faculties

upon thefe Objects, muft be the moft ex-
cellent Pleafures of Men. - The Friends

indeed of Epicaras think it for his Honour

to tell us, that he preferred the Pleafures
of the Mind to thofe of Senfe ; but it is

very manifeft, that by the Pleafures of
the Mind, he underftood only the Re-
membrance of paft, and the Hope of fu-

| turé
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ture Pleafures of Senfe ; and fo far as he
thinks them worthy of him, the Religious
Man may fhare in thefe Pleafures ; but the
Atheift can 1n no Degree partake with
him in thofe far more joyful Thoughts
and Hopes, which have God and Provi-
dence, and eternal Life and Happinefs
for their Obje&. Thefe are Pleafures
which are always near us. The eternal
Things which are not f[een, lie always o-
pen to the Views of Faith. The Zempo-
ral Things of this World are oftentimes at
a diftance from us, when they fhould Mi-
nifter to our Comtfort and Delight ; and
our Senfes and Appetites cannot always
reach them, or ufe them to their Plea-
fure and Gratification. But our Faith can

always reach the moft diftant and 1nvifi-
ble Objects of it : It can in 2 Moment
fly to Heaven, and lay all its Glories be-
fore us. ‘The Power and Malice of Men
may deprive us of the Matter of our
Carnal and Worldly Pleafures, and re-
ftrain us from exercifing thofe Senfes,
and gratifying thofe Appetites of the Bo-
dy, whereby thefe Pleafures are produ-

ced. - They may {poil us of our Wealth,
diveft us of our Honours, ftop our Ears,

blind our Eyes, withhold thofe Things
which {hould fatisty our Hunger and

Thirft,
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Thirlt, and feparate our Boties from all-,
thofe; Earthly Obijects which arg pleafing -
and- grateful to them, But. this s the.
noble Prerogative of Faith, it can always.
{ee and enjoy its Object, -though gt the
sreateft diftance of Tidte and Place 3. no .
Bourids can tie- it down, ne-Prifon. con--
fine it'; no Earthly Power can lunder its
Intercourfe with God and Heaven. - It
can break through all Oppofition. the
World can make, and through the dark-
eft Clouds of Etxernal Evils ; can fee the
Heavens open, and Fefus flanding: at the
Right Hand of God, preparing an Ever-
latting Crown of Blifs and Glory for his
faithful Servants, and Charm the Soul
with that ravithing Profpe@. From what
hath been faid, we have abundant Reafon
to conclude, that the beft and greatelt
Pleafures the Soul of Man 15 ¢apable of,
are fuch as are derived from the Princi-
ples of Religion ;. and that it 1s-impolii-
ble an Arhejff -(hould Boaft of any, which
are worthy to be compared with them ;
that he fhould have any fo great, {o ex-
cellent, {o reafopable, {oconftant.a Caufe
of Rejoicing as the true Chriftian hath,
The good Chbriftian cannot then have any
Reafon to Je afhamed of his Faith and Pra-
ctice, as if they were deftruclive of the
| | Com-
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Comforts and Pleafures of this prefent
Life, which they naturally tend to pro-
cure for us in the utmoft Degree we are
capable of them. Thus have I endea-

voured to Demonltrate, That Religion,

and more efpecially the Chriftian Reli-
gion, believing and obeying the Gofpel,
moft highly conduce to the prefent Be-
nefit of particular Perfons, to every real
Intereft of this Life, whether it refpe®
their Bodies or Eftates, or their Minds ;
that nothing can make a Man fo Happy
in this World, as the Chriftian Faith and
Praltice. 1 have purpofely avoided thofe
Arguments, which fuppofe the Being of
a God, and the Truth of our Religion ;
and have reafoned only from the natural
Tendency of believing and obeying the
Gofpel to the Happinefs of this prefent
Life. It 15 not the Truth of our Religi-
on, but the hearty Belief of it, upon
which the Strength of thofe ProofsI have
given depend ; and they are of equal
Force for demonftrating the Efficacy of
it, for promoting our Intereft, and bet-
tering our Condition here ; though the
Chritian fhould happen to be miftaken,

and to believe otherwife than Matters in
Truth are. T fhall make an Inference or

two from what hath been faid. From
hence we may learn Firft,
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Firft, How unreafonable and ridiculous
the Boafts of Atheiffs and Infidels are,
who would be thought to deferve migh-
tily of Mankind by their Attempts to de-
{troy their Faith in the Principles of Re-
ligion, and to free their Con{ciences from
all regard to the Laws of it, For whe-

ther our Religion be true or falfe, the

Belief of it, and fuch 2 way of Living as
it requires of us, are moft for every Man’s
Advantage ; we are the better for them
here, and we cannot be the worfe for
them hereafter. The Atheiff owns him-
felf under no Obligation of Confcience to
make Profelytes ; and if he thould make
any, he makes them but the more Mife-
rable. What Reafon then can he have to
| Boaft, either of the Zeal, or the Succefs
of his Endeavours : Can 1t be any Merit,
or Matter of Triumph, to perfwade Men,
that there is no fuch powerful, wife and
good Being to take Care of them, as the
Relighous Man believes there is; that they

have nothing in.them but dull fenfelefs .

Matter, and are capable of doing no good
or worthy Thing ; that they are at liber-
ty from any Reftraints ot Confcience ,
to Expofe themielves to all the hurtful
Effe@s of Lewdnefs and Intemperance ;

te
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to endure all the Pain and Vexation of
extravagait Delires and Piffions ; to tor-
ment themfelves, “with ' Anger, Hg't;@;,l
Envy, Malice, Difcontent and Impatience
as muchi -a$. they pleafe’;, to Cheat and
Rob, and to ‘do what Mifchief they will
to one another ; thit there is no' fuch
thing ‘as the Favoui ot God, the Tefti-

“mony of a good Confcierice, or a well-

grounded Hope of future Happinefs to
Rejoice 1n? To be a2 Convert to Atheifnt
is to be thus perfwaded ; and this i$ cer-
tainly’ very much to our Difadvantage,
on which fide foever the Truth lies ; and
therefore we cannot be obliged to an 4-
theift for liis Attempts, to jear or difpute
us out of our Faith, tho’ he were never
fo certain we were miftaken in1t,
Secondly, From hence we may learn, how
mucii Men are obliged to the Minifters
of Religion ; the Teachers and Propaga-
tors of that Religton, which is fo muclt
for their Advantage to Bélieve dnd Pra-
&tice. . When we are endeavouring to
coniirm you in your Chriftian Faith, and
to petfwade you to Live according to the
Precepts of it; we ate performing the
higheft Office of Friendfhip you are ca-
P{iblﬁ ()f being obliged b}’ : We *grelpm':.
moting all your valuable Interefls at once,

by
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by the moft effetual Means which can
be made ufe of. We believe you have
an everlafting Intereft which nothing but
Religion can fecure, and to this we have
a principal Regard 1n all our Labours. But
if there fhould be o fych Thing, as we
are very well affured there is, I hope it
hath in {ome goed meafure been proved,
that nothing can conduce more to your
prefent Happrnefs, - with refpe@ to your
- Bodies, Eftates and Minds than to be-
lieve, and to live as becomes the Gafpol we
Preach. Whether therefore Religion be
truc or falfe, it is an Inftrument of fo
much Good to Men, that they cannot
without great Ingratitude flight and de-
{pife them, who employ their Time, and
Zeal, and Study, in perfwading to the Be-
lief and Practice of it. T fhould not have
mentioned this, but that we live 1n an
Age, wherein Men of loofe Lives fo o-
penly employ their Wit and Malice in
pouring Contempt upon Us and our Pro-
feflion. - They know that whilt we are
refpected, they muft be defpifed ; and
therefore they would Exclude us from your
Elteem, that you might affelt them, that
you might Countenance them in their
{hameful Impieties, and be as miferable
as Vice and Infidelity can make you.

Thirdly,

19
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Thirdly, ¥rom hence we miay learn,
that if Men did but truly and wifely Love
themfelves, they would guard their Minds
againft the Aflaalts of Arheifts and Infi-
dels, as Men that would rob them of the
moft valuable Thipg they are poflefs'd of,
which fo directly tends even to théir pre-
fent Happinefs, and upor all Accounts is
fo highly Beneficial to them. Their Re-
ligion they would hold faff, and wouid
wot let it go, unlels it were forced from
them by the moft ftrong and invincible
Arguments. They would defpife the At-
tempts of fcoffing Wits, and little Cavil-
lers ; and Hearken to nothing but {ober
and {erious Reafoning, and be convinced
by notliing but the plaine(t and fulleft
Proof of the Truth of Atheifm and Irre-
ligion. They would hear us gladly when
we are pleading the Caufe of Religion,
and Serioufly, Attentively and Impartially
weigh and confider the Reafons we urge
i its Defence, and entertain no fecret
Wifhes that it were not true ; and then 1
am confident they would difcern nothing
but Vanity and Weaknefs in the moft
fubtil Difputations of its Enemies againft
it.

What T have faid on this Fifth General
Head of my Difcourfe, I conceive, may

be
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be as ferviceable to the Intereft of Reli-

gion, as the producing other Redfons and
Arguments for 1t: For I cannot but
think, that the Atheifm and Infidelity of
our Times, are chiefly to be imputed to
the unjult Prejudices Men have enter-
tained againft Religion, as hurtful to fome
prefent Inteteft they have a great value
for. And if thefe Prejudices can be re-
moved, then, and not till then, we may
hope they will more duly confider the
Arguments brought for the Confirmati-
o of its Truth, and of that which, for
this purpofe, I come nowto (hew,
Sixthly, That the true Chriftian hath
fio Reafon to e afbamed of any fuch Cre-
dulity, as the Atheifls and Infidels are
wont to reproach him for. Thele migh-
ty Men of Wit and Reafon, in their own
Conceit, ridicule and {coff at thofe who
ire Religous, as a Company of eredu-
lous Fools, who fuffer themfelves to be
iftpofed upon by fallacious and wifuffici-
ent Arguments, afd believe things vpont
fuch weak Evidence as no Wife Man
would giveany Credit to. Now to wipe
of thefe Reproaches, add to thew how
little reafon the Religious Man hath to
be moved by them, I fhall endeavour to
make it appeaf, that they are mioft high-

G 1y
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ly abfurd and unjuft, and only deferved
by thofe who vent them ; by thewing,

Firft, That by the Principles of 4the-
}fm, there can be no fuch Matter of Re-
proachas a Foolith Credulity. |

Secondly, That by the fame Principles,
there can be no Error or Misbelief for us
20 be afhamed of.

Zhirdly, That if a2 Man can bring
himfelf to believe the Principles of Re-
ligion upon infufficient Grounds, he can
have no reafon to Ze afbamed of fuch
Credulity, whereby he fo wifely confults
his own Intereft. But,

Fourthly, That if an Infidel believe the
Principles of Religion falfe, upon infuffi-
cient Grounds, his Credulity is foolifh
and fhameful. . And, |

Fifthly, That the Atheifts and Infidels
among(t us, are more Credulous than the
Religious Men, and Chriflians ; that they
believe things on weaker Grounds, and

that the Evidence is much the ftronger
on the fide of Religion.

Firff, That by the Principles of
Atheifm, there can be no fuch thing as 3

foolith or fhameful Credulity, or belie-
ving on weak and infufficient Grounds,

Or
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or by reafon of any Biafs or Prejudice
in his Mind, which 4 Man hath any Pow-
er in himfelt to slter or controul : For
Believing is nothing .in the Opinion of
an Atheift, but a certain Difpofition and
Motion of Matter, moved by other Mat-
ter, and fo on to the beginning or no be-
ginning of Motion ; and all thefe Moti-
ons are fatal and neceffary, carried onby
Natural Caufes with irrefiftible force,
there being no free Agedt to interpofe,
to direct, or ftop, of to divert their
Courfé. So that whatever moves -thé
Matter of the Soul, for the Azheiff will
allow it to be nothing elfe but Matter,
and gives it the Figure and Motiofi of
believing any thing, doth it with{o miuch
ftrength as cannot be refilted. How
then can 2 Man be charged with belie-
ving any thing too eafily, who believes
fatally, mechanically and irre(iftibly
And if the Atheift would argue confiténtly
with his own Principles, he ought to al-
lege nothing but thé like Neceility for
his Infidelity, and  all'the Wit and Rei-

fon he pretends to in pleading the Caxfe

of it, For the finelt Thoughts, the moft
curious Invention, and the ftrongeft: Ar-
gumentatiod, can be nothing elfe ia the
Opidion of an Atheift, but-a Gompofiti:

G 2 ofi
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on of Figure and Motion in the Matter
he is made of ; in ‘which he is altogether
Pafiive, and only acted upon by fome o-
ther Matter forced into him, or beating
upon him. And therefore they are no o-
therwife to be afcribed to bim, than the
exa¢t Motions, and the moft exquifite
Workmanflup of a Clock are to the
Clock it felf. And if he write a Book
for the Caufe of Irreligion, he can have
no other fort of Right to be called its
Author, than the Pen hath with which 1t
is written, A Man can hardly tell where
to ftop, when he is following an Arheift
through all the prodigious Abfurdities his
avowed Principles lead him into. Sure-
ly then no Religious Man can think it
reafonable to e afbamed of thofe Re-
proaches, which, in the Opinion of their
Author, are forced from him in the
{fame manner as, and can {ignifie no more
than, the {queeking of a Trumpet.
Secondly, That by the Principles of
Atheifm, there can be no fuch thing as
Error or Mifchief ; and therefore it muft
be highly unjuft and abfurd in Atheifts,
to reproach any Man for being too Cre-
dulous, too eafy of Belief ; when it is im-
poffible a Man fhould err or miftake in

Believing. They tell us that Man is no-
thing
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thing but Body modified into Fleth,
BlOOd, Brains, &'c. and {o and 'fO‘Organi..
zed, that there is nothing in him felt
a&ive, or capable of beginning any Mo-
tion: That Cogitation or Judgment there-
fore, are nothing elfe but Patfion ; or, as
Fobbs calls it, & Tumult raifed at [econd or
third hand, by the Preflure or Influx of
{omething without the Perfon who thinks
and judgei; From hence it muft neceffa-
rily follow, that there can be no fuch
thing as falle thinking, or falfe judglng;
for every Paffion 1s true Paffion, every
" Tumult raifed truly raifed, and every
thing truly fuffers whatever it doth fuffer.

This Confequence is {fo very obvious
and natural, that {fome Atheiftick Philo-
{fophers have feen and acknowledged it,
and exprefly declared chat every Opinton
is true, becaufe 1t 1s impoffible for any
Man to think otherwife than he fuffers.
And tho' different Paffions and Tumults
may be derived from the Motion and
Prefflure of the fame External Objed,
{uch as may bear the Names of contrary
Opinions ; yet thefe Opinions mult be
equally true in thofe Perfons who enter-
tain them. If the Object excite in ane
Man the Paffion or Phantafm of a bister
Tafte, and in another of a fweet, by

G3. Means
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Means of the Difpofition of the ta(fh\ng
Organ, or otherwife, they are both in
theright, when the onefhmks and judges
it bitter, and the other fweet ; for they
tell us that the Object of Cog1tat10n 1S
nothing but fuch Phantafms and Appear-
ances as are derived from Senfe ; and
thefe being true Phantafms, and true Ap-

pearances, thinking them (o to be, muft
be thinking truly.

But if thefe Atheifts will Bretend to
fay with Epicuras, that Error magy pro-
ceed notwithftanding from the Operati-
on of the Mind, from fome Ation of its
own upon the "Paffion of Senfe ; this 15
plainly to contradi@® themfelves, and to
attribute a Self-active Power to the Mind
of Man ; which they dare not,and, if they
are conﬁﬁent with themfelves, cannot
aliow to any Being in the World,

If then, according to thefe Atheiftick
Principles, every Man’s Thoughts or
Judgment of Things are true, how ab-
furd muft it be for an Atheift to reproach
Men for any foolifh Credulity, for belie-
ying too eafily when they believe truly.
But if Believing be not altogether an in-
voluntary A&, and forced upon the Mind;
If we fupp ofe it to be the Iffue of any
Apphcatlon of the Soul, mapaged by

Chmcq
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Choice, or any Power in us to correct
the Appearances which are raifed by
Senfe, as it muft be if it be worthy of
Praife or Reproach : 1If the Atheift will
pretend to own, what 1s fo plain a Con-
tradiction to the Principles of Atheiftick
Philofophy, I {hall proceed to thew,
Thirdly, That if a Man canbring him-
felf, and by any voluntary A& difpofe his
Mind, to believe the Principlesof Religi-
on upon infufficient Grouads, he can have
noreafon to e afbamed of {uch Credulity,
whereby he fo wifely confultshis own In-
tereft, He 1s {ure he cannot be the worle
for it in another World, and he is abun-
dantly the better for it in this ; as I have
largely thewed with refpect to his Body,
his Eftate, and his Mind. And there-
fore, if a Man fhould fuffer any Biafs, or

Prejudice in his Mind, to incline him to

believe one thing rather than another, it
is certainly moft reafonable he thould fufe
fer himfelf to be thus biafs'd and prejudi-

ced on the fide of Religion, on which
fide only his Belief, if it {fhould prove a
Miftake, can be fafe, and certainly will
be moft for his Advantage. A -Man of
no Religion, can have no realon to re-
proach another for doing any thing,
which 1s in his Power to do, for promo-

G 4 ting
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ting the Intereft of this prefent Life, for
this is the Sovereign Principle he guides
himfelf by in all his AGions ; and he
would never Reproach himfelf for being
too eafily led into a Miftake, which had
been ferviceable to him in procuring any
of that Pleafure and Profit he placed his
Happinefs in. If therefore 2 Man can
manage himfelf fo as to Eftablifh his
Mind, byany means, inthatFaith, which
will contribute more to the Happinefs of
his Life than any thing elfe can, let his
Methods be what they will, he ought to
be efteemed 2 Wife Man in the Opinion
of an Atheiff, who thinks nothing unfit
to be done which conduceth to this End.

I proceed to fhew
Fourthly, That on the other fide, 1f an
Infidél believe the Principles of Religion
falfe upon weak and infufficient Grounds,
bis Credulity 1s foolifh and fhameful. We
need not be much concerned, in Matters
of little or no Moment, whether we be-
lieve on the fide of Truth or not; it will
hardly be worth while, to fpend a great
deal of Time and Study, or to be very
Nice and Scrupulous in weighing the
Proofs on either fide of the Queftion. But
2 wife Man will not fuffer himfelf, for
want of any Care oy impartial Confide-
ration,
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ration, to be impofed upon with flight

and wesk Arguments, where a Miftake

would be of the moft dangerous Confe-
quence. He will be fatishied with no
Proofs, which are not perfeétly clear and

convincing, for the Eftablifhing himfelf’
in the Belief of that which, if true, he’

is never the better but the worfe for be-
lieving 1t here ; and if not true, he will
be unfpeakably and eternally Miferable
for believing 1t hereafter. Where a M-
ftake is moft dangerous, there Credulity
is certainly moft foolifh and fhameful.
Now it 1s impoffible a Religious Man
fhould fuffer fo much Damage by his
Faith, as Men of no Religion muft {uffer
by their Infidelity, or believing the Prin-
ciples of Religion falfe, if it fhould hap-
pen to be built upon weak and infufficient
Grounds. The Religions Man can ven-
ture nothing but a little fenfual Pleafure,
or worldly Advantage, which are but for
a Seafon : But the Irreligious Man ven-
tures the Lofs of Eternal Happinefs,
and the f{uffering Eternal Mifery and
Torment ; and therefore, 1if 1t can bs
made appear that he is too cafy of Be-
lief, 1n giving Credit to Irreligious Prin-
ciples, his Credulity muft be extremely
toolifh and (hameful. T proceed theretore

to thew Fiftbly,
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Fifthly, That the drheifts and Infidels
among(t us, are more Credulous than the
Religions Men and Chriftians ; that they
believe Things upon weaker Grounds ;
and that the Evidence is much the
fironger on the fide of Religion, both
natural and revealed. 1 have Two Things
therefore to be confider'd,

- Firft, The Credulity of the Atheifis.
And

Secondly, 'The Credulity of the Tnfidels
amongft us.

Firft, I fhall confider the Credulity of
the Atheifts, and endeavour to fhew, That
they are much more Credulous than the
Religious Man ; and believe Things upon
much lefs Evidence of Reafon than he
doth, T fhall fhew '

Firft, What we mean by an Atheift.
Secondly, What degrees of Evidence arc
neceffary to vindicate fuch a one from the
Shame of a foolifh Credulity. And
Thirdly, The Reafonablenefs of our Be-
lief, That there is a God : By which it

will appear that he can have no fuch E-
vidence,

Firf?,
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Firft, 1 fhall fthew what we mean by
an Atheift. There is nothing more
common, than for Azkeifts to call fome-
thing God, and to talk as if they belie-
ved there were fuch a Being, but of ano-
ther fort than we fuppofe him to be.
They are willing enough that fomething
fhould be called by that Name, fo itwere
fomething neither to be loved, feared,
nor obeyed. And on the otherhand, we

do not call all them Atheiffs, who are

not exactly of our Mind in every thing
we afcribe to that Being we call God, it

their Opinions are not deftructive of

thofe Obligations we concetve all Men
are under, to pay a Religious and Duti-

ful Regard to him. By Atheifs then T
underftand all and only fuch, whobelieve

that there is no Eternal Intelligent Being,
perfectly Wife, Juft, and Good, from
whom all other Beings derive their Be-
ing, and by whom all things are prefer-
ved and governed ; gnd therciore have
no regard roany fuch Being, and renounce
all Obligation to ferve and worfhip him,
at the Hazard of being eternally mifera-

ble, if they {hould be miftaken in their
Belief.

Secondly, 1 (hall now coniider what de-

3

grees of Evidence are neceffary, to vin-
- © dicate

9t
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dicate fuch Men from the Shame of a
foolith Credulity. If thefe Men will pre-
tend not to be over-credulous, they ought
in a Cafe of fo much Danger, to be very
certain, from ftrong and unanfwerable
Reafons, that there can be no fuch Being
or Obligation. Their Proofs ought tobe
fuch as they would venture their Lives
upon, and all that is dear to them in this
World, and ac&t wifely in doing fo. In-
deed they venture a great deal more, and
therefore are more obliged in Prudenceto
be fully aflured by the moft convincing
Proofs, of the Truth of thofe Principles
on which they act; otherwife they can-
not but be guilty of a foolith Credulity.
And this I take to be the true State of the
Cafe before us: Not only, Whether an
Atheift hath any thing to fay for his Be-
lief that there is no God ; but whether
he be able to produce fuch Arguments,
as make it fo very evident that there is
none, that he hath no reafon to be afraid
of governing himfelf by that Principle,
notwithftanding the dreadful Confequen-
ces of a Miftake. For this Queftion,
Whether there be 2 God or not, is not a
Queftion of mere Speculation, wherein
we have no Intereft concerned, on which
{ide foever we determine. And tho if

WEe
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we fhould fuppofe the Probabilities to be
equal on both fides, and that thena Man
might without any Cenfure of Credulity
believe them to be equally probable ;
nay, tho we fhould fuppofe the Probabi-
lity were fomething greater on the fide of
Atheifin, and that then it would be no
foolifh Credulity to believe them fo to
be ; yet there would another Queftion a-
rife, Whether thofe Probabilities were
{ufficient to jul?ify him, in giving {o full
an Affent to the Truth of that they are
alledged to ‘prove, as to depend upon
them in the Government of himfelf, when
he runs the greateft and moft apparent
Hazard if he fhould be miftaken. So
that in this Cafe, there is aQueftion, not
only of mere Speculation, but alfo a
Queftion of Prudence; and tho the 4-
theiff {hould not be over-credulous in the
one, yet he may be f{o in the other. This
therefore we fhould always carry 1n our
Minds, when we are confidering the Ar-
suments for and againft Religion, Whe-
ther the Arguments for it are {ufficient to
jultify our embracing it for the Govern-
ment of our Lives, whereby we can run
no confiderable Hazard, and are likely to
attain many great Advantages : And whe-
ther the Arguments againft Religion are

{trong
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ftrong and conclufive enoughto juftify us
in denying and défpifing God and Religt-
on, when Eternal Ruin would be the Con.
fequence of a wrong Perfuafion. He that
ventures more upon any Probabilities;
than it becomes a Wife Man to veature
upon them, is certainly too eredulous,
he gives more Credit to them, and puts
more Confidence 1n them, than he hath
Reafon for. TIhave infifted upon this,
not that we have any Reafon to doubt of
the far greater Strength of the Argu-
ments for Religion and the Exiftence of
a God, but that we may the better dif-
cern the Height of thofe Degrees of Fol-
ly inthe Credulity of an Arbeiff, who
believes there is no God, upon Argu-
ments which have little or no Strengthin
them. Alas! What is 1t the common
Herd of Athests are able to fay for them-
felves, for their Confidence in denying
the Being of a God, in defying his Pow-
erand Vengeance, 1n deridingevery thing
which 1s accounted Sacred and Religious;
and offering all the Affronts dnd Indigni-
ties they can invent, to the Divine Maje-
fty, to their utter and eternal Undoing, if
there be fuch a Being in the World > Tho
nothing but the moft clear and plain De-
monftrations can be fufficiert Ground for

fucly
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fuch dating Confidence, and fuch prodi-
gious Heights ot Irreligion it encourages
them to, yet I dare challenge the great-
eft part of the moft lewd and impious a-
mongft them, to produce any thing of
more Weight in Defence of their Princi-
ples, than fome fuch trifling Reafons as
thefe : That fome Men, who have been
efteemed by fome others as Men of great
Reputation for Wit or Philofophy, have
been of the fame Mind : That they have
heard of, and perhaps feen, fome nota-
ble Books written againft the Affertors of
the Being of a God , and the Truth of
Religion : That they never met withany
Arguments for them, fo fully demonftra-
tive as to force their Affent : That they
have heard many pretty Jeits thrown out
againft them, and feen them laught at,
when they have been ridiculed by thofe
great Oracles of Reafon, Poets and Stage-
players. Can there then be any more
credulous Fools 1n the World, than thefe
Atheifts are, who {uffer themfelves to be
perfuaded, that {uch Arguments as thefe
are a fufficient Ground for fuch a full Af-
furance that there 1s no God, as 1s fit to
venture their Sculs, and Bodies, and E-
ternity upon ? And indeed , if we en-
quire into the Arguments of thofe others

who
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who pretend to more Reafon and Phila-
fophy, I doubt not but that it will ap-
pear, that howfoever great a Shew of
Learning they {feem to make, they have
very little more ot Strength and Sub-
ftance in them, and are by no means fic
to come 1n competition with the Proofs
of a Deity. I fhall therefore apply my
{elf to thew,

Thirdly, The Reafortablenefs of our
Belief, That there 1s 2 God. 1 fhall not
pretend to prefent you with new Argu-
ments upon a Subject, which hath been
fo fully difcuffed by {o very many Per-
fons of the greateft Eminence for Learn-
ing, and clear and found Reafoning., It
15 a great Advantage to our Caufe, that
we don’t want new Arguments; Thofe
which have been always ufed, ever (ince
it hath been made a Matrer of Bifpute,
being ftill retained as a fufficient Proof
of the Exiftence of a God, which we af-
fert, Whereas on the contrary, the
Schemes of Atheifm are various, and
oppole and contradi¢t one another as
much as they do the Exiftence of a God,
and there 1s no one Way of difproving his
Exiftence, which hath not been contuted
even by Atheifts themfelves; which 1s a
plain Argnment, that their Principles are

by
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by no means fuch as are agreeable to the
seneral Reafon of Mankind, or even to
theirs, who are the moft hearty Friends
tothe Caufeof Atheifm. 'To prove then
that the Beliet of the Being of a God
may juftly be efteemed moft reafonable,
and not to be imputed to any foolith Cre-
dulity, I fhall confider the Arguments ta-
ken trom the general Confent, and from

the Exiftence, Frame, and Powers of Man-
kind.

Firft, T fhall confider the Argument
taken from general Confent ; which I
fhall endeavour, 1ff. To Explain ; and
2dly, To Vindicate from thofe Objecti-
ons whereby the Atheifts attempt to
weaken and evade the Force of it.

First, T {hall explain the Argument ta-
ken from general Conient, and fhew
wherein its Strength lies. The Belief of
a Deity hath been the Protfeffion of all
Nations, as far as we can make any cer-
tain Difcovery, from the begianing of
Time unto this day. How different fo-
ever they have been 10 their Laws, and
Cuftoms, and Dilpo(itions, they have ge-
herally agreed 1n this. And therefore it
may realonably be efteemed naturally to
atife i the Minds of Men, from the Uﬁ?f

H 0
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of their Reafon and Underftanding, and
to be the Perception of a plain and obvi-
ous Truth. Epicurus himfelt, obferving
how general this Belief was, before and
in his time, callsit a common Prolepfs.
Where there 15 a gencral Agreement in
the Perception of the Objects of Senfe,
we make no doubt of the Truth of that
Senfation. And if a great Number of
Men fhould agree in determining any Ob-
ject of Sight to be Red, tho’ one or two
fhould tell us it had the Appearance of
another Colour to them, fhould we not
think 1t reafonable to believe that the vaft
Majority were rather in the right, and
that it was either an obftinate Humour of
contradicting others, or fome Defe&t
the Organ ot Sight, in the cne or two
who diffented from them : And have we
not the fame Reafon to believe thofe Opi-
nions, or Determinations of the under-
{tanding Faculties of Men, moft likely to
be true, wherein almoft all Men do 2a-
gree, Men of all Ages, Tempers, Capa-
cities, Educations and Intercits; and per-
fevere in this Agreement, after all the
Attempts that have been made by fome
few, who have employed the utmoft of
their Wit and Invention, for the main-
taining and propagating the contrary O-

pinion ’
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pinion ? What Reafon can be given of fo
univerfal and conftant a Confent, but
that it is founded upon fuch Grounds as
are an obvicus Proof of the Matter of it
to the Minds and Underftandings of Men ;
to thofe Faculties whereby we are capable
of making a Judgment of them 2 If 1t be
moft probable that that is the moft true
Judgment of Senfe, from which thereare
but very few Diffenters; why 1s it not
as probable that that alfo fhould be the
moft true Judgment of the Mind, con-
cerning thofe things which are Matter of
Opinion and Belief, in which almoft all
Men, who apply themfelves to the Confi-
deration of them, are agreed> If the A-
theifts will pretend to fay, that they can
sive a plain Reafon for the different Ap-
pearances of the Objects of Senfe , and
how it may come to pafs, through the
Condition of the Medium, or the Difpo-
fition of the Organ, that they fhould
thus differ : Can they not give as good
1 Reafon for the Difference of Mens
Judgment in Matters of Opinion, that
this may proceed, not from the want of
fufficient Evidence on one fide, but from
fome Byafs and Prejudice in the Mindsof
Men on the other fide, which diftemper
rieir underftanding Faculty, and pervert

H » thi
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the Judgment of 1t? And in this Cafe,
on which fide is this Byafs moft likely to
be > On the fide of the Generality, oron
the fide of fome very few, and but a ve-
ry few, even of thofe, who by their vici-
ous Inclinations and Practices have made
it their Interet that there fhould be no
God? That there i1s a God, hath been
the gencral Opinion, not only of the
Friends of Sobriety and Virtue, buteven
of the Loofe and Vicious, who would
be glad to Lave the Truth of it fufhicient-
ly difproved ; who can have no Byafs or
Prejudice, but on the fide of Irreligion ;
and yet how very few of thefe havebeen
able to with{tand that Light with which
it {hines into their Minds, or to wear out
the Senfe and Per{uafion of a Divine Be-
ing > And T am confident, if there beany
Atheifts amongft us, who have no Doubts
remaining concerning the Truth of thofe
Principles which they pretend tobelieve,
that it is with great difficulty they have
overcome them, and with as much Indu-
{try, and Partiality, and AffeGion to their
Caufe, as might bring Men to believe the
grofieft Abfurdity whatfoever, If thofe
who are doubtful or wavering in their O-
pinion in this Matter, would but ask

“themfelves at what Times and Seafons

they
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they had the weakelt Doubts, and the
{irongelt Apprehenfions of the Exiftence
of a God, 1 queftion not but they will
find it was then, when they were moft
{ober, and moft retired, and their Minds
were moft {vee {rom the Influence and Di-
{turbance of Luft, and Paffion, and World-
ly Projetts, and beft difpofed for ferious
Confideration, and tmpartial Judgment.
Now let any Man judge which of thefe
two hath moft Reafon to be afbamed of a
foolith Credulity ; the Religious Man ,
who believes that there 1s a God, to his
oreat Comfort and Benefit ; for the Truth
whereof he hath almoft the univerfal Te-
{timony of the Minds and Reafon of Men
of all Ages and Nations, and runs no
confidcrable Hazard by it ; or he who
believes therc 1s no God, whereby he
runs moft unfpeakable Hazard, and in
which very few are able to bring them-
{elves to be of the fame mind, and hard-

ly any of them, at fome Times, and up-
on fome Occaflions, when they are beik

difpofed to malke a right Judgment, can
throw off all Doubt and Diftruit concern-

ing it. Can there then be any more foolifh
Credulity, than that of our Atheill, who
gives more Credit, in a Cale of thegreat.
et Tmportance, to the wavering Tefti

5! 3 mony
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mony of a few, thanto the general, con-
{tant, and peremptory Sufirage of all the
World befide > And believes hisown Opi-
nion, and that of a few other arrogant,
felf-conceited Pretenders to Wit and Phi-

lofophy, more than a fufficient Balance
againft the general Authority of Men
throughout the whole Courfe of Time:
He is wont indeed to alledge fome things,
whereby he endeavours to weaken and

evade the Force of this Argument. 1
proceed therefore,

Secondly, To vindicate it from thofe
Objections which the Atheifts are wont
to urge againft 1t.  As,

Firft, That there hath been no fuch
general Confent as we argue from. And’

Secondly, That fuppofing fuch a gene-
ral Confent as we pretend there hath
been; this might probably arife from o-
ther Caufes, than the Reafonablenefs of
the Subject of this Confent.

Firft, 1t is ailedged by the Advocates
of Atheifm, That Men have not {o gene-

rally confented in the Belief of the Exi-
{tence of a God, as we pretend and fup-
pofe they have. Fer, -

Firlr,
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Firft, They tell us, That there have
been {fome whole Nations, who have been
perfect Strangers to the Notion of a Di-
vine Being. To which it may be re-
plied,

Firft, That in the moft Ancient Times
no fuch People were known, as is often
afferted by the Writers of thofe Times,
who appeal to all Mankind, as Witneffes
of the Truth of what they afiirmed, and
have been never contradicted by the
boldeft Patrons of Arbeifin. The Mat-
ter of Fact was fo apparent , that Epics-
rus humlelt was forced to acknowledge,
that the Notion of a Divine Being was a
common Prolepfis, a Principle either in-
nate, or mofl early entertained in the
Minds of Men. And thercfore he ismag-
mfied by Lucretins for his Heroick Cou-
rage, 1n venturing firft and fingly to en-
gage the united Forces of all the rell of
Mankind ; and to bring his Arguments
to the Field of Difputation, againlt
thofe Principles of Religion in which
they {o univerfaliy confpired. It's cer-
tain, that not only Mafes, but all others,
who in the moft Ancient Times gave or
publifhed any Rules for Religion, {uppo-
{ed the Being of a God to be generally
acknowledged ; and thought 1t needlefs

H to
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to attempt the Preof of his Exiftence,
becaufe they were fatisfied it was no
where queftioned or denied. Otherwife
they would hardly have attempted to
prefcribe Rites and Methods for the Wor-
fhip of God, without {fome Endeavours,
in the firlt place, to convince Men of his
Being,

Secondly, We find that thofe Countries
which for fo many Ages were unknown
to, and without any Communication
with thefe other Parts of the World,

were not without the Acknowledgment
of a Deity. And tho fome of the mofi
rude and barbarous amongf(t them, upon
the firlt Difcovery, were fufpected of Ir-
religion, which our Atheiffs have been
very forward to obferve ; yet upon far-
ther Search and Enquiry, even thefe have
been found to have their Gods and Wor-
fhip. So hard athing is 1t for the Minds
of Meq to be {o blinded, as not to dif-
cern the Proofs and Evidences of a Di-

vine Being, DBut
Thirdly, The Advocates of Atheifm
have never been able to produce an In-
{tance of one civilized Nation in the
World, without the Belief of fuch a Be-
ing. They have not pretended to affirm
this of any, but fome who have been
rude
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vude and {avage to the higheft degree; {o
grofly ftupid and ignorant, that they
{eem to have nothing morethan the Out-
fide of Men, to diftinguith them from
the Brutes which have no underflanding.
And if we fhould allow what they pre-
tend, of one or two fuch Herds of Men,
to be true, and give them leave to rank
them on the Atheifls fide, they would
add but little Strength to the Defence of
their Caufe. Men who have thus entire-

ly given up themfelves to the Conduc} of
Bodily Senfe and Appetite, and caft off
all Search and Enquiry after every thing
but what relates to the gratifying of
them ; and almoft loft the Underftand-
ing of Men, by neglecting toexcite their
higher Faculties, and to exercife therr
Keafon, may well be {uppofed, without
any Prejudice to the Truth or Evidence
- of them, not to difcern thofe Confe-
quences which naturally refult from aju-
dicious Confideration of thofe things
which lye plain before them. 1In fuch
Cafes it is no wonder if they come {hort
of that Knowledge of many obvious
Truths they were naturally capable of
finding out, and without {fuch a Depra-
vation and Neglect could not well be ig-
porant of. ‘The Atheifls might with as

much
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much Reafon plead the Inftance of Chii-

dren, who are not yet come to the Ufe
of their Underltanding Faculty, as of

{fuch a People, who, they cannot but own,
have ina great meafure loft it.  And they
might as well argue that Light and Co-
lour are not obvious to the Senfe of Man-
kind, becaufe they are not difcerned by
Men who are blind, or fhut their Eyes ;
as that the Exiftence of a God is not ob-
vious to the Reafon of Mankind, becaufe
fome dull and {ottith People, who have
almoft loft their Reafon, and never apply
themfelves with due Artention to confi-
der the Caufes and Confequences of
things, are ignorant of it. They fome-
times pretend, that Ignorance of the
Power of Matter and Natural Caufes,
hath led Men into an Imagination of a
Divine Being ; but furely they will not
pretend that thefe People have fearched
more curioufly into them, and that their
not acknowledging {uch a Being, 1s the
effect of their greater Attainments in Phi-
lofophy.

Secondly, It 1s objected, that even a-
mong{t the moft knowing and civilized
People , there have been always fome
Men, and thofc of more than common
Abilities, who have openly profefled and

main-
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maintained the Principles of Atheifm, or
have been reputed or cenfured as Men of
{uch Principles. Some of thefe have

been Men of Learning and Philofophy,

and cannot well be {uppofed not to have
difcerned the Evidences of a Divine Be-

ing, 1f they had been fo obvious to Hu-

man Underftanding, and it the general
Belief of hisExiftence had proceeded, from
its being {o agreeable to the Reafon of
Mankind, as we pretend. To this 1t may
be replied,

Firft, That our Atheifls can give no
Proof that there have been always fome
Men of Learning and Philofophy, who
have profefled themlelves Atheifts, or phi-
lofophized Atheiftically, Leucippss and
Democritus are the firlt of this kind rhey
cag produce. For tho fome of the more

Ancient Philofophers,in their Phyficks, take
no notice of an Ethicient Caufe, but only
of the Firft Material, yet it doth not fol-

low that they believed no other. For
they might probably mention no other
Caufe, becaufe they thought this was the

only proper Subject of Natural Philofo-
phy ; or becaufe this was the only thing
in difpute, out of what Matter all things

were formed, by the generally acknow.
ledged Edicient Caufe of all.  And ac-

cordingly
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cordingly Simplicius tells us, that they
defigned only to philofophize concerning
Natural Caufes, but by no means con-
cerning thofe which are above Nature.
#isMet. And tho Ariffotle in fome places tells us,
lib.1. c.3. That many of the more ancient Jonicks
thought that Matter alone was the Princi-

ple of all things, yet, in this Cafe, no
great Credit is to be given to his Autho-
rity : For it’s well known, that in every
part of his Philofophy, he induftriounfly
fets himfelf to leflen the Efteem of all
that were before him, and triumphs in
his own pretended Difcoveries. How-
ever at length he thought fit to folten his
Accufation, and allowsit to be probable,
that they rather omitted to mention,
than denied an Efitcient Caulfe.

Secondly, Not only the Superftitious
Vulgar, eipecially at Athens, but their
grave Judges the Areopagites, reproached
and cenfured thole as Arheifts, who only
fhewed Contempt of their Idols, and the
filthy and ridiculous things their lewd
Poets had invented of the Gods they wor-
fhipped. Infomuch that Secrates, the
molt exprefs Affertor of a Deity, for this
only Reafon was condemned and punifh-
ed as an Atheift. And it is the general
Complaint of the Chriftian Apologifis,

| that
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that motwithftanding their open Profeffi-
on of their Beliet of a Deity, merely be-
caufe they oppoled the Heathen Superfti-
tion, they were daily accufed and profe-

cuted as Atheifts, as the Philofophers of
old were for the fame Caufe.

Thirdly, It hath been an Humour and
Practice which hath very much prevailed
amongft the Philofophers, for the procu-
ring to themfelves a Name and Reputati-
on in the World, for Men of fingular Ca-

pacities and Underftanding, to contradiét
common and received Opinions; to

maintain the moft abfurd and paradoxi-
cal Affertions, to invent and defend with
their utmoft Sophiftry fome new Notion,
which before was generally thought con-
trary to all Senfeand Reafon. Thus we
find fome difputing againt the Pofibility
of Motion ; others attempting to prove
that Snow is black ; and others, that con-
tradiCtory Propofitions might both be
truc. . This Pride and Aflectation was
more efpecially manileft in the Atheiftick
Philofophers ; as might eafily be thewed
down from Democritus, who was conti-

nually laughing ac other Men for Fools ;
to our own Countreyman Mr. Hobbs,
who boafts himfelf as the great Enlight-

ner of Mankind, and to have made fuch
won-

10g
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wonderful Difcoveries in Nature and Po.
liticks , as the 1gnorant World before
knew nothing of. And furely we cannot
reafonably believe, that the Authority of
a few {uch proud and vain-glorious Boaft-
ers is to be preferred to the general Con-
fent of the reft of Mankind ; or make
the moft probable Judgment of what is
moft agreeable to the Faculties of Hu-
man Nature, by the appearance it hath
only to fome few fuch Perfons as thefe,
who have neither more Learning, nor
better Capacities, than many Thoufands

of thofe who differ from them. - If fome
Men are blind or deaf, or want any ufual
Member of the Body, would it be reafo-
nable to infer from hence, that it is not
natural for Men to fee and hear: to have
two Hands and two Feet, or the like; or
ro believe that the Blind, and Deaf, and
Iame, are the trueft Standard of Human
Perfection? The true Nature of any Be-
ing is rather to be taken from the moft of
its Kind ; and the trueft Judgment of any
of 1ts Faculties, 1s moft likely to be that
which 1s almoft general, We think ou
{elves fufficiently affured, thatReafon be-

longs tothe Nature of Man, tho therebe
fome Idiots and Madmen in the World
And for the fame Reafon we may cer

rainl




Relsgion no Matter of Shame.

tainly think it moft probable at leaft,
that thofe Opinions are the Natural Re-
{ult of a due Exercife of our Rational Fa-
culties, in which Men of all Ages and
Capacities have generally agreed , tho
{fome few profefs to believe the contrary.
In fuch Cafes nothing can jultify our Dif-
{ent from the common Opinion, but fuch
manifeft Proof and Demonfiration of the
contrary, as no Atheiff can pretend to
have for contradicting the common Noti-
on of the Exiftence of a Divine Being.

Fourthly, Amonglt thofe who have
philofophized Atheiftically , or have ar-
gued and difcourfed againft the Being of
a God, very few, if any, have been con-
{tant, undoubting, abfolute Atheifts. They
have been rather endeavouring, by the ut-
moft Stretch of their Invention, to reafon
themfelves into an Opinion {o agreeable
to their Wifhes, than delivering thofe Ar-
guments to the World, by which they
have been perfectly convinced in their
own Minds that there is no God. This
was the Cafe of the Impious Defpifers of

Religion amongft the Heathen ; Mentiun-
tur qui dicunt [e non fentire effe Deum, nam
ez‘ﬁ t1bi aﬁrme»t intérdin, noltu tamen ©
fbi dubitant, {aith Seneca, They lied when
they pretended to disbelieve the Exiﬂence;
0

111X
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of a God ; and how confidently foever
they proclaimed their Unbelief to others
in the Day-tiine, whe. they were by
themfelves 1h the Night, they were not
able to clear their Minds from all Doubts
and Fears about it. And if this was the
Cafe of the Profeflors of Atheifm in the
Heathen World, itmuft certainly be much
more {o of the fame fort of Mendmongft
us: who have been educated in the Ptin-
ciples of Religion, and the Notion and
Wortfhip of a Divine Being, fomuch more
rational than any 7hey were acquaint-
ed wiih. They may, for the fake of
their Lufts and Vices, with the help of a
fubti! Tnvention, find out {ome Difficul-
ties, and ratfe {ome Doubts in their Minds,
but they can never attain to an affured

and uninterrupted Perfuafion that there
1s no God; they can never perfectly e-
rafe thole Imprefiions of a Divine Being,
which their Minds fo readily received, be-
fore the Intereft of their Lufls and Vices
made it their chiet defire that there
{llould be none. I am confident that
there are no Pretenders to Atheifm a-
mong(t us  but upon an impartial Enqui-
ry into their Hearts will find this to be
their own Cafe; that they arenot ableto
extinguilh all Doubts and Fears ; and that

their
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their Affurance that there is ho God, 1§
far fhort of what they could with it to
be : That how induftrioufly foever they
apply themfelves to fupprefs the Belief of
the Principles of Religion, they cannot
{o wholly ftifle them, but that they fre-
quently find them rifing in their Minds,
haunting and purfuing them whereever
they go. And if the Cafe be thus with
them, notwithftanding that their Wifhes
and Interefts are againft Religion, and
urge them with their utmoft Induftry to
difpoffefs their Minds of it; what Argu-

ment can be taken fromm fuch Inftances as .

thefe, againft the Univerfality of the Ac-
knowledgment of a Ged, They are 4-
theiffs in Will and Affe@ion, not in
Underftanding and Opinion ; and are In-
(tances of the Reafonablenefs and Natus
ralnefs of that Notion of a God, which
cleaves {o falt to their Minds, and baffles
all their Attempts to get rid of {o hateful
and troublefome a Gueft.

But fome perhaps may think that the
like Argument may be brought againtt us ;
and accordingly they tell us Zhirdly,
That the Beliet of a Deity cannot be {o
general as we pretend it is, becaufe ma-
ny who make Profeffion of this Faith,
and endeavour to propagate it in the

1 Minds
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Minds of others, do manifeftly fhew by.
their wicked Lives, that they do not be-
lieve as they would be thought to do;
they profefs to know God, but in their works
deny him.

~ In Anfwer to this, it may be obferved,
That the Belief of a Deity, and a corre-
fpondent Behaviour towards him, are
two different things, and not infeparable
the one from the other. This will very
plainly appear, by confidering our com-
mon Practice in other things. When we
fee a Child obftinately perfifting in fuch
Practices as are extremely grievous and
injurious to his kind and tender Parents,
fhall we conclude from hence, that he
doth not believe that they are his Pa-
rents, or that he is under any Obligati-
ons of Duty and Gratitudetothem? Shall
we fay that Thieves and Murderers do
not belicve there are Judges and Laws to
punith them, becaufe they boldly ven-
ture to fteal and kill> Alas! It is but too

well known, that Men, by the Violence
of their Carnal Lufls, and the Perverfe-
nefsand Obflinacy of their depraved Wills,
are hurried on to commit fuch things as
they certainly Believe, but will not duly
confider, are very hurtful and pernicious
to them.  Thus Aler may know God, and

' not
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not glorify him as God 5 they may deny him
in their works ;-that is, they may follow
fuch 2 Courfe of Life as no Man, in Rea-
fon and Prudence would perfift in, who
believes that there is a God, a Juft and
- Holy Governor of the World, and Judge

of Men : Which amountsto no more than
this, That reafonable Creatures may do
unreafonable things ; that Men, who are
neither Idiots nor diftracted, may act
very foolifhly and madly, negle&t the
purfuit of their moft apparent Intereft,
and knowingly undo themfelves. And
this 1s no more than what we have daily
Senfe and Experience of.

Fourthly, It may be objected , That
there can be no {uch thing as a general
Agreement of Mankind in the Belief of
a God, becaufe it is impoffible that Men
fhould have any Notionor Idea of fucha
Being to which they give the Name of
God. And therefore if all Men thould
agree 1n f{aying there i1s 2 God , they
would only agree in uttering the fame
Words, in afhrming the Exiftence of they
know not what. Now to confirm ths,
they aflert, |

Firff, That we can have no Object of
Conception or Thought of any thiig
but what is the Obje&t of fome Bodily

1 2 Senfe,

| IIS'
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Senfe, and hath a fenfible Phanta{m an-
{wering toit. And it being acknowledg-
ed by us, that the word God doth not fig-
nify any {uch thing, it muft theretere fig-
nify nothing; and when we affirm the
Exiftence of a God, we affirm the Exi-
flence of nothing. DBut this is arguing
upon a Suppofition of the Truth of that
which they can never prove ; and iscon-
tradited by the common Senfe and Ex-
perience of Mankind, who know that
they have in their Minds Thoughts and
Conceptions anfwering to thofe Words,
of which they neither have nor can have
any Corporeal Phanta{ms, befides thofe
which their Sound produces.. Thefe Men
might as well fay that Power, Wifdom,
Juftice and Goodnefs are nothing, becaufe
they are not {fubje¢t to any Corporeal
Senfe ; and that when we fay Men are
generally agreed that thefe are great Ac-
complithments in a Prince, they are a-
greed only in putting together an unin-
telligible Propofition, made up of Words
which have no correfponding Ideas, no-
thing in the Mind exprefs'd by them: For
how fenfible foever their Effects are, the
abfiract Notion of themis not fenfible,
Thus when the Epicurean Atheifts tell us,

that the Origine of the World is to be
| afcri-
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afcribed tothe Motion of Atoms inempty:
Space ; we muft fay, for a Reafon of
their own, that they talk Nonfenfe : For
thefe. words, Atoms and Empty Space,
{ignifying nothing which is fenfible, and:
theretore, according to their Principles;
fignilying nothing at all, are mere words,
without any meaning. And thus the
Difcourfes of Men would be little diffe-
rent from the talking of Daws and Par-
rots 3 1t ‘being hardly poffible to utter a
Sentence , wherein every Word fignifies
the Objedt of fome Senfe, or hath any
Phantafm derived from it, but what pro:
ceeds from the Sound of the Words,
which for ought T know thefe Birds may
have as well as Men, -

Secondly, For afarther Confirmation of
what they object again{k the poflibility of
an univerfal Agreement in acknowledg:
ing a Deity, They tell us; that by our
own Confeffion, the Nature of that Be-
ing we call God, if there be any fuch, is
imcomprehen(ible, too big for our narrow
Capacities to contain the Idea of ; and
therefore they argue, that we cannort tru-
ly fay, that the generality of Men agree
in the Belief of the Exiftence of a God:
For whatever Idea we pretend they have
i their Minds anfwering to the word God,

I3 1S
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is not the Idea of fuch a Being, whofe
Exiftence, we fay, they agree in the Ac-
knowledgment of. That therefore which
they are faid fo unanimoufly to affirm
doth exift, 1s not God, it is fomething
contained 1n the narrow Capacity of our
Conception, which nothing Infinite or
Incomprehenfible can be. In Anfwer to
this, T fhall propofe thefe following things
to be confider'd :

Firft, If this be a true and fair way of
Reafoning, it will equally ferve us to
prove, that there never was an Azbeift in
the World, one who (aid in his beart,
there was woGod: For a Man canno more
disbelieve or deny in bis beart, than he
can believe and affirm 7n his heart, the
Exiftence of a Being of which he can
have no Conception, of which no Idea
can enter into his Heart.  All forts of 4-
theiffs fay that they believe that Matter
is Eternal : But if there be Truth in their
way of arguing, by this Affirmation of
theirs they agree only in attributing to
Matter a limited Duration: For they can
affirm nothing of Matter in their Minds,
but what their Minds contain the Idea
of ; which can be nothing but what is
finite and limited. And thus, how much
foever they differ in words, who fay Mat-

ter
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ter is Eternal, from thofe who fay it 1s
not Eternal, there is no fuch difference
in the Idea or Conception in their Minds,
anfwering to theirwords. But if we may
be allowed to difpute in this manner, we
muft accufe all Philofopliy and Difcour-
fes on fuch Subjedls as thefe, on which
fide foever they are, as nothing but Non-
fenfe and Contradi&ion. But,

Secondly; 1 appealto every Man’s own
Experience, whether he hath not a diffe-
rent Conception anfwering to thefeWords
Finite and Infinite, an Eternal and Limited
Duration : Whether he means the fame
thing, when he fays that Quantity is in-
fimtely diwviflible, and when he fays it
hath a determinate Number of Parts :
Surely no Man will in good earneft affirm
that hedoth. How extremely credulous
then muft they be, who ina Matter they
are infinitely concerned not to be mifta-
ken in, f{ufter themfelves to be impofed
upon by fuch Arguments as are urged
from Principles fo manifeftly contrary to
their own Senfe and Experience ?

Thirdly, We do however readily ac-
knowledge, that we cannot find out God
to perfeltion ; that we cannot have {uch a
comprehenfive Knowledge of him as is
commenfurate to the Divine Perfections :

I4 or
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or run up our Thoughts to that boundiefs
Height towhichthey are extended : Yet
we may frame fuch a fingular Idea of
God, as 1s proportionate to our Nature
and Underftanding, and fufficient for our
purpofe ; a reafonable Foundation for A-
doration and Worfhip, for our Fear, Love,
and Obedience, fuch as we cannot think
due to any other Being. We can certain-
ly conceive a Being endued with Know-
ledge, Wifdom, Power, Juftice, Goodnefs
and Truth ; and when we extend thefe
Perfetions as far as it is poffible for us,
and conceive them {till farther and far-
ther to be extended indefinitely, beyond
the reach of our imperfe@& Underftand-
ings, we form a true, tho not an adequate
Idea of God; we find fuch a Conception
of a Divine Being in our Minds, as repre-
fents him worthy of all that Honour and
Service Religion obligeth us to. And
for the Exiftence of fuch a Being, we haye
the common Confent of Mankind.

I proceed now to confider what is far-
ther alledged by the Arbeifts, whereby
they endeavour to evade the Force of
this Argument taken from general Con-
lent ; viz. -
~ Secondly, That fuppofing fuch a gens-

ra;
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ral Confent as we pretend there hath been,
this might probably arife from other Cau-
fes than the Reafonablenefs of the Sub-
ject of this Confent,

That I may give a full and partlcular
Aan{wer to this Plea, as it is managed by
them, I {hall confider the feveral Caufes
to which the Atheifts aflign the Original
of that general Confent in the Notion of
a God, and the Belief of his Exiftence,
which our Argument fuppofes, whereby
they endeavour to weaken the Force
of it.

Firf}, One Caufe to which they af-
cribe this general Confent is Tradition.
One Generation hath taught and commu-
nicated this Notion to another. That it
hath been thus taught and tran{mitted;by
the Care of Parents to inftru their Chil-
dren in a matter of fo great Importance,
hath no doubt been fome Help to the
- preferving and propagating of it. But
this Pretence of Tradition can be of no
Advantage to the Caufe of Arbeifts, un-
lefs they mean either,

Firf}, That 1t was an Eternal Traditi-
on, that there never was a Time when
Men began to be of this Opinion : But
as according to the Principles of one fort
of Atheifls, - there hath been an Eternsl

Succef-
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_ucceffion of Men generated one from 2-
nother , without any firlt - Parents ; {o
there hath been an Eternal Propagation

of this Opinion from one Generation to
another, without any Original Authors of
it. If this were fo, then Mankind muft
have been eternally in an Error, if there
be no God : And if Mankind did exift
eternally, without deriving their Being
in any Senfe from any other Being, they
muft be felf or neceflarily exiftent, {uch
as they did exift from Eternity, and
therefore with a falfe Notion of God in
their Minds ; and what is thus neceffary,
~ muft be alfo Natural, and as truly of the
Effence of a perfe® Man, as any thing
elfe which belongs to him. And if this
be fo, I would defire fuch Atheifts to
fhew, if they can, why they are not to
be elteemed Monfters, as much as any
-other of the Race of Mankind can be fup-
pofed to be. It muft be alfo a very mon-
firous Faith, which believes any fuch
thing as an Eternal Tradition of any
thing, one Generation teaching 1t 2no-
ther, without any firt Teacher, And as
monftroufly foolifh muft their Credulity
be, who can entertain a Belief of au Hy-
pothefis fo prodigioufly abfurd and unin-
telligible, to fuch a degree of Confidence

i
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in the Affurance of it, as'to venture E-
ternal Life and Salvation upon it. Butif
this Pretence. of Tradition be made ufe of
by another fort of Atheiffs, who believe
Mankind, and the Notion of a God, and
the Tradition of it were not Eternal, but
that they all had a Beginning, they muf
mean, |
Secondly, That it "happen’d once upon
a time, no body knows when or how,
that wife and mighty Matter formed it
felt into fuch Order and Figure, and gave
its felf fuch Motions, that at length Men
were produced : And tho in other Re-
ipectsthefe Noble Machines feemed to be
moft curioufly framed ; yet by meaans of
{fome unlucky Contexture of the Matter
of their Minds, the falfe Notion of the
Exiftence of a God was formed in it ;
which when thefe Men came to beget
Sons and Daughters, they were very care-
ful to communicate to them ; by which
means it hath been tran{mitted through
all Times, and {o generally confented to.
But this alfo {uppofeth the Notion of a
God to be natural, and inherent in the
Onginal Contftitution of Man ; and if o,
then the Atheifts muft have fomething
in them unnatural, and confequently may
juftly be reckoned amongft the Monfters

of
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of Mankind. If they will pretend tofay,
that thofe Deviations from the Nature of
Man, as it was at firft framed, are not to
be called monftrous, which corre® the
Error of Nature, and give to a Being a
better Contexture, which they believe is
done by obliterating the falfe’and trou-
blefome Notion of a God, which was at
firft engraven upon it ; this is fuppofing

and taking for granted what they fhould
prove, That there 15 no God, and that
the Opinion of his Exiftence is falfe and
erroncous. But if this alfo be not what
they intend, by afcribing the immemo-
rial and general Confent of all Nations in
the Belief of a God, to Tradition, then
they muft mean,

Thirdly, That either from all Eternity
to a certain Time, or when Men at firlt
happen’d to ftart up into-the World, they
were all Atheifts ; but at length {fome or
more of them unluckily got this Notion
in their Heads ; and by fome unaccoun-
table Methods of Art or Farce, brought
all the reft to be of the fame Opinion, or
at leaft to pretend to be fo, and to inftil
thefe Principles into their Children ; and
this Method having been always. conti-
nued, the Belief of a God hath been kept
up in all Places, and through all fucceed-

ing
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ing Generations, though contrary both
to the Reafon and Intereft of Mankind.
Certainly that Man who can eafily ac-
quiefce 1n this Account, and believe it a

ufficient Confutation of our Argument

taken from the general and conftant Con-
fent of Men, muft be {o extremely cre-

dulous, as to be capable of believing any

thing, upon the bare Authority of an 4-
theift, how deftitute foever of all other
Proof. For he hath no Hiftory, no Re-
cord, no Teftimony of any one Writer to
produce, for the Proof of what he afferts,
that there was a Time when Mankind
lived without any Thoughts or Acknow-
ledgment of a God. But if it had been fo,
what tolerable Account can he give, how
they ‘came fo generally to entertain an O-
ninion of his Exiftence, which he believes
to be the molt vexatious and tormenting
Principle inthe World » If they found no
very good Reafon for 1t, how came they
fo ealily to quit the contrary Opinion,
~which he pretends they all brought into
the World with them, or had received
from their Forefathers ? How came it to
pafs, that Tradition (hould {o effeGually
convey the Notton of 2 God, but {hould
not be able to preferve and convey the
Principles of Athei{m, it thefe were more

agree-
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agreeable to the Reafon of Mankind ?
How came this fatal Error to creep into,
and to fix its {elf in the Minds of Men of
all Nations and Languages, fo widely
{pread over the face of the Earth » Will
they fay that it began when Men were
but a {mall Company, and lived together
in one Place? But how can they {uppofe
this, without believing with us, that the
Generations of Men hada Beginning, and
proceeded from one common Stock, For
if Men were produced any of thofe ways
our Atheifts tell us they were, by the
Power of undirected Matter, why might

not this have happen'd in divers Parts of
the World at the greateft Diftance from
one another: Why might not the Earth,

or Water, or the cafual Concourfe of A-
toms, have been as fruitful in this kind,

in more than one Place of this wide
World » What precarious Principles do
thefe Men pretend to reafon upon? And
what credulous Fools muft thofe be, who,
in a Matter of {uch vaft and infinite Im-
portance, fuffer themfelves to be led and
perfuaded by them? It is very hard to
imagine that Tradition fhould (o effe@u-
ally convey the Notion of a God into all
Nations, and through all Ages, and main-
tain in the Minds of Men fo f{trong and

COill-
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conftant a Per{uafion of the Truth of it,

unlefs we fuppofe it was firft taught when
Men firft began to live upon the face of
the Earth, by the firft Parents of Man-
kind ; who could not well be ignorant of
their own Original, how and by whom
they were made and fafhioned ; and that
there were fome obvious and f{trenuous
Proofs of it, to the Reafon and Under-
{tandings of Men of all Capacities,through
all fucceeding Generations. If the Opi-
nion of the Exiftence of a God came firfk:
into the Minds of Men any of thofe o-
ther ways the Atheifls would have us be-

lieveit did, and were {o contrary to Rea-
{on as they pretend it is, it would cer-
tainly have been long fince rejected by
the more Learned Nations, and loft a-
monglt the Ingnorant and Barbarous,
notwithftanding the Care of the firlt Af-
fertors of it, to teach it their Children,
and to convey it down to Pofterity, I

proceed therelore to confider what far-
ther Account the Atheifls give us of this

Matter.

Secondly, They tell us that the Notion
of 2 God came firlt into the Minds of
Men by Fear ; and that the general Per.
{fuafion of his Exiftence hath been main-
tained by the Power of this prevailing

Paf-
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Paffion in Human Nature, whereby we
are apt 2o fear where no Fear is ; where
there is no frighttul Object, but what is
the Creature of our own timorous Fancy.
But in Anfwer to this, I have thefe fol-
lowing things to offer.

Firft, Thefe Atheifls al{o take for grant-
ed, what they have no Evidence for,
that there was a Time when there was no
{uch Notion or Perfuaflion in the Minds
of Men: Whereas the moft Ancient Hi-
{tories and Records affure us, that they
have been immemorial. He muft there-
fore be very credulous, who will believe
their Suppofition concerning a Matter of
Fact, forwhich they are not able to pro-
duce one Witnefs.

Secondly, This Account of the Origi-
nal of the Notion of a God, 1s'not con-
fittent with their own Atheittick Princi-
ples. For they tell us that Senfe, and
Underftanding, and all Perception, are
the Creatures of their Objedls, and not
the Makers of them: That Things muft
be, before they can be perceived ; or at
leaft there muft be fome Corporeal Sen-
(ible Things without wus, which raife a
Phantafm or Image within us, fuch as
we perceive. Thus in their Mechanical
way, the Acions, or rather Paffions, of

the
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the Body or Minds of Men, are caufed

by the Motion of Matter. without us,

which may produce fuch a Contexture:
and Motton of the Matter within us, as
forms a frightful Image, the Apprehenfi-
on whereof excites our Fear, and if {o, the

Thing affrighting muft neceffarllv be be-
fore theFear of it.And I would gladly knew
what 1t was,. which n their Mechantcal.
Way, produced the Phantafm or Idea of
2 God. They cannot fay that it was
fome-body’s defcribing and aiierting the
Exiftence of fuch a Being , for we are
now enquiring how the Notion of a God
came into the Minds of the-firlt Authors
of it. It muft therefore, according to
their Principles, be {ome dreadtul Noife,
or fome horrible airighting Object of
Sight, which made the terrible Figure of

1. God fomewhere in: their Brain,. or
where elfe they will affign the Place . for
fuch an Impreflion ; at the Apprehenfion
whereof they were put into fo great a
Fright, and the Frame of their Minds {o
difordered, that 1t was never able to re-
cover its true and original Figure and
Motion. 1It’s poffible indeed that Thun-
der and Lightning, which they particular
mention , and fome other wonderful
and amazing, Appearances in the World,

K might
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might excite Men’s Fear and move them
to confider how they were caufed , and
fo lead them to an Appreheniion of the
Exiftence of a Being of greater Power
than any they had knowledge of. But
this is a difcovery made by Reafon, and
occafioned only by Fear, which excited
the Mind to enquire into the Caufes of
thofe frightful Appearances.

Thirdly, 1f the Notion of a God was
only an Impreffion thus made by fome
affrighting Obje&, without any ufe of
Reafon, I can’t fee why the Beafts of
the Field, and the Fowls of the Air, who
are capable of Fear as well as Men, may
not have this Notion of a God too: Why
the fame Objells, acting mechanically,
and caufing Fear , fhould not caufe the
{ame Motions and Imprefiions in the one
as in the other, fo far as Reafon 1s not
concerned. For tho’ fome Atheifts tells
us that Reafon can be no where, but
where there is the Figure of a Man, and
confequently nothing which any way
depends upon Reafon ; yet {eeing Brutes

are capable of Fear as well as Men, why
not alfo of every thing elfe which Fear
produces without Reafon » They- may
perhaps fay, that the Matter, on which
the frightful Impreffion is made in Man

only,
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only, is of fuch a particular Form and
Contexture,as difpofeth it toreceive fuch
a particular Impreffion from affrighting
Objects. This however makes the No-
tion of 2 God Natural and Neceffary,
and {uppofeth an unhappy Error in the
Conftitution of Man, whereby he. is
render'd unable to keep out of his Mind
a Notion which they think 1s moft trou-
blefome and vexatious.

Fourthly , It this Account were true,
it would feem that the molt certain way
to plant the Notion and Per{uafion of the
Exiftence-of a God in the Minds of thofe
People, who, as they pretend, are defti-
tute of it, would be to try all manner of
ways of frighting them, and by this
means , 1n their mechanical way, we
might at length force the Notion of a
God igto them, and fo fix in thema Per-

fuafion of his Exiftence , that it fhould

not be in the Power of Reafon to root

it out. Thefe things are {o very abfurd,
that it may be thought lofs of time to

mention and 1afilt upon them. But I
think we canonot fufficiently expofe the
fottith and pernicious Principles of thefe
Atheiftical Men, who pretend to be the
greateft Mafters of Reafon and Philofo-

phy. And this cannot be more effe¢tual-
K2 ly
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ly done, than by fhewing the Ridic¢ulouf-
nefs of their generali Principles, when
they come to be applied to particular
Subjects.

Fifthly, This pretence of Atheiffs, that
the Notion of a God owes it Original o
Fear, in plain Terms imports, that thofe
frightful Objects which fleeping or wa-
king appeared tothem,and occafion’d the
Notion of a God to come and fix in the
Minds of men, put them into fuch a ter-
rible Fright as diftemper’d their Under-
{tanding Faculties, by which means they
could not make a right Judgment , but
formed and embraced the Notion of a
Deity. Which is as much as to fay, that
they were frighted out of their Wits,and
in this Diftraction their wild Imagination
compofed the dreadful Idea [of a God,
which they had not Reafon enough left
to difcern was nothing but an Impofture.

So that if you will believe this Plea of

Atleiffs, you muft believe, that the firft
Authors of the Notion of a God were
crazed and mad,and propagated the {ame
Madnefs throughout the World with fuch

force, that none were able to withftand
it, but enly a few fturdy ftout-hearted

Atheifls, whofe Brains were fo well tem.

‘pered that they could not be moved to

{ach
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(ach an excefs of Fear, as was able to
difturb their Reafon. But if they can
give us no better Proof than this, that
their Brains are of a better Temper than
thofe of the reft of Mankind, and that
they are the only Men in their right Sen-
fes, I fhall leave itto every one to judge,
whether any but the moft credulousFools

can be capable of any great Efteem of
their Underftanding.

Sixthly, The Notion of a God, which
Men have {o generally entertained, is not
fo frightful asthe Arheifls Account of its
Original fuppofeth it to be. It includes
Almighty Power indeed, but managed by
equal Wifdom, Juftice and Goodnefs.
Men have all along conceived the Divine
Being , whofe Exiftence they acknow-
ledg'd, to be one who is able to hear and
help us in all our Wants and Diftrefs, a
great Lover of Mankind , ready to do
us good, and continually beftowing Fa-
vours upon us. This is plain from thofe
Exercifes of Praying and giving Thanks
to him ; in which, in all times, Men
have been {o univerfally employed. And
therefore the Atheiffs might as well have
afligned Love, or Defire, or Hope to
have been the Caule of the Opinion of
the Exitence of a God, as Fear ; for heis

K1 a3
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as proper an Object to excite all thofe as
this one Affection. But this Account of
theirs may help us todifcern, that though
our Atheifts make fuch mighty Boails of
their undaunted Courage, yet they are
in truth the moft Feartul of Mankind ;
that they find this Paffion of Fear to have
the ftrongeft Influence upon them ; and
therefore are {o ready to alcribe every
thing to 1t.  Thus it is Fear with them,

which not only firft made and introdu-
ced into the World the Notion of 2 God;

but alfo firlt drove Men into Society,
and obligeth fome to be fubject to others ;
and 1s the only true Foundation of mu-
tual Charity and Benevolence, a Fear of
being hurt by a greater Power, and fome
time or other ftanding in need of ano-
thers help. But,

Seventhly, It is mucl more probable
that Fear was the Caufe of Atheifm, than
that 1t was the Caufe of Religion : For
the Atheifts generally agree in this,

That the Notion of a God is very fright-

ful ; and they mightily boaft when they
have faid or done any thing, which may

conduce to the Banifhing of thefe Fears,
which the Apprehenfion of fuch a Being
is apt to difturb their guilty Souls with.
Whereby they plainly declare, that they

think
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think it very much for their Intereft that
there fhould be no God, and that their
Minds {hould be freed from the Belief of
his Exiftence.  And this may reafonably
enough be fuppofed to be the Caufe of
their taking {o much Pains, and trying
{o many Tricks in Philofophy , to deli-
ver themf{elves and others trom the Ter-
ror of 2 God ; and of their {o eafily giv-
ingCredit to thofe weak and infufficient Ar-
guments they alledgeto difprove his Being.
It now we ferioufly reflect upon
what hath been faid, we may with very
good Reafon conclude, That thofe Men
are extremely Credulous, who fuffer
themfelves to be perfuaded, that the A4-
theifts give atrue or probable Account of
the Original and Continvance of fo ge-
neral a2 Belief of the Exiftence of a God,

- when they afcribe it to Fear without and
againft Reafon. This is indeed but a ve-
ry trifling Pretence ; but having been {o
generally pleaded and infifted on by the

Advocates of Atheifm, from their firft
Appearance even to our Times, I have
thought fit to give it a particular and
thorough Examination, and to expofe the
Folly and Abfurdity of it. And after all,
if we fhould grant, that the Idea or Phan-
tafm of a God was firft formed in the

K2 Minds
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Miads of Men by Fear, this Queftion
would ftill remain entire and unrefolved,
viz. Whether the believing it to be the
Reprefentation of a real and exiftent Be-
ing, was with Reafon or againft it2> If
wuh Reafon, It’s no matter how it came
firft there ; 1f without or againft Reafon,
we are ftill at a lofs to know how it
fliould come to pafs, that the Reafonand
Underflanding of Men, excepting in a
few Atheifts, no wifer than other Men,
but in their own Conceit, fhould never
be able to find out that it was nothing
Lot an Impofiure of their own Fears.
But if this Pretence of Fear will not fa-
tisfy us, they have another way of ac-
counting for the Qriginal of the Notion
and the univerfal Confent of Mankind in
the Beliel of a God ; whereby they en-
deavour to weaken the Argument we
make from 1t: And tell us,

- Thirdly, That the Notion of a God
came ﬁrﬁ into the Minds of Men , and
hath been fo long and fo generally main-
tained , by means of their Ignorance of
the Power of Matter to form its felf in-
to the Syftem of the World, as it now
15, without any fuch Artificer ; or of its
Exifting eternally, fuch as we now fee
it, without any fort of Dependance up-

on
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on any other Being dittind from it.
When Men found themfelves at a Lofs
in feeking into the Caules of the Excel-
lent Frame and Beauty of the whole vi-
{ible World , and the wondertul Effets
and Appearances cbfervable 1n it ; to
excufe their Jgnorance in Natural Cau-
{es, they pretended to refolve them intc
fome Supernatural or Divine Power and

Wifdom ; and fo framed to themfelves,
and inﬁnuated into others the Notion

of a God. ‘But, 1n Anfwer to this,

Firft , We may obferve a very eafy,
but withal 2 very arrogant way of main-
taining any Opinion we have underta-
ken to defend. It is but calling all the
reft of the World Fools, and the Caufe
is gained ; and fo 1t might be, if they
were indeed fuch Fools as thefe Athe-
ifts reprefent them. This is in truth
the common Method of Arheifts, to
infult over all that oppofe them, as Men
of little Brains and great Ignorance, and
therefore fit to be treated with Scorn
and Ridicule. They feem to inhent the
proud Humour of one of -thewr moft
Ancient Predeceflors, of Laughing at
the Follies of Mankind. . But how will

they exeufe themfelves from a foolifh
Cre.-
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Credulity , who are brought to contemn
the Principles of Religion, merely be-
caufe the Oppofers of them infolently
boaft of their own Knowledge, and
pretend that tho’ they have been fo gene.
rally believed, even by Men of the
moll general Efteem for Learning and
Philofophy, yet they deferve no other
Contfutation, than Jefting and Laughing
at their Folly > And yet T am very con-
fident , the greateft part of our pretend-
cd Atheifts have been more influenced,
by the arrogant Boafts and impious Jefts
of the Enemies of Religion, than by
their Reafoning and Philofophy ; which,
through the Vanity, of their Minds, and

Importunity of their Lufts, they have

neither Dipofition nor Leifure for a
ferious and impartial Confideration of.
And therefore one of the late Advocates
of Infidelity hath publickly pleaded for
the Liberty of Ridiculing Religion, and
Expofing it 1n Farce and Drolls, as the
beft way of - difcovering the Truth or
Falthood of it ; knowing very well how
little 15 to be done to the Advantage of
their Caufe by fober and ferious Reafon-
ing; and trufting more to their prophane
Wit than to that fuperior Knowledge

they
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they make fuch confident Pretences to.
But, |

Secondly , 1 would enquire of thofe,
who impute the Original of the Notion
of a God, and the general Belief of his
Exiftence, to.the general Ignorance of
Men, as to the<Powers of -Matter, and
the Chain of Natural Caufes ; who thofe

knowing Men were who have fearched

{o accurately into thefe Matters, that
- we may fafely rely upon the Difcovery
they pretend to have made, how all the
Phanomena-ot the Univerfe may be fol-
ved , «without any firlt Intelligent and
Intending Caufe. One will magnity the
Performance of Leucippus and Demacri-
tus s+ Another will tell us, that thefe
were but Bunglers at Making a World,
in Comparifon of Epicurus, who found
out fomething they were ignorant, or
took no notice of : without which their
Hypothefis was very unrcafonable and
abfurd. Another will tell you, Epicurus
himfelf hath not mended the Matter;
and that nothing is to be done without
Forms and Qualities. One will pretend
to account for every thing by f{tupid
{enfelefs Matter , only put into Motion
by fome magpetick Virtue ar Gravity
inherent in it; that is, by {omething,

0 they
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they know not what. Another will tell

us, that dead Matter, how{oever moved,
could not be fufficient for all thefe
Things ; and therefore {uppofeth, that
every Crum of Matter hath Lite Effen-
tial to it. And others will as confident-
ly tell us, that unlefs we alfo fuppofe
Senfe ; nay, and others, Reafon too, to
be of the Effence of Matter, the Work
can never be done.

Now, how fhall we know, amongft
all this contradicting Variety of Opini-
ons of Atheiftick Philofophers, where
that Truth and Certainty lies, which
they all with equal Confidence pretend
to? When one mighty Architect hath
{tarted up , and pretended to have
found what no body could before, how
all Things came to be as they are with-
out 2 God, and hath boafted and tri-
umph’d in the Difcovery , as if he de-
ferved to be honoured as a fort of God
himfelf for it : For a time, {fome, who
Lave had a good Affection for the Con-
clufion, have embraced and cried up
his Principles, and given him the vain
Applaufe he was {o ambitious of. But
in a little while, they have been found
deficient, their Reputation hath funk ;
and after a great many Trials and Ex-

9 periments,



Relsgion no Matter of Shame.

periments, another-has arifen, and pre-
tended to mend the former, or to give
us-a new Syftem of Philofophy in Fa-
vour of their beloved Caule Arbeifm ;
hath admired his own Performance, and
been received as an Oracle by fome loofe
and vicious Perfons, who were prepared
for giving an eafyCredit to every thing,
which tends to free them from the
Terrors of Confcience and Religion.
But in a little time this new Invention
hath been found weak and infufficient
too, and undergone the fame Fate, to be
defpifed and rejected as the other was.
And thus, what the Atheifts of one Age
and Seét have applauded as Demonftra-
tion, thofe of another have exploded as
falfe and abfurd, evea to this Day.

That late French Philofophy, which
our Atheifts thought {o very ferviceable
to their Purpofes, we have at length
feen demonftrated to proceed upon Prin-
ciples manifeitly falle and unreafonable,
And T doubt not, hut this will be the
Fate of all the Attempts of vain con-
ceited Men, to account for all the
unﬁarcbaéle Works of God , Wwithout
him.

Thirdly, We are well aflured that a
Multitude of thofe , who have confider-

Q@ ed
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ed all the Difcoveries of Philofophy,
and ftudioufly enquired into the Na-
ture and Caufes of Things ; the mote
they have fearched, and the more they
have difcoverd, the more they have
been convinced of the Neceffity of re-
curring to a Firft Caufe,, Eternal, Wife
and Good ; that 1s, a God.

How then can Men, "with any Rea-
fon, pretend fo confidently to impute
that to Ignorance in Natural and Mecha-
nical Caufes, which not only vulgar
Underftandings,- but far the greateft Pare
of the Learned World, inall Ages, have

been more ftrongly confirmed in the Be-
lief of, the more curioufly they have
{fearched into the PoWwer and Influence
of them > And how foolifhly Credulous
muft they be, who, in a Matter of
fuch vaft Concernment, can reft fatished
in {uch Pretences, and confide in them
as the moft knowing and infallible
Guides ; who can by no means agree
in the Principles -and Premifes from
which they infer their Atheiftical Con-
clufion, and charge one another with
Tgnorance and Folly, as well as the Af-
ferrors of of a Divine Being >
Fourthly, 1t we fhould fuppofe that
the Aﬂértors of a Deity had not {o much

Skill
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Skill in Phyfiology as our Atheifts pre-
tend to have, the Exiftence of a God
might have fuch Prools as are obvious to
the common Reafon of Mankind, with-
out the Afliftance of PhllofOphy ; and
Menmight be very ignorant of the im-
mediate Caufes of particular Effedts, and
yet from the general View and Contem-
plation of the whole Syftem of the
World, and the {everal Parts of it ; the
exquiﬁte Frame , the beautitul Order,
the mutual Serviceablenefs of what they
behold , difcern the invifible things of
God, even his Eternal Power and God-
bead.

There 1s no Neceflity of a Man’s
being skilled in the Mechanifm of a2
Clock, to make 1t reafonable for him
to conclude, by obferving the Ufe, and
Form and Motions of it, that Art and
Defign were engaged in the making of
it. And indeed, if we fuppofe that
there 15 2 God, 1t is but reafonable to
think that be hath fet fuch a Mark of
himfelf upon his own Workmanthip,
that he mey be known to any of his
Reafonable Creatures y the Things which
be bath made ; 1f they will but exercife
their Faculties in a {erious Contemplation
of them, and make uf= of thofe Helps

they
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they may have from Difcourfe and Con-
verfation with Perfons of greater Know.
ledge and Experience. Dut,

Fifthly, It may not be unfit upcn this
Occafion, to enquire a little into the

Proofs of that great Knowledge in the
Caufes of Things, and the Original of

the World, which Atheiftical Men pre-
tend to; and to make {ome Trial of

that wonderfal Skill they boalt of In
thefe Matters.

If you ask one Sort of. them how
all Things came to be as they are, in
{fuch excellent Order, fo various, fo
beautiful, fo ufeful, fo exaét and con-
ftant in their Motions ; they will only
tell you, that it always was fo; which
is in plain Englifh to contels their Igno-
rance, and to fay they know nothing of
the Matter. Another will tell us, that
Things came to the State they are in,
by the Efficacy of fome Caufes void of
all Intention, acting neceffarily to the
producing their Effects ; which isas much

as to fay, Things are as they are, becaufe
they could not be otherwile.

Another will tell us, that an innume-
rable Company of. little Crums of Mat-
ter, after they had been confufedly ram-
bling about and juftling onc another,

tor
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for no body knows how long, in infinite
Space, at length by mere Chance rank-
ed and fixed themfelves in the beft Or-
der that the moft perfe&t Art and Wif-
dom could have difpofed them 1ato.
This indeed is tuch a wondertul Dilcove-
ry of the Power and Skill of blind
Chance and Fortune, as the ordinary
Peafon of Mankind could never have
made. But after all, 1t doth not inform
us, what the Caufe was which put
Things into the State and Order they
are in 5 but only, what it was not ; for
Chance is nothing but the Abfence of
an Intending Caufe ; and for the Proof
of a Suppofition fo prodigiouily abfurd,
they give us nothing but their own con-
fident Affertion.

It we fhould enter upon a more par-
tcular Examination, as I may hereafter,
of the Reafon and Caufes of Things af-
fign’d by Atheiftick Philofophers , they
might eafily be made to appear {o {enfe-
lefs and extravagant, as are fit to be im-
puted to nothing elle but the molt ftu-
pid Tgnorance, or the wildelt Phanati-
iifm.  But what hath been already faid,
I hope may be enough to fatisty us,
that we cannot eafily excule rhem ifrom
being very foolifhly Credulous ; who, 1r

L. a Mat-
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a Matter of no lefs Importance than ag
Eternal Life of Happinels or Mifery,
{uffer themfelves to be determined op
the moft dangerous Side by this Plea
of Atheifts, That nothing but Ignorance
of Caufes was the Original of the No.
tion of a God, and the Caufe of the

General Confent of Mankind in the Be.
liet of his Extftence. But if we will not
allow their Pretence, that the Notion
of a God was the Creature of Igno-
rance , they have another very different
Account to give us of 1ts Griginal ; and
teil us,

Fourthly , That 1t was the Invention
of fome very wife and {ubtil Politicians;
who, finding it might be of great Ufe
to keep the People in Subjedtion, em-
ployed their utmoft Art and Power for
the Propagation of it ; which they found
no difhicult matter to accomplifh ; the
Credulous Vulgar being eafily perfwaded
to believe whatever their Princes and
Governors confidently affirmed for a moft

certain Truth. But, in anfwer to this,
I fhall obferve,

Firft , That this depends upon the
Truth of divers Matters of Fa@, of

which they have not the leaft Degrec
¢l
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of Proof. It’s grounded upon a Suppo-
fition, as the former Objettions are,
that there was a Time when all the
World were Atheiffs ; when the Exi-

ftence of 4 Divine Being was not {o
much as thought of ; when, if Men

made any Enquiry into the Caifes of
Things, it never came into their Heads
to imagine, that there was any wife
intelligent Being concerned in prodcing
or ordering of them. It alfo farther
fuppofeth, that Princes and Statefirien
were the firft Devifers and Teachers of
the Principles of Religion ; and farthes
yet, that they learnt them #o# from any
real Proofs and Arguments, which they
were better capable of obferving than
Perfons of meaner Parts and Education ;
but purely invented and framed the No-
tion of a Gad, for the fake of fuch ends
they thought it ferviceable 0. But now
they are not able to produce one fingle
Teftimony in Confirmation of any part
of their Suppofition; but on the contra-
ry the moft ancient Hiftories and Records
are Evidences againft them, and, as far as
we can know any thing of the Matter, it is
manifeftly groundlefs and falfe. Can itthen
with any tolerable Reafon be cenfured,
asthe Effed of 2 Ifoohﬂl Credulity in us,

2 1t
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in a Matter of fuch mfinite Concern, not
to confide 1n their Conjeéturcs, or to
queftion the Truth of an Aflertion which
hath nothing but a bare Suppofition fo

arbitrary and precarious to fupport it 2
But,

Second]y , 'The Suppofition its felf is
not confiftent with the Principles, and the
other Pretences of Atheiftical Men. For
if the Notion of a God was invented by
crafty Politicians, then it was not forced
into their Minds by Fear , nor the Crea-
ture of the more dull and 1gnorant Souls.
But what Power of Invention can there
be in the Minds of Men, which, the 4-
theifts tell us, are only acted upon, and
can find out nothing but what is thrown
into them from without, which have no
domeftick felf-active Power, and can form
no Ideas but what are made for them by
{omething Foreign and Extrinfick , by
fuch Motions as fenfible Objeéts neceffa-
rily and irrrefiftibly excite in them: If
therefore they will own, what they muft,
if they are Confiltent with themfelves,
that when they fay the Notion of a God
was invented by Politicians , they mean
only that it happened to be firft formed

and found in their Minds , in this their
mechanical way ; then,
T hirdly,
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Thirdly, Tt is reafonable for us to en-
quire, how it came to pafs that the Brains
of thefe Politicians above all others came

to be fo figured or temper’d as to be moft
apt to receive fuch Tmprediions. 3 A
would think that the Matter of thion
Minds, which were improved to a higher
Degree of Wifdom and Rationaluy,
fhould be lealt capable of having any
foolifh or unrealonable Idea formed in
them , and {hould not be the fir(t thould
fecl that Paflion, from the Motion of
Matter without, wherein it confifts.
And if this Notion of a God did come
firlt into the Minds of thefe Men of Art

and Policy, when the Phantafm appeared

there, hiow came they to know it to be"

falfe, and not the Reprefentation of a real

Exifting Being ? Or what Credit istobe

siven to their Judgment in thinking 1t
talfe, who, being {o thoroughly difpofed
to cheat and opprefs Mankind, muft

nceds be greatly prejudiced againft the

Belief of fo mighty and rightcous a Judge
of Men >

Fourthly , It will be reafonable alfo
to enquire farther, Whether we are to
take it for granted , that there were no
Wife and Rational Men, at that time 1n
the World, but Princes and their Mini-

L 3 flers
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flers of State, Were all the reft of the
People o blind and ignorant , as fo be
impofed upon with their pretended new
Difcovery of fo flavifh a Principle, as
this Plea of theirs fuppofeth the Belief of
2 God to be , without apy Evidence or
Proof of the Truth of it » Or wasit at
a time when there was nothing of that
jealous Humour, which, at all other
times, hath fo generally revailed, and
makes People fearful and fufplmous of
their Governors defigning to impofe upon
them for their own Interet and Advan-
tage?

Fifthly , If we ﬂ10uld fuppofe all this
g0 be true Matter of Fad; that this was
the ftate of Mankind, when they were
firft taught that there was 2 God ; that
they were fo perfectly prepared tlren to
queftion nothing how incredible foever,
which their Governors thought fit to af-
firm to them; yet how unreafonable is it
to believe that it hath been always fo :
That,through all {ucceeding Generations,
Men fhould never be able tg difcover the
Falthood of an Opinion , which had na
bettcr Foundation than the Authority of
fome cunning Statefmen, who were the
frft Tnventors and Teachers of it2 If it
h d no Foundation in Senfc and Reafon,

but
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but was a2 meer Counterfeit Thing, a Fi-
¢tion of Sovereigns to cheat the People
into Fear and Bondage ; is it not ftrange
that amongft allthe Struggles of the Peo-
ple for Liberty, and prying into the De-
figns of their Governors, and induftri-
oufly fetting themfelves to find out eve-
ry thing which might 1increafe their Ex-
alperations again{t them, and put a bet-
ter Colour upon their violent Attempts
to overthrow their Power and Dominion,
they fhould never difcover and plead
their cheating them into the Belief of the
Being of a God, and challenge the Li-
berty of being Arheiffs , and frec them-
felves trom the Awe and Fear of fuch
State-Devices to enflave them 2 That the
Belief of a Deity fhould continue fo ge-
neral anl fixed in the Minds of Men, for
fome thoufands of Years, as long as we
have any Account of Things, and be no-
thing but the Impofture of Men in Pow-
er to abufe their People : That though
feveral Perfons, 1in feveral Ages, have
made it their Bufine(s to perfwade them
it was nothing but a Cheat, and fo few
could ever be brought to efteem it fo,
that yet 1t thould have no other Original,
no probable Evidence of its Truth : That
even Princes and Politicians themfelves

L 4 fhould

ISI
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fhould be awed with the Iear of a God,
and the Checks of Confcience. as well
as other Men : That many of thefe fhould
maintain the Principles of Religion with
the greateit Firmnefs and Conf{lancy, and
deny themfelves thofe Satistattions
which their Power made fale and ealy
for them to take, for fear of a Being
which was only a Creature of the Tnven-
tion of their Predeceflors no wifer than
themfelves : Thele are fuch unaccounta-
ble Things, as nothing but extreme Folly
and Credulity could ever bring Men to
venture their Eternal Life and Happinefs
Do,

Srzbly, It the Notion of a Ged was
tii: invention of fcme very politick
Head . ( as 1t it were an Invention, it
certainly mufl be, it being the moft ufe-
ful, and carrying the faireft Appearance
of Truth that ever any Fiction did,) How
came it to be found amongft the moft
rude and ignorant Nations, where there
were no Tokens of any confiderable " Art
or Invention, where there were no other
i’roofs of the Policy of their Princes and
Statelmen, and where they knew {o little
of the ufe ot this fubtil Invention to the
Purpofcs for which the Arbeift pretends
it was devifed and taught,  1f they will

fay,
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fay, That they might have fome wiferHeads
among(t them in former times ; they alfo
fhould tell us, how it came to pafs that
no other Appearances fhould remain of
their wife Inftructions; that this only
thould ftick and abide in their Minds, if
there were not fome obvious Realons,even
to the loweft and leaft improved Under-
{tandings, of the Truth and Certainty of
it -
Seventhly, The Notion of aGod, which
hath fo generaily prevailed, is of a Be-
Ing, who 1s a Supreme Lawgiver , a cu-
rious Infpector of the Actions of Men,
and 2 Revenger of them who do evil ;
a Being to whom Princes and State{men,
~as well as the common People , owe
Subjection, and are Accountable. Where-
as 1f it had been the pure Invention of
thefe great Men, they would have made
it more Serviceable to their particular
Interelt, Honour and Security. Their
Fiction of a God would have been of a
Being , who regarded only the Manners
of the People , who had given to them-
feves the Power of declaring what was
Virtue or Vice, and would puntth no-
thing but the Breach of Human Laws.
God hath 1ndeed been reprefented as fuch
2 Being , by a late Pretender to the UE
Mo
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moft Skill in Politicks. He hath framed
a'Notion of a God extremely fit for their
Purpofes ; one who hath granted the Su-
preme Magifirate the fole Power of
creating Good and Evil, and declaring
what is True and Falfe ; what every
Man is to Believe and Profefs ; and what
he is to Deny and Reject as Error, even
with Refpe@ to his own Divine Nature
and Perfections ; and makes no other
Difcovery of his. own Will but by the
Commands of the Prince. Now if this
had been the Notion of a Divine Being,
which had been fo generally received,
then indeed it might reafonably enough
have been afcribed to no other Original
but the Invention of Men in Power and
Authority. But we know that the Cafe
is far otherwife, and this Author himfelf
owns it to be fo, and boafts of himfelf
that he was the firft Inventor of this
Scheme of Politicks ; and that this Do-
¢trine of Civil Government was never
known to the ignorant and deluded
World ‘till he happily made the Difco-

very. I come now,
Fifthly, To confider another Caufe, to
Leter e Which a late Letter-Writer imputes the
s, Original of that Notion of 2 God, which
=y Lord..- hath been fo generally entertained , and

the
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the Belief of the Exiftence of fuch a Be-
ing ;and that 1s, 7/ Humour and the Want
or Defe® of Goodnefs in Mankind.
There being 1 Appearance fomething
new in this Writer’s Management and
Defence of the Caufe of Atheifm, I think
my felf obliged to give them a particular

Confideration. The Honourable Founder
of this Leflure requiring the Preachers

of it, 2o be ready to anfwer fuch new Obje-
ftions or Difficulties, as fhall ke farted, to
which good Anfwers have not been made.
And though feveral fuch Anfwers have

been made, yet I think it will become
me to add fomething to them, as a far-
ther Difcovery of the Arbeiffick Princie
ples of this Writer, and the Weaknefs of
his Defence of them ; and confequently
the foolith Credulity of thofe Perfons
who can be prevailed upon, by fuch
Difcourfes, to throw off all Fear of
a Divine Being , which is the chief De-
fign of his Letter to perfuade Men to.
He talks indeed of a God and a Deity,
as other Arheifts will, which he calls by
{feveral Names, not very properly appli-
cable to one and the fame DBeing, as a
Supreme Manager , 2 Common Parent , 2
General Mind, and a Perfell and Univerfal
Being ; and feems inclined rather to be-

fieve
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lieve thereis fome fuch DBeing, than to

Pag.36. imagine that all ran at Adventares ; and,

F. 6.

P. 63.

that the World , as wife a Face as it carri-
ed, had neither Seafe nor Meaning in if.-
He acknowledgeth the Notion of a Com-
mon Parent to be lefs irightful than that
of a forlorn Nature, and a farberlefs World.
And yet he telle us, a tew Lines after,
that #o bodv trembles to think thar there
fhould be na God ;5 but that there [hould be

one. 1 iuppole, he means fuch a one as
we proiefs to believe, or otherwife he

plainly contradicts himfelf. Now Fear
being what he 1s an utter Enemy to, as
inconliftent with that good Humour, that
pleafant and ridiculing Temper, he would:
above all Things maintain himfelf in, at
any rate ; he is refolved to reject both
thefe Opinions ; our Notion of a God,
or a Common Parent who 1s a proper Ob-
jet of Fear ; and the other, of forlors
Nature , and a Fatherlefs World ; and to
form to himfelf fuch a Notion of a
Supreme Manager , as will exclude’ all
Fear; and plainly declares, that either
there 1s no fuch Manager', "nothing but
mere Chance to truft to ; or if there be,

. he can be no Objec of Fear.  God, faith

he, either is not at ally or traly and perfedl-
ly good ; that is, as he explains himfelf,
) he
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he hath nothing of what we call Juftice ;
he is an eafy good-naturd Being, who
cannot be provoked, tn any meafure, to
hurt any of his Creatures ; whatever
they fay or do againlt hum, they can
have no Caufe to tear 1n any Cafe his
Anger or Relentment.

And this T take to be a plain Profeffi-
on of Atheifm, a Declaring his Disbe-
lief of the Exiftence of a Juit and Righ-
teous Governor of the World, who
obferves the Behaviour of Men, is capa-
ble of difcerning the Eternal and Necef-
fary Differences of their morally Good
and Evil A¢tions, and difpofed and able
to make fuitable Applications to them
of Rewards and Punithments. Now,
this our Notion of a God, of a moft
Perfet Being governing the World in
Righteoufnefs, which he declares againft,
he imputes to the Ill Nature of Men;
who !inding 1n themfelves fuch Anger
and Refentments as make them fear one
another , they have fancied a Supreme
Manager like themfelves, an Objed of
Fear and Dread. [ am perfwaded , faith P, 35,
he, that nothing but il} Humour can give
us dreadful Thoughts of a Supreme Manager.
Nothing but ili Humour , either natural oy
forced, can bring a Man to think that th,

World
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P. 61.

World is governed by any Devilifb or mal:-
cious Power : By which he means a Pow-
er, the Belief whereof upon any Account
can give us any Dread or Uneafinefs.
For, {aith he, 7t is Malice only, and not
Goodne(s, that can make us afraid. Nothing
can perfuade us of Sullennefs or Sowrenefs s
that is, any thing which can make us
afraid, in a Supreme Manager, Jur the

P.36. forefeeling of fomewhat of this kind in our

[elves.

This then is the Subftance of this
Writer’s Argument , againft the Notion
of a Juft and Righteous Governor of the
World, when it comes to be laid toge-
ther, and ftript of that Difguize of Wit
and Banter which ferves only to keep
the Libertine Reader from a ferious Con-
fideration of it, in order to the Difcove-
ry of its Weaknefs. If there be a Su-
preme Manager, he muft be perfectly
good ; and if he be pertectly good, there
can be no Reafon for us to be afraid of
him ; he can have nothing of that Ju-
ftice we vulgarly fuppofe in him ; no In-
clination to punith any thing we think
difpleafing to hum, And Men had never
entertained the Notion of a2 God, of 3
Powerful Being to be feared upon any
Account, but becaufe they weré not good

ther-
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themfeives, and therefore could not un-
derftand what true Goodnefs is. But be-
ing ill-natured themlielves, and liable ¢
Offence and Indignation , they could not
{eparate thefe Things , thefe Imperfecti-
ons, from their Idea of a Divine Being ;
all Men being apt to imagine, that if
there is any fuch Being, he mult be fuch
as they are. In Anfwer to this, I fhall

obferve and propofe {everal Things to be
confidered.

Firft, That Juftice, or diftributing Re-
wards and Punifhments according to the
Lives and Actions of Men, hath been al-
ways included in that Notion of a God
Mankind hath fo generally confented in;
and therefore whatever Argument there
s, in this general and conftant Confent
of Mankind in believing the Exiftence of
a God, to provc that he is, doth equal-
ly prove that he is (uch a Juft and Righ-
teous Being, Great and Publick Calami-
ties have been generally elleemed Effects
of God’s Difpleafure, and Punifhments
inflited for fome Offence committed
againft him ; and therefore divers Me-
thods have been always obferved and
ufed for appeafing the Wrath they have
proveked; Supplications and Expiations

by
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by Sacrifice, and otherwife. Thofe Ter-
rors of Conlicience, thofe fearful Appre-
henfions , which have {o generally di-
{turbed the Minds of alf Sorts and Ranks
of ‘Men, when they have been Conlcious
to themfelves of fome enormous Crime
committed by them, do maniteftly prove
their Agreement in the Notion of a Juft
and Righteous God, who execares wrath
upon them that do evil. And that univer-
fal Practice, in all Times and Places, of
atte(ting and appealing to God by folemn
Qaths, doth evidently imply their Beliet,
thar God doth concern himfelf to punifh

Falthood and Injuftice. ‘This was fo ge-
nerally thought to belong to the true I-
dea and Notion of a Dewty, that Diago-
ras is faid to have turned a perfe¢t pro-
fefled Atheiff , becaufe one who had
robb’d him of a Poem, and {worn before
the Semate of Athens, that he had not,
was not prefently {truck dead for his Per-
jury. And though it might be his 2/
Nature which led lum 1nto a wrong No-
tion of the Juftice of God, yet his plead-
ing the failing of what he thought muft
have followed, if there had been a juft
Governor of the World, an Obferverand .
Punither of Evil Doers, againft the Be-

ing of any God at all, doth fufficiently

prove
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prove that this fort of Juftict was inclu-
ded it the common Notion Men had of 4
Deity. He reafoned upon this Principle,
If there be a God he muft be o juft as to
be a Terror to Evil Doers : Whereas our
Letter Writer argues from a Principle ex-
aitly conttaty, wiz. It there be'a God
he muft be {o good as to have no fuch
Juftice as may give dny Man caufe
to fear him. The one won’t believe
there is 4 God , udlefs he fpeedily take
Vengeance of thofe who affront him ; -
and the other tells us, There can be no
God, unlefs he will for ever patiently fuf-
fet Men to break their Jefts upon hish,
and ridicule every thing which hath re-
latiott to him , and forbear to punifh the
areateft Offendets now and hereafter.
Aad in this he confefleth he contradiéts
the common Notion Mén have of a
Deity. For, faith he, #6 Body trembles
to think there [hould bé no God , bit that
' there fhould be oné ; which is plainly to ac-

knowledge, That every Body, who be-
lieves there is 2 God , believes he is a
Being to be feared. He allows thiat there p, -5,
is a great and gereral Difpofition in Man.
kind to fear God, froni whence he hath
taught us to irfer, that tlfe Ided of 4
God to be feared is.in 2 mianner Iwnate

’
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or fuch as Men were really born to,and conld
bardly by any means avoid.  And from this
Conceflion we may raife a good Argument
for the Truth of our Notion of a Deity;
as he tells us, a Divine might raife againft
Fpicurus, from the like Conceffion, for the
Truth and Ulefulnefs of Religion.

Secondly, If this Writer's Account of
the Original and Continuance of the No-
tion of a God to be feared be true, then
none but 1ll-natured Men did ever believe
their was a juft and Righteous Governor
of the World, or at lealt , the worfe hu-

moured any Men were, the lefs Goodnefs
they felt in themfelves, the more ready

they were to acknowledge the Being,
and to fear the Difpleafure of a Righte-
ous God: And then we fhould find that
the moft cruel Tyrants and Perfecutors,
the moft malicious and bloody-minded
Men, had the moft awful Apprehenfions
of a Divine Being, and had the moft
confident Perfuafion, and were mof(tafraid
of his Power and Vengeance ; not be-
caufe they thought he would bedifpleafed
with their own 1fl Nature and Cruelty,
but becaufe they thought the like ill Na-
ture and Cruelty to be Perfections of God,
the moft worthy and excellent Being,
and to be that Juftice and Judgment” we

vul-
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vulgarly afcribe to him. For where the
Caufe, the onfy Caufe, is in the greateft
Height and Strength, there the Effeét is
molt likely to be produced in the greateft
Perfection, and confequently where there
15 the mott 7/ Nature , the only Caufe of
Fearing God, there willin all Reafon be
the moft and the higheft Degree of this
Fear. And yet we find many of thefe
ill natured Mefl, making as bold withGod,
and as vedturous to ridicule Religion and
all that 1s related to him, as this Writer
himfelf in that Height of Goodnefs he
pretends to have raifed himfelf to.
- Thirdly, If the Notion of a Divine
Being, a jult Objedt of Fear, be wholly
owing to the 7 Natare of Men, if the
‘more we are improved in Goodnefs, -the
lefs apt we fhould be to believe the Ex-
iftence of fuch a Being, then it would
follow that the beft Chriftians, asto their
Temper and Practice, would be moft 1n-
clined and moft ealily perfuaded to em-
brace this fort of Arbeifm, to believe that
there was rio fuch Governor of the World
ds would be oftended with, or punifh any
thing we do. Fot Love, Meeknefs
Gentlenefs , Patience , withing well and
‘doing good to all, even to them who
hate, ridicule, revile and perfecute us,
M are
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moft iunifpenfable Duties of Chriftianity,
recommended and enjoyned as the molft
diftinguifhing and moft neceffary Marks
and Characters of a true Difciple ot Chrift.
So that the beft Chriftians are the beft
humoured Men in the World ; and yet 1
am confident that 1n their nobleft Heights
of Love and Gooduefs , in the fweeteft and
kindeft Difpofition of their Lsves, they have
been nothing the more inclined to deny
the Juftice of God, or to think the Exe-
cution of his Threatnings can proceed
from nothing but Malice; but rather
have then had the molt tender Senfe of the
dangerous State of Wicked Men, and
have felt the greateft Unealinefs of Fear
for them, of that Wrath and Vengeance
they were treafuring up againft the Day of
Wrath, and Revelation of the righteous
Fudgment of God : And were never far-
ther, than at fuch times, from any In-
clination to ridicule and laugh at thofe,
who endeavoured to fave them with Fear,
and to fet the Zerrors of the Lord before
them. That Prayer of St. Srephen, for
his fpiteful and cruel Enemies, Lord, /ay
not this finto their charge, plainly theweth
that he was not only inordiniry good Hu-
mounr, but ia the éeﬂ af Humours at that
time 3 he was 1R (o fweet and kind a Dif-

pof-
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pofition of Mind, fo full of Love and
Goodnefs, that in the very Moment they
were ftoning him to Death , he #neeled
down and thus prayed to God for them ;
and yet,at that very time, he had a great
Senfe of the Danger they were in of
feeling the Eifects of the Divine Venge-
ance, and therefore cried to him with a
Joud Voice, That he would not /ay their
fin to their charge. Our Blefled Saviour, P. 48.
the drvineft Man that ever appeared on
Earth, according to the Opinion of this
Writer, if the Character we have of his
Goodnefs be true, of which we have

certainly as good Proof as he hath for
the like Charalter he gives of Socrates,

was as highly fenfible of the Juftice of
God, of his Refolution to punith obfti-
nate Unbelief and Impenitence as ever
any Man was. 7o love the Publick, to
fudy univerfal Good, and to promote the In-
tereft of the wholeWorld, is furely the height
of Goodnefs, and makes that Temper which
we call Divine, fays this Writer. Of fuch
a Temper was the Man Chrift Fefus, who
weut about doing good, all manner of good
Ofhces to the Bodies and Souls of Men:
Who gave all the Proofs imaginable of a
mild,and gentle,and faving Spirit ; tender
of the Interct of Men, gricving for

M 3 their
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their Evils and Miferies ; and denying
himfelf in the Comforts and Conveni-
encies of Human Life, that he might
promote their prefent and future Happi-
nefs, Who was reviled by his Enemies,
for too much Freedom and Eafinefs in his
Converfation ; Whom nc Injuries or Re-
proaches could provoke to Impatience or
Defire of Revenge ; who maintained his
good Hymour, when he was fuffering the
utmoft Contempt and Scorn, when he
was not, as Secrates, only reprefented on
the Stage in a ridiculous Figure, but was
in his own Perfon expofed to the view
of the People, in a2 Garb contrived on
purpole to provoke them to ridicule and
jelt upon him; when he was mocked
and {pit upon, when the Pangs ot Death
were tharp upon him, and the wicked
Hands of his Enemies had nailed him to

the Crcfs. No Perfon ever appeared in

the World, who gave more or greater

Teftimonies of 1nvincible Goodnefs,
Mecknefs, and Gentlenefs, or gave lefs
Caufe to be fufpected of any Degree of
Malice or ill-Nature ; and theretore, ac-
cording to this Writer's own Conteffion,
he muft have been excellently qualified to

judge whether thofe Formsof Fuftice, thefe
Degrees of Punifhment, and thofe Meafures

of
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of Offence and Indignation,we fuppofe in God,

are confiflent with the true Idea of
Goodnefs.  And for the fame Reafon he
ought not to be {ulpedted for an Enthufi-

aft ; tor, {aith he, good Humour is the. beft P. 35,
Security againft  Enthufiafm. And ‘yet 33.
thofe very Forms of Fuftice, thofe Degrees

of Punifbment , thofe Meafures of Offence,
which he tells us could  be nothing but
the Invention of ill Nature, and the Di-
¢tates of Enthufiafm, were plainly taught
and peremptorily aflerted by him, as moft
real and maniteft Traths. He not only
brought life and immortaliry to light , but
al{o the eternal Death and Damnation ot
Hell, and expreflly warns us to fear him

who #s -able to deffroy both foul and body in
#, who hath prepaved everlafting panifh-
ment for all the workers of iniguiry. And
can this unknown Ridiculer of our Holy
Religion have the confidence to expet to
perfuade the World, that he ever feltin
himfelt greater Degrees of Goodnefs than
thofe,which the Author and Finifher of onr
Faith hath given {uch plentiful Demon-
firation of ; and therefore that he is bet-
ter qualified to underftand what true
Goodnels 1s, than the Meek, and Loving
and moft Compalflionate Fefus was ; or
that never any Man who feared God was

M 4 In
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in fo good a Humour, in {0 kind and fwees
a Difpofition as he was, when he wrote his
prophane and impious Letter, and fo
boldly affirmed that there can be no fuch
thing as a Divine Being to be feared ,
in the Opinion of any but il] natured
Men,

Fourthly, Goodnefs 1ts {elf in the high-
eft Perfection, 1s{o far from rendring a
Being, endued with it, not at all to be
feared, that in fome Cafes, and upon
fome Account of Oftences at leaft , it
muft be a2 juft Caufe for Men to fear him.
If 1t be a Being on whom we, depend,
who obferves our Temperand Behaviour,
and concerns himfelf about . us , a Su-
greme Manager, the more he abounds in
Goodnefs, the more Reafon certainly will
envious and malicious, cruel and re-
vengeful Men have to fear his Difplea-
fure ; and 1t fecms impoffible to conceive
how fuch abundant Goodnefs thould have
the fame kind and affeionate Regard
tor what is {o contrary to it, asfor Love,
and Meeknefs , and Charity ; that it
fhould {hew no more Difpleafure at thofe,
who are continually adting the moft fa-
vage and barbarous Cruelty, than at
thofe, who are continually acting, to the
utmoft of their Power, the fame Divipe

Vis-
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Virtue ; that it fhould indulge and che-
rifh, and {hew Favour and Bounty to
them all alike. What can be more ab-
{urd than to imagine that a Being, be-
caufe he is a Common Parent and perfeitly
Good, fhould therefore be uncapable of
being offended with thofe Children, who
{poil, and wrong, and wound, and kill
their Brethren ; that he fhould love them,

and with zbem as well, and be no more-
inclined to do any thing worthy of Fear

to them, than thofe who are kind and
charitable, and as they have Opporrunity

do all the good they can to all Men : Good-
nefs, even as it i1s Goodnefs , cannet but
deteft that Evil which is contrary and
prejudicial to it, emery 7w 02w, h aje- Cleme:.
S, % wosrwgiz , faith an Ancient 4
Learned Author. Some Oftenders then

muft bave great and juft Caufe to Fear
the Lord and bis goodnefs 5 the Malicious

and Cruel cannot reafonably expedt but
that the more good any Being is, the
more Danger they are in of fuffering un-
der his Difpleafure, efpecially if it be a
Being to whofe Authority they are fub-
ject, and whofe Power thev are not able
to refift. And this Letter-Writer him-

{elt, 1 that 2eff of FHumours he pretends
to have put himielf into, cannot forbear

€8,
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to fhew his Difpleafure againlt thofe,
who are difpofed to perfecute prophane
Wit, and to reftrain the Freedom of ridi-
culing Religion, and making bold with
him we call our God, and endeavours to
expofe them to Contemptand Langhter,
which is all the Punifhment he hath
Power to inflit ; and what he pretends
1s more grievous to them, and more pre-
judicial to their Caufe, than the moft
bitter Railing and the fevereft Perfecu-
tion. - .
Fifthly, Not only thofe Things, which
are oppofite to Goodnefs, muft be dif-
plealing to, and difcountenanced by a
Perfe& Being, becaufe he is good ; but
thefe, and all other Kinds of moral Evil,

becaufe he muft as necefiarily be Juft ;
and his Goodnefs can only be fuch as is

confiftent with Juftice, or a different
Dealing with Men, according as they and
their Works are good or evil. If there
be any fuch thing in Nature as moral
Good and Excellence, as certainly there 1s,
and 1s allowed to be by this Writer ; then
there muft alfo be fome Things which
are in like manner morally bad ; Things
which are not fit and becoming a reafon-
able Creature to do, and therefore alfo
which they ought not to do; and fuch

Things
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Things muft be offeafive to,and contrary
to the Will of a Perfect Being, who can-
not but know what is unfit for Men to
do, and cannot but will that they fhould
not do it. o

And if Virtue and Vice are diffe-
rent Things in their own Nature, the
one good and the other evil, the one a-
oreeable and the other difagreeable to the
Mind and Will of a perfe. intelligent
Being ; then there muft be a different
Relation of Things and Circumitances

to the one and to the other ; and Rebuke

and Punifhment will have the {fame Re-
lation to Vice, as Praife and Reward to
Virtue ; -and there will be as much Rea-
fon for a Vicious Man to ftand in Awe,

and to be afraid of the Juftice of a S«-

preme Mawager , as for a Virtuous Man
to hope and rejoice in his Goodnefs. For,
to {uppofe him to regard and treat in the
{ame manner, Things, which in their
Nature and Relations are fo very diffe-
rent, is to {uppofe him to do what in

nature neceffarily is not fic to be doae ;

and to make a wrong and unfit Applica-
tion of Things, and not to render tq

evety Man the Recompence which is
meet,

L |

What
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What PerfeCtion of Goodmefs foever
we afcribe to a Divine Being, cannot be
fuch as takes away all Ground of Fear,
whatever we fay or do ; for fuch Good-
nefs, 1f it may be fo called, isin truth
inconfiftent with the Natural as well as
Moyal PerfeCtions of fuch.a Being; and
implies either want of Underftanding of
the different Nature of Things, or want
of Power or Will to treat them in a man-
ner befitting their different Nature , and
to {fuit the Condition to the Qualificati-
ons of the Perfons. We cannot there-
fore deny the Juftice of God, unlefs we
alfo deny the Perfection of his Power,
or Knowledge, or Wifdom, or fuppofe
him capable of being fwayed by fome
Temptation or other, to act contrary
to thefe Perfections ; to make fuch Appli-
cations of Affetion and Circumftances
to Things and Perfons, as he knows are
not fit to be made, and is no ways con-
firained to by any Superior Power. It
is therefore 2 manifeft Contradi@ion in
this Writer , to acknowledge a perfect
Being without Juftice, or fuch a Regard
to the moral A&ions of Men, as may
and ought to be a Zerror to Evil
Doers.

Our
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Our Letter-Writer pleads for a Liberty
of Ridiculing every thing ; which thould
feem to intimate a Beliet that there was
no- real Difference in Things : But he
pretends for the Ground of this Ples,
that we cannot know what is grave and
{erious, and fit to be treated as fuch with
Honour and Reverence, till by applying
his infallible Rule of Ridiculing, and
trying how well Things will bear it, we
come to know what Things are grave
and ferious, and what not; what to be
loved and praifed, and what to be defpi-
fed and expofed: But when we thus
come to know the true Nature of Things,
we muft then regard and treat them
fuitably to their Nature , or we make
our felves ridiculous, and fhew that we
have no Fuftnefs of Thought. By his own
Confeflion then, there can be no Excufe
for the Injuftice of treating every thing
alike, but our Ignorance of the true Na-
ture of Things, or Inability to do other-
wife ; neither of which can be fuppofed
in a Perfe Being.

Sixthly , This Writer , for the better
Eftablifhing the Libertine Opinion he is
{o fond of , that if there be a Divine or
Perfect Being, he muft be fo good that

ho Man can have any Reafon to be ifraid
of
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of him, reprefents him under the Noti-
on and Charalter of a general Mind, that
hath Relation to the whole : 1 fuppofe, he
means as the Soul to the Body. For,
P. 61, faith he, If there be a general Mind , it
‘2 can have no particilar Intereft; but the ge-
neral Good, or the Good of the whole ; and
its private Good, muft needs be one and the
fame. It can intend uothing befides , nor
aim at any thing beyond, nor be provoked to

any thing contrary ; no more without
doubt, he would have us believe, than

the Mind of Man can defign or inflit
any thing evil or hurtful upon any Part
or Member of him, or forbear defiring
they thould all be in the moft eafy and
beft State they are capable of. But if
we fhould fuppofe that there is fuch 2
general Mind, 1t is certainly very weak,
or ignorant, or very far from being
{o perfectly good as is pretended. For it
1s evident, that Mankind, who are no
inconfiderable Part of the Univerfe, are
not in the beft and happieft State they
are capable of. They would certainly
be much more eafy and happy, if they
were in conftant Health and Peace, if
they laboured under no Pains or Difeafes,
if they never felt Sword, or Famine, or

Peft-
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Peftilence, or any of thofe many other
Calamities they are fubject to.

Thefe Evils, in the Opinion of this
Writer, can have nothing of Dilcipline
or Punithment in them, no Relation to
any Offence or Guilt ; they can be no
Warnings of greater and future Evils in
another State ; no Tokens of any Dif-
pleafure conceived againft us by the Sa-
preme Manager ; no Means defigned to
bring us to Repentance, that werfe things
may not hereafter come to us. He can-
not conliftently alledge any of thefe,
and the like Reafons, whereby our Reli-
gion teacheth us to sccount for them,
According to his Principles therefore,
his general Mind muft be fuppofed to be
no great Lover of Mankind, or to want
Power to exercife his Goodnefs towards

them, or to underftand but little of

what concerns them, that is a confidera-

ble Part of himfelf. And thus there
will be little Difference betwist the No-

tion of forlorn Nature and a fatherlefs

World, and his Notion of a2 general Mind,

a Mind which hath fo little Regard of its
own Weltare, or {o little Power or Know-

ledge to help himielf.

As

L75
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As Religion, therefore, #ow flands 4-
mongfl us , how confidently foever Le af:
ferts the contrary , good People muft
have lefs Fear and more Eafe and Comi-
fort in their Minds , from the Principles
of our Religion, from the Belief of a
perfectly wife , and powertul, and jult
and good God, who is continually
watching over them for good , and by all
their Afflitions, working for them a far
more exceeding and eternal weight of glory ;
than from the Beliel either ot for/orn Na-
ture, or fuch a general Mind, which re-
gards only their prefent Good, as being
all they are capable of ; and yer fuffers
them, in their prefent State, oftentimes
of all men to be moft miferable.

And here | cannot but taken oticeof
the Inconfiftency and Contradi&tion of
this Letter-Writer's Notions and Charg.
&ers of what he calls a Divine and Per-

feit Being.  According to the Purpofes he

hath to {erve; it 1s fometimes a general
Mind , and at other times a commion Pa-
rent and Father of the World ; which
Chara&ers muft needs give us very dif-
ferent and inconfiftent Ideas of that Be:

ing, which is reprefented by them,

As
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As for this general Mind , he tells uj,
that the general Good , or the Good of the
ivhole, and its own pﬁz‘wdre Good , muft be
one and the fame: Which feems to fup:
pofe this general Mind and the Univerfe
to be one ‘ind the {ame Beidg. And'if
{o, how ¢an this Mind be called a ¢om-
mon Parent, ot Father of the World'; o,
which would be all ore, the Father of it
felf> And if we may be silldwe'd”f,fjfgﬁfe
what Names and Titles we pleife fo
the Supreme Manager , dnd then ;‘cifo’ifl
from them, as ke dothi ftorh that of 2
general Mind ; that what i$ {0 can intend
nothiing but the Good of the whole, and
therefore cannot be a’ proper Object of
Fear ; Why rhdy wé not as well argué
from his other Name and Title of 4 com- -
non Parent, that'if there be fuch 4 orié,
it is reafonable to expe he fhould be
difterently affected towards his Children,

- decording as they are obedient or difobe-
diedt to him'; and deal otherwife with
thofe wtio honour and refpect him, thay
with thofe who contemn and - ridicule

-Seventhly, This Writer’s Notion 6f the
Goodnefs'of 2 Perfedt Being, dccording:
to His owny Principles; ¢an appear reafon-
able bt 1! one particalat Humowr ﬂﬁé

N which
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which he calls the beff of Humours. For,

P er faith he , we muft wot only be in ordinary
=k good FHumour , but in the beft of Humours,
and in the fweeteft and kindeft Difpofition

of our Lives, to uﬂder_/land well what true
Goodnéfs is, and what thefe Attributes im-

ply, which we afcribe with fuch Applanfe
and Honour to the Deity.

Tt is only then, it feems, in fuch a
Humour, that we can {ee the Goodnef,
which we afcribe to God, to be fuch as
utterly excludes any thing elfe we attri-
bute to him, which upon any Account
can make us afraid of him. And there-
fore he contefleth, that he doth not
care fo much as to think on the Subjell of
Religion, much lefs to write on it , without
endeavouring to put himfelf in as good 4
Humour as is pofible. But if Truth be
always the fame, that will be likely to
be molt reafonable and true,, which ap-
pears {o to Men in all Humours ; as ma-
ny good Chriftians know by Experience
the Notion of perfet Goodrefs accom-
panted with Juftice n the Divine Being;
doth; except in his good Humour of Ridi-
culing and Scoffing at Religion and the
Fear of God, which they can never at-
tain to. And certainly, it is very ab-

furd for any Man to pretend to this god
Hu-

F. 34
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Funioir, before he hath caft out of his
Mind all dreadful Thoughts of 4 Su-
preme Maniger ; and yet to ow n, 4s this

Writer doth “that we muft be firft 1 in

thIS good Humoztr, before we can caft them
out.

But this confirms the Truth of wbat
he obferves, That Arheifm is not éxempt

fmm Em‘lmf afm ; and that fome bave well
remarkd, that there aré Euthufiaftital A-
theifts : That Men, by a very warm
Piffion for Vice and Pleafure , and the
Working of a ftrong Imagination, may
bring themfelves to believe that they are
delivering the Oracles of Reafon, when

they are uttering the groffeft Abfurdltles
dnd Coritraditions, for the difproving

thofe Perfections Wthh all other Perfons
acknowledge, and even they themfelves,
wher the Fit of Tranfport is over, can-
not but believe; belong to a Divine Be-
ing. In Adverfity, or in il Hedlth, or P o
under Affliction , or Difturbance of Mind, 50
or D{ﬁamp ofure of Temper ; in fuoh d dark
Hour, then, faith he, 72 is we fee Wrath,
and Fury, dnd Re'venge and Terrots in rl:e
ﬂm When his good Hisnour fails, then
his p‘leaﬁng Notion of the Divine Good-
riels fails him t60, when he hath moff
peed of Support and Comfort from if.

N 7 Kot
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But #hen it 15 that the good Chriftian, by
having Recourfe to his Faith in the Good-
nefs and Promifes of this Being, {o-jufi-
ly dreadful to all prophane and vicious
Men, calms all his difturbing Paffions,
delights himfelf in his God, and rejoicesh
in hope of that Eternal Glory and Happi-
nefs, be believes thefe his light Afflict:-
ons for a moment are working for him.,

It’s nothing but a fond Affe@ion for
Vice and Wickednels, can difpofe Men
to with againft the Being of fuch a Juft
and Righteous God as our Holy Religion
defcribes to us : And I believe there are

no thOl‘Ole good Men, how confident-
ly {oever this Writer afferts the contrary,
but had rather be under his Government,
than that either of &lind Chance, or fuch
Goodnefs, to how great a Height foever
his Imagination can raife it , which ex-
tends only to this prefent Life, wherein
Things however kappen {o. much alike
to afl. 'They had rather there thould be
a Hell, than no Heaven; that there
fhould be F¥rath, than no Life and Hap-
pinefs o come. For having {ecured their

~ Efcape from the one, and their Title to

the other, they have infmitely greater
Caufe of Rejoicing than the moft profpe-

cous Libertine upon Earth, who expecls
a Por-
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a Portion in this Life only, and no other
Happinefs but the Pleafures of Sin for a
Seafon.

Is it not then a foolih Credulity,
which entertains that for the true Noti-
on of Divine Goodnefs, againft the ge-
neral Confent of Mankind, - which ap-
pears to be {o only to fome few loofe Per-
fons, in one Humour of their Lives,
without any Reafon to {upport it but this,
that in this AHumour they find by Experi.
ence, they have wo Fear of God before
their Eyes, and can venture to deal as

freely with him 45 they pleafe.
Eighthly, This Writer's Notion of per-
fe¢t Goodnefs in a Supreme Manager, is
not only contrary to the conftant gene-
ral Idea which Men have had of a Di-
vine Being, but hath all the Evidence
and Proots of the Truth of the Gofpel a-
gainlt it ; for therein the Wrath of God
i plainly revealed againft all Ungodlinefs
and Unrighteoufne(s of Men. And yet,
tho’ in a Chriftian Nation, he doth not
think fit, to bring any Arguments againft
the poflibility of a Divine Revelation, or
againft the many Proofs we alledge for
the Divine Authority of the Holy Scrip-
tures; but only infinuates, that our Faith
hath no other Foundation but #he fpecious
N 3 Pretext
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Pretext of Moral Evidence, and Matter of
Falt ; that is, gshe beft Evidence it ig
capable of ; and tells us, That when he
is in a very good Fumour he cannot be-
lieve as we do. But doth not his own
Argument, if there were any thing 1n it,
depend upon Moral Evidence » For wt}at
other kind of Proof have we, that he
was in {0 good a Humour, in the [weeteft
and kindeft Difpofition of bis Life when he
was writing this Letter ; zbat he had nq
dreadful Thoughts of that Juitice he was
ridiculing, no fecret Enmity againt the
A;pfaln;ﬁ of a Church, or the Perfons and
Autherity of its Minifters;orthat he was
not making Trial only how witty he
could be in breaking his Jefts on fo grave
a Subject ;or to ufe hisown Words ; that
be was fit to jndge bis own Spirit whe-
ther it were of Reafon and found Sesfe, by
being Sedatey Cool and Impartial, free of
" every byafing Paffion, and every giddy
Vapour 2 We have nothing but the moral
Evidence of his own bare Word for the
Truth of all this. How foolifhly credu-
lous then muft they be, who, in a Cale
of Infinite Concern, have more regard
to the pretended Senfe or the fingle Te-
ftimony of one unknown trifling Write,
than to the common Senfe of Mankind
and ali thofe Numerous Teftimontes }?
pcall b | ha
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the Truth of our Religion, by which it
was fo fuccefsfully confirmed.

Laftly, 1 thall confider the FHumour this
Writer was in, when the Notion of a
Divine Being, of {uch perfelt Goodnefs as
not to be teared by any, was fo confi-
dently maintained by him ; whether 1t
was {0 good as he pretends, whether he
was in the beff of Humours, in the kindef?
and fweeteft Difpofition, which he tells us
it is neceflary we fhould be in, to under-
Rand well what true Gooduefs is, and what
thofe Adtributes imply, which we afcribe
with fo much Applanfe and Honour to the
Deity. 1f Pride and Self-conceit, a ge-
neral Contempt of the Underftanding of
Mankind, treating all who diflent from
lim with Scorn and Derifion ; {cofting at
the Zeil and Courage of Martyrs and

Confeflors, whofe Names have been re-
verenced for fo many Generations ; revi-
ling and flandering the Minifters of Reli-
gion, and endeavouring to expofe them
to the Hatred and Contempt ot the Peo-
ple, as Lovers of Blood, and believing in
Fairies ; encouraging Men to be as wick-
ed as they pleafe, to injure the Publick and
one another,withoutany fear of provoking
God, or any future Punifhment of their
Sin; if thefe are Inftances and Proofs of

N 4 7l
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i/l Fumour, then it is . certain he muft
be in very i/ Humour at the writing of thig
Letter, and by his own Confefiion, not
fit to judge of the Perlections of a Di-
vine Being. He tells us, That ¢ is im-

pofible that any but an ill-natur'd Man com
wz/b againft the Being of a God.  For this
is wifbing againfi the P ublick, and even a-

gainft ones privates Good too, if rightly
snderfteod,  But it is the Belief of a Juft

and Rightesus God, 2 God to be fear-
ed by thofe who dq publick ar private
Mifchief, which is fo ferviceable to the
publick and private Good of Mep. And
therefore, according to his own Princi-
ples, he muft be a very. ill-natured Man
1ndeed, who not pnly wifhes, but argues
againlt the Being of fuch 3 God, and
endeavours to perfwade Men, that there
15 no Punifhment to be feared from a
Divine Being, for Tyranny and Oppref-
{ion, for Robbery and Murder, or any
Inuury we can do to one another.

If now we reflect upon what hath been
faid, we cannot but obferve what poor
Shifts prophane and victous Men are
forced to make, to get rid of the Prin-
cxples of Religion, and to ftifle thofe
common Notions of a Divine Being,
Wthh are apt to give them fo much

Dlﬂurbance,
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Difturbance, 10 making. Provifun for the
Flefh, and fulfilling the Lufts of it. They
pafs the groffeft Abfurdities upon them-
{elves for real and fubftantial Arguments ;
and where it 1s of the utmoft Importance
not to be miftaken, fuffer their Judg-
ment to be byafled by the moft abfurd
and inconfifteat Principles on the moft
dangerous Side. And when they have
done, triumph in thetr own Delufion,
and laugh at the Folly of thofe who are
ot as Credulous as themfelves, who ex-
pect better Proof of their Atheiftick Prin-
ciples, before they caft off the Reftraints
of Religion and the Fear of God, if it
were their Interet to do 1it. It is necef-
{ary that the Folly of fuch Men {hould
be expofed ; but it does not become us
tp do it in their pleafant Way of jefting
and Ridicule; we cannat but be deeply
concerned to obferve what Pains they take
to cheat and undothemfelves; and heartily
pray to God for them, that he would o-
pentheir Eyes and turn them from Dark-
nefs unto Light, and from the Power
of Satan unto God. -

- Thug I have endeavoured to explain
and vindicate the Argument, taken from
general Confent, to prove the Being of
2 God ; to thew wherein the Strength of

it
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it lies , and to an{wer the feveral Obje-
&ions of Atheiftical Men, whereby
they endeavour te weaken the Force of
it.

And now I think I may appeal to all,
who will ferioufly and impartially confi-
der the Cafe, Whether the Atheift is not
much more Credulous than the Religious
Man, in believing that to be moft natural
and agreeable to Human Underftanding,
which hardly any Man did ever fo firm-
Iy believe as not to have any Fear or
Doubting of the contrary, and which
hath been fo univerfilly and conftantly
acknowledged falfe and irrational ; in be-
feving it fo far as toventure his Soul and
Eternity upon the Truth of it, by caft-
ing off all Regard to a Divine Being, and
living as if he werc {ure there were no
God in the World. This which I have
thus far infifted on, is an Argument of
Teftimony , not indeed of the Senfes,
but of the Reafon of Mankind ; and if
we may fuppofe our Faculties true, I can-
fot fee why fo general and conftant A-
greement of the Underftandings of Men,
of all Capacities, Difpofitions and Inte-
refts, in acknowledging the Exiftence of
2 God, fhould not be as good a Proot of
the Reafonablenefs of the thing aflerted,

ds
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as the like Agreement in judging of an
Object ot Senfe, would be of the Truth
of that Judgment : At leaft, it muft have
fuch an Appearance of Reafon, as every
wife Man will think fufficient to juflif

his Affent to it, ’till he can be informed
of {ome very plain and evident Démon-
{tration to the contrary, fuch as no Man
ever did, or can produce. Alas! OQOur
common Atheifts feldom fpend a ferious
Thought, but what is in a manner forced
into them, about this Matter. Their
Time 18 fo taken up, and their Minds
are fo entirely poflelt, with worldly Lufls
and Projes, that they have neither Lei-
fure nor' Capacity for a deliberate and
impartial Confideration of the Argu-
ments ufed in this Controverfy. And
tho it be of the ytmoft Importance to
them, not to rejet the Principles of Re-
ligion, if they are true; they prefume
them falfe for no tolerable Reafon which
they can alledge, but merely thro’ anim-
plicite Faith, in fome few loofe and
prophane Talkers, or one or two felf-
conceited Pretenders to Philofophy, of
whom they know little but their Names ;
whofe Teftimony however, they prefer
to that of the moft, and beft, and wifeft
of Mankind thro' all Ages. And yet

thele
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thefe poor ignorant Wektches wiil pre-
tend to laugh and jeft at the Folly and
Credulity of Religious Men; as if they
were impofed upon by an Authority of
no Account, incomparifon of that they
run the moft extreme hazard in depend-
ing upon.

I have now done with this Argument
of general Confent; which tho’ 1t may
feem of lefs weight than fome others,
yet I conceive it 1s a alone fufficient for
my Purpofe, to fhew, that we have no
reafon to be afhamed of any foolifh Cre-
dulity in believing that there is 2 God ;
{ecing this is not only to believe on that
Side of the Queftion which is moft com-
fortable and fafe, moft for the private
and publick Intereft of Mankind, but on
which alfo the Odds is fo vaftly great
in the Number of Perfons, of all Ranks
and Capacities, of all Tempers and Inte-
refts. The Credulity 15 certainly on the
Atheift’s Side, who embraceth that for a
certain Truth, and with unfpeakable ha-
zard governs himfelf by it which hath
been fo generally and conftantly contra-
died by all Sotrs of Men, and for
which no Reafons have ever been pro-
duced, which have not appeared weak
and infufficient to all but himfelf, and 2

very
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very few more ; who, in favour of their
foolifb and hurtful Lufts, have been difpo-
fed to entertain any Opinion, which
might help to fecure their Minds from
Trouble and Difquiet in the free Indul-
gence of them.

I fhould proceed now, according to
what I had at firlt defigned, to another
Argument to preve the Reafonablenefs
of our Belief of 2 God ; which may be
taken from the Contemplation of the
whole vifible World, the exquifite Frame,
the Beauty and Order of that vaft Vari-
ety of Beings contained in it, their mu-
tual Subferviency. towards one another,
and their exact fitnefs to their proper
Ufes. This Argument hath been always
thought a moft convincing Proof of 2
moft Powerful, Wife, dand good Being,
the firt Caufe of all Things. But this
being too large\and copious to be duly
enquired into, in that little Room I have
now left, T fhall content my: felf with
confidering, L

- Secondly, The Evidence wé have of a
Divine Being, from the Contemplation
of our felves, of our own human Nature;
of our Exiftence, of the Frame and Pow-
ers of Mankind. No probable, no to-
terable” Account can be given of thefe

things
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things without thie Acknowledment of 4

God, of an Eternal, Wife; and good
Being; the Authior of them; This will
appear by confidering the Account which
the Arbeifts give of thefe things. .

Firft, That Men have been from all

Eternity fuch as they now are. Of,
Seccondly, That Men were formed in
time, out of Eternal Self-exiftent Mat-
ter, by the cafual and unguided Motion
of thz Parts of it. |
Firft, That Men have been from all
Eternity fuch as they now are. But it
Man wete an Eternal Being, he muft be
an Eternal Independent, or an Eternal
Dependent Bemng. It Independeat of
any other Being, then he muft exift
by the Internal Neceflity of his own
Nature ; Exifteace muft be included
in his very Effence; and if fo, then
it muft be mmpoffible, and 2 Contra-
diction, to fuppofé that Man fhould not
exil. But furely no Man wil venture
to fay , that there ever was a Man
whofe Exiftente was thus neceffary ; for
then there muft have been an’ Immortal
Man, a Man of whofe Effence it was
neceflarily to exift; and therefore always
to exift. They cannot fay tha¢ Human
| Natuye
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Nature is thys neceflary,

be utterly extinguithed. They were
once, we fay, very near fuch 4 general
Deftruction; apd When it will ferve
their turn, oy Atheifts will tel us, that
it is probable they may have beer often
fo, that there may have been many
Eloods, which have preverited the
World’s being overftock’d with Inhabi-
tants, as fuppoﬁhg it Eternal, it might
otherwife have been ; and deftroyed thofe
Records, which might have proved jcs

Original of an earjey Date than we fup-

pof¢ it was. If Man were an Eternal De.
pendent Being, an Erernal Effedt .of an
Eternal Cau_fe ; If tha_t Caufe be allowe_d

unaQtive Matter |
1t credible, that that fhould be, a Com.-

petent Caufe of fuch an Effe®; and jt
IS equally abfurd to. make it o from E-
ICFQY as to make it {0 in time; and
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from Etefnity, runsinto all the Abfurdi-
ties of the Epiéurean Hypothefis, whick

he feeks to avoid, by fuppofiig Man-
kind to be Eternal For Time or Eter-

nity fhake no difference in this Cafe
and whatever 1s alledged, to fhew the
anreafonablenefs of fuppofing unintelli-
gent Matter to produce fuch an Effe&
as Man 1n time, cqually proves it to have
been alway$ fo, thdt it 'never wa$ or
could be a fufficient Caufe, to which the
Exiftence of fuch a Being as Man - can,
with any tolerable Pretence of Reafon,
be afcrib’d. T proceed therefore to théw
the unreafonablenefs of the other Ac.
count the Arheifts give of the Exnﬁence
of Mankind, viz.

Secondly, That they were formed In
Time, out of Selfexiftear Mattér, by
the Cafual Concourfe of the Paits of
it.- To this end, I fhall coﬁﬁd‘ei'.

Firft, The Nature of the Eﬂ"eé’c Man

And,
Secandl The Ihfuﬂicwncy of the

Caufe they allign of its Production. -

Firft, T fhall confider the Nature of
the Effeéf, Man. For the mote perfect-

Iy we undérftard ¢his, the beter we
fhatt
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fhall be able to judge of the fufficien-
¢y of any Caufe to produce it.

Firft, then, Let us confider theé Frame
of our Bodies. Of what a vaflt variety
of Materials is the noble Fabrick of an
Human Body compofed; as Skin, and
Flefh, and Bones, Cirtildges, Veins and
Arteries, Nerves and Ligamerts, Meni-

branes and Fibres, and how masy excel-

lent Organs of Nutrition, Serfe and
A&ion are they formed into : How fine,
how curious and proportionable are they,

how far {urpaffing all the moft cele-
brated Works of the moft nice and

skilful Artificers? How manifeltly are
every one of its numerous and various
Parts fet 1n fuch Places, and in fuch Or-
der, as may beft ferve their proper Ends,
fo as no one can hinder another from
performing its Office; but that they
{hould be mutually ferviceable to one a
nother, and to the common good of the
little World, Man ; that there thould be
no interfering, no injurious croffing or
prefling upon one another, no Schifm in
the Body. How hath every Part fuch a
Fence, fuch a Sitwation, fuch a Figure,
{uch a Proportion, fuch a Temperament,
as .is moft conducing to Eafe, Safety,
Beauty and Ule : To how many excel-

O lent
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leat Purpoles do the Parts and Organs
of our Bodies ferve; to the fupply. of
our Neceflities, .to the comfort and plea-
fure of our Lives, to the delightful En-
joyment of the feveral Creatures of this
World in which we live, to a: grateful
Perception of their Beauty, Sweetnefs
and Harmony ? . How ufeful, and yet
how wonderful and unaccountable are.
the continual Motions of fome of our
Parts, the Periftaltick Motion of the
Inteftines, the Motion of the Diaphrag-
ma for the aflifting Refpiration, and the
Syftole and Diaftole of the Heart ; where-
by the Blood is driven, through various
Channels, into the feveral Parts of the
Body, to {upply them with vital Heat and
Nourifhment. The ufe of thefe Moti-
ons is plainly difcerned, but the manner
how they are begun and continued,
fometimes for an Hundred Years and
more, hath baffled the Attempts of the
acuteft Philofophers, and the moft Cu-
rious Anatomifis to find out. But,
Secondly, Let us confider the Power
and Faculties of the yet more Noble
Part of Man of the Soul. How Excel-
lent, how Capacious are they ? How
[wift are their Motions, how delightful
their Exercifes? What Rich Treafures of

Wit
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Wifdom and Knowledge is the Soul of
Man capable of containing; what varis
ous Arts, what Copious Sciences, what
Volumes of Hiftory: It can embrace
whatever it pleafeth, and run from one
Objeét to another fwifter than Wind or
Lightning. It can (nan Inftast bring in-
to prefent View things which were dong
- fome Thoufand Years ago, and things
which may be yet as many Thoufand
Years to come? How numerous, how ufe-
ful, how admirable are the Inventions of
it? What fubtil Reafonings, what abftract
Notions, what {wect Meditations, what
joyful Remembrances, whit delightful
Hopes, what Divine Virtués 1s it capa-
ble of 2 It’s hardly at a lofs inany thing
more than in recounting the Excellen-
cies of its own Nature and Abilities.

~ When therefore we confider all thefe
things, how fearfully and wonderfully we
are made, the many Arguments and Cha-
racters of Wifdom and Goodnefs in a
Being , fo excellently framed and qualifi-
ed ; we cannot but thidk it highly rea-
fonable for us, as the Prophet Ipeaks, to ;.. ..
[fee, and know and confider, that the Hand
of the Lord hath done this, that the Holy
One of lrael bath created us, that we are
made and fafbioned by a Being Powerful,

| Q2 Wile
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Wife and Good beyond all Expreffion.
And that this may appear a very juft
Conclufion, and at leaft the moft proba-
ble Account of the Caufe of fuch an Ef-
fect as Man ; 1 fhall confider,

~ Secondly , The Infufhciency of the
Caufe which the Arbeiffs aflign of its
Production, and of the Frame and Pow-.
crs of Mankind. They will allow mo
previous Wifdom, Counfel, or Contri-
vance to have any hand in producing
this admirable Effect ; but afcribe at
wholly to eternal blind Neceffity, or the
lucky jumble of the infenfible Parts of
Matcer. . They fuppofe that all that vaft
variety of curious Parts, that all thofe
excellent Organs to be obferved in Man,
{o exadly fitted to {uch innumerable and
excellent Ends, were never defigned for
any ; that all things in us happened into
{uch a Form, into one {uch aagreeing and
confpiring Harmony, by a cafual Flu-
Guation of things ; that the moft wile
and wonderful Contrivances were the
mere Effet of dulnefs, ftupidity and
blunder ; that all the Noble Operations
of our Souls are nothing elfe but the
various friskings of fenfelefs Matter; that
Senfe and Reafon were the Product of
an infenfible and unintelligent Caufe;

- thiat
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that Thought and Remembrance, Wif-
dom and Conf{cioufnefs, Will, and a Self-
détermining Power, are nothing elfe but
a fortunate Mixture, and undire¢ted Mo-
tion of thofe little Atoms of which they
affert our Souls and Bodies are compo-
fed. But certainly thefe are fuch grofs
and palpable Delufions, as nothing but
the moft obftinate Averfion to the Belief
of a Deity could ever betray Men into.
And yet thefe are the Notions they are
not athamed to own and defend ; and at
the fame time infolently boaft of their
Wit, and Reafon, and Philofophy, and
laugh at the Folly and Credulity of thofe
Men, who fuffer any thing to gain their
Affent but the moft convincing Evidence,
and the cleareft Demontftration. But af-
ter all, nothing can be more precarious
or void of Evidence than thofe Princi-
ples, on which they ground their Belief,
that we are not the Workmanthip of fuch
a Being as we call God. Can they al-
ledge any thing to prove that there can
be no Self-Exiftent Intelligent Being,
capable of producing fuch a Being as
Man > That there is fomething Eternal
and Self-Exiftent, they all do and muft

allow, and alfothat there was fomething:

capable of producing fuch a Being. And
03 why

197



128

Religton no Matter of Shame,

why muft that needs be fenfelefs and un:
intelligent 2 Are blind Chance or Necef-
fity more probable Caufes of fuch,;af;
Effe&t, of a Work contrived with fuch
aftomflung Art and Skill, than Wifdom
and Counfel 2, Have they ever feen or
heard of any thing like it, but the Image
or Statue of a Man, « which . hath been
formed by an undefigning and inconfci-
ous Caufe. . Can they give any tolerable
Account of the Noble Faculties and O-
perations of the Soul of Man, from dull
paflive Matfer alone ; how from the va.
rious Size and-Shape, Situation. and Ay
gitation of the lictle Parts of it, and this
too without any Director, - thould arife a
Subje¢t capable of fuch rare Endow-
ments of Wifdom. and Virtue, of fuch
large Knowledge and curious Invention,
able to defign and perform all thofe Ex- |
cellent Eite@s of Art and Induftry, we
are conftant Witnefles, and . have daily
Senfe and Experience of? . Can they
make it credible againft our own Expe-
rience, that we are nothing but mere
Corporeal Machines ; that all “our
Thoughts, and Refolutions, and Actions
whatfoever, are only the Effe¢t of the
forceable Impreffions or impulfe of Bo
dies without us ; that we cannot: move

|
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a Hand or Foot, or conceive 2 Thought,
"but as we-are-conftrained by External
‘things alting vpon us, and that all our
Motions ire-as neceflary and void of Li-
“berty as thofe of the Wind or Seas > Can
-dny thing bé more ‘precarious than the
Suppolition, :or more incredible than the
Truth of thefe Things, or more worthy
of- our Indignation than the Attempts of
Men to perfwade us to believe them ?
Cian we bedr to ‘think, that Men {hould
deem -us capable of entertaining fuch
{enfelefs: and abfurd Conceits, to heax
them arguing againft the Being of 2 God
from {uch Principles, as would prove our

felves to be no Men; that we have no

Reafon or Liberty, none of thofe Perfe-
¢ions, which are the Glory of our. Hux
man Nature ; that we are nothing: but
mere Engines of Fate or Chaice, made
up of Springs and Wheels, and no Bo-
dy knows what, jumbled together with-
out any Art, and effeéting nothing but
a5 they are moved by the irrefiftible
Force of Bodies all about them 2 If we
can believe fuch things as thefe, which
are the Principlesinto which all Atheifin
mult be refolved, or  the molt evident
Confequences trom ‘them, without any
Proot but the'bare Authority of a few
R O 4 Vain-
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Vain-glorious Pretenders to Wit and Phi-
lofophy, we may juftly e afhamed of our
Credulity. Thisis, in a Cafe wherein
we are Eternally undone if we are mi-
{taken, to renounce the Teftimony of our
own Senfe, Reafon and Experience in
a credulous Refpect to fuch Authority. I
come now, ~
Secondly, To confider the Credulity
of the Infidels amongft us, who believe,
that it is more reafonable to renoumce
than to perfift ia the Chriftian Faith. I
exprefs it thus, becaufe I take this to be
the Queftion here in a2 Chriftian Nation,
Whether is more reafonable to reje@, or
to continue ftedfaft in the Belief of the
Principles of that Religion we were edu-
cated 1n2 Whether when we come to be
capable of judging for our felves, and
examining the Grounds and Proofs of
our Religion, we find them ftrong. c-
nough to eftablifh us in that Faith, which
till then we entertained upon the Credit
of our Inftructors, who taught us to be.

lieve, that the Holy Scriptures of the New-
Teftament contain in them a Rule of Faith
and Life revealed to us by Fefus Chrifp,
a Teacher fewt from God. I am now to
iuppofe, that we -have ‘confidered the
Proofs, and are thorowly convinced by

them



Relsgion no Matter of Shame.

them of the Truth of the Principles of
Natural Religion, that there is'a God,
an Almighty, moft Juft, and Wife, and
Good Being, the Creator and Governor of
the World, whom we are obliged to be-
lieve and obey in all things ; and chat
we are to enquire into the Credibility of
the Truth of the Gofpel, whether it be of
God, or of Men ; whether is more reafo-
nable for us to renounce or to perfevere in
ourChriftianFaith. T canonly very briefly
mentjon thofe things, which are proper
to be confidered byus, whilft wearema-
king this Enquiry, in order to the giving

a right Judgment of the Cafe before us.
Ang, .

Firft, It will be proper for us to con-
{ider the Poffiblity of a Divine Revelati-
on. And furely we cannot think it a-
bove the Power of an Almighty Being,

the Maker of Heaven and Earth, in

Ways unknown to us, to enlighten the

Minds, and to improve the Underftand-
ings of Men, and to make them capa-
ble of declaring fuch things with great
Sincerity, which he thos filleth them
with the Knowledge of. And if we a&k
reafonably we muft allow it poffible,
how difficult foever it may appear to us,

yalefs
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unlefs we cant find 2 manifett Contradi-
&ion i the Nature of the thing fuppo
{ed to be done, which I prefume nep\e
was, or canbe dxfcovered

Secondly, Let us confider the Probﬁbl-
lity of-God's exercifing his Power in this
mannér.  And {urely we cannot think it
improbable, ‘that fuch 2 perfe@ly Good
Being, as God is, fhould make fuch a
Revelation , if it might be ferviceable
to the Benefit of Mankind, And I con-
ceive no Man will pretend to prove,
that it is-fo'very eafie for all Men; by
the: !Strength-of their own’ Nat ural A-
bilities ; to attain the Knowledge of"all
things Wthh are of ufe to them, that
they are uncapable of receiving any con-
fiderable ‘Benefit by fuch extraordinary
Methods ‘of Information.

- Thirdly, There is nothing we can think
of, if we fuppofe God fhould be inclined
to make any fuch Revelation to us, more
likely to be the Subject of it, than thofe
things, which are contained in the ‘Gof-
pel of Fefus Chriff. For what could be
more needful or ufeful for us to be ip-
ftructed in, than a true and 2 more per-
fect: Knowledge of God and our felves;
how we are to live, and what we are
toexpect; what Happinefs and Mifery we

N are
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arg capable of and ligble to,  and how we
may {ecyre the one, and efcape the o-
ther. - What End can we fuppofe fo be-
coming a Wife, and Juft, and Holy God
to defign, by making 2 Revelation, as
to reform the World, to renew us after
his qwn Zmage; and to lead us into thofe
Paths of Piety and Vertue, which fo ma-
nifeltly tend, as I have largely fhewed,
to ¢he private and . publick Happinels of
Mankind 2 And --what .more . powerfyl
Arguments can.be thought of, .to. pere
fugde us to.live gnd a& accordingly,
- than thofe Affurances of the Divine Af-
{iltance, thofe wonderful Manifeftations
of the Love of God towards us, thofe
great and precious Promifes ; and thofe
levere and dreadful Threatnings, which
the Gofpel lays before us 2 And,

- Fourtbly, Though there be fome Do-
Cirines, which are above our Compre-
henlion, contained in the Gofpel, which
we have been ravght to believe is a Re-
velation of God by :Jefus Chrift ; fome
things aflerted, which our Underftand-
ings are at-a Jofs how to account for, and
have fome difficulties in them which we
cannot perteGly refolve ; yet this alone
cannot be a fufficient Reafon to renounce

our Chriﬁian k aith, un_lefs it can be rea-
e fonable
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{fonable to helieve, that God can tell us
nothing is, but what we can perfecly
underftand how it fhould be, and fully
comprehend all, even the unrevealed
Circumftances of it, QOur Senfes and
our Reafon inform us of many Thoufand
Things, that they are, and we make no
doubt of their Being, though upon Sup-
pofition that they are, as we believe
them to be, there are many things rela-
ting to-them, which puzzle our Under-
ftandings, and with our moft diligent
Search and Study, we are never able to
find out how they are or can be.

If now, upon a due and impartial Con-
f{ideration of thefe things, we are fatisfi-
ed, that:a Divine Revelation is not anim-
poffible thing, and that there is nothing in
in theGofpel of Chrift,but what might pro-
bably enough be the Subject of fach aReve-
lation, 1f God fhould think fitto make one ;
it will then be proper for usto confider,

- Fifthly, What Proof we have that the
Gofpel is fuch a Revelation. And here
we may obferve,

Firff, That it is plainly afferted by
the Writers of the New-Teffament, that.
Chrift Jelus was a Teacher come from God,
and that his Difciples, and the firft
Preachers of the Gofpel, were infpired

by
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by the Hbly Spirit, whom their Mafter
had fent to Jead them into all Truth, and
O bring all things to their Remembrance,
whatfoever he had faid anto them. -

Secondly, That we find fuch Matters
of Fa& therein related by them,;  which
if they are true, fufficiently confirm the
Truth of their Affertion, viz.- The ma-
ny great and publick Miracles which
were wrought by our Saviour; his-rifing
from the Dead the third Day according
to his own Prediction, his afcending in-
to Heaven, and fending the Holy Ghott,
whereby his Difciples were enabled to
{peak all Languages, and to do as great
Works as he himfelf had done.

Thirdly, That we have no Reafon te
doubt, but that they had Means aad Op.-
portunities, and were fufficiently quali-
fied, ti}now the Truth and Certainty of
thofe Matters of Fa& which they relate,
They were things which they had feen

with their Eyes, and heard with their

Ears, and their Hands had handled of the
Word of Life. Nay, they were fome
of them miraculous Works wrcught up-

on, and done by the Relators them.
felves.

Fourthly, That we can find no juft
Caule to fufpect, that they fhould affirm

and
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and publith thefe things to the World, as

certain Truths, if they had not believed:
and known that they were fo. Théy
could have no Profpe& of Wotldly Glo-
ry, or Profit, or Advintage tothemfelves;

but on the contrary véty' well knew, that
by relating and publifbing- thefe things,
they fhould expofe themfelves to the
Scorn, and Hatred,” and Perfecution of
the Incredulous Jews, and Idolatrous
Gentiles. ' And as they were wothing tér-
rifed or difmayed by the Threats of their
unbelieving Enemies, fo neither can any
Inflance be given of any one- of them,
who, by the moft grievous.Tortures and
Miferies they endured, could ever be
brought to confefs himfelf guilty of any
Impofture. And,

Fifthly, That this cannot reafonably
be fuppofed to be the Effect of Enthu-
fiafm or Obftinacy, when we confider,
what we are affured of by the concurrent
Teftimony of all Hiftory, that in-their
time the Word which they preached
mightily grew and prevailed, and Multi-
tudes of Believers were daily added to the
Church, even 1n Ferufalem its felf, where
their Teftimony was moft ealy to be
confuted, and moft unlikely to be fub-
mitted to, if they had not. given éhﬁ

- mo
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moft convincing Proofs of the Truth of
it ; if they had not confirmed it: by fuch
Signs and Wonders, and. Miracles, and
Gifts of the Fhly Ghoft, as the: Holy Scrip-
tures relate. . For-how credulous foever
we may {uppofe Men to be; with refpect
to-fuch Matters as are favourable.to their
Lufts and Intereft in the World,. or to
the Cufloms and Religion they. have
been educated in, yet we may -reafona-
bly expect the utmoft Averfion in them
to the believing and profeflinga Religion,
which required them to contradi& their
{trongeft Inclipations, to fenounce the
Principles and Worlhip they had derived
from their Fore-fathers, and charged
them with the guilt of the maft barba-
rous Murder, 1n killing the Lord of Life,
the Saviour and Redeemer of Mankind.
I know nothing we have more to confi-
der, than. .

Laftly, Whether the Books of the
New-Teftament were written by: the A-
pofiles, and have been tranfmitted faith-
tully to us, without any variation in the
Principal Dolrines and Faéls contained
inthem. And for this we have as good
Proot, asa thing of this Nature is capa:
ble of, which in other Cafes is general-
ly allowed to be fufficient, and Men are

not
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not afraid to venture their greateft
worldly Concerns upon. If we confider
how early, how univerfally thefe Books
were received, as written by the Authors

whofe Names they bear, how vain the

moft fubtd and induftrious Attempts of
the Enemies of -our Religion have been
to deftroy the Credit of them s what
Care hath been taken to compare the fe-
veral Copies of thefe Books which have
been. difperfed throughout the World,
and how exactly the Doctrines and Mat-
ters now contained in them, agree with
what we find in all other Authors, near-
elt to thofe times, and what fort of Men
they generally are, who fhew their def-
pite to them : If we ferioufly and im:
partially confider thefe things , T know
no Reafon we can have to throw off that
reverend Regard to them, which we
have been taught they deferve and re-
quire from us. |

Thus have I briefly mentioned fome of
thofe Arguments,by which we are confirm-
ed in our Chriftian Faith,and which it duly
weighed without any biafs in the Mind of
Men from the Intereft of their Lufts and
Vices, I doubt not, would be fufficient
to fhew, That our Reafons for perfevering
id it, are muh ftronger than any our In-

fidelc
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fidels can produce. for their renouncing

it, and confequently, That the Folly and
| Creduhty is on their- Side.

Let us then hold faff the Profefoi of

our Faith without wavering, and not le

afhamed of the Gofpel of Chrift; the Truth
whereof is fo ftrongly attefted, and the
Defign whereof is fo much to. -ouf
Advantage in this prefent Life; and
which, if we rejedt without Caufe, we
tun the moft apparent hazard of being
eternally and unipeakably miferable in 3-
nother World.

But let us alfo take care, that w
do not hold the Faith iz Ufmqbtewﬁffﬁ
tfor then our Faith will be juit Caute of
Shame and Reproach to us; we {hall
be juftly condemned for Fools, for adt-
g contrary to our own Principles ; tor
praé’nﬁng Wickednefs and Viee, whilfk
we profels our felves to be under the
{trongeft Obligations to Piety and Vir-
tue ; for negledting: to do that good
which we believe will-be rewarded with
everlafting Life and Happinefs ; and chu-
{ing to Jo that Evil which we believe

will be punifhed with endlels and tntole-
rable Mifery.
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To conclude then, Let us add #0 our
Faith, Virtue, and to Virtue Knowledge,
and to Knowledge Temperance, and to Tem-
perance Patience, and to Patience Godli-
nefs, and to Godlinefs Brotherly Kindnefs,
ard to Brotherly Kinduefs Charity; for if
thefe things be in us and abound, we fhal]
adorn both our felves and our Profefii-
on ; and we fhall rake the moft effeGual
Courfe to ftop the Mouths of Infidels
from fpeaking Evil of us or our Religi:
on; and difplay the Beauties of the Do-
drine of Chrift in fo advantageous a
manner, as that it will hardly fail of ta-
king hold of the Hearts and Affetions
of Men: and then we thould not need
to be afbamed of the moft confident Hopes
of an Entrance being adminifired unto us
#nto the Everlafting Kingdom of owr Lotd
and Saviour Fefus Chrift. To whom with
the Father and the Eternal Spirit, be
Glory and Honour, Adoration and Praife

throughout all the Nations of the Earth,
and for evermore,

F I N TG
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