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ADDRESS. 

The day on which we have met together, is certainly the 
1Il0,t remarkable ami prominent in the history of the country. 
It is the annh'ersary of the declaration of American Independ
ence; an independence, which was achieved, after a long and 
tedious war, and not without much loss, both of bloJd and 
treasure. But the final success was complete; and the day 
has ever since been a day of festivity ami rejoicing. It has 
lost, perhaps, something of its noise and boisterousness; but 
enough is still left, to remind us of thc character of the spirit 
by which it has been filled. The prophecy of one who had 
much to do with usherin~ into the world the original dcr:lara
tion, that the day would thereafter be celebrated hy the firing 
of cannon, the ringing uf bells, by bonfires and other similar 
demonstrations of joy, has long been in a course of JOost rigid 
and literal fulfilmeut. 

But a change may 5.)on be expected. This furiolls noise. 
which has so long stunned the car, is alrell(!\- b('ginnill~ to be 
left to the young and thoughtless; while die more sober and 
intelligent part of the community, instead of thinking mcrely 
about the emancipation of the nation fmlll subjection to a for
eign power, will soon be tllrning their thoughts to its prcH.'1It 
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condition, and its probable future course. And instead of 
assembling on this day, for the mere purposG ')f flattering and 
glorifying ourselves, bee luse we are iree and independent, may 
we not hope that jt will .:oora become an occasion for serious 
thought and self·examination; for inquiry into the nature of the 
duties which this freedom and independenc1 impose upon us. 
But in the mean time, let us not anticipate too great and sud
den a change in the general feeling of the country; nor allow 
ourselves to be too much disgusted by the rudn show of liberty 
in the great mass of the comm1lnity. This state of things has 
been permitted for purpc,sns, which n.re not the less important, 
because we cannot now fully understand them. What is re
quired of us is, ibat, as far as we can ~!}e what is wrong, and 
what ordp,r requires to be done, we should give ourselves to the 
work; that we should neither expect to accomplish ever)" 
thing in a moment, nor desp::ir ofbcinb able to effect any thing; 
but simply that we should de\'Ole the powers we have, to their 
true end. 

I shall offer no apology for thus entering upon topics, which 
have hitherto been but little discussed in the New Church; for 
the occasion seemed to me, not only to justify, but to demand, 
such a course. I hope, however, that I shall not forget to 
whom I am addressing m)"self, nor from what I ought !o speak. 
I trust, also, that none will feel alarmed, lest church and state 
should be brought into too close an alliance on this occasion. 
I trust that we have 110t so learned the doctrines and truths of 
the New Church, as to regard them as being entitled to govem 
only a part of our conduct and livcs, while as to all else, we 
are left where W'e should have been witk/Ut them. The~e 
doctrines are applicable, equally and alikl', to all times and 
places and circumstances j for they are revealed from heaven, 
whcre time and space are not. Thc New Church is to be an 
internal church; and by fhi: is not to be understood, that she 
will occupy herself merely or altoge:her in the thought and 
contemplation of internal things, to the exclusion or neglect of 
any of the ordinary duties, which pertain to a life in the world; 
but that internal things will he always primary, and will rule 
and govern in externals. Mindful of her own origin, she will 
also be mindfull)f the sceile of her preser;t duties; and when 
she goes fortit in the discharge of them, she will neither cast 
off, nor leave behind, her true internal character. But she will 
enter into the daily work of her hands, with her whole heart 
and soul. 
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It will not be understood, however, that I w(\uld propose a for
mal alliance between the rulers in church and those in state, by 
which each should enter into stiJlljl11tions in regard to the sup
port and defenc.e of tho other. I would have something much 
closer and more intimate than all this could be made; more 
like the alliance between the soul and the body. I would have 
every magistrate and ruler in civil affairs, penetrated and filled 
w:th the doctrines and truths of the church, so as to be con
stantly under their influence, in the discharge of his official 
dutie!<. Instead of an alliance between church and state, as of 
two powers standing on the same plane, I would have the 
union of the internal with the external; so that the one might 
have its just and legitimate influence within and over the other. 

Taking this view of the relation between church and state, 
it will be evident that the New Church owes to the count.1' 
and to the world, duties of a civil and political nature. And, 
may we not add, that the season is fast approaching, when 
serious and earnest efforts must be mad.!, to understand and 
perform these duties. It may not often be necessary or be
coming for her to descend into tho common arena of party 
conflicts, in regard to the ordinary controversies (\f the day; 
hut standing in her appropriate place, she should, as opportu
nities arc presented, hold up to those who are wiliing to receive 
them, sach truths and principles of order, as may from time to 
time he given her. 

There can be no doubt but that the people, in various parts 
of the world, ha\'e been long and grierously oppressed by th.:i.r 
rulers. They have seen that their gorernments were corrupt, 
and did not exercise their powers (or the COhlmon goou; and 
on thi~ they have grounded just claims to reform, and prrhaps 
not unfreCJuently, hnve made out tbeir case and established the 
right of re\'ollltion. But then these changes have not been 
cflected without introducing a train of attendant evils from the 
other extreme. From being so long accustomed to oppose the 
abuses of power, we have almost come to deny that it can be 
cxercised for good. We havc been contriving the means by 
which the powers of go\'ernmcnt may he limited and restricted 
and balanced, till the very institution itself is in danger of being 
regarded only as a kind of necessary evil. But a better state 
of things will some day arise, when th(: eyes of the people wiIJ 
he turned towards the bcst form of government, rather than 
towards the 1l·cakest. 

It is evident, however, that much needs to be'done, before 
1* 

• 

-



• 

6 

this change can be effected. So long as the people claim to 
be the rightful source of all the powers of the go\'emment, it 
is plain that they will allow no powers which they cannot con
trol. Thus the government becomes only the agent or organ . 
of the people the mere mouth-piece, through which the public 
voice is uttered, and the public will expressed. 

No arguments will be needed, I trust, with those who re
ceive the doctrines of the New Church, to show that sllch 
views as these are essentially dcfective and erroneous. For in 
the New Church the idea of go\'emment is not a fiction, a 
mere mockery, but a living reality. The idea of a governor is 
not that of one who obeys the public wiIl, but of one who 
guides and directs it. It will be noticed that I am not now 
speaking of the form of government, but of the thing itself. 
It may doubtless exist under a variety of fonns, which mlly be 
variously adapted to different people. But the danger seems 
to be, tbat under a pretence of searching out the least objec
tionable form, we should lldopt principles whieh are essentially 
subversive of tbe whole substance of the thing itself, allllliter
ally convert it into a mere serl'ant of the public will. 

Now the light of the New Church shows us where all this 
faUacy lies; and enables liS to reconcile the seeming contra
dictions between the powers of the government and the ti-ee
dam of the people. It shows us that freedom docs not consist 
in leading one's self, but in being led of the Lord thllt it dors 
not consist in exemption from the obligations anu duties which 
pertain to members of the social body. but. in ~he full acknow
ledgment and performance of these obhgatlons and duties. 
And to apply these remarks directly to the subject under con
sideration, this light shows us, that a people are not frer, in 
proportion as they can instruct and influence their govern
ment, and direct its operations; but in proportion as these 
operations arc guided in the fcar of the Lord, and by a higher 
wisdom than tlley possess. What the people lIli ve a right to 
claim is, that all the powers of the gOl'ernment should be ex
ercised for the common good. But then that this may be so, 
it is essential that the go\'emment and the people should each 
be occupied with the things which br]ong to their own appro
priate sphere and function. It is cert;)inly no hetter, that the 
people should make servants of the go\'ernment, tl13n that the 
govt:rnment should make sen'ants of the people. In either 
case, both people and gO\'ernment arc equally removed Ji'Olll 
true order and true freedom • 
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nut these are hard lessons for us to reduce to practice. The 
New Church itself is of so recent establishment in'the wol'ld, 
that it partakes but. too largely of the revolutionary character. 
We have, as it were, hut yesterday come out ih opposition to 
the established forms of doctrine, and declared our independ
ence of the religious institutions and teachings of our fathers. 
It is not in the nature of the case, that we can have any great 
respect for established forms and authority. Public opinion 
has, in a great degree, lost its power over us; and so far as the 
social relations arc concerned, we have almost every thing to 
learn. In the first manifestations of the New Church, little 
perhaps could be expected, beyond the denial and rejection of 
the falsities of the Old, and a vindication of its own personal 
independence. But wherever it has within itself the true life 
and spirit, it will soon begin to clothe itself in forms of order, 
and to show its respect for the decent proprieties of social life. 

I ha\'c already referred to Swedenborg's definition of free
dom l:lUt it consists in being led of the Lord. In yielding 
our a~sent to this, it will be well lor us to understand, as fully 
as we can, all that it implies. And if we iOljuire into the man
ner in which He leads men, we shall find ~ that it i~, by mcans of 
mcdiate. as well as of immediate influx. That we mi,'ln know , n 

something of the operation of his government in his kingdom, 
that is, \\ hererl!r it is yidded to, or wllerevcr the freedom of 
liCin~ led by him is enjoyed, Sweclenhorg was permitted to 
visit the ,piritual wodd, and descrille its general appearance 
and economy. AmI perhaps no i:lct contained in this descrip
tion is 1II0re ~trikin)!, than the arrangement of all into societies. 
The truth that the I,ortl docs not govern indi\'idllals merely by 
imlllediate inilux frolll himself, but also by mediate influx 
through otlH'rs, there stands fi1rth with great clearness and pro
minC'lJce. For as a1l there li\'e' in societies, FO tIlt')' lore, 
think, and act in society. The social I'clations arc carried Ollt 

and perfectcd, till the society il"clf uecomes indiridualized, ami 
stands forth, a lar~rr man. 

But then in order to under~iand how it is that so much dr
pcnds upon this armngelllcnt into societies, we mllst remC'mber 
that all these 50cicties f;'xi~t in the human form. }~or if we 
lose sight of this form, anlln1t'relr think of thl'm a~ ,0 Illan\" 

• • 
collections of individuals into hodies or masses without form, 
the idea will I 0;;: e all its power with us. But if we think of 
them as exi,tin~ in the human form, we shall bc able to form 
some idea of the variolls relations existing between the differ-

~ 
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ent members, and of their mutual operation ai'ld influence upon 
each other. We shall uuderst(lnd, at least, that every society 
which exists in this form, has a head as well as a body; ,ill1 
that the latter is led and governed by the Lord, through the 
medium of the fulmer. And in all this we shall sec nothing 
arbitrary on the one side, nor servile on the other; but only an 
example of the order and perfect mutuality, which it is the 
effert of the divine operation ove1'y where to produce. 

As has br.en alre~dy intimated, we are in no danger of attri
buting too much to the effcct of this divine arrangcment. It 
is by means of it, that the hea vells thcmseh'es, and all the 
individuals of which they arc composed, are connccted together 
and operate upon each other. Upon it, their order and beauty, 
llarmony and government essentially depend. Without it, they 
would cease to be. And as the knowlp,dge and the life of it 
shall descend upon the earth, the whole condition of the world 
wiIi be changed and renol'ated. Quesdons concerning the 
powers of rulers and the ri~hts of the people will thcn cease to 
agitate the community. For every member of society, what
ever may be his ofiice or station, will have the lJOu'cr of the 
whole, while engaged in the performance of his own specific 
use; and he will cease to claim, or think of, the rigltt to be 
engaged in any thing else. 

It may be difiicult to see how these principlcs are to be 
brought down and manifested amongst men in the natural wol'll!. 
But in the system of the division of lauor, we hare a kind of 
image of their clTect alld operation. By this systelll, indi\'icJu
als limit themsch'es to the perfol'mance of distinct and :;pecific 
uses for others. No one works for himself; but all for society. 
And though each one may be undel' the influence of the love 
of self, and so not internally at work for others, yet the mel'c 
adoption of the external form of working for othel's, has been 
sullicient to change the whole externallilco of society, and fiJI 
the world with abundance. Now this principle has as much 
power in internals as it has in externals. If ilion will really 
undertake to work for each other, frolll true neighborly lore, it 
will be found that the division of lahor has the same power to· 
change the intcmal character of the will and understanding, 
and fill them with every thing good and true, which it has in 
regard to the goods and the riches of the natural world. And 
when men begin to work for society frolll the affections of 
the heart, as well as with the hands, society itself will begin to 
assume new forms. New relations will be dcrclopcd and man-
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ifested; old relations will be revived, and filled with new life 
and pOVler, and perfected to a degree altogether beyond our 
present conceptions. And amongst the most obvious and pro
minent of these, will be that existing between the rulers and 
the people. For this is nothing less than one of the universal 
and ner.essary relations in society, without which, there can be 
neither system, nor order, nor progress. 

But questions will rise as to the practical bearing and ten
dency of these things. What is to be done? What are the 
present duties which they impose? It being granted to be 
orderly and right to have a government, is every government 
to be supported and sustained, whether good or had whether 
its powers are exercised for the common benefit, or prostituted 
to party purposes? And if it is right to oppose the views and 
operations of the government in some cases, how is this to be 
done? How is a bad government to be changed by the peo
ple for a good one? 

These, and similar questions, which naturally occur, demand 
a seriolls comideration; and I wish that I were better able to 
give a suitable and stlti5filctory reply. As it is, I shall attempt 
only to state a few \'cry general principles, which perhaps may 
he of some service in aiding us to determine on particular cases 
as they may arise. 

It certainly scems reasonable and right, that all our presump
tions should he in favor of sLlstaining the authority of the pow
ers that he. This is the rule; opposition and resistance, the 
exception. We should have recourse to the latter, therefore, 
only where the cases arc strong, and clearly made out. It is 
impossible to point out what these are, or to state the only 
contingencies in which they may exist. As they are not un
der the general rule, hilt by their own nature, ex.eeptions to 
a\1 rule, they mu~t be left, each to work out its own justifica
tion, and e5tahlish its own laws. But at best they are only 
telllpomrily permitted by the Di\"ine Providence, to prevent 
thc grcatcl excesses which would otherwise necessarily take 
place. 

As to the part which it is our duty to take in opposing a. 
bad government, and in establishing a good one in its place, I 
can see little beyond what may Le termed the mere negative 
sidl! of the case. But there is here certainly much to be done; 
hath in puttin~ away from ourselves the evils and falsities 
which make a bad government necessary, and in cherishing the 
goods and truths which will at some day, render a good gov-
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ernment possible. I have called this a mere negative rule, 
because, it may perhaps have little to do with creating, or 
forming, or by nny active and direct means procuring, the insti
tution of the government. But however this may be, we cer
tainly ought to cherish the faith that a good governmcnt wiII 
somehow be provided, when we are prepared to receive it, and 
disposed to live under it. And whatever direct and immediate 
action may finally devoh'e upon us, in regard to its institution, 
it still seems clear that our chief work will consist in prepara
tion. It is here that our six days of Jabor must all be spent. 

From what has alreadv been said, it wiII have been oLsen'-• 
ed, that 1 regard it as one important step towards this prepara-
tion, to get rid of the idea that we create or can create a gO\'

cmment over ourselves; and what is still worse, the wish to 
have it so. We may indeed enter into compacts, and (orlll 
constitutions and rules, by which all this shaH be stipulated and 
provided for. But just in proportion as the idea is actually 
realized, and the notion is cherished by the people, that they 
are sovereign, and that all the powers of the government are, 
and of right ought to be, derived from them as their legitimate 
source, in the same degree the machinery which the will of 
the majority may set up, whatcver else it may be, is not, and 
cannot be a government, in any just and true meaning of the 
word. I am weB aware of the strong tendency to the abuse of 
power, where\'cI' it is possessed, and that the apprehensions of 
the people on this point are, in a good degree at least, reason
able and salutary; but this should not pre\'ent our caBing things 
by their right names, and seeing them as they really arc. It 
is unnecessary to argue these points. Their simple statement 
is sulficient, while we have the human form of socicty beforc 
the mind. The idea of the members of a body crcating or 
electing their own head for instance, when a real body and a 
real head arc thought of, is too monstrous for the most aLsurd 
imagination. And so, too, is that other kindred freak of t:1nc)" 
the doctrine of rotation in office; a doctrine which would keep 
the whole community in e\'erlasting turmoil, that every indi
vidual might in turn ha\'e the chance of trying his own crude 

• • expenments upon It. 
As another step, then, in the way of our duty in this regard, 

let us cherish the idea of the Tcal, that is, of whate\'er exists 
in the human form, in opposition to the merely imaginary. 
As we do this, our thoughts wiB be turned to the performance 
of uses to others j and the love of performing these, will grad-
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ually lead us, if it be genuine, into the place and station to 
which we are adapted. Not that we have nothing to do in 
mutually aiding, and being aided by each other, in this respect 
also. For a genuine love of doing uses to others is always 
accompanied by a corresponding love of receiving uses from 
them in return. So that those who may be called to fill the 
more exalted stations in a society, will not be left to assume 
their high places on their own responsibility; but they will be 
elevated and borne into them, by the love which their brethren 
wiII feel, of being led by the wisdom of which they are the 
recipients and mediums. And those who remain in lower sta
tions will be equally at horne and equally contented. For 
the common object and end of all will be use; and not the am
bition of rising above others. And uses are as various, and at 
the same time as real, as the \'arious organs and functions 
existing in the human body. 

I feel free to confess, then, that I see no other way for soci
ety to come into the true human form, but to grow into it from 
its internal life. If this be genuine, true, human life, it will 
produce this form in society, as naturally as in the individual. 
Why need we suppose that a society in the heavens has any 
plan or design of coming into this form collectively, any more 
than each particular member has, individually. But as the 
true social man is cultivated aud developed, the society takes 
on this form as a matter of course; and its perfection and beauty, 
like that of the individual, always grow with its increasing love 
and capacity of performing true uses. 

It must not be inferred, however, that, because the particu
lar form of society is actually determined by its internal life 
and affections, it' has therefore no concern with the ob~el'\'ance 
of the rules and principles of external order. On the contrary 
this obsrrmnce is as needful to society, as it is in the case of 
the individual. Both with individuals and societies, the exter
nal, literal law, filled indeed, and seen to be filled with the 
Divine spirit and life, while it is equally obligatory upon all, is 
at the same time the broad foundation on which all must stand. 
Here is the great original and pattern, from which alone every 
thing tnll)" human is deri,'ed, and to which all must be ulti
mately referred. 
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