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AaT. II. THE NATURE AND l'JORAL INFLl"INCE or HEATHEN

ISM, ESPECIALLV AMOSO THE GREEKS AND ROMUS, "IF.W

ED I~ THE LIUHT or CHRISTIANITV. 

By Prof. Tholuck of HILIIe. Tranllated by Prof. Emerlon. 

[(O~TISl'llJ FROII PAGE 123.] 

PART III. 
CHU'4CTER Ot· pOLrTHllHI UD or Till: DEIFICATION or lUfURI: Iii GINI-

RU,.u AUO Of TUi: liRHUN AND ROMAN RELIliION8 IN PARTIct:LAR. 

The grand defect in a polytheistic religion, is the want of uni
ty in the inll'Ord l!fe. Man, naked and exposed to the ten 
thousand assaults of enemies, as well in his own heart as in 
the world, surrounded by sin, error, and misery, needs a con
fidential, sympathizing heart to whom he can disclose all his 
pain, and deplore all his griefs. He needs an invisible hand, 
stronger than all \'isihle ones, on which he can trust to sustain 
and elevate him ill all Ihe storms, ill all the contests, of this mul
tifariously changing life, Such a friendly confidential heart be
yond the skies, such :111 illrisiLIe, almighty hand, the poor heath
en did not know, When the billows of faithless fortune cast 
him on some lonely sandlJank, or the storm of oppression shat
tered in pieces the vessel of his hope, to which of the hundreds 
of the heathen gods should he stretch forth his hands in pray
er ? Was that one to whom he cried, strong enough to defend 
him? Had he never in his life made this god his enemy hy 
the omission of some sacrifice, while another might be favoura
ble to him? Was the misery, from which he wished deliver
ance, such rln one as had some particular god, who best under
stood how t·) deli\'er from it ? Such and similar questions tor
mented still more the forlorn, disconsolate sou\. Y N this was 
nOl all. Was there a heathen who earnestly strove and wrestled 
for sanctification and progressive perfection, and would seek in 
prayer the requisite aid of the gods,-whither should he turn? 
Every virtue had ils own particular god.65 Now he sighed to 
Minerva for wisdom; now he cried to A!,'J\Jo to grant him 

65 Terrill/ian rdalf'~ from Varro, that tlte Roman!! enumerated 
I hrec hundred J upiters. A pologeticuM, c. It 
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joy. A fixed and consist.ent !Ilward life~ a confidential inter
course with God, was not In this way possible. 

Along with the unity, there must also have been wanting the 
Energy, of the inward life. Since this inward life was not un
waveringly directed to onc' point; since the powers of the soul 
were divided up by this multiplied dirertion of them; the man, 
even if he wished it, could not deliver himself from a kind of 
spiritual dissipation. It must not here pass without notice, that 
in a similar manner, the worship of saints in the christian 
church ha, also become injurious to the genuine inward life of 
the Christian; because, in its corrupted form, it must occasion 
m'arly the same appearances and effects as polytheism. The 
~illcful influences of the latter were so much the greater, inas
much as its many gods werc not subordinate and holy beings, 
like the angels. These are all subject to one only supreme law, 
and make the will of the sovereign God the highest rule of their 
actions; nearly in the same manner as, at a later period, the 
New Platonists described the various divinities, and a('cordin~ 
to which description, Au~ustine not improperly compares them 
to the holy angels,fltj But the gods of the heathen were gods of 
nature, unequal in power, though alike in rlaims to dominion; 
who were therefore not only in rebellion against Jupiter, the su
preme lord, but mutually hostile to, and at war with, each other. 
While the prayer of the monotheist may await its fulfilment with 
IInwa\'crin~ certainty, if in other respects it is holy and sincere, 
since the God to whom it ascends, is one God, to whom heaven 
and earth arc subject; to the heathen, on the other hand, the 
hope and confidence with which he sent up his prayer to heav
en, mllst have been fluctuating and doubtful, since he could 
nerer know wIlat other heavenly power might interfere, to hin
der or restraiu. ' But he that w8\'ereth here, is like a wave of 
the sea, dri\'en with the wind and tossed.' 

Those gods, moreover, had arisen from the deification of na- I 

ture. Of how much importance this point is, in respect to the re
li~ious life, has all'cady been shown aLove. The chief object of 
religion, is, to eiet'ate mnn again to the higher region of the 'pir
,tval world, from which he has torn himself loose through the 
impulse of his depraved will, actillg in opposition to the divine 

--------- --------_._--
G6 .Augustinus d? Ci,·it. Dei, IX.2:1. Epist. 21. 22. According 

to tIllS repmiCntatlon, they are, as Lactantius calls them, lost. 
1.:1. mrrcl y wfrllilf's Dl'i. 
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Jaw. Man must not he satisfied, and feel at ease, on the breast 
of the whole world of n:tturc; he must still have a longing de
Sire, which shall raise him above all external things and objects. 
But no religion in which the ,·isible world itself is an object of 
worship, can accomplish this. Such a religion tends rathel' to 
lay a ban upon the soul that aspires to surmount the bounda
ries of time, and condemn it forever to remain shllt lip withill 
the dark narrow sphere of the world of sense. If now the man 
who feels more deeply, and to whom all this visible and chan~
ing scene is unsatisfying as a resting place for his soul, finds also 
in this religion no home for his longing heart, he mllst thus be
come the victim of despair. On the other hand, the man whose 
soul is already turned to earthly things and satisfied in them, in
stead of being drawn away to a hi~her spiritual life, will cling 
the more firmly to all the earthly enjoyments, to all the e:lrthly 
occupations, which his gods particularly cherish, encourage, and 
protect. Erery true religion aims at a life, such as does not ap
pear in the presellt world; it strives to fi)und upon earth a heav
enly community, a kingdom of God, which may be a copy of 
that polity constituted by the hlrssed and pure spirits of heaven. 
On the other hand, a relil!;ion which deifies nature, pronounces 
life as it is, to be the highest and best; and imagines to itself no
thing more perfect, which can satisfy its moral nature.51 Hence 

67 'i'his contrast between the worship of nature practised by the 
heathen, dnd the conse(luellt physical character of their religion, on 
the one hand, and the moral telldene y of J udai!!m and of Christian
ity, on the other, is often placed ill a strong light by the defenders 
of the Christian faith. This is done particularly well, for rumple, 
by Juliu!l ~"irmicus Maternu!l. (Dc Errore profanarum rcligionum. 
Magna Bibl. Patrum T. IV. P. I. c. 2.) where he contra~ts the 
mourning and distress on acconnt of moral object~, with thf' mourn
ing ovcr physical circumstances in the heathen mysteries and eel
ehration!l. " Do not lament, in the annual cel(·brations m'er the 
death of another," (that of Adonis, i. e. the vanishing of the sun,) 
" but prepare for yourseh'es, each year, that consolation which you 
will need at your own death. 0 wretched man' thou rejoicest to 
have found I know not what," (viz. the joy at the return of the 
sun,) " whilst thou, every year, ill those k~!;ti"als, dost lose thine 
own soul. Thou filldest there nothing hut a.l image which thou 
hast thyself set up, Seek rather the hope of sah'ation ; seek the 
dawning of the light; seek what may commend thee to the su
preme God, or lead thee back into his arms. And when thou hast 



Reproduced with permission of the copyright owner.  Further reproduction prohibited without permission.

1832.] CluJrat.ler of the Grecian Religion. 249 

it came to poss, that the Orientals-reeeh'ing ns they did this sys
tem of the deification of nature, although to their more profound 
tone of feeling, ordinary life with all its structure appeared too ut
terly superficial and worthless, while they still had no idea how a 
higher and holier spirit should be wrought into it,-totally with
drew themselves from external life, and sought to satisfy the 
desires and (he profound longings of their souls by a constrained 
annihilation of it. They became, in short, quietists and ompha
lopsychites. * 

We will now consider the character of the Grecian and Ro
man religions in particular. The glory and the exhaustless full
ness of God, are manifested in the world in the vast variety of 
the fundamental archetypes of all existence, as wcll 3S also in 
the equally great variety of forms existing in one and the same 
archetype. Man, though always man in every climate, sustains 
nevertheless, in various regions of the earth, a great variety of 
character; and, according as the radical character of difierent 
nations varies, every thing which belongs to them, divine wor
ship, customs, science, art, all wears a peculiar impression. Yet 
one nation is not of course for this reason more perfect than an
other, but each, in its peculiarity, can exhibit in its own way 
the glory of God j if in other respects its peculiar national im
press has the sanction of the supreme law of God. What a 
difference in this respect, between the Oriental and the Occi
dental! As the Oriental, in the heat of the day, sinks down 
beneath the cool shade on the carpet of t1owcrs, and, unfit for 
business, \'esigns himself to the train of mental images which 
passes before him; so there is manifested in every thing that 
proceeds from his mind, fcrvour, helplessness, and unfruitful
ness in all that respects life. In the religion also of the Oriental, 

found thc true way of salvation; when afier genuine penitence thou 
art rclea!leo and sincd through the forgi\'encl:Is of God; then cry 
with a loud voice: a:V,jxu.W", ol'IXu/fjO!,H, we have found! we 
rejoice together 1" 

• Called also IImhilirmillli or l1mbiiicani, a sect of hes!Jchast. or 
ql1ictist~. which appeared among the monks of Mount Athos in the 
fourteenth ccntury. They lI!'ed to sit t(lr a time every day in a sol
itary corner, with thrir (')'('~ ~tcadfil~tly fixed on the middle region 
of thc helly, or nan·l; ano hoai'trd, that while in this posture, a di
vine light beamed forth from the solll, which diffused throllgh their 
lwart~ int>xpres!lible sensatiollli of pleasure and delight.-Compare 
Rees' Vyclop. art. Quietjst.~. EDITOR. 

VOl" II. No.6. 32 
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we perceive tbe same three peculiaritiea; the fe"our of imagi
nation, while every tradition becomes incorporated into their my
thoJog, Ind every dogma becomes an article of faith; belpless
ness, because all the images are colossal and unwieldy, the cer
emonies IDd precepts innumerable and of course impracticable; 
unfruitfulness, because it is not 90Ciallife in conDexion with oth
er men that is kept in view, but ooly life within one's self; and 
besides, not tbe disposition and moral actions, but fancy and cor
poreal penanee are the cbief thing. Wbilst, 00 the other hand, 
the Occidental, unrestrained in the free action and movement of 
his body, ranges through the lands which Providence has assigned 
bim; whilst he examines and proves and thoroughly investigates 
every thing whicb creation presents to him; whilst more espe
cially he also seeks in the works of creation the footsteps of the 
Eternal Creator; the quiet Oriental, who learns little of the 
world and nature, retires into the depths of his own inner con
sciousness, and seeks for God in the profoundest recesses of the 
human soul. 

As now the religions of the East and the West are thus dis
tinguished by a definite line of discrimination, so also are both 
the Grecian and the Roman life and manners marked by pecu
liar traits; which ara likewise visible in their religious worship. 
The Greek, in his whole appearance, stands before us strictly as 
the representative of the idea of 1D0rldlinul, i. e. of devotion to 
the external world. At an earlier period, the Grecian traditions 
may indeed have possellsed a deeper meaning and vigour, so 
long as tbe seion from the East retained its life and,sap in fresb
ness; but this soon dried up, and with it expired all higher spir
ituality and power. By this earlier spiritual energy, we mean 
tbe moral sense and import of these traditions; (which was tben 
at least the more predominant, although not the only element in 
tbem ;) the greater clearness with which they expressed the ori
ginal and higher knowledge, which still accompanied fallen man 
on his entrance upon the theatre of the world. That this was 
reany ,the case, is shown by Creuzer, in his valuable researches 
into the nature of the Orphean doctrines. But the corruption of 
the religious system of the Greeks, proceeded especially from the 
circumstance, that their mythological fables, instead of being es
timated according to their moral import, we. e prized chiefly for 
their relation to the fine arts; and thus religion itself degenerat
ed at last into art. This direction of the Grecian taste to the 
arts, had, moreover, not bnr('ly the n('~ntive ill consequence, that 
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tbe objects of re1i~ion eeued to occupy the mind with reference 
to their moral aspect; but there was also comhined with it this 
positive evil, viz. a most corrupting temptation to sensual enjoy
ment. The grossest sensuality was often connected with the 
contemplation of the images of the gods. The beathen them
selves inform us, that individuals, burning with the wildest lust, 
practised impurity with the naked statues of tbe goddesses. So 
one with tbe statue of Venus at Cnidus,· and others with other ' 
images of the gods.· And how litde purity of mind existed 
even in the artist Praxiteles himself, we learn from tbe notice of 
Pliny, who states that be used to sketch small paintings of a 
wanton Rnd indecent nature for bis allltue ... , fiG If, however, 
we even tum away our eyes from these gross aberrations, we 
must nevertheless still say, that tJI error VIiIitla u _i"glal wit" 
lome trKtla, iI allDay. more dnngerou. tMra error aloM, because 
it then tends to hold a man longer in its chains; so it was berea 
Men, to whom sucb gross sensual pleasures were no longer ac
ceptable, clung to the more refined external pleasures of art, and 
supposed themselves in this way to stand bigh above tbe inferi
or multitude; but still, even by this apparent elevation itself, they 
closed up against themselves the way to all exertions of a more 
serious and loftier moral nature. 

Such too would seem to be the course whicb many, even in 
the present age, are led to pursue. The distress of the past 
y~ars* and the great revolution in religious life and feeling, 
have affecteu many, wbo had thus far lived carelessly on in gr0ss
ly sensual tranquillity. Higher wants were awakened within 
them. But, instead of satisfying these wants at the true source, 
instead of striving for a moral transformution of their life, instead 
of choosing to bear the cross and in the midst of reproacbes to 
become the followers of Christ, they resigned themselves to a 
refined external eluoyment of art, and to efforts of taste colour-

68 Plinii lIist. Nat. XXXVI. 6. 
6g Athenaei Deipooe. XIII. St. Luciani Amora, c. 16. 
'JO Plinii Hist. Nat. XXXV. c. 10. 

• This treatise wu published in 1822, and the allusion in the 
text is douhtle88 to the distress inflicted on Germany while it wu 
the theatre of Bonaparte's wars. It is cheering in this conneetioo, 
to meet with the Bubeequent allusion to the revi,aI of a more ac
tive and e'angelical spirit in that land of mingled light and dark-
neM. TUNa. 
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cd with the hue of christianity, which deck the wound with pur
ple instead of healing it, and sweep and garnish the house for 
the demon, who, finding no rest in the desert, returns and brings 
with him seven other unclean spirits. Such persons, however, 
who thus deceivo themselves concerning their real wants, are far 
more unhappy than those, to whom the discord of the inner 
man has not been made mAnifest. The sting of tormenting COIl

science is ever reminding them afresh of their nakedness; and 
the inward tongue of their soul proclaims aloud that their deeds 
are evil. But they restrain this voice of God that cries within 
them; they kick against the pricks; and in this terrible contest, 
the marrow of their bones is dried up. 

Yet among the Greeks, there was not only this disadvantagf'!, 
that the minds of men were generally turned aW3Y from what is 
holy; there was also another source of corruption, viz. that 
since ungodly-minded artists used religion as a material for the 
exercise of their nrt, and since even t!lis reli;ion itself presented 
objects and excitements of sin, sin itself was rendered attrac
tive by means of art, and thlls came even to be pronounced holy. 
This very point did not (~scape the notice of Plato. He says :il 
" Since the common people have the ri~ht of deciding the vic
tory at the public contests, they :lssi!!;n it to those poets who 
write in accordance with the worthless opinions of the great 
multitude. Spectators should ever hear hetter manners than 
their own described; but now, at the theatres, they are confirm
ed in the worst." Thus wb'!n, amon~ the cultivated classes, re
I;gion lost, by the poetic mode of treating it, the seriollsness 
which commands and reJnoorls life, And nlso that dignity which 
compels respect; the disnrlvnnta?;e to the uneducated \Vas still 
greater, through the false and sinful "iews of divine things which 
were thus received by them as trllth. And here, tho arts of 
painting and sculpture ·could produce an effect, not less than poe
try. If these arts, among the more cultivated, occasioned tbose 
disadvantages which have just heen mentioned and which in
deed may generAlly result from art, the same arts were not less cn
pable th:\n poetry of infusing into, and impressing deeply upon, the 
minds of the common people corrupt ideas, if they were em
ployed upon indecent produrttons. For if indeed, 00 the one 
hand, the sovereign of Olympus at Elis* suggested tbe idea 

71 Plato de ugib. II. p. 2 .. :;. ('c1. n('khr. 
• Tllis ~tatllP of Jupiter Olrmpills. which Phitlia~ mall£' for IIIf' 
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of a majesty that rules the world; yet, on the other hand, the 
f.1ther of the gods, with the neck of a swan in the bosom of Le
da, cOllld excite only animal appetites and ideas. Hence the 
reflections are very fine and spirited which Dio Chrysostom, 
the heathen rhetorician, puts ioto the mouth of Phidias, in relation 
to the importance of his attempt to represent the Olympic sove
rei~n in such a form or statue, as should serve to all Greeer as 
a r~odel for the representations of the father of the gods. Dio 
addresses Phidias thus :72 "0 Phidias, thou hast loaded thy
self with a great responsibility. For heretofore, so long as we 
knew nothing distinctly of God, we sketched to ourselves no de
finite ima~e of him, because e\'ery ODe painted in imagination 
for himself a representation after his own pleasure; and when 
we saw imal!;es of the gods, we reposed no lIpecial confidence 
in them. Bllt thou hast constructed this statue so majestically, 
that all Greece and everyone who beholds it, can make for 
themselves no other representation of God. Hast thou then 
indeed thus represented the divine nature worthily enough ?" 

There was, however, this to praise in the Grecian representa
tions of the ~ods, viz. that they exhibited the gods under no oth
er than the human form, 3lthou~h indeed they often so degrad
ed this form, or exhibited it with such attributes, that it appear
ed but little Letter than a beast. Far more abominable, on the 
other hnnJ, were the representations of the gods among the 
E~yptinns; and likewise those now existing among the people of 
India, who ~I\,C to the gods the forms of brutes. On this sub
jl'ct, the ht'<lthell Philostratus weH remarks:l3 "It were Jetter, . 
inSlead of ~l/('h fi~lIrcs, to make none at all ; for the human mind 
is rnpnble of irna!!inin~ somNhin!!; more excellent than any art. 
Uut by slIch illlll!!!'S, the carllrit~, is destroyed of contemplating 
the beautiflll, and even of conceiving any thing hi~her and better, 
lIuder ,h('~f' external helps." For if the worship of the per
sonified powers of nature, tl('~radcs the Deity to the limits of 
poor human nallll'e, and cOllfines him to those limits; the wor
ship and the sClllptlJrf' of hrutes, places God even below man. 
The human form, in its erect position, with the intelligent, soul
speaking countenance. reveals truly something of a higher na-

--.. - -- - - .. ---------------
proplc of Elis, was deemed the master piece of Grecian art and one 
of the wondl'r!! of the world. TRANS. 

i2 Dioni!l Orationrs, ct!. Reish. T. I. p. 401. 300. 
7:1 I'hilostratll~, V ita A jlollonii, 1 V. w. 
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ture, which is wanting in the form of brutes. While, in the lat
ter, the whole species has hut a single archetype ill whirh thl' 
fundamental idea of it is expressed, there appears in the rar .. of 
man, even in its various dirisiolls, such a variety of life and of 
individual forms of life, that these are rendered perceptible even 
ill their cxternal costume. For this reason, if any representa
tion of the Divine Being could be permitted, it can be expr!'s"
cd onlr br means of the human form; which has also been l'OIl

secrat~d to this purpose by the appearance in it of the Son of 
God, 

Sill~e now the Greek, as we have seen, did not love and sCf'k 
in this life that which exists :lbm'e it, and which should ~O\wn 
it; but sought and 100'ed this life itself; it is no wonder, that in 
the same de~r('e in which the love and attachment to eilrthly 
life increased, the recollection of the elysian fields and the dal'k 
waves of Styx, grew fainter. The cultivated Greek bclie\'ed in 
no future state; as we saw, for example, in Polybius, and also in 
Pausanias ;~ .. and not less ill Simonides, who sill~s :7!l "Silencr 
reigns in death; darkness veils the eyes. All things come nt 
Jast into the aile terrific whirlpool." Hut all, the educated as 
well as the uneducated,* were tormented in the utmost degree 
hy the fear of death; because they had their all in this life, ami. 
beyond it, kne\\" no hearen, no Saviour, no trillmphant commll
nity of departed spirits, So Anarreon sillgs :~6 "Gray are my 
temples, aad my head white, Gone is the lo\'eline~s of youth, 
()f pleasant life, little mOl'e J'cmains: therefore I ofien si~h, ill 
dread of Tartarus; for that is the frightful den of Hades. Hor
rible is the descent; and whoever once ~oes down, ncrcr rr
turns."-Lycophron also complains;'n "When death is yet far 
oR: the wretched perhaps wish life to end; but whell the last ware 
rolls ncar, then we c1in~ to life; for we can never satiate our
selves with it." Just so sang Homer long Lefore :~~ "I wOllld 
rather sen'e with the poorest man, than be king over all the 
~hadcs." 

i4 Pausania~, Jlt'scriptio Graeciae, II, 5. 
7~ Stouari Sermones, Sermo 11i. ed. Aun·liae Allobrog. 1600, 

• Such SWrl'pifl~ declarations as thcse ca" not be true in tlirir 
full import; nor are thcy prohably intcnded to include such mm 
a1l Socrate~, who surely bclie\'ed ill a future slate, and Iikcwi!CC 
awaited death with cillnmcsti. TR.\~!I. 

71i Ap. ~tohlleUIll, JiIJ. I. 77 ."pUlI eundem, i~ ()dy~sclI, XI. 
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Of far different import, on the other hand, were the expres
sions of the first christian martyrs, who indeed could appeal' to 
the heathen, in that state of mind, in no other li~ht than 35 en
thusiasts. But the greater the anxiety of the Greeks in refer
ellce to death, the more firmly did they attach thclllseh'cs to the 
thill~s of this life,-the more dceply did thcy wi:;h to drain the 
cup ~of their pleasures. and empty it to the last dregs. 

The heathenism of Rome presents to us a different character 
from that of Greece. The Homan mytholo~y, in accordance 
with its ori~inal elemcnts, retained more of the oriental spirit 
than thc Greek. It was formcd, in a great measure, from the 
Etruscan. But this latter was distinguished by a ~enuine super
stitious terror, a dread of thc gods, a character of gloom."jIj The 
~urrerne ~od of the Etruscans, 1'illa, is Fate; under whose 
dark dominioll, stands the human race. The world was six 
thousand years in beillg created; it stands six thousand years; 
in the sixth cycle of a thousand years, its end approaches; and 
that is the great ycar.91 So also the limes are appointed to all 

~I Arnohius ad\". Geute~ V II. '~fi, II (jl'lwtri:<ct mater supcrstitio
Ili~ IIctruria," 

1'1) In the Indian svstem, abo we illid the course of the uni\'erse 
limited to tweh'c th~usand }'ear~ of the gods; aud likewise among 
tlu~ p('f:;ian~, E\"I'II the nortlll'rn rdigiou~ sJ~tem speaks of a twi
light of ttl(' ~od~, 

[The transiator here takc" the liberty to refer the ('uriou~ reader 
to a ~rries of It·tt('r~ on the Trunul rpligion, by Mr Win~low of the 
C('~'lon mis:;iou, puhlished in the Mi~!lionary Herald, Vol. XXVII. 
The extra\"agilllt r ndian "ystem jU!it alluded to aoovf'. is much more 
fully dewloped by ~lr Wiuslow, (p, IOi,) though with some varia
tions from this brief :;tatemellt. Much valuahle information has 
alreally bt~rn commuuicated by our rnis:;ionaries, on the present and 
pit:;t condition of lJ('atlll'nism among tlte \'ariou'i nations aud tribes 
wherr they arc labourin~, As they are men of education, and reside 
~'rlllancntly among the people whose customs and riews they de
~nihr, and as they have the greatest inducements to make them
!'('hrs pNfi·ctlyac()uainteci with th .. religion!! which they would sub
H'rt, they will prohably do more than all other men to correct and 
(''{trnd ollr information re~ctiJlg heathen nations, Ano in doing 
this, they will decidedly promote the main object of their lires, by 
('xcitillg the christian world to a performance of its long nq!lected 
(IUIY, Thl' ~Iis:olionary Herald has already become a ,'aluable re
po~itory of fact~ to the scholar, who would become thorf)u~hly ac-
4111ainted with the l'listing ~tate of the world, TRANS. 
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nations; and after ten times or periodi, the Etruscan state mtlst 
end. Man, existing under the dominion of Fate, bas also his 
destiny fixed by it in all things. Hence the importance of 
knowing the secret principles of nature and its external pheno
mena. Hence the art of discerning the will of the gods or futu
rity, from the flight of birds, from entrails, or from thunder, 
is a profound and complete science ;1l1 for the signs in heaven 
and on earth, are indications of the wrath of the divinity, which 
must be appeased by bloodless or also hloody offerings, yea e\'('n 
by human sacrifices. Two genii, moreover, accompany man on 
the journey of life; the one ns his protector and defender; the 
other, savage and gloomy, and e\'en seeking to injure him. It is 
these \vho more immediately guide his destiny. 

All this indicates a more earnest and se\'cre character of the 
Etruscan system; and all this passed more or less into the Ho
man religion, and is particularly apparent in their many ,upp/i
catione., arerrunclItionel, derotione •. 

Along with all these, N tlma Pompilitls exerted also a ~reat in
fluence in the formation of the religious and political life of the 
Roman people. He is said to hare deri\'ed the beuer portions 
of his kno~lcdgc from the Pythagoreans; but, on this point, it 
remains still undetermined, how much of this knowledge is to be 
ascribed to the ancient Italian doctrines then extant. The ef
fects of his institutions and regulations, arc app3rcnt to a very 
late period. He professedly deri\'cd, as is well known, his in
stitutions from immediate inspiration; although it cannot now be 
determined, whether, accordin~ to the rational view which \'1'1') 

many heathen give of such declarations of variolls lawgivers, lie 
only feigned this inspiration for the attainment of political objects, 
:md to turn the popular credulity to good accollnt; or wheth
el he really believed himself to participate in :1 hi~hcr influence, 
as suggested by Pilltarch; who remarks in re~ard to this inter
course of lXurna with the divinity, that "there is nothing at all 

81 DiO!lorll~ SiCllll1s (Ilihlioth. V. 40.) mentionHxpre!'!'ly, tllat tIle 
ancient Etruscans haJ di:-lill:!ui~l)('d th('lI)scln's hy (,'xtcnsin' ~tlld} 
of natural philo~phy and IIIJthology, as al~ of the !'cicoct! of thun
der. 

8i Strabo, Geographia X V I. 2. Diodortl!! Siculus, Bih\' I. Ht 
Varro ap. Augu~t. Dc ci\·it. Dei. Ill. 4. En'n the Jew Just'ph II " , 
(contra Apion.lI. In.) admits Mino~. Zamolxis, Zalcuc\ls, and Mo
!SCs, to hne feigned a divine re\'c1ation lor political purposes. 
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of absurdity in believing, that an extraordinary communication 
from God may have been imparted to persons so important 3S 

the founders of states, if they really sought it in a becoming 
manner." By thus referring his institutions back to immediate 
divine revelation, he no doubt secured for them stability and rt'
rcrenc~e. So Plutarch remarks of Lycurgus:e3 "What the 
Spartans would not have respected as ~OIlO' (laws), they re
vered as p~r(>a. (oracles); because Lycurgus often trarelled to 
Delphi and derived his laws from the Delphic gon." The in
stitutions of Numa relating to divine worship, are distinguished 
('specially by their ascetic moral tendency and spirit; they ap
proach far nearer to the oriental spirit. He himself lived most
ly ill his citadel, busir.d with the rites of worship, instru('ting tile 
priests, or active in their behalf in meditatin~ upon some divine 
subject.~ Peculiarly important is ~uma's prohibition against mak
ing any image of God. The passage ill Plutarch which informs 
us of this, is to the following purport :B!I "The laws of Numa also 
rebting to the ima~es of the gods, are entirely in accordance 
with the dogmas ot' Pythagoras; for as the latter assumed that 
the Ori~inal of all things is neither palpable nor capable of suf
ferin~, hut invisiLlr, unmixed, and spiritual; so Numa forbade 
the Romans to make to themselres images of God, in the like
ness either of man or of beast. And in former times, there \Vas 
amon!! them neither picture nor statue of God. In the first 
hllndred and seventy years of the statr, they built indeed tem
ples and sacred c1Japf'ls, but always without statues; because 
it was considerpd profane to npresent the Most High by any thing) 
lower; and because I11rn can approach the Deity only by their' 
thoughts."t*i-XlIma also forbade, as Plutarch tells us in the 

~ Plutarchus, Vita L}'curgi. 
84 Plutarchus, Numa, c" 14. 
t5 PJutarchu~, Vita ~umac, c. t'I. 

€Ii On this remarkable account, Augu~tin properly place8 a pe
culiar slre~~" (Dc ci\"it. Ih'i, IV. :H.) He quotes it from Var
ro; and this Roman writer add!'l tltf'SC memorable words: II Quod, 
(\"iz, the CU:oitom of ha\ ing no image!' of God,) si adhuc mansisset, 
ca~tiu~ Dtl ob~rnarcutur; qui ellim primi simulacra Deorum popu
lis p()~lIcrunt. ii ciritatihllll metulll (1('/IIp~runt, et crrorcm add ide
runt." lie appeals in lhi~ to the striking example of the gens lu
data! 

VOL. II. lXo. G. :3;1 
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same passage, bloody sacrifices, and commanded to offer flour. 
meal, and libations of wine, and in genera] the cheapest articles. 
-" In the solemn procf'ssions," Plutarch further relates,87 " her
alds went before through the city, proclaiming the solemnity and 
commanding rest from laoour. For, as it is related of the Py
thagoreans, that they did not permit the gods to be worshipped 
and adored merely as they were carried by, but commanderl that 
all should go prepared for this purpose from their houses imme
diately to the temples; so Numa also believed, that his citizens 
ought to be permitted to see or hear nothing thilt is truly dirinp 
merely in passing; but rather should attend to it while restill~ 
from all other things, and thus be able to direct the mind simply 
to piety as to the most important object; while on account of thr!'e 
sacred occupations, the streets were kept clear and free from the 
bustle, hammering, crying, and whatever else is connected 
with the labour of artisans."8I! 

In all these institutions, the serious and earnest character of 
Numa, speaks fOI·th unequivocally, and with it, that of the an
cient Romans. Numa forbade 3150, that sculpture should include 
the gods within il.. .tomain; the ancient Romans forbade to the 
poets their license in comedy; stage players could not enjoy 
civil honollrs, nor even be admitted into the tribes.1{I To this 
we may add the simple manner of life, which was led by the an
rient inhabitants of Rome. The influence of this mode of life 
is thus placed in connection with their derolltness, by the learn
ed Posidonius, the continuator of Polybius.oo "The ancient Ro
mans were, of old, distinguished for endurance, for a simple man
ner of life, and a plain, contented f'njoyment of their goods; 
with all this mor('()ver ther exhibited a remarkable rcrerence 
towards the' gods, strict jl;sticr, "ery great care not to injun' 
other men, connected with the diligent prosecution of a~riclIl
ture."-So says Valerius Maximus :91 "The more simply the 
gods were at first honoured by the Romans, thro\J~h the sacri
fice of articles of food, the more efficacious was it." Hrnce al-

87 De "ita Numae, c. 14. 
lI8 Here we find exactly an ancient heathen ~unday ! 
~ Scipio !lay!!, in Cicero de Rrpllhl.1. 4. "~lInqllam com()('dia, 

ni!li consnetudo vitae patrrrtur, probnre ~ua theatri:l tlagitia potu is
~nt." August. De civil. Dei, II. 9-1!l. 

!JO Athenaei Deipno80phi~te~. Vl. c. 107. p. 248. ed. Schweigh 
'11 II i!'t. II. r.. 
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so the testimonies of the great temperance and morality of the 
otd Po ;>owns; for example, in Sallust :IJ'J "In peace and war, 
they culti\'ated good morals. Great harmony prevailed; but 
no avarice. Right and duty were rt'~arded, not so much on 
account of the laws, as from natural impulse. Discord or dis
simulation found a place only :J~ainst enemies; citizens strove 
with citizens only in virtue. ~lagnificencc prevailed in the sa
critices to the gods, frugality in domestic affairs, fidelity towards 
friends."-Ammianus ~Iarcellinus ev(>n calls ancient Rome" the 
home of all the virtues, '''~ E\'en the Jews praised the morality, 
and particularly the fidelity, of the Romans bcfore the Punic 
war,!'-I 

All this is sufficient to justify to us the opinions of Dionysius 
of Halicarnassus and Polybius formerly cited, who so decidedly 
award the preference to the Roman mytholoe;y above that of 
thc Grecks. .And 5'1 long as that serious faith in the gods 
prevailed ill the Roman state, it enjoyed the greatest sta
bility and quiet. Hut the decline of religion brought along with 
it also the decline of morals, as Dionysius of Halicarnassus often 
intimates.95 Even the bravery of the Romans in war was con-

!I'J Sallustius, Bellum CatiJinarium, IX. 
93 AmmiilIli !\Iarc. Histor. XIV. 6. "Virtutum omnium domi

cilium." 
IH 1 Mace. !'I: I, 12. 
Pa Dionysii lIal. Antiqq. Romm. 11.6, 11, 14, 24,34,74. III. 21. 

V. fit). VII. ai. VIlI. a7. X. 17. Compare Creuzer's S)'mbolik, 
B. II. p. U'JH, of thl~ new edition, where these pass~es of Dionysius 
are named. But 110 author amollg' the ancients, has perhaps de
scribed so stron~ly what thc fear of thp god~ was to the state, as the 
noble Plutarch, who !'urpassed all the other ancients in re\'ereoce for 
I'acred thing'S. Ill' thus exprc1'Ises himSf'lf in his work Adl'tfSfl$ 

('o/uffl1'. C. :\1. "Thf' most important of all laws, are those which 
hne respect to ollr helid in I he gods; and which, for that rea.~n, Ly
curgus, Numa, Ion, and l)('ucaJion taught to all their nations, while 
they inlilscd into thclII by lOf'anS of prayers, oaths, oracles, and re
"pon!'Cs of the gods, a vivid feeling of hope as welJ as of fear re
~p{'ctillg the gods. Y ca, "houldst thou wallder through the earth, 
thou IIInyct't find cities " ithout walls, without a king, without hou
ses, withont coin, without th{'atre or gymnasium; but ne\'er wilt 
tholl b.'hold a city without a god, without prayer, without ora.ele, 
without sacrifice. Sooner might a city stand without ground, than 
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nected with their fear of the gods; of which ancient history is 
full of examples. Who is not here reminded of the Decii. dc
voting themselves to the gods? Livy says of one of th('se,'J6 he 
was looked upon by both armies as a superhuman bt'ill!!', who 
was sent from heaven to turn the wrath of all the ~ods from Iii" 
own to the hosts of the enemy. Such consecrations, says Cict'
ro, were made by our ancestors only through the powrr of re
ligion. The following accollnt by Liry, is a mernoralJle cOlltri
bution to the history of superstition among this people:97 " In 
the third watrh of the ni~ht, Papirius silently arose and SClIl 
forth the soothsayer, who was IIcclIstomed to prophesy from the 
fceding of fowls, according as tht'y ate, or refused to cat. There 
was no man in the whole camp, who did not lon~ for LattJt·. 
Superiors and inferiors were inflamed wilh the same passion; 
the general saw the desire of battlc ill the soldiers; the soldier!', 
in the general. The same desire was felt by those who were 
present at the dirinatioll. For altholl~h the fowls did 1I0t eat, 
yet the dil'iner vcntured to make a false report to the consul, 
that they lind caten greed ily, and lhlls the sign was propitious. 
The consul rejoiced in the lucky omen, :lIld caused the signal 
for battle to be gin~n. III the mean timc, there arose II contest 
among the diviners, concrrning the quality of the sign which the 
fowls had givf'n. Some Homan kni~hls JlI'nrd this, and (kem
cd it of sufficient importance to be reportcd to the son of Papi
rius. This young man, who was not born in the present irreli
,iou, period, invci'tigated thc nfT.1ir and reported it to the consul. 
The latter exclaimed, Thanks to tllr virtue and attentioll! 
Whereupon he placed the soothsayer i;J frollt of the standard: 
where, before the battlr began, he was slnin br an arrow dis-
charged unilltentionally." - . 

Even down to the times of Caesar, the rr/iKio was of such 
powerful influence lIpon the Homnn army, that, ns Plutarch 
informs us,9d the warlike rOllllsels of Pompey wrrr heard 
with coldness by the soldiers; bllt when Cato ill hij sprcch 
quoted the deoa patr;oa as drfrnders and prol('(;tors of their 

a !!Itate !!uRtain itself without a belief in Iht' g()d~ Thi!' i~ Ihe ce
ment of all lIOCiety, and the support of alllq!i .. lalion'· 

91 Livii lIist, VIII. 9. 

97 Li"ii lIilrt. X . .to. 
~ Pilitarchu< V Itil Caf"!lam 
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cause, the army became at ouce inflamed, and Caesar lost that 
batlle.~J 

A distin;lIished mrmorial of thl' moral anll rdigiolls earnest
ness of the Homan character, is !eHlnd in the whole account of 
the abolition of the hncchanalia ill Home, b\' the consul PO:ithu
mius, which we will brielly rxtrllct frolll I ;iry .100 "Pnder the 
consuls Spurius PO~thUlllills ilnd .\1arcius Philippu>;. n complaint 
was made against secret as,;;ociations. These had been first in
troduced into Etruria, irorn a small bc!!;innillg, by a Greek sooth
sayer of low extraction. In secret so~ieties,'which held out the 
appearance of purely religious associat ions, all kinds of debauch
ery and other vices were practised. Men nnd women, young 
and old, carne together in the night, and gave themselves up to 
excess. Here also perjuries, poisonin~sl and other things of the 
like nature were prepared. At first, these societie!l in Rome 
remained entirely concl~aled, 011 account of the extrnt and ma;
nitude of the city; but they were finally detected in the follow
ing manner. PubJius Aeburius had left a !'On, who wa~ brought 
up by his mother Duronia and his stepfather T. Sempronius. 
The mother was devoted to tht: stepfather; and since the latter 
knew not how to give a satisfactory account of the money of his 
ward, he determined either to put him out of the way, or in 
some manner closely to connect himself with him. One way 
to nccomplish this wOllld be to take him to the bacchanalia. 
The mother therefore said to the young man, that she had prom
ised dlJrilJ~ a sickness of hili, if he should rerorer, to initiate 
him illln the bacchanali:l. Tell days he mllst be abstemious; 
on thp trnlh she would take him into the sanctuary. In the 
neighbourhood of the y()lJn~ AI'IJlltiu:" dwelt n rOllrtezan, Fece
nia, who had rome to this 1I10de of liIe only hy her condition as 
a slaH', and merited a hetter occupation. This woman was 
familiar with the youth, without any prejudice to his character; 
ft)r she Im'ed him withollt improper advances on his part; and 
since his family supported him very parsimoniously, she assisted 
him with money, and ('\,cn made him her heir. To her he Cf}

lated with entire simplicity, what his mother was about to do 
with him. But on hearing this she exclaimed: 'Rather may we 
both die, than this take place. May God prevent it!' And then she 
.---.---

~P\ On the influence of religion upon the cornlllon I'col'll', !'('(' Joh. 
\ fill .\1 ul/cr' s t·ragment.~. W crkc I n. X V. p. ·'·~'H 

\110 Li\iu~. lIistor. XXXIX ~·I~ 



Reproduced with permission of the copyright owner.  Further reproduction prohibited without permission.

~6} Nature and MornllnJlumce of ReatAtr.ima. [APRIL 

invoked curses upon those who had counselled sllt'h a thin!!. 
But when the youth named his mother and his stepfather as the 
proposers of it, she replied: 'Will then your stepfather-for it 
would be sin to accuse your mother of it-thus destroy your 
chastity, your hopes, your reputation, and your whole lite?' And 
as now the astonished youth inquired what she meant by all 
this, she gave him a description of the nhominable debaucherie'i 
and corruptions which were perpetrated in those pretended sanc
tuaries; and did not sutler him to depart, until he had promisl'd 
her, he would take no part in them. When he returned homp 
and signified to his mother and stepfather his aversion to Lrillt!: 
initiated, they became enl'a~ed and dro\'e him from the house. 
He took l'cfu!!;e with a female relative, who ad\'ised him to dis
close the \\'h~le affair to the consul. This he did, and the COIl

suI first made sure of the courtezan Fecenia, as the informer, 
who as a slare had herself taken part in those abominable festi
vals; and then forthwith made a disclo!'ure to the senate. The 
senate was thrown into the greate5t consternation; and after the 
strictest measures had been adopted on their part, the consuls 
Jaid the whole matter before an assembly of the people. The 
customary prayer to the gods was first offered, which preceded 
cvery popular assembly, and then the consul began: '0 Ro
mans! in 110 assembly of ours has this customary prayer to the 
gods ever Leen used with more propriety or eren n£'Cessit)', in 
order to remind you that those are the true ~(\ds, which your an
cestors have bidden you revere and worship ;-bl/t not thos!' 
which impel, as with thorns of wrath, the minds of such as arc 
deluded by foreign religious customs, to all imaginable crime and 
licentiousness, etc." 

If thus in thr rommenccmenf of the Roman state and the Ro
man reli~lon, the latter elhihited, in a peculiar manner, a sacer
dotal and more oriental character, yet, with the growth of the 
kingdom and the predominance of corruption, it was by degrees 
chan~('d to a more political one. Still stronger than among the 
Gr:::~ks, the love of country prevailed among the Homans; and 
for this reason, indeed, because the Roman state possessed a faJ' 
greater unity. Yet of this result there existed also in their religion 
one peculiarly efficient element, in the doefr'Ae of the Larn and 
Penate,. The love of home, yea the love of olle's own posst>s
sions, was thus deified; and these became the objects of worship 
under the names of Lares and Peuatu. And since now, accord
ing to the ancient religious view, the progreFs of the Roman con-
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quests, for which they prayed regularly to the gods, was reg:nded 
as the work of gods peculiarly propitious to the Roman state; 
and since too the subsequent calamities of the state were also as
cribed to the predominance of Christianity, and to the consequent 
hostility of the gods; it would naturally follow, that their relig
ion should thus have become continllally more and more closely 
connected and combined with their love of country. Anll we may 
indeed say, that A~ AMO~(i THE GRf:f:KS Rf:LIGIO!'f m:(iESERAT-
1m I~TO A TAST~: rOR TilE ARTS, so AlION(; THE ROMASS IT SDiK 

IN'ro PATRIOTIS~(. 

PART III. 

os TlU: I:'H'Ln:S(,E OF HI:ATllf:SISM ("PUS l.IH, PARTlCULARLI 
AMONG Tin: (;Rf:EK;, AND ROMANS. 

SECTIOS I. 
011 Superstition and ['"belief, especially about the time of Christ. 

We harc hitherto endeavoured to learn the general character 
of heathenism, and especially that of the Grecian and Roman 
religions. We come !lOW to consider the effects of heathenism 
as I'nilnifestcd in particulars. 

W {' IIIl1~t here first consider those two excrescences of relig
iou~ life, .mperstilioTl and Imbelief, which always appear whcrc\'cr 
,'ital piety vanislws, Oil£' reads in Gothe, whHt one would hard
ly expect to tilld in him :101 "In the history of the world and of 
man, the deepest and, strictly speaking, the sole theme, to which 
all others arc subordinate, is the conflict of unbelief and super
stition." This declaration is one of the truest-truer than per
haps it was felt to be by him who uttered it. The centre, 
around which mo\'('s the whole spiritual life of the man who re
flects and feels, is faith. So much the more dangerous, there
fi)re, and of so much the greater consequence, are the two de
violls paths of superstition and unbelief. They must necessari
ly arise, where the necessities of the human heart are not suffi
ciently supplied thro\l~h the existing systems; where no true 
means of union \vith God and his holy and heavenly kingdom, 
are presented to the soul that longs for such an elm'ation and 

101 Giithe's Westo!'t1icher Di\'an, p. 424.-[' G(ithe is the greatel't 
modern poet of Germany.-New Platonism il the ground work of 
hi~ !rtrlln~e rf'ligioul' "y~tem.' ENcyr, AM, J 
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such bliss. ~ow the true means of that union are, TilE PROPER 

I:.NOWLEDGE or Ht:MAN WRF.TfHEUNt:SS, ANI> THE CONSEQl:I::on 

STRl'GGLE TO RF.S rORE TilE IMAtlF. OF GOD WITHIN t.;s. 

When now this knowledge and this endeavour do not yet (''(
ist in a man, and his religious system is not adapted to ex(,ite 
the effort; if he is swayed rather by cold intellect than w:mn 
feeling, he will become indiflerent to the whole fabric of rcli.~ioll, 
and set it aside as worthless; or if he is of a warmer tempera
ment, since there dwells in most minds a dark apprchrnsiolJ of 
the separating wall betwcen sinflll lUall and the holy Gon, hr. 
will make cvrry effort hy ntcrtwi contrirauces to demolish thi .. 
wall of p3rtition, and to unite himself again \\ ith the world of 
spirits. Thlls then we behold the souJ'ce of superstition and of 
unbelief. lXow the heathenism of Greece and Rome did not 
point to this inward union of fallen m:1I1 with God, at least in its 
public doctrines; it did not even excite in man the conscious
ness of his moral wretchednes5. As, therefore, it could neithrr 
excite nor satisfy a feeling of want in the human hcart, it thus 
far, on the one hand, pl'omoted unbelief. But on the other 
hand, as we said, there is throughout the nholc of het~hcnism 
an obscure apprehension of a separating wall, of a disunion be
tween a holy God and man who is prone to ~in, of a lapse into 
sin; (only thnt, after the ~radual depravation of views, the samc 
was not always apprehended in n purcly moral lir,ht;) and sa
crifices, expiations, lustrations, and corporeal penances arc e\'cry
where evidences of this fact; ns are also the names Jupiter 
Aphelio!, the pardoner, Alexicaros, the deliverer from cril, 
Aleilichio!, the placable; and Dii arerruFlti. And this antici
pation of the chief doctrine of Christianity among all nations he
fore the christian era, ought not to excite our wonder; since wc 
know, on the one hand, that \'arious traditions were propagated 
among men from a primeval revelation; while on the other hand, 
c,"ery man is predestined for just !-Inch a systr.m as is adapted to 
the whole human race; SINer. rVFRf MAN, AS MAN, HAS NEED 

TO BECOME A CHRISTIAN. 

If now the heathen of deeper fr{'ling~ was only, as it were, 
breathed upon by this apprehension; If this sense of hostility be
tween him and a holy God, did hut dimly rise before him; if 
moreover, by the influence of his religion, he was continually 
drawn less into ('onnexion with the moralthnn with the physical 
world; it wa!l natural, that, instead of recognising lin as the se
parating wall between him and his God (Isaiah 59: 2), and 
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seeking to approach him through purificalion of the heart, he 
should, in the distress of his heart and the error of his knowledge, 
lay hold on external means and seek in some external mode a 
u~ion with the spiritual world. It is therefore a very ('orrect re
mark of Plutarch, that the gentler souls are more inclined to 
superstition; the .tronger, to unbelief; or, as he exprcsse5 it in 
another passage, ignorance of the true knowledge produces ill 
the hard and stony mental soil, unbelief; on the moi~t anti sof
ter soil, superstition ;-although indeed this position has its ex
ceptions. 

Plutarch indeed, who is altogether the profoundest judge of 
the human heart in all its good and its evil propensities, is also 
the individual among the ancients who has spoken of belief, lIn
belief, and superstition, with the greatest wisdom and the deep
est knowledge of mankind. Many of his so called moral writ
ings, contain invaluable remarks on these subjects, and are writ
ten with animation and with a glow of feeling for the true knowl
edJ?;c of the Deity; particularly his work 1l1!Ji J"a,J'''1AoJlia" 
" On superstition;" and his" Proof that mnn cannot live happi
ly by the rules of Epicurus." In the former, he illustrates these 
ideas: "Superstition is far more corrupting and painful to the 
soul itself that is encompassed with it, than unbelief; although, 
as it presupposes some participation in the Deity, and some refer
ence to him, a return from it to the true and sobp.r fear of God is 
sooner possihle than in the case of unbelief. This latter is an 
error, n delusion withollt passion; but superstition is an error 
with passion, and therefore as it were a flaming error. While 
the unLeliever is c\'er ill a state of indifference, there is nothing 
in heaven or upon earth before which the superstitious does not 
tremble. Nor is it merely in the day time that he endures this 
anxiety; even in sleep he is terrified by frightful images, and 
awakes in horror; but instead of rejoicing to find that these 
were only delusive shadows, he hastens away to jugglers and 
conjurcrs. Since the gods have granted us sleep as the sweet 
ohlivion of aU sorrows, O! why dost thou thus rob thyself of this 
gift? since there is no other sleep which caD cause thee to forget 
these thy dreams. Heraclitus says, all those who are awake, have 
one and the same world; but of those asleep, each one has his 
own world. But the superstitious man has no world in COlD

mon with others; for when awake, he employs not his under
standing; aDd when asleep, he is not free from terrors; his rea
son dreams, but his fear is continually awake. Polyrrates in 

Vell.. n. No.6. :14 
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Samos and Periandcr in Corinth were horrid tyrants; but no 
one feared them when he removed to another city. But for 
one who regards the dominion of the gods as tyrannical and crucl, 
where can a land or a sea be found without gods, whither he 
may flee? Evrn oppressed slaves can demand a sale accord
ing to law, and thus obtain a kinder mastrr; but the supersti
tious man can nercr exchange the gods before whom he trem
LIes. The un~eliev('r is as milch more happy than the SII

perstitious man, as Tiresias, who could see neither his childrclI 
nor his friends, was happit'r than Athamas and Agave, who 
could sec them only as lions and elephants. When thc unhc
lierer is taken sick, hc recollects his intemperance as the cause; 
when fallen into disgrace, he illlluirrs what he has omitted; Lut 
when thc superstitious man suffers the loss of ~oods, the death 
of children, alh'crsitv in business, he rel?;3rds all as the strokc of 
an r.;I~ry god, anti \vill not strive against his misfJrtuDes through 
fear of resistin~ the ~ods. The physician is driven from the 
sick, the consoling friend from the afflicted. * He exclaims: 
, 0 let me Stiffer my punishment, accursed and hateful as I am 
to gods amI demons.' The man who believes not on God, 
when misfortune befalls him, can still dry a tear, can shave his 
head, and lay aside his garment. But liow shall one speak to 
the superstitious man? how help him? There he sits before 
the door, wrapped in sackcloth, or his loins girded with dirty 
rags; often he rolls himself naked in the dirt, and proclaims 
aloud whaterer sins and faults he mav chance to have commit
ted-he has eaten slIch and such things, he has i!:0ne this or that 
way, which the demon did lIot approve. Even in the joyful oc
cupation of divine worship, the superstitious man feels unhappy. 
What men love most, are the festivals, the sacerdotal meals, the 
consecrations, the prayers to the J!;ods. You wiII there sec the 
unbeliever lau~h fearfully and with Sardonic irony, and perhaps 
also whisper in the ear of his friend: 'How blind are these 
fools!' but this is all. The superstitious man, on the other 
hand, will indeed partake, but he cannot rejoire; with him the 
notes of the paean are mingled with sighs. Crowned with the 
wreath, he grows pale; he makes his offerin~, and trembles; he 
prays with a \\'a\,l'rin,~ mire, and strews incense with faltering 
hands. In all this, the fine sentiment littered by Pythagoras, 

• Just !IO now among the heathen. Then let us send them the 
gO!lpel, if WI! haVf eVP,lIllny regard for thf'ir tf'mporaJ good. TUN~, 
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does not hohl true: 'We are happiest when we go to the hab
itations of the gods.' The superstitious man goes thither, as in
to the dragon'; den. He also sins against the gods, even more 
than the unbelie\'er; for it is better to say, they do not exist, than 
to hold every abominable thing as true concerning them. It is 
better fol' the Scythians to have absolutely no ~od, than for the 
Carthaginians to admit a ~od, but regard him as blood-thirsty, 
and sacrifice their children to him. Finally, (c. 12,) unbelief 
never gives occasion for superstition, while the latter does not 
unfrequently occasion the former; for when we teach perverted 
,'iews in re~pect to divine things, wo hold out occasion for total 
skepticism. In the mean time, let everyone be well on his 
guard, that in order to escape robbers, he do not plunge into an 
impassable chasm; that while escaping from superstition, he do 
not fall into the power of unbelief, by leaping over that which 
lies between them, viz. true piety." 

Plutarch here strikin~ly delineates the wretchedness of those 
who seek peace with God by olltwilrd means; and much of 
what is above quoted, applies to that external ascetic worship of 
the Romish church, by which man seeks to obtain the friend
ship of God by his ow~ efforts, just as if there were no Redee
mer. 

III an equally striking manner does the same Plutarch de
scribe the wretch~dness of the unbeliever, in the other work al
ready named: "Proof, that man cannot lire happily by the 
rules of EpiclIrlls." He there first exhibits the mel:mcholy feel
in!!' of the unbelie\'cr, who cannot LeJiere in the gods and their 
illtll1rnccs; and who hypocritically takes part in'-the services of 
divine worship from fpar of thr multitude; in the same manner 
ilS we have seen in the preccdinc; quotation. lXow this appears 
indeed to oppose ·.\h:1t has just brcn s:lid by Plutarch, when he 
relates how the unhelicver witncsses the sacred services with 
merely a Sardonic Inll;!h; but both may in reality we)) agree. 
The unbeliever, in all this, may well feel that fear of the com
ilion people which leads him to hypocrisy; and also that pain
fulllllrasiness, which e\'en in our day the worldling continually 
feels hy the side of one who has turned to the Lord. Besides, 
we must also refiect, that the unbeliever is more miserable than 
he is himself ilware of; because he knows not the happiness of 
true piety, having ncrer felt it; and, as Plutarch says in another 
place, " he is even so much the more unhappy on account of this 
i~norance; just as the insane arc regarded a!l the most unhap-
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py of all men, because they laugh, while othen weep, over their 
own condition." On the other hand, Plutarch, (in c. 26,) paints 
in simple but splendid colours, the happiness of bim who lives ill 
an intelligent belief and cordial love of the Deity; and concludes 
this description with the glowing language of Hermogenes: "So 
greatly are the omniscient and omnipoteut gods my friends, so 
constantly do they care for me, that I am not hidden nor for
gotten before them by night or by day, wherever I go or what
ever I purpose to do. But since they foreknow what will be thl' 
issue of all my undertaki.lgs, they signify it by sending to me 
messengers, voices, dreams, and birds." 

Plutarch then combats with animation those who deny the 
immortality of the soul. He says :11l'J "There are three classes 
of men, the totally corrupt, the ordinary, and the more cultivat
ed. As for the totally corrupt, it is certainly better for them, 
before they become totally corrupt, to believe in Hades and to 
suffer themselves to be thereby deterred from evil deeds, than 
for them first to commit evil deeds, anti afterwards, as Epicurus 
will ha\'e it, to find their punishment in the fear of being detected. 

" For men of the ordinary stamp, Hades has no terrors; since 
they hope for a continued existence. * The Jove of life is our 
first and greatest love. It is far too sweet and delightful, not to 
overcome that childish fear. In consequence of this love of life, 
they prefer, under the loss of wives and children and friends, 
that these should exist somewhere even in some sad condition, 
rather than that they should wholly cease to be. They also 
prefer to use, concerning the dying, the expressions 1'18;afaalJfu 
and /Aua)JanuJI, ' to go to another place, to change condition,' 
and generally such 8S indicate merely 8 change of the soul, and 
not annihilation or death. They hate all such poetic language 
as the following: 'He moulders now to dust beneath the forest
co\'ered earth, remote from the delights of painting and of mu
sic, far from the sweet toned lyre and the softly breathing flute.' 
And all;() this: 'That the soul of man should return, is impossi
ble. When it has once escaped from the inclosure of the teeth, 
it cannot again be seized and confined.'-And because they rl'-

lot Non posMl suaviter \'i\,i sec. Epic. c. 25-31. 
• Not 80 the EJ)icurean herd a~aini't whom he is arguing. They 

belie'~ in no futurf' exi!'tencf'. "Let Ui-l eat and drink, for to
morro,," we die" --cea~ to be-wll" th('rl'fore their motto; and con
lIillteDtiy eDOUJ(h with their belief, an DllO!tJl' beina judge. TR,U\I. 
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gard life in comparison ":ith eternity as .of little valu~,. they des
pise it, and become dull In respect to vIrtue and actlvuy. And 
when Epicurus will relieve us from the terrors of Hades by the 
doctrine of our dissolution into atoms, he ought to know, that 
this very dissolution is what our nature most of all dreads. * I 
believe, therefore, that all mankind, both men and women, would 
rather descend into Tartarus and suffer themselves to be bitten 
by Cerberus, than to be tota)ly annihilated; though, as already 
said, there arc not many who still hold this belief; and those 
who do stand thus in fcar, seek to free themselves from it by 
lustrations. We sec, therefore, that those who thus deny the 
immortality of man, destroy the sweetest and largest hopes of 
ordinary men. 

" But why do we now believe, that nothing of evil awaits the 
just and holy in that place, but, on the contrary, the most 
glorious rewards? It is first to be considered, that champions 
do not receive the crown so long as they are engaged in the 
contest; bllt only after the combat has ceased and they have 
triumphed.103 Now since men, in like manner, believe that the 
tokens of victory are first to be conferred after the present life, 
they become wonderfully cxcited in the pursuit of virtue, with 
reference to those hopes. And farther, whoever Joves the truth 
and true existence, is not able to satisfy himself with what 
he witnesses of it here on earth; because his spirit, obscured by 
the body, must look dimly and confusedly through it as through 
a mist or cloud. Such a man can keep his soul in order and 
duly averted from earthly things, only while he recurs to the 
true wisdom as a preparation for death; and thus ever looks up
ward, like a bird, and longs to soar away Ollt of the body, into 
the vast and splend id r('gions of immensity . Yea, I regard 
death as so ~r('at nnd so truly a perfect good, that I beJieve it is 
from that crisis, that the soul will first begin truly to live and be 
awake; but now it is more like a dream.-From the bad, for 
wholll there exists a faint hope of amendment, the Epicureans 

• It will be remem\){'rrJ that Epicurus was a materialist, and be
lieved that men die like the brutes. He held matter to be eter
lIal; and explained the formation of all thin~s, by the fortuitous 
cOllcourse of it!'l floating atollls; and the end of all things, by the 
dissolution again of t1w:e atollls. TR.'SIi. 

103 The 8110511(' Paul ~avs: "No one is crowned unlt,ss he stril"e 
ari~ht.·' 2Tim ~!;:; . 
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take away this hope, by preaching annihilation to them; and 
from the righteous, they take away an abiding good, by which 
they arc already rendered happy. And if it is to be regarded 
as so grcat a good, to be freed from the fear of eternal pains, 
how shall it not also be intolerable, to see ourselves roobed of 
eternal joys and even the hope of them ~" 

Here belongs also the following passage :104 "Some employ 
holy symbols that arc 1ll0l'e obscure, and others those that arc 
clearer; because it is not without danger, that they lead the 
mind to divine things; for some, missing totally the proper sense, 
fell into superstition ; and others, fleeing from this as from a 
bog, precipitated themselves into the abyss of unbelief. We 
must therefore assume to our aid those doctrines in philosophy 
\Vhich conduct to holiness, that we may not misunderstand the 
excellent institutions of the laws concerning sacri6ces."-Thus 
Plutarch knew how to point out the rocks presented by that 
mythic heathenism, which did not satisfy the deep wants of hu
man nature. 

But how then? some one may here inquire; was then in 
this way the consciollsness of the moral discord of his own na-
~ture awakened ill Plutarch himself? was he, after all, conducted 
by his religion, as he himst'lf expresses it, to the right means of 
union with God? to sanctification and purification of heart?
There are souls which the Platonists denominated Apollonian, 
lIlen of 101U~ing desire ;I~ in whom from childhood there dwells 
all unutfel'able 10llgin~ for some abiding good; to whom there 
is 110 full satisfaction on the bosom of the whole created world; 
ill whose hearts, amid all the diversions of life, one ~real ques
tion remains, which they cannol answer; and who feel them
selves alone among the \\'hole multitude of those who are called 
mcn. Such souls would make a religion, if they did not find 
one existin~; and into every reli!!';ious system which they may 
find, they will incorporate the reli.~ion of their own hearts, thlls 
illfJamed with celestial desire. Such a man was Plutarch. He 
\\as animatctl,-together with that divine r('rclation which thus 
manifested itself in this longing of his heart, ami as is the case 
with all persons of similar temperamcnt,-by the strong desire 
of seeing also confirm cd Ollt of himself, that which he constant-

)1)4 De J!'i,I" and n~iridt·, (' .. fii. 

\(l5 Alllos ('onlt'lIiu~ cal1~ them "ifi dc~id,ri(/rllm; St. Martin, 
hllnUlIl,' dr d,:sir. 
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Iy beheld within himself. On that account, he poured oil his 
OWl) full heart into the rcli~iol) of his fathers, and then drew it 
forth aO'ain from that religion. Tones of accord, no doubt, 
therc "~re in his religion, to all that he felt and longed for; but 
his s01l1 alone could understand them, alld his 101l~illg unite them 
to a complete harmon),. How happy would he then have been, 
had he heard in a distinct voice, the declaration: I AM TII~ 
W.\Y, TilE TlU'TII, A:-;n THE LIF'F. !-Bcsides all this, too, he was 
an adept in the knowll'cke of the Platonic philosophy. Though 
he here also adopted and inserted whatcrl'r his own mind bid 
him, vl't he foulld lIIall), kindred ideas, by which he W:lS able 
more 'c1eal'ly to develope what had dwelt darkly in his heart. 
But frolll Ilim Wt' can draw no conclusion in respect to other 
men; as we see alas! ill history, where we find no second 
Plutarch. Who knows, however, whether a second Plutarch 
mav nOl havc lived in the 50111 of manv a tailor, tanner, 01' shoe
maker alllong the Greeks; who, unknown to his feilow men, 
bore away with him his lon~ing desire for light, to the source 
where it could be satisfied ? 

f .ike all the other corrupt effects of heathenism, we find also 
unhelief and superstition no ",here appearing in such strength, 
a!; in the later times of that religion; when the continually in
creasing rrfinemem alld its concomitant laxness, drew forth from 
the corruptrd ract' a dc\e1opment of every corruption, of which 
the seed {lxisted ill their religion; just as the earlier and more 
~il\lple period appropriated t~ itself and developed whatever in 
their r{'li~ion was more noble. If therefore we would lea!'n hmv 
heatlJ('lIism opprah's in tllr production of unbelief and supersti
tion, \rc~ mllst (;xamine it especially in this later period. 

It mi~ht now be objected, that if we turn our eyes particular
lyon these times, we shall be unjust to heathenism. That pe
riod, it may be said, was universally enervated and lifeless, so 
that religion necessarily partook of the hue Ilf the whole period; 
and theretore the origin of audacious disbelief or the most gloo
my superstition, cannot be placed to the account of the heathen 
religion, but must be ascribed to the circumstances of the times. 
Or might not-so one may further ask-the fault-finding hea
then, in return, impute to Christianity, what the fifteenth century 
had to shew of unbelief like that of Bembo, * on the one hand, 
and of monkish superstition on the other? 

• The learned and c1a.lIsicaJ, but profligate Cardinal Bembo, like 
hi! master and patron, pope IRQ X. and many others in the Rom-
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We answer, It is indeed true, that the religious maladies 
which the pestilential breath of the spirit of any age brings with 
it, cannot be imputed, 8S a mattcr of course, to the account of the 
prevailing~religion .it!!elf; for who will censure the light, when 
the darkness refuses to receive it? But it is to be well consid
ered, that the errors of that dark nnd heatheni~h period of relig
ion in regard to unbelief and superstition, proceeded very natur
ally, as it may be fully shown, from the heathen religion itself. 
And the very circumstance, that the germs of those later abom
inable errors, are capable of being so manifestly pointed out in 
the very system in which they afterwards arose, justifies us ill 
adducing those facts as characteristic of that religion. Con
sequently, we do but historically point out those seeds of corrup
tion in heathenism, which we might have also shown Ilnd devel
oped merely in idea, had such a religion never existed in prac
tice. On the contrary, when Christianity sunk, during the dark 
ages, into infidelity and superstition, this did not take place be
cause thc germs it contained were developed, but because a 
wholly different sense was given to the gospel,-because it was 
misunderstood by human depravity. Besides, the internal, di· 
,'ine, and living power of Christianity, also manifests itself ill this, 
that it was never destroyed, not even in the deepest corruption 
and darkness; but broke forth from them again in renovated 
purity and power of the Spirit. Every other religion, on the 
contrary, which is not founded on the continual superintendence 
of the glorified Redeemer and the continual infiuenc{'s of the 
Holy Ghost, never experiences such a rrnm'alion, but goes on 
continually waxing older and verging to its ruin. 

We will first consider the errors of the age immed iatcly sub
sequent to the birth of Christ, in relation to superstition and un
belief, as they are manifested in the form of the philosophy then 
existing. Philosophy exhibited, at this time, an entirely new ap
pearance. The systems which the human mind is accustomed 
to set up concerning divine things and the foundation of all ex
istence, had completed their circuit. Although the distresses of 
the times, the stol'ms of political life, and thc oppression of tyrannic 
rulers, might weaken in many the taste for reflection on higher 
subjects, and might draw them down to the impulses and dis
quietudes of ordinary life; yet there were also many who felt 

ish church at that time, W~ dteply tinctured with infidrlity. lIe 
w~ born at Venice, 1470, See Mosheim, Vol. IV. p.ISS. 1'RAI't~, 
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themselves directly impelled, by the peril and shattered condi· 
tion of all civil existence, by the dissolution of the general stale 
of society and hy die loss of their possessions, to retire into soli
tude and to seck consolation and comfort in the pursuit of sci· 
ence and study. There were also many others among the hea· 
then, who felt themschcs called UllOn, by the continually in
creasing progress which Christianity was making, to investi· 
gate religious subjects, that they might obtain clearer views in 
respect to them. By far the greater part of those who Wf're im· 
pelled to philosophy by the first class of mmi\'es, found com· 
plete relief in none of the existing systems. They saw dispers· 
ed in each system, only single and insulated truths; they therr
fore collected these together from all sources where they found 
them; and still lIot satisfied eren willi thesf', they appropriateJ 
to themselves, Ollt of the existing religious traditions, not ml'rely 
of their OWI1 bllt of 1I11 nations, and Ollt of tllf' m\'steries and the 
doctrines of the prit'sts, evcry thinh whieh add;essed their un· 
derstanding or their hearts. The system which arose in this 
manner, is known tinder the name of eclecticiml. This eclcC'· 
ticism, ho\\'e\'el', took all entirely pcculi~r and superstitious di· 
rrction. 

To lIlim, wlJo is alwllYs morr inclined to conviction through 
authority II lid erpericncc than through airy argumentation, Chris
tianity allIlOlllICeu a new doctrine; for whose credentials it ap· 
pealed to tile di\'inc allthority of him who proclaimed it, as also 
to the cxtraordintllY eH~nts accompanying the annunciation: and 
at the same time reff'rred llIiln to his own heart, where he can 
find the eIperience of its rli\'inity. Christianity also proclaimed, 
with vietorious encr~y, the existence of a higher spiritual world, 
intimately connected with thi'i present wor/d; as likewisea recon
ciliation and union which have taken place between the sinful race 
of man and a holy God, in which eve)'}, indi\'idual who feels his 
need of it, may participate. These i(leas, so new to the heath
en world, produced a ~reat impression 011 all who heard them 
proclaimed. Wants which before had been hushed, were now 
excited among both the educated and the vulgar. An obscure 
longing for an extraordinary divine teaching, and for a more inti
male ('onnection and union with the Deity and the self-existing 
spiritual world, took posscs~ion of many minds. Those \\'ho did 
not beguile themselres concerning the corruption of their moral 
nature and its only true remedy, came to the christian commu
IIity, and there received more than they had expected. But 

\'Ol .. 11. No. G. 35 
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there were also many others who, either from an indolent habit, 
or from a concealed aversion to true and humble repentance, 
did not bring those obscurely felt wants to a distinct conscious
ness; but soon sought to place them in alliance with heathen
ism. They sought, namely, to establish in heathenism a copy of 
those hca\'enly blessings which Christianity offered to men. And 
here it is clearly shown, how the most shocking monstrosities 
may arise, when the stl'on~, proud, and selfish will of man, re
sisting the divine will, seeks to quiet the half-felt wants of the 
di\'ine in man, by that which a deluded knowledge sLJ~ge~ts 
to him,-how corrupt throll~hollt are (Ill mere imitations of 
the truth. Those who were led awav bv that effort, since the v 
possessed no genuine ancient record of religion in the more spi':. 
itual sense, set up as such the false and spurious writings of 
Hermes Trismegistus, the spurious writings of Orpheus and other 
men of antiquity. Thus they created for themselves an ancient 
authority, to which they could appeal. The belief upor. authori
ty, is indeed by no means to be entirely rejected; since every 
man feels his need, in common with others, of having a divine 
com'iction; if only self-activity is not thereby excluded. SinN' 
further, as we hare seen, a deeper and more spiritual manner of 
interpreting the Grecian mytholo~ical traditions, had heforc 
been customary, so the eclectic philosophers of this period ap
plied the S3mc mode to the ancient poets of their nation who 
wrote without that deeper sense. They attributed to the words 
of Homer and Hesiod a speculatire import, which, strictly ta
ken, applies only to the fables adopted by them and interworrn 
in their works. And thus they had ancient national works full 
of wisdom, like those of which" the Jews, and through them, the 
Christians, were boasting. And, finally, since tlley knew Tlot 
that the cord which originally f!lstened man to heaven, is broken 
off not externally, Lut deep in recesses of the heart, they sought 
to unite it a~ain externallyY16 W hate\'er the people, through an 
obscure feeling of the guilt that lonos our race, hld undertaken 
for the purposes of expiation, us otrerin!;s, purificntions, ascPtic 
penances; these the eclectics of Inter times reduced into sys
tems, and sought to establish them philosophically. And because 

106 l.ucian, in Philopsrudt.~ c. ~, ridicul('~ one who would hral 
an intrrnnl disf'ase by an nt, rnnl amult,!. Ju~t as ridiculous is 1)(' 
who seek!!, by thoS(' external conllf'ctiolls with God, to reunite the 
bond which is sal'ered within the human heart. 
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also the want or lon~ing after a more intimate knowledge and 
contemplation of divine subject~, was to be ~atisfied, they either 
resigned thclIlsl'l\'cs up, like the earlier New-Platonisls, to a 
rnY$tic contemplation of the infinite, whidl wns cOllcealed in their 
own being and nature; or, like the later l\'ew-Platonists, they 
brought magic and thrur~y* to a system, and taught the art of 
causing gods and demons to corne down to men, or of compel
ling departed spirits to return and proclaim the secrets of the 
other world. To confirm what has been said, let us hear a 
few traits from the life of Proclus, the New-Platonist, who was 
one of the hrst representatives of the tendency above described. 
His biographer, Marinus, relates of him the following :\07 "He 
studied especially the wrilings of Orpheus and Hermes. Ac
cording to the custom of the ascetic orientals, he never ate an
imal lood, or, jf rompel/ed to it for the sake of health, he took 
but rery little. lie performed the purifications on the monthly 
festivals of the Phrygian mother of the gods, and observed the 
sacred days of the E~yptians more strictly than was customary 
even in Egypt. He also ~debratcd the new-moons with great 
splendour ami devotion. He observed the festivals and religious 
acts of almost all nations; bllt he did not thereby take occasion 
for indolence and excess. How diligent he mllst have been in 
prayrr nncl the composition of hymns, is shown by his songs of 
pfaise, not merely in honour of the Grecian gods, but of tutela
ry deities l~lItirely Jorci~n, as 1\larnos of Gaza, Esculapius of 
Ascalon, Thyalloritcs of Arabia. For he said: It is jitti"g that 
a pllilosopltcr 6r, not the priest of lome particular city or coun
try, but hierophallt (if the u'/wle earth.-Very early in the morn
ing, he was commonly occupied in the composition of hymns; 

----- -- ---- ------- -------------
• " The art of so purging and refining that faculty or the mind 

which receives till' imagt·s of things, as to render it capable of per
cci\'in~ the dpmoll~, allli of lwriorllling many maneHous things by 
their assistance." Moshf~illl's Ec. 1Ii~t. This art was taught by 
the famous Ammonius ~accas, who flourishl~d in Egypt at the com
mf'ncement of the second century, and who, though born and edu
catf'd as a Christian, is regarded as the founder of the New-Platonic 
s\;,tem. This art was taught to the more thoroughJy initiated in 
the !ilchool!l of his followers.-Some may hare the curiosity to in
quirf', to what extent the like art has been claimed in modern days, 
by Emanuel Sweden borg and his disciple8. TRANS. 

\07 Marinus, Vita Procli, ed. Boissonade, Leips. 1814. c. 19,22, 
23,24,32. 
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nnd eren when he awoke in the night, he prayed to the gods. 
Also, he ne\'er omitted to pray at sun-rise, at noon, nor at 
sun-set. Hence he often enjoyed divine manifestations and si~
uificant dreams; there appeared to him Pallas, Esculapius, and 
even foreign gods. When he gave instruction, he became 
completely resplendent. As Rufinus, a respectable man, once 
came to him and heard him teach, he perceived a flame on his 
head during his expositions. When Proclus had ended, Hllli
nus therefore ran up to him and adored him as a god. And by 
his prayers and conjurations, he could c\'cn bring rain, llppcas(' 
earthquakes, etc."-In thc life of Jamblicus written hy F.unapi
us, we may likewise read as much that is excellent, and also as 
many absurd stories. Jambliclls c1l1rin~ his prayers was rai~t'd 
tcn feet above the surface of the earth; ~Iaximlls, the tutor of 
the emperor Julian, raised spirits; around Heraiscuslt18 hoven'll 
stilllhose gods with whom !Jis soul had just had intercourse, 
Such penwsities ns these, could the p:rpater part of the philosu
phers of that time publish as di\'illc truth. 

On the other hand, we find in most of those among the philo
sophers, who did not adhere to that slIperstition, the ~re3test un
belief. AlreRdy, from about the time of the birth of Christ, the 
Epicureans had be~un to spre:td themselves ahroad throlJ~h thc 
Roman empire. Ci::ero compillins, that of all sccts of philoso
phers, this made the most remarkable pro2;ress and gained tlte 
most adherents. lo9 But even Cicero hirnsdf not olll\' so closes 
his book De natura Deorum, as hart'ly to predicate th~' probaLili
tyoftheexistenceofthegods: IJllt ill his Look JJflllt'fnliollf,111J 

he says directly, that philosophy ran reckon a future statc of re
wards and punishments onl)' all\On~ the I'rubllbili(1. 

Along with the Epicureans, thrrc arose at that timr, what H'ry 
naturally followed from the condition of Ihat period, the ryllirs, 
and spread themseh'es every where abroad. Cynicism, e~pe
ciall,r in the form under which it thell appeared, lIIust hare COIII

pletely destroyed all the remains of piety and morality, which 
might still be found among the common people. It procceded 
from arro~ancc and selfishness in their \W\' lowest forms. The 
cynic of that period clearly percei,'ed the 'vanity of all the high-

108 Suidas Lex, Art. 'I/!Jui'(Jxo,', 

109 Cicero de Finibus bonor et malor. I. i. 11. 1-1, Tuscul. V. 10, 
llO Cicero de Invcntiolle, 1. '..JCJ. 
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lv-praised relations of human life, and observed that misery and 
wretchedness every where followed from them, and even embit
tered domestic life. But, instead of manfully sl\'u~gling against 
this state of life; instead of illtroducin~ a better !'pirit into these 
existin:; relations; instead of kindly alleviatin!!; the wants and de
ficiencies of life and charitably aiding the distressed; he arro
gantly withdrew himself from all the established forms of society; 
ga\'e up all human relations towards mankind; contemned his 
country, his kindred, and the joys of wedded love; and sought 
his consolation in a self-complacent beastliness. One might !'ee 
these beastly llJell half naked, moving about everywhere, with a 
great cudgel and a bread-bag, performing tile animal necessities 
of their nature before the eyes of all,1Il thrusting themsel\'es with 
extreme ru~eness among the multitudes, and there stepping for
ward as teachers of wisdom, not in a regular discourse, but in 
the abrupt and broken language of nJI~ar sport and derision, at 
which the rabble would roar with laughter, but none could be 
impro\·cd. By the most \'ulgar and abusive language, with which 
they made their way to the grelt, in the capacity of a species of 
jesters, they ofien also forced presents from them; and when, 
by slIch means, they had made themsel\'cs rich, they wholly 
abandoned this mode of life.l\~ For this reason, mechanics, 
tanners, dealers in ointments, and others, often joined themselves 
to tl)(,5e peoplt" that so they might make their forlllne in an easy 
mllnner; as Lucian exprrssly remarks. 

1\ow as ~lIperstition and lInlJ('lief 1'\'('1,), whrre border close on 
caeh other, so we Ill:]), herp remark, how cynicism, which dis
carded ma~ic alHl nil religiolls knowled~c of the deeper kind, 
and was (,specially hCHile to Xcw-Plrttonism, ncvertheless found 
a point of cOllt:lct with this system. The total contempt of the 
existing relations of life which the cynic exhibited, appeared to 
these Platonic theosophists as something so great and noble,
ther ('ren thou~ht tli(,\, had 10llnd in it a cOllrse of oriental as
cetic discipline so preparatol'Y to contemplation, although the ten-

111 Augustin gi\'(l~ ~ollle ~lIo('kinl{ rumples of the beastliness of 
the~e lI1ell. De Ci\·il. Dei. X I V. ~U. 

11:1 Lucian giw~~ us ill tile lw~t mallllror the traits for this picture 
of the worthlt'~s cynic. I.llt'iall Fugit. ed. Rritz. III. p. :lil-38:l 
Vit. A tlet. I. p. a.) l. .luliall likewise ~pcaks again:-ot them, and 
prr~pnt~ u~ the picture of a true cmie. Oral. V I. et V II. ad~. 
PSt'udo-Cynism . 
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llency of cynicism was widely diiferent,-that this party also of 
philosophers greatly revered cynicism, and represented Dio~e
lies as a god-like man. lI;! 

Along with these cynics and Epicureans on the one hand, 
and the Ne\\,-Platonists on the other, a snnll Illllllber of sioic.1 
also continually maintained their ground. There were not many 
however; partly because the age WdS too indolent and lax lor 
them; nnd partly too because stoicism, on account of the ener
gy which it imparted, was regal'ded by the effeminate courtiers 
as dangerous to the state. Hence stoicism was considered as 
constituting, among others, a ground of accusation.1l4 The sto
ics could certainly better spread abroad some interest for rcli~
ion; for the question here is not concerning the value of their 
philosophy; but although they cherished a greater regard for the 
gods, (which inrlred were to them only the machines of fatr,) 
yet the disconsolatenrss of their belief concerning the lifc heyond 
the grave, was the more terrific. This disconsolateness is ('on
fessed by Seneca, when he say~ :115 "I once flattered myself 
with the expectation of a future state, because I believed others. 
At that time I longed for death, quum subito eIperrectus sum ct 
tam bellum somlli"m rerdidi !" 

If now, as we h:l\'c seen, the dominions of philosophy were 
pervaded through and through by superstition and unbelief, how 
much more must these two 'Oes of true knowledge, hare slll~jll
gated to their sway the populace and the unlearned in gelll'rnl !1l6 

113 Julianus Opp. Or. 7. p. 212.ed.Spanh. Maximus TJm~ Dis
~ertationr~, ed. R(·i~h. T. H. Diss. XXXVI. Sollie of the ('\/I

iI'S may not indeed haH~ lJcrn destitute of sollie participation in the 
oriental cast of mimI, l'incc in fact the 1& of the cVllic~, if wr ah .. 
blract ils G rrci an character, does not dinl~r from t hat of tilt' I lillian 
Joghis or the }lcr~iall Fakt~ers, To thi~ kiml of (,Jllies Dplllonax 
is to be n'c!wncd, whose lite is descrihed hy LIll'iall. '1'1111" Lllt'ian 
'Illotes from hilll, (p. ;J;!,) that to the 'Iuestioll, whetllf'r his ~)Il1 "as 
immortal, he returned for 1l1l!'iWcr: "\'e:;, like Hl:UY TIIISt>." 

114 Tacitus Annal. X 1 V. 57. X V I. 2'!. 
115 Seneca Ep. m~, 

116 A ,"cry fille remark of Aelian i~ ht'rt' to he noted. (Aelianu.~ 
lIistor. Var, II. :U.) .. Who \\ould lIot l'rai~c the "i~Jom of the 
Larharial)~! NCH'r hits nile of them doubted of the existence of 
(iod or of his pro\'iticnce toward the human race, like many of the 
Greek philosopllf'rs. Thr)' !,ar8 ever honourrd the godM in simplici-
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Already before the birlh of Christ, the uelief ill a future life ap
pears to have been lo~t among the more cultivated Romans. 
Cato and Caesar COlIll'~sed ill Ihe senate, that the belief in a fu
ture existence is fahulous, and that beyond the gra\'e, neither joy 
lIor sorrow arc to be txpected. l17 Caesar declared: " Ultra 
lite cume flcque gauJiu Iucllm f&se." Cato highly approved of 
these \\'OI'ds; lor he says: "Caius Carsar has just spoken ill this 
assembly, well and ~trik ill~ly concerning life amI death, declaring 
those tlJin~s to be liIl5l', as I also think them, which are related 
of the infernal world, Ilamely, th:l! the wicked are separated 
from the virtuolls, and inbabit terrific, loathsome, shocking, un
cultivated placl's."-An l'x(,l'lIt~llt and \'ery memorable expres
~ion of Liv)" which strikin;ly marks the infidelity of his time, and 
which lIli~ht be applied to 510 IUJny other periods, is that which 
he makes in llis I'tlatiou of the cOlltests about the lex Terentilli, 
and which \\'Pre put to n'~t uy the influellce of religion. lIs "But 
at that time, that inuillt'rellce towards the /!:ods had not yet brok
en in upon us, which prevails in thc present a;e; nor did each 
individual so interpret oalils and laws as to suit himself; but 
rather accommodated his own morals to them." 

And here, the e\'idcnre of Philo thc Jew, (A. D. 40,) is ap
propriate, who complains of thc many atheists and pantheists of 
his time, and attacks them. WI 

How mournful is the confession of such a man as the elder Pli
ny, which he makes uf his infidelity in his ~atural II istory .I~ "It 

t~· ; thf'y olTer ~acrificl's; tlwy perfilrm purillcations; thl')' havc their 
lIIy~tt'rit'~ j i'O tltat it i~ cri(h'nt, that they lla\'c 1I0t tlte least doubt 
respecting tlH~ g()d~." 

117 Sallust. Bell. Catilill. c. ,)1. ;'j'!. 

liS Li\'ii lIist. Ill. 20. 
119 Philo, cd. Pfeilfcr. T. r. liL. :1, Allegoriar. p. 263. 
lto •• Irridmuum ''NO agcrc curam illud, quidquid est summum. 

Anne tam tristi ('t multiplici rnilli~terio polllli cr(ldamU8 dubitemus
nr 1 Vix propc (lst judican~, utrum magis comlucat generi huma
no, ciliando aliis IIl1l1us est Dcorum re~pectu~, aliis pudendus. In
wnit tamen intpr has utrasquc !lententias medium sibi ipsa mortal i
tas numen, quo minus etiam plena de Oro conjectatio es.~t. Toto 
quippe mundo et locis omnihus omnihusque horis omnium vocihus 
tortuna iu\'()catur.-Adeoc)uc ut Sors Ipsa pro Deo sit, quo Deus 
probatur incrrtul'.-Quae !'ingula imprm'idam mortalitatem invol
\unt, solum ut inter ista certulII sit, nihil es~ certi, nee miseriul 
quicquam homine nee superhills, Caeteri!\ quippe animantium BOla 
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is ridiculous indeed to make that which is the highest of all, mingle 
in and take care of human affairs. Must we believe, or must we 
doubt, that this highest would be degraded by so sad and 
complex a ministry? It is hardly possible to judge, which mily 
be of the most benefit to the human race; since on the one hand 
there is no respect for the gods; and on the other, a respect 
which Inen 01J~11t to be ashamed of. Between these two Opill
ions, mankind have invented for themseh'es an intermediate 
divinity, that there mlly be less of conjecture abollt God. 
ThrouJ;hout the whole world, in all places and at all hours, j(Jr

tUlle is invoked by the mices of all.-And thus fortune herself 
st:mds for God; by which means God is proved to be ullccr
tain.-Each of which things invoh·es the improvidence and 
shortsi~htedness of mankind; so that only one thing can be ccr
tain, namely, that there is no certainty; and that nothin~ cun he 
more misprable or more proud than man. For as to other IIni
rnals, their only care is lor food, in which the kindness of nature 
spontaneollsly sutliees them; and olle thing especially they 
have which is to be preferred to all possessions, namely, that 
they have no tholl~ht or care for glory, wcalth, ambition, and, 
above all, for de&th. Still it is of use in human life, to brlie,·c 
that God takes eare of human things; and that punishments, 
though sometimes late, (since God is so much orcupird in his 
\'ast cares,) will never fail of being inflicted on crimes; and that 
man is not therefore the most nearly allied Ly birth to the Deitv, 
in order th:1l he should be next to the brutes in debasement. B;lt 
it is the special consolation of imperfect human nature, that God 
caunot indeed do all thill~s. For neither can he call death to 
his own relief, should he" desire it,-a noble refuge which he 

,·ictus cura e!Ot, in qua ~ponte naturae b£>nignita!l !luffi('it, uno qui
opm vel praeferelulo cunctis bonis, (luOO de gloria, d{' JX'clIllia, am
bitiolle, super"u£, tie mentc non co~itl'lIt. Verum in Iris DcUIll age
re cura!~ n~rl1l11 Irllmanarnm crt'di, f'X usu ,·itac c~t: p<Wlla~I'\I' 
malefic liS ailcillalltio ~('ras occupato Deo in tanta mo\(', IIlllllquam 
dlltCIJI irritas ('s~, nee ideo I'roxilllllm ilJi I!f'nitllm humin('m, ut \il
itate juxta ~)('lIuas ('s:-('t. ~ mp"rfec tac '"PrO in homine nalura(' prat'
clpua solatIa, 11(' Th'um (1Illdf'm olllnia pos~. Namfluc II{,C sihi po .. 
t~st !ll0rtem r:onsciscere si ,·clit, quod Iromini df'dit optimum ill tall
tiS ntae poems, II~C mortalcs aetC'rnitatc donarl' etc. per (luac d(· .. 
claratur haud duble naturae potentia, idque esse quod Deum Hx:a .. 
mus." Lib. II. c. i. 
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has given to man in the midst of so many evils; nor can he 
endow man with immortality etc. by which things, the power of 
nature is doubtless declared, and that is what we call God."
This rancorous melancholy, (so to speak,) of one who posses
sed a noble longing of heart for a better faith, bllt who proudly 
suppressed it, would have borne a man of lower views and long
ings directly to cynicism, in order, at least so far as is permit
ted to man, to reduce himself back into the class of brutc3. 

We have already had occasion to become acquainted with 
the unbelief of such men as StraUo and Polybius. Pallsanias 
also testifies of himself, in many passa~es, that although he 
quotes the traditions of his reli~ion, he yields them no belief; 
and commonly no one attrihutes 1I1l)' credit to them, except 
merely because he has hrard them related f/'Om his youth up}~l 

. Many Romans, in thp. time of the emperors, may also have been 
led into infidelity by a polite rhetorical edllcation; for he whose 
taste and rhetorical powers merely are cultivated, commonly ]OS

es a spirit of deeper and more serious in\'esti~ation) and supcrfi
cialJy pronounces a skeptical de('i~ion on the highest subjects. 
So Arnobius dclineates the unbelil'ring Romans of his time.l~ 
" Because you kno"' how to inRect words properly, beca:Jse you 
avoid barbarisms and solecisms, because YOll can compose or 
criticise a well-constructed discourse, you also think you know 
what is true and what is fa 1st' ; what can take place and what 
cannot j and what is the nature of heavenly and of earthly 
things."-Theodorrt also complains,l2:J that "so many half
Icarnrd amon~ the hr.athcn ref\l9~ to take an interest in the bar
barian wisdom of Christianity; while in old times, the trllly wise 
travelled through all lands in ordrr to become still wiscr."-This 
character of ~krptical, slIperfirial, tasteful sriolism, we learn 
partly frolll the pi(,tures \\hieh Lucian drew ill dl'l'i~ion of it ;1~ 
and partly from the lir('/), nicturr wc hare of it in the emperor 
Adrian. This man, \\ 110 on the one hand was extremely super
stitiolls, (as Pallsani:ls nrnon~ others hlp to his charge,12.i) and 

t'!1 Pallsaniae Df'scriptio Gracciar, I. :l. 11.57. 
122 Arnobiull UII\-. liellt!':" Paris HiO:,. cd Heraldi, II. p. 57. 
E!J Theodoreti Opp. (.(1. Hal. T. IV. p. 696. 

I:H E. g Lucian'lI Lcxophauc!', and his Quomodo conscribenda sit 
llistoria. 

12~ Pausaniae Graciae Desrript. 1. :l. 

VOL. n. No. O. 36 
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on the other, was a contemptible sciolist, affords a ridiculous 
and likewise mournful proof of his belles-lettres propensities, and 
his infidelity as connected with them, in the verses which ht~ ut
tered lit his death.1:'16 

It was impossible, but that the inferior multitude should Lc
corne infected with unbelief from this quarter. Ser\'ius, ill a 
note on Virgil's Aeneid,127 remarks expressly, that "unbelief is 
equally spread among the high and the low." The lines of Ju
venal are well knowil :128 

II }:sse aJiquo8 manel, I't lubtl"rranea rt'grta, 
Et ciltum, et 81)' gio rann" 10 j!urgile nigr18, 
Ncc pueri credullt, nilli qui nondum IIcre lavantur." 

So Senera says :129 "No olle is any longer so much a child, 
that he must be ~ho\\'n that there is no Cerorrlls nor Tartaru~." 
Lucian lJo introduces :m Epicurean and a Stoic as disputin~ L(;
fore the r3Lble aIJout Providence. TIle multitude listened with 
pleasure, and inclined 10 the side of the Epicurean. 

It need not, moreorer, excite our \\'o!lder, that the com
mon people, together with the f;:tbles of the infernal world, gan' 
up also all belief in a future state; for it was only in this my
thic dress that they could hold (.'5t to that belief. We indeed 
also see, that ('\'en the heathen philosophers, so soon as they re
linquished their belief in the illferual world, came barely to a 
pantheistic doctrine of future existence. Besides, at that time 
the sciences were also already taught to the ('ommon peoplt. 
Quinctilian the orator remarks in one placr :131 H E\'en :lInOIl~ 
our country people, thpre are but few who do lIot kilO'\' or ~l'('k 
to learn sOlllethin~ of tlIP natural ('auses of thillgs." How, 
therefor'e, would it hare bern po",,;IIIe to withhold fi'~m the COIll

mon people, those results of unbelief which the philosophers pre
sented? 

------------~~ 

1:2~ Scriptorcs Historiac ,\ugu~t. Pari~ii!i, 1620. Vita IIadr. c. ZJ. 
"Ani/llllia \'nl!ula, !.Ia/luuh, 
lIosl'cS 1~""'I''''l'le c"rl'.,r/~. 
(~uat' IIllllr lIioil,ili II. 1,11''1, 
"allill"ln, rij!ida, nllliula. 
~ pc ut sules dahis j"eo~." 

127 Ser\'iug ad Aem·id. XI. i;j.), 

m Juvenalis SatJr. II. 149. 
129 Seneca Ep. :!l 
130 Lucianus Jupiter Tra~oedlls. c. Ii. T. n. ed. Reitz. p. 149. 
13\ QuinctiIiani Instllut. II. :!. 
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An expression of Firmicl]s ~fatcrnlls affords us another ex
ample, that, at that time, as in the so called period of the ilIlI
min:uion of Germany, lIot only was the mass of sliperstition re
jected by the skeptics, but al ... o all helief. In the IlI'eface to his 
astronomical works, he says :13,J "There are somc ill our lime 
who eVl'n \luestion mathematical truth, and seek to prove its un
certainty from the confessions of mathematicians. The more 
vehemently thcsc contend, the more do they establish the truth 
of astrology. For aSlrolo~.v could 1I0t ercn be truc, if men did 
not assail it with such violent reasons. Yet this oll~ht not to 
astonish us in the case of th"se people; sillce wc kno\~' how uni
versal among thcm are al!)() doubts and dillicuitil';5 concerning 
the gods." 

While now, on the olle band, thc e(111(,3ted and the uneducat
ed suffered themseh'cs to be thus decl'ired by the infidelity of 
their timcs, another and probably a larger portion of the people, 
cast themseh'cs into the arllls of the 11.0:.-1 unbounded slipersti
tion, as had already Lern dOlle Ly thc philosophers. The first 
effect of this slJperstition, was, that IIlt'n were not content with 
their o\\'n and the Grecian gods, Lut Inought to Home the gods 
of all lands, and worshipprd them; just :IS though, as Augustin 
expressl's himsclf, the more the mass of the state increased, the 
more gunrdi:ms it nceded to keep the whole together. lJ3 They 
gloomily frlt the incapacity of their own gods to satisfy them; 
they fancied tlH'Y cOllld sllpply the want by increasing the num
ber; and thr 1II0re forl'i~n the deity, the more did their excited 
minds prolllisp tltcmseh'cs from it. In this mania for foreign 
gods, the noLles and the rllJperors thems£'lves set the most cor
rupting example. Grrmanicus and Agrippina devoted them
selres especially to Egyptian ~OdS.13t So also Vespasian. l3l 

--- ----- --------
I3l JlllillS Firmiclls ~Iatl'rnu!', Astronomicon libri VHf. Basiliae 

1··)·) .) 
t).}t) , I). "l1li. 

m IIrnce Arnohill:-o, (adL G('ntr!l, \'1.) calls Rome numinu1II 
cunctorUni (ultr;l. And as Athenaells had called Rome an "epi
tome of the wholr earth'- (/.111010; u;.; O/XOI'fJl"r;.;), so Theodoret, 
aptly ga~'e it til(' name of an I' epitome of all superstition" (/llUO
WI -:ta(HJ,' dIt(Jtd'UII'O""u~')' Such a mingling of the gods had also 
preraiJed at an earlier pcri()(i; but it had beeD suppressed by I de
cree of the senate. Li\-ius Histor. XX V. 1. 

134 Tacit. Annal. II. 54, 59. 
1:.1:' 'r . 11- II""J 1\/ ~ aCIt. lilt. ,j 1;"'. _ C- ... 
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Nero scorned all goos with the exception of the Dtll Syra. 
And with her too, he afterwards berame so angry as even to 
pollute her with his urine. l36 Marcus Aurelius caused the 
priests of all foreign gods and nations to be assembled, in order 
to implore aid for the Roman empire against the incursion of the 
Marcomallni. 137 Commodus caused himself to be initiated into 
the mysteries of the Egyptian Isis Rnd the Persian MithrasP'l 
Severus worshil)prd especially the E~yptian Sera pis ;1:m Cara
calla, c1lieRy the Egyptian Isis; and Heliogabalus, the Syrian 
dl'ities; thol1~h he was also desirolls of becomin~ a priest of the 
Jewish, Samarilan, and Christian religions. 14tl Hence we may 
also account for the prevalence of Judaism at this period, to !liuch 
a degree; so that Seneca says, HI it has so inerea~ed, " that the 
vanquished may almost give laws to the victors." 

To the unhappy heathen who were running, in the disquietude 
of their hearts, now to the heathen temples and now to the Jew
ish synagogues, an affectin~ address was made by Commodianlls, 
a simple and unet!ucoted Chri!litian of Afrie.l, who wrote a kind 
of an apolo~y at the close of the third century :14:1 "They mllst 
not, in the disquietude of their hearts, seek for rest there; the 
true and real peace of mind can be imparted to them only 
throu~h Christ." 

Since the number of the gods wa~ in this manner continually 
increasin~, it was lIatural too that the superstitious worship of 
them, and the multitude of theil' priests and temples and ritrs, 
should increase above all measure. In all the ('oilOtries of haIr, 
the priests of the Dea Svra, of Isis, of ~Jithras, of O~iris, of S~
rapis, were wandering about, who practised especially the arts of 
soothsayin~, and were everywhere ready to exhibit orac/{'s. 
Thus in Lucian, ~Iomlls says to Jupiter ;143 "Thou Apollo, with 

131i SlIeton. Vita Neronis c. rlf;, 
137 Capitolinu!", Vita M. Aurelii, c. 13. 
138 Lamprid. Vita Coml1lodi, c. 9. 
139 SpartianlJ~, Vita S(!rcri, c. 17. 
1411 I 'J V' 11)' ) .) .. • ampn. Ita (' loga ). c. '), I. 

141 Srneca in a fragmellt of hi:i book de ~up'rstition', in August. 
de Cirit. Dei, VI. 11. 

1t'2 COl1lmodialli JII~trnctioll(,!" adr. Gentium Deos, Tu\li W:lO. 
No.2t 

143 Lucianus, cd. Reitz. Vo\. III. p. ,j34, in Dcorum Consilio. 
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thine oracles, art no longer alone celebrated; but every stone 
and e\'ery altar utters responses; every slOne at least on which 
oil has been poured and which is crf1wned with a garland amI 
has by it :J juggler (r()~H1~') i of which there are now so many. 
'fhe statue of the wrestler Polydarnlls heals, at Olympia, such 
as are sick of fevel'; as docs also the statue of 'fheagenes in 
'fhaslls; at Ilium the), saerilice to Hector, and from the Chcrso
nesus opposite, to Protc~ilalls. Since now our number is thus 
increased, perjury and sncrile~e are so much the more pre\'alent ; 
while we (the old ~ods) are totally despi"ied." 

The more abominable \icc and licentiousness became, on the \ 
one hand, the lIlore did llIel! ) ielJ themselves up, on the other, to I 
snperstition, in order to '1uiet lllnscience and appease the gods. 
'fhe rno~t dissolllle prodigals subjected themselves to painful 
penances, the disfi~uratioll of their bod if'S, severe fastin~s, and 
costly saerifir('~,lll .J"vrnal graphically de~eribes the various 
kinds of jU1!:2:lers and superstitious practiees among the females 
of rank 3t Horne :H5 II Then f'nters a company of effeminate 
priests of the PhrY?,ian mother of the gods (Cybele). Their lea
der W:lrns with a loud V(J:::~', a~ainstthc pestiferous arrival of rough 
September, unlcss she propitiate the goddess with an hundred 
rggs, and give to himself as many garments from her wardrobe, as 
shall (l\'ert the evils of the whole vear. Three times each morn
ill~ is sIll' to bathe hpl' head ill tile stream of the Tiber, and on 
Ilt'r ('haft,d kllt'cs to creep around the Campus lJartius. If the 
E~yptian Isis cOlllmands her ill a dream, she is to hasten to 
Eg)'fll and bring watrr from the :\'ile, and pour it out in the tem
ple of till' ~oddl'ss, r onder stalks nearer the priest of Isis, 
rlolhed in while, who implores of the god~ess a pardon, in case 
the woman did not ahstain from the marriagf'-hcd during the sa
cred days of Isis; while a fat ~OOSf> and a thin chicken are sent 
to the temple, As he dpparts, the Jew approaches and timidly 
whispers his beg~nr's pctition in her ear, while he preaches the 
Jewish doctrinf'. Then, ('omes the Comagenian haruspex, who, 
from the lungs of II dore, yet warm, prophecies a rich inheri-

IH Sf'nf'Ca, Fraglll, ap .. ""~II!'t. .Ie Ci"it. Th-i, VI. W, "IlIe 
\'irilf'~ lIihi partf'lI i1mp"tat, illc laccrtos sccat.-Tantlls est Jlfrtur
batae rnentis pt s('dihus suis pulsae furor, ut !lic Dii placentur, 
tlut'rnadmot\Unllle hOlllillc~ 1)11iclem sac\'illnt. Re ip!li in tempI is con· 
lrllcidant, \ulucrilms sui~ ac ~aflguifle supplicant." 

145 JU\'cnnlis Satyr. VI. 
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lance, or a tender lovlr. But a still greater confidence is plac. 
cd in the fhaldeans, alil~ in the prophets of Jupiter Ammon. 
But most of all, in the ~Istrologers; of whom she ilHluires 3S to 
her huslJand's death, and why her jaundiced mother is so slow 
in dyin~. ))oes she wish to drive out a few steps? the book is 
consulted, [viz. by opening at a \'enture to any passage that pre
sents itself in \'ir~il, or some other author.] Is there an itchin~ 
in the corner of her eye that has been fllbbed? the horoscope is 
set up, and according to that, the eye-salve is applied. Does 
she lie sick? there is no hour so proper for taking food, as the 
one pointed out by Petosiris, the gr('at E~yptian :lstrologer. 
If she is without fortune, she ha,tells to the circus to draw Jots, 
and to hare her fortune told from an examination of her forehead 
and her hand. To the more wealthy, the Phrygian ;lII,~ur and 
the Etruscan interpreter of thunder, lay open a view of futmity. 
The arts of those who mingle poison serre to produce abortion 
and barrenness in females, and to reduce men to insanity or 
idiocy; or even to bring slow death upon them." 

It is from the life too that Apuleius delineates the adn'ntur· 
ous processions of Isis, the accompanying shouts of the people, 
and the initiation into the mr"terirs, with all the attrndant rites 
and juggleries. Hti Theoph;astlls also gi\'e5 LIS a strik in~ picture 
of the superstitious customs of the earlier period in which he 
lived. lli 

But why should we wonder at the mass of superstition among 
the common people and in later a~f'S, when slIch a lIIan as Angus
tus, the Roman emperor, cO:lld fear to be alone in the night; 
when hr was afraid of thunder and lightning, like a child, and 
carried about him magic remedies in order to arert these dan
gers; and when too I~e was fri~htened, whenever he happened 
in the morning, insrcad of his right shoe, to put on his left shoe 
first ~w 

Peculiarly pernicious was the inRuence of this enormollS mul
titude of soothsayers, interpreters of signs :lnd of li~htning, as
trologers, palrnistt'rs, ::Inri necromancers. Tt){'se all ministered 
to the un~O\'ernablc passions of the populacr, who, tormented by 
a thousand anxieties and <'ares for the consequence:; of their own 
\'ices or the wirkedness of others, longed to penetrate the dark-
-------- ---

146 Apuleii Metamorphose::-, XI. 

147 Theophrasti Characteres, c. 16. 
148 S . V' A . 7 uetoDlUl Ita ugU!ltl, c. A, 00,91, 92, 
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ness of futurity.149 For this form of ~uperstition, heathenism is 1 
particularly distinguished. The Indians, Persians, Egyptians, 
Gauls, and Germans, had tllt'ir soothsayers; and among the 
Greeks and Romans, thi .. art had heen carried to such an ex
tent, that Fabricius':'!) ('\11II1lCrates towards a hundred different 
moJes of di\'ination. AIIIOlIg these people, there were fal'l)' 
found hase and avariciolls men. Aristophanes ridicules them ;1"1 

and Thucydides relates, how the land was full of prognosticators 
before the Peloponnesian war, who filled the minds of the people 
with disquiet and apprehension. But in this age, their influence 
was :,€culiarly corrupt and fatal; because they inflamed to an 
uncommon degrec the \'icps of avarice, pride, and sensuality. 
We sec from Pctronills to what heastly passions they minister
ed; how they were the nc~otiators in the most despicable trans
actions, and by their promises were thc fir~t to kindle lip the 
basest dl'sires. If olle wislwd to poison his father, or to callsc 
the death of his wilt'. or to commit adultrry, or to practice un
natural lu~ts, he applied to tlwse people for COlllbcl; and t/Jey 
naturally spu .... ed him 011 to the commission of the crime, be
cause it was their ga in. The e;rrat kept astrolol;ers and sooth
sayers continually by them in their pal ares. ~ero, at an im
mense expense, caused the ma~iciafl Tiradates to come into ita
ly, that he might consult bim about futurity; and because the 
shade of his mother whom he had murdered, continually tor
mented him. as he said, hc caused even this shade also to be 
exorei~{'d bv the m!l!.!'ieians. 

We ~hollid IIO\\' n'aturally suppose, that, among so great a 
multitude of ~od.;, of rl'ljgiou~ a{'tion~, of solemn rows, etc. 3t 
least SOli1\' deeper f,'r.'lil\~ of the heart must ha\'c br.en excit
cd; that at lea~t ~ulJle truly piolls sentiments would harc been 
aroused. Bllt \\'111'11 \\'l' COli sider the character of this super- ' 
stitioll all(\ the (('stimoll), of cotemporaries, such does not appear 
to have been the fact. Indeed. this is just the worst and most 
corrupt feature of superstition, that it h", nothing in it but the 

14!l Tacitus ~a~'~ of thrrn: (Tariti lIist. J. 21.) Genus hominum 
potclltibus infidulIl, I'pcrantiillls fallax, qu()(l in ci\'itate nostra et ve
tabitur semper ct rt'tilll'hitur. 

160 Fabricii Bihlioth. Anti41uaria, p .. ,fI:J, 
151 For example, in Arist"plianis A H'S. 

I:'~ Plin. Hist. Nat. XXX. 2. Sueton. Vita Neronis, r. ~. 
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dark feeling-' thou art a sinner, thou art not reconcilcd with God, 
thou art in need of higher aid both within and withollt;' Lilt this 
feeling has no value in itself, unlcss the understanding and the will 
are in harmony with it. For where religion consits in mere feel
ing, the most ungodly will and the most ungodly understand in; 
may find place alon~ with this better feeling. And thlls indeed wc 
see it even in men of this ccntury. That dark and obscure feelin~ 
announced to them somcthing of truth; but instead of their 
being led Ly it to a propcr perception of their need, and thcre
by to a corrcspondinl!; change in their rolitions ; their inclination, 
their propensity continued to he directed to the basest objects; 
their blinded perception exculpated their will; and that feeling 
now produced no othcr effect, but that of degradin~ religion it
self to the attainment of those low and disgraceful desires of the 
will. The temples were frcquented, splendid offi'rings were 
made, altars werc crowned, and prayers wrrc offercd to the 
~ods, in order that the gods mi~ht render-ni~hts of unn:nural 
lusts a~reeahlc! that they might hc favourablr- to acts of poison
ing; that they mi!!ht callsc the robbery of widows and or
phans to prosperY'J In just indignlltion at all this, Seneca ex
claims :1:.' "How e;re3t is now the Illadn£'ss of men! They lisp 
the most abominable prayers in the cars of the gods. And if a 
man is found list£'ning, they ar£' silent. What a llJall ought not 
to hear, thry do not blush to rt'hcarsc to God. ,t AmI concern
ing the whole mass of superstitious idolaters ill his time, Seneca 
thlls expresses himsrlf :1;';' H If any onc ('onsidrrs what thpy do, 
and to what things they suhject thrmselres, instead of decency 
he will find indecency; instead of thc liberal, the unworthy; 
instead of the rational, the insane; and all this to slIch a dcgrt'e, 
that no one could doubt thrir hcin~ drpri\'cd of re:JsolI. ,. But 
flOW, the ~reat multitude of thcse insane insures to thelll the re
putation of intelligrnce." 

If /Iowa heathen himself could thlls decidc concrrnin!!; his SlI

perstitious fellow hralhen,l:.6 how milch morc worthy of pity 

1:.3 Thl' hi~torians of that timp, f'~pccially PI·lrOllil\~. fllrni~h the 
~:lct!l. Thry are gi\'PrJ by Bar"cyrae 011 PIlfl'Plldorf de Jure Naturae 

G ' ~ VI .. ) ct entlUm, '), . p. :.. ... 
);.4 Scneca Epi~t. W. 

):.;. Fragm. Hrfl(,l'3r ap. Au~, (It~ Civil. Uti VI. 10. 
l;i6 Tertulliall (,\polog, c. I:!) henrp sa~', to the heathf'n, that tie, 

a Christian, say!' nothing worse of the goo~ than Seneca has already 
donf'. 
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must tbey have appeared to evcn the smallest among the Chris
tians; at least so long as these, ill the external church, represent
ed also the inner church in a more living form. Thus, for ex
ample, we hear that ullcducated and otherwise very weak man, 
the abore named COllllllodianlls thc Africa", pityi:Jg the nebetudo 
8~eculi,l:l7 and in his silliplicity strikingly unveiling their delu
sion. 

Wherever a gClluine and life-!!:i\'ing faith on the Saviour pre
l'ailed at that tillie, ill the hearts of Christians, it pro\'cd a contin
ual gllard against the irruptioll of superstition and infidelity. 
And so C\'ell now, that Christian, who has experienced the new 
birth ill his hcart, and has Il'arnt the narrow and strict \\'a\' of 
salvation, will remain guarded ill the best manner by this il1\~ard 
faith, as well a)!;ain!!t a rela psc illto a spirit of doubt, as against a 
visionary turn of mind which grasps the form instead of the suo
stance. 

The :lttempt h:ls indeed sometimes been made, to show that 
Christianity was at the time as stron!!;l)' tinctured with supersti
tioll, as heathenism; and Mtincrs1:.rl places in this respect the 
life of St. Martin of Tours along with the dcscription of the 
l\'cw-Platonic reveries. But we must well distinguish the fun
damental trait of this heathenish superstition from the christian. 
That of heathenism had no inward root in the hearts of men; it 
did 110t fasten itself upon an inward life of the solll with God ; 
and therefore it W:lS the ('fieet of a rflaxed and languid state of 
the mind. The superstition of Christianity, on the other hand, 
h:ld its foundation in a greater excitement of the spiritual pow
ers. They had seen the extraordinary operations of the Spirit 
of God; and IU"lee till' expectation of yet greater revelations of 
the world of spirits, midlt easily precipitate men into fantastic 
delusions; jllst as w,' not unfre(I'Il'lItl), hear of com'ulsiolls, al)
paritions, am! the likc, in the case of the newly converted, who 

1~7 Commodiani lll~,trlletiones ad\', GentiulII Deos. Nos. 17, 2'2. 
I. Deludunt vo! pauci scelcrati vatel inanPI, 
Extricllre lIuarli dum quae runt vitam, 
~ubornllllt alii~ t'8~8 8uh mvstt'ria 1'allum.
"eu doleo cives sic V08 hebetari de mundo, 
};xcurrit aliu8 nd Norte., ave. ad.picit alter 
Ualantum rruore fU80, manu. illllpicit alter 
Et CUI,it audrre rcsponsa vana crt'dululI, etc." 

I;,~ Feber die Denkart dN crsten Jahrhunderte nach Christi. 
Lcipz. 17l-"l, 

VOl" II. i\o. 6. , ... 
vI 
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are still (u]) of the extraordinary experience they have had along 
with the first gracious feeling of the Saviour in their hearts. 
What is appropriately superstition, exists only where an imme
diate influence of the upper world is sought, without any refer
ence to the disposition of the individual. 

[TO n COlfTINVED.] 

ART. III. HINTS ON THE STUDY or THE GREEI: LANGllAGE. 

s, M. Stuart, Prof. or~acred Literature in the Tbtol. Bltm. It Andoyer. 

The reader must not expect, from the tille which he has just 
read, that J am going to defelld the sttJdy of the Greek, in op
position to those who maintain that the classical study of an
cient languages is superfluous, or at least of small importance. 
The contest on this subject has heen warm, :md often repeated; 
but the issue has never been doubtful, in the view of those who 
were best qualified to judge. The subject has recently bren 
discussed in our country; and in some parts of it, the disclIssion 
seems to be still going on ; even some of the higher schools and 
colleges have made arrangements, in accorJance with which the 
study of Greek might be superseded; yet the result of a1\ has 
been, or probably will be, the abandoning of such meaSUf(lS as 
intrcnch upon the study of the ancient classics, and the r('stol'ilJ~ 
of them, at least in tbeory, to the place which they ha\'e so long 
occupied in a system of liberal education. 

Most sincerely do I rejoice in this result. As a Protcstant 
and a preacher of the gospel, I deem thc privilege of consultin~ 
the or~lSinal Scriptures to he of inestimable value. At the same 
time, I do not aver that no man ought ever to preach the gosprl, 
who cannot read the record of its doctrines in their original 1311-

guage. I do not believe that surh a position i::: needful or pro
per for the church; and I am the more ~onrirmed in this opin
ion, when I look at the conspicuous examples of some preach
ers, borh as to doctrine and practice, who have no acquaintance 
with the Greek language. The church needs the aid of all rhe 
faithful labourers, who ran be well employed in her sen'icc. 
But still, if it could be accomplishe(~, it is desirable in itself that 
every instructor whom she employs,. should be able to read ,ill' 


	u1
	u2
	u3
	u4
	u5
	u6
	u7
	u8
	u9
	u10
	u11
	u12
	u13
	u14
	u15
	u16
	u17
	u18
	u19
	u20
	u21
	u22
	u23
	u24
	u25
	u26
	u27
	u28
	u29
	u30
	u31
	u32
	u33
	u34
	u35
	u36
	u37
	u38
	u39
	u40
	u41
	u42
	u43
	u44
	u45
	u46
	u47

