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Robert Nelfon, Efq;

H E Defcriptions
of Empires and
. & States are gene-
rally iniCribed to Perfons
who feem to have the
largeft Share of fuch Ac-
A2 qui-

B




"DEDICATION.
quifitions,and to place their
Happinefs in the 7hings
which are prefent. 'The fol-

lowing Papers, therefore,
which treat chiefly of a

Refurre@ion, and an other
Jtate of Things, may not
improperly be addreffed to
You, who make Futurity
Your great Concern, and
whofe fole Ambition is, to
be diftinguifb’'d when ano-
ther Scene {hall be open-
ed; and who think the
Euge, which will then be
beftowed on Heroick Ver-

tue, infintcely to be pre-
ferred




DEDICATION.

ferred to any Titles the
moft fuccefsful Worldly
Ambition ever acquired.
SiNnce a Landskip of
Worldly Pofleflions is {o
pleafing a Gratification to
a Carnal Mind, a View of
a Heavenly Land muft be
ravithing to a Chriftian
Spirit: And I am tho-
roughly perfuaded, that the
Profpect of theife Scenes of
Futuricy will be a more
fenfible Pleafure to You,
than the View of the moft
{plendid Triumph to an

ambitious Genius. I do
A 3 then
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then point out a future Vi-
¢ory to You, and thew the
7ime when Your Labouts
will be crowned, the Day
when thofe Actions will be
of greate{t Moment, which
make ‘the whole Bufinefs
and Employment of Your
Life, even Adls of Charity.
And at that Day! how
mean and contemptible will
the Acclamations, and got-
geous Pomp which fut-
rounds a Triumphal Roman
Carr, appear, when com:
pared to the Applaufe gi-
ven from the Throne o

Glory,
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Glory, 1n the Sight of Men
and Angels, to that moft
Divine Vertue !

Nor yet hath this Ver-
tue been adorned only with
the higheftStrain of Divine
Eloquence, but hath been
complimented with an I-
maginary Paradife by the
Heathen World. The great
Roman Poet conducts the
Charitable or Beneficent
Man into his Elyfium, the
blifsful Seat of departed
Souls, according to his No-
tions: Where, after men-

‘A4  uoning
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tioning the generous * Pa-
rriots, the holy Priefts, the
noble Poets, the great In-
ventors of Arts; at the Head
of this glorious Aflembly,
he places the Beneficent
Spirit ; exalting Charity a-
bove all the more pompous
Endowments,and glittering

Talents, as the higheft Per-
fection of humane Mind,

* Hic manus ob patriam pugnando vulnera paffs :
Quique [acerdotes cafts dum vita manebat :
Qusque pii vates, & Phabo digna locusi :
Inventas aut qus vitam excoluere per Artes :
Quique fus memores abios fecere merendo.

Virg. £n. Lib. 6.
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I am very fenfible, a De-
dication, in the general
Notion, implies a Picture
of the Perfon to whom it
is made, with a particular
View to the Subject treated
on: But I fhall not here
prefume to give an imper-
fect Sketch, to one who is
himfelf fo great a Mafler
of Pitture ; but rather leave
that to be colleéted from
Your own Works, the tru-
eft Copy of Yourfelf. Any
fingle Page in them is
worth more than a Hifto-
ry drawn by fuch an un-

skilful
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skilful Pen as mine. If any
one would fee You, let
him look into Your Wri-
tings, and efpecially into
that Piece, which, tho’ en-
tituled only as treating on
the Fafts and Feflivals, 1s,
notwithftanding, a Body of
Divinity, wherein all the
confiderable Points of Chri-
{tianity are (as it were 1nci-
dentally) explained with
ail the Advantages of an
elegant and clear Style, and
folid Argument and Rea-
foning. This Piece {hall

embalm Your Name ; this
{hall



DEDICATION

{hall preferve Y our Picture
entire, when Colours {hall
fade, -and Brafs and folid
Marble moulder.

Arir I fhall here do, is,
to beg Y ou will be pleafed
to accept the Patronage of a
Primitive Father and great
Philofopher, the Learned

Athenagoras,who il (peaks
as You now /ive, in the

Beauty of Holinefs: Since
Your having fo frequently
exprefsd a great Efteem
for the Original, was no
imall . Encouragement to
me to undertake the Task

of
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of giving it this Enghfb
Drefs. This is the humble
Requett of, R

Honoured Sir,

Your Moft Humble, and

Moft Obedient Servant,

David Humphreys.
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H AT I thought neceffary

to be faid concerning A-
thenagoras, is contain'd
in the Diflertation on
that Author, and bis Re-
mains. It may, perbaps,
be requifite, to add a Word bere, with
relation to the Differtation on the Notions
of the Jews, concerning the Refurre&ion
of the Dead , and to obviate an Ob jeFion,
which is fometimes made to the Jewith
Opinions, as if not in any fort their own,
and delivered down in their own Natisn by
Tradition 5 but entirely collected from

Plato, and other Greek Philofopbers,
which they read in their Difpeiﬁan. In

Anfwer to this, it need only be obferved,
that




PREFACE

that the Greek Hifforians (and particu-
larly Herodotus) own, the Greeks re-
cetved all their T eolog y, both their Gods and
their Religious Ceremontes, from the Egyp-
tians: And their moft famous Philofophers
all travelled to Egypt, and there learned
thofe Notions, which they after propa-
gated in their own Countries.  Now, finee-
the Greeks were not themfélves the firft
Authors of thefe Cpinions, but learn’d them
of the Egyptians ; and the Jews always
held a Correfpondence and Traffick with
Egypt, and in [everal of their ancient
Wars, bhad Alliances with that State,
as we are dj]Zt!’Ed by the /Joly Text,
nay, were themfelves once Slaves there:
It is abfurd to fuppofey the Jews, du-
ring all fuch a warious Intercourfe with
this People, Jhould bave imbibed none of
their Opinions, till they received them at
fecond-band from the Greek Philofophers.
Concerning this Objetion, it is [uffici-
ent to Fave given this Hint, What I
propofe to [peak to bere particularly, is. the
Fragment of Jolephus, printed in the
| A p-
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Appendix, which the Reverend and Learn-
ed Dr. Hickes, that great Encourager of
the Study and Knowledge of Chriftian Ant:-
quity, and whom therefore the late Ex-
cellent Dr Grabe, by bis laft Will, em-
power d to difpofe of, and print his Ma-
nufcripts for the Ufe of the Publick, was
pleafed to give me leave to publifh, at the
' fame time that be did advife and encourage
me in the Publication of Athenagoras.
Concerming this Fragment wery little can be
affirmed with Certainty : The moft learn-
ed Photius takes notice of this as a conft-
derable Piece, and obferves it hath been
imputed to [everal of the famous Chriftians ;
as Jultin Martyr, Irenzus, and others.
(a) Hoefchelius alfo, in his Notes on
Photius, publifbed this Fragment, but
different from the prefent Copy; and [ays,

bhe thinks 1t muft have been written bj ﬁme
Chriftian,  Photius mentions bis feeing

a Copy of it, and (b) attributed to one
Caius, a certain Prieft living at Rome :

L e

m““—__—-m* i S —————

.2) Hoelchelius, in Not. ad Phot. 1. Qs
(b) P.ugf:' d'c ey r.«;sele:_rga@a?;; 67/ $x kv o A0y O lw-
cirs,ahda Tais Tirds apeaCulesCr &y ‘Poun fidleibol]C-

But
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But takes notice alfo, that the general Voice
bad given 1t to one Jofephus, who was
either a Chriftian of that Name, or per-
haps Flavius Jolephus the great Hiftors-
an, notwithftanding that there is a plain
Conﬁﬁan of Chrift contained in it.  Thus

tbe Great Photius: (c) ““ He plainly
conf offes Chrift, who is truly GOD,

“in a moft explicite Manner acbnow-
“ ledging the Name Chrift, and the un-
¢ concewable Genemtwn b Y His Fat/Jer

“ which gave occa f on to ﬁme to ﬁ:fpe&

“ whether this was a genuine Piece af

““ Tofephus, although the Style is perfelt-
¢ iy the jEzme with that in bis other Wri-
“ tings.

(c) MMg¢el ,u. ?3 Xezs'u f.- AN Ok Nuwh ws Eyﬁnr.
Jeoroy, xhnﬂv Te au'rnv nm#&#yl’amv@ Xem, % 3‘\'
<y I'Iaﬂe,a; dwars'av -;www ayey-ﬂw; Ma;ﬁ:mw 3 0 Tivds
100¢ augidoley @s Toonws i 73 o'wmfyau'mr eyt

wamw xiev &'s TO T Qegoies auTk weds T m)&omm
7 avd'ess $md's. Phot. Biblioth, P, 3 6.
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DISSERTATION

Concerning the

orionNs ofthe JEW S

About the

Refurrection of the Dead.
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) H E Notion of a Refirretion
T of the Dead ilg fo Nob]ehand

o e Auguft, that {urely nothin
1 Lﬁ%}jl butgan immortal Spirit * coulg
ENAM have any Apprehenfion of it.
And fuch is the Bower .of
this one Truth, that, like the great Arehi-
medes, it challenges only 75 cf, where it may
fet its Foot, whete it may be received, and
1t will move the whole World. 1t hath ap- .
parently, above all other Notions that were
cver advanced, the greateft Influence on the
Condu&t of Humane Life. Faith in other
B Pointg,
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8 - The Notions of the Fews

Points, as well as in this, is neceflaty ¢o
make us good Chriftians; but without be-
lieving this, or fomething equivalent, it i
impoflible to be tolerable Heathens. We
now {tand in fuch a happy Period of Time,
where Life and Immortality are brought to
Light, the dark Curtain of the Fewifb Cere-
monial Law drawn away, and the miracu-
lous Scene opened. We hear all the Pro-
phets now {peak Hiftory : Yet will it be ftill
proper to enquire what were the Opinions
of the Old Jew:/h Church, which had the
true Oracles of Faith entrufted to it, And
here Recourfe is to be had to the Fewsb
Authors themfelves, both for the Explana-
tion of the Texts of Scripture, on which
they believed this Doftrine founded, and
for a fuller Account of their own Tradi-
tionary Knowledge in this Point. 1If the
Refurretion were to be difcourfed on from
the New Teltament, it would not be impro.
per to turn our Eyes very often on them,
becaufe the Phrafeology of the New Te-
ftament is fo perfectly different from the old
pure Greek Style, fo full of Allufions to the
Fewifh and Eafter» Popular Notions and Hi-
{torical Accidents, that it is difhcult to bave
a full Knowledge of many Paflages in that
~ Sacred Writ, without being generally ac-
quainted with the Manners and Opinions of
the Jewifh Writers, It will be alfo not 2
little curious to obferve, what were the No-

tions




Concerning the Refurrecfion. 3

tions of theold Jews concerning the Refyrs
re&ion, after what Manger they conceiv'd
it would be, and by what Arguments they
were induced .to believe it: - And this {hal
be the Subje& of the following Differta-
ticn,

It is to be ngted, that ém this, as alfo in
many other Poiuts, the firft Notion of a
Refurre&tion among the Jews was Matter of
Revelation 5 but the Drefs given to it, and
the Manner by which they conceived it
would be effe&ed, was the Igvention of
their own Imaginations. In the firft there-
fore, namely, in the plain;Dogrine of a
Refurretion, however they may fail in the
latter, we (hall find the defpifed Few as
much faperiour to the admired Greek, as
Revelation is to.Reafocrll. ibb * l[; |

BuT .the Tewsfh and inicql Learnt

ath fuffer‘djm;{:bh in t%; Qpihic)ln oﬁéﬁ
Generality of the World, as if Genius and
Indultry were lot in endeavouring to cultie
vate {o barren and unprofitable a Provinces
a Soil which would yield nothing but wild
Fruit, Stories, and Allegories, which no
Art could ever reduce to the Sl;;andardff(if
Reafon and found Senfe ; and as jf the
?}ewifb Authors were all Men_ of fuch loft
Underftandings, as nothing rational or no-
ble might be expefted in their Writings. .
The Eaft hath been famous thro’ all Anti-

quity for the Invention of Arts and Sciences s
B2 And



4 T'he Notions of the Fews
And fome of the chief Remains of that
ancient Literature are certainly pteferved in
the Jewifh Authors. But the frequent Cap-
tivities of the Fews formerly, and at laft the
utter Deltrution of their Temple and Con-
ftitution by the Roman Power, hath fo blot-
ted out their Name almoft from being a Peo-
ple, as not to have left them fo much as the-
empty Honour of an Account of moft of
their Actions and Writings. For, the greater
Part, and probably the beft of their Books
are loft ; yet is not the Spirit of this People
~ for that reafon fank ; but there have arofe
fome few Genius’s among them, even in
thefe the Days of their Difperfion, equal
perhaps to any the moft Flourithing Times
of Athens or Rome have produced.” Maimo-
mdes, for Inftance, is a Paralle]l to either
Plato or Cicero; who was a Man of the
greateft natural Abilities, improved with
extraordinary Induftry and Study, and of a
confummate Knowledge in the Fewi/h and
Greek Literature. Not only his Country-
men, but all the Eqf had a juft Senfe of his
Merits. The Fews in a memorable Adage
]I)J!aced him next to their great Legiflator

ofes: His Moreh Nevochim (not to in-
ftance in bis other Writings, which perhaps
are not of fo near relation to us) will
laft as long, and fpread as wide, as any
-of the Works of the above-mentioned fa-
mous Men., The main Fault in this ﬁeat’
© an
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Man was,. too clofely following the cela-.
brated Greek Philofopher, 4riffotle. And if .
in any Part of his Wntm gs, his great Under-
(tanding may. have been fometimes borne
down theTorrent of theVulgar Errors among
his Country-Men ; or if the Narrownefs of
their Conceptions, have cramped his Genius,

not giving him room to fhine; yet, notwnth-

{tanding all Difficulties,the 6 vac dpsirénto, his
great Manner of thmkmg and Noble Difpo-

f’ ition of fuch Materials as his Subjett fur-
nithed, always thew his admirable Sagacnty
and ma(kerly Underftanding.

N o w, what hath given the greateft Occas
fion of Cenﬁ]re and hath been to fome
the Chief Matter of Scandal, 1s the frequent
Ule of bold Allegories, and Figurative and
Anigmatical Delcriptions; in the Writings
of the Jews 5 fuchas, if they fhould be ta-
ken in a ftri¢t and literal Senfe would ap-
pear extremely abfurd. This is-on all hands
allow’d, and their own greateft Mafters,
Nechmanides Abravenel Kimchi, M. B. If3 rael
acknowledge an Excefs this way,among thkir
Country-Men; and complain of the pervet(e
Temper of fome who are refolv'd, contrary
to the Intention of the Authors, to under-

ftand their Stories, or Apologues in a {trict
and rigorous Senfe. Muimonides wrote his

Moreh Newochim with this Defign, to explain
the Merchavab, or Myftical Theology o the
Jews: He underﬁood their Cabbala, and
the Myfteries of their Laws, ‘better than

B3 any
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-~ any of the Rabbins: He obférved there were
in the Holy Seriptures, a great many Alle-

ories, Figurative Expreflions and Types,
ut that the Fews had built upon them a
{trange Saperftrutture, heaped Metaphor on
Metaphor; abindatice of thefe Stories he
beats down, the Fittion of thé Z4bsi about
Hbrabam he ridicules, takes notice of {everal
of the more famous Traditional Storiesamong
them, as that of Adam and Eve being for-
med with two Bodies joined together in One ;
and then remarks what a prodigious Stupi-
dity it is for any not to apprehend this as {po-
ken allegorically. The fame Turn likewile be
gdives to the Rabbinical Accounts of the Vaft-
fiels of the Tree of Life, and of the Serpent
which tempted Eve. His Book before na-
med hath for ever fet the Fewifs Religion and
OEconomy in a noble and beautiful Light;
and he himfelf hath done, tho’undefignedly,
a great Service to Chriftianity. Socrates was
faid to bring Philofophy from Heaven to
Egrth, from the Speculation of Heavenly
Bodies and their Phenomena, to the Condu
and Regulation of humane Life 5 it may with
the fame Jultice be affirmed of Mdimonides,
that he brought the Jewifh Law and the In-
terpreters théreof, from Types and Parables,
to x}ain Truth, and clear Reafon,

almonides hath an excellent Paffage in
his Moreh Nevochim, fhewing both the erro-

neous Interpretations which were puton Al-
Jegories,
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Jegorics, and the genuine and true Meaning
of them, upon Occafton of mentioning a
Ceremony of the Fews, at the Feaft of Ta-
bernacles. * ¢ As concerning thofe Four
« Sorts of Boughs, which were to be carried
«¢ at the Feafts of the Tabernacles, (fays he)
“ our Rebbi’s accqrding to their Culfteom
“ have given am allegorical Reafon for
“ jt  For they are extremely dedighted with
“ Allegories, as every on¢ knaows, wha i
““ but the leaft converfant in their Writings;
“ not that they think them to be the firi&
« Senfe and Meaning of the Scriptures, but
““ pleafant Fables, which havea Scripture
¢ Moral couched under them. Now coneeyn,
““ ing thefe, there are Two Opinions. Some
“ imagine they are brought by the Rabhies
““ to exprefs the Senfe of the Text only more
“ fully and more largely; and others hold
“ them in great Contempt, as plainly {ee-
“ ing they cannot be the Meaning of the
“ Text. Theformerare violent in maintain.
“ ing and verifying the Allegories, as the
““ very Paraphraftical Senfe of the Scripture,
“ and that as of ‘equal Authority with the
“ Cabbaliftical Traditions; but both Parties
““ are in the wrong, neither of them under-
““ {tood the Matter: For the Aﬂcgonies are
““ not the very Scripture paraphraftically ex-
“ prefs’d, noryet ridiculous, but a fort of Fa-

¥ Pars. Cp. g3 -
B 4 bles,
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“ bles, the Morals of which are very plain
“ and eafy to Perfons of any Underftanding,
“ and 2 Way of Speaking very commonly
“ ufed and underftood in the Times in
¢ which they were wrote.

T o this Apology of Muimonides for the
Rabbins, 1 {hall add another of the learned
Menaffe Ben Ifrael, who in his Treatife on the
Refurreion of the Dead, occafionally takes
notice of feveral of the Rabbinical Stories;
as of the Leviathan, and Devolution of the
Bone Luz thro’ the Earthinto the holy Land,
and cautions every one againft taking fuch
Abfurdities in a literal Senfe, and afiures
us, the Malters of the beft note among them.
felves only underftood them allegorically.,
And, Pag. 229. he thus obferves upon their
Figurative Way of exprefling themfelves,
* There are fome perverfe Men, who ridicule fych
kind of Apologues of the Ancients, and take in
a literal Senfe what is here faid of the Books,
(he had been fpeaking of the Books to be

opened at the Day of Judgment.) DBut no
Sufficient Reafon can be given, why they fhould

X Sunt homines quidam mals feriati, qui rident hujufmodi
antignorsum [ententias, & gue de libris iftis dicantar, ad Lite-
ram exigant. Catersom [ vem videant, nibil canfe eff, quare
¢fu[mods antiquorum opiniones ¢xplodantur :  Nem plani eo-
dem modo logquendi siuntyr in fuis explicationibus, guo Deus
in Seripturis nfus legitur,  Sic in Mofe legitur, fi non, dele
me de libro tuo & Simili pbrafi utitur David, deleantur ex
libro viventium : Jtems Daniel, & libri aperti funt, Si ita-
que S, Scripture textus non ef reprebendendus, nec illi quogue
reprehendendi videntar, qui fiylam Scriptura fequuninr.

not




Concerning the Refurreltion. ¢

not ufe fisch a Manner of expreffing their Senti-
ents 5 for they write their Comments in the

ame allegorical Style, as may be found frequemt-
y in the boly Text itfelf. Thus Mofes fpeaks,
if not, blot me out of thy Book : The fame
Phrafe David ufes alfo, 1et them be blotted out
of the Book of the Living : Thus again Dantel,
and the Books were opened: If then the Lan-
guage of holy Scripture is not to be found fanlt
with, neither are they to be blamed who copy
after it,
Y e T notwithftanding thefle, and the like
requent Inftances to the contrary, feveral
Authors have occafionally quoted fome of
the Rabbinical Stories, and delivered them
as if taken in a literal Senfe by the Fews.
hich is jult as fair, as if they fhould quote
a Fable of Phedrus or Hfsp, and very
cravely aflure us, the Author was no wifer,
than to believe Beafts did, in old Time, ufe
to hold Conferences togethers or the cele-
brated Fable of Mewnenins to the Romans,
and thence argue, he believ'd the Legs and -
Belly could {peak. Yet thus are they gene-
rally mifreprefented 5 but let what hath been
faid fuffice, and thefe two great Mens Tefti.
monies prove, that the Rabbinical Stories and
Parables are not to be underftood in a.literal
Senfe.

Bur farther, the Jews may eafily be excu-
{ed for this Figurative Way of Speaking, in-
afmuch as a parabolical Style was generarlly
uted

I
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10 The Notions of the 76112.!'

ufed by all the Eaftern Nations, The Chal.
dearns, and efpecially, the Aigyptians are
famous in Story for their Hieroglyphicks, 1
Magical Language of Beafts and other
Things. But as Words are meer arbitrary
Marks of Id®is, and valued according to
the Voice of the People; fo alfo is the
Phrafe of a Language. And it is equally
abfurd, to expelt the Tour of their Lan.
guage fhould be the fame as ours, as that
their very Words thould. Language always
partakes of the Genius and Spirit of the
People; and as the Eaftern Nations had fome-
thing warm and pompous in their Temper,
above the Weftern; o are our Languages cold
and without any Relievo of Expreflion, in
Comparifon of theirs. But as the learned M|
Ben [frael has above obferved, the Objections
againft the Rabbinical Manner of delivering
their Notions, have opened a Way, or at
leaft given fome Umbrage to a Cavilling al
the Style of the Holy Scriptures. Some Scep
ticks heace have cenfured them, as giving
us grofs and mean Apprehenfions of GOD
as defcribing Him acting upon the fame
Motives, aund after the fame Manner .2
Mco do. But the great Maimonides furnifhes
ps with Arguments {ufficient to confute al
Obje&ions of this Sort ; and I believe it i
{carce pollible to ftart any one,however feem
ingly new, which may not be fairly an{wered
from his admirable Book Moreh Newochin

Amon




Concerning the Refurreftion.  #1

mong the great Number of excellent Ob-
rvations and Critici{fms in that Treatife,
thall choofe out one, which will both (héw
what Senfe fuch Paflages as fpeak of
OD with an Anthropopathy, are to be un-
ritood, and prove they were fo taken even
the Generality of the Fews. || < Onkelos,
a Profelyte, a Perfon of the moft com-
plete Skill in the Hebrew and Chaldee Lan-
guages, in his Paraphrafe upon the Law,
was very exact in his Tranflation of {eve-
ral Texts of Scriptore, which attributed
Motion and Paflion to GOD, or defcribed
Him with Hands, or other Members of a
Man, not to give a werbal Rendring, but
the true and gemnine Senfe and Meaning ;
and {o avoided all Terms which feemed
to give the Deity a Body or Shape. Thus
meeting with a Word which afcribed
Motion to GOD, in the {tead of Motion;
ot coming to fuch a Place, be ufes the
Appearance or Manifeftation of fome vi-
fible Glory or Shechinab in that Place.
Thus he interprets, * The Lord defcended
“ 20 fuch a Place, the Lord revealed him-
“ felf there: + Iwill g0 down now, and f[ee 3
" 1 will reveal myfelf, and know. Where-
“ever in the Hebrew it is, the Lord beard,
¢ ot tn hearing I will hear ; he tranflatesit, it
" was revealed before the Lord, in recci-
“ ving T will receive the Cry. So too, for

Il Cap. 27. * Exod. xix. 18, T Gen, xviii. 21.
¢h % I
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“ * [ have feen the Affiiction, he tranflate
¢ the Aflittion is revealed before me 35 and
“ for + I have feerr all Laban hath done, he
“ renders, all that Labar hath done is re
¢ vealed before me.
T o give no more Inftances, thefe and the
like Places are fufhicient to fthew, in what
Senfe Orkelos and Maimonides took thof;
Texts of Scripture, which attribute humane
Forms and Modes of altingto GOD. It
alfo a general Rule of all the Tulmudifks
frequently mention’d by Maimonides and D
vid Kimchi, || that the Law fpeaks in the Lan
gnage of Men, in Condefcenfion to our Imper
feftion and Weaknefls,who cannot apprehend
- Things as they indeed are, but only unde
fome grofs Images. And to prove at once,that
the Generality of the Fews too underftood
the Phrafe of the Holy Scriptures in the
fame Manner, it need only be obferved, tha
this Paraphrale of Onkelos was valued next
to the very Original Law, and publickl
read in their Synagogues, as the Targum, o
Explanation of the Holy Text. Hotting:
and others are very full of Obfervations of
the great Efteem the fews had of this Pars
phrafe. Elias I evimn gives a remarkable In
ftance of their Care, in preferving greatPlent;
of Copies of this, preferably to all othe

¥ Exod. i, 7. T Gen. xxxi. 12.
| 2R3 NO72 AN MY
‘Ardpwramglis 1y AcYeTU, Jermpemas B poeiT o
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irqums, and reading it folemnly on their
abbaths in the Synagogues, as the true and
nuiae [nterpretation of their Law. Thus he,
Before the Invention of the Art of Printing,
hen Copies of the Targum of the Prophets and
Joly Writers were not to be found above one
a Country, or two at moft in a whole Climate,
canfe no one took Care of them 5 the Targum
Onkelos was to be had in great Plenty 5 and
bat becanfe we were obliged to read every Se-
enth Day a Parafba (or Chapter) twice, once
2 the Text, and once in the Targum, The
nle of the Fews appears from hence, and

elr general Approbation of Onkelos, that
ney were very far from being Antbropomor-

pites, or fo flow of Heart, as to believe
OD bad Hands, or any Members like
10fe of a Humane Body. |

I suact now therefore proceed to give a
roof of the Refurrettion of the Dead, out
f the Old Teftament, from the Knowledge
t this Allegorical Key. It is written in
a1, xxvi. 19. Thy dead Men fhall rife, toge-
ser with nty dead Body fhull they arife : Awake
d fing, ye that dwell in Duft : for thy Dew is
the Dew of Herbs, and the Earth (ball caft

'REDI T RY DD IS ARSC W oop
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out the Dead. A very fignal Proof this j
of the Refurre&tion, and {uch as the Sedds.
cees could not by any Art evade. Yet doth
the great Force and Conclufivenefs of thiy
Text appear from the Ule of the Tem
Dew, and Knowing the Allufion thof;
Words make to a received Opinion of the
Fews. Tt is poflible the fubtile Sedducee migh
find fome Sophiftical Evafion for the forme
Part of the Verfe, even the exprefs Words:

The Dead [hall arife: Awake and fing, ye the
dwell in Duft: The Earth fhall caft out th
Dead 5 and interpret them as meaning only:
fecular Felicity, a Rifing up from a Condi
tion of Slavery and Mifery to a State of
Happinefs and Power. And this was in Fad
the Manner in which the Sadducees did an
fwer all Texts of this kind brought againf
them. But the Mentioning here of th
Dew thews undcniably, that the whole Tex
ought to be underftood, and was fpoken d
the Refurretion of the Body.

T u & Reafon is, the Jews examining wha
{econd Caufes, what Means might be inftr
meatal in the Raifing of the Dead, what 4
paratys the Almighty would ufe in effeCing
fo great a Miracle, bad conceived it woul
be, or rather allegorically thadow’d it out
by fayine, GO D would rain down a Des
of aPlaftick Power, which fhould impregnat;
the Earth, and vivify the dead Bodies, o
. their Particles, however difperfed, Tho
{peal




Concerning the Refurreltion. - 1§

{peaks Menaffe Ben Ifracl: « It was certainly
« the Opinion of the Ancients, that the
« RefurreCtion would be eftcited by the
¢ meansof a certain Dew rained from Hea-
¢“ ven, of a Plaftick Vertue, as it is written
““ in the Hierufalem Talmud and Felcudsi.

hus the Allufion made here by the Pro-
nhet to that popular Notion of the Dew,
ews plainly, he fpoke of the Refurreltion
of the Body, becaufe he affigns a Caule for
he effeting what he mentioned, the Raifing
of the Dzad, which was appropriated by
hem for effecting the Relurreétion. For if
any- thing elfe had been meant by the Pro-
hhet, another Reafon muft neceflarily have
heengiven. + Yet was not this Opinton of
B Dew {trictly true, but taken only in a Fi-
purative Senfes and the Dew only the beft
Allegorical Means that could be given for
onceiving how the Refurrettion would be

1 Bur the Chaldee and theSyriack Tranflations, by a little
diverfifying the Phrafe, pat the Matter beyond all Dosbr
Ind if Z';Jgf Hcbrew Expreffion be Jomething dubious, the
above-mention'd Tranflations readring it, But the Dew of
Light is thy Dew, where, by Light, as very frequently in
criptyre and Prophane Authors, is meant Life, it is beyond
ontrover(y, Agreeable to this, we read, Pfal. xhx. ver. 14.
And the Juft fhall have Dominion over them in the
lorning, nhere by Morning is meant she Refnrrellion,

Heb. : o0 M S0 19
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effeted. The great Maimonides aflures t§,
by this, not the Natural Dew is to be un.
derftood 5 and in Chapt. 52. of Part the 1ft.
of his Morebh Nevochim, {ays, ¢ From thefe
“ Inftances you fee, how thofe Queftions,
“ which bave puzzled the greateft Philofo.
¢ phers, are delivered up and down 1n the
“ Mecdrafleoth ; and after fuch a Manner,
“ that a wile Man, on the firft View and
“ Confideration in the Beginning of his
« Studies, would not believe them to be
“ true, but would rather ridicole them ; be.

¢ caufe if they be taken in a literal Senfe,
“ they feem at a vaft Diltance from Truth,

“ The Reafon is, the Rabbins {peak Anig.
“ matically, 1n Parables, concerning thefe
‘ Points, that they might veil thém from
‘ the Eyes and Cavils of the Volgar., Thus
neceflary 1s the Knowledge of a popula
Opinion, tho’ ill-grounded, for underftand.
ing a Part of Scripture which ufeth the mo
explicite Terms, to the Fews, for declarin
- the moft important Article of Religion,
Arr the other Texts of Holy Scripture
on which the Jews do found their Belief o
the Refurrettion, are colleCted by the learn
ed Menaffe Ben Ifrael in his Treatife on tha
Subject, to which the learned Reader t
referred. Mot of them, elpecially thol
in the Prophets, are the fame as.the Chr
ftians now ule to prove it by: Some, be
particularly thofe taken out of the Pent

Feuch
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seuch, are peculiar to themfelves, and feve-
ral feem too much ftrained by the Rabbins,
in order to make a more full Proof of the
Refurreltion, from the Law. At leaft they
feem fo to us, as not being verfed enough
in their Notions, Cuftoms, and Manners;
and particularly in the Ufe of the alle-
gorical Key of Scripture. 1 fhall there-
fore omit thofe Scripture Paflages, and give
a few Inftances of their Belief of it, from
their Mifna, next to the divine Original
ext, the moft valued Book among them,
and from their more celebrated Rabbins.
n the moft valued Part of their Mifna Pirk
Avoth, there is this diftin& and explicite De-
claration of a Refurrection, an Aphorilm of
he famous R. Eleazar the (aparnaite, fo
lear and exprefs, none of the great Com-
mentators, as Maimonides, Barteonora, or Fa-
pins, could exprefs it more fully.  ** 4 Thus
‘ fa{s Rabbi Eleazar the Caparnaite : They
* who are born, (hall die; they who are
“ dead, fhall rife and be judged: They who
“ {hall be born, fhall know 3 they who are
* born, fhall know 5 they who fhall rife from
* the Dead, fhall know, that He is GO D
‘ the Maker and Creator, He it is who
¢ fees all Things, He is the Judge, He is
‘ the Witnefs, He is the Profecutor in the

ST b 9T S YR 3T RD
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18  The Nations of the Fews

“ Day of Judgment: Who is bleffed for
‘“ ever. With Him is no Injuftice nor For.
“ getfulnels, nor Acceptance of Perfons, or
“ Taking of Bribes 5 for all Things are His:
‘ Know alfo, that all Things will be don
‘““ by Him withthe greateft Exatne(s. Nor
“ lct the Tempter make thee fecare, as if
‘“ the Grave would be thy Refuge. Fora
“ without thy willing it, thou waft form'd;
without thy willing it, thou doft live ; ft
allo, without the Concurrence of thy Wil
thou fhalt die, and fhalt hereafter arife
Judgment, and give an Accourt of th
“ Actions, before theKing of all Kings,name
“ ly the holy GOD, who is blefled for ¢
‘“ ver. Itis fcarce poflible to make a For
of Words more exprefs than thele, but efpe
cidlly fince this Tefltimony 1s in their Mifa:
their Oral Tradition {o highly efteemed by
the generality of all the Fews, it mult L
look’d on as a Satisfattory Proof of their b¢
lieving a Refurrection.
AnxoTuer Teltimony, and frequent)
quoted by the Rabbi’s, as a Proof of a Refur
reCtion, is that in the celebrated Chapteg
of Sanhedrin, * Every Ifraelite will have
‘“ Pertion in the World to come, exceptin
“ fuch as deny the Refurretion of the Deal
“ or that the Law was given by GOD, &
It would be very eafy to bring many Quot
tions of the fame Import, from all the e
ifh Authors; but thefe two Teltimonies, ot
0
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Concerning the Refurreffion, 1 9

of 2 Book of fuch Authority, are fufficient
as Dare Affirmations of the Point. I will
only obferve farther, they were fo ftrict in
this Article, that it was not fufhcient even to
believe and allow it upon any Collateral
Proofs, or Forcign Reafons, but it was abfo-
lutely held requilite for every true Ifraclite
o0 believe it was fally declar’d in the Law.
hus R. Solomon Farchi: ** Tho’ one be-
‘ lieve from Reafon or Tradition, that there
‘ will be a Refurretion of the Dead, but
 m:intains it 18 not declar'd 1 the Law,
' he is notwithftanding an Apoftate, and
‘ hath no Part in the World to come ¢
I hus rigorous were they in requiring an en-
ire Faith in this Article. |
But the Fews did not only thus {peak and
elieve, but wereable to give alfoa good Ac-
ount of the Hope which was in them, And
ho'they are generally fufpeéted for the con-
rary, have given as good Reafons for the Re-
urre@ion, aflign’d fuch final Caules, as none
bf the Moderns have been able to improve
ipon them. Man (faid the Fews) was
reated in the Image of GOD, and his End
or chief Happinefs was the Contemplation
f GOD. And tho® Man fell thro® wil-
ul Difobedience, they belicved, GOD, in
s infinite Mercy, would reftore him to
15 firft State and Perfeltion. The old
abalifts were of that, which is generally
alied the Platonick Notion, of the Przeex-

C 2 iftence
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iftence of Souls; and argued fomething after
the fame Manner for the RefurreCtion .of
the Body, as he did for the Immortality
of the Soul: They thought, Man’s chief
End and Happinefs was to know GOD,
and would therefore be fome time attained
to by him, Thus in the celebrated Book,
called Zohar, this Caufe is given for the Re-
furre®ion, ¢ The fame Soul will return
“ to the fame Body made durable and Ia.
“ {ting in the World to come, when GOD
“ fhall raife it from the Dead, that fo both
“ may be perfett, and may perform, in
“ that Life, what they are not able to
“ do in this. And the Rabbi's are very
large upon this Head, and infilt mucl
upon the Happinefs of the future Know-
ledge. Menaffe Ben Ifrael fays, ‘¢ The Soul
“ will be endued with the moft confummat
“ Knowledge of Things, and Wildom
‘“ without being in any Danger of agam
““ forgetting her Knowledge, upon Account
‘¢ of her Reunion with the Body, but wil
““ bring that to its Perfection, by a conftan
“ and entire Obedience to all GOD’s Con
“ mands. Rabbi Pinhas carries the Matte
{o far, as to preferr the Knowledge we (hal
have in the Life to come, even to that dl
Angels and pure Spirits.

T 1 £ excellent Jfaac Abravanel, and Fofep)
Albo, give another Reafon or final Cauf

for the Refurre(tion ; namely, the full Ma
nifeffatior
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nifetation of GOD’s Power and Glory.
“ That whereas there have beenthofe, who
“ have deny’d the Exiftence of 2 GOD, and
“ have aflerted that the World was made by
“ Chance, and confequently, that there can
“ be noover-ruling Providence, with the like
“ impious Opinionss and whereas there have
“ been moreover certain wicked Dewrons, or
“ evil Angels, who have affumed to them-
“ {elves the Honour and Worfhip due to
* GODonly : For the entire Deltru&ion,and
“ Confufion, therefore,of the Kingdom of Sa-
** tanand of his Angels, GOD will make a full
“ Revelation of HisMajefty and Power,inthe
“ Refurre&tion of the Dead, and the Reftitu-
“ tion of all Things. And agreeable to this
Reafon, are feveral Forms of Prayers ufed
Dy the Fews; as particularly that ufed by
thofe of the great Synagogue, praying that
this Time may be haftened. ‘ Therefore
' we hope in Thee, O LORD GOD,
‘* that we fhall fee Thy Power and Glory,
' when Thou wilt wipe away all Iniquity -
‘ from the Face of the Earth, and make
“ the World fubjet to the Kingdom of Sha-
* dai, wherein all the Sons of Men fhall o-
* bey Thy Government, and call upon Thy
* Name 5 for Thine is the Kingdom, €.
A THI1RD final Caufe is the Retribution
to be made to the godly and wicked, and a juft
Diftribution of Rewards and Punifhments :
In order to this, they believed it was ne-

C 3 ceflary
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cefiary the Body alfo thould rife again, and
thought it extremely unjult for the Soul,
in a feparate State, to be rewarded or
punifb’d for fuch Altions as were committed
in Conjunttion with the Body: My Author,
the learncd Athenagoras, hath difcourfed
Jargely on this Point, and therefore [ fhall
only add a Quotation from Menaffe Ber If-
racl, {hewing this was the Current Opinion
of the Fews too. *R. Mofes Gerundenfis, and
R. Hafday, and cther learned Men, have given
another Caufe for the Refurrection of the Dead,
For thus they fay, fince the Soul and Body

were jointly and together vertuous or vicious,
it would be moft unjuft, for the Soul alore,
in the World of Souls, to be.either rewarded or
puﬂzﬂ'd far 1ts AFtons in the Ba’d}: It is
therefore neceffary they fhould be again united
at the Refurretfion of the Dead : That fo, as
Daniel fpeaks, fowe may rife to eternal Lif,
and fome to everlafting Reproach. |
BuT farther, ndtwithltanding all Objecti-

onsof former Hereticks, and many Chriftians

i r——

¥ R, Msfos Gernndenfis, @ R. Hafday, aliigue plures )ﬁ;Pi.
entiffimi viri, objervarant aliam infuper canfam refurretioni;
peovtuor:m,  Sic enin: inquinnt, cim anima € corpus fimml
virinti vel vitiis operam dedering, inguTifJimum foret, fi anin
Jola in munds animaram penam vl praminm operum [aoram
sonfequerctnr. Quare neceffeefty, at denwd in refurrectiont
IOYIROY I T HuRS corefr_ﬁ:‘:irzt Cr conpangantsy Ita 4t guemr
admodam Daniel maa:, Fic ad vitam aternam, itle 4
padoress O opproorinm fviziqer.  Menal, Bea Ifrael, Cap.
20, de Refusr NMorr.
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unwarily giving into their Opinions,it is molt
certain the Fews believid a tature Happine(s
was the Reward of Obedience to their Law y
tho' they are frequently reprefented, as ha-
ving no farther Profpet, than a prefent
Felicity and Carnal Profperity. It is plain
from their Writings, a great Body of the
Jews, and efpecially the moft intelligent, who
could look beyond the Cortex of the Law,
believ'd a future ~Spiritual . Happinefs was
the Reward of Obeying their Law, Mai-
momides, in his Preface to his Commen-
tary on the 10th Chapter of the Sanbedrin,
fays a great many excellent Things with
relation to this Points and reckons up the
fcveral Opinions and Expecations of the
Jews, for Obedience or Difobedience. to
their Law, - According to our famous Fo-
cock’s Tranflation from the Arabic, thus he
fpeaks : “ I thought it proper to difcourfe
“ here concerning feveral Articles of Relt-
“ gion, of great Moment, - It is to be ob-
“ ferved, they .who have embraced the
“ Jewifh Faith and Law, difter in their O-
““ pinions concerning the Happine{s which
“ will be attained by Obedience to tliofe
“ Precepts which GO gave us by the
“ Hands of Mofes,and concerning the Mifery
“ which is the Confequence of the Tranfgref-
*“ fionof them. Their Notions are as different
** as theirCapacities, which feem very much
. puzzled, fo far that we cannot find any one
| C4 “ who
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¢ who hath fpoken with any tolerable
“ Clearnefs and Per{pecuity on this Point;
“ but there appears to be fomething 1ntri
“ cate and confufed in all their Difcour{es,

“ Tuus fome have thought the Gar.
“ den of Edenr was the promited Hap.
¢ pinefs; and that to be a Place where
“ they did eat and drink without any bo-
“ dily Trouble or Labour, where there were
“ Houfes of precious Stones, and abundance
‘“ of Extravagancies of this Sort. Otners did
“ think, the Happinefs to be hoped for was
“ the Coming of the Meffzch : That in thofe
“ Days Men would be all Kings, and of a
“ great Stature, and fhould poflefs the whole
¢ Earth for ever ; and abundance of other
“ Things,which it isimpoflible fhould be vn-
¢ derftood in a literal Senfe. A third Sort
“ did believe, a carnal Refurretion of the
¢ Dead would be the Reward of their Obe-
€ dience; that aMan fhould be re(tor’d to Life
“ after Death, rcturn Home accompanied
“ with his Friends and Relations, and eat and
“ drink asbefore. A fourth Sort did believe,
“ atemporal Felicity, theBleffings of Chil-
% dren, fruitful Harvefts, Viftory over Ene-
“ mies, and Health of Body, to be the promi-
“ fed Happinefs of Obedience, But a fifth Par-
“ ty have joined the two Opinions of a Re-
“ furrection from the Dead, and the Coming
¥ of the Meffiah,believe the Meffsab will come,
¢ and the Dead rife, and go into Pamdgfa,

(4 an
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« and there live in all imaginable Enjoy-
¢ ments for ever.

Arter having reckon'd up thele feveral O-
pinions, Maimonides complains of the Grofs-
nefs of their Apprehenfions, and foolith Ex.
pectations of fen{ual Pleafures, which many
of them entertain'd, refleCts on them with
a juft Severity, for embracing fuch carnal
Hopes 5 even the Opinion of the Coming of
the Me/f1ah was {o interwoven with carnal
and falfe Expectations, he could not avoid

faying : “ But the Days of the Meffiah are
“ not to be hoped for, that our Corn or

“ Riches might be increafed. The Pro.
“ phets, and good Men, defic'd it fo earneftly,
* that they might enjoy the Society and Con-
‘ verfation of good Men, that thev might ac-
“ quire Knowledge, and {ee the Wifdom and
“ Juftice of that King, and in how neara
“ Rank to the Creator he is placed, as it is
‘ {aid of him, Thon art My Sonz; and that the
“ Law of Moyfes might ge perfetly obey’d
“ without any Conitraint or Difturbance.
Thus this great Man, while he cenfures fome
vilgar Errors'among his own People, makes
it appear, he had greater Apprehenfions of
a Spiritual Happinefs ; and [ays plainly, it
would not be in this World, and during the
prefent State of Things, but in the Life
to come, which Life to come and its Spiri-
tual, and not Carnal Felicity, he fpeaks very
magnificently of, in bis Tefurbs, Yet tho'

the
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the Jews were greatly miftaken, in their
Notlons of Futurity and its Happinefs, it is
plain, much the greater Part, all indeed ¢x-
cept the Saddncees, believ'd, a future Reward,
tho' many foolifhly thought it a carnal
one, was to be the Recompence of Obe.
dience to their Law. The Hope of a fu.
ture Reward, was a Reafon and final Caufe
afligned by all the Fews, for the Refurrection
of the Dead 5 and they were in the right,
in believing a future Happincfs was the Re-
ward of their Qbedience, tho' vain and
greatly miftaken in the Apprebenfions of the
Kind of Happinefs. 1 fhall end this Ac
count of the final Caufes of a Refurreltion,
namely the Recompence of Obedience, with
an excellent Quotation from R. Saadidb
Gaon. ¢ We find Mofes our Law-giver, 2
“ moft extraordinary juft and devout Man,
“ to have receiv’d none of thofe Things
‘“ which are the Rewards of this Life, As
“ when it is {aid, * I will give you Rain in it;
“ Seafon, and your Threfbing fhall reach to the
“ Vintage s and I will give Peace, and I wil
““ turn me 1o you, and ye (hall eat the old --o---
“ becaufe it is plain, he never entered into
‘“ the holy Land. If then the jult were to
“ have no other Rewards befides thofe men
“ tion’d inthat Chapter, the greateft Share o
“ them ought to be given to Mofes. Which

¥ Levit. xxvi, |
IS
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s very well obferved, and is alfo a Key for
he interpreting [everal other Paflages in
he Pentaterch ; for who could hope for
ore from the Law, than the obedient Law-
biver himfelf had? Therefore we muft
onclude with the faid Rabbz, ¢ T his makes it
¢ very manifeft that there .nuft be a Reward
‘ in the World to come, * From Reafons
ike this of R. Saadiah, the Fews therefore
oncluded there was a future Reward and
Refurreftion; and from what was obferved
rom Maimonides above, 1t 1s p]ain, the
fews had almoft all a Notion of a Recom-
nence hereafter, tho’ they were miftaken in
heir Opinions of the Kind of that Happi-
els. '
ArTERr what hath been faid, it will be
proper to make the great Queftion; How
then are the Dead raifed ¢ And with what Bo-
dies do they come ¢ And farther, what is the
Confequence of a Refurretion ¢ And here I muft
premife a {mall Apology for the fews: For
hey are known to have confounded together
he Fir{t and Second Coming of our bleffed
Saviour : For the FJewifb Authors generally
mention the Coming of the Meffiah, and the
Refurrettion of the Dead together, and fre.
quently confider them as Branches of the
fame Propofition, and feem to be under the
{ame Miftakes with regard to one and the o-

ther.  They expetted a temporal Meffich, a
Chrift whofe Kingdom would be of this

World,
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World, and look'd for a Carnal Refurrection.

they were immers'd in the mean Ambition of
defiring to rife to no nobler a Condition,than
that of a more complete and full Satisfaction
of the fenfual Appetite: So that, tho’ they
were right in the plain Dottrine of a Re-
{urrection, they were yet extremely miftaken
in their Notions concerning the Nature of
its Happinefls. This wrong Foundation, that
they fhould rife to the Pofleflion of an
Earthly Canaen, and the Enjoyment of
Worldly Pleafures, made the whole Super-
ftruCture of their Realonings vain. There-
fore I fhall omit mentioning their Account
of the Time, and the Caufe of the Re-
furreCtion, as by fome certain Configura.
tion of the Heavenly Bodies, by the Pla-
ftick Dew, or Bowe Luz 3 and the Manner of
rifing, as in the fame Habits in which they
were buried; which laft idle Opinion pre-
vailed fo much among thém one while, as
they grew fo expenfive in their Dreflings
for the Dead, that the famous Gamaliel put

out an Edict for reltraining thele Excefles.
YET, tho many of the Fenms were thus
wrong in the Nature and Kind of that Hap-
pinefs which was to be the Portion of the
Obedient in the Warld to come; fome,
neverthelefs, of their more learned Rabbixs,
(as Maimonides, Nachmanides, David Kim-
chi, Menaffe Ben Ifrael, Fofephus Albo, and fe.
veral others) tho' they had a Mixture of Er-
ror in their Optnions, as all of them expe
| Cting
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cting a Temporal Meffzab, and Carnal Felicity

for a Time, as a2 thoufand Years, or more ; yet
after the Expiration of the Reign of the Me/-
frab, (for Maimonidcs {ays exprefly he was to
die) they all imagined they fhould be tran-
lated into another State, called 2he World of
Souls, That which was a great Occafion of
Di(putes, and from whence the Diverfity of
Opinions about the Nature of the Body
raifed, and its Happinels proceeded, was,
their not always fufficicntly explaining their
Terms, and diftinguifhing between when
they fpoke of the World to come, and meant
the Temporal Reign of the Mejfiab, and
when they {poke of the Life to come, and
meant that Life and State which fucceeded
the Reign of the Meffziehy from the Con-
fufion of thefe two Terass, moflt of their
material Difputes arofe. The World of
Souls is (ometimes ufed ambiguoulfly, but
generally fignifies the State 11 whica the
Souls of ;u't Men are, till the general Reflur-
retion, Thusuniverfally in the Talueud the
Souls of all departed gcod Mcn are {aid to
be in the Garden of Eder, or in Paradife ; but
never are faid to be in the World to coine, but
prepared for the Life of the World to come.
Tho we now have but one Idca for all, or
at lealt two of thefe Terms, the Lifi to come,
and the 1Torld to comre s we meft obicrve vet,

that the Jews had ditferent Ideas ol thean.
Tux learned Menaffe Ben Ifracl oblerves
the different [mport and Signification of
thele
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thele Phrafes, in his Treatife on the Re.
furreltions but explains them fomething
different from what I have done: For,
fpeaking of the World, or the Age of the
Refurrettion, he fays: ¢ But to proceed
“ with Method, let us in the firft place con-
“ fider, whether this World (the Reign of
“ the Meffiah) be the fame with that the
“ Ancients called Grolam Aaba, or the World
“ to come, or whether it is another World,
“ There was formerly a Difpute between}
“ R. Mofes gyptins, and R. Mofes Gerunden-
“ fis, about this Point. The firft thought,
“ by the World to come was meant the
“ World of Souls, that State namely, 1nto
“ which the Souls are received, after their
‘“ Separation from the Body.” Thus he:
* No Body can be Partaker of, or inberit the
World to come, but the Souls only of juft Men
Jeparated from their Body [ball enter into it.
He declares alfo in other Places, * that the
““ World to come is not that which fucceeds
“ this, but that which every one is received
“ into after Death.  Mofes Gerundenfis is of]
« quite different Sentiments, and thinks the
¢ World to come means that which follows
« after the Refurrettion of the Dead; into
“ the which, according to him, all that have
“ lived (oberly, pioufly and honeftly, being
“ raifed from the Dead, f{hall be introduced,
“ which they t(hall inherit both with Body

"% Halacoth Tofbube, Cap. 8.

“ and
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« and Soul, and fo fhall eternally enjoy the
« Reward and Recompence of their Adi-
«“ ons. But R. Jofephus Albo, upon Confide-
“ ration of the Reafons, and cfpecially the
“ Authorities of the Ancients, with which
¢ each of them endeavoured to make good
¢ their Opinions, thought they might be re-
“ conciled ynamely,that the Phrale the World
“ to come, might admit of two Acceptations,
« theWorld of Souls, into which the Souls of
“ Men are received after Death, and the

“ World, or Age, which immedjately follows
¢“ the Refurre®ion of the Dead. Since there-

fore the Rabbins have difter'd fo much among
eachother in this Affair, no better Rule can
be given, than to oblerve in what Senfe our
Author takes any of thofe Porales: And
the Reafon for doing this, is, becanfe they
all conceived the Body would be different in
thofe feveral States, If they meant by the
World to come the Reign of the Meff145,
they all in general affirm'd, there would be
Eating and Drinking, and all the com-
mon Offices of Life perform’d : But if they
meant by 1t the State immediately following
upon the Refurreltion, they all agreed there
would be no Eating nor Drinking, Marry-
Ing, nor Giving in Marriage. Wemuftonly
be cautious, lelt we think they differ'd in

their Notions, when they only did {o in
their Terms,

Tue Fews held,that there were three States
or Conditions after this Life 5 a State of in-

complete
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complete Happinefs, or Mifery, after Death,
till the general Refurrcttion 5 the Reign of
the Meffiah always, thro’ a great Miltake,
join’d to the Refurretiony and a third, the
World of Souls, or a State which fucceeded
the Refurretion of the Dead, and the Reign
of the Meffiah upon Earth. Fuda Zabara de-
clares the Garden of Eden, or Paradife, to
be the Place prepared for the Reception of
the Souls of good Men 1mmediately after
Death, where they were to continue ina
State of incomplete Happinefs, till the Re
furreCtion and general Judgment. Thus too
Rabbi Menackem : < After Death, the Juf
‘ obtain the Kingdom which is called Pe.
“ radife, and enjoy the Beatifick Vifion o
“ GOD: There too all the Souls, each ac
¢ cording to its Works, are kept till the
“ Refurrettion of the Dead, and Day o
“ Judgment. * The Jews expre{s’d this Plac:
by feveral other Farafes, as, being i the Bun.
dle of Life, the High Place, under #4:1 hron
of Glory; which very Manner of delivering
themfelves, thews they meant only a State o
incomplete Happinels. There are {everal Ex
preflions in Scripture, which allude to thi
generally received Opinion. The famous
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promife of our blefled Saviour to the peni-
ent Thief. That Text concerning Fudas,
%, i. 25. wherein he 18{aid #0 go t0 bis orn
Place, a Place of Punifhment and Mifery due
o hisApoftacy : This Place of Scripture hath
heen by fome modern Interpreters explained
otherwife: But the learned Bifhop Bull, in
his Sermon on this Text, Bath eftabli{h’d
his Meaning from the concurrent Teftimo-
y of the Fathers, who all, with Irenens,
eliev'd the Juft would go into a Place ap-
hointed for them by GOD, and there re-
ain till the RefurreCtion. The Phrafe of
he Bundle of Life is ufed 1 Sam. xxv. 20,
But the Sonl of my Lord fball be bound in the
Bundle of Life. So Abigail {peaks to David,

ifhing bim the greatelt Happinefs. Thus
Rambam interprets this Place. Onder the
Lhrone of Glory was too a Phrafe among the
jews, and denoted a Place of Happinefs till
the RefurreCtion. * Thus the famous Fewifp
Poct R. Solomon Ben Gabirol, in Kether Mal-
cuth : Thou, God, baft made under the Throne
thyGlory a Station for the Souls of thy Saints
there is the Habitation of pure Souls, who are
tydinthe Bundle of Life, after baving laboured,
ana being tired : There they renew their Strength,
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there they reft, who bave been tired; there they
enjoy ngolatiwq for in that Place is Pleafur,
without End, or Limitation, This is the World
to come. And in this Place is the Soul of
Mofes placed by GOD, as R. Nathar fays,
* and not only his Sonl is hid wnder the Thyon
of Glory, (fays ke) but the Souls of the Tuf
are bid under the Throne of Glory. There ar
abundance of other figurative Expreffions o
the fame Import, mentioned by Maimonide
in his Tefhuba. Oppofed to this State o
incomplete Happine(s, was the middle Stat
of Milery, wherein the Fews believed th
Wicked were till the Day of Judgment.
their Gehenna, where they were tormente
till the Refurrettiony after which the
would be put in :pr Arko, or the lowel
Hell, from which there was to be no Re
demption. Thus Maimonides in his Fefud

Thorah, Cap. 5. Set. 4. fays, The Idolat:
and prefumptuous Sinner [hall be banifbed fron

the World to come, and defcend to the lowef
Pit of Gehenna.

1330 RDI AN A 1293 Moo Yo ino) &Y
AN ROI PN MY M OIS Yo INows ’Y

Quargnam cnim faniores Tudai Paradifs vocabulo non d
liineant in defignanda felici beatarnm animarum condition
ainimgo ctiom ad hortram corveffrem Edenis luculentis verl
alludant. Nilsilo tamien vsinus cortum off figurate locstos reva

de Ceelo, Paradifo Juperiore intelligs debere. Qnippebeate ﬂ
condutions non tantzm Jucem, fudam tranquillitatem, fefrvit
iems, ey QUi Jrturi nomen G vegni tributums legas cuom be
difica vilione Deiy & Windet de Vi Fund, Stat, P 15!

,I.HE



Concerning the Refurrection, 35

Tue World to come, or Reign of the
feffiab is {poken of very magpificently by
1 the Rabbins 5 but all their Profperity and
appinels was to be carnal during his King-
om. Maimonides, in his Preface to his
ommentary on the 16th Chapter of the
anhedrin, gives this as the general Opinion
nd Belief of the Fews concerning his Coms-
ng, and the State of Things under him.
But in the Days of the Me[fz¢b is the Time
when the Kingdom is to be reftored to If-
rael, and when the Fews are to be brought
back to Paleftinc : For he will be a great
King, and the Metropolis of his King-
dom fhall be Zzon, and he will fill the re-
motelt Parts of the World with the Glory
of his Name : He will be greater and richer
than Solomon 5 the Nations fhall make
| Peace with him, and the Kingdoms pay
Homage ro him, becaufe of his Juftice,
" and the Miracles which he fhall perform.
Whofoever thall rife up againft him, GOD
fhall deliver into hisHand to be deftroyed.
All Parts of the Scriptures extol his Suc-
cefs, and our Happinels: But nothing will
then be alter’d in the Nature of Things
from the prefent State. The Rabbins in
general affirm plainly, that there will be
no Difference between the prefent Condi-
tion of Things, and thofe under the Me/-
fiah 5 but that the Kingdoms will be {ub-
dued to him: There will be then fome
weaker,and {ome {tronger than others, but

D 2 “ In
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““ in thole Days all Neceflaries for Life will
‘“ be much more eafily attained, than they are
‘“ now, ¢c.” This is the Summary of the
Fews Expectatiors according to Maimonide;,
and very agreeable to what may be deduced
from Scripture to have been their Notions,
as rrom their fecking our blefled Saviour to
make him a King, and from other Places, |

Bu this Error of believing a Tempori
Meffich led them into abundance more
plung’d tiem into inextricable Difficulties
and gave Occalionto the Sadducces, or fome
times {fome of the more Orthodox amon
them, to ftart fuch Objetions as they coul
in no-wife anfwer : As how the Holy Lan
or indeed the whole World, could contai
all the Fews that ever lived? How the Ma
riages of the {ame Women to feveral Me
could be adjufted, fo as every Man {houl§
{till have his own Wife? If any one wi
rnake an Obfervation, what a Shadow of ¢
Argument will {uflice to People who are 4
ready refolved to believe, he may read w
what a poor Solution to this latter Difhcul
the Learned and Ingenious Menaffe Ber Ifn
contents himfelf. |

Tuw fature Life, (or that which is {u
pos'd to fucceed the Reign of the Mef
upon Farth) and the confummate Hap
nefs, was much after the {ame manner «
ccived by the great Rabbi's Maimonides @
Aifr‘/mmfzi;fw; :"H(‘eptfng only,that the lat

l
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ss of Opinion, that we fhould be tranflated
ith thefe grofs Bodies into that Life and
cate, tho' we fhould therein enjoy no fenfual
leafures. The Promile of Elijab’s Coming
aain upon Earth, as mifapprehended by him
o be in the fame Body he had here, was urged
san Inftance, that it was poflible {uch grofs
odies as we now have might {ubfilt in a
tate of Immortality, or, as the great Apo-
le phrafcs it, Corruption might inkerit In-
prruption. ' Tho' others of the Fems inter-
reted this Promife right, and under{tood
nly, thata Prophet in the Spirit and Power
f Elijah would come. Thus Rabbi Tan-
wm : ¢ There is undoubtedly a Promife of
the Appearance of a Prophet in Ifrael a
little before the Manifeftation of the
Me[fiah. Some cven of the Learned think
it will be Elijab the Tifhoite himfelf 5 this
1s the vulgar Opinion: Others believe it
will be only a great Prophet of the (ame
Rank with him, who will be endued with
the fame Knowledge of GOD, and

Power of declaring his Name; and is
therefore only called Elijah” But it was

arther objetted by Maimonides againft this
Dpinion, that {uppofing it were poffible for
ur Elementary Bodies to fubfift thro® all
ternmitv, without the ordinary Means of
iving here by Eating and Drinkings it
em'dabfurd, thatthefe grofs Bodies fhould
e introduced into a State where there were
10 corporeal fenfual Pleafures, wherein they

D3 {eem'd
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feem’d to be both an Incumbrance to the
Snuls, and unprofitable to themfelves. To
this Nuchmanides anfwered, that tho' he
took from the Bodies in a future State alf
fuch corporeal Pleafures as they now enjoy .
vet did he not ablolutely deprive them of
all Pleafure, fince he could not tell but that
there might poflibly be other Ufes and Plea.
fures for which GOD may have adapted
the Meinbers of the Body. And tho’, up.
on taking away the prefent Pleafures and
Ules of them known to us, the faid Member;
may feem alfo {uperfluous and ufelefs; we
ought modeflly yet to fufpend here deter.
mining, inafmuch as we cannot tell but ther
may be certain other Ufes unknown to u
for which thele Members of the Body ma

be as proper as any Ends they have beer
{ubfervient to here.

THE great Muainmonides differ’d from him
and from moft of the Fews, asto this Point
in the Notion of a future Life or World o
Souls, and carried it much higher than an

of his Country-men. He believed equally
with Nachrranides, the Temporal Reign d

the Meffiah, and {enfual Enjoyments durin
the fame, but maintained thefe corpore:

corruptible Bodies would not inherit th
fucceeding Immortality. In hisEpiltle co

cerning the Refurrettion, he fays, ¢ The
* whofe Souls fhall return into their Bodie
“ fhall eat and drink, marry and beget Chi
*“ dren ; butafter a long Life, of equal Dif

“ ratiol
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¢ ration with the Days.of the Meff1ab, they
(hall be tranflated ; for as I conceive there
‘ can be no coerporeal Subftance in another
State, the World to come, but only the
Souls of the Jult, without this »J or
earthy Body, and made like to the An-
gels of the Miniftry.” The Felicity of
his State he {peaks of, in his Tefbuba, in a
ery beautifd and noble Manner. * The
confummate Happinefs the Soul fhall en-
joy in a future Life, is fuch as is impofir
ble to be conceived by the Mind in this
prefent State. Here we neither know,
nor defire any but corporeal Pleafures ;
but fo great is the futore Felicity, that no
Pleafure can be found here to which it
may be liken’d or compar'd, without a
| great Metaphor,” And a little lower he
dds, < All thofe Pleafures, concerning
which the Prophets prophefied to the
Ifraelites, were only fenfual, fuch as they
will enjoy in the Time of the Me[fzab,
when the Kingdom will be reftored to
them ; but nothing is equal or like to the
future Happinefs,”
IN this fublime Manner doth this great
an {peak, and yet for this and fome other
f his refined Notions about Angels, he was
or fome time under the Difpleafure of his
ountry-men. And tho® he hath faid fo
nany handfome Things of a Refurrection
Ind 2 future State, they were diffatisfied
' D 4 with
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with him 5 and he was obliged to write his
Epiftle concerning the Refurretion, to clear:
himfelf from the groundlefs Imputation of
not being right in this Point. The Few;
were difpleafed with him, becaufe he took
no Notice of this Article in fome of his
Tralts, elpecially in his Moreh Nevockim:
as the Fews phrafe it, he hides his Fac
from the Queftion 5 and in his Tefbrba, lit.
tle can be conclnded, but by Indution, o
the Refurrection. Nay, where he did take
Notice of it, they faid, he did not delive
himfelf fully enough on fo important
Point. Where he explains the Articles of
Faith, he pafles this over too haftily, almol
with juflt naming it 5 the 13¢h Article (fap
he) is the Refurreition of the Dead.

Abarbenel , who follows him in mof
Things, fecems to allow there was fom:
Ground given for Cenfure : But upon th
whole it is very manifeft, from his Epift!
which he wrote on purpofe to wipe aw3)
all Reflexions, that he was right in the B
lief of the Refurreltion. He feems to hav
fallen in with the Chriftians in their Notio
of the Spirituality of Bodies for the inh:
riting of a futureLife ; and wherc he (aysn
Gof can be in the World to come, as Iim:
aine, he means no more than the great A
ftic of the Gentiles doth, that this Corrupiig

ble mult put on Incorruption, and this Mor!
put or luzmortality.  In his Moreh Nevcchin
B
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e had declared GOD was a Spirit, and
that the Angels had no grofs corporeal Bo-
cies, but were feparate Intelligences. And
therefore, in order that Man might be fit for
the glorious Affembly of Angels and Spirits,
he declares, that no fuch grofsand corporeal
Body, as the prefent elementary one, can
be in the future State, or World of Souls.
Havixc briefly fhewn the Belief the

Jews had of a Refurrettion, and the final
Caufes afligned by them for it, and explain-
ed their Notions of the three States, the
World of Souls, or the State of Souls fepa-
rated from their Bodiestill the Refurre&tion ;
the World to come, or the Reign of the
Mclfiah 5 and the Life to come, the third
State which follow’d after the Days cf the
Meff1ab, and endured for ever; there remain
only two Points to be dilcufled with rela-
tion to this Subjett, that they believed
the Identity of “the raifed Body, and the
Oniverfality of the Refurreltion. Of the
former of thefe the Fews have given a
Multitude of Teftimonies, declaring in moft
exprefs Terms, their Faith of the Refur-
re¢tion of the fame Body. Muimonides
fays, * “ Men in the fame manner as they
“ before lived, with the {fame Body and
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¢ fame Soul, {ball be reftored to Life by
“ GOD, and fent into this Life in their
“ firlt Identity.” 1t is fcarce poflible to
conccive any Terms more clear and expli:
cite: And again the fame Author fays,
“ Nothing can properly be called a Refur-
“ reCtion of the Dead, but the Return of
“ the very fame Soul into the very {ame
“ Body, from which it was feparated.”
Menaffe Ben Ifrael cenfures Ben Hafda,
and David Kimch:, for their erroncous Opi.
nion, that GO D would frame at the Re-
furretion of the Dead, Bodies of the fame
Figure, Temperament and Crafts, with the
former ; and upon uniting the Soul to fuch
a Body, the fame numerical Man would ex-
ift. His Words are thefe : Ir my Opinion
this Ervor is equal to the former, for though
GO D may nake a Body of the fame Figure
and Tenperament as the former, .it will b
notwithflanding another Body ; as Statues
made by a Statuary, exaltly like others, ftil
are not the [anse, but others, Defides, fince
the End of the Refurret¥ion of the Dead is,
that Soul and Body being joined agasn,
wmight be rewarded or puwifbed  for their
good o evil Adions |, who doth not fee the
avavcezirention'd Notion cammdiéf: the we§
ry final Canfe, fincc there can be no Diftrie
bition of Rewards and Punifhments, if he
fame nusnzerical Body be not raifed? The

learned fex argues excellently for the Refur- g
| rection
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rection of the fame Body, becaufe anotber
Body riling would frultrate the very End
and Defign of the Refurreftion; and it is
as abfurd to call Bodies of the fame Crafis

the {ame Bodies, as to call Statues perfeétly
alike, one and the fame Statue.

Ac A1 N, Maimonides and Abarbenel, ace
cufe the Chriftians of being erroneous in
he Do(trine of the Refurreion, for main-
taining that the Bodies of the Juft, when
rft railed, would be aerial, {ubtile, light-
ome, and of the fame Nature with Ceele-
ial Bodies. So f{trit and rigorous were
they in maintaining the Rifing again of the
fame Body, as they would not admit of that
Change the Apoftle mentions, that this Cor-
r:fpfiél e ﬁmﬂ put on Iﬂcarmpﬁaﬂ, and this
Mortal put on Immortality., Befides which,
the Vulgar allo of the Fews have left very
convincing Teftimonies of their believing the
fame Body would rife again. The Circum-
ftances of Rifing with the fame Cloaths in

which they were buried, and with the fame
Marksand Features in their Bodies they had

1n their former Life, fo as from thence to be
able to know each other perfetly well, are

fignal Proofs of this. T pafs over their Ac-
counts of the Manner of G O D’s Raifing the

Dead, as bv the luminous plaftick Dew, by
the Imprcflion of the Divine Spirit on the
Body, and by the incorruptible Bowe Luz.
Hypotheles like thefe, perhaps, are not to

the
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the Tafte of the prefent Generation s yet 2
famous Modern hath explain'd the Refur.
retion from an Hypothefis, if not the {ame,
very like that of the Bowe Lyz. It is far.
ther plain, that the Fews meant fomething
more by a Refurretion,than aMerzuduyuor,
or Tranfmigration of the Soul into another
Body this had been a Dogma of the old
School, and Italick Sect 5 both Plato and Py-
thagoras are famous for aflerting it : Becaufe
when S. Paul preached to the Athenians,
who were fo well acquainted with all Philo-
fophy, had he preached no more than Iy
oy wai avasvowy Jefus and a Tran{migration,
he would not have fo much f{urprized the
Athenians, and they might eafily have given
into his Opinions. He muft then have affert-
ed fomething more, even the Refurrection
of the fame Body; and this it was that
aftonifh’d them, and made him feem to them
as one that mocked.

TurerE remains to be proved, that the
Jews believed the RefurreCtion would be
general, not of thc Jult only, but alfo of
the Unjuft; nor confined to their own Na.
tion, but common to all Mankind. Some few
of the Fews indeed confider'd the Pofleflion
of the Holv Land, and the Refurretion, as
ane Propofition; and imagin'd the latter
was only in order to the enjoying of the
former 5 and f{ceing the Land was the pecu-
fiar Inheritance of the Fews, thought allthe

Gentilg




arrection.  There were fome few mifinter.
reted Places of Scripture, and traditionary
ayings of the Rabbins, which f{ecemd to
ountenance this erroneous Opinion. The
amous David Kinichi commenting on the
econd Pfalm, aflerts the Refurretion was
peculiar to the Jult; and farther fupports
his Opinion with that ancient Apothegm,
« The Benefit of the Rain is common to the

«“ Juft and Unjuft, but the Refurretion
« from the Dead is the peculiar Privilege

“ of thofe who have lived righteoufly, "
Some of the Rabbins too gave the fifth Verfe
of the firlt Pfalm a wrong Senfe*. The
Wicked fhall #o¢ fland #p in Judgment; ar.
guing hence, the Wicked would not rife a-
gain ; tho’ the Chaldee Paraphralt renders
it very well, fball not be advantaged, or reap
any Benefit from a Judgment. There is al-
fo a Place quoted from Danicl, but entirely
nothing to the Purpofe: And indeed, what
mifled them, was fomae Traditionary Say-
ings among themfelves, and not the Scri-
ptures ; efpecially thefe:  Bvery Ifraelite
“ fhall have a part in the World to come,
“ except fuch as believe not the Refur-
“ reltion, that the Law was given by
“ GOD, &.” And again in Pirgue, R. Eleq-
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zar, « All the Dead will rife at the Time of
“ the Refurreftion, excepting the Genera
“ tion that lived at the Deluge.” And a.
gain, in the Ferufalens Talmud, * The Inha.
“ bitants of Sodom and Gowmewrrah- are ex-
“ cluded from being Partakers 1n the Refur.
“ re&ion.” But Abravanel, and Menaffe Ber
Ifrael, give the Expreflions a better Glofs,
and underftand by them only, that the
Wicked are faid to have no Part in the
World to come, as having no Advantage or
Happinefs, but are on the contrary confign-
~ ed over to Punifhment for their Iniquities;
and atgued the Wicked too would rife from
the final Caufe of the Refurrettion, a juft
Retribution, both to the Jult and Unjuft
Thus the learned Menaffe, after making an
Obfetvation that fome of his Country-men
had embraced a falle Opinion, that the Fuf
only were to rife, {peaks to this Purpofe:
“ But if we try this Notion by the Rule of
“ right Reafon, and like wife Men ftrictly]
“ examine it, we fhall find the Wicked mutt
“ neceflarily rile, as well as the Juft. It
‘“ will be evident, as well from the Light of
“ Reafon, as certain from the Authority of
“ the Holy Scriptures, and ancient Tradi-
“ tion : For if the End of the Refurretior
“ be, that Soul and Body joined fhould be
“ rewarded or punifhed according as they
“ have deferv’d, which we have before
“ proved, it is plain the Wicked too mt;fl
“ rile,
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‘ rife, that they may be punithed for their
¢ Iniquittes.
Nor did the Jews believe only the Re-
urretion would be general in this refpedt
folely, as including good and bad of their
own Nation, and exclufive of al! others,
out univerfally fo, of all Mankind of all
he Gentile World, as well as themfelves.
Menaffe Ben Ifrael {peaks excellently to this
urpofe 1n the following Words. ¢ It is
equally certain, that the Nations and Gez-
tile World will arife from the Dead; as
well as the Ifraclites, and have a Part in the
World to come. All and each Perfon of the
Nations fhall rife, that have lived honeftly
and piouflys thatis, according to Rabb:
Mofes and Rabbi Meyr Gabay, have carefully
oblerv'd the Precepts given to Noah - Thou
halt not be an Idolater, thou fhalt not fteal,
nor commit Adultery, nor blafpheme the
Divine Name, nor eat the Limb of any li-
ving Creature with the Blood 3 and thou
fhalt appoint over thee Rulers, who thall
take care thefe Precepts be diligently ob-
fervid: Such as thefe fhall not only rife, but
be Partakers of the Bleflednefs of a future
Life, according to that ancient Saying, God
doth not defrand any Creasure of bis Reward
and therefore the above-mentioned muft
have a Part, Noris it to be doubted, bat
they who have believed well of GOD, have
lived honeftly, pioufly, and foberly, will
have a Share in the Refurre&ion of the

‘ Dead,
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¢ Dead, as Mofes Azgsptins declares in his E-.
¢ piftle, tho’ they be of the Gentile World, 2
¢ Socrates and Plato.The {ame may be proved
¢ from another Saying of the Ancients. Fou
¢ private Men will not be Partakers of the
* World to come, Balaam, Doeg, Achitophel,
¢ and Gebazz.” And from thefe Words thi
Conclufion is drawn inthe Talmnd : Balae
doth not come (is excepted) into the World 1
come : Therefore the other Gentiles wil
come. The Conclufion is very good 5 fo
if none of the Gentiles had any, it would b
impertinent to mention {o particularly B
laam’s not having a Part in the World t
come. But fince there is Mention made of
him, and he particolarly excepted, we ma
{afely conclude,other Gentiles, fuch as Balaa
was, will be Partakers of the Life to com

AcAin, that the Wicked and Impious wil
rife to be tormented, Dansel declares. Mu
of thew that fleep in the Duft, fhall awak:

Jome to everlafting Life, and fome to everlaftin
Shame. Here the Prophet doth not {pe:

of the Ifraclires in particular, bat unive
{ally of all Mankind : He fays, Not ma
of the Ifraclites, but many of thewe who iy
in the Duft 5 where, by many, muft be und
ftood the Gentile World. Befides,in Pirg

Aboth, Rabbi Elcazar {ays, They who are bom
fhall die ; they who die, fhall rife again,
live to be judged., This general Affirmatiof
which iacludes univerfally every one, witl

Ol
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out any Exception, is a {ufhcient Proof, that
the Wicked, as well as the Juft, among the
Geniiles, will rife. And we farther read in
Zobar, a Book of great Authority, that they
who have deferved well of the Ifraelstes in
their Captivity, fhall have a great Reward
in the World to come. -

T uts was the Sclieme .of a Refurrettion,
as believed by the Generality of the Fews s
but it muflt be own’d, there was a Se& of
oreat Antiquity, and too confiderable not to.
be taken notice of here, who deny'd the Re-
furretion of the Dead. ‘The Brevity of this
Difcourfe will not permit me to give an Aca

ount of all their I-feretical_Opinions, which-
have come down to our Times: But this
Jultice muft be done them, and the prefent -
Subjett, to give their more confiderable At-
suments againft the Truth of the Do&rine
bt a Refurrection, and the An{wers the Or-
hodox Fews made tothem. And efpecially,
becaufe they were perbaps the only Sect a-
ong any civilizd Nation, which avow'd
here was nothing which concern’d Man be-
yond the Grave, but that all Exiltence both
of Soul and Body was abforbed in Death.

hefe SeCtaries were named Sadducees, from
Zadoe their Ring-leader: And what firft
pave Rife to them, was an Aphori{m or
baying of Antigonus, called Sochens, who
lourifhed before the Incarpation of our

ord 300 Years, and was a Scholar of Si-
H E meon
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meon the Juft 5 bis Saying, as ftill extant i
the Mifna, is: Be not like Servants who ferve
the Lord only conditionally, that they [bould
receive a Reward 5 but be ltke thofe Servants
who ferve God even without Refpec to baving
a Recompence ; and let the Fear of God I
upore you. This Saying of the fublime De.-
&tor was by a very finifter Interpretation im.
prov'd into an execrable Herefy, by his
Scholars Zadoc and Baytos, who from henc
concluded, that no future Reward was to be
expected from God, and that there was no
Refurrection from the Dead, or State of
Retributiori hereafter. This Aphorifm was
not rejelted by any of the Jews, asl can
find, but interpreted in another Senfe than
that given it by Zadoc fince therefore this
was occafionally the Gaufe of an irreconcile-

able Schifm in the Few:fh Church, 1 fhall
take notice what fome of their more famo

Men have faid to oppefe or fupport it.

T ur general Senfe given thefe Words
by Fofeph Abbo, Menaffe Ber Ifracl, Abrave
nel, Maimonides, and others, is, That the
Rules of the Law were not meerly Arbitrary
Terms of Happinefs laid on Mankind by
GOD, but fuch as were the very Means as
well as Conditions of Happinefs. Abrave
nel, the fubtile Fewifh Doctor, interprets
thefe Words in a Senfe directly contrary to
that given them by the Sadducees. He aflirms
that 079 Paras fignifics a carnal Reward,h and

there-
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herefore underftands the Saying to forbid
hem to ferve GOD out of an Expetation
f Worldly Felicity or Carnal Rewards, but
hbey the Law without any View to a tem-
voral Recompence :  And from {uch an A
yhorifm as this, he argues for the Certainty
)f a future Reward and Life ; inaf{much as
heir worldly Profpelts and Hopes were cut
ff, they might thence with all imaginable
ertainty expedt, from the infinite Goodnefs
nd Juftice of GOD, the Recompence of
eir Obedience, in a future State, Not to
ention any more in particular, all the Or-
hodox Fews gave this Saying a Turn con-
ary to what the Sadducees did. Fagius,
ho was a great Mafter of Jewifb Learning,
omments thus on it: * The Senfe of this Say-
g is very plain, and agreeable to the Doirine of
w Saviour Chrift and his Apoftles 5 namely,
at we ought to ferve GO D, not for the Sake
4 Reward, but out of Love and Fear, which
be Hebrew Rabbins exprefs thus :  Worfbip
1O D out of Fear, and worfbip Hin ont of Love.

¥ Manifefta eft hec Sententia quid fibi velit, & convenit
an? cum Doclring Chriffiani & Apoftoloram ; nempe, [er-
endum effe Deum, non mercedis gratia, fed ex amore

timorey, 14 quod [aplentes Hebraornm [ic enunciant &

LIIRTD N3P NIATRO MY

le Deum ex amore, & cole ex timore. Amorems antem
dcant, fi non negligas quod ille fieri precepit ; timorem, cum
tas guod prohibes,” Fagius Comm. ad Pirq. Aboth.

k2 Wor-
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Wor(bipping GOD out of Love, they term,the ms

neglecting to perform what He commands [hould
be done 5 and Wor[bipping GOD ont of Fear, th

avosding what He forbids.
Muaimonides, in his Commentaries on Pirk
Avoth, oppofes the Senfe given Antigonus
Saying by the Sadducees, and more fully 1
thofe on the Sunhedrin ; yet in the lalt Chaj
ter of his Tefhuba, infilts that the Love o
G O D ought to be the chief Motive of ou
Obedience. It isthus: ¢ Let no Man fay
¢ I obferve the Precepts of the Law for thi
‘ Reafon, and learn Wifdom, that I mjj
¢ gain the Advantage mention'd in th
¢ Law, and make myfelf worthy of the Lik
¢ of the World to come. Or I therefore al
¢ ftain from the Crimes forbidden 1n o
 Law, that I may avoid the Curfles {poke
° of there, and not be cut off from th
‘ Life of the World to come. GOD¢
‘ not to be worfhipped after this- Manne
¢ becaufe he who ferves G O D thus, pays(
¢ bedience to him out of Fear only 3 and dot}
‘ not come up to that Excellence of Divin
¢ Worfhip, which the Prophets and wife Mt
¢ attained to. For none worthip GOD o
¢ of fucha Regard as this, but very ignora
‘ Men, Women, and Children, who are
¢ taught to obey GOD out of Fear, that th
* might worfhip Him out of Love, whena
¢ rived to a wore full growth of Knowledz{
“ He, who pays Obedience out of Love, dot
no
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not tady the Law, obferve the Precepts,
and walk in the Paths of Wifdom, to gain
any Thing in this World, or to remove
from himfelf the Fear of Evil, and that he
might enjoy Pelicity,but follows Truth for
the Sake of Truth, confiders Vertue as a
Reward to itfelf, and the Obeying its Di-
ctates, and Walking in its Ways, as Happi-
nefs. But thisis fo great an Excellency, as
not to be attained by every wile Man:
This was the Heroick Piety of our Father
Abrabam, whom GOD (who is blefled for
ever ) vouchfafed to call his Friend, becaufe
he obey’d and worfhip’d Him out of Love,
This too is that Height of Vertue, which
GOD by the Mouth of M-fes commands us
to endeavour ats Thou fbalt love the Lord
thy God : And as foon as any one loves
G O D worthily and laudably, he will ob-
ferve all the Precepts of the Law out of
Love, But what isthat worthy and lauda-
ble Love ? Such is, when our whole, and
moft vehement, and molt ardent Love is
“on Him, and our whole Soul is hound up
in the Study of Him, is wholly employ’'d
In it ; like one who is in Lave with any
Perfon moft dear to him, and whether he
lies down, or eats, or drinks, continually
thinks on the Obje of his Affetions.
The Love of GO D ought to exceed this,
and to be always in the Hearts of them
who love Him, According to the Precept

E 3 | n
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¢ Deuteronomy, vi. §.and x. 12.  Thou bt
¢ love the Lord thy God with all thy Heart, and
¢ with all thy Soul, And Solomon’s Metapho.
¢ rical Expreflions in the Canticles are to
¢ taken in the fame Senfe. I am fick wil
- ¢ Love. The whole Book of the Canticle
¢ is a Metaphorical or Figurative Difcour
¢ concerning the Loveof GOD. Youm
¢ reply, perhaps, fome of the ancient Rd
¢ bins havefaid, Ilearnthe Law, that I ma
¢ get abundance of Wealth, that I may k
¢ called Rabb:, and that I may have a Plag
¢ in the World to come, The Taelmud fay
¢ you muft do it out of the Love of GOJ
¢ whatever you do, it muft be done for th
¢ Sake of Love. Befides, the Rabbins hav
¢ faid : You fhould take great Pleafure i
¢ the Precepts themf{clves, and not in the
¢ Rewards. And fome of the moft fublin
¢ Dotors have, in exprefs and plain Term
¢ deliverd this Command to their mo
¢ prudent and underf{tanding Scholars: 3
¢ ye not like Servants who ferve the Lo
‘ only conditionally, that they may reccing
¢ a Reward,but be ye like thofe Servants wi

- ¢ ferve Him not for the Sake of Gain an
¢ Advantage, becaule the Lord is to bet
‘ bey'd even upon the fole Account of H
¢ being the Sovereign Lord : Which is t2
¢ fame as to {ay, do your Duty out of Lov
* Whoever ftudies the Law, to gain an A

¢ vantage, or to avoid a2 Punnithment, do!
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¢ it not for the Sake of the Law: But who-
¢ ever ftudies the Law, not out of Fear or
¢ Defire of Gain, but out of Love of GO D,
‘ the Lord and Sovereign of the whole
¢ World, who commanded it, he ftudies
¢ the Law for its own Sake, The Rabbins
¢ have faid toos Let every dne be diligent
¢ in the Study of the Law, tho’ he now may
* have no Regard to the Law itfelf : Be-
caufe tho' now he may read and obferve
the Law, and not for its own Sake, in pro-
cefs of Time he may perhaps arrive to
{tudy and obferve it for its own Sake. And
therefore they who inftruét and teach Chile
dren, Women, and the Vulgar, lay before
themHopes of Reward, and T breats of Pu-
nithment, before they have made a lauda-
ble Progrefs in Science, and have furnifh'd
the Mind with a fufficient Stock of Know-
ledge ; and then they, by little and lit-
tle, open this Secret to them, and gently
accultom them to it, till at laft they fully
apprebend and conceive in their Minds,
and obey GO D out of a Love of Him.
It is a plain and manifeft Cafe, the Love
of GOD hath not taken deep Root in
our Hearts, unlels we are continually ex.
ercisd im it, and forfake all Worldly
Thingsfor its Sake, For thisis the Precept
Deut. vi, ver, 5. With all thy Heart and
with all thy Soul: But nobody loves GOD,
' butin as much as he knows Him; every
E 4 ‘ one’s
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‘ one’s Love and Knowledge go Hand in
¢ Hand together. If his Knowledge be little,
“ his Love will be fo toos if the former be
¢ large, the latter will be ftrong. For this
* Reafon every one ought to fettle himfelf
¢ toftudy, and endeavour after a Knowledge
¢ of Things which may be a Means to lead
¢ him to {uch an Underftanding of GOD,
¢ as our humane Faculties and Abilities are
‘ capable of attaining.

Trus far the great Maimonides 5 where.
in, whether he does carry the Notion
of the Love of GOD to fuch a Pitch a
Antigonus did; whether it may give weak
Minds an Occafion of Stumbling, who can
not a& upon fo higha Principle, and ex
clufive of others, as he feems to hint 5 o
- whether he afferts no more than the Apoftle
Perfeit Love cafteth out Fear, is fubmitted t
the Judgment of the Learned. All human
Compofitions will have a Mixture of Erro
and Weaknefs ; and Muaimonides may mi
ftake. He hath fpoke very great Thingsa
the Heroick Vertue of their Law-giver, 1t
his Moreh Nevochinr 5 and whatever Con
ftruction thefe Words are capable of, ang
after what manner foever we interpret them
it’s moft certain, Maimonides never intendels
to countenance the Herefy of the Sadduces
nor ever thought, the Happinefs, whi
was in the Obedience itfelf to the Law, w
any Argument againft the future Felicit

which
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hich GOD had declared we fhould inhe-
it in another Life. But, to return to the
aying of Amtigonus; whatloevgr was the
mport of that, and notwithftanding the
omments of the fucceeding Rabbins on it,
Zadoc and Baytos, his Scholars, did, or pre-
ended to underftand it in fuch a Senfe, as
o cut off all Hopes of a future Reward, and
became Heads of a very powerful Faltion
n the State, as well as in the Church. Z4-
Joc was of the more violent and impetuous
emper, and obftinate in afierting the Soul's
ortality 5 and therefore the Hereticks were
amed Sadducees from him, and not from

Jagtos, They are very often confounded
with the Samaritans, and therefore faid to

eceive the Pentatench only as Canonical:
But there are {everal Paflages in the Talmud,
ind the more celebrated Rabbins, which ve-
y exprefly declare, they received the Pro-
phets too. They are faid to have been ex-
eeding profligate and vicious in their Lives
ind Morals, and were bitterly hated by the

encrality of the Fews. The main Obje.
tions they ufed again(t the Refarredion,

ere, ,

Firft, That the Refurre&ion was no where
leclared in the Law, or Five Books of
ofes.

Secondly, That the Soul was mortal.

Itirdly, That GOD had promifed only
rarnal Rewards and Punithmentsin the Law.
Fonrtbly,
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Fourthly, That the Prophets themfelyy
believed thcre would be no Refurred
of the Dead.

Fifthly, That a Refurre&ion was lmpo
ble and abfurd.

AN An(wer to the firft.

Tuis firlt Objection contains the m;
Strength of Sudducifm, and the others fee
only drawn up for Form, and to make :
Appearance of Number on their Side.

T uxe Rabbins then anfwer thus.

1. Tue Refurre&tion is declared in th
Law, provided the Text be not always t
ken in the moft Literal Senfe, but a Myltic
~one; and in the latter it is frequently inte
preted in other Cafes: Therefore no R eafo
- can be given, why it {hould not inthis, -

2. T 1 e Refurre&ion may be thew'd tol
a clear and immediate Confequence of few
ral Texts of the Pentatench.

3.. VR y fatisfaltory Reafons may be g
ven, why this Doétrine is delivered after thi
Manner. -

Trne Sidducees manage it very unfairl
with regard to the firlt and fecond Points
they exat a rigorous Literal Senfe of th
Words in the Penmte:fcb and will admitd
no Myftick Interpretauon which might prov
a Refurreitions and in the Prophets, wlx
fpoke more plam]y on this Paint, all thol
Places in them where they plainly (peakd
a Refarrettion, are turn'd into Allegory an

Figare: So that if they would kcep {trict)
eithe
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ither to the one or the other Way of inter-
reting the Scripture, to a Literal or Allegori-
al one, the Dottrine of a Refurrection might
afily ‘be proved s but fuch Shuffling and
atting, and changing Sides, juft as it is of
\dvantage to a prefent Purpofe, is unfair:
And therefore ‘tis not furprizing, if they
nvolve their Adverfaries in fome Diffi-
ulties.

BuT that fome Places of Scripture muft
ot be taken in a literal Senfe, there is no
lenying s and how can:it be thew’d, but that
ome, which would prove a Refurrection,

uft be interpreted after a {piritual Maaner.
Ihe Incorporeity and '(piritual Nature of
OD are to be colleted from a Myftick
nterpretation of the Holy Scriptores in ge.
eral, and particalarly of the Pentateuch,

herein humane Forms of Acting and Speak-
ng, and bodily Organs, are attributed to
ODj; and from a fimilar Manoer of inter-
preting the Holy Scriptures, the Refurre&ion
ay be demonftrated. In what Manner the
beripture i8 to be interpreted, Is here the

Article of Difficulty. A great many Things
have been faid on this Head by the moft
famous Rabbins 5 but 1 chofe Maimonides’s
A\ccount as the moft rational. ¢ There may

be reckon’d (faith he) three Clafles of Men
‘ who ufe different Ways in interpreting of
¢ the Holy Scriptures. The firft is of thofe,

‘ (and they are much the major Part of any
| ¢ whole
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¢ whofe Works I have read or heard of ) wh
* will have every thing to be underftood i
¢ aliteral Senfe, without any fort of Glofs, ot
¢ different Interpretation: And who muf
¢ therefore believe abundance of Impoffibi.
¢ lities. The Occafion of their falling into
¢ this Error, is their Ignorance of all Science
¢ their being perfeltly illiterate, and in ng
¢ {ort able to form a right Judgment them
¢ felves, norto obtain Inftruction fromother
¢ They think the wife Men, in all their Wri.
‘ tings of undoubted Truth, never intende,
° or meant any thing elfe, than what they
¢ can colle&t from a fuperficial View of the
¢ Terms, the meer literal Senfe; tho’ the
¢ Meaning often, which appears firlt, is en.
¢ tirely abfurd ; fo that confidering Per(ons
¢ onReflexion, will fay, how can thisbe? o
* how can any one in the World imagine it
‘ fhould be true? This isvery far from being
¢ alaudableWay of proceeding ; and this Sef
¢ arcof a moft wretched and deplorable Igno:
¢ rance, For while they imagine they pay:
¢ Deference and Honour to the wife Men,
‘ they really highly difgrace them, being ig
‘ norant of what they do. T his Set certainly
‘ robs Religion of its Honour, and darkens
‘ the Brightnefs of its Glory, and perverts tht
‘ Law of GOD to an End for which it wa
¢ never defigned. For when GOD Himfel
‘ fays in the Law, Deut. iv.6. The Nation
“ which fhall hear thefe Statutes, and fay,Sur
¢ ¢ (
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this great Nation is a wife and underflanding
Pesple s this Se&t form {uch Notions from a
meer literal Interpretation, as will give
occafion to the Nations who hear of them,
to fay, Surel; that ﬁmll People 5 a foolifh
and ignorant People. They who are moft
guilty of this Fault, are fome popular Po-
tillars, who explain to others the Things
they themfelves know ncthing of ; and I
with when they were ignorant, they would
be filent. O that you would be filent, and
it ffonld be counted to you for Wifdom s or,
at lealt, own we are not certain what the
Meaning of this Pafiage is, or how it is
to be explained: But they faufy they un-
derftand it, and are bufy in explaining to
others their own Conceptions, and not
the Meaning of the wile Men.

‘ Te fecond Clafs, and one too nume-
rous, is of them, who upon hearing the
Sayings of the wife Men, takethem in ali-
teral Senfe, as thinking they could have no
other Meaning thanthat which is moft ob-
vious, and fall into the Error of conceiving
that to be abfurd and falfe, which is not fo,
but only according to their Mifiaterpreta-
tions; whence they begin to have mean
Opinions of the wife Men, fanfy themf{clves
much wifer, and that the former were per-
feCtly ignorant of every Thing. The major
Partof thisSect is made up of Afltronomers,
and others, who in their own Conceit are
| * won
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* wondrous Philofophers,but indeed are fuch
¢ as true Philofophers would fcarce put in the
¢ Lift of rational Beings. Thefe are Men of 2
¢ more abandon’d Underftanding than thofe
‘ of the former Sett: A curfed Generation,
¢ who prefume to cavil at theWritingsof the
‘ Holy Men, the genuaine Import of which
‘ neverthelefs,all learned Men eafily perceive.
¢ Would they only apply themfelves to the
¢ Study of Wildom, that they might hav
¢ fome Notion how Theological and Divine
¢ Matters are_to be delivered and explaine]
¢ to the Vulgar, then the Wifdom of th
¢ Ancients, and Senfe of their Writing
¢ would appear very clear and manifeft.

‘T u e third Seft, and a2 very {mall on
¢ that can fcarce be called fo with more Prc
¢ pricty than the Sun be ftyled a Species,con:
¢ filts of them who are perfuaded of the
¢ Wifdlom and Judgment of the wife Men
¢ and fec, under the Covering of the Words
¢ a true Import and Meaning,

Trus far the great Maimonides. He {peak
this primarily of reading and under{tanding
the Rabbinical Authors, but prefently goesot
to juftify their Phrafleology, and this Manne
of interpreting them, from that of the Hol
Scriptures,which he afhirms are wrote in manj
Places in a Parabolical Manner, and there
fore not to be underftood ina Literal Senfe

Maimonides hath not only given Rules
but a fignal Example for interpreting th

Holy
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oly Scriptares thus, in his incomparable
ook Moreb Nevochim. This then is one
oint on which the Fews infift, that they
ay recede from the literal Senfe of the
ords of Scripturey and then they fhall be
e cafily to prove a Refurrection.  But this
not allowed them by the Sadducees, who
hink there’s no fufhcient Authority to leave
h> plain and moft obvious Senfe,.in order
) find out fome more fubtile and refined,
t lefs true Interpretation. |

Tus fecond Point the Orthodox Fews
sintain, is, that the Refurretion may be
oved by a very natural and eafy Induction.
his fome of the Sadducees thought to be
o much to be allowed their Adver(aries 5
t this the Fews have taken, and after this
anner they argue for it.  The learned Me-
J: Bes Ifrael hath colleCted the more cele-
ated Proofs of the Rabbins of this kind
bis Treatife on the Refurrection. 1 {hall
it down here one or two of them, which
em the moft demonftrative. ¢ R. Simai in

Yerck Heleck (fays Menaffe Ben Ifrael) moft
viaently proves, there will be a Reforre-
ion of the Dead, from a Text in Exodis,
vherein GO D thus {peaks to Mofes :” [

o unto Abrabam, unto Ifaac, and unto

o ihe Name of GOD Almighty 5 bat by
o } Sovaly Teas wot Lnown to thewm o

P ; 2t A O .

s e alfo eftehinhed My Covenant with
: .. ' ‘J ) y r :"

w, tcwwe them the Land of Canaan, the

Land
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Land of their Pilgrinrage, wherein they w
Strangers. And the Rabbi thus remarks g
thefe Words : ¢ GO D fays in the Text, ¢
¢ give to them,and not to gtve to you,when
¢ it is manifeft, the RefurreCtion may be pr
¢ ved from the Law.” This is a very fatisf
&ory Proof, becaufe the Lord GOD do
not fay, He had {worn to eftablifh ot f;
fill His Covenant made with the Patriarch
by giving the Land of Promife for a Pofg
fion to the Children of the Patriarchs 5 by
by giving it to the Patriarchs themfelvs
This is plain too from the 17th of Gene
where G OD fays, I will give thee and i
Seed after thee, the Land of thy Pilgrimag
But it is evident, Abraham and the Patriard
did never poffefs the Land ; it follows the
neceflarily, that they muft rife from ¢
Dead, to the Enjoyment of the promif
Goods ; otherwife the Promifes of GO
will be vain and without Eftet.
ANoTuier Proof of the Refurredi
1s from Dentcronomy. Thus Menaffe Ben Ifra
¢ Laftly, the Ancients have given a f
‘ Demonftration, that there will be a R
¢ {urre@ion of the Dead, from the xxxil
¢ and ggth of Deut. See now that I, eve
¢ anz He,and there is na GOD with me : i
“ and I make alives I wound, and Ik
¢ And therefore it is generally faid, we m
“ anfwer thofe who deny that the Ds
“ will rile again, from this Place. Ast

far
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fame Perfon is the Subjett both of the
Difeafe, and the Cure 5 {o is he of Death,
and again of Life. From fthe placing of
thefe Words we collec the Refurreion,
¥ becaufe GOD fays firlt, 1 4ill, and after-
ward, Ireftore to Lifey Iwound, arnd I kedl.
And farther, becaufe Mofes too doth not
{cem to fpeak here of the Divine Power
only as appearing in the two contrary Ef-
fects of killing, and of making alive, with
refpect to different Perfons; but fpeaks
it as a Puonithment and Reward with-
out Reftrition. With "thele Proofs
he Rabbins fatisfy’d themfelvess to them
hey feemed fufficient, tho' to us perhaps
hey may jultly appear not perfeltly plain
nd convincing. Our blefled Saviour, in the
ath of S. Mark's Gofpel, and the 26th

erfe, gives a more undeniable Proof of 2
efurrection, from the Law, and fuch, as ap-

earsby the Effed it had, as was never ufed
fore 5 and even the Serzbes confefled he had
nlwered the Sedducees well. And as touching
¢ Dead, that theyrife 5 bave ye not read in the
ook of Mofes, how in the Bufh God [pake unto
i, faying, Iam the God of Abraham, and

e God of 1faac, and the God of Jacob? He
r w0t toe God of the Dead, but the God of the

wing 5 gye therefore do greatly err.,  None of
¢ Rabbins ufe this Text direltly to prove

"e Refurrection; but fince our bleffed Sa-
cur's Time they bave urged it to prove the

E Immor-
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Immortality of the Soul. The Fews bring Evj
dence for itabundantly from thein{piredWr
ters and Prophets ; but that is not the Poip
required here, but from the Law only. Th
Fews differ from the Chriftians in provingi
too from the Prophets ; there are feveral Tex
which they do not make ufe of, which tl
Chriftians do, and chink the cleareft : An
on the contrary, they interpret {ome oth:
Paflages of Scripture to mean a Refurrettio
which the Chriftians do not. Thus fro
Pfalm civ. 27, 30. All things wait upon Th
that Thou waycft give them their Meat in d
Scafon, That Thou giveft them, they gathe
Thon opencft Thine Hand, they are filled wi
(Good. Thou hideft Thy Face, they are troublu
Thou takeft away their Breath, they die ands
turn to their Duft. Thox fendeft forth T
Spirit, they are created 5 and thou reneweft i
Face of the Earth. Fagius hath obferve
this Text is underftood by the Fews, t
prove a Refurrection 5 and the léarned A
naffe Ben Ifrael comments thus upon it: ‘|
¢ then, when that Spirit is taken away |
¢ GOD, and the Body reduced to Al
¢ the Spirit will a fecond time return tot
° Body, and the Face of the Earth be ¢
¢ newed ; who.does not fee this muft cor
¢ to pals in the Relurre&tion of the Dead!
The Chriftians commonly underftand this
GO D’s general Providence only, in prefe

ing a conftant Succeflion of Generations!
1l
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e Earth, that when one pafles away, ano.
her thould arife.  fob xix, 25. is a cele:
rated Text among the CThriftians, but de-
v'd by all the Rabbins to fignify a Refurre-
tion, For I know that my Redeemer lrveth;
nd that He fhall fand at the latter Day upon
¢ Earth. And tho after my Skin, Worms
offroy this Body, yet in my Flefh fhall 1 fee
od. But of this Text, fays Menaffe Ben
rael ¢ There is nothing in it any way
relating to the Refurrettion. Nor doth
it appear, any of the Hebrews ever under-
ftood it in fuch a Senfe. The Meaning
and Import of thofe Words is this ; I know
that he who is the Redeemer of my Soul,
and tranflates it to a Seat of Happinefs,
is living, and eternal thro® all Agss s 1 know
farther too, that he {hall endure beyond
all Terreftrial Things.” The excellent
relate Pearfon on this Article, in his admi-
1ble Book on the Creed, animadverts upon
his Behaviour of the Fews, and higbly cens
ires them for neéglecting or refufing obftinate-
aplain and eafy Text,and fecking to prove

by a more ddrk and intricate Deduction.
Tur laft Part of the Anfwer the Fews
ave made to this Objeltion, is, T hat {uflicient
¢alons can be given, why GO D was not
lealed to make 4 clearer Revelation of this
riicle in the Law. It is bold and prefump-
ous to attempt to fathiom the Counfelsand
efigns of Providence, and efpecially, in a
F2 Point
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Point fo fublime as this, which feems to
bigh for the Reach of bumane Minds, Af
the Reafons then they offer, are only urge
as fuch according to humane Appearanc
aid no ways excluftve of {uperiour and jufts
Reafons. Thefeare the feveral Accounts o
the Rabbsns, Firlt of Maimonides : In fev
ral Parts of his Works, as particularly i
Fad Chafaka, this great Fewifb Do&or d
clares, there 1s prepared for the Soul a pr
per Spiritual Reward, or Punifhment, in a
other Life, tho’ it be not explicitely del
vered in the Law, becaufe GOD wouldt
obeyed, and ferved out of Love, and i
meerly out of a Profpect of Self-Intereft a
Reward. Therefore, when GOD in ¢
Holy Texts promifes thofe who obey |
Law, Plenty, Peace, Children, Conqu
and Enlargement of their Empire ; and ¢
the other hand, threatens the Difobedie
with Famine, War, Peltilence, Lofs of Ch
dren, and the like Temporal Calamitic
All fuch Promifes and Threatnings as tl
are not to be underfltood as the proper
ultimate Reward or Punifhment of the So
but G OD means no more by fuch Decla
tions, than that He will beftow on the O
dient to His Law, all the Means requifite
conducive to the attaining the great Sps
tual and Eternal Reward, and will not g
thefe to the Tranfgreflors of His Laws. AW

therefore, wherever GO D makes thofeiIT’
' miilc
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Wniflory Declarations in Holy Writ, He is to
e underftood to fay, If you will diligently
bey My Commands and Precepts, I will re.
nove from you all thofe Temporal Calami-
jes which might hinder and obftrac: your
Progrefs in the Study of My Laws, and the
Dbedience to them ; and if, on the contrary,
ou are ftubborn and difobedient, I will take
rom you all thofe Bleffings which may be
Means to the gaining a much greater and
ternal Happinefs. |

T u s 15 one of Maimonides’s Solutions of
e Objection 3 another is,and much the more
uft and Sublime, That all the Prophets were
ble to explain, and the Generality of Man-
ind able to compreheand the Happinefs and
njoyments of the Reign of the Me/fiub;
d therefore have fpoken very clearly and
illy on this Head. But concerning the State
glority’d Souls, they have faid nothing,
not being able to give a true Landskip of
piritual Joys, from the general Notions of
ankind, and vain Ideas from the Senfes;
d have been filent, that they might not
ilen it by any Defcription. With reference
this, they frequently quote that of Jfziah
v, 3, Since the Beginning of the World, Mes
ve not heard, neither perceived by the Ear s

tther hath the Eye feen, O GOD, befides Thee,

at He hath prepared for bim that waiteth for

72, And from hence that ancient Apcephe
‘gm had its Rife: ¢ All the Prophets

F3 ~ : have



70 The Notions of the Fews

* have prophefied of the Days of the My
¢ frah, but no Eye hath feen the Worldt
‘ come.” Another Reafon may be givey
why the Happinefs of the Meffrah’s Reigni
defcribed, and not that of the feparate bl
{ed State, viz. becaufe the former pertainst
Soul and Body both as they are here; an
therefore may be in part exprefled by Imag
and Comparifons drawn from corporeal 0
jets s but the future Happinefs in that St
is entirel y Spiritual, and relates peculiarly!
the Soul, and therefore cannot be compr
hended by any humane Mind, in the pref
Condition of Things.

THE very learned Aben Ezra offers d
Solution, which is mention’d feveral tim
alfo by Muimonides. © The Reward of f
¢ Soul, and Happinefs of a future State,
¢ exeeedmg difficult to be apprehended
¢ any Sort ; but the Law was to be adapt
¢ to the Underﬂandmgs and Capacities
¢ the Bulk of Mankind, the llliterate, Ct
* dren,and Women: And therefore, GOl
¢ in_Condefcenfion to humane [nfirmi
¢ offers only in the Letter of the Law Te

° poral Advantages and Bleflings, as Mott
¢ and Perfuafives to Obedlence yet leavl
¢ Hints {ufficient to the more Leamed !
¢ Underﬁandmg, to difcover a_ future 2
¢ Spmtual Reward of their Obedience, it

¢ a Myftical Interpretation of the Letter

* the Law. %
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* Rabbi Niffim, and Fofephus Albo, and be-
ore them R. Jehida Levita, have thus folved
is Difficulty. ¢ GOD, fay they, hath
dealt with Man after a Manner like that
which Phyficians ufe in curing any Bodily
Ditemper, who endeavour to expell the
Caufe and Fountain of the Illnefs, neg-
lecting all fecondary Symptoms, as know-
ing, upon the Removal of the Caulfe, the
Effe¢t muflt ceafe. Thus, when the firlt Ge-
nerations of Mankind, before and after the
Flood, the Defcendents of Adane and Nodb,
had all fallen intoIdolatry. (a few only ex-
cepted, as Abel and Shem) and believed the
World was from Eternity, and in its own
Nature immutable, acknowledged no Pro-
vidence, or Divine Superintendancy over
humane Affairs ; G OD was pleafed, in his
infinite Mercy to Mankind, to make vifible
Manifeftations of his Power, by Signs and
Miracles, contrary to the general Laws of
atare, and fuperiour to all her known
Yowers : And by that Means declared Him-
iclf to be a Being diftinct from the whole
Sylfem,and proved that Hedid create it out
of Nothing, and that He was poffe{s'd of a
Sovereign Power over all Creatures and
Things,of altering and changing their feve-
ral Natures and Properties, according to His

Pleafure, And from hence it was eafy to

* Paras Berefith. Himrin; Lib, 4. Gap, 41, Cuzari Lib, 1.
B, lfracl de Refurrett,

F 4 “ ina
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¢ induce them to acknowledge aProvidence;
¢ and that being admitted, it feem’d a very
¢ ready Confequence, that there would bez
¢ Spiritual Reward in a future State for the
¢ Good, and Punifhment for the Wicked.
Trus GOD dealt withMan before the Pro-
mulgation of the Law by the Hand of Mo
and much after the fame Manner under the
Law ; for even in that, GO D did not mak
a fall Revelation of a future Life, becauk
the Generality of the Ifraelites then denyd
a Providence: And therefore 1t was not y¢
the Fulnefs of Time to communicate b
them the great Myftery of a future Lifes but
firft to lead them into a Confeffion of th
Being of a GOD, and that He, by H
Providential Wifdom, did regulate and o
der all the Affairs of the World. GOI
muft therefore be allowed, according t
humane Appearance, to have acted with th
higheft Wifdom, in promifing His People3
firlt only Carnal and Temporal Rewardsa
Punithments, fuch as their grofs Imagfn
tions could have fome Feeling of 5 !

which great Goodnefs and Condefcenlio
when the Ijraelites were brought to a Sen!

of their former Error,and their Minds {eem
enlarg’d, and capacious enough for the R
ception of greater Myfteries, GOD fentH
Prophets, who made a more clear and h
Revelation of the Refurrection of the Dex
and the Life to come. Naaman the Syri
upon his being miraculonfly cleanfed of

LEPI
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eproly, breaks out into a Confeflion of the
O D of Ifrael. Now I fee, there is no GOD
ut in Ifrael.  Yet had the Prophet offer'd
o have proved from this Miracle, tho’ it
be no very remote Confequence, the Being
f a future State, and a Retribution to the
Jult and Unjult, he would, no doubt, have
erfited in his Infidelity, and look’d on
he whole Revelation as meer Romance,
0D therefore difpofed tire Minds of Men
by Miracles, prepared them, by thofe Vili-
le Acts of Omnipotence, for the Receptian
f Religion. Therefore when the Generali-
y of Mankind faw fuch numerous and ftu-
vendous Miracles wrought by the Hand of
Mofes, or of any of the other Prophets, fuch
onders as confounded even the Mqgicians,
nad  overthrew alb their Sorceriés, they
vould be forced to acknowledge, that the
Perfons who performed thefe Things muft
be endued with 2 more than humane Power,
inafmuch as all the Elements and natural
Vorld appeared obedient and {ubfervient to
their Wills and Commands,

Rabbi Baka: the Elder fays, ¢ The Retribu-
tion, z.e. Happinefsor Mifery isa matural and
* neceffary Confequence of good or tll A&tions;
‘ and therefore it was not the Bufinefs of the
‘ Law to be particular concerning them.
‘ Many Perf{ons,entirely ignorant of the Law,
* have, by a right Ule of their natural R eafon,
‘ attained to a Knowledge of a future eter-
* nal Happinefs. Therefore the Law {peaks

- ¢ not

)
)
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¢ not diftin&tly of this, but of thofe Thing

¢ only which are not neceflarily flowing frop
¢ the Nature of Things, but proceed more
¢ entirely from the Providence and fole Wi
 of GOD : According to that in Leviticus
“ Then I will command My Bleffing upon
“ you in the fixth Year, and it fhall bring
¢ Fruit for three Tears. Whoever will no
 give the Tenths, [hall be poor.  Ther
¢ fball not be one in thy Land that procure
¢ Abortion. Becaule not natural, but fuper-
¢ natural Things, were the proper Matter of
¢ Revclation, and fuch as were to be menti-
¢ onedin the Law,as confider'd to be Divine,

Rabbi Sehadyab f{olves the Difficulty aftet
another Manner. ¢ The Oracles of the Hes.
¢ then Divinities, and Pagar Nations, falfly
¢ promifed fecular Advantages and temporal
¢ Felicity : And when the Heathen Priefts
“ made thefe Prediltions, they ufed to con
¢ fultthe Heavenly BodiesandConltellations,
¢ as believing allthe Stars had anoccult, but

¢ powerful Influence on all Things in this
¢ Sublunary World. And GO D, in order to

¢ reclaimthe Ifraelites fromthis Kind of Ido-
¢ latry,and vain fuperftitiousFear of thefeEle:
‘ mentary and Celeitial Bodies,{everely prohi
¢ bited all Worfhip of the falfe Gods 5 accor
- ¢ ding to that, Thou fhalt not bow down to their
 Godsmorwor/hip them,but [balt (erve the Lord
¢ thyGOD: And the Inducementand Motive
* toQbedience was, becaufeall thofe Thing;,
whic
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¢ which the Gentile World feek after from
¢ ¢heir Gods, are only 1n His Power and
¢ Hand to give 5 He fball blcfs thy Bread and
“ thy Water, and fball remove all Infirmity

“ from thee - Thele temporal Advantages
« therefore, which were the Enticements to

¢ Idolatry, G O D makes the Motivesto His
¢ ownWorfhip: Yet notwithftanding GOD
« promifes all fecular Goods and Profperity
‘ to thofe who obey His Law, to reclaim
‘ them from Idolatry 5 there is a future and
‘ fpiritual Reward, not obfcurely menti-
¢ on'd in feveral Places of holy Writ.

T 1 & learaed * Rabbi Mofes Gerundenfis,
and Rabbi Fofeph Albo, give us an excellent
Solution of this Difficulty. ¢ That wherever
‘ inthe Law, as in Leviticus and Denteronoc-
“ w7, GO D mentions a2 Reward or Punith-
‘ ment, it isto be underftood of general Re-
“ wards or Punifhments, of Bleflings be-
‘ ftow'd, or Calamities fent, on the Com-
‘ munity of the People, and thofe muft have
‘ been neceflarily temporal and carnal,fuch as
* are frequently defcribed, and not of the pri-
‘ vate Reward ar Panithment of every Indivi.
“ dual Perlon, which muft be fpiritualand fu-
* ture, when he is nolonger a Member of the
* Community. Thus in Denteronomy GOD
‘ threatens the People : And the Lord fhall
oring thee, and thy King which thou [halt fet
over thee, into a Nation which neither thou,

¥ Paraflas Heceb Hicaring Lib. 4. Cap. 40.

Hnar
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nor thy Fathers have known : Thou fhalt bege
Sons and Daughters, but fhalt not enjoy them.
For they fball go into Captivity. *© All thel:
¢ Threatnings, all the Judgments here de.
‘ nounc'd againft the Difobedient, have
¢ refpect to the Community, and to the
¢ State of the Fews, and therefore are fecn.
 lar. For this Reafon, whenever GOD
* judges a Nation or People, confidering
¢ them in their Political Capacities, they
¢ are either blefled with the Happinef,
* of Peace or Viltory, or punifhed with
¢ the Deftruction of War and Defolation:
° This is wholly done with regard to the
¢ Merits or Demerits of that People con-
° fiderd as a Body, and accordingly a
¢ the good or ill Altions of fuch a State
‘ do preponderate, fo it is made either hap
¢ py or miferable.  And it 1s for this Rea-
‘ fon, the Juft are often involved in the
* Ruins of the Wicked, and the Wicked of-
“ ten protefted under the Covert and Sh-
‘ dow of the Juft. *Agreeable to what i
here, and by the moft ancient Ruabbin
faid, Mqﬁ*.r Egypiiw fpeaks in his "‘fﬁzd
Chafika, ¢ If a Kingdom or Country’s good
¢ Adtions, in the whole, exceed'the Impt
¢ eties and Sins thereof, it 1s treated as jult;
. ¢ but if their Iniquitics and Sins preponde
¢ rate, itisupon the whole declared to be,
¢ and punifh’d as Wicked. Thereforein the
¢ prefent Condition of Things, if the Ma

A e A W Wi s WP & =B = - T —
* Iilach, Tefhzba, Cav, 3.
. 10!
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¢ jor Part of the People behaved wifely,
¢ and obey'd the Rules and Commands of
¢ the Law, the Whole was profperous,
« even the Wicked, for a Sealon, enjoy'd
< a1l temporal Advantages and Bleflings.
¢ The Rain 1in its Seafon, Peace, plentecus
¢ Harvefts, abundance of Cattle, and Things
¢ of this Nature, were and mnft be necefla-
¢ rily common and general, fince no Di-
ftinction could be made in thefe Cafes,
unle(s by interrupting frequently the or-
dinary Courfe of Natore, And again,
on the other hand, if the greater Part of
the Community be wicked, the Jult muft
fuffer too with them 5 in the Lofs of thefe
temporary Things, the Famine, the Pefti-
lence, and the Sword, {weep both away
without Diltintion. But the dernier Re-
fort, the ultimate Adjultments, of thefe
little Irregularities, will be in another
Life : where every Soul will be rewarded
or punifh’d according to his own parti-
cular A&ting, well or 1ll.  Thus is that fa~
mous Text of Ezekiel to be underftood s
The Soul that fins, it fball die, In this
Life it is notorious Fact, that it is not fos
in another therefore it certainly will be.
* We mult then diltinguith betwixt thofe
‘ Promifes of Rewards and Punifhments,
" which are made to them confider’d asa
' State and Body of Men, the which are
“more frequently and fully urged, and

that
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¢ that fpiritual Reward or Panithren
* which is peculiar to every Perfon diftindly
¢ from the reft, and for the Execution of
¢ which another Scene of Things mult b
¢ opened. ‘ '

Tue next Objection of the Sadducees is
That #he Soul was Mortal.

T u e Moderns have made {uch gteat Ad-
vances in Science, and eftablifh’d the Im-
mortality of the Soul upon fuch undeniabl
Principles, that I fhall omit all the Metaphy-
fical Proofs, which the Fews have urged, be-
caufe they have not reach’d that Accuraty
of Demonftration, which the Moderns have
attained : Not but that feveral of the Rah
bins allo have in general argued ver
well from the Powers of the Soul, which
are independent of, and incompatible with
Matter ;5 as thofe of Thought and Choice,
alfo from the univerfal Confent of the leam
ed and wife Mcn of all Nations and Ags
as Menaffe Ben Ifracl with great Judgmen
oblerves. The abovemention’d Dector, up
on entering on a Preof of the Soul's Immor
tality, hath this noble Sentence. © It is
¢ great Argument for the Immortality o
¢ the Soul, that Men difpute whether 1t
‘ immortal or nos even hence it appea
the Soul muft be immortal, becaunfe fon
ble and clevated a Thought could not en
ter into the Mind of Man thro’ the Med
um of his Scnfes only., * But I fhall

Pfl
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perfede all Metaphyfical Arguments, and
obferve only what Proofs for the Soul's Im-
mortality are drawn by them from the Ho-
By Scriptures. And firft, let us hear what
the great Maimonides hath {aid with rela-
tion to this Poin*.,  In his Morch Nevochizm,
where he explains the Word Image, and
thereupon the whole Text, God created Maz
in His own Image, he argucs Man muft be
n the Image of, or like GOD, with re-
ot to his Soul, and not upon Account
of any Thing Corporeal, either Subftance
or Figure, becaufe GOD is a Spirit, and
herefore the Soul muft be effentially diftin
rom, and eflentially independent on Mat-
er, Thus this great Fewifh Doltor : Becanfe
Man hath in bimfelf a peculiar Powcr, which
s not in any other Creature under the Sphere
the Moon, namely an intellelfive Power and

aculty diftind from, and independent on Mat-
cr, that 15 of any of his Senfes, or the Limbs
the Body (as Hand, Foot, and the like ;)
berefore the holy Scriptyre compares it o the
find of the great Creator, which, in like
panner, doth not confift in any Organical Part,
or refult frome any Difpofition or Contexture of
Vatter,  And tho' the Comp:mﬁﬂ be between
pfinitely difproportionate Suvjelts, yet Man,
pon Aecount of the Divine and Spiritual ln-
et in bim, 15 [aid b0 be made in the Image
" God. ‘The molt learned Rabbi David
ioehiy in Commenting on the Word &%,
!i;‘l;f{?c‘,
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Image, obferves, that there is no Neceflit
in the Text to prove by Induction, that th
Soul, becaufe of its Spiritual Nature, wa
faid to bear the Image of GOD 5 for th
Word in its firlt and prime Senfe fignifi
not only Corporeal Likenefs or Similitude
which is geperally Likenefs in Figure o
Colour, but alfo a Metaphyfical Habit c
Ratio of two Things to each other, a Like
nefs of Spirit to Spirit, as well as Bodyt
Body. Thus he; * Image and Likenefs fom

times import a Corporeal Similitude, fuch
78 convey'd to us by our outward Senfes, anl
Sfometimes an Incorporeal ome, not knowahle!
Senfation, [uch as can be apprebended by th
Mind only. And in fuch a Senfe is it |
be taken in this place, Letus make Man i
our own Image, in the Image of God created i
him,and in onr Image and Likenefs. The leat
ed Menaffe Ben Ifrael ules this Proof of th
Spirituality, and confequently the Immort
lity of the Soul. [t is evident, the Souli
Spiritual, becanfe 1t doth not depend on
Body, nor is formed ot of any Powers of Mo
ter, as the Souls of Brutes are,_ but is breat

into Man by God. Thus the holy Script
in giving the Account of the Produltion o

‘0 9B DMYD SO NIGT My oSy !
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ber Things, fpeaks after this Muanner : Let
be Earth bring forth ber Increafe, let the Wa-
r bring forth. But when Mention is made of
fan, itisina different Manner: And God
med Man of the Duft of the Earth, and
cathed into bis Nofiribs a living Soul.
Maimonides, in his Preface to Pirgue A-
th, takes notice of certain Names gi-
n to the Soul in the holy Scriptures, which
prefs the feveral Powers and Facnlties,
me of which it poflefles in comthon with
her Creatures 3 and therefore fuch Names of
¢ humane Soul, as import any of thofe Pow-
are fometimes beftow’d on the brutal : We
ve no Words in Englifh, which do exaltly
prefs all the Cafes 5 aud therefore 1 muft
y in general, the Fews had Words which
prefled the Animal, Vegetative, and In.
leGive Sonl: And occafionally as the
ul of Man was fpoke of as exerting any
wers and Operations of any of,thole Souls,
was called by that Name : And fo when
her Creatures were defcribed performing
y meerly Animal AGions, they were {aid
have that Soul: This little Ambiguity,
r want of 4 due Knowledge in the Origi-
ls, gave Occafion to f(oinic to imagine,
at the holy Scriptures {poke of the Soul of
an and of Beaft as one and the fame, be-
ufe it was obferved they frequently had
i and the fame Name; But all the Terms
> not thus loofe and iinfeftrained ; thete
: two Names folely apptoptiated to the
bumané
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humane Soul, and which we never read in th
holy Scripture, were communicated to any
other Being or Creature : Which fhew
plaialy, they believed it perfetly differen
from the brutal Soul. Thefe incommy
nicable Names (as I may call them) are ng
always ufed when the humane Soul 1s {poks
of, but fuch Powers only as the Soul the
exerts; it is fufhcient, that it hath peculix
Names, which are on fome Occafions mad
ufe of : As GOD hath {everal Names, in H
Jy Writ, as Elodim, Shaddai, Adonai, b
hath alfoanincommunicable Name, Febovi
which proves they believed Him a Bein
different from all others called Gods.
Menaffe Ben Ifracl hath a very clear A
count of thefe Names of the Soul, whic
for a farther and full 1lluftration on th
Point, I thall put down here. Thus k
“ It hath been ingenioufly and learned!
¢ obferved by the ancient Rabbi's,in Berefhi
“ Raba, that the Soul of Man hath fm
¢ Names, Nephefh, Ruach, Nefhemah, Kajd
 Jechida, from {ome Places of Holy Scry
¢ ture which they quote. Thefe Names
¢ given the Soul in different Refpects, an
¢ according to various Ways of Confiderin
&
¢

it. It is called Nephefh, becaufe it hath
vegetative Power, whereby it occafion
the Growth of Man. It is called Ruaig
as having a Locomotive and Senfitive I
culty, by which a Man moves, and haj:

“ Scofation. Tt 1s called Nefhernah, as ha\rih [
6 t .
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¢ the intelle¢tive Faculty;: which diftingui-
¢ fhes Man from all thé mute Creatures :
¢ For Nefberrah is derived from Shamaim,
‘ Heaven, either becaufe the Soul comes
¢« down from Heaven, or becaufe it is of a
¢ Heavenly and Spiritnal Nature : Therefore
‘ this Name is never read, in the holy Scrip-
‘ tures, as given to Beafls, but to Man on- .
“ly. It is called Kajah, becaufe by means
‘ of his Soul Man lives and is immortal,
‘ And laftly, its moft excellent Name is Fe-
¢ chida, or one, or fimple, denoting it to
‘ be a Subltance different from the Body
‘ for all the Members of the Body are com.
¢ pounded _of Matter and Form, but the
Soul 13 a {imple Eflence or Form, and im-
material. In like manner, the Ancients
thought the Soul to be one fimple Subftance,
but endued with feveral different Powers,
and that the vegetative and fenfative Powers
exilted after a much {uperiourand more ex-
cellent Manner in Man, than 1n Beafts or
inPlants : And that thefe different Names
are given the Soul, from different Powers
and Faculties.

TuE third Obje#Fion of the Sadducees
vas, * GOD had promifed only carnal
hewards and Punifhments in the Law.

Turs Objztion is much the fame with

he firt, and after the fame manner anfwer'd
vthe Fews, It is own’d as before,that the fu-
ure {piritual Reward is not revealed in ex-
rets Termss but may very calily be
G 2 col-
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colleGted from the Law. The Rabbins detzr.
mine very authoritatively 5 the Bufinefs of o fu
ture Life is as manifeft and as clear as the Sux,
to any one of Underflanding. The Reafons
why the fpiritual Reward is not declared i
the Letter and exprefly, are the fame as why
the Refurrectionisnot. Yet there feemsto be
inthe Law one clear Text,a demonftrative Ar.
gument, out of the Writings of Mofes, i
the sth Chapter of Genefis. Enoch walke
with GOD, ard was not © For GOJ
took him. Thefe Words (as Bithop Byl
and Menaffe Ber Ifrael obferve) all Mg
that have read them, both Fews ani

Chriftians, bave always undesftood of th
Tranflation of Emoch [either in his Sou

- only, or in his Body and Soul together]t
heavenly Blifs, after a vertuous Life fpen
among that vicious and wicked Generatio
of Men. Here then we find in the Law
fomething more than a Promife, even a
Inftance of fpiritual Reward and Recon
pence of Obedience. Here we fee Ewud
fet out as an illuftrious Example to all fucceed
ing Generations, of what GOD would b
ftow on all the Righteons in another World
Enoch alfo was in his Life-Time an ope
Affertor and Preacher of the Do@rine of
future Life, and of fpiritual Rewards an
Punithments therein, as is manifeft from
Jude, who aflures us that he fpake and pr
phefied of GOD's Coming with thonfands |
Susnls, l
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Po

“Wdints, or boly Angels,to judge the World., Of
"WRhis Prophecy of Emoch, and his miraculous
"W ranflation, (which was{o certain a Seal and
"M onfirmation of the Truth of them) the
,e fews were very well informed from their

Zobar, and therefore muft have in this In-
ance all that can poflibly be required to
ake a Demonftration: A moft anclent
radition, as in Emoch’s Prophecics, an Exa
mple in Ewoch’s own Tranflation, and a
roof in their very Law, as in the Text,
noch walked with GO D, and was not : For
OD took him. WNay farther, their great
giflator, Mofes himfelf, was a {ignal Evi-
nce of a future fpiritnal Reward: His
refervation ac¢ hus Birth, and the Series of
s whole Life and Ations are one continu-
| Miracle. By what.a fignal Providence
as he faved from the general Fate of his
ountry-Men, who were all deftroy’d by
e tyrannous Sword of a jealous Monarch ?
'hat humane Motives? What reafonabls .
opes and Encouragementspufhed him onto
dertake the Heroick Enterprize of Deli-
ting the Fews from the Egyptian Slavery 2
buld Ambition and the Luft of Power tempt

m? Why did he then refufe to be called
¢ Son of the mighty Pharoah’s Daughter,
thofe Times, the greateft Monarch in the
orld 2 Could not the Egyptian Court furnifh
ample Scene for Ambitiontoact in? and was
tthe Power and endlefs Wealth of 2 warlike

G 3 Nation,
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Nation, proper Materials for an enterpri
zing Spirit to'work with, and attempt migh.
ty AGions? Coulda Thirft of Glory make hin
abandon the Egyptien Monarch’s Court, ang
join himfelf to a poor, defpifed, and cowardly
Herd of People? Orf{uppofe him addied ta
fenfual Pleafure: Did Wildernefles,Defarts of
Sand,and barren R ocks, promife {uch Seenesf
thofe luxurious Joys, as Egypt, fruitful tos
Miracle, vifibly ofter'd ? No, Mofes wasnc

thus meanly ambitious, did not terminat
his low Hopes in thefe vain tranfitory En
joyments; fome higher and nobler Obije

charmed his exalted Mind. By Faith M
Jes, when he was come ta Years, refufed toh
called the Son of Pharaok’s Danghter, choofin
rather to [uffer Aflidion with the People f
G O D, than to enjoy the Pleafures of Sin for
Seafon 5 efteenring the Reproach of Chrift grea
er Riches than the Treafures of Egypt. M
then believed he thould have a fpiritnal R
ward in a future Life, and upon this Prind
ple undertook and glorioufly accomplift!
the Delivery of the Jews, by the afliftanc
of the mighty Hand and out-firetched Armd
GOD Almighty. This is an Argument fr§
quently inii{ted on by the Rabbinsin their W

tings ; that Mofes will be rewarded for bi
Heroick Vertue, they certainly perfuad

themfelves from the Notions of the Goox
ne(s and Juftice of GOD: But the gre
Prophet had no Reward here, had not th

{ €l
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mporal Blefling of this EarthdyCanean, but
aly faw &, and died, and therefore muft-
fluredly havea R eécompence itia futiée Life,
But Mofes was from his Nativity diftin-
ui'd by a miraculous Providence. The
ews have 2 Tradition, as the famous Hifto-
an Jofepbus i his Antiquities records, thae
10D appeared to Amram the Father of Mo~
s by Dream, and promifed him a Son, who
ld, in due Time, deliver the Hebrews frone
e Egyptian Bowdage. This divine Oracle,
d not fo much the common Ties of Natu-
| Afteltion, prevailed on Amrar and his
ifeto preferve Mofes, notwithftanding the
ue! Tyrant’s Edict to the contrary. And
this Tradition doth that Text probably
lude: By Faith Mofes, when he was born,
s hid 3 Months of his Parents, -becaufe they
v him a goodly Child, and they were not a-
id of the King’s Commandment. . From
8 Tradition, from the miraculous Cir-
mftances of his Birth and Prefervation,
d from his Heroic Behaviour ‘thro’ his
lole Life, the Rabbins have argued, and
d believe, that fince upon this Stage of
¢ he went apparently without any Re-
ard, that GO D had laid up for him in a-
ther Life an exceeding great Reward.
ANoTHER great Proof of a Recom-
nce is drawn from the Afflittions and fre-
ent Captivities of the Fews, the Favou-
: People of GOD. The Rabbins argie,
G4 that
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that fince the Jews, notwithftanding they
are the chofen People of GOD are. hen
in this World fubjected to long and hard C
lamities and Slavery, that GOD will here;
ter reward themfor their Obedience,in anc
ther and better Life. 1fhall clofe this Arg
ment with an excellent Quotation from Rai
Levi Barzel which fpeaks clearly to this Poin
¢ Ifit thould be farther enquired, Have y.
¢ notdeclared that the Foundation of all yo
¢ Reafonings is, that the People of Ifwe
¢ ate a Peculium, or Part chofen from tl
¢ World ? Bat how can this be true? Wh
¢ they bave vifibly fuffer'd fuch Banithma
‘ and Afllitions for many Ages patt.

¢ anfwer, itis a known and allow'd Prin
¢ ple among all Mankind, that the Lord:
¢ the Univerfe hath created two Worls
¢ the World of Bodies, and the World ¢
¢ Souls : The World of Bodies is nothin
‘ is Vanity, if compared to the Wo:ld:
¢ Souls. Theformer is like a Shadow whi
¢ pafles away, but the latter remaios for
¢ ver and ever. Since therefore the Sol
¢ the principal Part of Man,and that endu
¢ for ever, and the Body is only as it wet
¢ Veflel and Receptacle for the Soul, fo
¢ little Time ufeful, and then corrupts
‘ and perifhing, GOD hath, asan I
¢ ritance, appointed his People the Wc
¢ of Souls, which World 1s eternal,

I-l
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whole Pleafures are endlefs and incompre.
henfible.

Ix the fourth Place the Sadducces objelk,
The Prophets themfelves believed the
Sonl to be mortal, and that there wonld
be no Refurrelion of the Dead.

T o fill up the Meafure of their Iniquities,
s Menaffe Ben Ifrael informs us, the Hereticks
sndeavoured to draw the infpired Authors
l(o into 2 Society and Partnerfhip of their
Atheifm and Infidelity. I (hould be too te-
Jious, if 1 fhould collett all the Paflages
of the Holy Scriptures which they wrefted

o the fupporting their Herefy : I fhall give
bnly a few Inftances,in the more famous, and
cemingly more valid Texts. In Pfalm vi.
etead s Im Death there is no Remembrance
of Thee s in the Grave who [ball give Thee
Thanks ¢ PL 1xxxviil. Wilt Thou fhew Wor-
Jers to the Dead ¢ Shall the Dead arife and
raife Thee ¢ Shall thy loving Kindnefs be de-
lared in the Grave, or Thy Faithfulnefs in
Deflruition 2 Shall Thy Wonders be known in
be dark, and Thy Righteoufnefs in the Land
of Forgetfulne[s 2 Pf, cxv. The Dead praife
wt the Lord, neither any that go down into
bilence.  And In Ecclefiaftes : For that which
befallesh the Sons of Mew, befalleth Beafts s
ven ome thing befalleth them: As the ome
dieth, fo dieth the other 5 yea they have all one
Breath, fo that a Man hath no Pre-eminence
tbove @ Beaft: For all is Vanity. Al go unto

one
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one Place, all are of the Duft, and all turn 1,
Duft again. Who knoweth the Spirit of Ma
that goeth upward, and the Spirit of the Bedf
that goeth downward to the Earth? Anda
gain: For the Living know that they [ball die,
but the Dead know not any tlviﬂg, neither have
they any more a Reward, for the Menmory of
them is forgotten. Aund again: Whatfoeve
thy Hand findeth to do, do it with thy Might,
for there is no Wark, nor Device, nor Know-
ledge, nor Wifdom in the Grave whither tha
goeft.  And agaio in Job vii. 7. O remen-
ber that my Life is Wind 5 mine Eye fhall m
more [ee Good. The Eye of bim that hath feen

me, fhall fee me no more: Thine Eyes are upor
me, and I am not. As the Cloud is confumed,

and vanifbes away 5 [0 he that goeth down by
the Grave, fhall conze up no more. He fhall re-
turn no more to his Houfe, neither (ball bi
Place know hine any more. And again in Chap,
xiv. But Man dieth, and wafteth aways 1y,
Max giveth up the Ghofl, and where is he!
As the Waters fail from the Sea, and the Flood
decayeth and drieth up : So Man lieth down,

and rifeth not till the Heavens be no more s thy
Mall not awake, nor b raifed out of their Sleey
T hele are the chief Places of Scripture which
the Sadducees bring to {upport their Opt-
niors. The Paflages quoted from the Pfalms
are interpreted by the ablelt Dodtors among
the Jews, and clpzcially from Zehar, 2 Book
bighly valued among them, to 1mport no

More,
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jore, than that this Life is the only Stage
or Vertue te be exercifed in, and all good
nd heavenly Difpofitions to be acquired.
foture State is peculiarly fet apart for Re-
ards and Punithments, as our Holy Gofpel
veaks, As the Tree falleth, fo it lies; In
hatever State we are when Death takes us,
e muft continue in to all Eternity. Itis
e famous Cabbaliftick and Platonick Notion,
at the Souls of the Impious ftill perfilt in
ir Impiety, and that the Holy perfevere
1 an indefetible State of Holinefs. David
herefore intreats only for a Time of Repen-
ince and Amendment of Life, wherein he
ight attain thofe vertuous Difpofitions as
ight make bim eternally happy. 1o give
wks, to declare GO D's loving Kindnefs,
) reake kwown bis Wonders and Righteonfnefs,
e Alts of Religion, are Practick Vertues;
d the Worfhipping GOD is frequently
kprefled. by thefe Phrafes in Scripture, and
e Pfalmift intreats GOD's Mercy for a
nger Date of Life, to form holy Habits
his Mind,- and fit him(e!f for the Aflem-
y of Angels, and Enjoyment of GOD.
t in the Grave there is no Opportunity
r Altion, nor Room for Repentance or
mendment of Life 5 much lefs for high
nprovement and Progrefs in Vertue. And
| thofe Phrafes ufed by the Pfalmift ex-
¢fs fo many A&s of Penitence, in which
¢ Jews were very exad, (the Moderns
- ) would
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would {ay rigorous, or fome other more harfy
Word) which the Reader may obferve froy
Maimonides's Treatife on that Subject,
Tue next Quotations are taken froj
Ecclefiaftes, Texts always wrefted by th
Atheifts to their own Deftruttion. = Thj
would afford a great Field of Difcourfe
but I (hall anfwer in general, and fo as¢
give a Key to the whole Book. Menaffe Ba
fﬁ-ael, in his admirable Work called Cons
sator, hath, with great Judgment and Sag;
city, and extraordinary Learning, adjnl%
the feeming Difagreements or Contradictions
in the Holy Scriptuare 5 and in his third Pa
has taken notice of feveral in Ecclefiaf
and reconciles them. But there are 1n thi
Book manifeft Atheiltical Propolfitions, an
plain Contradittions, neither of which ca
be {uppofed to be Affirmations of the Holy
Spirit of GOD, A Man of moderate Ur
derftanding cannot be guilty of fuch a Faul
in fo fhort a Treatife, much lefs the wild
of Men, Solomon, and infinitely lefs the Hol
Spirit of GOD: It is therefore plain and
evident, that the whole Book is wrote s
Form of a Dialogue, where an Atheift st
troduced advancing his impious Tenets it
an open and clear Manner, which Solom:
in his own Charaer oppofes; and thercfort
in the Clofe of the Book, Solomor, in OpfgR
pofition to fome Text which went before

and gave a Loofe to irregular Defires, fajyt's
| i
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Xemember now thy Creator in the Days of thy
wthy and then makes a very noble and
eautiful Allegorical Defeription of old Age
nd Youth. And tho’ before, in the Cha-
Ger of the Atheift, we find this Text, Who
oweth the Spirit of Man that goeth upward,
the Spirit of the Beaft that goeth dowmward
the Earth 2 Yet in the End of the Book,
ter a Confutation of {uch impious Notions,
: aftirms in the moft explicit Terms: Thes
dl the Duft return to the Earth as it was,
d the Spirit fball return to GOD who gave iz,
nd at the laft ¢ Let us bear the Conclufion of
e whole Matter; fedr G OD, and keep his
mmandments 5 for this is the whole Duty of
m. For GOD fhall bring every Work into
dgment, with every fecret thing, whether it
Good, or whether it be Evil. This is the
(e of the Fewi/b Doltors on this Book.
Job is the next whom the Sedducees ima.
ed to declare there was no Providence,
r Refurreftion of the Dead, nor future
tribution. Some of the Fews have been
Opinion, there never was any fuch Man
fob, but that the whole Book is a Para.
5 but mach the greater, and more learn.
Part of them, believed firmly that it was
ftory, and Matter of Fa&. The Text in
ekiel, where GOD fpeaks of Fob, Noabh,
1 Daniel, is ufed as a Proof, becaufe they
iceived it very abfurdt o think, that 7o,

t were only a fabulous Chara&er, would
be
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be joined to thofe ‘two other real Perfon
Noah and Daniel. Mofes is {uppofed tol
the Author of the Book of Fob, by the o
Rabbins 5 and the Paflage before quoted, 2
feveral others, are allowed by them to g
pofe the Notion of a Refurrection 5 and th
have endeavour’d to find Salvo’s for thofeu
guarded Expreflions,namely,that theViolen
of hisPains, and Grief extorted them fry
him ; and that he was to be excufed for wh
was utter’d in fuch Anguifh of his Heart,ef
cially fince at the Conclufion he repents hj
of his wicked Opinions. Muaimonides enda
vours to alleviate the Guilt of this Bely
viour, by faying, that he lived beforet
Law was given, and had nothing but
Kabbala, or Noichichal Traditions, to guil
himfelf by ; and therefore may be pardon
if he ran into fome erroneous Tenets: B
this is to give up the Queftion entirely, 2
yield all the molt violent Sedducee could d
mand. But Mairzonides gives us an Epitos
of this Book and Scheme, of all the Re
{oning in it, in his Moreb Nevochin 5 whe
in he (hews, that certain general Opintons
Men concerning Providence are difcufled!
Dialogues between Fob and his Friends ;2
that Elihu’s Account of GOD’s Regulat
of humaneAffairs,comes the neareft theTrut
and is that which convinces fob of fomeM
{takes, and his Friends of very great Err
I have obferved, that Menaffe Ben Ifrael, "8

Ol
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other Rabbins, who have occafionally fpoke
of Job, bave takenaall they have that is good
from Maimonides : 1 fhall therefore tranflate
the main Parts, which may clear up all Dif- -
ficulties, and fhew that every thing is {poken
s proper to the Character only,and not.asb-
olutely trues and therefore fome erroneoud ..
otions are affigned to Fob, and many to his
riends, as part of general Opinions about
rovidence 3 all whicharereltify'd afterwards
nthe Clofe of the Book,where Elibu reproves
hem all, fums up their feveral Arguments,
nd determines what ought to be held as
ey to which Sentence Job agrees at laft,
nd repents of his own Errors. But what

horoughly convinces Fobis,the Speech GOD
akes to him ; for after that wercad: Then

fob anfwered the Lord, and faid, I know that
how canft do every thing, and that no Thonght
in be with-holden from Thee. Who 1s be that
deth Counfel without Knowledge? Therefore
ave I utter'd that I underftood not, Things
0 wonderful for me, which I knew not.  Hear
befeech thee, and I will (peak : 1 will demand

Thee. and declare Thou unto me. 1 have
ard of Thee by the bearing of the Eary but
w wrine Eye feeth Thee. Wherefore 1 abbor

felf, and vepent in Duft and Afbes. Here
b manifeftly retradts his former avow'd

ninions, which are to be confidered as Er.
s in an excellent Man, and written only
rour Example. [ {hall only add Maimo-

#idess
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nides's Account of 7Fob's Priend’s Notion, his

Explanation of what is meant by Leviathy
in GOD’s Speech, and what he collets frop

the whole. Thus Rabbi Ben Maymon. © El.
¢ phaz, maintains, that all which happen'd t
¢ Jobwasa juft Judgment from GOD,that hy
‘ was guilty of many foul and abominabl
¢ Sins, and deferved fuch fevere Tteatment
¢ asis plain from that Text : Is not thy Wi
¢ kednefs great 2 and thine Iniquities infinited
¢ And affirms farther, that all his goof
* Works and Sincerity, on which he pr
¢ fum'd, and imagin'd himfelt fo perfed
¢ were not fufficient to make him fo juft an
* meritorious before GOD, but that b
‘ might be juftly punithed. For, behold A
¢ puts no Truft in His Servants.and His Ang
* He charged with Follys how mmch lefs o
¢ them that dwell in Houfes of Clay, why
¢ Foundation is in the Dﬂﬂ, which
“ crufbed before the Moth: And this Op
¢ nion thro’ the whole Book El:phaz co
¢ {tantly maintains, that every thing isju
‘ and right that bappens to Man, althougt
¢ the Imperfe&tions and Reafons may beu
¢ terly unknown to us, upon account
¢ which Men may be juftly liable to Punit
¢ ment. | |
Bildad the Shubite's Opinion was, ¢ Th
¢ thefe Irregularities in the prefent Dift
¢ bution of Things might be adjufted in
¢ future State; either that Fob might ba

finn
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finn'd in a State of Pre-exiftence, and de.
(erved thefe Calamities, or if he had not,
¢OD could make him abundant Recom.
pence in another Life 5 and-that all Things,
even the prefent Misfortunes, would pro-
cure him a greater Portion of Happmefs
in 2 future State. This is plain from the
Text : If thon wert pure and rpright, furely
now be would awake for thee, and make wh:
Hiditation of thy Righteonfnefs profperous.
The' thy Beginning was [mall, yet thy latter
End flould greatly increafe. |
Zaphar the Naamathite maiatain'd, ¢ GOD
doth all Things according to his Will 5
and no Reafon is to be asked, or given,
why he doth this or that. Therefore his
Adtions are not to be fcann'd by our Ap-
prehenfions of Wifdom or Equityy our
Underftandings are too dark and limitetl
to comprehend the deep Myfteries of GOD,
wiofe Right and Prerogative it is, to.a(t
fo, only becaufe he wills to act fo. This
he means, when he fays to Job: But Oh

that GO D would [peak, and aper bis Lips
againft thee, and that he would fhew thee
the Secrets of Wildom, that they are dowble
to that which 1s. K mow-therefore, that GOD
exaFeth of thee lefs than shine Iniquity de-
crveth,  Canft thon by fearching find out
OD2 Canft thou find ont the Almigirty
unto PerfecEion 2
' Wuat makesithe greateft Part of GOD’s
Speech to Feb, is, the Defcription 02 the
eUs-

h
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" Leviathan, whichis a fititious Allegori
¢ « .
_ Creatore, one wherein is fuppofed to }
an Aflemblage of all the Powers and Py
* perties of all Creatures, either four-foot
‘ Beafts, Fifhes,or Fowls of the Air s and;
¢ the difperfed Powers of Corporeal Bein
¢ are confider'd in a very magnificent Ma
“ ner under one Character. And the Scq
¢xand Intent of this Figure 1s to informa
¢ Minds, that we can no ways comprehe
¢ how all Beings are renew'd in their {o
¢ ceflive Generations in this World ; nor
¢ ter what Manner the Natural Faculi
¢ which we obferve in Creatures, are
¢ them, or begin to be, Since theref
¢ GOD’s ordering thefe lower Creatun
‘ His Providence over the mute Creatt
¢ is perfectly incomprehenfible to our U
¢ der(tandings,and we know only that G(
“ alls after an infinite {uperiour Manner,:
‘ His ordering and difpofing Providenct
¢ much above any thing we may call arg
‘ lating and providential Care among «
‘ fclves. Here therefore we muft ftop, :
‘ belteve (as Elibu {peaks) His Eyes are
“ the Ways of Man, and He [eeth all his Goi
“ There 15 no Darknefs, nor Shadow of Dt
* where the Workers of Iniquity may hide t
‘ felves, But, that His Providence 15 w
¢ derfully diffcrent from any thins wh
‘ may bear that Name among us, His (g8
¢ over His Creatures is not the fame as?
* over our Affairs and Things; nor cant
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be comprehended under one Definition, ag
fome vainly imagine, They have nothing
in common but a Word, a Name., For as
is Ways of A&ting and Operations are in-
finitely different from ours, or asall Works
of Art are difterent from the Produéions
of Nature 5 fuch alfo is the Difproportion
nnd Difterence between GOD’s Regula-
jon, Rule, and Providence, over all Natu-
1l Beings, and our Ordering, Governing,
ind Care over our little Artificial Affairs.
‘Tue Scope therefore of the whole
ook of Fob was, to eftablith this as an
Article firmly to be believ’d, That we
night learn from the viflible Powers of Na.
ure, and that exalted Manner in which
hey a&, to avoid the Error of thinking,
hat the Dominion, Regulation, and Pro-
idence of GOD, is the fame as the -
overnment, Regulation, and Providence
f Man in their Concerns. And were Man
nly firmly perfoaded of this Principle,
othing in the-prefentCondition of Things
yould feem fo hard and unaccountable, as
0 make him -entertain Notions of GOD
nbecoming His Majefty, or foolifhly
ondt, whether GOD knew this Secret,
rtook Careof fuch a feeming Irregularity ;
it would rather be wrapt up in ardent
ove and Admiration of the Majelty of
leaven, and fay as Fob did, after a tho-
ugh Confideration of this Matter, Where-
H 2 ‘ fore
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¢ fore I ubbor myfelf, and repent in Difi 4
¢ Afbes.

Tue fifth Objed#ion of the Saddurers
That the Refurre&ion is impoffible.

Wxo can prefinmne to Tet Bounds to infin
Powet,and {ay, Omngpotence cango thusk
and no farther ? Whatever dovh not intve]ve
itlelf a maoifeft Contradittion, is alwan
be lnok’'d on as poflible : And tho’ the i
racle of a Refurrettion be very arduows 4
difficult, if we catinot point out, and
our Finger ‘on fomething as manifeft a'G
tradittion, as that a Thing thould be:
not be at the fame time, that there may
a Sqmre, whofe Diagonsl and Side|
equal, or 2 {olid Angle equal to four i
right ones, we ought to affent to.the T
of #. Let us ‘thenr confider wherein
Impoftibility of a Refurre®ioh: confil
cording to the Srdducees, and whete 1
invincible Difhculty they point at. 11
confine myfelf to [peak hete of twou
but in which their whole Strength lies. |
firlt is Phyfreal, and prodeeding froft
Conf¥itution of Things; ‘and the other
eql, or drawn from Circumftances i
Law of Mofes. ''The firlt Difficulty wht
common with the Seddwucees, and all!
difpuate againft the Refurrettion of #he §
Body, 1s, that our Bodies are plainly |
in a continual Flux, and laftly afcer De
when all the Particles are {catter'd thro
general Mafs of Matter, fome unite 4




Concesning the Refurre@ion. 101

ith every Kind of Animals and Things,
nd by fuch a fecond: Encorporation may be-
yme Mat’s. preper Foad, and again unite
y another humase Body, and become Part
it. ¢ Is it not then (fay they) impoffible
for thefe Parts to be raifed in the Refur-
retion, with thefe feveral Bodies? which
notwithftanding muft be, if the fame Bo-
dy be raifed.

Tri1s is the Objetion put in the ftrong-
t Light.  But 1t would be.very ealy to in-
nt Theories enough, of the Refurrection
the fame Body, perfetty freed from-thefe
ficalties, nay enough hath been already
id by modern Philofophers.  Suppoling
evenhoéch’s Opinion to be true, that every
imaane Body hath an-original and immuta-
e Staneen, which. is.only {welled up, and
ed by a2 Quantity of extraneous Flu-
sand flethy Subftance, and the Blood, the
fh, and all the grofler Parts, be only con-
erd as Cloathing to the finer Stamine,
ich only are the real humare Body. It is
ain then, a Nation of Carnibals could not
afion -any Perplexity or Confufion in a
(urrection, finee the true original Stamina
uld always continue the fame, excepting
ly their having different Diftentions, at
terent Ages and Times, and tho after
ath a2 humane Body, that is the true Sts-
4, fhould be eat, it would onlv att like
ne other extraneous Food, ahd fill up the
; Other Stamina, but never become a-Part

H 3 of
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of the firlt. Or, fuppofing Lesbnitz be;
the Right, as to his eternal Principle of ]
dividtiation in the Body. Or the Notion,
our Athenagoras be exalt, and there be a
cultar Food appropriated for every Cre
ture, and whatever is different from that,
conftantly feparated from the Body by foy
Secretion, and never (o joins as to becom
one withit. Any of thefe Hypothefes wi
tully anfwer all Difficulties of this Kin
And yet  Loevenhotch’s Opinion defervy
perbaps, a better Name, and feems eft
blifh’d on certain and demonftrative Expen
ments, and is confirmed by plain Inftane
in other Cafes, from all Vegetables, whi
contain in their Seed complete organ
zed Trees in Miniature. The Notion of
Jews, concerning the Bone Luz was the [an
in Subftance, as the Opinion of the Moden
about the Stamina, and very nearly reles
bled the eternal Atomeof Leibnitz. The Fou
in like manner, believed the deed Body wor
Jpring up from this incorruptible Bone,
acquiefced in this Solution to the Difiicul
as finding it in their admired Book of Zob

Taere is a farther Objeltion dras
from that Precept in the Law of Moy
whereby the younger Brothers were oblig
to marry the elder’s Wife, upon his Decea
without having any Children. This isin
quently to be met with in Rabbinical Book
but I fhall choofe to ftate it as found in th

boly Gofpel, becaufe it muft be owned, t

I
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My have not made any tolerable Anfwer
it, Thus in St. Mart. xxii. ver, 23. The
me Day came to Him (our blefled Saviour)
Sadducees, which fay there is ns Refurre-
on,and asked Him, [aying Mafter,Mofes faid,
e Man die, having no Children, bis Brother
ll marry his Wife, and raife up Seed unto bis
other. Now there were with us [even Brethren,
d the firft, when be had married a Wife, de-
fed, and baving no Iffue, left bis Wife unto
Brother :  Likewife the [econd alfo, and
e third, unto the [evemth : And laft of all
Woman died alfo. Therefore, in the Re-
relfion, Whofe Wife (hall fhe be, of the feven?
v they all had her. And this Ojetion is
more force than generally conceived,
canle it was the popular Notion of the
ws, that they fhould rife from the Dead,
take Pofleflion of an earthly Canaan,
d confequently to a full Enjoyment of
mal Pleafures 3 in which State, as hath
en obferved before, they fhould marry
d beget Children: And upon admitting
15 as a true Principle, which was generally
mitted by the Pharifees, it was utterly
pofiible to adjuft the Marriages in another
fe.  The Rabbins have labour'd indeed
reconcile thefe two Notions, but were
ot able, QOur blefled Saviour hath given a
Il Solution, Fefus anfwered and [asd unto
e, ye do err, not kyami;zq the Seriptures,
r the Power of GOD : For in the Refur-

Yion they neither marry, nmor are givern in

H 4 Mars
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Marriage;, but are as the Angols of GOy
Heaven. And when the Multitude beard th
they were aftonif'd at His Doltrine.

" Tuave now gone through what I pre
pos'd to fay concerning the Fewifh Notionq
the Refurre&tion, proved their Belief of j
from their molt ancient and authentid
Rablinical Books, their Mifre and Zohe
from the concurrent Teftimony of their D
tors of the greateft Note : I have given the
final Caufes of the Refurrection, and {hew
that they believed, that the fame Body
all Mankind would be raifed. I have ftats
the Objetions of the Sadducees, and coll
Cfed the Anfwers of the Fewifh Doltors on
to them, which will be a Tafte of Rabbs
cal Realoning. 1 have omitted {cveral a
rious Points of Jewifh Learning concerm
this Doltrine, and noble Hints of our gr
Picock, and other famous Doltors of 8
Jers, as conceiving they would be im
per for fuch an Englifp Treatife. T b
been wholly filent concerning fome v
confiderable Topicks, which arean immedi
Scquel of the prefent Subjety as, the Milx
un, or temporal Reign of the Meffzab up
Earth, the fecond Refurreétion, or Tranl
tion to Hcaven, and Confummation of

Things s becaufe I would not deviate frg
my Sabiet.
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ITHENAGORAS,
And his ReEmains.

HCWPH?;.W-;‘T* AHAT was the SUb]C& + of
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Al S. Paul’s famous Sermon in
B4 the Areopagus at Athens, Fe-
fus and a Refurveilion, are

NS e g ‘}"
‘??:5‘2*‘?} the two Points here difcour-
ed on by the great Athenian Philofopher,
ind Chriftian | Athenagoras. The Honour
of the Firft he defends in his Apology, and
e Truth and Certainty of the Second he
roves in his Difcourfe on that Head. The
Importance of the Matter, and great Chara-
er of the Author, are fuch as will deferved-
ly engage our deepeft Attention: Each of
them {eem mutually to advance and fet off

the
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the other : The Philofopher’s extenfive Ge.
nius, and large Compals of Learning, ena-
ble him to {peak of his Subjeét with a due
Luftré¢ and Magnificence of Thought; and
fuch great and elevated Topicks called for
the whole Philofopher to exert himfelf. Au-
tiquity hath been guilty of the Ingratitude
of leaving us no Account of this Champion
of our Faith, infomuch that his very Name
had been loft, werc it not {ecured by his
own Writings.

Our Author, * as appears from his Works,
by which alone we can form any Charater
of him, was of a magnificent and enterpri
zing Spirit, difcufling the higheft Points of
Philofophy, and defending the capital Art-
cles of Religion. A rich Vein of Thought
flows through all his Compofitions, and he
is plainly very far from endeavouring to fay
all that can be faid on the Subjeét he han-
dles. He feems to have had a2 warm and
clear Imagination, which made him conceive
Things fully ; and a great Sagacity and
Judgment, which enabled him to make
fine Arrangement of his Notions, and deter-
mine with great Accuracy and Exaétnels
His Style is ftrong and manly, and his Ex-

__—_“-

* Athenagoras, nobilis Philofophus Athenienlis, non munif
Chrifuand, quam Gentilium Theologrd, ac Scientia celebrs
ciaruit circa An. CLXXVIL  Altum de eo filentiwn eft apud
Eutebum & Hieronvmum, nee ex veteribus quitquam ejus me
anity pracer Methodium Patargnfem. Cav, ?li{h Literar. p4f

pre{ﬁons
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preflions bold and raifed. The Style, in-
deed, and Expreffion, of all the Greek Phi-
lofophers, differs very much from that of
B their other Authors, and Athenagoras {eems
above moft others to have chiefly affected the
Sublime in his Expreffion, but to have been
abrupt 1n his Style or Manner. '

T u e learned Peter Nannius juftly obferves
 Difficulty in tranflating him, upon this Ac-
count: 1 ¢ And farther likewife, becaufe he
‘reafons not only in Philofophical Matters
“and Queftions, but alfo in the higheft My-
 fteries of Chriftianity ; f{o that whoever en-
oages with him, will not have only to do
with 2 moft able Philofopher, but alfo witli
s moft learned and skilful Divine ; and that
too in a very arduous Point, the Doétrine of
the Refurretion of the Dead, on which
Point, as on a Hinge, the Whole of Chrifti-
anity turns,” His Difcour{e on the Refurre-
ion he calls allo, * ¢ a Golden T'reatifc, and
valuable above all Jewels; in which all the

t Nobis prater ea incommoda, 14 quoque moleftix fuit,
uod hic nofter Athenagoras non 1n Philofophicis Rebus fed
valtffimis Chriftianitatis Myflersis philofophetur ¢ Ut qui

m aggrediatur, non minus curn peritiffimo Theologo, quam
rudentiflino Philofopha negotium habeat, 1dque 1a re gravii-
mi, ninirwn detunctorum Corporum Refurrcltione, de gna
ardo ac fumma totius Chriftian® Religronss pendet.

* In Libello vere Aurco, & fuper omnia gemmarum pretia
ftinando --»------ refutantur omnia quzr Rerurrectionem am-
iguam faciunt, afferuntur ea quz incredulis hoimninibus, velint
w.nt, Returreétionis fidem inngunt, Noa enin hic Athena-
oras nofter veriimilibus agity qua pronitatem credendi, non
seedlitaten habeant : Sed omnia deinonitrationibus communit,

" Ob-



0% A Dzﬁrta.tim

¢ Objeétions which. pretend to invalidate the
¢ Truth of that Dotrine, are confuted, and
¢ fuch convincing Proofs are brought for ir
¢ that the moft incredulous, notwithftanding
¢ 2]l Prejudices, will be forced to believe it:
¢ For our Author Athenagoras ufes not only
¢ fuch Arguments as make the Doétrine pro-
¢ bable, and which lead us into an Inclinatiop
¢ to alfent to 1t; but proves every thing by
‘ fuch ftri& Demontflration, as to-leave the
¢ ftubborn and ftiff-necked Grentile World no.
“ thing to reply.” Our famous Bithop Pear/m
hath moreover given us a fignal Approbation
of our Author and his Judgment, in the
Choice of his Arguments, to prove the Re.
{furreGtion: For in his admirable Book on
the Creed, in the Article of the Refurreétion
that great and excellent Prefate makes feveral
large Quotations from him, and through the
whole falls entirely into his Way of Reafon.
ing, and gives himfelf the {fame Proofs for
it, as Athenagoras had done before him.
Some Differences, but of very lictle Con
{fequence, have arofe concerning the Timt
when this famous Apology was made to the
Roman Emperors, M. Auselius Antoninw,
and M. Aurelius Commodus ; and whether &

omnia inexpugnabilibus rationibus inftruit; ut nihil habes
cervicofa Gentilitas, quod opponere poflit. Accipe igitur, en
Ay 1145, q ; A (EJ giury Lo
difiime & religroiifiume- Priziul, (Antz‘onlus a Gravella EPIL
copus Atrebatenfis) eum Libellum, qui de bafi ac fundameno
Lo IS C‘hrlﬂ:xamrqtls feucifiine difceptat, Apud Juﬂin. Mart:
kd. Panif. p. 193, |

Wil
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Was 1'63.11? fpoken bEFO:l'e, or delivered to
them; or was oniy a Defence of the Chri-
ftians drawn up in Form of an Apology, a5
{poken before tlre Emperors. OQur lcarmed
Dodwell, in his Differtations on S, Cyprian,
places this Apology in the Year 178; and
Bayle, in 'his great Critical Di&ionary, of-
fers fome Reafons, and Inftances, in like
Cufes, where Apologies faid to have been
fpoken before Kings, had nothing bur the
Form of fuch. But this Controverfy feems
10 have nothimgmaterial.  Our Authior, it is
certain, flourifhed and wrote this Apology
about the Middle of the fecond Century, It
15 very full with Quotations dnd Alluffons to
Paflages in the molt celebrated Greck Au-
thors, Philofophers, Hiftorians, and Pocts,
wherein he fhiews a great Reading and good
Judgment in the Application of what he
read. The great Antiquity of fome Matters
of Theology and Philofophy which he treats
of, may perhaps occafion fome Parts of his

Realoning to appear to us, at this Diftance,
drk and confufed: Asa curious Piece of

stauary, or Architecture, by being placed
at too great a Diftance from us, moft of the
laboured Beauties, and finer Stroaks of Art,
are loft to our Sight. Therefore, in order
to form a juft Notion of our Author’s Rea-
loning, and to fee clearly the Force and Pet-
Ipicairy of his Style, it is neceffary to ine
torm ourfelves of the State of Things fome

| Thou-
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‘Thoufands of Years paft, and take a View
of the Theology and prevailing Opinions of
thofe Times. Athenagoras detends Chriftia
nity againft the Pagan World, and therefore
doth he force the Strong-Holds of Heathe.
nifm, concerning which we ought to have
{fome Notices, or otherwife many of the
Beauties of this Piece muft be funk to a mo.

dern Eye, |
Tue Pasan Folly is driven off the Stage
of the Weflern World ; and, thercfore, to
one who doth not look back into paft Ages,
abundance of his Arguments will apper
obfolcte and antiquated; though, in the
Time they were wrote, they were exceed-
ing proper and ufeful.  We fhall find him,
in his Apology, taking the Pagan Scheme of
Theology in pieces; and confidering it is
every Light it can be placed in, both ac
cording to the Vulgar Opinion, or the Phi
lofophical Account, and ftill proving it utter.
ly abfurd and ridiculous. The Reader wil
bear with his purfuing Paganifin through
every Shape it could affume ; for though
the Succefs of the Gofpel hath happily mad
his Arguments unneceflary, they will ftil
continue to be curious, and highly deferving
the Confideration of f{uch as fhall enquir
what was {aid at {o fignal a Jun&ture, Her
they will obferve, how the Chriffian exals
and raifes the Philofopher ; how human
Learning _in the Chriffian’s Mouth, is like
Arrow
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Arrows in the Hand of a Giant. Let them
confider Athenagoras difputing with the
Sopliifts of Athens; they will compare him
to Mofes working Miracles among the Ma-
gicians of Egypt. ‘The Sophifters make
the Appearances of Arguments, but Athe-
ngoras confutes and demonftrates ; as the
Magicians by their Sorcerics made the Re-
femblances of Serpents, but Mofes the true
me, which devour’d the others.

Yer from thole Places in our Author,
which feem of not {uch immediate Con-
cern to us, and are the more intricate, thus
much may be concluded to his Advantage,
That he was a great Scholar, lzarned in all
the Wildom of the Greeks, as Mofes 1s cele-
brated to have been in that of the Egyptians.
Narrow Views and fhort Apprehenfions of
hings, always betray the Mind into Er-
ror and Confufednefs ; but Athenagoras will
appear to have had {uch an extenlive and
nlarged View of his Subject, as makes him
lways {peak with a great Superiority of
A\rgument to his Adverfaries, This learned
ipology will take away the Reproach caft on
he Fathers and Primitive Heroes- of our
aith, that they were all Men betray edinto
2 Scheme, through Ignorance and Weaknefs.
hough had they all been, indeed, illiterate,
tcould be no Matter of Scandal to the Do-
rine, but the contrary ; fince, inafmuch as
ae Propagators of it were confeﬂ‘cdly}\nz—
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ked, and deftitute of all humane Mean;,
they muft, moft certainly, have been {up.
ported by a Divine, and by a Supernaturi
Afliftance, to bring about fo great a Work,
But, however, the Cafe is not fo; GOD
hath not left Himfelf without Witnefles o
any Kind: And {fome of the ancient Fa
thers were Mafters of {uch humane Lear.
ing, as makes it impoflible to imagine, they
fhould f{uffer themfclves to be carried awy
by a grofs Impofition. All were not calld
to follow our Lord .and Mafter from men.
ing their Ncts or the Receipt of Cuftom,
S. Paul was called from the Feet of Gams
liel, and Athenagoras from the Schools
Athens.

Ax o farther, when this Charge of Igne
rance is made againft the Fathers, it 1s g
nerally urged after a very unfair Manner
Some few Particularities of the Times an
Age in which they wrote, or a Difagre
ment in fome Points from the modern Pl
lofophy, are amafled rogether as fufhcics
Inftances of it. But fure, notwithftandiy
they may differ from the Syftems of the Mg
derns in their Philofophical Notions, th
may have been great Philofophers, and v
learned in their Generations, and in the
terature of the Times, which is all th
could humanely be fuppofed to have. Tl
ingenious and learned Lacfantins hath be

oftcn triumphed over, for aflerting l;
* the

(
[
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,: here were no Antipadfr, though-an Opinion
{0 his Time not received by the generality
b Scholars. There are the {ame Revo-
y[utions in the Learned World, as in the Ci-
(Wil; and every Party of Notions and Opi-
bions have their Day, and by Turns rifé and
A, The Old Philofophy hath filled the
ouths of all Men, the Modern doth now.
riffotle hath had his Thoufand Commenta-
{lors ; and {ubftantial Forms have been admi-
d. But now a new Syftem is advanced, new
W :inciples and new Theories are invented :
Bl ¢t it is not to be doubted, but thefe will
fo fink and vanith, and a new Face of
hings appear in the learned World, The

ufy and active Spirit of Man will never be
calmed.

Diruit, edificat, mutat quadrata rotundis.

he prefent Moderns think, they have
rown the paft Ages at a vaft Diftance in
ience and Lcarning; and I queftion not,
t the future Moderns, fome few Centu-
Bes hence, will, with the {ame Modefty,
ink the prefent Generation nec wifer, than
ofe now think their Forefathers were.
nce then there apparently is {uch a Vicifli-
de and Change in Schemes of Philofo-
y, why thould it be Marter of fuch Scan-
| to the Fathers, not to have been of Opi-
ons which were not broached till 2 Thou-

I {and
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fand Years after them? Befides, it is tobe
obferved, that the firft Confeffors of our Fai
came out of all Se&s and Nations to em.
brace it ; and hence, for the moft part, fi
retained their former indifferent Notionsand
Opinions ; and therefore, in Difcourfes o
Points of Religion, have occafionally fpoke
of fome Matters of Philofophy and Learm:
" ing with a TinCture of that particular Sed
they formerly efpoufed. Nor can 1 fee any
Detriment thereby accruing to Religion
fince the Fundamental Doétrines are ftl
preferved entire. Nay, 1 rather think, th
fomething of a Parallel to this may K
brought from Holy Scripture, to iuﬁit?"
The Holy Scriptures (as the Fews Phrafei
{fpeak in the Language of Men, and whati
more, in the particular Idiom of the Timg
and Perfons who do fpeak : The Prophes
have different Styles, according to their df
ferent Education, and Ways of Lifc.  The
we {ee the humblePhraie of the poor Shephert
Amos, and the pompous Eloquence of
Princely Ifaiab, the clear and concife Wil
of Speaking ufed by the Royal Preacher g
his }Erowrbf and Ecclefiafles, and the calnglh
Sublime of Mbfes's Style agreeable to gl
meek and noble Spirit. ‘

Tuere are {everal very curious Pom
of Learning concerning the ancient Theol

gy, both Greek and Egyptian, handled in th
Apology, and which highly defcrve fartigg”

El
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[ Flucidations; but; in an Englifh Tranfla.
5§ tion, I conceive it will not be {o proper to
Jl doit: I fhald, therefore, confine my Re-

IR marks to thefe three Points, concerning the
(W moft holy and undivided Trinity, and con-
oj ccrning  Prophecy or Infpiration, and con
ol cerning a Plaftick Nature, or Energetick Life

of Things. The Antiquity of this Primi.
tive Father, as living in thi¢ tniddle of the
fccond Century, made it of great Confe-
quence to obferve what he had {pcken con-
cerning the Trinity: The late Se of new
Proplicts gave. occafion to the fecond Re-
mack on Prophecy 3 and Athenagoras’s Mana
net of Realoning in his Difcourfe on the Re-
furrection, which always fuppofes a Plaftick
or Vegetative Power in Body diftinét from
the Rational Soul, made it neceffary to fay
{omething of the Opinions of fome old Phi-
lofophers on that Head.

I suarr collet the Paflages in the fol:
lowing Apology, which relate to the firfk
Point, the Doétrine of the moft Holy Tri-
mty; and lay them together before the Rea-
der's Eye, that he may himf{elf fee what
wis the Primitive Faith, * It is abun-
* dantly plain, faith be, that we do not de-
* ny the Exiftence of 2 GOD, we who
* maintain there is one uncreated, eternal,
* invifible GOD, not fubject 1o Paffions,
* not to be circumlcribed in Place, not ca-
. pable of Divifibility, only to be compre-

J “ hended
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“ hended in the Mind and Spirit, endued
‘““ with incomprehenfible Glory, Beauty,
‘“ Power, and Majefty ; who made All
““ Things by His Logos, difpoled them
“ in this beautiful Harmony, and continu.
 ally fuftained them. We helieve too in
¢ the Son of GOD ---- the Son of GOD
“ is the Worbp of the Father, in Power, and
“ Energy; by Him and through Him wert
““ All Things created; for the Father and
““ the Son are One. The Father is in the
““ Son, and the Son is in the Father, by the
“ Unity and Power of the Holy Ghof
“ For the Son of GOD is the Wifdom and
“ Worp of GOD. --- He is the Firft-Bor
““ of the Father, but not as ever beginning
“ to exift, (for from the Beginning, GOD
“ being an Erernal Mind, muft have ha
“ from all Bternity the Worp in Himfelf)
“ and as the Wifdom and Power, He ex-
“ erted Himfelf in All Things; all Matter
“ was fubje@& to Him by Formation, ant
“ the Elements blended together, and mix
“ ed by His Operation. --- And as for t
“ Holy Spirit, which fpeaks in the Pro-
““ phets, we affert Him to proceed from
“ GOD, and return to GOD, as a Dean
“ proceeds from the Sun, and is refle@et
““ back again. —-- We acknowledge GOV
“ the Father, and GOD the Son, and t
¢ Holy Ghoft ; and we confefs their Powt
% inUnity and DiftinGion. We ftudy onlj

14 {0
b v
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{ ll ¢ to know GOD, and His coeffential Word ;
« 1o know what is the Unity of the Son
« with the Father, and the Communion of
« the Father with the Son ; what the Holy
« Ghoft ; what the Unity of thefe T bree;
« what the Diftin¢tion of them who are
“ One, the Father, the Son, and the Holy
“ Ghoft., -~-- We acknowledge GOD, and
“ the Son, His WoRrp, and the Holy
« Ghoft; Ome as to their Power, (or one
“ Power) even the Father, the Son, and the
“ Spirit. The Son to be the Mind, the
‘ Worp, the Wifdom of the Father, and
‘the Spirit to proceed as Light doth

‘ from Fire, *

* Athenagoras, in Legatione pro Chriftianis, communio-
iem Nature atque Effentiz quaz inter Patrem & Filium
stercedit, apertifime agnofcit: Nam quis it Filws ilie
Dei, quem Chriftiani venerantur, Ethnicis Philofophis ex-
Iislarurus, ait: AAA Few 6 ‘;r;#: 7% ?3!? ‘Aj\‘}'@' 75
dlefs, o 1o X repyeist, weds auTE i auTy,
drle €eve|o, e'}é; o]© 7 Teleds % 7¥ %E' wwrQ-
d1é s S MMazer, 4 Td)eds & 4a, eviilt % Suwdud
mpar® . Nis 5 AyC@ o yds m O 1. ¢ Filius
)ei eft verbum Patris in 1dea & Operatione; ab ipfo emm
- per iplum omnia fa&ta funt; cum fit unum Pater & Fi-
us, & it in Patre Filius, & Pater in Filio, Untate ig‘
lirtate Spiritts, Mens & Verbum Dei, Filins Dei eit.
cquis Arianorum de Filio Dei jta locntus eft? Dicit
atrem & Filium unom efle, idque non tantum confenlu,
0d Ariani contendebant, fed mutua @wyepnad, five cir-
iminfeione, ut Scholaftici 1dquuntur ita ut Filius fit in
atre, & Pater in Filio. Dicit Filium effe ipflam Mentem
Verbum Dei Patris; quod quo fenfu intelligendum fit,
fra oftendemus ; interim certum eft, ilud cum Ariano
gmate nallo fenfu conciliart poffe. Neque illud negli-
I3 geadum
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gendum quod Athenagoras de creationis opere quod i
Scriptaris Filio Dei tribuitur, agens, non modo &/ awsp
per ipfum Filium, quod Ariani concedebant, intelligente
pimirum per Ipfum, tanquam per Infirumentum quod per
fe nihil valet agere ; fed weds ouay 4b ipfo, ut caufa fail;
cet efficiente principali, cum Patre conjunéta, condira fi.
iffe univerfa docear : idque addita hacratione, quod umn
fint Pater & Filius, nempe Effentia ac Natura, proindeque
Virtute & Operatione: quod Arianze Hzrefi veluti
Diametro repugnat, Mox vero ibidem deferte nega
Athenagoras Filium in principio ex Patre progrefium eff
ad condenda Univerfa @s ~fudsdyor, ut faltum, five a De
creatum ¢ quod Jugulum ipium- petit Arianz Blalphemia,
Locum infra ad tethipnem tertiam integrum adducemus,
Pauculis interjeltis plenam gy suosoix Te:dd@- confeffo
nem edit his Verbis: Ti¢ sv sx v Smpicas, Asfor)y
©:dv Naléce, 4 yor Oedr, 1y Mrsvua £yiov, Leixyun]as ar
TRV Ny F o TH vee] Swapy, 4 F o TH 74l
ratpeary dxsoas, *ABiss xMuAyus ; . e. quis igitur no
muretyr, cum audiat nos qui Deum Pagrem pradicams,
& Deum Filium, & Spinitum Sanétum, eorpm in U
tate Virtutem, & in Ordine diftinétionem explicante
Atheos vocari 2 Cui gemina eft explicatio fentents
Chriftiaporum de Jagrofancta Trimrate, quam ahbi i
codem Libro tradit his verbis concepta.  Ocdv parde, y i
T Abfor autd, 1) Tlvetpa ayior, trspive @& X0 dunapy’ ¢
TNdleea, +4dv, 4 © Hpsvpa' 74 vss, Aey©G-, dogis
6 yos 78 NaTpus, % Smppota w¢ oo Smp wueis w Tysipa
1, ¢. Deum atlerimus, & Filium ejus verbpm, & fpiritu
fanftum, virtute unitos ; Patrem, Filium, & (piricum fan
&um ; Filius enim Patris mens, verbum, & fapientia eft, &
effuentia ur Lumen ab Igne, Spiritus. [bi Patrem Fi
lium, & Spiritum fan&tym unum cffe Deum inde facis apert
colligit, quad unicus fic fons Djvinitatis, nempe Patere
cujus effencia Filius & Spiritys fanctus derivantur; idgt
K2 ut Filius fic A3 @ ex ipsa Mente Paterna ab gterm
exiftens & nafcens, (nam id voluiffe A¢hepagoram, infn
ciare oftendemys) & Spiritus quoque Sanflus ita euatd
emanet ex ipfo Deo Vatrey (nempe per Filinm quemat
mpdum fupra decyimus) at lumen ab igne procedit. Ob
ter animadyertas, Spirittis fanéti periade a¢ Filii homook
fion ab Athenagora pmaino agaitnm fuiffe, P, 75, Def
fid- ﬁrﬁi'- fOln |

Atlenagora,
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Athenagoras, afcer having given us an ex.
ellent Proof of the Unity ot GOD, from.
reafon and Philofophy, appeals to the fure
Word of Prophecy as a more certain and in-
onteftable Evidence. And thus defcribes the

rophets, O uat’ éxsaci, éntis T4y év duToic Ag-
iouey, Kpoavres dvrss 18 Oy Mveluatos, &
ysvro ekeQumoay, Who in Extafies, or Ra-
tures, without the Affiftance of their owon
Reafonings, being moved by the Holy Spi-
it, [poke [uch T hings as were operated in
ke, Or which amounts to the fame, who
n Extafies delivered fuch Notions as were
nfpired into them by the Divine Spirit.
The Word of Prophecy is the higheft De-
monftration of the Truth of our holy Reli-
on; and as being fuch, great Careis to be
fed, left as this was the Inftrument of efta-
lithing Chriftianity, fo the Pretence to it
hould be an Engine of {ubverting it. There
etwo vulgar Errors concerning Prophecy,
vhich [ would animadvert upon: The firft,
[hat the Prophets were ignorant of all they
poke during their being under the Influence
f the Holy Spirit; and the fecond, That
| Things {een or done in Prophetick Vifion
vere external, and apprehended by the Eye,
r any other corporeal Senfe. And I would
he rather animadverr on thefe, becaufe they
ive not only fpread in Books, and by a
rditionary Ignorance of the Vulgan, but
ive of late Years furnifhed us wich a Seét

[ 4 of
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of new Prophets, falfe Pretenders to thy
holy Gift ; and many have been carried away
cven by that dull and fenfclefs Impofture,
But what Conyulfions might they not hay
occafioned in a Government, had there hap.
pen’d to have been at that Time a Coing
dence of any extraordinary, tho' natuy
Phenomenon? All that the Commonalty g
ped for, was 7 xawey, fomething new an
- out of the way; and it would have beg
ftrained into a.full Atteftation of the Veraq
"ty of their Miflion, had there been any thiy

new, tho' a natural Appearance of the El
mentary World.

Proruicy is always defcribed in th
Holy Scripture, in {fuch Terms, as {peaks
not to have been any humane Attainmen
fuch as 2 Man, by any Exercife of his ow
natural Faculties, could ever arrive at,  Hi
Men [pake of old (fays our Gofpel) as th
were moved by the Holy Spirit of GOD, |
Atbenagom; f:lys, EXTOS T & dT0ig Oy HY
being rapt out of ther own Reafonings m
Conceptions ; but never are defcribed 1
fuch meer Machines, as were utterly void:
all Coniciouinefs of what the Holy Gh
fpoke by them, but the contrary, as beinli
perfetly coniCious of, and knowing evell
kind of Revelation which was communicateg
to them. While they were under the Infugp
ence of the blefled Spirit, they felt a rapogm,
rous Exaltation and Enlightment of ﬂmhil] )y
et
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o JRelled and Phantaly, and were conlcious,
iy @lome fuperiour Nature adtuated and moved
«JBheir Minds by a divine Impulfe, and which
xflid in 2 {upernatural Manner communicate
B0 them fuch Truths, as no humane Study

i Learning could attain to the Knowledge
.

W8 Tue Hebrew Word vam anfwers exaétly
ifo the Englih Word Inflaence, which meta-
yibhorically hinted at the Operation of the

oly Spirit upon the Mind. It is impoffible
o find in any Language, or invent any

Vord which thould exprefs the true Manner
y which the blefled Spirit, or any Ipiritual
ature, effe@s any thing ; and the moft re-
ned Metaphor, when confidered thorowly,

ill appear plainly a grofs Type of the Man-
er in which an abftra&ed Nature muft act;

nce it is equally impoffible to have a full
nd adequate Idea of the Manner of a Spt-
Us Acting, as of its Eflence. But this Term
ifiuence, the famous Maimonides ufes, in de-
ning of Prophecy, as thus ; Prophecy ts an
nflucnce defcending from the higheff G O D,
ud affecting the Intellett and Imagination of
e Propher.,  And thus the Fews in genc-
0l; Prophecy is an Influznce proceeding from
e Creator upon a Prophet, by the Mediation
[ an Angel of the loweft Order. Both which
ehinitions leave no room to {ufpe@ it be-

3 any humane Attainment, but certainly 2
ipernatural Communication of fome Truth

from
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from the Fountain of all Wifdom, GOD,
And thofe Terms in the laft Definition, j
the Mediation or Intervention of an Angel of
the loweft Order, according to the Way of
Speaking ufed by the Fews, tmport, tha
the natural Ideas and Images in the Memoyy
and Mind, were by the Agency of a fuper
our {piritual Being, excited ; and after fuch;
Manner combined, as was requilite to give
the Prophet an Apprehenfion of the Revel
tion whichG O D was then pleafed to make
to him. It was the general Opinion of th
Fews, that all Powers in Nature which ex
ceeded the Effeéts of mere Mechanifm, wer
the Operations ot Angels ating according
to the immediate Order and Command ¢
GOD. And therefore, for the exciting an
combining thofe Images which were requ:
fitc for making a Difcovery of GO D’s Wil
to the Prophets, an Angel of the lowd
Rank, that is, to {peak like a Cabbalift and
Platonift, a Spirit more immerfed in Mat
drowly, and lefs awaken’d, and therefor
of nearer Afhnity to a humane Mind as nos
joined to the Body, wasordered to adt upa
the Soul, and excite and make a proper Agl
femblage and Combination of the Imag
or Ideas in the Mind: Which when thels
telleét perceives, and {uch a ftrange Tided
Light flowing in upon it, ftrong Images ¢
Things which it neither now recetves by
Miniftry of the Senfes, nor doth any w

combl
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?‘ ombine, but finds wholly ready adjufted,
' Without any Diﬁu{ﬁz;, or Operation of it-
’f If; the Soul is ravifhed, is rapt up in Exta-
| v, and the Tongue and Voice pertorm their
" WR:condary Ofhces, and utters forth her pre-
/@Rnc Apprehenfions, The Intelleét appre-

ends the Revelations difcovered to it, after
Manner like that by which we apprehend
¢ A&tions of Mcen on our reading a Hiftory,
rPocm.  We find the Ideas proper for the
prefenting {uch Actions excited in the
ind, and by Words exprefs our own inter-
al Idcas to others. And the Prophet is c-
ually confctous of what is revealed to him,
aring his being under the Influence of the
oly Spirit, and which he {peaks; as one
ho teads a Poem or Hiftory to another, is
f the Defcriptions or Aétions contained in
em. In this, therefore, and only this
nfe, are the Prophets faid to be meer In-
ruments, by which the Holy Spirit declares
s Will to Mankind: As one who {peaks
other’s Oration, is the Infirument only
ro0° which the Author communicates his
houghts to an Affembly, inalinuch as he
d no part in Compofing it, but barely de-
ers 1t by his Voice,
Matmonides takes Notice of it as a vul-
ir Opinion, that nothing more was requi-
¢ t0 any Man’s being a Prophet, upon
poimg it was the good Pleature of
0D 1o choofe him, than that he fhould
be
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be of a devout and religious Difpofition g
Mind: Which is indeed true, if*we givej
only this Elucidation ; that there are feven
Degrees of Prophecy, and perhaps eve
honeft Mind may be capable of the lowe
yet there are higher Degrees, Rapturesy
the third Heaven, which require great na
ral Abilities of Mind., Several Faculties
thec Mind, and thofe in great Perfection, :
highly requifite for the receiving {ome ¢
tain Communications of the Holy Spirit, 2
a great Strength and Clzarnefs of Imagia
tion in order to receive Viftons: If that thex
fore be naturally weak and imperfed, ¢
through any Cafualty vitiated, the Perl
will be, during his continu’ng fuch, inci
ble of receiving fuch Viltors as Ezekid ¢
Dantel had communicated to them: N
but GOD may correct that Imperfection u
Weaknels, and exalt and fortify the fecb
Imagination above the moft {trong natun
one. As there are great Inftances in &
Apoltles who reccived fuch Variety of Gi
and in much greater Mealure than the o
Fewifh Prophets, in the Day of Pentecd
when the Holy Spirit defcended upon the
in 2 publick and folemn Manner. And fu
aimuch as this 1magnative Power, propt
tionally to its Strength, paints all Objects!
frronger and more vivid, or in weaker Mg
fainter Colours, and is more perfect in Youlal
thin in declining Age, therefore Viflilq ;

wid

‘K
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' Ghich require a great Strength of Imagina-
S, in the Perfon who fees them, arc always
4 e Holy Scripture appropriated to young
USM:n. Thus the Prophet Foel fays, Your
T g Men fball [ee Vifions. The learned

W /well, in bis Diflertations on S. Cyprian,
kes Notice of this, as what had not been
Wiore remarked by the Chriftians. The
WReir Maimonides before him was of the
e Opinion, and colledted it from the
1e Text in the Prophet Foel. 'Thus {peaks
¢ learned * Dodwell : ¢ But concerning

ifions, I muft by the way make a Re-

"

l

De vifionibus tamen id obiter animadvertendum, ne-
anab aliis animadverfum, Juvenumilas fuiffe proprias,
celeberrimo illo Joelis loco colligo, Prophetabuat Filii
liz veftrz : fenes veftri fomnia (omaiabunt, & Juvenes
ri vitiones videbunt, Plane fenjbus ita fommnia aptanscur,
wenibus vifiones. Vehemens nimirum illa humorum
atio non erat mift in ®tatis vigore toleranda ; Maximus
n imminebat in vilionibus a vitis terror, quem etiamnum
um experiuntur qui rem habent cum phantafmatibus, ut
ies illos & pallur occupet,fenlimque in viciofifimam cor-
s habitudinem conjiciat.

 {e quidem habuit in Gentium Prophetis, ut Tripo-
nvitithma acceflerit apud Lucanum Pythia, & non-

e fuerint jpsa agitationis violentia eéxtinétz. Ita enim
anus ;

~ommmame Nom fiqua Peus fub peare venis,
Numinis aus Pang eft mors immatuyra recepts
Aut Previum . quippe ftimulo puBuque furoris
Compages bumara labas, pulfujqus Deorum
Concutiunt fragiles animas

alerius Maximus in Delphico Oraculo: Unde ut cerca
ennbus petungur fortes, ita nimius, Divini Spirichs
us reddentibus peftifer fait. Longe quidem violeatior

mark,
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¢ mark, which I think hath been omitted
¢ others, and which I gather from this cel;
¢ brated Text in Focl : And your Sons

“ your Daughters fhall prophefy ; your old M
¢ fball drean Dreams, and your young M

¢ fhall [ee Vifions. Here Dreams are plai
¢ appropriated to old Men, as Vifions are;

“ young Men: And for this Kcafon, beex
¢ that vehement Agitation of the Humog
of the Body, and rapid Motion of the§
rits, could not be borne, but in the full

gour of Youth. For Vifions exeited a gr
Terror from Sights, fuch as when of

felt once, by them who fee a Spirit, §
are {cized with a Trembling and Palend

an‘:ﬁhﬁ

erat Pfeudo-Prophetarum Enthufiaftaremque motuas, n
ipfo Catholici veros 2 Montaniftaram illis diftingucndose
cenfuerint. Nulla erat in veteribus Prophetis infania,s
xeloyis illa tam vehemens jadtatio: Sibi ipfis conflib
potius, prudentes {Cientefque predicenda proferebant. E
tamen viforum Terror Humanz Naturz fragilitati dix
ferendus. Horruit Danieli Spiritus, Dan, vit. t5. col
eft in Terram, viii. 19. Non remantlit in eo forticado,
Species ejus immutata eft in eo, & emarcuit, nec &
quicquam virium, X. 8. jacuit confternatus fuper fid
fuam, & vultus ejus herebat Terrz, v.g. Stetic tres
v. 11. in Vifione diffolute funt compages ejus, & nihils
remanfic virium, fed & habitus ejus interclafus eft, v
Nec alius quam Viitonis Prophetice terror in Jobo ¢
bitur & in Abrahamo. Non eft itaque quod mireny
venibus hzc quam fenibus fuiffe tolerabiliora. Pr
e:iam apud Ethnicos Tirefias Juvenum effe xaJox nir &
L:a enim 3pud Senecam 1ll.

e Si foret Viridis mibi s————
Callidufque Janguss, pellore excuterem Deum.
DOdi Diﬂ.ﬂ‘rt- 4- il'l SI C’E’r"

»
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and fall into a Leanncfs, and dangerous ill

Habit of Health.

Wi AT is farther obfervable in Vifions, is,
hat the A&ions faid to be done by the Pro-
hets, are not to be conceived to have been
cally and externally exhibited, but only

emtally, and in the Propherick .Vifion.
«rhis was Maimonides's Opinion ; and his
4 hole Account of this Matter I fhall here
ulRive the Reader. ¢ As it often happens in a

Dream for a Man to {eem to take a far
Journey into this or that Country, to mar-
ry a Wite there, to live there fome time,
to have a Son by her, to give him {uch or
fuch 2 Name, and be to prove dutiful or
undutiful: So are we to underftand feve-
ral Things in the Parables of the Prophets ;
and all they are faid to do or fee, is to be
conceived only as done in the Vifion of
Prophecy.  Whatever thofe Parables men-
tion, as Actions done by the Prophets, or
of the Space and Length of Time betwecn
onc A&ion and another, or of going from
one Place to another, all this 1s to be con-
ceved as only exhibited to the Mind in
the Prophetick Vifion, and not as true,
real, and external Adtions, tho’ fome of
them are defcribed with the fame Exaét-
nefs, as if they were indeed tranfaéted.
For fince, in the Beginning, the whole was
declared to be a Prophetick Vifion, there
was no need to repeat atthe relating every

: Pare,

db
le

!
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¢ Part, or Incident, that it was done in Vi
¢ fion of Prophecy. As when once the Pr
¢ phet had faid, The Lord [aid unto m,
“ there was no farther Explication neceflany
¢ that it was in Vifion, or in Dream. By
““the Vulgar have entertained a Notion, thy
¢ all thofe A&ions, Goings from one Plig
‘ toanother, Queftions, and Anfwers, wes
¢ really performed by the outward Senfs
and not only mentally, and in the Prophe
tick Vifion : Therefore I have propofeds
myfelf to explain this Matter, and gm
{ome Inftances wherein it is impoffible fu
any Man of Senfe to doubt but that the
were meer vifionary Apprehenfions, :
not external Aétions; and touch on'fom
other Examples, which will fufhce to fha
what I]}udgment ought to be made of
the reft,
¢ An Inftance, which is manifeft, and be
¢ yond all poffible Doubt, we have in tho
‘ Words of Ezekiel. Ezek. viii. 1. I [ate]
“ my Houfe, and the Elders of Fudah (ate
¢ foreme, &ec. il 23. Then the Spirit t
“ me up, between the Earth and the Heangl
¢ and brought me in the Vifions of GOD1
¢ Fernfalem. And, thenl arofe, and went in
‘ the Plain. As that alfo happened only!
¢ the Vifion of Prophecy, which is faid o
“ Abrabam. Gen. xv.5. And be brought b
“forth, and [aid. As alfo that {poken !
¢ Ezekiel, and (et e down in the midg f)ﬂf
. ¢ Vala

¢
¢

¢
<
<
<

<

C
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Valley, which was full of Bones. And in
the Vilton, in which he was carried to Fe-
mfalene, we find this Paflage : And be
bronght me to the Door of the Court ; and
when I looked, bebold a Hole in the Wall,
Then [aid be unto me, Son of Man, dig now
inthe Wall ;  and when I bad digged in the
Wall, behold a Door, All this muft only

be mental and vifionary, and not external.
And like to this is the following : Ezek.iv.
4 Lie thou alfo upon thy left Side, and lay
the Iniquity of the Houfe of Ifrael upon it.
And lower ; Take thou allo unto thee Wbeat,
aid Barley, and Beans, and the reft.
And in the next Chapter we read, And
thou- Son of Man, take thee a fbarp Knife,
ate thee a Barber’s Razor, and caufe it
o pafs upon thy Head, and wupon thy
Beard,  All thefc A&ions muft be concei-
ved only as internal Tranfportations, and
clpecially the laft of Shaving himfelf, be-
cufe that Action is contrary and repuge
nant to an exprels Command in the Law:
or Ezekiel was then Pricft, and therefore
bound by the Law not to fhave fome Parts
of his Head and Beard. Thus alfo is that
n Ifaiab to be underftood ; Like ar My
ervant Ifaiah bath walked naked and bare-
oot three Years. People of fmall Sagacity
ike all thefe Things in a very wrong Sentfe,
ind imagine the Prophet every where re-
ates what was commanded him to do,

K ¢ and
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< and which he aéually did. Thus the
¢ Prophet fays, He was commanded to di
¢ in the Wall, and he did dig, when it
¢ plain he was all the time in Babyjon. Thu
¢ we read concerning Abrabam : T he Wod
¢ of the Lord came unto Abrabam in aVifim;
¢ and in the fame Vifion, He brought bin jonk
“ abroad, and [aid, look now towara Hu
“ ven, and tell the Stars, if thon be abl
© number them. As it is here plain
¢ evident, that in the Vifion of Prophecyl
¢ feemed to be brought out from the Pl
¢ where he was to fee the Heaven, and afts
¢ that was commanded to number the Stas
¢ In this Manner are we to interpret tiz
¢ Command to Feremiah: Take the Gurl
“ Which thou hafi got, wWhich 15 upon 1
¢ Loins, and arife, go to Eupbrates, and hs
“ 1t there in a Hole of the Rock. His Ol
¢ dience to this Command, the hiding tdes,
¢ Girdle, and fetching it again a long whif
¢ after, s meerly vifionary ; neither did J
¢ yemiah ever go out of the Land of Jfrac ngl
 Babylon, or ever fee Euphrates. S0 i
* that of Hofea ; Go take unto thee a W ij: gk
< Whoredoms, and Children of Whoredoms. S
“ be went and took Gomer, the Daughter g
‘ Diblaim. All this was tranfa&ed only i,
“ Vifion. And fo in general of all Pajlagi |
“ in the Prophets of the like Kind, wheiib
‘ any one is faid to go to hear, to lce, iighe

¢ do fuch and fuch Things, tho’ all the i}la
¢ U

| .
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Mnute Circumftances. of T:ime, _PléCC, and’
slPcrfons, be exactly recited, the whole is
Mtill o be conhdered as meerly vifionary,
. . ;. ' 2
{nd in no kind real and external.
B Athenagoras, in his Treatife on the Refur-
ion, makes ufe of this Argument to prove
Body muft ncceffarily be raifed. < GCD
faith he) will moft affuredly punifh the
Vicked, and reward the Vertuous; butin
rder to this He muft raife the Body, in-
(much as it would be extremely unjuft,
ither to piinith “or "reward . the feparate.
oul for what was performed jointly with
e Body, and in both which A&ions that
d {o confiderable a Share,” He farther
arges very muchon this Head, zand fhews,
neither any Vertue or Vice, as Juftice,
peranc¢, Continence, or the Contra~ .
, can be conceived 'in a Soul diftinét from
ody 5 and thews, the Law was given to.
%, that 1s, Soul and Body both, as coma
ng one Antmal; and therefore the Py-
ment or Reward of Obedicence, or Difo-
ience, ought to be given to Man, that is,
laind Body both joined together. It is
, from the whole Scope of his Aggu~
X, that he reafons according to his Plato-
Notions, (for he was a Platonift) and
butes a vital Energy, a Plaltick Powcr
¢ Body ; for ir was the Opinion of Pla-
hat there was a low kind of fluggith Life
I Matter, and which depended on a

K 2 great
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great Mundane Soul. Concerning this Ve
getative or Plaftick Nature, thus much fh
be {aid to illuftrate the Argument of Athex
goras for the Refurrcétion of the Body.

Twe Plaftick Nature (which was. te
third Point I defign’d to remark upon) w:
by the Platonifis, held to be # ucoc Juyi
5wy avew Juyiis, Part of a Soul, or not wit
out a Soul; that s, either fome lowdg
Power, or Part of fome intelle&tual co
{cious Soul, or an inferfour diftiné Lif
though fubordinate and dependent on fom
higher Soul. It is defcribed to be a Vit
ty, or internal Energy in Things, void
all Thought or Confciouinefs, yer, notwit
flanding, acing for Ends, and in an order
and artificial Manner. Simplicius defcri
this Plaflick Nature thus : ¢ The Sperné
¢ tick Reafon, or Plaftick Nature, is no p
¢ Mind, or perfeét Intellect, nor any kind
¢ pure Soul ; but fomething which depend
upon it, being, as it were, an Effulgen
or Eradiation, from both together, Mg
and Soul, or Soul affe¢ted according I
‘ Mind, generating the fame as a low
¢ Kind of Life. "

T e learned Dr. Cudworth argues v 1
excellently, thus, to prove the Vegetatg”
Soul or Plaftick Power muft be incorporc”
Moreover, in the Efformation of the Boigl"
of Animals, it ic one and the [elf-fame thgh
which directs the Whole : T hat which contrgg"
D

<

¢
C
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ud frames the Eye, cannot be a diftinct thing
om that which frames the Ear ; nor that
hich makes the Hand from that which makes
e Foot : The [aine thing which delineates
e Veins, muft alfo form the Arteries ;
id that which fdbricates the Nerves, muft
o project the Mufcles and Foints: It muft
& he [ame thing that defigns and organizes
 Heart and Brain with [uch Communica-
ns betwixt them ; one and the [elf-fame
Wre nift needs bave in it the entire [dea
i the complete Model or Platform of the
Bvle Organick Body. For the [everal Paris
Matter diftant from one another, alling
ne by themfelves without any common Di-
iix, being not able to center togethex, or
mysicate with each other, could never pof-
) conlpire to make up one [uch uniform and
nly Syftem, or Compages, as the Body of
y Animal is. The [ame is to be [aid like-
e, concerning the Plaflick Nature of the
e corporeal Univerfe, in which axavra
¢ & owrerantas, all things are ordeved 1o
hey confpiringly imto ome. It muft be one
dthe [ame thing which formeth the Whole,
et could not have fallen into fuch an.uni-
it Order and Harmony., Now that Which
e and the [ame alting upon [everal di-
it Parts of Matter, cannot be corporeal.
1LL Matter muft either be allowed to be
lued with this Plaftick Power, or GOD
pofed continually to exert Himfelf if_l d
K 3 mifa-
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miraculous Manner, and form every Ply
Herb, Mineral, or Animal Body, inafmug
as no verbal Command can be conceived fi
ficient for the Prodution of Things, wi
out fome efficient Caufe. And after &
infolvible Phenomenon of the Load-Sto
what Power feems too great to be lodg
in Matter 2 And if, as Mr. Lock feems
affert, that Marter may be even capable
being endued with a Power of Thinkig

-

fure then, therc cannot be much difficy
to ‘conceive it endued with the loweft ki
of Lifc, an internal Encrgy 2 What feq
moft hard to be apprehended, is, thy
thould a&t methodically, and for Ends,t

yet, not eleétively, or confcioufly, Comgi
yifons, and Inftances of Aétions, done i
this manner confefledly, will illuftratt {
Point, better than any Rationals, or Ac

how they are performed. The learned (g,
worth uies this Similitude, to fhew hoviilh

alts for Ends, but not electively. Na
m:% as well a& regularly and artifc
without any Knowledge or Confciou{ncg .
its own, as Forms of Letters, compou

together, may print coherent Philofop.
Senfe, though they underftand nothing@l,
all ; and it may aét alfo for the fake of iy
Ends, that are not intended by itfelf, ik
fome higher Being, But this may be fheglh,
more evidently, from feveral Aéions i ¢

by Men, as Writing, which is perfor -
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