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P A R T III

Of the Recommendution of Virtue, from

the Dlufiration of Scripture Hiflory and
Charaélers.

N entering upon this part of my defign,
I am fenfible with what delicacy it be-
comes me to fuggeft, much more to pro-
pofe, any material alteration in the plan
of Preaching commonly followed. The
reafons which fupport it, are laid before

the Reader, and he has a right to judge of
their importance,

Vor. II. B That
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That the manner of the Sacred Wri-
ters, confidercd as Teachers of Religion,
has been obferved by others, the Author
1s far from difputing. He does not pre-
tend to the honour of being the firft who
has difcovered this fecret, if it could ever
be called one; but he does not remember
any who have taken the trouble to illuf-
tratc the propricty and importance of it,
in the view in which he means at prefent
to confider 1t, and for this reafon perhaps

it has been {o little followed,

To engage, therefore, the attention of
thofe who are employed in the public
offices of Teaching, to the Scripture plan,
and to encourage them in modelling their
eflays in imitation of it, from an exhibi-
tion of the advantages which would attend
it, is the humble defign of thc Author
in this part; happy if he fhall be found
to have fuggefted any hints, that may

contribute to the improvement of the
Preaching art, or roufe up others of more

abilitics to attempt i,
In
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In order to judge of the importzice and
propriety of the Scripture manner of Infiruc-
tion, it will be neeeffary to confider the
end and defign of Preaching, becaufe, in
proporticn to it’s aptnefs to promote thefe,
1t muflt be eftcemed more or lefs proper,
and 1f calculated in every refpe@ to be
{ubfervient to thefe valuable purpofes, will
be owned to be the beft.

The Chriftian Orator, it muft be ac-
knowledged by all, thould endeavour hap-
pily to unite the arts of Inftru@ion and of
Perfuafion. Separated, ncither are f{uffi-
cient : United, they cannot fail of fuc-
cefs. Hence it is evident, that the knosv-
ledge and proper application of what-
ever can be fubfidiary to this part of his
defign, falls properly under the confidera-
tion of the Preacher, and cannot be neg-

leCted, without running the rifque of fajl-
Ing 1n it,

No doubt it is incumbent upon him to
convey all the light he can into the mind ;
B 2 . to
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to lay before his hearers fuflicient evi-
dence of what he would have them be-
lieve ; and the nature, reafonablenefs, and
oblizations of what he would have
them practife. But he who would ftop
here, would be equally defective in his
duty, as a Teacher of Religion, as the
Mathematician who thould demonftrate to
his pupils the propofitions of Euclid,
without ever teaching them how they were
to be applied to any of the ufeful purpofes
of life. The views of the Preacher muft
extend farther than the inftruion of his
hearers. He muft endeavour to convert
_thefe fpeculative truths, into fo many
principles of religious conduct. And 1n
order to this, 1t will be neceflary that he
be well acquainted with the heart, and the
various movements of it; with the nature
of it's feveral powers; the various manner
of their operation, and their influence
upon the conduct of human life : In fhort,
that he be well acquainted with human

nature,
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nature, for, as a celebrated Poet juitly ab-
ferves,

¢“ The proper fudy of Mankind, is Man.”

Muft the Phyfician who would pradtife
medicine with charader or fuccels be well
acquainted with the anatomy of the human
body, and the difeafes to which it is fub-
ject? And fhould we not call him Empy-
rick or Quack, in the art of {piritual me-
dicine, and the manner of 2dmj niftering it,
who thould undertake to cure a vitiated
temperament of mind, without 1 juft
knowledge of the conftitution of it? What
difeafcs are to the body, irregular pafiions,

prejudices, &c. are to the mind, equally
inconfittent with the found health of jt.

Hence it is evident, that he who would
directtoa proper regimen forrecovering from
a bad, or confirming a good, conttitution
of mind, muft have a due knowledge of
the human heart, and the diforders that
are engendered there. TFor it is from
fuch knowledge that the Preacher, who

B ; nay
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may be confidered as a fpiritual Phyfician,
can be beft enabled to deduce his pre-
{criptions for the health of his patients.
How this knowledge is to be acquired is
the important queftion.

A great deal, no doubt, may be done,
by a clofe attention to what one feels paf-
fing in his own mind; to the rifings of his
feveral paffions, and the caufes of them ;
to the manner of their operation, and the
effects produced by them ; but fhll it muft be
owned, that any knowledge of human na-
ture that can be acquired in this way, muft
be limited in 1t’s degree, as well as {low in
1t's acquifition.

Though human nature 1s, in refpedt of
it's radical powers, the fame in all, yet
nothing can be more various than the
manner of it’s appearance, which becomes
diverfified according to the fituation in
which 2 man is placed ; the objelts pre-
{fented to him; the purfuits in which he 1s
engaged ; and the combination of circum-

ftances
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ftances which may influence his condué.
For the knowledgc of thefe we muft have
recourie to Hiﬁm'y. |

This, as it were, brings back upon the
Theatre of Life, thofe who have once a&ed
their parts upon it, makes their conduct
to pafs 1n review before us, and fubjeéts
1t (more than if we had been the living
witnefles of it) to our deliberate and cri-
tical examination. But for what purpofe all
this ? Surely not for the fake of thofe who
make the fubject of it; not merely to perpe-
tuate, with marks of diftinguithed honour,
the memory of the good, nor to tranfinit
a lafting flur upon the bad. This could
neither benefit the one, nor hurt the other.
It 1s intended far the {ake of the living.

Nor muft we imagine that all that is
intended, is no more than to afford fubject
of barren admiration, or curlous enter-
tainment. No, It’s principal objet is
the reformation of fuccceding ages, by a
teview of the paft.  This at leaft, ought

B 4 to
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to be the point aimed at by all Hiftory.
But then 1t muft be owned, that Hiftory,

civil and prophane, generally aims at no
more than the dire&ion of our conduét,
in our commerce or intercourfe with this
world. In this view, it contains only
prudential rules for our conduét, by dif-
covering to us the power of pafiion and
intereft, the importance of times and con-
jundtures, and furnifhing us with a variety
of incidents, which, by a proper attention
to them, may be rendered highly ufeful to
us. In thefe refpefts it ferves better than
any digeft or collection of laws, or volumes
of poetry and romance. But ftill it labours
under one defet to man, confidered in his
connexion with another world, and as a
candidate for the happinefs of it. It never
extends his views to eternity, nor raifes

them above the flecting, tranfitory {cenes
of this life,

S E C-



SECTION 1L

Of the Manner of the Sacred Writersy in
propagating religious Inflrucion, and the
Hints fuggefted from thence for the Dirce-

tion r;fozm.

UT if prophane Hiftory does not fuf-

fice for thefe purpofes, how can this

defect be fupplied ? Why, {rom the facred

Hiftory, the chief obje¢t and defign of

which, is the dire&tion of the moral condudt
of mankind.

Abftralted from this view, one can
fcarce conceive why fo much of the facred
Volume fhould be hiftorical. Confidered
in this light, the propriety of it appears
with admirable beauty, and one is apt to
think that the Spirit of God, under whofe

direCtion 1t was written, intended to fug-

geft this application of it, from the number
of
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of hiftorical fads with which it abounds.

For what clft is our Bible, buta Hiftory of
the divine Providence refpecting Mankind,

auapted to the feveral difpenfations under
which they lived, the circumftances in-
which they were fituated, and diverfified ac-
cording to the parts which theyacted? A hif-
tory of what others haveexperienced, and we
havereafon to look for, in con feqnence of our
adherence to, or deviation from the paths
of virtue: And therefore, muft it not af-
ford a moft admirable foundation for thofe
difcourfes, by which we would either recom-
mend the one, or guard againft the other ?

Nay, if T miftake not, any Revelation
would be but very imperfect, and not pro-
perly adapted to the purpofes of rcligious
improvement, that did not contain an ex-
hibition of 2 variety of chara®ers. Did it

confift only of a collection of abfiract truths,
with refpedt to the nature of the Deity,
and his adminiftration of mankind, or the
vartous regards they owed him, corref-
ponding to the various relations in which
they may be confidered as ftanding to him,

1t
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it is evident the knowledge they could ac-
quire from thence muft be very ob{cure and
contracted, and the influence of it upon
pra&ice proportionably weak,

Had it been told us that God 1s holy,

wife, powerful, &c. and that man ought

to be pious, devout, benevolent, temperate ;
and had we been left to form our ideas of

thefe perfections and virtues merely from
the deinitions that might be given of them,
15 it not prefumable that they would be very

imperfect ? Are not the perfetions of the
Deity beft underftood from his conduét to-

wards man and his othe intelligent crea-
tures, and is it not this which conftitutes
what we call his charalfer? Is not the na-
ture of the f{everal moral virtues beft un-
derftood from an exemplification of them
in real life? An attention to the conftitu.

tion of the human mind, will not only

fhew the propriety, but the next to a
neceflity, of fome fuch method of convey-

ing a knowledge of the abitra& truths of
Religion. It feems, from the very frame

of it, to ftand in need of fomething fenfible
on



[ 12 ]

on which to reft itfelf : By thefe means it
15 enabled, with clofer attention, to con-
fider many of the objefts fet before it,
which but for fuch help, would, if not

entirely elude it's notice, be but very in-
diftinétly percetved by it. From all which,
duly confidered, the propriety of the il-
luftration of chara&er, in the recommen-
dation of virtue, will, it his humbly ima-
gined, be abundantly apparent. And of
the manner in which this is to be done,
the facred Volume has afforded us {fome

fpecimens, in every refpet admirable.

The reader will, I hope, bear with me
while I point out a few of them, and of-
fer fome ftrictures upon them for illuftra-
ting the beauty and propriety of that fcheme

of preaching which I would recommend
from them.

Here I might call the attention of the rea-
der to The Song of Mofes, (Exod. xv. 1—20.)
This piece has ever been admired by the
beft judges for that fublimity of fentiment;
thatart, and yet fimplicity, of compofition;

' that
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that elegance of dicion; that grandeur of
imagery ; that fervour and glow of devotion
which runs through the whole of it; and

it’s admirable fitnef(s not only to exprefs the
grateful fentiments of it’s author, but to
infpire all Ifrael with the fame, in the
review of the glorious deliverance whicl
God had wrought for them at the Red Sea;
and thus to engage them to join with him
in this folemn aét of praife and thank{giving
to their common Lord,

Upen the beauty and excellence of this
admirable ode I might offer a humble cri-
tique.  But it has been already fo well il-
luftrated by Mr. Herfan, formerly Profef-
for of Rhetorick in the College Du Plefiis,
that I beg leave to refer the reader to his
explication of it, in Mr. Rollin’s Method of
Studying the Belles Lettres, V. II. To add
any thing to what he has {aid on this fub-
ject, would be only to detain the reader
from a great pleafure, which I am confi-

dent the perufal of it will give him.

There

A
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There 1s another Paflage of Hittory,
which goes likewife under the name of,
The Song of Mofes. (Deut. xxxii. 1—47.)
It 1s impoflible to read and not admire it.
It is alfo a very noble fpecimen of the man-
ner of offering religious inftru&ion which
we recommend. Let us beftow a few
thoughts upon it, and endeavour to point
out fome of the many beauties which are
In it, but which are apt to efcape the no-
tice of the 1nattentive eye.

It was written by Mofes, at the com-
mand of God, and 1s called, a Soxg, very
probably becaufe compofed in verfe, and
adorned with all the flowers of Poetry,

that it might the better take with the peo-
ple to whom it was addrefled, and be the
more eafily remembered by them.

It 1s indeed, a mafter-peice of true clo-
quence, and admirably calculated to touch
every heart in Ifracl, which was not loft to
all tender feelings, and as infenfible as the
rocks themfclves, If any performance

could
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could ment regard from Ifizel, this (ab.
ftracting from the infpiration of God, who
artated it) had en many accounts the heft
title to 1t, It was delivered to them, not
only by a perfon of the firft rank and mo#
diftinguithed chara&ter among them: IHe
was alfo one, to whom they were under the
greateﬁ obligations imaginable, particu-
irly, for that uncommon affe@ion and zeal
for them, which he had thewed in cfiecting
their deliverance from the intolerable fervi-
tude of Egypt, conde&ing them hitherto
with {o much tendernefs and care, through
the various ftages of a vaft and howling wil-
dernefs, and bringing them at length, un-
der the aufpicious condud of Gad, to the
confines of the promifed, and long expeét-
ed land. Whatever could proceed from
the lips of fuch a perfon deferved, and could
not but challenge an attentive hearing
from fuch a people.

Mofes feems himfelf to have been
gbundantly fenfible of the tmportance of
his charatter, the obligations this people

did lic under to him, and the authority
which
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whichh both thefe confiderations fhould
give to every thing he {uid to them.

This happy concurrence of circumftan-

ces he improved, not to gratify a {pirit of
pride 1n himfclf, but to promote a {pirit
of true picty in them; not to infult them

for their former abufes of the divine kind-
nefs, but to guard them againft the like for

the future, and to engage them in a conduct
fuch as thould fecure the continuaince of
it to themfelves, and to their children after

them.

For attaining thefc valuable ends, the
heft addrefs and the moft dexterous ma-
nagement were neceflary, e[pectally confider-
ing the character of thofe he had to deal
with. He was abundantly aware of this,
and with the utmoft attention f{eems to

have {tudied both.

He appears, from his acquaintance with
this pcople, to have been apprehenfive of
the reception which an addrefs of this
kind, that ferved to expofe the bafenefs of

their condu, fhould meet with, and there-

fore he, with no lefs dexterity than beauty
and
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and elegance, makes his exordium, by be-
fpeaking the attention of the Heavens and
the Earth, as if he would appeal to thefe
1nanimate parts of the Creation, from 2
pecople whom he had often before found
inattentive to his inftruGions. ¢ Give ear,

““ O ye Heavens,” &e.

Before their pafiions could have time to
catch fire, and be inflamed by the un-

favourable infinuation which the manner
of his addrefs carried in it, he immediately
proceeds to cclebrate the excellence of the
divine charater, in that wifdom, power,
goodnefs and equity which were con{picuous
in the whole of God's adminiftration to-
wards them; and having compofed their
rifing paffions into a calm, they now
become better difpofed and prepared to
liften to the heavy charge he was to ex-
hibit againft them, ver. c. To have done
1t abruptly, or even fooner, would have
defeated his defign ; but now they can bear
whatever he is pleafed to fay to them.
Something no doubt very ungratcful to

Your. II. C them
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them there muft have been in this part of

the fubjet: Something very fharp in the
reproof he gave them for their former de-
feGtion from the fervice and worfhip of the
true God, and in the {ufpicion he feems to
entertain of a tendency in them to a ftill
areater defeCtion from both afterwards.
Such refle&tions, fuch hints could not, at
firt hearing, but wound the pride of 2

people, naturally fo haughty and tmpatient
of reproof, had they not been previoufly
prepared for them. But now, the plainnefs
and freedom which he ufes, comes to have
quite an oppolite effeét, and to make them
conclude, that certainly there muft have

been the jufteft reafon for it, elfe he who
was fo meck, and had in every part of his
conduét towards them, difcovered {o warm
an affe@ion, would not have ufed{uch fharp-
nefs and acrimony in his reproofs.

In the hope that he had wrought them
into this happy temper of mind, he di-
lates and enlarees on this fubjet, and in a
moft beautiful manner, turns fhort upon

them,
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them, and while poficfied of their at-
tention, he appeals the matter to them-
felves, ver. 6. “ Do ye thus requite,” &,
in which he pays at once a compliment to
them, and the caufe he fupported. He
brings their condu& to be tried at the
bar of their own reafon, conftitutes them-
{elves the Judges, and leaves themfelves to
pronounce the fentence.

I—iaving thus, by infenfible fteps, led
them on to give decifion, he gladly em-

braces the happy opportunity he now had,
when their minds were foft and tender, and

fufceptible of the beft unpreflions, to re-
mind them, in a very beautiful and af-
fectionate detail, fet off with all the graces
which the grandeft imagery could give it,
of the many favours with which God had
diftinguithed them, both as individuals and
as a people, v. 7, &c. And all this, that he
might work upon thcir gratitude, and dif-
pofe them to the proper returns.

C 2 Yell
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Well acquainted with human nature, he
knew that the fuccefs of this addre{s was
not to be refted upon the influence of thofe
principles, to which he had in the pre-
ceding part of it applied himfelf. He

therefore next accofts their fears. To give
thefe their full force with them, he places
their fins, as it were, over againft the divine
favours, that fo, thus contrafted, the tur-
pitude and aggravations of them migh]:
appear in the moft ftriking light, ver. 1¢,
&c. And then he exhibits to them a pic-
ture of God, truly awful, incenfed againft
the bold contemners of his authority, arm-
ed with Almighty Power, and fcattering
the thunderbolts of his vengeance with
an irrefiftible hand amongft the workers

of imquity, ver. 19, &c. In the midft of

the difmal {fcene which he here paints, he

~ very artfully throws 1n a moft affectionate
with for them, ver. 29. “ O that they
were wife, &c.” in which he plainly hints
to them, that a ferious refleion upon the
unhappy end of others, who had been un-

mindful of the God that formed them,
and
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and an anticipation of what awaited them-
felves, if they continued to walk in their
footfteps, would be an inflance of the trueft

wifdom, and the moft probable means of
preventing their ruin.

Havmg thus gradually wrought their

minds into 1 habit of {erioufnefs, and now
poffefled himfelf of their attention, it de-
ferves to be obferved how, with no lefs

beauty and propriety than admirable dex-
terity, he returns to the repre{entation of
the awful greatnefs of God, which he had
begun to lay before them, but had inter-
rupted by his affectionate wifh or prayer for
them, that they might indulee a ferious
paufe upon the important fubjedts, to
which it had a tendency to lead their
thoughts. And the detail he gives of the
tremendous majefty and pdwer of God, was
fuch as could fearce fail to make them
bluth f{or the folly of their condudt, and
tremblc at the dreaded confequences of it,-
if they did not {peedily reform. To bring
about a reformation, {erious refleCtion, vi-

C 3 gorous
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vigorous refolution, and inftant endeavours,
were neceflary on their part. They feem to
be in a temper of mind happily difpofed to
2l thefe. Now was the proper time to
difmils them. He accordingly does fo, but
not without a parting charge, admirably
calculated to rivet in their minds all he had
faid to them, and make it‘produce it's ef-
focts without delay, ver. 46. ¢ Set your
¢« hearts (fays he) unto all the words which.
«« [ teftify among you this day. For 1t 1s
¢« not a vain thing for you, becaufe it 1s
“ your life, and through this thing, ye
«¢ {hall prolong your days in the land, whi-
«¢ ther ye go over Jordan to poflefs 1t.”

From the curfory view we have taken of
this difcourfe of Mofes to Ifrael, muit we
not admire the excellence of it? And from
it, may we not take a hint of the many va-
luable purpofes to which it might be ap-
plied in religion, and the mott fucce{sful
manner of attaining them ?

But
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But this 1s only one of the many valuable
pieces of facred Hiftory, which might be
made {erviceable for promoting rcligious
inftruction, and exhibit a fpectinen of the
manner moft ufeful for this purpofe. Of
the propriety of this manner of inftrucion,
almoft every addrefs which we find mada
to Ifracl, upon any important occafion, by
thofe who acted in public charader among
them, is both an example and a proof.
For though, from what is recorded, it is
abundantly evident that many of thefe ad-
drefles contain no more than the oreat and
out-lines of what was delivered, vet there
15 enough recorded to thew that the man-
ner, which it is the defign of this part
of our Effay to recommend, was that fol-
lowed by them, as moft promifing of fuc-
cefs

Let it {fuffice to direé& the attention of the
reader to a few inftances, feleGted from a

great many more which might be men-
tioned,

Ca Of
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Of this kind 1¢ that fhort, but nervous
addrefs, which Mofes, by the {pecial com-
mand of God, made to Ifrael, when, en-
camped at the foot of Mount Sinai, they
wait with anxious expectation the mef-
fage with which he was charged||. Be-
ing now about to anncunce the Law to
them, God orders them to be properly pre-
pared for a dutiful reception of it. For
this purpofe he inftructs Mofes, in his
name, to rcmind them of the difference 1n
his condu& towards them and the Egyp-
tians ; of the judgments he had inflited on
the Egyptians, and the feries of favours
with which he had diftinguifhed them ; and
to recommend to them a religious obedience
of his Laws, as the beft way to exprefs their
gratitude for the divine kindnefs, and to in-
fure the continuance of it. When they were
thus compofed into a facred ferioufnefs, the
defcent of God upon Mount Sinai, which
they looked for, 1s ufhered in witha pomp
and folemnity becoming the importance of

| Exod. xix, 4—6.

the
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the occafion, with a grandeur worthy of
the Majefty of Heaven defcending to Earth,
and admirably calculated to make the deep-
eft impreflion upon the fpetators. The
defign of this awful and glorious {cene was
not confined to thofe who were the imme-
diate witnefles of it: It was 1ntended to
extend it's influence to all who fhould af-
terwards hear of it.  With this view, a de-
fcription is given of 1t by the facred Hifto-
rian; a defcription, which while 1t is
diftinguithed for fimplicity, can be exceeded

by none in fublimity, or the admirable ten-
dency it has to produce 1n the {oul fenti-
ments of the moft exalted devotion. Com-
pared with this, how flat and infipid
are the moft magnificent defcriptions, given
us by the antient poets of the appearance
of their Gods! Even that of Neptune
given by Homer, and {o much admired by
the great Longinus §, deferves not fo much

dS
1 See Longin, on the Sublime, Sect, gth,

The forclts fhake, earth trembled as he trod,

Fierce as he paft the lofty mountains nod, }
And felt the foorfteps of th’immortal Ged.

His
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as to be mentioned at the fame time with
it,

Another ftriking inftance of this method
of 1nftru@ion, we have in the folemn ad-
drefs which Mofes made to Ifrael, upon
the intimation he had received from God,
that he was not to be allowed fo much as
to {et foot in that pleafant land, which the
people under his care were to poffefs, but

muft content himfelf with a diftant view of
it from Mount Pifgah §.

Apprifed that his death was at no great
diftance, he called together the people,
then encamped upon the banks of Jordan,

His whirling wheels the glafly (urface fweep ;

Th’enormous monfters rolling o'er the deep,
Gambol around him on the watry way,
And heavy whales in aukward meafuyes-play ;
The (ea {ubfiding fpreads a level plain,
Exults and owns the monarch of the main :
The parting waves beforc his courfers fly,
The wond'ring waters Jeave the axle dry.
Pore.

§ Deut, iv, 1=—gr,
and
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and harangued them in a manner equallyex-
preffive of his affection for them and his

regard for religion.

What he principally aimedat was to guard
them againft being corrupted, upon their
{ettlement in Canaan, by the 1dolatrous
practices of the nations around them, and
to engage them to alt a part worthy of the
privileges with which God had all along
diftinguithed them. With thefe views, he
reminds them of the difaftrous events
which had hefallen thofe who had followed
and worfhipped Baal-peor, one of the Gods
of the Moabites, while thofe who had in-
tegrity and refolution enough to adhere to
the true God, were ftill the objelts of his
moft kind and favourable regard. To fecure
them ftill more againft the temptations to
idolatory which they might meet with,heap-
peals to them if they had {een any {imilitude,
or refemblance of God upon the Mount from
which they heard him fpeak to them; and
from thence leads them to infer the impro-
priety of worfhiping God under any vifible

repre-
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reprefentation, fecing he had never vouc)i-
fafed to give them any {uch, which he cer-
tainly would have done had he judged it
expedient that they thould have recourfe to
it in the worthip of him. In the courfe of
his exhortation, he defires them to furvey
the Hiftory of Providence refpeting other
nations, and in a very folemn appeal to
them, afks, if ever they had heard any,
who had been (o diftinguithed as they
had been, by repeated tokens of the divine
favours, ver. 32—139. And then, while

their minds were glowing with gratitude,
or might reafonably be thought to be fo, in
the remembrance of all this, he fhuts
up his addrefs, by warmly inculeating
a refpeCtful obedience to the divipe law,
as a conduct the beft correfponding to
the diftinguithed privileges which they and
their anceftors had enjoyed, and neceflary to
fecure to themfelves, and tranfinit to thejr

children, the fafe and inviolate poflefiion
of them,

To
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To the fame purpofe, and upon a fimi-
lar plan, is the noble, pious, and fpirited
addrefs of Jofhua, the fucceflor of Mofes,
to the people of Ifrael¥. Confidered as
made in the clofe of a long life, and faith-
ful fervice of God, it will be found to have
an incomparable beauty, force, and energy
i 1t. It contains his dying teftimony in
honour of the true God and of Religion :
A moft folemn acknowledgment, that after
a long, a very long acquaintance with both,
he had found no reafon to alter his opinion
of cither, but was now ready to dic in the
fame fentiments of efteem for them, in

which he had all along lived.

Behold the people of Ifracl, with their
princes and magiftrates, affembled in the
plains of Shechem around their illufirious
leader, juftly become venerable to them on
account of his advanced age, and wife and

prudent adminftration : Behold evVery eye
in this numerous affembly is fixed upon

1 Jofhua xxiii. and xxiv.

him ;
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him ; every ear is open to what he fhall fay;
They are all attention. What a happy
opportunity does this afford him of doing
one fignal fervice more to them ? And he
does not neglect it. Well acquainted with
the character of this people, and aware of
the danger they were 1n of a {feduction from
the worfhip of the true and only God, to

that which obtained among their idola-

trous neighbours; at the fame time to
prevent it, and, if poffible, to confirm
them in the wife choice they had made, he
with a tendernefs and affe&ion, which could
not have failed to conciliate their eftecm
and fecure their attention, even if he had
not been already pofiefled of thefe, accofts
them, upon this occafion, 1n a long and
folemn fpeech.

He begins by leading back their thoughts
to the kindnefs fhewn by God to their an-
ceftors, and continued down ina feries of
favours even to themielves, He reminds
them of the many fignal interpofitions of
his Providence in their behalf and againft

| their
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their enemies, and of the many triumphs
obtained over them. He brings to their
view the high and diftinguithed honour to
which they were raifed above their neigh-
bours, and the fruitful and pleafant land
in which they were fettled, under the
divine aufpices. Andon this detai]l of the
divine favours, and the gratitude which
they ought to cultivate on that account,

he grafts a warm and pathetic recom-
mendation of the divine law as the ine

variable rule, and of the divine glory as the
conftant aun of their future lives. Thcy
with one voice approve of and agree to
all he recommended. To make the im-
preflion the more deep and lafting, he not
only made them renew their covenant with
God, and recorded 1t in a book, but alfo,
according to the fimplicity of thefe early
times, he erected a great ftone under an
o2k, whichwas by the fanGuaryof God, that
it might be a vifible monument to them
and their children, of this folemn tranfac-

tion, as often as they repaired to this place

to worfhip their God.
How
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How warm and pathetic is the addrefs of
Micah § to the people of Ifrael 7 Who can
read it and not admire the manner in which
the Prophet endeavours to bring them to
a fenfe of the folly and impiety of their
condu&, and thereby to a reformation of
it? He introduces God into this addrefs
with uncommon beauty, in a manner and
with a folemnity admirably calculated to
roufe and awaken that inconfiderate people.
He reprefents God addrefling himfelf to
the inanimate Creation, to the Hills and
to the Mountains, as if he expeted that
attention from them, which Ifracl had
hitherto refufed, < Hear, O ye Mountains,
&c. ver. 2. than which nothing can be
conceived more truly fublime, or better cal-
culated tofhew the decp concern of hisheart
for their former infenfibility, or to recover
them from it. But as if it had already
produced thefe effects, vr atleaft in hopes
that it would foon do {o, he turns dire¢tly
tohis people Ifracl. ¢ O my people, &c.

§. Mic. vi. 1—g.

VCT.
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ver. 3, 4, 5. Who can read this addrefs
with unmoved hearts ? How admirable !
how gracious the condefcenfion that ap-
pears in it ! Themighty God, though in-
finitely exalted above all his creatures,
{tooping to plead his caufe with fome of
them ; grieved as it were, at the unfavour-
able fentiments they had entertained of him,
and at the alteration, on this account, in
theirreligiousregards towards him; defirous
of their return to their duty, as the only
way in which it was confitent with his
honour to receive them again into favour.,
To fhew that he never meant to deal with

them in the way of abfolute authority,
or engage them in duty by mere dint of
command, but in a way more liberal and
ingenuous, he expoftulates the matter with
then, appeals to their own confciences upon
the matter, and conftitutes themfelves
judges in the controverfy.

To enable them to judge properly in the

cafe fubmitted to their decifion, it was ne-

Vou. II. D ceflary
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ceflary they fhould have the condu&t of
God towards them, as well as theirs to
him, at once before them. For this pur-
pofe, he recalls to their remembrance fome
of the moft fignal favours of his provi-
dence; particularly their deliverance out
of Egypt, their fettlement in the land
of Canaan, and the friendly appearances
he had often made in their behalf againft

their enemics. He inftances one, which
duly attended to, could not fail to have a
happy influence upon them, viz. his fa-
vourable intcrpofition to defeat the mali-
cious defigns of Balak, King of Moab,
who according to a cuftom very frequent
among the heathen, had fent for Balaam
to curfc Ifrael, before he would take the
field againft them; and thus, accord-
ing to the 1mpious and equally foolifh
fuperftition of thofe carly times, thought

to {ecure to himfelf a compleat victory over
them.,

In confequence of that ferious mood in-

to which Ifrael is wrought, by fo folemn
an
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an appeal to them from God, and of the
{cnfe they had now obtained of the divine
difpleafure againft them, by a comparative
view of the divine condult and their own,
they § are made, with anxious concern to in-
quire (each as 1t were for him{lf) < where-
with all fhall I come, &e.” ver. 6, 7. And

confidering the charaéer of this people and
their

§ I am fenfible that a very different turn is oiven to
thefe words, by fome writers of the moft diftinauifhed
merit. Doctor Butler, in his Sermon on the chara&er
of Balaam, fuppofes the enquiry, ver, 6, 7. to be made
not by liracl, but Balak ; and that, in confequence of

the difappoinment he dreaded, from the return which
Balaam had made to him, after pretending to confult

God upon the part he fhould aét. Balak had font for
Baluom to curfe Ifrael, not doutting but this curfe
would be cffc@ual : Balaam apologizes for limfelf in
refuling this, by alledging that Ged had exprefsly forbid-
den him to doit.

The Dr. fecms to have imagined, that Balak thousht
that the cffer made to Balaam did not pleafe him ; that
he expclted a higher, and might only pretend the diff-
culty he was under as a fham to bring Balak to his terms;;
and thereforc he fuppofes the inquity to be made by
Balak, and the anfwer to be returned by Balaam  But
to me it appears more natural to fuppoic the queflion

D 2 put




[ 36 ]

their pronenefs to fupcritition, nothing could
be more natural than the manner 1n which
they exprefs their anxious concern upon
this occafion. The 8th verfe contains the

return which God, or the Prophet by
commiffion from him, made to this inquiry,
n

put (or reprefented asput) by Ifracl, and the anfwer given
to it by the prophet. A due attention to the defign of
the folemn addrefs, in which we find both, feems to favour
this conje€ture, What the Prophet aimed at was to
bring Ifracl to 2 proper fenfe of their {ins, and thereby
to a reformation. Ior this purpofe, he defires them to
confider the various inftances of the divine kindnefs to
their nation inancient time, and particularly in the cafe of
the attack meditated upon them by Balak. He defires them
to confider the whole of the tranfaction, that they might
know the righteoufusfs, or rather, as it might be rendered
(for fo it is in many other places, as PlLxxiv.5. Plxxxvi.
1. Pf. 1i. 16.) the wmercy, favour or bving kindnefs of
God. And then, upon recalling to the remembrance of
Ifracl this fcene of gooduefs and mercy to them, they are
introduced, with admirable beauty, as immediately cap-
tivated by it, and led to enquire how they might avert
the difpleafure and recover the favour of God. ¢ Where-
with fhall I come,” &c. To which this anfwer 1s re-
turned ; ¢ He hath fhewed thee,” &c¢. In this view, the
words are all at onc relieved ofthat obfcurity, which in
any other, hangs upon them, and the mczmiz;g is plain
.nd natural,
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in which, while he correétsa moft danger-
ous miftake 1nto which they had fallen,
fets them right as to the courfe they ought
to follow; and fhews how ready God is to
difcover the acceptable manner of ferving
him, to thofe who fincerely enquire after the

knowledge of 1t, with an honeft intention
to obferve it.

In the analyfis I have given of thefe
paffages of facred IHiftory, I have not fo
much as attempted a minute particularity.
My defign did not require it.  All I aimed

at, was to take notice only of what tended

to the illuftration of the manncr obferved
by the facred writers, under the Old Tefta-
ment difpenfation, in inculcating religious
inftruction. To the above fpecimens of
their manner, I might eafily add many.
But thefe may fuffice as an abundant proof
of 1t,and as arccommendation of that which
the Chriftian divine f{hould follow as f{ar
as circumitances will admit.

D 3 But
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Eut here, I am aware, 1t will be afked,
« If the method of inculcating virtue,
«“ from the illuftration of charaéter and
““ hiftory, be of {fuch importance, why do
‘“ we not find 1t more frequently practifed
‘“ by our Lord and his Apoftles ¢ ”

To this i1t may be replied, that a re-
gard to the circumitances of the times, and
the characler of the people among whom he
preached, neceffarily obliged our Lord fre-
quently to vary his method : To thefe he al-
waysadaptedit: Hefound the Jews, not only

under the power of the grofleft ignorance,
but alfo of the ftrongeft prejudices, in
things relating to Religion, and particularly
to the charater of the Mefliah, and the de-
ficn of hus appearance in the world.  Their

ignorance muft be removed and their pre-
judices overcome, before hecould hopc for

any f{uccefs with them 1n inculcating the
practice of virtue, and a fituation fuch as
they were then placed in, did not admit of
onc uniform method of mftru&ion. It
was neceflury that his plan fhould be di-

verfified
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diverfified according to the change he found
in the temper and difpofition of his hearers,

and accordimngly we find it was {o|.

Our Saviour’s perfonal miniflry was con-
fined to the people of the Jews, and there-
fore, as they had the writings of the Old
Teftament in the higheft veneration and
efteem, we find him, not only often
appealing to thefe in fupport of his
miflion and character, and deriving the
ftronge{t evidence of both from them;
but alfo fometimes making the hiftory of
their nation and anccftors, the very text
of his public difcourfes, when circum-
ftances aftorded him a proper opportu-
nity of improving it in this manner. Is
not his Sermon on the Mount (of all the
aiicouries of his, which we have on record,
the moft large and complete) both an in-
ftance and a proof of this ?

His great defign in it is, to give man-
kind juft notions of the nature of true hap-

| Sec Dr. Gerard’s Diflertations on Subjelts, &c.
D4 pinefs,
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pincfs, and the courfe they fhould purfue
for the attainment of it. This was the
more neceffary at that period, becaufe not
only the Jews in general, buteven his dif-
ciples alfo, feem to have been ina grofs
miftake with refpect to both. They fan-
cied the perfection of happinefs, at leaft in
this world, to be referved for the Mefiiah’s
Kingdom; and that an advancement to the
pofts of honour, power, pleafure and pro-
fit 1n it, was all that was ncceflary to put
them in pofiefiion of it.  Upon this prin-
ciple, how frequent, how keen, were the
difputes of ambition—the conteft for rank
and precedence, even among the members
of the facred College, notwithftanding all

the pains of their divine Mafter to dire
their ambition to nobler objc&s P

Many reafons of prudence made it im-
proper for him, fo early as this, todeclara
him{clf without referve, upon the nature
and conftitution of that kingdom which
he was about to erc@ in the world. His
cotntrymen, to whom he preached, were

not
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not yet prepared for an open and full infor-
mation upon thefe points. What he taught

them however, might, had 1t been duly
attended to, have removed many of the
prejudices, and corrected many of the errors
which theyentertained concerning them. In
the profecution of the defign he propofed to
himfelf in this divine difcourfe, he wasnatu-

rally led to make fome feverc {trictures upon
the doétrines and practice of the Scribes and

Pharifees ; and that notonlybecaufe bothwere

corrupt 1n themfelves, but werealfo of the
moft dangerous tendency, by the effect which
they were calculated to have upon others.
And what gave thefe men fo great an in-
fluence, was the reputation they had ac-
quired among the people; the one, by pre-
tences to high improvements in the know-
ledge; the other, to equally high refine-
ment in the practice of Religion; and both,
by their flaming zeal for, and blazing pro-
feffion of it.

Our Lord, like a teacher come from God,
antmated by an unthaken regard for his ho-
- nour and the true happinels of mankind,

{ets
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fcts himfelf, through the whole of this ex-
cellent Sermon, to expofe the ignorance of
the onc and the hypocrify of the other; and
to fhew how unfit any muft be to guide in
Religion, who like them, could make
every thing, even the moft facred, meanly
truckle to their pride, avarice and ambition.
For this purpofe he does not give into ge-
neral declamation, unfupported by proof—
he enters into the detail.—Ina varicty of the
moft important cafes, he points out the
corrupt glofles and falfe comments they had
put upon the moral Law, by which they
endeavoured, if not to fet mankind entircly
free from the reftraints of it, at leaft
greatly to weaken them ; and by the inter-
pretation he gives of it, he vindicates it’s
honour, by giving juft notions of the nature,
extent and obligations of it, and thus re-
ftores it’s authority again.

From this general view, and it is no more,
of this moft juftly admired difcourfe, it is
abundantly evident, that the plan, and the
principal illuftrations of it, are taken from

{ome
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fome well known hiftory and charalters,
and that thefe arc pitched upon as better
calculated to explain the nature, and enforce

the obligations of the great truths con-
tained in it, than any elaborate and abitralt
reafoning could do without them.

This is not the onlydifcourfe of our Lord,
which feems to have becen formed upon
this plan. We have but few difcourfes of
his, fo large as this, on record. But of
thofe we have, there are {fcarce any 1n which
inftances of this manner are not to be

found §. The Hiftory of the Old Tefta-

ment

§ Matth, xxiii. 1—34. Is it not evident to all who
arc in tnc leaft acquainted with the Jewifh Hiftory, that
our Lord, in this difcourfc, has a plain reference to fe-
veral parts of it, in the illuftration of the fubjects which
fall under his confideration? Could thcre remain a
doubt upon this point, it might be eafily removed, by
fhewing the reader what this Hiftory favs, of the heavy
burdens which the Scribes and Pharifces impaled upon
others 5 of the phylucteries which they wore; of the titles
of diftin&ion which they fo much aftected ; of the faluta-
tions in the public placeswhich theycourted ; of the {pecious
formsof devotionwhich thev praltifed; ofthe nice diftine-

tions
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ment was not large enough to afford fub-

je&ts for the many occafions, and the va-
ricty

tionswhich they devifed with refpect tooaths ; of their feri-
pulous exaltnefs in the lefs, and their thameful negledt

in the greater, matters of Relicion; and cf their fondnefs
for the form, but their indifference about the power of god-
linefs.

Luke, xx. 34—38. Here our Lord adduces a proof,
notonly of the poffibility, but alfo of the certainty, of
a Refurrection ; not from abftradt reafoning, but by an
appeal to a picce of ancient and facred Hiftory, and the
moft fair and juft dedultion from thence. And if it
be confidered that the Sadducces, with whom our Lord
reafoned at this time,admitted only the authenticity of the
five Books of Mofes, as fome think ; or according to
others, gavc them a great preference to the other writings
of the Old Teftament, this will not only thew the pro-
pricty of his appeal to them in this cale, but alfo in a
great meafure account for his referring to no other pa:t
of the facred hiftory upen this point, which very pro-
bably he would have done, had it not been for thefe cir-

cumilances.

Lvery onc, who with attention perufes the Gofpels,
which contain the hiftory of our Lord’s life, will obferve
many more inftances (fuch as Matth, xii, 1—8. Matth,
xxiii. Mark vii. 6—13. Luke. x. 25—37. Luke. xi. 37
~~51. Luke, xvii. 20. to the end, &c.) of an applica-
tion of hiftorical Relations to the purpofe of Religious
inftrullion, and that in a manner which feems to indi-
‘catc the high opinion he had of the importance and nfe-

fulnefs
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riety of circumftances in which he was
led to difcourfe to the people, had he even
been inchined to have borrowed them from
thence. Is it not therefore obfervable, that
when a fubje@ did not occur from the fa-
cred text, fuited to his purpofe, he

formed his difcourfes upon fome of the

hints fuggefted to him from the circum-
ftances in which hewas placed? So fond was
he of this manner of inftru¢tion—The fcene
around him, the converfation he had been
himfelf, or heard others engaced in, or
fome 1ncident he was informed of, fur-
nifhed very often, both the occafion and -
iluftration of {fome of his moft inftruéive

difcourfes *,

Nay,
fulnefs of this methed of prometing religious knowledge
and practice,

* Matth. vi, 25—34. Our Lord havine found it ne-
ceflary to guard his difciples againft an anxious care about
what might be calied, the neceffary fupplies of Life,
fhews them that {uch an anxicty was altogether unrea-
fonable and groundlefs. This he does by a beautiful
appeal to what they faw every day happen in the animal
and vegetable kingdoms. And if we fuppofe (which
very probably was the cafe) that the hint of this iluftra-

tion was fuggcﬂed by the flying of birds and the preduc-
tions
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Nay of fuch advantace does he feem to
have confidered this method, that when
real hiftory was wanting, or perhaps a
prudent regard to the violent prejudices of
the people forbad him to ufe it, he had re-

courfe to Parable and Allegory : A {pecies
of inftruction, in which the ground-work
being

tions of the vegetable kinedom around him, and in his
vicw, there 1s particular beauty in the p#flage.

Matth, xviii. 1—7. The contelt among the difciples

for precedence introduced this difcourie, the evident de-
{ion of which is to inculcate humility.  And nothing can

be more beauttful than the manner in which our Lord
does this, He calls a little child who was in the com-
pany to him, and from thence takes occafion to recom-
mend an imitation of the temper and condudt of children
in mecknefs, candor, docility, and an indifference for

what arc commonly cftcemed the great things of the pre-
fent life.

Jo. vi. 26—60. The attentive reader will obferve,

that it was the refleCtion upon the miraculous manner in
which our [ord had fed five thoufand, and the crouds

which flocked around him in confequence of this, which

introduced this {fublime difcourfe, wherein he takes oc-
cafion to caution his hearers arainft the indulgencc of

thofc worldly views for the future, from which they
now
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bemg founded, if not in matter of fat,
yet 1n verifimilitude, and the whole fo
wrought up as to produce many of the
eftetts of genuine Hiftory, it may be faid
to partake of the nature of it. And if to
this we add, what I humbly think is far
from being improbable, that many of the

Parables ufed by our Lord were founded on
hiftory, or real life, though an uncommon
delicacy and prudence made him drefs it

up, or if you will, difguife it in this

now followed him, and to fpeak of himfelf under the me-
tapher of the Bread of Life,

Jo. xii. 20, &c. The vifit of fome Greeks, who
being profelytes either of the gate or of rightecufnefs,
had come up to Jerufalem to join in the celebration of
the Paflover, gave occafion to the following difcourfe of
our Lord, thanwhichnothing could be better fuited to their
circumitances, or better calculated, from the report they
would make to their countrymen at their return home, to
prepare them for giving a candid and attentive hearing

to the Apoftles, when, in the courfe of ¢ heir minuftry,
tacy fthould come among them.

Thefe are but few of the many inftances which might

be quoted in. procf of our pofition, but they may fuf-
fice,

maaner,
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manner, it will not only account for his
ufing hiftorical incidents more frequently,
but confidering the circumftancs in which

he was placed, give a particular grace and
beauty to the manner which he followed.

And as to the Apoftles, their fituation
during the firft period of their Miniftry,
and while it was confined to Judea, being
very fimilar to their Lord's, the fame rea-
fons which influcnced his manner of teach-
ing, muft have had a confiderable influence
alfo upon theirs.

Accordingly, it may be obfcrved, that
when they preached to, or reafoned with
the Jews, (the only people to whom an
appeal to fcripture hiftory could have any
propriety in that carly period) they com-
monly did both, from the writings of their
own I‘mphcts, which they had in the

higheft efteem.  Witnefs the noble defence

which Stephen, and after him, Peter and

John made of Religion, and of their own
conduct
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condu&t with refpet to it . And to thefe

I might add many more inftances equally in
point.

When, after the Refurre@ion of their
Lord, the {phereof their miniftrations be-
came greatly enlarged, and their commiffion
led moft of them to labour among the Gen-

tiles, 1t needs {carce be obferved that in
{uch a fituation, there would have been the

greateflt 1mpropriety in this manner among
them, till firft they had eftablithed the au-
thority of the facred writings, and accord-
ingly we do not find that they fo much as
attempted it. In their epiftolary writings
it could ftill lefs be looked for. Thefe ge-
nerally took their rife from femething pe-
culiar in the circumftances of the iociety of
Chriftians or individvals to whom they were
addrefled, and therefore could but rarely
admit of this method of inftruction.

But had it been much feldomer ufed by
our Lord and his Apollles than it really

1 Alls iv.—Als v,
Vou. II. E was,
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was, there is one thing that abundantly
declarcs their fentiments with refpec to
the propricty of it, when Chriftianity is
cflabufhed, and th 1 is, the great number of
hiflorical falts, and variety of circumftan-
ces attending them, which are confizned to
writing. Why fo much particularity in the
narrative of both, if it was not intended
from thence to fuggelt arich fund, not
oniy of private meditation, but alfo of pub-
lic infiruction 2 Abftracting from fome
fuch dcfigli as this, a hiftory much more

ocneral, than that which we have in the
Gofpels, might have fufficed.

Upon thewhole, if with candor and at-
tention we confider the part our Lord has
afled 1n the character of a public teacher,
we fhall find, that in his own condu&, he
has exhibited an example of the greateft
wifdom and propriety in the mannecr of in-
ftruction, which he obferved in the infant
ftate of his Church; and in the materials
with which his hiftory abounds, has fug-
gefted to the mynifters of his religion the

moﬂ
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moft ufeful hints for the dire@ion of the

courfe they ought to purfue, in the future
perlods of it,

S ECTION IL

Of the Advantages arifing from an Atten-
tion to the Scripture Model of Inflrution.

ERE there no other argument for
recommending virtue from an illuf-

tration of fcripture hiftory and characters,
than the practice of the facred writers in

this refpect, as far as circumftances would
admit, it ought, with all thofe who are en-
gaged in the fame laudable defign, to be of

weight {ufficent to engage thelr 1mita-
tion of it.

But the propriety of this manner of in-
ftrution 1s not without the approbuation of
writers of the moft diftinguifhed jud gment
and tafte, both in antient and modern t:mes,

E 2 Among
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Among the antients I need mention no
more than Plato. His fole example 1s fuf-
ficent recommendation of fuch a manner.
And does not every one, who is in the leaft
acquainted with his writings, know, that
the moft celehrated of his moral pieces, are
generally introduced with {fome remarkable
fragment of hiftory, which, at once, ferves
as the bafis of his difcourfe, and gives a
very proper illuftration to it ?

What Count 4/geiotti {ays with refpect to
hiftorical painting, when drawn by the
pencil of the celebrated Mafters in that
art, holds equally true with refpec to thofe
pieces which are dome by the pen of the
Chriftian Orator. ¢ The beft way (fays hc)
““1in my opinion, to {ymbolize moral and
““ abftrat things, 1s to reprefent particular
‘““events.  For example, what can better
‘“exprefs a Hero's love towards his
‘“ country than the virtuous Decius, confe-
““ crating himfelf boldly to the infernal
¢« Gods, to fecure vitory to his country-

‘“ men over their enemies P What finer em-
| blem
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“ blem can we defire of emulation, and an
““ infatiable thirft for glory, than Julius
“ Cefar, weeping before the ftatue of
““ Alexander, in the temple of Hercules at
“ Gades; of the inconftancy of Fortune,
““ than Mariys fitting on the ruins of Car-
‘“ thage, and recewving, inftead of acclama.
‘“ tions of an army, joyfully {aluting him
“ Imperator, orders from a Lior of §js -
“ filius to quit Africa? Such reprefentations
““as thefe require no commentary, They

“carry their explanation along  with
“ them ”§.

Tc the {ime purpofe with the former, and
cqually in point, is the opinion of the critic
we have had occafion to mention once and
again before. Speaking of moral Poctry,
whether Epic or Dramatic, he obferves,
““ That, befides making a deeper impref-
““ fion than can be made by cool reafoning,
““ 1t does not fall thort of reafening, in af-
““ fording conviction. The natural con-

§ Count Algorotti’s Effay on Painting,

E 2 nexion
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““ nexion of vice with mifery, and of virtue
¢ with happinefs, may be illuftrated by
“ ftating a fa&t, as well as by urging an
“ arument. Let us affume, for example,
““ the following moral truths ; that difcord
““ among the chiefs renders ineffectual all
‘« common meafures ; and that the confe-
‘“ quences of a {lightly founded quarrel,
“ foftered by pride and arrogance, are not
« lefs fatal than thofe of the greateit in-
“j'ury. Thefe truths may be inculcated

““ by the quarrcl between Agamemnon and
““ Achilles at the fiege of Troy. ||”

The celebrated Mr. Rollin, in his ob-
{ervations on the manner of ftudyihg the
facred Hiftory, fcems greatly to approve
of this method §; and in the account he
gives us of the Government of Colleges,
he favours us with the opinton of M. de.
Fenelon upon this fubject: It deferves to

§ Elements of Criticifm, V. IL p. 372.
| Belles Lettres, V. 11L.p. 4. Edit, 5.

be
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be quoted. His words are, ¢ The florics
““ of the Old Teftamentarc not only pro-
““ per to awaken the curiofity of children,
‘““ but by difcovering to them the orioinal
“of their Religion, they lay the founda-
“tions of 1t in their minds. A perton
“ muft be profouﬁdly ignorant of the {pi-
““ rt of Religion not to fee that it is wholly
“ hiftorical. It is by a texture of wonder-
“ ful facts, that we learn it’s cftablithment,
““ 1t’s perpetuity, and all that we are to he-
“ lieve and practife, It mufl not be ima-
‘“ oined that we have an inclination fo en-
‘“ gage young perfons to enter deep into
““ the knowledge of it, by luying before
“ them all thefe ftories. They are ihort,
‘“ various, and calculated to pleafe perfons
““ of the dulleit underftanding, God, who
‘“ knows better than any other the fpirit of
““ the Man whom he has formed, has placed
““ Religion in popular facts, which arc fo far
““ from overcharging the fimple, that they
“affift them in conceiving and retaining
‘“ the myftery of it ”§. The writersof
§ Belles Lettres, V. IV, p. 216,
E 4 that
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that admirabie moral colle@ion, The Spec-
tator, are diftinguithed for this manner of
compofition. All the writers of Tragedy
and Romance go upon the fame principle.
And even among divines, there have not

been wanting fome, who have given thetr
opinion in favour of this method, by co-
pying it into fome of their Sermons.

It is true, many of thofe who have at-
tempted fomething in this way, feem ra-
ther to have been led into it, as it were, by
accident, than from any fettled opinion of
it’s fuperior excellence to the other me-
thods, which are commonly practifed.
There are fome however who muit be ex-
cepted, and among thele arc the pious
and learned Archbifhop of Cambray |,
Bifhop Hall§, and fome even of the pre-

fent age ¥,
But

I Dialog. op Elog. p. 0.
§ Contemplations on Hiftorical Paffages of the Old
and New Teltament,

# Dr. Dodd has attempted fomething in this way in
one or two of his Sermons to Young Men,

Thofe
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But however great the authority of thefe

names may be, I would not chufe to re=-
commend this fcheme of inftruction merely
from a regard to them, Let us but ma-

Thofe formed upon this plan, are perhaps none of the
lealt valuable of his difcomfes ; and though not purfued
(o far in this tradt as might have been done, fhew what
noble fcope for the infiruction and entertamment of his

hearers the {ubject afforded him.

To cach of his Sermons, in the colleGion publifhed
under the above-mentioned title, he has anncxed 2 va~
ricty of ftriking Anccdotes, Could thefc have been
wrought into the body of the difcourfes, they would per-
haps have appcared with more beauty and propriety, and
had a better effe&.  But I own it would be dangcrous to
encourage the introduction of many anccdotes from pro-

phane hiftory into our fermons, becaufe the judgment
and tafte of the preacher cannot always be depended on

for a proper feleChion of them,

But as thisis a danger that purely arifes from a wrong
choice or application of them, it can beno objellion
againft the {cheme we recommend. Nay, I cannot con-
clude this note without obferving, that I do not femem-
ber ever to have heard thefe Sermons mentioned, but they
were commended for the Anecdotes fubjoincd to them,
which fhews how taking the method of fcrmonizing we

recommend might be made, if properly exccuted.
turely
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turely confider the matter, and we {hall
find that it contains it’s own recommenda-

tion, in the advantages which refult from
it——-_&dvantages, {ome of which refpect the

preacher; and fome, the hearers ; befides
thofc of a genceral nature,

With refpect to the preacher, is it not
admirably adapted to furnith him with the
richeft, yea indeed an inexhauftible fund
of the moft bertinent materials, for illuf-
trating, adorning, or enforcing his fubjc&
with the greateft advantage ? Whether he is
to recommend any virtue, or diffuade from
any vice, he is, by thefe means, enabled to
paint the beauties of the one and the defor-
mities of the other, as it were from real [jfe :
and fo to do both with greater advantage
than he could poffibly have done in any other
way.  Viewed in this light, virtuc and vice
appear, 1n a manner cmbodied ; {o that the
moral painter can trace the features, and hit
the likenefs, with the utmoft precifion and
exactnefs, and thus give the copy he draws;
all the refemblance to the life or original

that it can bear. What a large and rich
field
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ficld has the facred Eiftory afforded for the
pencils of a Rapbael, a Fichiel dugelo, &c?
Who can bebold {ome of tae pieces done
by thefe mafterly hands, and {ee how the
canvas glows with cxpreffion, but muft,
while they admire their happy art and ki1,
{ccretly bluth that they have themfelves
never attempted any thing finilar, in an-
other {pecies of painting analogous to this ?

The Painter endeavours, by the eye, to
find his way to the heart, The Orator
principally by the ear. The cye, it is
true, conveys the quickeft and moft delicate
perceptions into the mind; but the ear is
alfo capable of exciting very foft and tender
feelings ; and the Orator, by the means of
both, which he may happily unite, has his
audicnce in a manner at his command. Wit-
nefs the wonders which have been done by 2
DemofthenesatAthens,andaCiceroatRonie.
And what fhould hinder the Chriftian Oia-
tor to have a fimilar influence upon his
hearers, did he but attend to, and know
how to improve the advantages with which

he
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he is furnithed from that very religion,
which it is his bufinefs to teach :

But perhaps it may not be difagreeable to
the reader to enter alittle into the detail,
and by fome inftances, to prove and iljuf-
trate the above obfervations,

Were the Chriftian Divine to attempt a
- prootof adivine superintendance ; and of the
wifdom and goodnefs, as well as power, with
which it is conduced, what noble {cope
15 afforded for the foveral parts of this de-
fign, from an attentive confideration of the
Hiftory of Jofeph ? Among other valuable
purpofes which it is calculated to an{wer,
1t was no doubt recorded to be 1 noble
Uluftration of this important truth of Rel;-
gion : And to this end it is admirably fub-
fervient., For who can trace the feveral
viciflitudes through which he pafled, and
oblerve the order of their {fucceflion, but
muft, now when the cvent has unravelled
the whole def; gn, difcern the cleareft ftric-
tures of confummate wifdom in each of
them? The end which Providence aimed

at,
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at, in the whole of this complicated {cheme,
was his elevation to the poft of the higheft
honour and truft in Egyyt, next to Pharoah,
that thereby he might become the happy
inftrument of preferving a people, who
were afterwards to be honoured with the
facred Oracles, and by preferving alive the
knowledge and religion of the true God in
the world, were gradually to prepare it for
the laft and moft perfe&t difpenfation of it

which was to be offered to them.

Take any part of this vaft and compli-
cated {fcheme of Providence feparately, and

there appears nothing very wonderful in
it: Or, if there be any thing that ftrikes
you, 1t is the feeming hardfhip and feve-
rity which Jofeph met with.  Abftractedly
confidered, the tendency of them is to lead
Into unfavourable conclufions againft a

divine Providence in general, or the man-
ner of 1t’s adminftration in particular.

But taken in their connexion (and a con-
nexion there evidently appears betwixt
them)
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them) what a beautiful wbole do they form ?

When the cloud is difpelled, in which the
deficn of Providence wasenveloped to fecure
the accomplifhment of it, how mult we ad-
mire the propricty, of what perhaps our
ignorance pronounced a blunder 7 With
what amazing dignity does the condudk of
God, nowit 15 unfolded,'appear in the whole
of this matter ! Though encircled with
light, yet he is concealed from human view
by impenetrable darknefs. He gocth by,
and we {ce him not: He worketh on the
richt hand and on the left, and we perceive
him not; and maketh our very ignorance
fubfervient to the exccution of his plans,
which our knowledge of them might per-

haps have prompted us to 0ppofe.'

From the plan of Providence, fo far as it
is difcovered to us in this valuable piece
of Fiilory, let us now turn our atten-
tion to the charader of the illuftrious
Jofeph, who makes the principal figure in
it; and how many excellent hints does 1t

afford, that may be eafily improved by the
Preacher,
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Preacher, for the intereft of Religion and
Virtue ?

To do juftice to fuch a charafer by a
proper delineation of it, would require a
moft mafterly hand, a delicate pencil, the

the fineft colours, and the greateft ﬂ{lll in
laying them on.

A delineation of it is not what I aim at,
were I equal to the tafk: My defign does not
lead me {o much as to make the attempt.
All I have in view is no more than to make
a few ftriGures upon it, from the account
we have of it in the hiftory before us.

The facred writers draw chara@ers in a
manner peculiar to themfelves. They tell us
what the good men they celebrate were, only
by lettmg us know what they did. Let us
then attend to this illuftrious Perfonage;; il-
luftrious indeed by birth, but rendered {tll
Ijnore fo by his noble behaviour : Let us,
I fay, attend him through fome of thofe
complicated fcenes through which he paf-

{ed,
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fed, and how can we but admireand learn
from his conduét in each of them ? During
the firft period of his life, we find little re-
markable concerning him, but his {uffer-
ings. The firft time we find him diftin-
guifhed by the noble manner of his beha-
viour, is when the paffion which his m1f’frefs
entertained for him, opened to him, by the

gratification of it, the profpect of a {peedy
elevation to honour and preferment, with-
out the leaft rifque of a difcovery of the
means by which he fhould be raifed to it.
In thefe circumftances how does he, with
a firmnefs of foul, which nothing but Re-
ligion could infpire, and which befpeaks a
ftrength of virtue uncommon in his juve-
nile years, defpife the moft flattering hopes

that could be given him, when they could
only be indulged at the expence of his in-
nocence ? Penetrated with a belief of Deity,
a fenfe of honour and a facred recard to the
dictates of confcience, how does he, with
a refolution that will ever do honour tohis
memory, prefer the favour of his God to

the {miles of a wanton ; and the pleafures
which
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which arife from confcious innocence, to
thofe which are only to be obtained by
criminal indulgence? How can I do this
evily &c. Anappeal this to her confcience,
which in the circumftances of the cafe, car-
ries a remarkable beauty in it, a {harp re-
proof of her impudence, and a {pirited in-
timation of his determined purpole to
withftand every attempt fhe could poffibly
make to corrupt his virtue.

Tramned up in the fchool of adverfity,
and under it’s pﬁinful but wholefome
difcipline improved in virtue, let us now
behold him advanced to the higheft ho-
nours 1n Egypt next to Pharoah, and be-

come the prime Minifter of his court,

Often have we {een thofe who have ftood
firm under the fhocks of adverfity, foft-
ened and corrupted by the pleafures of prof-
perity, elated with pride, unfeeling to the
diftrefles of others, and unmindful of all
but themfelves. But fo much the reverfc
of this was the cafe of Jofeph, that his

Yor, II. F cievation,
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elevation, which ferved to render his con-
du& more confpicuous, ferved alfo to ren-
der it more illuftrious, and to fet it off with

new grace and beauty. In the high rank

in which he is now placed, with what

dignity does he appear as a Prime Minifter?
With what humanity, as a fellow fubject ?

How docs he happily unite the character of

the courtier and the honeft man; and
happy in ferving both at the fame time,

fhew an equally prudent regard to the ho-
nour of his Prince and the interefts of the

fubjedt §.

§ How different the charadter of Jofeph, confidered
as 1 courtier, from the charaCter of a courticr, as drawnby
the mafterly hand of the Baron de Montefquicu. “ Ambi-
““ tion {fays he) joined to idlenefs, and bafenefs to pride;
““ adcfire of obtaining riches without labour, and an aver-

“ fion to truth ; flattery, treafon, perfidy, violation of
*¢ engazements, conternptofcivil duties, fear of theprince’s

¢ virtue, hope from his weaknefs, but above all a per-
¢¢ netual ridicule caft upon virtue, are, I think, the cha-
¢« yalterifticks 'by which moft courtiers, in all azes and
¢ countries, have been conftantly diftinguifhed. ” Spirit
of Laws. V. 1. B.1IL. chap. 5. Sce from this contrafl, to
what dignity Religion can exalt a character, cven that
which perhaps of all others, ftands moft expofed to cors
ruption, from the temptations that are infeparable from at.
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I might alfo obferve that, during his re-
fidence and power at the Egyptian court,
a favourable opportunity offered itfelf of
gratifying his refentment (if he had any)
upon his perfidious and unnatural brethren,
tor their more than barbarous treatment of
him in his younger years : An opportunity
which another, of a {pirit lefs noble and
generous, would have grafped at; butwhich
only {erved to thew the pleafure, which
{uperior to every thing mean, little or bafe,
he took in indulging the overflowing bene-
volence of his heart towards them.

But to pafs over this and feveral other
interefting {cenes of his life, which I might
take notice of from the hiftory we have of
it, let what I have obferved above ferve as
a {pecimen of my defign.

What a varietyand d gnity appear in this
charac&er ? Who can attend to it and not be
charmedwithit; focharmedastobefiredwith

an ambition of imitating it in thofe things,
which fall within their {phere and reacl: ¢

F 2 Muit
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Muft he not be deficient in true tafte, as
well as in real goodnefs, who does not ad-
mire the excellence of hus conduét; and
grofily inattentive, who daes not learn from
it ? Confidered in the view we {uggett,
this piece of hiftory is equally edifying and
entertaining : Can there be any method
thought of, better calculated to gain the
belief, and fix the 4mpreflion of fome of the
moft important truths, than fuch an ac-
count of a feries of events, all of them re-
markable, and as it were, held forth be-
fore our eyes? Let us fuppofe that God
had by any of his prophets, delivered to
us, in the didactic way, all the inftructions
which may be derived from this piece ot
hiftory, and that we had read them over
ever {o attentively, muft we not be confcious
to ourfelves that they would not make the
ame impreflion upon us, as when we arg
taught to read themin real hfe?

In this way of inftrultion, it may be
faid that God has, as it were, given us 2

proof of the neceflity of canfideration in Re-
ligion,
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gion, becaufe though the ferious and attens
tive may read the moft ufeful leures from
this piece of hiftory, to others it will only
ferve to tickle the fancy, like a well-
wrought ftory, and fo be confidered
purely as a piece of entertainment. The
nftructions which 1t fuggefts are not too
deep to be reached by the attentive, and yet
they are not near enough the furface to

dtrike the fuperficial Reader.  But to pro-

ceed.

Were the Preacher to attempt a proof of
the excellence of Religion, from the happy
influence it has upon it’s votaries, in fome
of the moft trying {cenes of life, how could
he do it better, than by pointing out fome
of the many reviving cordials which it
minifired to Noah, under the banters and
reproaches of a degenerate agre, and the an-
ticipated profpect and forebodings of a pe-
rithing world ; to Abraham, inall the dif-
advantages he laboured under from his wan-
dering and unfettled life, and particularly
inthat moftaffelting feene of it, the intended

{acrifice

]
I' 7
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facrifice of his darling, his only fon, Ifaac ;
to fob, when borne down under the preffure
of the moft painful and complicated afflic-
tions ; to Shadrach, &c. under the frowns
of a proud and enraged Prince, and
the threatned deftruction froma fiery fur-
nace or ravenous lions ; to David, under the
variety of diftrefles he paffed through,
from the time he left the peaceful fcenes
of a rural life, and mounted the throne of
Ifrael, till that in which he left it to his
fon ? Were the Preacher to reprefent the
triumphs of Religion over the foft delica-
cies of pleafure, even all thefe that a moft
magnificent court could afford, with what
advantage might he do this, froma delinea-
tion of the condu& of Mofes, the illuftrious
Founder of the State and Religion of Ifrael ?
Can any thing better expofe the folly of
trufting to uncertain riches, or of building
the hopes of happinefs upon a poffeflion of
the good graces and favour of the great,
than the confideration of the fudden fall,
the unexpected difgrace, and miferable end
of Haman? In what point of licht, can

the imconiiftency betwixt an immoderate
1

g
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love of the world and a love of religion, in
onc and the fame perfon, appear morc
ftrongly than when viewed in the condu of
the young man, who came to our Lord, defi-

-h-;

rous of knowing what he thould do to in-
herit eternal Life, but went away {orrowful

when he found that there might be fome
cafes in which he could not at once hold
religion and his pofleflions, and that in
fuch circumftances, it was incumbent upon
him to part with the latter ? How odious
and deteftable does the nature of pride, hy-
pocrify, and uncharitablenefs appear when
the matk is pulled off the oftentatious
Pharifec? Though difguifed, they affume
the appearance, and are dignified with the
name of religious, and thus are fometimes
miftaken for it. What can afford a better
opportunity of fhewing, how oppofite an
intemperate zeal and perfecuting fpirit are
to the genius of the religion of Jefus, than
the {evere rebuke he gave his difciples, for
fo much as propofin ¢ tocall down fire from
heaven upon the Samaritans, for an inftance
of churlith inhofpitality to them and their

[ 4 Mafter?
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Mafter ? To correct a {pirit of cenforioud-
nels and uncharitable judgment, what ex-
ccllent hints are {fugoefted by our Lord, 1n
the ftory of thofe who were deftroyed by
the fall of the tower of Siloam ? Were one
to draw the pi&ure of a2 devout man, what

adinirable {triGures are afforded in the cha-
racter of Cornelius, in that reverence and

veneration for the Deity for which he was
diftinguifhed, and thofe adts of piety and be-
neficence in which they exprefled them-
{elves? How amiable does the charadter
riven of Zacharias and Elizabeth appear,
and who that attentively, confiders the de-
{cription which the facred hiftorian gives
of it, can be at a lofs to illuftrate the na-
ture of that true piety, for which they are
{0 juftly cclchrated ¢ Whatan excellent op-
portunity does the charalter given by our
Lord of Nathanicl afford, of unfolding
that finglenets of heart, and fimplicity of
manners, for which the high encomium
of an Ifraclite indeed, in whom there was no
cuile, was beftowed upon him ! And does 1t
not fuggeft fome of the moft important

hints
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hints for cultivating this amiable difpoli~
tion of heart and conduét of life ? In fine,

for the inftances are numberlefs which I

might mention, what ample fcope 15 afford-
ed for the recommendation of the virtues

of a holy life, in the hiftory we have of
our Saviour's? What a variety of {cenes did

he pafs through, and with what a noble
dignity did he alt m them all? In his life
we find an aflemblage of all thofe graces
and virtues which we are required to culti-
vate and practife, and the acquifition of
which can become either ornamental to
our chara&er, or conducive to our hap-
pinefs. In the perfon of Jefus, the Deity
has made the neareft approach to us our
prefent ftate could bear. Unveiled, he
would ' be an obje& too bright for mortals
to behold. The intellectual eye, as well
as that of the body, can only perform 1t's
proper {unction, when the degrees of light,
which are neceflary for vifion, are propor-
tioned to it’s flrength, Too much, as well
as too little light, renders it incapable of
difcerning, butin a confufed manner, the

objects
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objects before it.  The Deity therefore, to
give us as perfect an idea of his nature, as
ours can at prefent form, has been pleafed
to temper, as it were, the luftre of his per-
feltions, with humanity, in the perfon of
our Lord, and by thus enabling us to con-
template them, has given us a happy op-
portunity of acquiring, by a conftant imi-
tation, a growing likenefs and refemblance
to many of them. In what way, there-
fore, more promifing of fuccefs, can the
Chriftian Divine either teach the know-
ledge, or inculcate the practice of virtue,
than by a frequent illuftration of the feveral
branches of our Lord’s character, which is
as it were held up to view, to attradt atten-
tion and allure imitation ?

I'rom the indu@ion I have made of hife
torical paflages, it iscafy for the attentive
reader to difcern how admirably adapted
they are, by a proper management, to pro-
mote the purpofes of Religion, to which we
took notice they might be applied ; and
therefore, that had our plan of fermo-

nizing
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nizing nothing elfe but this to recommend
it, it deferves the attention of the teachers
of Religion. But befides thefe, there are

many other advantages that naturally re-
{ult from 1t.

As it furnithes the proper materials with
which to enrich a difcourfe, {o 1t affords
the preacher an excellent opportunity of
interefting the hearts of his hearers, by en-

abling him to animate as 1t were cvery
thing he fays, and thus to communicate a

{pirit and energy to it, which it muft have
otherwife wanted.

Upon this plan he paints, not from fan-
cy, but from real life; and what can give
more value, as well as expreffion to ali iis
pictures, than this, that they are copies
which have a reality, nota fiction for their
original ¢

'The prcachcr {hould remember that his
{ole bufinefs is not to inftru& his hearers.

He (hould alfo endeavour to reform them.
For
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For thefe purpofes therefore, he muft not
only addrefs the underftanding, and place
truth, which is the proper objedt of it, in
{fuch a favourable point of view, as that it
may be feen undifguifed, and as it really is,
but he maoft alfo, if he would command

their practice, endeavour to work upon and
intereft their affeCtions. Nor is there in
this any thing unfair, as fome, who are
averfe to this method, would alledge.
Their views of human nature muft be very
imperfect, if not wrong, who can think of
managing 1t in any other way. For though
1t 1s the province of reafon to diret what
is proper to be done, the paflions are the
{prings of action, and mutft fet all in motion,
and I know no method of fermonizing that
may be made more {ubfervient to this valu-
able purpofe, than that which it is the de-

fign of this eflay to recommend.

The judgment of the preacher muft be
cmployed in the felection of proper ma-
terials,and in the due order and arrangement
of them; but tu manage thefc fo as to ftrike

the
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the mind with due force, to keep up the
attention, and intereft the hearts of his hear-
ers, 1s 1n a great meafure, the province of
another power, viz. the imagination: A
power however, which, though it muft be
indulged, muft be alfo check'd, elfe like
a fiery courfer without a curb, it would
be apt to lead into the wildeft excurfions
imaginable. The method propofed is well
calculated to anfwer both thefe ends—To
raife the fancy, where it 1s not altogether
dull and languid; and at the fame time to
reftrain 1t, when from indulgence it 15 1n
danger of becoming licentious.  For as
there 1s no piece of hiftory we would make
the fubject of any moral dilcourfe, but
muft abound with fuch a variety of inci-
dents, as cannot fail to ftrike out fome
new light to the mind that {erioufly confi-
ders it, muft it not alfo, from the connexion
of it’s feveral parts, naturally ferve to call
back the mind from it’s wild flights, when
it would foar into the regions of airy {pe-
culation, and to remind it that no flights

are to be indulged, in which they may loofe

fight
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ficht of their {ubje®; no painting to be al-
lowed, that does not tend to f{et oftf the
whole by anagreeable union, and juft rela-
tion of the feveral parts? In the limning
art, the whole dexterity does not lie in ad-
yufting and laying on the colours. The at-

titude, the proportion, {fymmetry and rela-
tion of the parts, upon which depends the

beauty of the whole, reft in a great mea-
fure, upon the {kill of drawing the con-
tours. Thefe once formed upon the canvas,
and approved by a well cultivated judg-
ment and tafte, the Painter’s bufinefs is,
by properly laying on the colours, to form
the light and thade, and thus to give his
piece expreffion, beauty, perfetion.

Thefe obfervations may be transferred
from the limning to the preaching art, as
in many refpects the analogy is very ftrong
betwixt them. What contours are in the
one, the great lines of a character, or piece
of hiftory, are in the other.  The relation
and connexion of the parts muft be at-
tended to. Scparated from each other,

Of
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or jomned by unatural union, what a thock-
ing appearance muft they make! Properly
fitted and adapted, how beautiful and
comely ! On thefe hints 1t were eafy to en-
large. But enough it 1s hoped has been
faid, to evince the juftnefs of the obferva~
tion which they were adduced to fup-
port.

Another advantage the preacher would
have by a frequent ufe of this method is,
that 1t would furnith him with excellent
opportunities of expofing the deformity of
vice, and lathing it wath juft {everity, with-
out falling under the fufpicion of a parti-

cular application intended againft any of his
hearers, than which nothing could more ef-
fectually contribute to prevent his fuc-
cefs.

In nothing perhaps, 1s more knowledge
of human nature, more prudence and de-
licacy neceflary, than in this part of the
Chriftian Orator’s tatk. A zeal for the ho-
our of religion, and the moft important in-

terefts
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terefts of mankind, will not allow the
friends of either to look on withindifference
at the prevalence of vice.  But how to give
a fuccefsful check to it, isa queftion often
puzzling to the greateft fagacity. Know-
ledge is not more neceliary, than prudence

and a wife management, in the manner of
attempting a reformation. To combat
the prejudices and vices of mankind f{word
in hand, is ever unpromifing of fuccefs,
and he muft be unacquainted with human
nature who will attempt it in this way.
The attack thould be carried on, rather by
fap, than by open affault: The contrary
method would only ferve to irritate, and
provoke the man’s angry paffions againit
his friendly, but in this inftance, indif-
creet monitor, and by making him con-
fider the admonitions given him, as the ef-
fett of paffion, rather than of an honeft zeal
for religion, defeat the defign they were mn-
cnded to {erve.

It may bealledged that this mconveniency
might be prevented, and all the good ends

propofcd
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propofed by the method we recommend,
gained in another way—fuch as by figuring
out the cafe as poffible—or by exprefling
one’s fears, and dropping a fufpicion, that
it does actually exift, without fo much as
hinting any thing that mightfeem to point
at individuals. Such a method as this,
where fcripture examples or chara&ers to
the purpofe cannot be found, is the next

beft, and fhould not be neglected : But as
ouilt 1s generally very fufpicious, it is not
improbable that it would immeduately take
the hint, and confider all as levelled di-
retly againft itfelf: Whereas, by the de-
lineation of a fcripture charaler, fimilar to
that which he would with to reform, the
Preacher has a happy opportunity of ex-
pofing vice, and the danger of a continued
indulgence in it, and by thus engaging
the man to make the application to him-
{elf, to bring about a reformation, with-
out his fo much as fufpecting that he was
difcovered, or in the Preacher’s view.

Vor. II. G Thus
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Thus the Preacher holds up a glafs to
his hearers, in, which they may behold
their own features, and fee what manner
of perfons they arc: He conftitutes them
judgesof their owncharacter, and by the {en-
tence whichin aborrowed character they pafs
upon themfelves, he extorts a decifion from
them, which in any other way, he could not

have procured, on account of the partiality
of felf-love.

In this manner it was that Nathan alted,
when, by commiflion from God, he went
to reprove David King of Ifrael, for the
heinous fins of adultery and murder, of
which he had been guiltyin the cafe of
Bathfheba and Uriah. Who but muft ad-
mire the addrefs with which the Prophet
carried on his defign ?—It was equal to 1t’s
fuccefs. There was fcarce any other, all
circumftances confidered, by which he
could, unfufpected, have had accefs to the
heart of this royal offender. The eleva-
tion to which he was raifed, and the power
of which he was poffeffed, would have made
the want of prudence in conveying the re-

Aroof,
)
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proof, equally dangerou$ to the monitor,
as 1t would have been indelicate to the
Prince.

~ In the mood David then was—opofiefled
of the object of his wifhes, by the removal

of Uriah, and Bathfheba’s becoming the
partner of his bed, he would have taken
it highly amifs that any of his {ubjetts,
even thofe who were clothed with the moft
facred chara&er, fhould dare to difturb
him in the midit of his pleafure and joility.
The P‘robhet, therefore, like one well ac-
quainted with human nature, avoids what-
ever could make him refufe an attentive and
candid hearing, by making him dread the
intention of a particular application. And
when, by a fimilar cafe which he had figured
out, and which the King believed to be real,
he had led hin into a2 fair and unbiaffed
decifion, he then boldly tells him, ¢ Thou
“ art the Man”. .And then, though not be-
fore, he might boldly teil him f{o, becaufe
then he had the King upon his fide againft
the offender; David againft himfelf,

G 2 k
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It is truc it may be faid, this manner of
reproof feems to have failed in the very
inftance particularized, and therefore the
Prophet is obliged to make the application
to the King, fince he would not to him{elf.
True—But this fays nothing againft the
propriety of this manner, but againit the
infenfibility of David’s heart at this time,
not yet recovered from that ftupor (if I
may fo call 1t) with refpcét to Religion,
mto which he was thrown by the Ine-
briating draughts of criminal pleafure 1n
which he had indulged. Ina cafe fucn as
his, where the mind feems to labour under
2 temporary numbednefs, terms more plain,
like a ftimulating medicine, muft be ufed
to recover it’s fenfibility. But itis to be
hoped, that the inftances which make this
manner ncceflary, are not' fo frequent as
fome ‘people’s fears would reprefent then.

Where the mind is not become callous,
and any degrees of tendernefs yet remam,
the man who is addicted to any particular
vice, when he hcars the nature of 1t ex-

F

pofed
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pofed 1n a promifcuous afiembly, is quick
enough to difcern the deformity of his own
character, which perhaps never fhocked
him before, till he was thus taught to
view it 1 the perfon of another; and
happy at the fame time, in the hopes that
he has yet pafled undifcovered, and that
there is no particular application intended
againft him, he blufhes in fecret, he be-
comes his own accufer, he reproaches
himfelf for his fault, and inftantly fets

about a reformation and amendment, which
15 all the Preacher drives at.

Thefe are not yet all the advantages the
Preacher may derive from this plan, It
would, 1f more followed, ferve gradually to
wean him from that violent attachment
to {yftem, which, from the courfe of his

carly ftudies, and the general run of books
hitherto written upon Religion, he is apt

to contract, than which there are perhaps
few things that have carried after them
worfe confequences to Religion. Not but
it might be ufeful, highly ufeful, for the

G 3 young
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young divine, to be fo far acquainted with
fyflems, as to be able to form to himfeli
fome regular, conneted, and confiftent

fcheme of religious truths. The fault lics
not here, but in that paffion he 1s apt to
contra® for f{yftems, if he 1s not careful
carly to check it. ¢ The bad con{equen-
“ ces of fuch fyftems (i. e, of forming the
articles of religious belief into {yftems of
metaphyfical {ubtility) have been, fays
an ingenious author, ¢ various. By at-
‘“ tempting to eftablifh too much, they
« have hurt the foundation of the moit in-
““ terefting principles of religion. Moft
¢ men are bred up in a belief of the pe-
¢ culiar and diftinguithing opinions of
¢ one religious fc& or other. They are
¢ taught that thefe are equally founded on
“¢ divine authority, or the cleareft deduc-
 tions of reafon. By which means all
¢ their Religion hangs fo much together,
‘“ that one part cannot be fhaken with-
‘“ out endangering the whole. But where-
““ ever any freedom of enquiry 1s allowed,

“ the {olly of fome of thefe opinions,
‘¢ and
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and the uncertain foundations of others,
cannot be concealed ; and when this
comes to be the cafe, a general diftruft
of the whole commonly fucceeds, with
that lukewarmnefs in Religion, which
is it’s neceflary confequence. Another
bad effe® of this {peculative Theology
has been to withdraw pcople’s attention
from it’s prattical duties. We ufually
find that thofe, who are moft diftin-
guifhed by their exceflive zeal foropinions
in Religion, fhew great moderation and

- coolnefs as to it's precepts. But the

worft effects of fpeculative and contro-.
verfial Theology, are thofe which it pro-
duces on the temper and affechions.
When the mind is kept conftantly em-
barafled in a perplexed and thorny path,
where it can find no fteady light to thew
the way, nor foundation toreft on; the
temper lofes it’s native cheerfulnefs, and
contracts a gloom and {cventy, partly
from the chagrin of difappointment, and
partly from the focial and kind affections
being extinguifhed for want oi exerciie.

G4 ““ In
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In general, it would appear that Religion,
confidered as a fcience, in the manner
it has been ufually conducted, is but
little beneficial to mankind, netther
tending to enlarge the underftanding,
{weeten the temper, or mend the heart.
At the fame time the labours of inge-
nious men, in explaining obicure and
difficult paffages of facred writ, have
been highly ufeful and neceflary. And
as it is natural for men to carry their
{peculations on a fubject, that fo nearly
concerns their prefent and cternal hap-
pinefs, farther than reafon extends, or
than is clearly and expreflly revealed,
thefe can be followed by no bad conic-
quences, if theyare carried on with that
modefty and reverence which the fubject
requires. They only become perni-
cious when they arc formed into fyftems,
to which the fame credit and fubmiffion
is required as to holy writ itfelf §.”

§ Dr. Gregory’s Comparative View, &c. Sect. V.

Befides
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Befides the inconveniencies juft now
mentioned, allow me to obferve that {yftems
have given rife to metaphyfical diftinction,
and technical terms, many of which ferve
only to perplex the fubject, and conceal the
ignorance of thofe who would attempt to
explain it, This 1s the veil behind which
the ignorance of many feeks to fculk and
hide itfelf : And he who would attempt
to draw it afide, or remove it altogether,

may be aflured that the fticklers for {yftem

will raife the cry of herefy againft him,
as the ignorant and fuperftitious among the
Athenians did againft the great Socrates,
when in place of introducing any dangerous
notions into their Theology, he only en-
deavoured to corre@t thofe which they had
early imbibed, and which were truly fo.
The croud, from the veneration they have
for their leaders, join in the cry, and
raife it ftill louder againft the bold 1nno-
yatior,

Their
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Their condué in this refpedt, as it is lefs
criminal, {o itis not fo much to be won-
dered at, as that of thofe who encourage
them in it. Long accuftomed to have all
their relicious inftrutions conveyed to

them in a certain vehicle, they come at laft
not only to be fond of 1t, but to imagine

that every other muft be improper.—T hey
contrat a liking for certain phrafes,.—
Thefe betome venerable and facred by long
ufe, and claim a preference to others from
a prefcription io their favour. And yet,
as all language is 1n 2 continual fluGtuation,
they come at laft, to convey 1deas quite
different from the original intention of
them, and fo to promote ignorance 1n place
of knowledge. Thefe phrafes might, when
firft introduced, have been abundantly in-
telligible, butin procefs of time, by the
feveral variations which language undergees,
become utterly obfcure.  Take a plain
proof cof this, — Call upon thefe who
are continually chiming them over, and
ringing tnem in the ears of all around
them, to explain their meaning, 2nd you

vill
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will not find one in a thoufand who can do
it: And nowonder indeed, becaufe they have
no determinate ideas affixed to them, and
yet the paffion for {y{tem hands them down,
and makes the man, from the frequent ute
of them imaginc he underftands them fuily.
This is a {pecies of deceit which man-
kinl are very apt to pratife upon them-
felves. They can talk fluently upon Reli-
gion in a certain fané&ified ftile, and there-
fore flatter themfelves theyare adepts ip
the knowledge of it—They are unwilling
to he at the trouble of a laboured mnqury.
— Thisindulges their floth, and at the {fame
time fooths their pride—Glad to imagine
themfelves more knowing than they really
~are, no wonder they fhould be averfe from
the deteétion of a deceit, which all at once
humbles their pride and fets them upon the
acquifition of knowledge 1n a more labo-
rious courfe. A proof of thefe obfervations
we have in that /Jeca/ divinity (1f I may {o

call it) which we often meet with. Talk
to the people in a fet of phrales they have
been long accuftomed to hear, from thofe

they
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they were carly taught {o Vencra‘te, and
they are pleafed—I with I could fay, always
edified Iikewife. But preach the fame
truth to them in other language, they can
find no relith 1in 1it; and can {carcely
believe it to be the fame, becaufe ex-
hibited in a different drefs. And what 1s
the confequence of fuch conceit? Why,
very often, a rooted averfion to the young
Preacher, who has not learned, or does not
chufe to {peak their language—all the op-
pofition in their power to his fettlement,
and fometimes all the difturbance they can
give, after 1t. '

Thefe, and many more inconveniences
which I might take notice of, are the ge-
nuine confequences of a violent attachment
to {yltem, and are of a nature fo ferious
and impoitant that they deferve attention,
They might, in a great meafure, be pre-
vented by a more liberal manner of in-
ftruction, particularly by a more frequent
Mluftration of feripture-hiflory and cha-
radters.

It
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It is obfervable that the {criptures deal

very little in definitions of the particular
doctrines of Religion. They confider them
as fo many f{eparate principles of attion,
and therefore refer us to their influence
upon life, 1. €. to their cfiedks, as the beft
way of becoming acquainted with their
nature and the manner of their operation,
and fo hint to us, that the beit method of
conveying the knowledge of them to others,
is by an illuftration of that hiftory in
which they are tranfmitted to us. Thus
for example, ¢id we, in explaining the na-
ture and influence of faith, refer to the life
of Abraham, who in {o eminent a man-
ner 2a&ed under the direction of 1f, would
it not give us an opportunity of illuftrating
both, with a fatistadtion far greater than
could pofiibly be given by all the learned
diftinétions, cramp terms, and obfcure de-
finitions of the {chools?

I might illuftrate this obfervation with
refped to the other doftrines of Religion,
by tracing in the fame manner their in-

fluence
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fluence upon the lives of it’s votaries, but
this may fuflice, and at the famc timc
thew, that did this method more generally
prevail, the other would gradually wear
out, and all the unhappy cftelts confe-
fequent upon the indulgence of it, would
of courfe ceafe.

Neither needs the {yftematic Preacher to
be afraid of lofing his popularity, by adopt-
ino the method we recommend. Hc may
cqually maintain it by the one as by the
other ; nay with due pains, he may
orcatly increafe it, and increafe 1t too
without any juft ground of cenfure on that
account. A popular Preacher 1s with

many a charalter of contempt. How
comes it to be fo? One fhould think it
would convey a quite different idea.—Why
docs it not ? The reafon 1s, becaufe 1t
leads one to conclude that his manneris
accommodated to the tafte of the populace,
or formed upon the {tift and pedantic rules
of the {chools. And had there not been

too frequent reafon given for the reflection,
it
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it could not have {o much prevailed.
Popular every Preacher fhould ftudy to be,
who would with to be {uccefsful—But the
mean popularity that 1s to be acquired by
pleafing without edifying, as an honeft man
he ought to be afhamed of courting ; and
as 2 man of ambition, why fhould he in
this way court popularity, when it may be
attained in another, far from criminal,
and more refpectable? No doubt the
people who have been long accuftomed to
the f{yftematic manner, will not all at

once, be reconciled to the other—But the
violence of their attachment to 1t indi-

cates, that it is more than time to wean them
from it. And it another method can be
{fubftituted in the place of it, by which
they, as well as thofe of a better tafte, may
be pleafed and edificd (and I humbly think
this is abundantly practicable, as there is
nothing incompatible in the character of a
good and popular Preacher) fuch me-

thod muft be owned by every impartial
perfon to deferve the preference. After
frequently revolving the fubject in my cwn

_mind,
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mind, and converfing with others who may
be fuppofcd to have turned their attention

moft to it, I can think of no method more
promifing of fuccels for refining the tafte,
and enlarging the views of the Preacher,
and at the fame time for promoting the
entertainment and inftruéion of the hea-
rers, than that under confideration.

This brinzs to my view another advan-

tage (and it 1s none of the leaft) which the
Preacher may derive from the profecution
of the plan pmpofcd; and that i1s, an im-
provement in a branch of knowledge but
little ftudied, and yet indifpenfibly neccflary
to his fuccefs, I mean the knowledge of

human nature.

2 In this branch of knowledgeit tends to
improve him by leading him to view hu-

man nature in fuch a variety of lights, by
difcovering to him the manner in which 1t
has acted in certain circumftances, and the
good or bad confequences of fuch a condudt.

And may not every onc{ee how this improve-
ment
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ment does not terminate in the Preacher
himfelf, but extends it’s happy influence
to others, by enabling him to point out to
them that courfe of life which they ought
to follow, and to enforce his inftructions by

the ftrongeft motives, from a difplay of
what would be the probable confequences

of an attention to, or difregard of them:.

The Preacher is not {olely the gainer by
this method of fermonizing—It carrics
along with it many advantages to the
hearers alfo: And as their improvement 1s
what ought to be aimed at in all public
JeCures upon Religion, in this muft confift
a great part of it's excellence.

One particular advantage of difcourfes
" formed upon this plan s, that they are
calculated to ftrike the mind more forcibly,
and thereby to fecure the attention, better
than any other way that has yet been
adopted.

Vour. II. H Such
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Such 15 the confhitution of the human
mind, that it is mcapable of attending long
to things in their own nature {piritual and
mvifible; much lefs to a jejune, fhift argu-
mentationconcerning them. The mind wea-
ries—the attention 1s loft, and our thoughts
begin to wander and ramble. He there-
fore who would attempt by dry difputa-
tion, or unafleting narrative, to intereft
the heart, and by the influence of it’s ten-
dereft, which are it’s fineflt feelings, to
reform the life, 1s not more a flranger to
the nature of chriftianity, than he is to the
nature of man,

Qur ﬂro'ngcf’c impreflions are from fen-
ible objells.  Hence therefore, among
other reafons, it was, that an emblemati-
cal or fymbolical fervice of Religion ob-
tamed in the early ages of the world. In
thofe early times, mankind had received
but lttle improvement from fcience:
Their fituation did not allow them to be-
ftow much time upon the fludy of it:
Their feelings muft, of courfe,.have been

lefs
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{efs tender and delicate, and therefore God
was pleafed, as it were, to manifeft him-
{16 to their fenfes, and i this manner to
et their minds, fince their circumfitances
would fcarce admit of doing it in any other.
This will in a great meafure account for the
natureofthe Mofaicinflitution of Rel:gion—
It was not arbitrary—1It was, of all others,
the befl fuited to the rude {tate of the world,
and the genius of the people of Iiracl, at
that time. It is true, a great part of it’s
ritual might alfo be intended to lead for-
ward the vicws of that people to the Chnf-
tian difpenfation, which was fo long of
opening for no other reafon, but becaufe
the world was not {ooner prepared for re-
ceiving 1t. When it takes place, the grofs
(ervices of the former difperfation ceale,
the reafons no longer remaining which
fieft introduced them, But though the
difpenfation of the gofpel 15 2 moft refined
and {puritual one, ftill a {ew rites of a fen-
fible nature are continued under it. Thele
feem intended as an  intimation, if not

of the neceffity, yet of the importance of
H 2 fome
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fome fuch, inour prefent embodied ftate, and
1 hint to us, that to inculcate abftra&t and
divine truths with advantage, 1t may be
highly ufeful to clothe them, as 1t were,
with matter, and thus, 1n a nianaer, ren-
der them vifible. Now what excellent ad-
vantages does the propofed method of n-
{truction afford the Preacher for this pur-
pofe? Docs 1t not enable him to draw his
picture of virtue from real life, and to ex-

hibit it with fuch grace and dignity, as
can {carce fail to win upon the hearts of
all who are not obftinately prejudiced againit
her, or infenfible of her charms? Does 1t
not likewife enable him to paint vice with
fuch haggard looks, fuch deformed appear-
ance, and followed by {o diimal a train, as

are enough to fright all from her, or at

leaft, to put them upon their guard aganft
the dangerous addrefles of her Syren tongue?
Its aptitude to ferve the interefts of Reli-
gion 1n this way, 1s too apparent to need a

proof:

While
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While T mnfift on the aqvantage of this
plan of nftruction, from the tendency 1t
has to fecure the attention of the hearers,

I cannot omit taking notice of a circum-
ftance, though it be purcly adventitious,
which 1s greatly in its favour, and that is—
the rarenefs of it. Human nature is fo
framed as to be fond of novelty—The
moft agreeable objets ceafe to pleaft, from
the conftant view of that famenefs in them
which we are accuftomed to behold.  Upon
this principle, how fond does almoft every
audience feem of a variety of Preachers ?
They may upon the whole, be well
enough pleafed with him who labours in
word and doctrine among them, but it re-
quires great art and addrefs to keep up that
fondnefs that will fecure a punétual attend-
ance upon, and a clofe attention to the
inftructions offered by him; and yet both
are neceliary to reader his fervices emi-
nently ufeful.

Attentive therefore, to this (if you
pleale {o to cail it) foible of human nature,
I3 ought
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ought not every minifter, by all fair means,
co avail himfelf of it, and by diverfifying
his manner, and thus gratifying the tafte
of his hearers for novelty, to promote their
inftruction !

The Preacher 1s indeed reftriCted as to
the repaft he is to lay betore them. Fancy
muft not be allowed to roam 1n que& of
new dainties. What God has provided,
‘hat he muft ferve up.  And though
this there be fuch an abundance, as muft
remove every pretence for a foreign {upply.
yet leit the entertainment, by being always
prepared and {erved up 1n the fame man-
ner, fhould cxcite difguft, would it not be
proper to give a different garnifh to 1t,
when by fuch innocent art, the tafte 1s
like to be better pleafed, and the relith for
things {piritaal and divine increafcd and

heightened ?

Religlous infruction offered in this man-
ner to the mind, will not only command
its attention, but make a deep and lafting

impreflion



[ 103 ]
impreffion upcen 1t, and fo render the know-
ledge thus acquired propoitionably ufeful.

The moft mmportant inftructions con-
veyed to the mind, in the way of unaf-
feCting narrative, or metaphyfical argu-
mentation, may afford {fome pleafure 1n
the mean time, while the advantage of them
is before the mind; but when this 1s re-
moved by the prefence of {ome new objects,
and kept out of view by a continued fuc-
ceflion of them, the traces made by them,
which were at firflt but flicht, arc entirely
worn out and effaced. Whercas the ar-
cumftances which attend thofe inftructions
that are offered from hiftorical fa&s, are
like colour, attitude and fhape in pictures—
like remarkable objects 1n a landfcapa—
they ferve to diftinguifh the fubjcct with
which they are-conneéted, 1n {uch various
points of view, that thould they be forgot
in one, they may be remembered :n fome
other. And thus the mmd, by the power
it has of aflociating 1ts ideas, 15 with great
facility, or at leaft, without much trou-

H 4 ble,
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ble, enabled to bring back to 1ts remems-
brance, what muft have otherwife efcaped

1t.

As a happy confequence of all the for-
mer advantages, this method of inftruction
would be producive of another of the
greateft importance ; fo great, that all the
reft derive their fubferviency to this.—It
would be admirably fitted to have the moft
powerful and happy influence upon prac-
tice, and that not only by the rich variety of
facts with which it would ftore the mind,
but alfo by the cafe with which the mind
would be hereby enabled to apply them to
the moft ufeful purpofes in life. By ob-
{erving the corre(pondence betwixt our own
{itnation and that of others, and attending
to the part they aded, and the conic-
quences of 1t, we may not only learn, but
arc ftrongly induced, to act with propri- -
cty. If the charalter exhibited to our
vicw be a,good one, it affords a very power-
ful motive to the 1mitation of it, not only 1n
the demonfiration that is hereby given us
of the pra&icability of what is required, but

| alfo
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o1fo in the attrattive virtue it carries along:
with it:—A virtue, by which it fteals upon
our affeCtions, infinuates itfelf nto our
very fouls and, by imperceptible degrees,
Mimilates us to itfelf.  Neither is the exhi-
hition of bad characters without its great
afe in life.~It will, 1 a manner 1ncompa-
rably more ftrong than any general dif-

courfe upon vice, expofe the deformity of
it, and the dangers to which it lays 1t’s vo-

taries open, and thus in the fall of others,
teach us our own frailty, and from their
ruin, how to prevent our own. Thus
they will ferve to us, 1n our paffage through
life, as beacons to thofe who fail in a dan-
gerous fea, a faithful warning of the ha-
-ard to which we are expofed—An Inti-
mation that our only fafety lies i keeping
.t a diftance from thefe rocks upon which
they are ereCted, and upon which others
were unhappy enough to have perifhed.

But befides the advantages I have taken.
notice of, which are all of a particular,

there are fome which are of a general
nature.
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nature. Of this laft kind, the following is
none of the leaft confiderable, that from an
attention to Scripture Hiftory and cha-
racters, we are enabled to bring a vindi-
cation of Religion and it’s votaries ; of the
one againft the charge of unrcafonablenefs ;
and of the other, againft the imputation of
a fond credulity or wild enthufiafm, by
fhewing that the practice of virtue is per-
feltly confiftent with the nature of man,
and cannot be neglected without offering a
kind of violence to it, Let us examine

and then judge.

To carry back our enquiry as far as the
time of Noah: What was it that made
him undertake the building of an ark for
the prefervation of himfelf and his family,
amidft the wreck of nature? What made
him perfevere in the attempt, amidft all the
ridicule and difcouragements he met with
from that corrupt and licentious age in
which he lived ? Was it not his faith, or
confidence in the divine intimations which
had been made to him that this was the

only
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only method by which he could efcape
being (weeped off, with the rcit of man-
kind, by the overflowing deluge! In what
manner fhall we account for the conduct
of Abraham, in leaving his native country
to go 1n queft of a (ettlement in a ftrange,
foreign and diftant one, and in fubmitting
to all the inconveniences he was expofed
to, during his anfettled fituation there?
How fhall we account for all this, 1 con-
fiftency with that good fenfe for which he
appears to have been a1l along diftinguithed?
In what way, but by refolving it 1nto 2
facred regard to the divine authority which
required 1t, an unfhaken confidence mn 2
fuperintending Providence, and a juft fenfe
of the obligations he was under to ac-
quiefce in the appointments of it ? MNay,
what could have promptcd Lim to fet about
the facrifice of hisonly fon [{anc? Was he
a ftranger to the bowels of a parent ? Was
he indifferent about the duration of his
family, or the - terelts of the Church of
God, which were conne@ed with it ? Net-

ther was the cale. e received his fon
at
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at a pertod both of his own life and of
Sarah’s altogether unexpeted, to be the
foundation of his numerous family and the
Church of God. He was accordingly the
hope of both, and the darling of his fa-
ther’s foul. Thus dear.to him, what
principle could be fuppofed to operate more
ftrongly in his breaft than affe®ion, if
poflible itill ftronger than parental, from
the circumfitances of the cafe? Difficult
as it 1s to conceive another more powerful
yet another there was—and what elfe could
this be, but an inviolable regard to the au-
thority, and an unfhaken faith in the pro-
mife and power of God ? *

What was it that made Mofes, educated

in the court, and as heir apparent to the
throne of Egypt, to alt the part he did ?

What could move him, notonly to give up
all his great hopes and fine profpedts, but
alfe to draw upon himfelf the refentment
of one of the moft powerful potentates

* Heb., xi 19.

then
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then upon earth? Will humour and ca-
price account for his conduct? No—Inevery
other refpect fo fenfible, we cannot {o much
as fufpect him of this. He was animated
in the whole of his condud, as an apoftle
informs us, by a conftant reipe to the re~
compence of reward, and a view of him
who 15 invilible to our bedily fenfes.
What feem to have been the principles
upon which Jofeph formed his life, in the
various {cenes through which he paffed?
Take one of thefe as a {pecimen of the
difficult part he had to act in the reft.
Confider the attack that was made upon
his virtue by the repeated f{ollicitations of
a wanton woman, from whoie favour he
had every thing to hope, from whofe re-
{entment he had cvery thing to dread. How
was he able to refift her charms, her {ollici
tations, her promifes, her threats, the ftimu-
lusof paffion, the temptations of prefent plc:i-
fure, and the hopes of future grandeur? Take
the anfwer to this queflion, in that he gave
to her fhamelefs importunity. ¢ How can I
dothisgreat wickednefsand finagainft God.”

A
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A convidtion of the divine omnifciehics, 4
(enfe of honour, and his obligations of fide-~
lity to his mafter, as well as to his God, were
the principles which animated him to a
condu&, which points him out to fuc-
ceeding ages as the deferved object of

their higheft veneration for thefe virtues.
I might carty down this enquiry through
many {uccefiive pcriods of the Church of
God, but what has been noticed above 13

a {ufficient fpecimcn of my defign. Now
what 1s 1t we are 1ed to conclude from all
this? Is it not that thefe and fuch hike

principles as fcem to have influenced the
condu& of thofe illuftrious worthies, were
as fo many laws to them, by which their
moral condut was governed ! [n the ma-
terial world around us, we find there are

what we commonly call Laws of Nature, ||
| 01

i The laws which obtain in God’s government of the
Moral World, might with jult propricty be called Laws
of Natare, as well as thefe which prevail in what 1s com-
monly called The Natural World, becaufe equally the
Yaws of that God, who is the governor of univerfal

nature, However, as the phrafe, in the common ac-
| ceptation



[ 111 ]

or certain general laws, which are uni-
formly obferved in what regards the fub-
filtence, operations and harmony of 1t’s
feveral parts: And by an attentive obfer-
vation of the phenomena, or effe¢ts which
fall under our notice, we are enabled to

deduce the nature of their caufes, and the
general laws by which they acted. And can
we behold all the reft of the creation un-
der certain laws, adapted to their refpeltive
natures, and imagine the moral world is
fubje® to none? There are many reafons
which would make this {fuppofition abfurd.
I cannot therefore help thinking that an
order, fomething analogous to what is found
in the natural, obtains alfo in the moral
world ; and {rom what has been advan-

ced in the preceding pages, it is humbly
prefumed it may be traced.

But it may be afked, what are thofe laws
by which the motions of ihe moral world

ceptation of it, is underftood to refer to thofe laws by
which the material part of the creation is governed, we
{hall confider it in this fenfe too, as often as we have oc-
cafion to ufe it in this Iffay,

{hould
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fhould be governed ! They are thofe truths,
whether perceived by the light of nature,
or difcovered by Revelation, which may
be called, The Principles of Natural and
Revealed Religion. Thefe may be juitly
called Laws to the Moral World, from
that force of evidence they carry along
with them to fupport their authenticity,
and that juft authority with which they
demand an attentive regard.

In the Science of Natural Philofophy,
we have recourfe to experiments, and by
thefe examine the various ph®nomena
which fall under our obfervation. Pro-
ceeding thus, in the analytic method, we
fhall be enabled, not only to trace the
connexion betwixt the moral conduét of
mankind, and certain principles as the
caufes of it, but alfo to find out what thefe
principles are. For when we find many
in different ages and countrics of the
world, of the greateft variety of tempers,
and educated upon very ditterent plans,
yet in fimilar circumftances, agrecing in

the
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the great lines of their condudt, may we
not from thence fafely conclude (it is more
than an hvpothells) not only that {ome-
thing much the fame, call it Priciple,
Law, or what you will, has animated
them, but alfo that this is a general law,
to which it was the will of the author of
nature they fhould give obedience ?

I know fome will be apt to call that
folly, which we have called wifdom, in
the condudt of thofe illuftrious perfonages
we have lately fpoken of; and to elude
the force of our conclufion, will afcribe
the part they have afted to the influence
of {uperftitionoperating upon their minds—
upon their hopes or fears. One may give
things what names he will, but 1t {hould
be remembered that names do not alter
their nature, and aflertions are not to be
admitted {or proofs. Nay, m the prefent
cale, it were no dificult matter to bring
a proof of the very contrary of what 1s al-

ledged.

Vor. II. I It
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It is acknowledged that hope and fear
are principles implanted in our nature:
And are there no objelts corre{ponding to
thefe ¢ Or if there be, do they not deferve
to have a regard paid to them, proportioned
to their importance? If this be allowed,
what can be better calculated to work
upon them, than a convi&tion of the om-
nifcience, rectitude, wifdom, power, and
other attributes of God ; the profpects of a
world at prefent invifible to fenfe; and a
diftribution of rewards and punifhments
there, proportioned to our condu¢t and be-
haviour here? Is it either fuperftition or
enthufiafm to regard thefe ? Who that be-
lieves the reality of them can do otherwife ?
How does Jofeph acknowledge the force of
them in that nervous and pathetic expoftu-
lation? How can I do this great wickednefs

aud fin againft God.

Not that we are to imagine that Jofeph
was under an abfolute, or any other ne-
ceflity to have acted the part he did, than
that which fhould have determined every
reafonable man, viz. That it was-his ra-

| tional
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t:onal choice, from a full convi®ion of the
propricty of fuch condu&, in preference
to any other poffible in fuch circumflances:
And that he could not have a&ed other-
wife, without doing what he muft himfelf
condemn, 1. e. acting unlike a rational
creature, and offering a kind of violence to
the dictates of rcafon and religion ? And
traced to 1t’s fource, what elfe is this but
acting 1n contradiction to the principles of
our naturc? Upon this fuppolition it is
that the Apoftle John fays, that he who
1s born of Cod canner§ commit fin, 1. e.
he cannot do 1t, without the moit fevere
reproaches again{t himfelf, from a con-
{cioufnefs that he ought to have done
otherwifz, and that by committing fin, he
docs what 1s moft unreafonable.

It 15 very common for many to deny
in one cafe, what without fceing the con-
tradi&tion or abfurdity they admit in ano-

ther fimilar to it. So it happens here.
Many are unwilling to admit the force of

§ 1 Jo. iii. g.
I2 the
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the principles we have mentioned above,
becaufe theyare fenfible that the very ad-

miffion of them carrics 1n it a condemna-
tion of their own condudt, in difregarding
them. Thus they act with refpet to Re-
ligion: And yet, upon the acknowledged
obligation of principles, do they not a&
every day, in all the other tranfations of
life ? Upon what foundation is the whole
{cience of politicks raifed ? Upon what, but
an acknowledged connexion betwixt cer-
tain principles and a praftice correfponding
to them ? Upon this alfo are formed all
the ftratagems and manceuvres pradifed
in the military art.  To illuftrate thefe ob-
fervations a little : Suppofe 2 man of {o-
lid judgment, profound fagacity, and decp
penctration, well acquainted with another
and his principles ; would he not form amore
than probable conjecture of the part which
that other would act, in any given circum-
ftances, trom the knowledge of his princi-
ples. Butwhyfrom this? Why! Becaufc he
confiders him as a reafonable creature,
whofe condu® muflt be determined by
fome motives; and he concludes there are

none
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none fo likely to have an influence upon
him, as thofe principles which he has
adopted, from a conviction of their juftnefs,
and their propricty as a rule of a&ion,
in all cafes where there 1s {cope for the ex-
ercife of them.

It is true one may miftake with re{pe@
to the condu& of another in certain cir-
cumitances, but if he do, it 1s either be-
caufe he does not fully know him, or he
is, for the time, under fome foreign in-
fluence, fome uncommon bias which either
hinders his principles from acting, or turns
the diretion of them into an unnatural
channel. In {uch a cafe there can be no
certainty what part a man will a&, and
therefore we fay, be is aman of no principles,
or at leaft of none that are perimanent and

{teady.

In fome cafes an exception from the

common couric muft be admitted in the
pnatural as well as in the moral world.
For though nothing can be more regular

I3 and
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and uniform than the laws of nature, and
the manner of their operation, yet if
thefe arc any how obftructed, or if the
direGion of their force be altered, cither
the eftc@ will not take place at all, or
it will be different from what was looked
for. But as fuch fufpenfion or inverfion
of any law of nature, 1s no argument a-
gainft the exiftence or force of 1t, {o ncither
is the feemingly inconfiftent varicty, or
difcrepancy that is fometimes to be fcen in

the condu@ of man, any argument againft
our general pofition.  All it amounts to 1s
no more than this; thatcvery principle
of Religion muft be allowed it's courle, 1. e,
meet with no obftrution, in order to pro-
duce it's proper effect.

Nay, properly examined, this very va-
riety and fceming inconfiftency in the con-
duct of fome, which is thought to be an
objettion againft our pofition, will be

found to be a proof of the juftnefs of it.

Do
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Do you fee any of the votaries of Religion,
whofc avowed principles and condudt ftand
in {ad oppofition to one another ? And do
you infer from thence, that the one 1s
not of force or authority fufhicient to in-
fluence the other ? Your conclufion is un-
juft.  Such oppofition of condutt to prin-
ciple may juftify a conclufion againft their
fincerity, or azainft the weaknefs, though
not of the principles them{cives, of their
faith in them; or their Inattcntion to

them in the time of action; but it can do 1o
more. Their condu® is a plan proof
what thofe principles are, waich bear {way
in their minds for the time, and of confe-
quence a proof, that did the principies of
Religion take faft hold of their minds, and
were they {till prefent to them, they would
operate in the fame way, and never fail to
produce their genuine etfels.

Would you know the fentiments of our
Lord and his Apoftles on this {ubjelt?
You may learn them from the firefs they

every where lay upon Faith. By this
Ig (without
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(without troubling myfelf or the reader,
with the diftin&tions of f{yftematic or po-
lemic divines) I here underftand a firm,
rational and well-grounded belief of the
great articles of our Holy Religion.  This
15, as it were, the fundamental article of
the whole Chriftian fyftem, and that (I
know not what to call it) which gives
a force and ftrength to all the princi-
ples of it, or rather, by removing every
obftruttion, fets them at full liberty to
alt in their natural courfe and without
controul. Hence it 1s that our Lord and

his Apoftles, are at fuch pains to bring
mankind to believe the great and leading

Articles of Rcligion, or the teftimony of
God concerning them.  ‘They well knew
that if they did but once believe them, the
force of thefe principles would be morally
irrefiftible, and thus the Gofpel would be-
comce the power of God to ther Salvation.
Butwhytothemonlywhobelieve? Can there
be any merit in their Faith abftrad&tly con-
fidered, which can entitle them to {alvation ?

~ or 15-this condition upen which it is to be

beftowed
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beltowed merely arbitrary ! No, neither s

the cafe. Faith 1s required from very difte-
rent views., Becaule the author of our na-
ture, well acquainted with the conftitution
of it, knew that if 1t did fubfit n 1t’s
full vigor and force, it would be a com-
manding principle 1n the life, and power-
fully influence to the pradtice of thofe fe-
veral virtues, which are neceffary either to
promote the improvement of our nature, or
quality us for the enjoyment of that hap-
pinefs for which we are formed. And ac-
cordingly, to the happy influence of this

principle the Chriftian’s vitory over the
world is afcribed §.

Attend to it, and you will find that faith
is never {fpoken of in {cripture as 2 {pe-
culative principle. It 1s all along repre-
{ented as that principle which a&uates all
the motions and operations of the Chriftian
Jifc, and is as 1t were, the very foul of 1t.
It is true, a faith in the principles of Re-
Jigion is not always produdtive of that

Jo. v. 4.
& full



[ 122 ]

full effe®, which we fay might be ex-
pected fromit. But any defe@ in this re-
{pet may be eafily accounted for, from the
weaknefs of our belief. For in the na-
tural, as well as in the moral world,
hewever powerful and efficacious the caufe
itfelf may be, if there is any thing which
hinders it from a&ting with full vigor, this
muft neceflarily be difcerned in the effeé.
And what is an additional proof of the
juftnefs of this account is, that wherever
this principle feems to have prevailed tn it’s
full force, nothing in the Chriftian life
has been found too difficult for it—It has
triumphed over all oppofition with eafe.

I know that to this do@rine and our
reafoning upon it, fome will be apt  to
object, that it feems calculated to give
too much fcope to enthufiafm; and that
the influence of this has appeared wonder=
ful in Religion, as well as the influence of
that faith which is moft rational.

I would



I would not willingly give the leaft en-
couragement to enthufiaim, neither do I
apprehend that in the prefent cafe any
1s given. Tor what if it fhould be
granted that enthufiafm has produced the
moft wonderful effe@ts in Religion, and
ehat all that is neceffary to give it full
force, is no more than to believe that the
principles upon which it acts, are rational
and juft, fiill our pofition remains uil-
{haken by fuch concefiion. Ior {urely 1t
can by no means follow, that becaufe {fome
through ignorance, the force of prejudice,
the unhappy efteCts of 2 melancholy frame
of mind, or difeafed temperament of body,
have adopted wrong principles and acted
upon them, therefore there are none right;
Mat becaufe fome are out of their {enfes,
none can be fure that they are in them.
The principles of enthufiafim and of true

religion are widely different.

The principles upon which the enthufi-
aft alts, appear to every one but him{elf

ertoncous and itrational.  They would
do
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do fo to himfelf too, did not the diftemper
of his mind hinder him from difcerning
and judging of them aright. In his un-
happy fituation, his opinion conceraing
them 1s no more to be regarded, than that
of a man in the jaundice with refpect to
colours. The one, as well as the other,
thinks he is in the right, and yet to every
other perfon, nothing can be more evident
than that both arc wrong. Whereas the
principles of true Religion appear rational
and juft, not only to the perfons who have
adopted them, but to all who judge of them
with candor—They decline no examina-
tion, and the more they are canvafled, the
more they are approved. And though
fome times, through the violence of preju-
dice or paffion, one may be led to act con-
trary to them, yet in his cool and fedate

moments, he never fails to give the fuffrage
of his reafon for them.

I am aware that others, from this at-
tempt to cltablith a conne@ion betwixt re-
ligious principles and a religious practice,

will
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will be apt to raife a cry, as if it were fub~
verfive of that very morality of conduct
which it is intended to promote, by de-

firoying the liberty of the human wll, and
thercby that moral agency which depends
upon it. But after the moft mature con-
fideration, I cannot fec this conclufion to
be juft, from any thing that has been ad-
vanced in the preceding pages. It 1s ac-
knowledged that natural caufes produce
their effe@s in a certain, f{tated way, and
cannot in any other, 1. e. they a&t by a kind
of neceflity, and are determined in their
operations. But when I fay that the con-
nevion betwixt certain religious principles,
and their influence upon practice, is fimi-
Jar to that which by certamn general laws,
obtains in the natural world, 1t 1s by no
means intended to deny the liberty of the
human will, or to give the leait counte-
nance to the dorine of abfolute fate or
neceffity. Without maintaimng cither of
thefe, may it not be afferted, m perfe&t
confiftency with the freedom, or moral

agency of man, that fomething fimilar to
this
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this connexion betwixt caufe and effeét in
the natural world, does alfo obtain in
the moral ? For if we allow the liberty
afcribed to man (and which it is neceffary
ite {hould have, to make him accountable
for his condu®) to confift in a power of
examining, and judging upon his examina-
tion, what 1s proper to be done; and of
chufing and aéting in confequence of this,
1t 1s evident, he 1s in the ftriftelt fenfe free,
and yet fuch a connexion betwixt his princi-
ples and practice as has been fuppofed, docs
altually {ubfit.—To plead for hiberty in
any other view, would be to plead for
downright hcentioufnels.—It would be to
exalt the 1dea of human liberty at the ex-
pence of reafon, and to declare b/ man
the moft free, who pays the leaft regard to
it : And what clic 15 this, but to fink the
man into the brute?

Poflibly fome who fee the juftnefs of the
conclufion to which our rcafoning leads,
but who are unwilling to own it, may be
apt to 1nhift that {hould we tell them, before

t hey
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they admit the force of it, upon what foun-
dation this alledged connexion is eftablithed,
or what obligations are upon mankind to
recard thefe principles.  They have a title
to be fatisfied in this enquiry, if they are
not fo already. 'This is reducing the quef-
tion to a narrow compafs, and looks like
the lakt refource to which infidelity, fui-
picion, and vice are reduced. But out of

this imagined ftrong hold it will be cafy to

force them, by only refolving this connexion
into the conflitution of our nature, and the

will of him who has thus formed 1t.

This is as it were, tracing the matter
to a firft principle—appealing to the com-
mon fenfe of mankind.—Beyond this we
cannot go, and he who would infift on
more, is no longer to be reafoned with 1t
Did a man afk you why you eat? Would
you not tell him, becaule it is neceflary to
maintain life? Should he afk you agam,
how you know this? Would you not tell
him, that you know it from the cravings

of the appetite of hunger? Should he ftill
preds
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prefs you farther, and afk you how you
come to know it from thefe! Would you
not anfwer that your nature 1s {o framed
that you are obliged to regard thefe -
ftintive feelings? And 1f he were not fa-
tisfied with this account of the matter,
would you not give him up as a perfon no
longer fit to be reafoned with, becaufe one
ftep farther you could not go with him?
—The cafes are not unlike, and the appli-
cation 1s eafy. The reafoning in both ul-
timately terminates In an appeal to firft
principles. Upon the whole, we are led
by the faireft deductions of reafon to con-
clude, that however the diffipated and de-
bauched part of mankind may reprefent

the matter, as a kind of apology for their
own condudt, the obligations of Religion
arife out of the nature of man, and that he
cannot heglect, much lefs act contrary to
them, without doing what may be called
unnatural, becaufe the reverfe of what
might be expected from a creature fo framed
and conftituted as he is, and therefore,
that the obligations of Religion are fuch

as,
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as, 1n his fober and fedate moments, he
muft approve, however 1 the hurry and
flutter of paflion, he may feem to defpife
them.,

Having now, in this feftion, pointed
out fome of the many advantages which
might be expetted from a rcgard to our
propofed plan of religious mftruction, al-
low me before I conclude it, to obviate an
objection which fome will be apt to make
apaint it. Alarmed, as if an alteration in
the doCtrines, were neceffarily conneted with
an alteration in the manner of our {ermons,
they will perhaps cry out agamft it, as a
dangerous innovation. In anlwer to this
it may be obferved, that not only is this
manner coming nearer to our {cripture plan,
than that which 1s at prefent commonly
practifed, but alfo that if it be the antl-
quity of the prefent method that renders it
venerable to any, this is rather fuppofed than
real; for from what has been obferved
under Part I1. nothing can be more evident,

than that fince the apoftolic times, the man-
Vou. II. K ner
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ner of fermonizing has appeared in very
different forms, and in every country under
that which feemed beft {uited to the genius
and tafte of its inhabitants, and the circum-
{tances of the times. If thefe f{hould be

confulted, as undoubtedly they ought, 1t
is evident that the manner of Preaching,
in pl’iCE of rematning fixed, muft, if {uc-
cefs is aimed at, in many things be diverfi-
" fied: Or if there bec any one plan which
bids fairer than another for promoting
at once the cntertainment and inftruétion
of a rcligious audience, 1t feems to be that
which it is the defizn of the author to re-
commend in thiseffay. And in the mean
time, he is happy to obferve, that {ome
examples of it have been fet by fome of the
ercatelt mafters in the Preaching art of the
prefent age—E xamples fuch, it 1s hoped,
as will excite a laudable ambition and emu-

lation in all, who would either acquire repu-
tation to them{elves, or promote the caufe of
religion with fuccefs among others, in the

thara@er of Preachers.
C O N-
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CONCLUSION.

T 1is impofiible to conjecture into whofe

hands thefe fheets may fall—Very
probably perfons of the moft oppofite turn
of mind may look intothem. The Author
will account himfelf happy, if in the va-
riety contained in them, {omething fhould
be found fuited to fuch a diverfity of cha-
raéers, and he is not without hopes that
it may. To render the fubject of this trea-
tife as ufeful as he can, he will endeavour,
in the following addreffes, to point out the
valuable purpofes to which it may be ap-
plied.

I. Do the abettors of Scepticifin and Infideiity.

PERHAPS there never was a period,
{ince the commencement of the Chrittian
fira, in which Infidelity did more abound
than the prefent.  You may perhaps 1ma-
gine this a prefumption againft Chnitianity,

K 2 as
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as if it had gained credit only during the
dark agcs of ignorance and barbarifm, but
could not bear to be examined in the bright
light of this. But fufpend your judgment
for alittle and you will perhaps find reafon
to own, that the prevalence of Infidelity, at
prefent, may be accounted for in another
way, more favourable to Chriftianity, as
well as agreeable to truth.

My defign in this addrefs is not to enter
into all the intricacies of the controverly
. betwixt you and Chriftians upon the fub-
ject of the expediency of Revelation, nor
to trace it through all it’s windings, but to
offer fome things, in a plain and familiar
manner, to your confideration, which
candily attended to, may difpofe you to
liften to what may be offered in defence
of that Revelation, which, from the
great Author of it, is called Chriftian.

The fubject of the firft part of this Effay
may ferveas a proper ground work to this
delign,

Come
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Come let us reafon together upon this
{o long and warmly controverted fubject :
The perfection of human reafon as a Juf-
Jicint guide in Religion: Let fruth, not
viclory, be the obje&t we contend for :
In our fearch after this, candor 1s indif-

penfibly neceflary.

You have, Gentlemen, long taken to
yourfelves the chara&er of Free-thinkers:
You did fo by way of honourable diftinc-
tion : Think with an honeft freedom, un-
warped with prejudice, and we fhall allow
you the name, in the moft honourable fenfe
in which 1t can be given you,

The queftion betwixt us to be difcufled
1s—How far reafon 1s fufficient as a guide
in Religion or not.—You maintain the af-
firmative. That we may not miflake one
another, nor our fubject, it will be neceffary
to pave the way for our inquiry into it, bya
proper definition of the terms of the quef-
tion. This is the more neceflary, becaufe
you cannot but be {enfible that an equivo-

K 3 cal
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cal ufe or 2pplication of the terms, can
ferve only to perplex and confound. The
meaning of the words being once fixed,
ncither party will have caufe to complain
of unfair play in the application of them.

To avoid involving the term Reafon 1in
the obfcurity of metaphyfical jargon or
{chool diftin&ions, let us confider 1t 1n
the fequel of this addrefs, as expreflive of
that power of the human mind which 1is
employed in the {carch and inveftigation of
truth ; and by the due exercife of which,
it is capable of difcerning the gvidence of
fuch as falls within it’s reach. When it 1s
enquired whether this faculty be a fufficient

eutde in Rehigion, the meaning 1s not—
Whether it be f{ufficient to difcover to
man all that his Maker requires of him
in the circumftances in which he has
placed him. This is rcadily acknow-
ledged : Becaufe, from the moral cha-
rater of the Deity, we are fure that no-
thing will be required as a duty of any
man, for attaining the knowledge of which

he



[ 135 ]

he has not had the proper advantages. In
this view, however weak the faculty of
reafon may be in any, or how great foever
the difadvantages may be, under which he
labours in the exercife of it, {till it may be
{aid to be {ufficient. Butwhat then ?—This
15 nothihg to the prefent purpofe. The
queftion if properly underitood, muit
comprehend a great deal more—The mean-
1ng of it muft be—Whether or not it 1s {uf-
ficient to make 21l thofe difcoveries, which
are neceflary to promote the higheft 1m-
provement of our nature in this worid, and
thercby the moft complete happinefs of
itin the next, of which itiscapable.

~ To determine properly this umportant
queftion, is now incumbent upon us.
The confequences of the decifion, whatever
it be, are important and interefting ; and
thercfore no dectfion fhould be given, till

the fubje& be narrowly and candidly can-
vaficd.

K 4 The
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The moft probable, as well as the
fhortclt way of coming at the knowledge
of what reafon is capable of doing in
the cafe under confideration, 1s by en-
quiring what it has alrcady done—This
1s to judge from falt or experiment. If
you agree to this rule or ftandard of
judgment (and I humbly think you can
have no reafonable objcction againft it) let
us have recourfe to tne difcoveries made by
reafon in it’s higheft ftate of culture and
Improvement.

We go not back fo far as thofe ages
which were called fabulous. Thefe were,
compared with others which fucceeded
them, ages of ignorance and barbarifm.
Let us appeal to the writings of the moft
famed fages of Greece and Rome. They
were themfelves the ornaments of antient,
and their writings are the admiration of
modern times. If any where, fure we may

expect to find among them, the nobleft dif-
coveries, {fromthe moft vigorous cxertion of
the intellectual faculty. Do but perufe

with
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with candid attention, the fubftance of thofe
le¢tures which were delivered at the Ly-
ccum, the Academy, &c. thefe once cele-
brated fchools of learning ; or if you think
this is fetting you upon too laborious a
tatk, read but the hiftory of Philofophy
drawn up by the learned Formey, which is
no mean cpitome of 1t—Or to reduce your
tafk into a ftll narrower compals, attend to
what has been offered on this {ubjet 1n
Sect. 2 and g Part I. of this Eflay—
Then fpeak out the honeft fentiments of
your heart, and {ay, if you can, that the
Bible (however much, for certain reafons,
defpifed) does not contain more ufeful 1n-
ftru&ion upon the {ubjelt of religion, than
all of them put together., And if by the
utmoft efforts of genius and application,
thefe {ages did fo little 1n {o long a courfe of
ages, it cONCerns the patrons of infidelity to
thew what prefumption there is that others,
without a foreign aid, would do no more.

It cannot be alledged, with any fhew of

juftice, to leflen the force of the conclufion
to
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to which this obfervation leads, that the

attention of thefe Philofophers was but
little employed this way.,

It is readily granted, that in the ages
immediately preceding thofe to which we
refer, the Pricfts, ambitious of managing
the people as they pleafed, thought for
them and themfelves too, i. e. they kept
the people as much as poffible from think-
ing upon Religion at all. But muft it
not at the fame time be granted, that the
Philofophers who {prung up in a long
fucceflion "of ages after thefe, took the
liherty of thinking for themfelves, and
carried their enquiries after moral and re-
ligtous truth as far as their reafon could
earry them; nay very often much farther,
the confequence of which was, that they
bewildered themfelves in the moft per-
plexing mazes ! |

Now make the experiment — Ranfack
‘all their writings which have come down
to us, and try if you can compile one ra-

tional
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tional fyftem of Religion out of them all,

fuch as you can either approve yourfelves,
or take upon you to recommend to others.
With a defign fimilar to this was the at-
tempt made by the Ecledticks, as I obfer-
ved before—The ifluc fhewed how vain
were their hopes, how little their {uccels.

Had the Philofophers we have been
{peaking of all lived in one and the {ame
age, and that one remote and diftant, and
unimproved by {cience, you might alledge
that the fmall difcoveries they made, and
the many errors they fell into, were no ar-
gument againft the perfection of reafon,
confidered as a guide in Religion. But there
is no room for fo much as an infinuation of
this kind. In the colleion of philofophic
Writings which have come down to us, we
have the accumulated difcoveries of many
ages, each improving upon the preceding :
Every new enquirer carries his vicws as far
into the wide extended field of {cience as
the intelleGual cye could carry him, and

borrows from -the difcoveries of his pre-
decciiors,
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deceflors, every hint which he could render
{ubfervient, either to his own improvement,
or the enlarged difcovery of truth, And
yet after all, how comparatively poor are
the difcoveries they have made? Can you

confider this, and not learn to {ufpet that
the guide you have been pleafed to dub

with the little of zufallible or perfoét, is not
deferving of it ?

It will be to no purpofe to alledge that
their bad fuccels proceeded, not from any
defet in their mental powers, but from the
want of a proper application of them. If
you chufe to infift on this, it is incumbent
upon you to prove it.  But this, Iam per-
fuaded, you will find not only difficult, but
impofiible, and yet till it be done, there
15 no regard due to fuch a charge. But to
{fave you the trouble of fucha fruitlefs at-
tempt, let me obferve (and I'beg you will con-
fider) that the works they have left behind
them carry irefragable marks of the contrary,
the plaineft evidence of the indefatizable
pains with which they carried on their in-

quliries,
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quiries. Is not this apparent from their
fuccefs in thofe cafes where the fubjects of
their enquiries lay more level to the powers
of the human intelleét? Are they not to
this day admired for the knowledge they
difcovered in the art of government, the
manceuvres of war, &c. and can i1t be

imagined that the powers which enabled
them to excel in all thefe, would carry
them f{o thort a way in their {peculations 1n
Religion (where they difcover all the figns
of equal application) had not many of the
objects of it been, as 1t were, too large and
difproportioned to their faculties, or re-
moved at too great a diftance to be reached
by them ?

[ know you will alledge the improve-
ments made by the moderns in religious
knowledge, as a proof how adequate the
powers of the human mind are to the dif-

coveries neceffary for the dircétion of re-
ligious conduc, fo as to promotc the

higheft poffible improvement of our na-
ture.

But
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But here give me leave to obferve, that
it may be queftioned how far the difcoveries
afcribed to them are the fair acquifitions of
their own intelleGtual powers. It is juftly
to be {ufpeted, that for many of them,
they are obliged to that Revelation which
they fo much defpife. It is true, our mo-
dern Deifts may reafon better upon the fub-
jects of Relirion than the moft renowned
Literati of antient times, but this, inftead
of faying any thing againft, fpcaks loudly
for the expediency of a Revelation; be-
caufe laying afide the advantages which
the world has derived from this pretended
Revelation, as fome affe to call it, they will
find 1t difficult to account for their more
enlarged and jufter notions of Religion,

upon any other principle than that alledged
above.

The advantages in point of knowledge
which thofe derive from Revelation, who
are born and educated in a country where
all have accefs to it, arc {o imperceptibly
acquired, that they very ofien come to

imagine,
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imagine, becaufe it flatters their pride,
that they are all the fruit of their own
boafted enquirics and philofophical acumen.
But what indeed is no fmall prefumption, if
not a proof of the contrary, and 2 proof
that a Revelation has actually been made
to the world, is that wonderful and fudden
change which the world has undergone,
with refpect to religious knowledge, fince
the introdu&ion of Chriftianity into 1t, or
rather that blaze of light, which it a// ar
once carried along with it.

W have feen what Philofophers have
written upon this important fubje, the lat-
ter always improving upon the difcoveries
of the former. But whence comes it, that
all at once (account for this if you can
upon any other principles than tholc of the
Chriftian) there thould appear in the world
a fyftem of Religion, that {o far from bor-
rowing from-thofc which had been publifthed
before it, it in many refpects widely dif-
fers from them all, and corre@s moft of
them ? A fyfter too ufhered into the world,

ot
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not under the aufpices of fome great Law-
giver or Philofopher, but of one equally
defpifed for the meannefs of his own ap-
pearance, and of thofec who were firft em-
ployed in his fervice. That the books

which contain this {yftem of Religion, were
written by thofe whofe names they bear,

and did appear in the world at the time al-
ledged, is paft all doubt. And if fo, it
muit be owned, that fuch extraordinary
difcoveries could not be madeall at once,
without calling in the aid of Revelation
becaufe, could we {fuppofe them all attain-
able by the due improvement of reafon,
yet they could only be made by flow and
gradual fteps, and in confequence of the
moft happy culture of mind. A fentiment
fimilar to this, and a full conviction of the
juftnefs of it, feems to have poflefled the
the minds of many of the Jews, when
prejudiced as they were againft the blefled
Jetus, they were forced in admiration of his
knowledge, fuperior to what they had been
acquainted with in their moft celebrated
teachers, as well as {uperior to what might

be
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be expecied from his education and rank
in life, to inquire—‘“ Whence hath this
man this wifdom ? §"—A proof this, that
his wifdom was not the fruit of any dif-
tinguithed advantages of education : What
rendered it moft illuftrious, was the want of
them. Think ferioufly on this—The con-
clufion to which it leads is truly important.
But to return from what you may per-
haps think a digreffion.  You will, I hope,
readily excufeit, as you muft own I was in.
fenfibly led into 1t, from it's connexion
with the fubjet under confideratton.

But what if it fhould be admitted that
{fome of the famed f{ages of ancient or mo-
dern time, have made the moft happy dii-
coverics in Religion? This will by no
means be decifive in the point on hand.
\What muft become of the poor unlettercd

peafant ? Is he not equally the fubje&t of a
moral government as the Philofopher, and

cqually accountable for the part he adls?
§ Matth. xiii, 54.

Vor. II. L And



[ 146 ]
And where 1s the guide he is to follow, to
conduct him to the perfe@ion of his nature
and happinefs ? It is acknowledged that
there are fome truths, which may be called
primary, of a naturc and obligation fo evi-
dent, that they are no fooner fet before the
mind, than it can with eafe judge of them ;
it, all at once, admits them. But certain
1t 15, there are many others, which are only
difcoverable by a train of rcafoning and ar-
gumentation, How, {uppofing thefe ever
fo important, fhall the illiterate come at
the knowledge of them? The original
ftrengthand vigor of the intelleCtual faculty,
it 1s acknowledged, may be as oreat I
them as in the Philofopher—but the im-
provements in knowledge do not depend
altogether upon thefe; but very much upon
the culture beftowed upon the mind by a
proper education, and the advantages one
may afterwards have for the fuccefsful pro-
fccution of hisenquires after it.  And is it
not well enough known, that the fituation
of the lower clafs of mankind affords them
but very few, and thefe feanty advantagces

for
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for this purpofe? Judge in this cafe from
what you may every day {fee. How many
are there who remain next to ftupidly 1g-
norant, notwithftanding all the advantages
they have for the attaiment of knowledge ?
But little as it 15, would it not probably be
lefs, were they left to the dilcoveries of their

own boafted reafon ?

It will anfwer no purpofe to fay, that
they may have the advantage of the difco-
veries of the lcarned. According to your
{cheme, their own reafon fhould be {uth-
cient for them, without being obliged to

others for the affitance of thewrs, Or if

they are to take affiftance from any, why
not from revelation (that 1s from God) as

we!l as from any of their fellow creatures?

Vanity, I fufpect, lies at the bottem of

infidelity with many. They think their
reafon affronted, by being obliged to have
vecourfe to any other aid in fupplement of
it.  But fuch do not confider, that were

their reafon as perfect as they alledge, their
L 2 obli-
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obhgations to God 1n the one cafe, would
be the fame as 1n the other, and confc-
quently their ground of boafting no greater.
And if God fhall {eec meet, for wife reafons,
to carry on the defigns of his adminiftration
by the method which the Chriftian con-
tends for, as beft adapted to promote them,
what caufe has man to complain? None
furely. And arc not {ome of the wife ends
propofed by this method of adminiftration,
obvious to the confidering and attentive ?
I humbly think they are. Let us confider
the Deity, as the author and object of Reli-
sion:—In the one of thefe charatters he is
deferving of our higheft reverence, efteem
and gratitude : In the other, heis the moft
proper to dire& the manner in which thefe
fhould be exprefled. ¢ True,” you may
fay, * and he has done fo, when he has
« left it to the direction of Reafon. This
““ is as much the gift of God, as Revelation
‘ would be.” That reafon 1s the gift of
God 1s readily granted, but whether 1t was
ever intended to take the diretion in the
cafe juft now fpecified, 1s the point in dif-
putec; or rather, if we allow ourfelves

to
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to be determined by matter of fa&, it is
evident that i1t never was, For is 1t not
well known, from the moft authentic re-
cords of ancient time, that fome modes of
worfhip were adopted, which, as they pro-
ceeded from the moft unworthy fentiments
of the Deity, muft in place of honouring
him, have been the rudeft afiront to
him? Witnefs the many barbarous and

inhuman  {acrifices which were offered
up to him, and the thameful proftitutions

that were practifed n his very temyles, as
fo many adls of devoion. Neither is it to
be confidered as an imputation upon the
wife author of reafon (as I fhall have occa-
fion to {hew afterwards) that i1t did not

prevent all thofe grofs errors both in prin-
ciple and practice, into which the heathen
world fell: It will be fufficient to vindi-
cate the wifdom of God in the giti of 1,
if 1t can be made r:.ppear, that it anfwered
the end for which 1t was given; and
fhould it be allcdged that one end of the
divine adminiftration 1a the imperfection of
human reafon, and the narrow and con-

tracted fphere within which it adts, might
L 3 be
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be to keep man ever mindful of his de-
pendance on the Deity, which he might
otherwife be but too apt to forget, what

would there be 1mproper 1n the fuppofi-
tion? Nay, to a creature fo framed and
fitnated as man, would there not have been
the greateft propricty i fuch condu&? Let
us attentively confider the matter, and we
fhall find caufe to think, that reafon was

never given to man to be the fole guide of
s conduct. It is evident 1t 1s not fo, with
refpect to the animal life: What relates to
it, 15 more uncer the direGtion of appetite,
and certain 1nftinCtive feclings.  Why?
Becaufe without thefe, the cool fuggel-
tions of reafon would be too weak to en-
force that rezard to the animal life, which
15 neceflary, indifpenfably neceflary to fup-
port and mamntain it.  And if we may
argue from analogy, may we not infer the
expediency of fome other principle in Re-
ligron 7—5hall you own reafon imperfe&
i the lefs, but cail 1t fuficient 1 the
greatel concern ;—In a matter, where the
cales 10 which 1t 15 called to a& and deter-

mine,
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mine, are mcomparably more numerous
and difficult, as well as 1mportant and
interefting ? Take care: Attend whither
this conclufion would feem to lead you.—
Either into the grofleft abfurdity or im-
piety.—Abfurdity, in maintaming fo glar-
ing an inconfiftence; or impiety, in charg-
ing it upon God. Be not athamed to own
the imperfe@tion of Reafon; the moft

famed fages of Greece and Rome were
not.* And if it was acknowledzed by
L 4 them,

*# Quod {i tales nos natura genuiffet, ut cam ipfam
intueri & perfpicere, cademque optima duce curfum
vite conficere poflemus, haud erat fane, quod quifquam
rationem ac do&trinam requireret,  Nunc parvulos nubis
dedit izniculos, quos celeriter malis monibus ¢ nion-
ibufque depravati fic reftinguimus, ut nulquam nature
lumen apparcat, Sunt cnim ingeniis nofiris temina m-
nata virtutum, que it adolefcere liceret, ipfa nos ad
beatam vitam natura perduceret, Nunc sutem, fimul
atque editi in Jucem & {ufcept {umus, ‘1 omr contie
nud pravitate & in fumma opinionum perverfita.e verfa-
mur, ut penc cum laéte nutricis errorem fux'fie vide-
amur, Cum vero parentibus redditi, demum magiftris

traditi {umus, tum ita variis imbuimur errorbus, ut va-
nitats



[ 152 ]
them, this, to fay the leaft, fhould make

others modeft 1n the encomiums they be-

{tow upon it, 1n oppofition to Revelation,

nitati veritas & opinione confirmata, natura ipfa cedat,

Cic. Tufcul. Difput, Lib. iii,

How docs the great Socrates, that bright luminary of
the heathen world, in his famed dialogue with Alcibiades
upon Prayer, acknowled:re the uncertainty of our beft
realonings upon that f{ubject, and the need of a Divine
Inftrultor, in order to the acceptable performance of it ?
Hear his opinicn in his own woids : Awcyrasor ot e oepre
U6 BalS 4y T4 uusn L On ws3 Sz ray wpns asJpomes; HaresSas
—0 TAIIULY GUTO 658y O (iR @ep GYy—nri CH ocy e s bryrs
WEOTOY ATIANTR TRV &YAvy, N 1Y DAL TLY Y LI ToTENZALT %oy

’ » .
wporgiper o «» REAACHS w:—:aw&m TO (EF X0 rd% x@s CSNOY,  INLY

eV yiry oy o LG daung umvdnizs, ¢ €. It 1S neceﬂhry to wait
till onc fhall teach us how we ought to Lehave both
to the Gods and mankind. ‘This T'eacher is he who
‘takes care of you. It is neceffary that the darknefs
which at prefent hangs upon your mind be difpelled,
before you can difcover rightly what is eood and what

evil,  For at prefent you do not feem to me to be able
to do this,

Remarkable to the fame purpofe it the prayer of Sim-
plicius, in his Commentary on Epictetus, in the con-
clufion of his lzft chapter.

What
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¢« What, you may fay, are we to reject
« reafon altogether in Religion " God
forbid. Do not imagine there is any af -
front intended to reafon, by what has been
faid in behalf of Revelation—It 1s readily
allowed every degree of honour that 1s due
to it : He who gives lefs, affronts him{elf,
It is of the moft important fervice in Reli-
gion, and indi{penfably necceflury as a{tan-

dard by which to judge of the claims of
Revelation, and for underftanding the doc-
trines contained in it. But is there no
medium betwixt rejecting, and trufting
to it altogether in Religion? Therc1s, and
this is what the Chriftian would chufe to
obferve. But after all that has been ad-
vanced by the ableft advocates for the fuf-
ficiency of reafon, and againft all Revelation
as incredible and fictitious, I hope I may be
allowed to fay, in the words of a very com-
petent judge, that ¢ No man, in ferouf-
«« nefs and fimplicity of mind, can pofiibly
¢« think Revelation ufelefs, who confiders
«« the ftate of Religion in the heathen worla
¢« before Revelation, and it's prefent flate

‘¢ 1N
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““in thofe places, which have borrowed
““ no light fromit : particularly, the doubt-
““ tulnefs of foime of the greateft men, con-
““ cerning things of the utmoft importance,
‘“as well as the natural inattention and

‘“ 1ignorance of mankind in general, It s

‘“ impoflible to fay who would have rea-
“ foned out that whole fyftem, which we

¢¢ call natural Religion, in it's genuine fim-

‘““ plicity, clear of fuperftition : But there
““ 15 certainly no ground to aflirm, that the
“ generality could.  If they could, there is
““no fort of probability that they would.
‘““ Admitting there were, they would highly
““want a ftanding admonition to remind
‘““ them of it, and inculcate it upon them,
““ And farther ftill, were they as much dif-
““ pofed to attend to Religion, as the better
“fort of men are, yet, even upon this
ke fuppofition, there would be various oc-
““ cafion for fupernatural inftru&ion and
““ afliftance, and the greatcft advantages
“ might be afforded by them. So that to
“fay, Revelation is a thing fuperfluous,

¢ what
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¢« what there was nq need of, and what can
¢« he of no fervice, is, I think, to talk quute

«¢ wildly and at random. Nor would 1t be
¢« more extravagant to affirm, that man-
¢« kind is fo entirely at eafe in the prefent
«¢ ftate, and life fo completely happy, that
¢ it is a contradi&ion to fuppole our con-
«« dition capable of being, in any relpect,
«¢ better §.” An opinion {o exprefs and in
point, from one who beftowed fo much
attention upon the fubjeét under confider-
ation, and was fo well qualified to judge
in it, muft be allowed to deferve regard.
It fhould, at leaft, make you cautious of
taking a fide oppofition to it, t1il once
you have examined the crounds upon
which itwas formed : And if you examine
and canvafs them with a candid and cri-
tical attention, I am not afraid but your
opinion wiil be the {fame with him. but
2s I know that however refpetabic his
charadter (and none could be more {o)

prcjudice will be apt to detralt {rom his
§ Dr. Butler's Analogy, &c. Part 1L, Chap. 1.

te{limony,
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tcftimony, under pretence that it would be
biaffed by his profetiion, fuffer me to quote
the teftimony of one who could lie under
no f{uch fuipicion, and whofe candor or
abilities none have ventured to arraign.
““ Let 1t be granted, fays he, though not
‘“ true, that all the moral precepts of the
“ Gofpel were known to fomebody or other
‘““ amongft mankind, before (i.e. our Sa-
“ viour's time). Suppofethey may be picked
““ up here and there: Some from So/n and
“ Biasin Greece ; others from Tu/lyin Italy;
““ and to complete the work, let Confucius, ag
““ far as China, be confulted ; and Anacharfis,
““ theScythiancontributehis thare. Whatwill
““ all this do, to give theworld a complete
‘“ morality, that may be to mankind the un-
‘“ queftionable rule of life and manners ?

““ Iwill fuppofe there was a Stodeus in thofe

““ times, who had gathered the moral f: ay -
““ Ings from all thL fages of the world.

““ What would this amount to, towards
““ being a {teady rule, acertain tranfeript of
“ a Jow that we areunder ? Did the faying of

““ Ariftippus or Confucius give it an autho-
rity ¢
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«rity? Was Zeno a Lawgiver to man-
« kind ? If not, what he or any other Phi-
“ lofopher delivered was but a faying of
““ his. Mankind might hearken to it or re-
““ je it, as they pleafed; or, as it {uited
¢ their intereft, pafiions, principles or hu-
“ mours. They were under noobligation :
““ The opinion of this or that Philofopher

“ was of no authority. And if it were,
““ you muft takeall he faid under that cha-

¢« ratter. All his diftates muft go for law,
¢¢ certain and true; or none of them.
“ And then, if you will take any of the
<« moral {ayings of Eprcurus (many whereof
“ Soneca quotes with efteem and appro-
“« bation) for precepts of the law of nature,

““you muft take all the reft of his doctrine
¢ for fuch too, or elfe his authority ceafes:
¢« And {o no more 1s to be received from
““ him, or any of the fages of old, for parts
“ of the law of nature, as carrying with
““ it an obligation to be obeyed, but what
“ they prove to be fo.  But fuch a body
““ of Ethicks, proved to be the law of na-

““ture, from principles of reafon, and
reaching
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¢ reaching all the dutics of life, T think

‘““no body will {ay the world had before

‘“ our Saviour's time” §.

What have you to oppofe to the reafon-
ing of this Philofopher, as well as Chrif-
tian ¢ Does not his reafoning appear to be
juft and conclufive ? The pride of the hu-
man heart does not eafily ftoop to acknow-
ledge an error: It rather prompts to defend
it, till 1t can contrive a decent retreat, or
yield upon what it may think honourable
terms.

I am aware therefore, that however fatis-
fied you may be of the juftnefs of the rea-
foning which has been ufed upon this fub-
ject, you will be apt to {tart many objetions
againft the {cheme it is defigned to fupport,
and thus endeavour to make the world be-
licve that you confider your caufe as {till
tenible.

§ Locke’s Vindicat. of the Reafonablenefs of Chrif-

tinnit}‘.

Bua
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But here, before vou mention your ob-
jeciions, allow me to obferve, that if the
truth of a propofition be once evinced, our
duty is to admit it, though it may per-
haps be incumbered with difficulties,

which we arc incapable of refolving.  Our
views of almoft any fubje&, it fhould be
remembered, are but very imperfet: No
wonder thercfore, if a fubtile difputant, by
ftretching his imagination for that purpofe,
fhould be able to fuggeft many plauiible
objettions. But if thefe are allowed to
unhinge belief, founded upon rational evi-
dence, the confequence will be, that we
muft run into downright fcepticifin upan
the plaineft fubjeéls ; for there are no truths
{o plain (unlefs they be felf evident) but
fome of a difputatious humour may be
found who will contiovert them, were it
no more than from a vanity of difplaying
their parts. But imagine not that wc make
this obfervation, frem an apprchenfion
of any thing {o formidable in what you
can obje®, that it is necceflary to fhelter

ourfelves
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ourfclves under it, and plead the force of
it as an apology for declining an an{wer.

The caufle we cfpoufe 1s capable of de-
fence upon the principles of reafon—To
this we appeal as well as you. Come then,
let us hear what you have to offer againit
the admiffion of our reafoning, and the doc-
trine which it is adduced to {upport.

[ know it is very common for the gen-

tlemen of your principles, or thofe who
affect to be thought {uch, to reprefent the
do&trine we maintain as an imputation upon
the wifdom and goodnefs of the Deity—
upon the goodnefs of the Deity, in denying
thofe privileges to fome, which he has be-
ftowed upon others ; and upon his wifdom
in difproportioning the means of moral im-
provement, to the degrees of it whicn are
neceflary toa complete happinefs.

In all our enquiries into the divine ad-
minftration, and the propriety and equity
of the meafures by whichit 1s carried on,

the
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the greateft modefty becomes us.  Now 2
thick cloud hangs upon the plan of Pre-
vidence, and envelops it in darknefs : Or
at moft, it is but a fmall part of it that we
can at prefent fee and comprehend ; of con-
fequence it is only, when unfolded, that we
are qualified fully to judge of it. But

though we are far from pretendnw to dive
into all the defigns of God, in the wonder-

ful economy either of nature or grace (1t
would be moft arrogant prefumption, if not
impicty, to pretend toit) yet, I humbly
think he has difcovered, and we may dif-
cern enough to juftify his ways to man, and
to filence the cavils that are commonly
made againit them by ignorance, wit, pe-

tulance or prejudice.

The obju&ion you are plcaﬁ:d to urge
'lcr'u.nﬁ us for denying the futliciency of rea-
fon 0 the cafe under confideration, confifs

of two parts. Let us confider them {epai-
rately.

Vor. II. Ryl In
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In that part, in which you alledge

our opinion bears hard upon the goodnefs
and equity of the Deity, you feem to go
upon a fuppofition, that God is under an
obligation to beftow equal relizious advan-
tages upon all.  But upon what do you

reft this opinion ? We can have no rule,
I1magine, but either a pofitive declaration
from God, or the matter of fa&, by which

to judge of the proportion in which the
divinc goodnefs fhould beftow it’s favours
upon mankind. Where privileges of any

kind are a pure gift, the will of the donor
muft determine the degree in which they

are to be beftowed; and fhould deter-
mine our judgment with refpe& to the
propricty of it.  According to this rule we
are, iroin the moral chara&er of the Deity,
led to conclude, that whatever he has done

1s in fuch a fituation of things, upon the

whole the beft.

Let us confider the cconomy of thedivine
Providence in the diftribution of the blefs-
-~ 1ngs of nature and focicty, and this will

probably
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“probably make us ceafe to wonder, at the
variety obfervable in thediftribution of thofe
of a religious kind.

How various and different are the con-
{titutions of body (from what caufes this
variety arifes, no matter in the prefent cafc)
which the Deity has given mankind ! Arc
not fome healthy, vigorous and robuft;
while others are puny, weak and fickly ?
And does not every one know how much
the comfort and happinefs of life are con-
acded with the temperament of them?
No lefs is the variety in our mental aco-
nomy. How vaft the difference in the 1n-
tclleCtual powers of which mankind arc
poffcfled? While fome rife above the com-
mon ftandard, and approach very near to &
{uperior order of beings, arc there not
others, who fink as far below it, and {cem
to have little more than the fhape to dif-
tinguiflh them from the brutes? May not
the fame obfervation be made with refpedt
to the feveral lots and departments affigned
o mankind in civil life ? How widely dif-

M 2 ferent
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ferent the circumftances of an inhabitant
of Lapland, in point of climate and the ac-
commodations of life, from thofe who live

in the fouthern parts of France? How
vaftly preferable are the privileges of a
Britith fubje® to thofe of the Turkifh
or Ottoman empire? How different the
police and government of the one from
that of the other? Nay, under the fame
government, and in the fame country, how
different are the fituations of thofe who
live in it ? While fome wanton life away
in all the varicty of luxury which plenty can
afford, how many are there who drag life
after them as a heavy burden, and are pin-

Ing ‘away in poverty and want? What
{hall we conclude from thefe and the like

diftinctions, which muft ftrike cvery one.
who attentively obferves the operations
cither of nature or of Providence ? Shall we
impeach the goodnefs or equity of the au-
thor of both? No—We can fee in this
manner of adminiftration, a great depth of
wifdom and extent of goodnefs difplayed ;
1 connexion betwixt the {everal parts of

this fyftem cftablifhed, and the good of the

whole
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whole promoted by this variety, better
than it could have been in any other way.
And may we not obferve that there is a
wonderful analogy and correfpondence be-
twixt the difpenfations of Providence and
thofe of Grace ? We approve of the va-
riety obfervable in the one ; why fhould we
cenfure 1t in the other ? Does not candor
rather require us to conclude, that a DI~
ciple fimilar to what induced the Deity to
make fuch a difference betwixt his crea-
tures 1n the privileges of nature and fitu-
ation, had alfo determined him to make the
like difference 1in religious circumftances ;
and that were the reafons of this variety
equally underftood in the one cafe asin the

other, they would appear equally good, and
vindicate the ways of God to man ?

The equity of this various ceconomy of
Providence will ftill further appear, from an
attention to what we have the beft grotnd
to think will be the manner in which the
Deity will finally treat the fubje&sof it.
Were the advantages beftowed upon them

M 3 for
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for attaining religious improvement very
different, and yet the degrees of it he re-
quired in all the fame here, there would be
the moft glaring iniquity. But the cha-
racter of the Deity will not allow us toen-
tertain a fentiment fo difhonourable to

him : In the judgment which he will pafs
upon the condué of mankind, he will adt

with the moft perfect juftice to all, and
render to cvery one according to his real

chara@er, and the part he has aGted in the
fiuation in which he was placed. ¢ As

many as have finned without the law,
fhall,” if they continue impenitent, ¢ pe-
rith without the law, &c.||” Let menot
offend you by this quotation. With you,
who admit not the authority of the Book
fromwhich it is taken, I plead for no moreto
it than reafon will allow; and to deny it
this much, would bean inftance of injuftice
1 am unwilling to fufpect you capable of,
The {entiment contained in it, is 2 dictate
of reafon, of found and fober reafon. Ac-

I Rom. 1, 12,

cording
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cording to this rule of judgment, none
have caufe to be afraid on account of their
fituation and circumitances, but their mif-
improvement of them. And therefore
upon this principle, we are encouraged to
entertain the moft favourable hope. of

thofe, who, under the difadvantages of
heathen ignorance, were careful to act fuch

a part as might be expected in their cir-
cumitances; even to hope that they fhall
(we take not upon us to fay in what pre-
cife way, fince God has not been pleafed
to inform us) beaccepted of God, and ad-
mitted to a degree of happinefs propor-
tioned to their capacity and fitnefs for en-

joying it.

« This perhaps, youwill tell me is all
4 vou contend for. If falvation or happi-
“ nefs be attainable without a Revelation,
¢ where you may fay 1s the need, the ufe
‘¢ of one ? ™

You arc welcome to the benefit of this
concefiion. It makes nothing againft the

M 4 pofition
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pofition we maintain—This remains en-
tirely unaffected by it. For though, from
the divine character we have caufe to hope
well of many, whofe happy privileges it
was not to live under the difpenfation
of the Gofpel, yet if we confider, that
trom the very conftitution of human na-
turc 1tfelf, the degree of happinefs of which
any 1s capable, muft be in proportion to
the improvements in virtue to which it is
raifed, who can be {o blind as not to {ee the
next to infinite advantages which the
Chriftian may derive from the privileges
he enjoys under the difpenfation of the
Gofpel ? And would it not be the height
of folly in any to fay, that becaufe a hea-
then, who knew nothing of the Gofpel,
may through the abundant goodnefs of
God, be in his meafure happy in another
world, thercfore they may be excufed
from paying @ reoard to it in this? For
muft it not argue a meannefs of {pirit, of
which all fhould be afthamed, to content
ourfelves with a low degree of happinefs,
when happinefs, incomparably higher, is

by
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by the due improvement of our prefent ad-
vantages, within our reach? How many
of the wild, roving Indians of America
{eem happy under ail the difadvantages of
their fituation ; without houfes, without
' cloaths,withoutarts,without manufaitures ?
But will any, on this account {ay, thatthe
fituation of the European nations, civilized
and polifhed by religion and icience, is
not preferable !

But here perhaps you will afk me, ¢ If
¢« Revelation be fo neceflary as we alledge,
« for raifing human nature to the higheft
« perfection in this, and happinefs in the
¢« next world, that it is capable of, how
¢ comes it to be communicated to {o few
¢¢ nations of the world, and to thele {o late ?
¢« Do not thefe circumftances feem to re-

¢ flect upon the wifdom as well as the
“ goodnefs of God ¢”

Here let me remind you of what I ob-
ferved before; that the] greateft modefty
becomes us in our enquiries 1nto, and our

judgment of the divine adminifiration.
When



[ 170 ]

When youalledge the latenefs of the dif-
coveries made by Revelation, and the nar-
rownefs of the bounds within which they
have been confined, as an argument a-

gunit the expediency of it, you feem to
take for granted, what you ought to have
proved, before you can urge any fuch con-
fequence from the want of it; that if a
Revelation was ever to have been made, it
fhould have been made to the firft race of
mankind, and to them full and complete.,
Could you have made this appear, your
objetion againft the reception of the
Chriftian Revelation, would not only juf-
tify your own condult with refpet to it,
but prove it a1l at once undeferving of the
regard that is claimed to it byit’s friends.
But if on the other hand, it can be evin-
ced that {fuch a condu& in the divine Pro-

vidence as has obtained, is what in the
prefent conflitution of things might have
been reafonably looked for, your objection
all at once falls to the ground,

When
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When arguing in fuppeit of the perfec-
tion of reafon, nothing is more frequent
than for it’s advocates to betray the weak-
nels of it. Of this obfervation, you will par-
don me if I fay, your prefent objeltion 1s a
very ftriking proof. For if you will butat-
tentively confider the various difpenfations
of God to mankind, you will find them ad-
mirably adapted to their nature and cir-
cumitances ; the beft calculated that could
be, to recover them from that ftate of 1g-
norance and vice into which they were early
{funk, and gradually prepare them for the
higheft improvements in virtue and hap-
pinefs of which they were capable. . And
thus, in the ifiue, you will be led to ap-
prove the very meafures with which youat

prefcnt find fault.

How it happened we need not enquire,

but it cannot be denied, that very early a
{hameful 1gnorance of religion and cor-
ruption of manners did obtain and prevail

in the world. In (uch a fituation the que-

ftion is—Whether, {uppofing2 Revelation
neceflary
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neceflary for the recovery of mankind, a
previous preparation was not neceffary for

the due reception and fuccefs of this Reve-
lation among them ?

Among men nothing is more common
than, when a fcheme is laid, to hurry on
the execution of it. And if {fuccefs at-~
tend it, they are often partial enough
to applaud the wifdom of the meafures

taken for this purpofe, and pronounce them
the beft that could have been followed,
What we are for doing in our own little
{chemes, we are fometintes rath enough to
think, and fay, God ought to do in the
great plan of his Providence, that is, take
the thorteft poflible courfe for accomplifh-
ing the defigns of it.  Think a little, and
you cannot but perceive that the fentiment
15 not very refpectful to the Deity. And
1f you will but attend to the manner which
he obfervesin the adminiftration of the na-
tucal world, or to the nature and conftitu-
tion of man himfelf, you will be led

1o
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into quite different {fentiments on this {ub-
ject.

In nocafe do we find the execution of his
defigns precipitated—It is led on from ftep
to {tep, till they are accomplifhed. Thus,
when the {un rifes above the horizon, inftead

of all at once arriving at his meridian fplen-
dor, how does he advance to it by a {low
and gradual progre{s ? When our fields are
{own, does not a confiderable time pafs, and
the grain undergo a variety of changes, be-
fore it arrives at maturity and perfeétion ?
Nay, as to man himfelf, what different
{tages does he pafs through ? In place of
arriving all at once (which fome, who
have not learned to refign their witdom to
the divine, might imagine beft) at {ull per-
teCtion, either in body or mind ; how tlow
are s advances to it ? And in all tlele
cafes, and many more which I might men-
tion, and every one may eafily recolled,
does not fuch gradual and progrefiive man-
ncr of promoting perfection, appear beft
fuited to that conftitution of things which

th:
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the Deity has eftablithed ? If the goodnefs

of the one be admitted, the wifdom of the
| other muft be admitted alfo.

The human mind is of that particular
frame or make, that 1t’s faculties do not
211 at once arrive at perfeftion : Like a
flower they are but gradually cxpanded.
Here therefore it is evident, that the de-
grees of knowledge, religious as well as
of any other kind, which are let 1nto 1t,

muit be proportioned to the degrees n

which it becomes opened and enlarged.
Too much let into it at once, would have

overpowcred it.

Befides it ought to be confidered, that
not only the ignorance, but alfo the cor-
ruption of manners into which mankind
- were carly funk, while they made a reve-
Tation ncceffary for the cure of both, muit,
i1 the natural courfe of things, have rc-
earded the full offers of it to the world, be-
caufe they indifpofed and rendered men
anfit for the reception of it. An offer of

't to them, before they were in fome mea-
{ure
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{ure prepared for it, could have fcarce had
any other effet than to make mankind {purn
it from them with difdain, and fo, if not
entirely ftop the {pread of it’s influence,
make the progrefs of it, at leaft, very flow.
Whereas, by waiting and embracing thofe
feafons, which from the improvements of
fcience, the morefrequentintercourfe eftab-
lithed among mankind, and the enlarge-
ment of the human mind occafioned by
both, {eemed moft opportune for propa=

gating the knowledgeof it; the delays in the
promulgation of it to the world, will not
only appear unblameable, but highly pro-

per §.

To have accelerated, according to the im-
patient wifhes of {fome, the introdu&ion of

§ The reader may pleafe confult, The Bifhop of
Carlifle’s Confiderations on the Theory of Religion : Dr.

Butler's Analogy, &c. Part. II. Chap. vi, and Dr. Al-
lix’s Reflections, &ec,

Inall of them, he will find many ingenious things on
this fubject to reward his labour,

this
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this Revelation into the world in it’s full
perfection, would, as has already been hint-
ed, have entirely defeated the defign of 1t,
by making mankind contemptuoufly reject
it ; or would have required, till they arrived
at a certain degree of improvement, a con-
ftant feries of miracles to engage therr re-
gard to and reception of it. And it de-
ferves to bc confidered, that God never
affe@s a vain parade or difplay of power:
"What can be brought about by that na-
“tural order and courfe which he has efta-
blithed, he never effets by miracles.

It is true, according to this fcherﬁe, all
could not, in a long fucceffion of ages, en-
joy equal advantages. ‘'Thofe who lived in
the more remote, rude and unpolifhed ages,
would have lefs than thofe who were born
in times of greater improvement ; but 1t 1s
evident that fome muft have occupied each
of the intermediate periods. They were
placed in thofe ftations for reafons, not
only refpeding themfelves, but others alfo;
that, enjoying the benefit of the improve-

ments
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ments made by thofe who went befure

them, they might alfo pave the way for

thole which were to be made after them,
and thus become the means of conned&-

ing the feveral parts of God’s plan, and
carrying into execution his defign in the
whole. In the body politic and religious,
as well as natural, there is a great difte-
rence as to the excellence of the parts, but
none which are effential to it can be called
ufelefs; they have all a mutual connexicn
and dependance, and all unite to promote
the health, the good of the whole. ¢ The
« eye cannot fay unto the hand, 1 have no
¢ need of thee ; nor the hand to the feet, |

1} "

¢« lhave no need of you,” &c.§.

I am aware that {till another objeion
may be ftarted againft the divine adminii-
tration, upon our fcheme, which has not
been obviated by any thing that has yet
been offered on this fubject. ¢ Vhy it may
«¢ he fatd, were not many of tholc who were

¢ born in the moft rude ages and uncivilis
«¢ zed countries of the world, dittinguifhed

§ 1. Cor. xi1. 21.

Vor. II. N . ¢ by
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““ by themoftnobleintelleftual powers; but
““ according to your hypothefis, how {mall
““ the progrefs cither 1 the knowledge or
““ pradticeof virtue {hey were capablcof ma-
““ king, notwithftanding their moft fincere
““ and vigorous endeavours after the higheft
““ improvements in both ? Were {fuch pow-
““ers given them never to be exerted?
“« Such capacities never to be gratified ?
““ Does God any thing invain ?” In vain!
No—Neither is there any thing in the
account we have given of the divine ad-
miniftration to mankind, that would {o

much as feem to give the leaft countenance
to fuch an impumtion.

It is readily granted, that in the moft
dark and uncultivated ages of the world,
there might have lived fome, endued with

natural abilities, which would have enabled
them to make a diftinguithed figure 1in
better times. But fhall we from thence
conclude, that thofe talents were given
them in vain ? Befides that is was no more

than the naturaland unavoidable confequence

of
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of the prefent conflitution of thinzs, that
this period {fhould be occupied by fome in
order to carry on the fucceflion of man-
kind and the improvements of fcicnec,
what if T fhould alledge, that perfons of
fuch charalter were particularly fit for
thofe times, fit fordirecting to the proper ufc
of the difcoveries which had already been
made, and for making more, and tranfmit-
ting them to pofterity with the ereateft
advantage? Would not this, without any
thing elfe, juftify the rank and ftation
afligned them in the houfhold God ?
But if to this we add (what indeed we
have the beft ground to hope) that the
difadvantages of their fituation in this
world, fhall be compenfated by the pri-
vilezes to which they fhall be raifed in
a better, where, after being tranfplanted
from this unfriendly foil and inhofpi-
table clinmate, they may, nourithed by
more benign influences, be reared up to,
and flourith 'in all that perfeCtion  of
which their natures were originally capa-

N 2 ble,
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ble, the objcftion muft be allowed to have
no force remaining init.

But I would not wifh to weary you with
“the length of this addrefs.—Itis now time
to remind you, that the controver{y with you

does not fo much turn upon the f{ufficien-
cy of reafon, with refpect to thofe who had
nothing elfe to depend on, as with refpect to

the fufliciency of it to you, who live under

the difpenfation of the Gofpel. You arc

not in the fame predicament with them.
—Your fituations are widely different ; and
fo will be the manner of the divine proce-
dure towards you.

That degree of ignorance which may be
admitted as an excuie for them, will be con-

demned 1n you, and become no fmall ag-
oravation of your guilt. If, while the {un
thincs around you, you thut your eyes, and
ftumble at noon day, the darknefs you make
to yourfelves will not fave you againft the
imputation of folly, nor againft the juit
confequences of it.

Here
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Here perhaps you will ftop me, by telling
me, that I go upon the {uppofition that
what is called the Chriftian Revelation is
real, and of divine authority ; but that this
1s the very point in difpute; and that,
fhould you admit the expediency of 2 Reve-
lation in general, you could never admit
the truth of that which is offered to the
world by Chriftians, becaufe of the contra-
dictions with which it abounds, to that very
Reafon, by which it’s claim to adivine origin
1s to be examined. This is indeed a heavy
charge—Could you properly fupport it, you
would at one ftroke deftroy all the credit
that is demanded to it, by it’s moft zealous
friends— They could no more ftand up for
it. But let us fec upon what ground you
charge 1t with contradi@ions to Reafon,

Some things we acknowledge there are in
it, which Reafon could not have difcovered,
but which, when difcovered, appear perfe-
ly agreeable to it. Nay, what is more,
there are {ome things 1in it, we acknow-
ledge, which reafon cannot fallyunderftand,

N 3 much
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much lefs explain. But what then? Shall
we therefore charge it with abfurdity?
Would it not be paying too high a com-
pliment to the human underftanding, to

make 7# the meafure by which to judge of

all truth ; or to pronouncec a propofition
falfe, merely becaufe 7# cannot difcern 1t to

be true? Should a peafant argue in this
manner with a Mathematician, concerning
any of the Theorems of Euclid, how would
he ftare at him, and pity his weakne{s ? Ay
but fay you, thefe are truths capable of prosf,
of demonfiration. Very true—So they are.
And can you take upon you to fay, that
what you now obje to is not {o likewile; at
leaft capable of all that proof which the na-
ture of the cafe will admit ? At prefent, the
hints given us of fome truths are but dark :
It was notintcnded they fhould be other.
The obfcurity that hangs upon them, may
proceed either from the thicknels of the
medium, or the weaknefs of the {aculty by
which we behold them, or perhaps both.
In amore improved {tate, where neither of
thefe difadvantages fhall obtain, 1t 15

highly
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highly probable that thofe truths, which are
at prefent called myfterious, fhall appear
as clear and per{picuous as thofe we term
primary and felf evident. And in the mean
time, {o far as they can have any influence

upon practice, we have ground fufficient
to render our regard to them rational.

But why urge the myfteries (as you csll
them) to be found in Revelation, as an
argument for rejecting it? In this, how
partial 1s your conduct 7 What if it could
be made appear, that there are myfteries in
natural, as well as 1n revealed Religion ?
Muft you not admit them in the one aswell
as in the other, or rejed them in both ?
You believe there 1s a God. Very well :
But how come you to believe that he is
eternal, omnifcient, omniprefent ! Do you
underftand, or can you explain the nature
of thefe perfections, which denominate him
fuch ? You do not ;j—you cannot. You be-
lieve them however upen a rational foun-
dation, becaufc you cannot deny them,
without incurring confequences worfe than

N 4 what
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what arifc from the admiffion of them.
The cafe 1s the fame as to the Chriftian,
with refpect to thofe do trines, on ac-
count of whole myfterioutnefs you reject
the whole of his Religion. He has the
moft abundant cvidence of the authority of
that Revelation, upon which heis required
to beliecve them, and this 1s {uflicient to
engage him to do fo. The fact with re-
fpet to the Revclation of them is all he is
concerned with.—What remains a myftery
1s not properly the object of his faith. You
may reprefent the faith of the Chriftian in
{uch cafes as unrcalonable; but you do not
confider that you every day aét upon prin-
ciples for which you have no better evi-
dence. You believe the union of {oul and
body, and a& upon the faith of it; and
yet what can be a greater myftery than the
manner of this union, or the bands by
which it is maintained ? You know that

flowers of the moft different hue and tint
may beraifed on the fame plot of ground,
and upon this principle you proceed in a-
dorning your parterre ; and yet who can

aflign
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affign the ceafon of this diverfity of colours
in the flowers, notwithftanding the fimi-

larity of circumitances in which they are
placed ? You helieve thefe things upon evi-

dence whichabundantly fatisfies you, though,
ro0 wezk to remove all the dificultics with

which thefe fubje&ts may be incumbered.
The Chriftian does the fame, and why {hould

you find fault with his condu&? It would
be partial to do 1t when, in fimilar cafes,

you approve your own.

The Chriftian Revelation may be cone
fidered as a colleGtiou of facts, important
and interefting 1n their confequences, if
found to be properly fupported; and there-
fore a collection of facts which challenge a
candid enquiry before you reject them, or
take upon you to pronounce them falfe.
Tillyouhave properly canvafled the evidence
both for and againft them, you cannot
upon any folid ground fay, but the book
which contains the accountof them may be
1 Revelation from God. And (hould this
be found the cafe, it concerns you to

think
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think of the impicty of fighting againft

him,

The evidence for Chriftianity s verylarge
and comprehenfive. But confider, that the

force of it confifts in the union of the
whole, rather than in any of the parts ta-
ken feparately: And thercfore, though
any one of the evidences you pitch upon,
may not appear to you abfolutely to con-
clude in favour of this Revelation, do not
allow yourfelves, with a kind of triumph,
to infinuate that the fame would be the
ifue of an enquiry into the whole accum-
ulated evidence. The conclufion would
not be more rath, than it would be un-
fair,

To fuppofc a defet in the evidence of a
Revelation from God, would be to offer
an 1ndignity to him; as if he had required
us to receive it, and at the fame time had
not given us evidence fufficient to make
our belief of it rational. This our no-
tions of the divine charaler will never al-

low
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fow us fo muchas to fufpect. It deferves
to be obferved, that in this Revelation
damnation is made the pu';liﬂnnent of
unbelief ; a hint not obfcure, that the evi-
dence for the truth of it is fuch, as muft, if

candidly confidered, procure our dutiful
regard to it; and confequently that unbeliet
muft proceed, not from the want of cvidence,
fo much as from the want of a heart dif-

ofed honeftly toconfider it, than which
nothing can be more criminal in itfelf, or
more juftly expofe to the divine du-

‘pleafure.

The ftrength of the evidence for Chrif-
tianity we are thus led to prefume, from

she threatened confequences of rejc&ing
it. But if you do not chufe to admit the

force of it from fuch reafoning as this, let

s appeal to matter of fact.

Had it, in the courfe of many ages,
{atisficd only the weak, 1gnorant and 1llite-

rate, 1 would readily allow there might be
{fome
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fome ground to fufpect the importance of
1t.  But has this been the cafe ? Quite the
reverfe.—You know that in fome of the
firft ages of Chriﬁianity, it triumphed over
the paffions, prejudices and vices of man-
kind, by the force of it’s cvidence, and con-
ftrained fome, equally eminent for thejr
learning and their rank in life, to become
1it’s votaries, who had long been it’s moft
violent enemies ||

Nor are there wanting inftances of jt's
tri umphs, even in the moft enlightened ages,
and in {fome of the brighteft ornaments of
them. Witnefs a Boyle, a Laocke, 2 Newton,
an Addifon, a Littleton, a Vefl, &c.—What
diftinguifted names are thefe! Can you
hear of the honourable teftimony they bore
to the Religion of Jefus, without {ufpecting

F )
§ See the conclufirn of the Author’s Diflertation on
the Condu@t of the [ewith Sanhedrimy and the advice

offered by Gamalicl, in the famous trial of the Apoftles,

Ads v. 17—41, confidered as an arzument for the
Truth of Chriftianity,

yourfelves
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yourfelves wrong in the oppolition you
give to it ? Were they not all diftinguithed
for their penetration, erudition, diligence
and candor of enquiry, and an unfullied 1n-
tegrity of manners ? And can you 1magine
they fhould all fall into the grofs miftake
with which you charge them? Have you
not rather ground to fufpect the miftake
is on your own fide? I mention thefe,
not that I would have you found your be-
lief upon fuch authorities, great as they
are, but that you may be exited, after their
example, with a candid attention, to canvais
the exidence for that Relizgion which you
contemn. Till you can fay that you have
thus examined it, you muft give me leave to
fay, that your rejection of it is not only ab-
furd in itfelf, but may in 1t’s confequences
be dangerous to yourfelves and hurtful to
others. For fhould you find caufe after-
wards to {ufpe& yourfelves 1n the wrong
(and to fay the leaft, this 1s not impofiible)
how would you tremble at the thought
of the confequences? Tremble to think,

that
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that by an obftinate oppofition to the Gof-
pel, under all the advantages you had for

underftanding it, and notwithftanding all
the evidence you had to {atisfy you cf the

truth of it, you have not only contrated
the molt aggravated guilt, but expoled
yourfelves to the moft terribleruin. Trem-
ble to think, that by your example, you
corrupted many, and that your principles .
continuing to operate after you have your-
{elves left the ftage of hife, may by their
malignant influence, corrupt many more;

fo that is hard—impofiible to fay where the
corruption fhall ceafe-—But I forbear to

urge thehorrors of fo difmal a feenc ;—1I can
{carce bear to think of it. How much to
be pitied are they who fhall feel all theaw-
ful realities of it !

I cannot conciude this addrefs in words
more pertinent to the defign of it, than thofe
of the juftly celebrated Epidetus, handed
down to us by his difciple Arrian.

'L If
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<« If any one oppofe svery evident truthe,
“ it is not eafy to find a rcafon which may
« perfuade him to alter his opinion. This
¢« arifes neither from his own ftrength, nor
¢ from the weaknefs of his teacher: But
« when, after being driven from an abfur-
« dity, he becomes petrified, how fhail we
¢ deal with him any longer by reafon,

¢« Now there are two forts of petrifattion,
¢ The onc a petrifaction of the underftand-
“ing : The other, of the {enfe of fhame,
¢ when a perfon hath obftinately fet himf{elf
¢« pot to aflent to evident truths, nor to quit
¢« thedefenceof contradiions. Wealldrecad
¢ 3 bodily mortifica.ion, and would makeufe
‘“ of every contrivance to avoid 1t : But none
e« of us is troubled about a mortification in
¢ the {foul. And yet indeed, evenwith regard
« tothe foul, when a perfon is {o affected, as
‘¢ not to apprehend or underftand any thing,
«« we think him in a {ad condition : But
«« where the fenfe of thame and modefty
« is under an ablolute mortification, we

«¢ go fo far, as even to call 74 {trength of
mind.
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¢¢ mind.—Shall I argue with this man any
< Jonger ? For what fteel or what cauftrc
«can Iapply, to make him fenfible of his
¢ mortification ? He is {enfible of it: He
«¢ is fenfible of it, and pretends not to be fo.
<« He is even worfe than dead. Doth he
“ not fee the repugnancy of contradictory
« propofitions ? He fees it, and is never the
¢ better: Heisneither moved, norimproves.
¢ Nay, he is in yet a worfe condition.—His
«¢ fenfe of fhame and modefty is utterly cx-
«« tirpated. His reafoning faculty indeed 1s
““ notextirpated, but turned wild and favage.

<¢ Shall I call #4ss, ftrength of mind ¢ By no
¢ means : Unlefs we allow it to be {uch in

< the vileft debauchees, publickly to {peak
¢« and aét whatever comes into their

¢ heads §.”

§ Tranflat. Arrian. Epictet. Lib. 1. cap. v,

II. Zo

i
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H. To thofe who admit the peculiar Excellence
of the Chriftian Religion, and profefs a Re-
gard for it, and yet feldom bonour the
public Inflitutions of it by an Attendance
upon them.

IT is impoflible forany, who themf{elves
with well to Religion, to behold with in-
difference the little refpeét that is fhewn
to it by fome, and the contempt with
which 1t is treated by others. The obli-
gations which mankind are under to efteem
and regard it, are of {uch a nature, that,
one would think, they could neither be
denied nor evaded by any, who make the
leaft pretenfions to reafon, gratitude, or in-
genuity. But there is no arguing againit
matter of fa&. That Religion, the ordi-
nances of it, and the worfhip of God are
flighted and contemned, would be vain to
deny, when almoft every corner of our
country affords fo many {hameful, and I
may add, melancholy initances and proofs

of it. In fuch a fituation what thall the
V 0Ly [I. O friends



[ 194 ]

friends of Religion do? Shall they give up
the caufe as irretricvable, fit down and
mourn over it! No, their duty, both
from a regard to it and their fcllow crea-
tures, is to ftand up as advocates for 1t, and
befpeak their attention in the defence they
offer of it ; and thus endcavour to convince
them of the error of their condu&, and the
danger which muft be the confequence of
an indulgence 1n 1t.

That the avowed Deift thould not attend
the public inftitutions of the Religion of
Jefus, carries no impropricty in it. His
condué in this is perfetly confiftent with
his principles.  But that any of the pro-
fefled votarics of Chriftianity {hould allow
themfelves in the habitual neglect of them,
has fomething more unaccountable, as well

as criminal in it,

IIow it happens I fhall not enquire, but
{o itis, that a neglett of Religion, and the
inftitutions of it, 15, by a moft abfurd 1n-
verfion of tafte, by fome accounted polite

, and
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and fafbisiable ; and this perhaps Is the
reafon why it is fo cafily gone into by
others. The laft it may be, bat it is quite
the reverfe of the former; for furely no-
thing deferves to be called polize, however
practifed by thofe who pique themfelves
upon their claim to it, which is cither dif-
refpectful to government, or offenfive to
thofe of efteemed characer; and furely a
ftudied negle@, much morecontempt, of the

inftitutions of Religion, is both the one
and the other.

Some, I know, feem to look upon, or
at leaft, affeét to call the focial exercifes of
Religion a mean fervice, fit only to be per-
formed by the common herd of mankind,
while thofe in the higher ranks in life are
exempted from the obligations to them.
Some bold adepts there may be 1n vice, who
(notwithftanding they flill wear the Chrii-
tian name)employ their wit againft Religion
and the inftitutions of it, and who may,
and often do call thofe perfons weatk, 1gns-
rant and enthufiaftic, who {hew a public re-
aard for cither. But if they have no better

O 2 reafon
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reafon than this for their opinion of them,
I muft be allowed to fay they but expofe
their own weaknefs, as well as impiety, by
ﬁvowing it. INames do not alter charac-
ters, and Religion is not the worfe thatitis
hunted down by fome, who cannot avow
it’s excellence, without condemning them-
{elves for the negle&t of it. A contempt of
Religion they may glory in, as the evidence
of a liberal turn of mind, unfettered by
{uperftition or the prejudices of education :
But, with their leave, I muft be allowed to
fay, that fuch contempt of Religion is the
evidence of a mind, if free from the pre-
judices of a virtuous, which they may per-
haps call 2 fuperftitious education, yet un-
der the influence of thofe which arife, either
from the moft fhameful diffipation of
thought, or corruption of manners, or per-
haps both.  Did they allow themfelves but
to think, they could not fail to fee that no
advantages of rank could exempt them
from the fervice they owc to God; nay,
that thetr obligations to the latter, rife in

proportion to the greatnefs of the former.
This
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This has been acknowledged by thofe of
" the firlt eminence for rank and charadler
in the different ages and nations of the
world, and particularly by fome of our own
country, whofe names can never be thought
on, but with the higheft efteem and refpec.
INay, as a ftill higher recemmendation of
the inftitutions of Religion, I cannot omit
mentioning the example of our Lord, who
never failed to countenance them with his
prefence during his refidence among us;
thus to give, if poffible, an additional ho-
nour and dignity to them, and expofe the
folly of thofe who {ecm to think the fervice
of Religion, which is the fervice of God,
4 IMEdl ONcC,

What would thefe modern fine gentlemen
think of thofe, who being their inferiors in
birth and ftation, who though their vafials
and dependants, nay, under all the obliga-
tions to them that can arfe from the
oreateft kindnefs, thouldrefuie tojoin with
their other fervants in paying the aéls of
homage and obeifance, which theyrequired,

O 1 and
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and had an unaueflionable title to expect?

Would they not think their honor affront-
ed, injured by fuch treatment? Would
they not call them undutiful, ungrateful,
foolifh, who could dare to be gutlty of tt,
and punifh them accordingly ! The apphi-
cation 1s eafy.

But as the condu& we have been juft
now confidering, muftappear extraordinary
to all but thofe who indulge in it, and to
them too, if they would but allow theni-
felves to think, it may not be improper to
cnter a little Into a detail of the excuics
which arc commonly pleaded in defence
of it. They are urged with at leaft a
feeming ferioufnefs, and deferve an anfwer,
if for no other rcafon, to preveat thole
who make them, {rom imagining that there
is more force in them than there really 1s.

Some, I know, are apt to fhelter them-
{elves 1n the negle@ of the public inftitu-
tions of Religion, and the inftructions of-

fered
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fered from- them under this pretence,—
That what is of inportance to their moit va-
luable interefls, is abundantly plain n the
{acred oracles, and nceds no commentary ;

and that, as for the reft, they may without
any lofs let it alone.

It 15 readily granted, that the great
and effential articles of our holy faith and
Religion are, to a candid enquirer after
the knowledge of them, with duc puns,
attainable.  But why neglect the reft?
Thougn the knowledge of them may not
be of equal importance, it may be highly
ufeful, ftand conneted with thofe which
are cfteemed necetlary, and therefore ought
not to be defpifed or flighted.

In the fcience of Theology, let none
from the peripicuity of it,pretend the inex-
pediency of offering any public inftructions
{rom it, or of attending the opportunities
of receiving them.—This excufe deferves
not the name.—It proceeds, not from a
convidtion of any force in it, but an incli-

O 4 nation
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nation to {loth, or fomething worfe, in thofe
who make it ; perhaps to make that con-
duct appear lefs criminal to others, which
it is very probable they fecretly reproach
themfelves for indulging, or which, in
their fober moments, they at leaft cannot
approve.

In a world fuch as this, where the ne-

ceffary cares of it muft engrofs {o much of
the time and thought of it’s inhabitants,
the inftitution of 2 certain order of men,
to attend to the great concerns of Religion,
and to teach and inculcate the great traths
of it, has it’s foundation in reafon, abftralt-
ing from the pofitive appointment of
God. And fo much does this appear to
be the general fenfe of mankind , thatto this
day there has fcarce been found a nation,
without fome eftablithed order of Priefts,
or religious Teachers,

The great articles of faith and praftice
are, as has been already obferved, pretty
clear and perfpicuous; but to place the im-

portant
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portant truths of Religion 1n an advanta-
geous point of light, and thereby to difpofe
he mind to receive them, and act under
the influence of them, many things are nc-
ceffary. Muit not he who would attempt

this with the hope of fuccefs, be well ac-
quainted with the languages in which the
(acred oracles were originally written,
with the geography, cuitoms, manners,
and religious ufages of thofe countries,
which were the {cene of the public mini-
firations of the Prophets, our Lord and his
Apoftles, and to which there are allufions
in almoft every page of the facred Record ¢
And is it not reafonable to expect that thofe
who devote their time to thefe ftudies,
fhould be beft qualified to teach theknow-
ledge of the divine oracles, which in a great
meafure depends upon them ; better quali-
fied at leaft than thofe who have had nei-
ther their advantages nor opportunities P

But {hould it be granted that fome, from
the education they have received, and the

improvement they have made of it, might
be



[ 202 ]

be able to underftand the {fublime and im-
portant truths of Religion, as well as thof
whofe bufinefs it is to explain them; they
cannot be ignorant how apt they are, when
engaged in the bufy fcenes of life, to for-
get or become inattentive to them, and by
thefe very means to lofe, in fome meafure,
the benefit of them. Hence thercfore
muft appear the propricty of thele religious
inftructions even to fuch perfons.—Con-
fidered as remembrancers to them of the
truths they know already, they ferve to re-
vive the influence of them, which without
fuch help, would be apt to become too lan-

-guid and feeble for any valuable purpofe in
life.

I would not wifh to affront the under-
ftanding of the more knowing ‘and intelli-
gent 5 but without any hazard of doing fo,
may I not take the liberty to fay, th.lt the
public inftructions offered from the pulpit,
might not only ferve to call to their re-
membrance what they already knew, but

al{o increafe their knowledge, by the varicty
C

A




The fame objedt, viewed in difterent at-
citudes, and by different perfons, would
not appear the fame to them all.—What
therefore if it fhould be allowed, that the
pfofound cofearches of the Divine could
difcover no objec of knowledge from the
(rcred oracles, which his more mtelligent
hearers were not, in fome meafure, bclore
acquainted with? Would it not be paying
too great a compliment to their under{tand-

ing, to alledge that there is no pofiible
point of light in which they had not
viewed it, and that therefore th;:y could
receive no additional knowledge or 1m-
provement from the difcoverics of others
Nay, 1s 1t not probable, that thofe who
turn the bent of their {tudics this way,
would for the honour of their profeflion,
and their own credit, as well as the advan-
tage of fuch as are placed ander thelr re-
Jigious infpection, endeavour to carry their
enquiries deeper than others who are un-

der
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no fuch obligations, and of confequence,

that fomething ufeful might be expected
rom them?

It defcrves likewife to be taken notice
of, that a difufe of the public means of in-
ftrution, may not only bring after it the
lofs of all the advantages which we have
already fuppofed to arife from an attendance
upen them ; but would alfo wear off, by
neglecting to have them often renewed,
the good imprefiions which mankind may
have received from an early, and perhaps
religious education. And thould this be
the cafe, the confequence is equally obvious
and dreadful. The tranfition from the
- neglett of Religion, to the prattice of all
manner of vice, to which appetite, inclina-
tion, or miftaken intereft may lead, is not
only eafy, but often becomes headlong
and precipitate, An obfervation this, too

fadly confirmed in the daily and unhappy
experience of many,

Hitherto
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Hitherto I have argued the propriety
and importance of Preaching, as a mean
that may be made happily ufeful for the
improvement, even of the more knowing
and intelligent, in the love and practice of
virtue ; and if the confiderations adduced
to enforce a regard to religious inftruction
he allowed to have any weight, when ad-
drefled to thofe who are moft diftinguifhed
for their rank, knowledge and abilities; 1
need fcarce obferve that they oughttohave
(till greater force with thofe whole fitu-
ation in life deprives them of almoft every
other mean of religious improvement. And
this fuggefts the hint of another con-
fideration, which ought to recommend an
attendance on teligious inftructrons to
thofe in the higher {pheres of life; —
It 15,

The influence which their example might
have upon thofe, who for want of thelr

advantages, ftand 1n the greateft need of
{uch inftru&tions.

We
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We ought to confider ourfelves, not
merely as individuals, but alto as members
of one great body, the health of which, as
in the natural, does not confift in the {found-
nefs of any one of the parts taken feparate-
Iy, but in that of the whole. " Mutt they
not thercfore want that gencrofity of {pi-
rit, which is one of the brighteft orna-
ments of a high flation, who can {hew an
indifference to any mean, that tends {o
much to the welfarc of others ; when, by
their countenance to the one, they have
it fo much in their power to promote the
other ?

Nor are they in this {o little interefted
as perhaps they imagine. They are ge-
nerally the firft and loudeft in the cry a-
eainft the vices of the people, when they
come themfelves to be any way affected by
them ; and againtt the clergy, for not being
at more pains, as they would reprefent the
matter, to guard them againt {fuchvices. But
they do not confider (at leaft they arc not
willing to allow) that they themfelves are

in
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ina great meafure the caufe of that cor-
ruption of manners they complain of in
the lower clafies ; and that their negledt,
not to fay contempt, of Religion, muft
have more influence in debauching their
morals, than the inftructions of the moit

able, pious and afliduous Teachers can
have, in preferving them untainted, or re-
forming them when theyare vitiated, becaunfe

the bias unhappily lies ftronger to avicious
than a virtuous pradice, efpecially when
it is kept in countenance by the example
of thofe in rank and power. Do they wifh
to find their children, fervants, and all
others they are connefed with, in the com-
merce and {everal departments of life, more
Jttentive to, and more faithful in the dif-
charge of the duties they refpectively owe
them ; they muft not themfelves difcover
the leaft difregard for Religion, elie what
can they expedt, but that 1t {hould lofe 1t’s
influence among tholc with whom they
with it to be preferved ¢

When



[ 208 ]

When the arguments thrown out a-
gainft the expediency of preaching arefound
to be untenable, thenext excufe pleaded for
the negle of an attendance upon it, is the
want of entertainment from thofe dif-
courfes, by which the preacher would convey
his inftructions. ¢ To fit and hear him
¢ drawlouta jejuneand tedious lecture upon
“ fome point of morality, or Religion,
< with which they are already well enough
« acquainted, is,” (fay the fafhionable
contemners of this mean of inftruction) “ a
““ mortification, which, though from com-
“¢ plaifance to theeftablithed cuftom of their
“ country, they may fometimes fubmit to,
¢ they do not chufe fhould often return.”
That their entertainment 1s fometimes but
poorly promoted by fuch exercifes, may
,perhaps be granted, and where this is the
cafe it i1s no wonder that the audience
(hould be liftlefs and averfe toreturn to
them. DBut to what is the want of this
pleafure owing? Somectimes no doubt to
the fault of the preacher, but very often, it
1s equally certain, to the indifpofition of the

hearers.
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hearers. For however important the truths
may be—however proper the manner in
which they are treated—however well cal-
culated either or both may be, to inform
the underflanding, to entertain the imagi-
nation, to cngage the heart, and ntereit
the paflions—if the hearer has no relifh
for them, he can find but little, if any
entertainment from them; and in fuch a
cafe, it 1s evident, the reformation muft

begin at home. - Let the hearers firft con-
quer their averfion to devotion, to a habit
of {erious attention, and the reafonable re-

ftraints which Religion lays upon thewr pai-
fions and appetites, and then many of the
complaints againft preaching, of dullncfs,
infipidity, &c. which we now hear of,
as an apology for not attending on it, will
ceafe of courfe. For could mankind but
bring themfelves, from a habit of diflipation,
to find pleafure in employments of a feilous
nature, it is next to impofiible but the ob-
jects and truths which Religion prefents to
them, would, in place of that difhke which

they now excite, produce admiration, and
Vo II. P afford
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afford delight.—If beauty the moft perfect

can produce thefe effe@s, Religion cannot
fail to do 1, when exhibited in 1ts
native fimplicity, which s its greateft charm,
and beheld with an unprejudiced eye.

But though I muft load the hearers with
a pari of the blame, in the difappointment
they fometimes meet with, or the want of
that entertainment which they think they

had a right to cxpect, 1t is not reafonable
they fhould bear the whole. Often, too

often, no doubt, the Preacher deferves his
large fhare of it. For indeed 1t muft be
owned, that fome of the difcourfes prepared
for, or rather dully delivered without any
preparation, to a numerous audience, feem
calculated, inftead of keeping them awake
by cntertaining them, like a {leepy fong
to lull them into an agreeable flumber.
The inftances of this kind, 1t 1s to be
hoped, are but rare. As often as they do
occur, we acknowledge them to be juftly
deferving of blame and cenfure.

I kngw
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I know 1t will be faid, in defence of
a loofc and indigefted method of preaching,
by thofe who indulge in 1t, that without
beftowing all that polith upon their dif-
courfes which fome infift on, they can render
them equally {ubfcrvient to the umnprove-
ment of their hearers as if they did, and that
therefore they may be excufed, 1if they
thould fpare themfelves the labour. It 1s
readily owned, that religion ftands 1n no
need of a gaudy finery of drefs to {et off her
beauty ; but an clegant neatnefs fhe {hould

never want; lefs than this affronts her:

And therefore, as there 15 nothing to hinder
a difcourfe trimmed up by the hand of ele-
pance, and under the direCtion of a good
tafte, from being as edifving, as well as 1m-
comparably more agreeabie, than that which
is huddled up in a flovenly manner, the
Precacher fhould be afhamed of confuiting
his own eale, at the expence of attiring Reh-
gion in a way fo unjuft to her charms; a
way which can only pleafe the ignorant, but
mulft ever offend the inte!ligent friends of
Religion, while it ferves to ftrengthen thoic

P2 prejudices
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prejudices of her enemies again{t her, which
a decent and comely reprefentation might
have overcome.

Did the hurt done to Religion by this
manner of reprefenting her, appear in the
fame point of light to thofe who mdulge
in it, that 1t does to others, no doubt their
exard for ber honour and intereft (which 1s
not to be {ufpe@ed) would guard them a-
oainft it, and prompt and engage them to
purfuc that method which fhould fecm bett

calculated to promote both.

But in the mean time 1t deferves to be
confidered, if thofe who make the com-
plaint of a manner of preaching among
the clergy, {lovenly, inclegant and unenter-
taining, do not in fome meafure occafion
it, and if they have 1t not 1n their power to
remedyit. Yes, let them not be offended
if I fay they deferve no fimall fhare of blame
in the cafe complained of ; an slteration
however in their own conduct, will bring
about the alteration they profefs fo much

to with for in the manner of preaching.
Ambition
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Ambition is a principle implanted in our
nature by the wife Author of 1t, for the mott
valuable purpofes; properly dire&ted, and
under due regulaticn, 1t may be of the moft
powerful and happy influcnce in the clerical,
as well as every other department of life.
While the young preacher ftands candidate
for a {ettlement in the church, the influence
of it upon his mind fhews itfelf 1 all his
performances  for the public; they are
formed at once to inftru&t and to pieale.
Whence comes 1t, that 1t’s influence after
his fettlement, fo quickly dwindles, and
at laft becomes fo weak? Why, from the
want of that encourazement which 1s necef-
fary to preferve it's force and vigour. It is
acknowledged, that Religion is not wantir.z
in prefenting to the ambition of the

Preacher, profpedts admirably calculated to
work upon 1t.  The fuccefs which they are
encouraged to hope will attend thelr pious
labours, 1n the growing virtue of their
hearers; and that glory with which they
fhall in due ume be honoured in a better
world as their reward, muft by an in-

P 7 genuous
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genuous mind be confidered as the {trongeft
incentives to its ambition: And 1t 15 hoped,
there are none of the miniffers of Religion
who do n:t feel their happy mfluence,
Than thefe objcéts, which the faith of the
Preacher prefents to his view, there can be

nonc of a higher value. Bat in a world {fuch
as this, thercare fome of a fccondary nature,
which cannot fail to havc a very powerful
influence upon him.

A fuperiority to this world, fuch as the
Apoftles fhewed, 1s not to be looked for
in thofe who fucceed them in the office of
the Miniftry. The fame reafons do not
now fubfift, that then did, to make 1t necel-
fary. From their connexion with the
prefent {cenc, it can fcarce be expected
that they, more than others, fhould be un-
affeCted with the views which open to them
1n their padage through it.

The Clergyman 1s juitly to be defpifed,
who aims at no more in the public duties

of his function, than fame and reputation
to
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to himfelf: but he 1s alfo juflly to blamc,
who dead to thefe, can indulge himfelf &

a degree of floth and ndolence, which may
make him negled the pains neceflary to raife
his difcourfes above what is meanand gro-
veling, and make the drefs in which they
appear decent and agreeable.  However,
though upon this principle, were there no
other to influence him, every Preacher who
has the leaft degrce of tafte is bound to
thew a proper regard toit, in the manner in
which he illuftrates the nature, and recom-
mends the practice of virtue; yet it muft,
at the fame time be owned, that when he

finds his public performances, which are
the refult of the united encrgy of his tafte
and literary accomplifhments, are neglected,
and unrewarded by thofc who are the beft
judges of both, nothing can be more na-
tural, than for the future to trouble him-
felf lefs with the polifh of them, contented
if he can convey inftruction to thofe, who
from & defire of it, attend to receive it, but
who regardlefs of the elegancies of com-

pofition, are indifferent about the manner
P4 10
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m which 1t 1s held forth to them. Is it not
therefore ungenerous, if not unfair, in
thofe of better rank, by their habitual ab-
fence from the 1nftitutions of Religion, and
the little encouragement they give to the
Minifters of 1t, firft to occafion, and then
to complain of the ungainly manner which
{fome of them follow in the exercifes of Reli-
oton ! Let them be more careful to wait on
it's ordinances, and then they will probably
find thofe who prefide 1n the adminiftration
of them, more afliduous to deferve their at-
tendance.  Let them make private and ob-
fcure places, the nurferies in which thofe are
to be trained up, who are-afterwards to fill
the more refpectable and important ftations
1n the church. Let them make merit, not
political intereft or connexions, the path
that leads to them ; and then fhall they find
that laudable ambition, for the honour of
being eficemed good Preachers,, prevail a-
mong the clergy, which for want of fuch
encouragement, is apt to droop and languifh,
and hang down its defpairing head.

But,
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But to draw to a conclufion of this ad-
drefs, which thofe for whom it was intended,
may perhaps think is fpun out teo long al-
ready, while we lament the too frequent
negledt of the inftitutions of Religicn, it
becomes us, with gratitude to God, and the
greatelt pleafure, to oblerve, that there are
not wanting fome in our country, who
as they are diftinguifhed by their high rank
in life, are diftinguifhed alfo by their devout
attendance upon thefe, and who amidit the
(ncers of a fceptical and licentious age, are
1ot athamed to be called religious; nay,
~ccount this their moft illuftrious honour.
May the sumber of fuch fatt increafe, and

all happily feel and yield to the force of their
example, who are within the {phere of 1t's
‘nfAuence. Then will Religion, 1n place of

its faded appearance, re-affume its native
looks, and appear in blooming charms.

I, 7»
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L. To thofe who are engaged in the Ofic of
the Miniftry, or are Candidates Jor 1t

TO recover Religion from the contempt
into which it is fo unjuftly fallen with fome,
and procure 1t that efteem which it deferves
from all, requires every fair art of addrefs
which 1t’s friends are capable of ufing.

The Minifters of Religion are, in a par-
ticular manner, called on to ftand up and
plead its caufe, and that not only by a proper

attention to the manner of their life, but of
their preaching alfo.

To you, my Reverend Fathers and Bre-
theren, permit me, with the greateft de-
ference and refpe, to addrefs myfelf. To
you, the public offices of Religion are
affigned—To you, the honour of it is, in a
certain fenfe, committed—You are cop-
{tituted the guardians of it, and have ac-
cepted the truft—Upon you, the eyes of
the world are turned ; all are looking on

with
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with critical attention, but with very dif-
ferent views: The good, willing to pro-
mote ; the bad, equally affiduous to ob-
ftrut the fuccefs of your pious endeavours.
Nay, Religion herfelf, negleted, afironted
and injured, turns to you——With weeping
eyes the complains of the bad ufage fhe has
met with, and folicits your friendly aid in
her fupport—You have {olemnly promifed
to give, and fhe has a juft titic to expet it.
Difappoint not her hopes. You confult your
own honour by vindicating her's.  You
have much in your power—DBy a proper ex-
ertion of yourfelves, and a fair reprefen-
tation of Religion, you may blefs the pre-
{ent and fucceeding generations ;  the one,
by recovering to it that relith for Religion,
which it has in a great meafure loft;
the other, by tranfmitting a happy tafic
forit. Fow glorious and noble the un-
dertaking in which you are cngaged !
The defign of it is to promotc the caufe of
Religion, of God, of your country, of
mankind. Is it not the moft noble that can
be conceived, or propofed to human ambi-

t1on
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tion ? How ought you to roufe yourfclves a
thefe hints? Who would not with for the
honour of promoting fo good a caufe, and
willingly lend a helping hand? Shall the
menof this world thew fo much zeal and a&i-
vity in fupporting the little interefts of a fac-
tion and party ? Shall their whole fouls ap-
pear engaged 1n the purfuit of their in-
terefted defigns ? And can you fhew lefs
concern, when the caufe which demands
your fervice is deferving of incomparably
greater? I am unwilling to fufpect any,
who have undertaken to {upport the caufe of
Religion, of a defe of regard for it; but
1tis not enough that their regard for 1t be
fincere, it muft exert itfelf in a proper at-
tention to every mean that is moft likely to
diffufe this regard among others: And for
this purpofe it behoves them to attend to
the manner, as well as the fubjett of their
public inftruGions; for however proper
the one may be, if the other is not {o too,
their fuccefs will be the lefs,

In
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In the execution of the public offices of
teaching or inftrudlion, it might be of 1m-
portance to remember, that they addrefs
themfelves to an audience of very mixed cha-
raCters, and that a proper regard muft be
had to thefe in the manner In which they
Jre conducted.  And as they muft obferve,
and cannot but regret, that {o many con-
tinue to negle@t the inftitutions of Reli-
sion, and to fhelter themfelves under the
pretence of the offence they have taken at
the ungainly reprefentation which 1s often
exhibited of it by its Minifters, {hould not
their care be, to remove this ground of com-
plaint, by never cxhibiting any but a
true picture of it, and always {tudying that
the drefs {hall be fuch as may beft fuit the
dignity of her character ; equally avoiding
what may be called gaudy or flovenly, be-
caufe neither can with any propriety cor-

refpond with 1t.

Every age, as well as country, has {fome-
thing charaCteriftic and peculiar to itfelf.

And T cannot help thinking that he 1s but
Little
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little acquainted with human nature, who
fhall attempt to reform it by an affected
fingularity ; or a ftiff and rigid adherence to
the phrafes, modes of expreffion, or manner
of fermonizing which obtained in former
times ; as if thefe became venerable in pro-
portion to their age. Thefe are no longer
to be followed, than they are found to be
ufeful 5 whenever they ceafe to be fo, they
fhould be exchanged for what promifes to
anfwer better:  And if the author miftakes
not, that manner of communicating reli
gious inftruction, which he has taken the li-
berty to recommend with fo much warmth,
promifes as fair for this purpofe, as any
© which has hitherto been practifed. .

What the author has ventured to ad-
vance 1 this part of the addrefs, he hopes
will be taken in good part by thofe to whom
it is made.  If a zeal for the honour of the
facred character, and the fuccefs of Religion,
which 1s conne@ed with the manner of re-
commending it, has carried him further
than fome of them may think he fhould

have



have gone, the motives from which he
aéted muft be his apology ; and from their
candor he hopes for pardon.

The interefts of Religion are not only
clofely connected with the labours of thofe
who are already engaged in her fervice, but

likewife with the education of thofe who
are to devote them{elves to it.

Such I heartily congratulate, and my

country too, upon the many advantages they
have, fuperior to moft in former times, for
having their ftudies conducted upon a plan
the moft promifing of fuccefs, 1if they be
not wanting to themfelves, in what falls to

their own fhare in the execution of 1t

I mean not to reflect on the memory of
thofe, who in feveral fucccflions, prefided
in our Theological fchools. It would be
ungenerous—It would be unjuft to do 1.
Many of them filled their ftation with true
dignity; and what was improper 1 the plan

of education, or the manner of conducting
it,
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it, was rather the fault of the times, than
of the men. But furely, without detraét-
ing from them, or falling under the fufpi-
cion of flattering thofe who have fuc-
ceeded them, we may venture to affirm,
that educated themfelves upon a more libe-
ral plan than many of their predeceflors, and
profiting themfelves of the improvements
i {cience and tafte, which have been car-
ried to a height unknown in former times,
they muft have peculiar advantages for di-
re¢ting the education of thofe who ftudy
under them. Inexcufable therefore muft
the pupils of fuch mafters be, if in attentive
to the inftrultions they receive from them
for enriching their minds, forming their
tafte, and imprefling their hearts with ajuft
fenfe of the importance and obligations of
the facred character, and the proper man-
ner of honourably fupporting it, they arc
not careful, 1n the future fcenes of life, to
a2t under the influence of them.

We who are already engaged in the facred

fervice of Religion, cannot be indifferent
to
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to the character of thofe who are to {fucceed
us in 1t, and fhall be employed to nouriih
and rear up thofe feeds of virtue, which we
are at pains to fow. Were the foil more
friendly than it is, their progrels to per-
feCtion or maturity, we arc fenible, muft
be flow, and in a great meafure depend
upon the culture they (hall receive, and
upan the {kill, as well as aifiduity, of thofe
who give it. Upon you therefore, my
YVoung Frienas, we cait our eyes, as thofe
who are foon to fill the ftations which we
now occupy—Irom you, Religion and
vour country expect a great deal, and they
have a title to do fo—Nay, upon the part
you fhall aft in the charadter you are {oon
to aflume, the honour, the interelts of both
muft very much depend. And conicious
of this, it is hoped you will not neglect
that courfe of education which you are
now pafiing through, to qualify you for
alting in it with propricty and ufefulnefs.

He muft be ignorant of the nature and
importance of the Preacher’s-talk, who does

Vor. Il. (L NoR



[ 226 ]

not {ee, that he who would cxecute it with
credit to himfelf, honour to Rel; a1on, or fuc-
cefs with his hearers, muft be pofiefied of an
extenfive and various knowledge, and the

happy art of applying and communi-
cating 1it. Is it an ealy matter to inftruct
mankind in the knowledge, and engage
them to the pradtice of their duty, in all
the variety of fituations in which they may
be placed? Is it an cafy matter to lay
open the human heart; to trace it’s various
windings; to unfold and afcertain the
fprings of condu&; to wafh off that falfe
colouring with which it is often varnifhed
over; and in fhort, to difcover the man
to himfelf? Is it an eafy matter for the
preacher fuitably to addrefs his hearers
according to their various and refpeétive
charalters ; fo to addrefs their hopes and
fears, and other paffions, as to give each
it’s proper influence upon them, and to
make them all concur, like the different
parts of a well regulated machinery, to
promote the feveral movements of the Chri-

{tian and Divine Life ?
[For
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For thefe purpofes, is it not neccflary
that the Chriftian Divine fhould be well
acquainted with the facred oracles, thofe
pure and untainted fountains of divine wif-
dom—with human nature in general, and
with the tafte and manners of that age and
country in particular, in which he lives;
nay, and that he fhould know how to avail
him{elf of his acquaintance with all thefe?
He muft have a very imperfect notion of
the Preacher’s bufinefs, who can 1magine
it eafy, if he would difcharge 1t ma man-
ner becoming it’s nature, dignity, and im-
portance.

The author will reckon himfelf happy
if the ftri¢tures he has ventured (Part II.)
to make upon the feveral modes of preach-
ing, which at different times obtained 1in
this country, thall ferve to affift the young
candidate for the miniftry, in the judgment
he is to form of tihem, and to guard him a-
gainft what is culpable in them.

Q2 Coms-



[228j

Compared with thefe, the fuperior ex-
cellence of that pra@ifed by the facred wri-
ters, and of which we have exhibited {ome
{pecimens, Part III. Seé. I. will, it 1s
hoped, appear in a very advantageous light.
The propriety of other modes of inftruc-
ticn, muft be determined by the prevailing
tafte of the age and country in which they
are practifed, and a variety of other circum-
ftances. This refls upon a much firmer
bafis—It 1s founded in human nature i¢-
felf, and of confequence can never fail, if

properly executed, to be both aoreeable and
inftructive.

It 15 the honour of this age, that it frands
diftinguithed for improvements in fcicnce
and tafte, far beyond any which preceded
it.  The confideration of this thould have

no {mall influence upon the preacher in
thofe performances of his which are cal-
culated for the public. A manner, whicl
in no diftant period, would have highly
pleafed, would now be held flovenly and
gothick, and could notfail to excite difguit.

The

/
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The tafte of the prefent age is too much
improved, toorefined and delicate, to be
pleafed with the coarfe and homely ftrain in
which the difcourfes of fome in a former age
run. Itis therefore the duty of the preachers
of Religion to confult it’s gratificaticn, by
ftudying a manner that may be more agree-
able to it ; efpecially as there is nothmcr to
hinder the1r difcourfes from having at once

a neatnefs and un@ionin them, and thus be-
coming 2greeable and interefting.

It 1s true, it requires no mean talents,
a confiderable thareof erudition, amorethan
ordinary knowledge of mankind, and a well
cultivated tafte, to do juftice to the preaching
art, upon the plan we have recommended.
But what then ? Shall thefe coniiderations
difcourage the young preacher fromattempt-

ing it? They ought to have the contrary
etteCt—Thevery attemptwould belaudable,
and greatly contribute to his own Improve-
ment, while it tended to qualify him the
better for promoting the improvement of
others.

Q3 In
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In fine, permit metoconclude thisaddrefs
in the nervous language of the facred wri-
ters to thofe, who, in their day, had but
lately entered into the office of the minii-
try, and which, with a little variation,
may be equally applicable to you who are
candidates for it.—Negle&t not the gifts,
whether of nature or of grace, that may be
in you.—That you may properly cultivate
and improve them, give attendancc to read-
ing, meditateon thofe thingswith which the
facred oracles abound, for your inftruction;
give yourfelves wholly to them, that your
profiting may appear to all,.—In aword, in
all things thew yourfelves patterns of good
works, being examples tobelievers in word,
in converfation, in charity, in {pirit, 1n
faith, in purity : In doctrine fhew uncor-
ruptnefs, gravity, fincerity, {found {peech
that cannot be condemned : and thus tak-
ing heed unto yourfelves and unto your
dottrine, and continuing in them, you
fhall, in {o doing, both fave your{elves and
them who hear you.

V. To
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IV. Do Chriftians in general.

MANY, my fellow Chriftiang, and va-
Juable are the privileges, which you in this
happy ifle enjoy, by the Revelation or Gof-
pel of Jefus Chrift.  Let a proper fenfe of
them be ever imprefifed upon your minds,
and 1t will not, cannot fail to have an in-
fluence upon you equally powerful and hap-
py. It will naturally difpofe you,

To cherifh fentiments of the warmeft
gratitude to God for them. This is one
part of that return which he expects from
you, and which, you muft own, you are
under the moft facred obligations to ren-
der to him. To fan the firc of gratitude
into a pure and holy flame, you need only
review the accounts given of the flate of
Religion 1n the heathen world, and with it
compare the {uperior advantages you enjoy
for attaining perfeGion both in the know-
ledge and practice of it. Upon the mott

curfory view, the advantages of your fitu-
ation will appear highly diftinguithed.

Q 4 -~ Without
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Without troubdling yourfelves with the
perufal of the many volumes which might
caft light upon this {ubje&, you may, with-
out danger of miftake, judge of the flate of
Religion in the heathen world, from the
account which the apoftle of the Gentiles
gives of 1t 1n hisday. Does he not tell us
that the Gentiles were filled with all un-
righteoufnels, fornication, wickednefs,
covetoufnefs, malicioufnefs; full of envy,
murder, deceit; whifperers, backbiters, ha-
ters of God, defpiteful, proud, boafters, in-
ventors of evil things, difobedient to parents,
without underflanding, covenant-breakers,
without natural affettion, implacable, un-
merciful :—That they changed the truth of
God 1nto a lie, and the glory of the in-
corruptible God into an image made like
to corruptible Man, and to birds and four-
footed beafts and creepin o things, and wor-
fhiped the creature morc than the Crea-
tor . What a fhocking piture is this ?

The more thocking that it is a true one,
§ Romi, 23, 25, 29, 32.

drawn
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Jrawn from the life, and without any un-
fair colouring. Perhaps you imagine they
were fome rude, barbarous and uncivilized
tribes, of whom he thus fpeaks. You
greatly miftake the matter — They were na-
tions, the moft celebrated at that time in
the world, for the advances they had made
in literature and politenefs. And are you
not {urprized when T tell you they were the
ancient Greeks and Romans, of whom he
gives this character—Still more furprized
when you hear, that this chara&er he form-
ed of them, not from uncertain report
or information, but from a thorough ac-
quaintance with them?

But fmall as the progrefs was, which
thefe nations we have juft now mentioned
had made in religious knowledge, there
have never fince been difcovered any who
could equal them 1n it, who had not greater
advantages than they, or were not obliged
to Revelation. Read the accounts that are
given us by Voyagers and Travellers of the

belt credit, of the manners of fome of the
| wild
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wild and favage nations they have vifited :
and muft you not be equally furprized, gg
fhocked, to think that any who have beep
honoured with human nature, thould he
capable of fo far degrading and difgracing it,
as many of them have done ? Nay, to in-
flame your gratitude to God for the hap-
pinefs of your fituation, confult the annals

of your own country ; and before the intro-
du&ion of Chriﬁianity into it, how little,

if any better were your anceftors (hum-
bling indced to hear!) than thofe whom
- 1In your pride, yon now cal Barbarians § ?
Itis true, the hints we have of the ftate of
our country, before this happy @ra, are
but few ; but few as they are, fufficient to
confirm the truth of this melancholy ob-
fervation.  And even not many centuries

ago, before this Revelation began to be
tolerably underftood, what a fad {cenc. was

§ See the account given of the ftate of Religion in
Britian, before the introdu@ion of Chriﬂianity intojt,
in Dr, Henry’s Hiftory of Britain, Vol, [, Ch. ii, § 1,
Cafarde Bel, Gal, Lib, vi. pafs.

our
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our country of ignorance, tumult, diftrac-
tion, bloodfhed, and the rougheft manners ¢
Thus compared with the fituation of other
nations, nay with that of our anceftors 1o
our own, how happy mutt we acknowledge
ours to be? Andcan we think of it, with-
out feeling thofe emotions of gratitude
{pringing up ‘1 our breaits, which we owe
to that God from whom we derive our {u-
perior advantages > Who would not be
a(hamed to be fo much as fufpected of {uch
bafenels ? Would it not be a reproach to
us as men, not {o fay as Chriftians? 1
hope better things of you, and that you
will never coolly indulge yourf{elves in a
courfe of condué, which, upon refleCtion,
you muft yourfelves condemn.

While the confideration of your own

happy ftate fills your {ou] with gratitude to
God, fhould 1t not, at the fame time, excite

your compaﬂion for thefe numerous tribes
of mankind, upon whom the {un of righte-

oufnefs has never yet Jifted his enlighten-

ing rays, and who are therefore {till fitting
n
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in darknefs, and in the region of the thadow

of death? Confider they arc your bre-
theren ; allied to you by the common tie
ot humanity ; derived from the {ame common
ftock ; for of one blood hath God made al}

the nations of men, who dwell on the face
of the earth :—And will you have no com-
paffion upon their unhappy circumftances ?
Mutft he not be void of humanity, a ftran-
ger'to all the tender feelings of the heart,
as well as to the fpirit of Chriftianity, who
does not with for the fpeedy approach of
that happy time, when thekingdom of God
thall come univerfally over the earth ; and
when thofc who partake with us in the pri~
vileges of human nature, thall partake with us
alfoin the privileges of his Grace and Gof-
pel ? Surely you could not bear the thought

(were it even in your power) of monopoli-
zing the privileges you enjoy.  Envy may
grudge a communication of the bleflings
which one poflefles, but reg] goodnefs will
delight in diffufing them, and make him
elteem his own happinefs increafed, in the
fame proportion in which he has it in his

' power
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power to increafe the happinefs of others.
Do you not wifh, like that God whom you
profefs to ferve, that all {hould be faved, and
come to the knowledge of the truth ? And
would it not give you the greateft pleafure
to contribute your beft endeavours to this
valuable end, that {o they might join with
you, and in an agreeable {ymphony of
praife, hail the riches of that Grace, by

which you are called to the hopes of the
heavenly kingdom and glory ?

Gratitude for the privileges you enjoy,
and a hearty wifh for the communication
of them to thofe who are yet ftrangers te
them, 1is not all that is incumbent upon
you.

[f your gratitude be fincere, 1t will en-
gage you to cxprefs it in a proper manner;
and particularly in the cultivation of ths
virtues of a holy life, proportioned to the
advantages with which you have been dif-
tinguifhed. Never allow yourfclves to lofe
fight of the original defign for which the

Gofpel
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Gofpel was given you. Remember that
it's great aim is, to teach us to deny all
ungodlinefs and worldly luft, and to live
foberly, righteoufly and godly in this prc-
fent world—to make us virtuous, that it
might make us happy. Attend to the im-
port of. the character with which you are
diftinguithed, and you muft at once fee
how much 1t concerns you to evince your
title to it, by a correfponding practice.
Remember that the true charaGer of a
Chriftian, does not confift in any outward
diftin¢tion of name or profeflion, but in
fuch a happy conformity of heart and life

to the doctrine, laws and example of his
divine Mafter, as the imperfection of the
prefent ftate will admit.

The chara&er of the Chriftian is a very
honourable and refpectable one, and it con-
cerns you who now wear it, if you would
be found to deferve it, to pay a facred at-
tention to it. It is, like beauty itfelf,
cafily ftained and fullied. In chara&ers, as
in faces, the leaft fpotis fooneft difcerned

in
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in thofe which are reckoned the fineft,
The reafon 1s obvious—They are the ob-
je&ts of general ob{ervation—Many are
continually gazing upon them—Some
from an admiration, others from an envy
of their beauty: And therefore it can
fcarce be expected that the leaft f{peck
fhould pafs unnoticed, either by the
one or the other, or both. Your Lord
compared his apoftles (and what he ob-
ferved of them does, in a certain fenfe, hold
true of his Difciples in general) to a city
built upon a hill, which could not be hid
—The eminence of their ftation rendered
them the objects of general notice. You
may depend onit, the wicked are not ina
attentive to your conduét—They pry inta
it with critical attention, that, from every
inconfiftence they can difcover in it, they
may have an opportunity to expofe 1it: And
if you give them any fuch opportunities, be
affured they will not let them flip ; nay,
they will take a cruel pleafure in holding
up your conduct to public view, and thus
triumphing over you, by expofing it to pub-

lic
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lic fcorn, Keep therefore the dignity and
importance of your charater ever in view,
and ftudy to alt up to 1t, by adorning it
with every virtue that can add new grace
or luftre to 1t: And 1if your profeffion and
practice go thus hand in hand, it is im-
pofiible but fuch a behaviour, all along
fupported with becoming dignity, muft
force admiration from all, and praife from
moft,

Such a dignity of conduct is not only

what you owe to the honour of charatter,
but alfo to the honour of Religion, with
which the intercfts of it are clofely con-
ncted.  From whom, pray, is it that your
mafter, and the world in general, would ex-
pect a favourable reprefentation of religion,
if not from you who profefs yourfelves the
friends and votaries of it 2 You muft forget
the obligations that are upon you, before
you can indulge in any piece of conduét
contrary to your profeflion. The indig-
nity would not terminate on yourfelves—It

would
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would rebound upon your Lord and his
Religion, and though moft unjuftly, affe®
the honour of both, by ftrengthening the
prejudices of their adverfaries againft them.
Religion has always had it’s enemies :
Thefe will not take the trouble to examine
into the nature of it, from the chara&er
given of 1t 1n the facred oracles, or the pic-
ture exhibited of 1t in the life of the divine
Jefus. Such examination would be attend-
ed with fome trouble. They commorly
take that courfe in judging of it, that is at-
tended with the leaft; and though nothing
can be more unfair than fuch manner of
judging, they form their fentiments of it
from the lives of thofc, who have no other
argument to fupport their clim to the
charalter of it's votarics, but their profef-
fion of it. Knowing this, fhould you not
carefully ftudy, if you would approve your-
felves the fincere friends of Religion, to add
to the other evidences of 1t’s excelience,
that which may be derived from the hap-
py influence it has upon vour heart and
pradtice ? Few are proper judges of the na-

- Vor. II. R ture
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ture of evidence or of good reafoning ; but
all feel the force of good example :—It has
fomething admirably eloquent init, and
fhould be always exerted by the votaries of
Religion, as a moft powerful recommenda-

tion of it. By thefe meansyou would a-
dorn the Gofpel of Chrift, add to it’s lau-

rels by making it triumph over the pafiions,
prejudices and vices of mankind, filence
the cavils of it’s adverfaries, and comfort

the hearts of it’s friends.

That you may the more {uccelsfully pro-
mote thefe valuable ends, 1t will be necef-
{ary that you have your faith in this divine
Revelation, fortified againft every attempt

that may be made to fhake 1t: And you
will be more lucky than moft who have

gone before you in the profeflion of Chrif-
tianity, 1f you do not meet with {fome of
- thefe. There are few principles in them-
{elves fo plain and rational, but {ome will
be found, who have effrontery enough to
inpugn them. It concerns you therefore

to be fo fatisfied of the reafonablenefs of
thofe
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thofe you adopt, that it may not be in the
power of defigning men, by all their ar-
tifice and chicane, to unhinge your faith in
them. For this purpofe it would be highly
ufeful, if your education and circumftances
in life would admit, to make your{elves ac-
quainted with the nature and force of that
evidence by which Chriftianity is fupport-
ed, and with the quibbles and fophiftry by
which it’s adverfaries frequently mifrepre-
{ent and endeavour to weaken it. The
better you become acquainted with both,
the more firmly your faith will be eftablifh-
ed in that religion which you profefs. Im.
pofture only can lofe, truth muft always

gain, by a cnitical examination of it.

The arts, by which the enemies of Reli-
gion endeavour to fhake the profeflion of
it's votaries, and to bend them to a mean
compliance with the opinions and manners
of a licentious age, are various, If they
cannot fucceed in the way of argument,
they never fail to try what banter and ridi-
cule can do ; and alas! they are often but

R 2 " too



[ 244 ]

too fuccefsful. If you do not readily fall
in with their fyftem of faith and pra&ice,
they will employ all their wit to make you
lofe conceit of Religion, by endeavouring to
turn your adherence to it into ridicule,
With thisview they will, upon all occafions,
reprefent you as men of mean education,
narrow and confined principles, a groveling
turn of mind, and low breeding; and tell
the world that your faith 1s but credulity,
your hope but delufion, your devotion
but enthufialm, your Lord but an impof-
tor, his difciples but fools, and your
profeflion of Religion but hypocrify and
grimace. Be not furprized at {uch treat-
ment; itls no more than your Lord warn-
ed you to look for, from an unkind and
unhofpitable world: He found it fuch,
and why fhould you flatter yourlelves with
the hopes of a more favourable re(feption
from it? The fervant is not greater than
his Lord. Let the enemies of Religion
throw out what reproaches they will a-
gainft it, they cannot alter the nature of

it ; and till they can, they thould as little
fhake
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thake your adherence to it.  Convinced of
the truth and excellence of your Religion,
refolve that your faith in, and your pro-
fefiion of it, thall be ftedfaft and unmove-

able, like a rock in the midft of a boifte-
rous fea, on which the billows may dafh

and {pend their flrength, but which, with
all their fury, they cannot fhake or remove.
That Religion, for which you may fuffer
the frowns of anillnatured world, furnifhes
you with more than an abundant confola-
tion under them: Nay, in the hopes of
that glory which fhall be the reward of your
perfevering fidelity and conftancy, affords
what may not only render you {uperior to
them in the iffue, but make vou cven tri-
umph in the midft of them. Frequently
entertain your fouls with thofe glorious
profpects which are opened to the view of
_your faith beyond the grave; and how
thould the joyful expeltation of being onc

day admitted to the fruition of your hopes,

fortify your good refolutions, give a great-

nefsto all your defigns, and a happy direction
R 3 and
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and dignity to the whole of your condu&
through life.

To conclude: When all the motives
that can arife from a regard to the honour

of ‘God and Religion, your own intereft
and that of others, confpire to recom-

mend a life of purity and virtue to you, I
hope their influence upon you will be pro-

| portioned to their ftrength and importance,
and that, ever mindful of the dignity of
your charafter and the greatnefs of your
hopes, you will never allow your{elves in
any thing, by which you may either fully
the one, or forfeit the other.

THE END,

-‘l-—_h‘_— iy
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An Exanination of the Sentiments of David
Hume, Efy; wwith refpeét to the Origin of
Pricfts.

VERY different from the account given
p. 19, is that which David Hume, Efq;
makes of the rifz and inftitution of the
Priefthood, in his Effay on Superttition and
Enthufiafm. There he obferves that, ¢“as
«« fuperftition is founded on fear, forrow
‘“and a depreflion of {pirits, 1t reprefents
¢¢ the man to himfelf in {uch delpicable co-
« Jours, that he appears unworthy in his
““ own eyes of approaching the divine pre-
« fence, and naturally has recour{e to any
< other perfon, whofe fanctity of life, or
¢ perhaps impudence and cunning, have

R 4 “ made



[ 248 ]

‘“ made him to be {uppofed more favoured
““ by the divinity., To him the f{uperfli-
‘“ tious entruft their devotions ; to his care
““ they recommend their prayers, petitions
‘““and facrifices; and by his means they
‘“ hope to render their addrefles acceptable
““ to their incenfed Deity. Hence #4¢ origin
““ of Pricffs, who may be juftly regarded as
““one of the groffeft inventions of a timo-
““ rous and abject {uperftition, &c .

This account of the origin of the Prieft-
hood muft not pafs without examination,
as every thing which comes from this au-.
thor againft R{:ligiori, or the minifters of it,
1s received avith but too partial a regard by
the many, who are-no friends to either.
Should thefe fheets fall into the hands of
any fuch, they muft excufc me, if, in vin-
dication of the truth, as well as the honout
of this chara&er, I fhould endeavour to

cxpofe the fallacy of his reafoning upon
this fubject,

No
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No man, it is readily acknowledged, is
more mafter of theart of good reafoning
than he is, when he chufes to apply it:
Neither is there any who knows hetter how
to make the worft reafoning fubfervient to
his caufe, by an artificial varnifh given to it.
This laft is indeed a heavy charge.—In {up-
port of it I might adduce a great deal from
feveral parts of his own writings, but fhall
confine myfelf at prefent to the Effay under
confideration ; upon which, in fo far as it
feems to ftand in oppofition to the opinion
I have given of the origin of the Priclthood,

I beg leave to offer a few ftrictures.

M;r. Hume cannot be ignorant, that in
moft of the antient ftates, the Regal and Sa-~
cerdotal chara@ers were, for a confiderable
time, united in the fame perfon. Whether

in the account he gives of the inftitution of
the Pricfthood, he refers to that early pe-
riod of fociety, when 1t was vefted 1n the
perfon of the prince; or to latter times,

when it became an office quite diftin&t by
itfelf, and thofe who held it were confidered
as
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as an order different from the laity, he
does not exprefs himfelf with precifion fuf-
ficient, pofitively to determine. In the
prefent cafe however, the obfcurity does
not matter much, becaufe neither upon the
one {uppofition nor the other, will the ac-
count he gives of the origin of it be found
to be juft.

 If we confider it in the firft of thefe
views, we fhall find that it was not {o much
{uperflition in the people, as ambition and
policy in the prince, which gave rife to
the inftitution of the facerdotal order. He
could not but obferve the ftrong attachment
which mankind had to Religion, and the
powerful influence it had upon them; and
therefore, cither from a principle of am-
bition, for the honour that attended the
{fupreme direion of the Jacra, or from po-
licy, that he might make it a ftate engine
for promoting the purpofes of government,
he might endeavour to work himfelf into
this office : And for any thing that appears

to the contrary, it was rather the good

opinion
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optnion the people had of him, and the con-
fidence they put in him, than fuperftition,

which fecms to have engaged them to veft
him with 1t.

It could not be long before mankind
would find themfelves under a necefiity of
incorporating into fociety. As early as
this, it is highly probable that their no-
tions of God and Religion would, from the
traces of Revelation made to their ancef-
tors, and ftill preferved among them, be
tolerably pure and juft. A confiderable
time muft have elapfed, before they could
become greatly corrupted. ‘Then 1t was
that their Princes, who were alfo their
Priefts, taking advantage of the igno-
rance of the people, and the undue confi-
dence they placed in them, broached and
propagated all the f{uperftitious {tories
which difgrace the Theology of antient
times. Neither is this mere conjecture, 1t
feems to be a fa fupported by undoubted
authority, Thus fays Strabo, ¢ It 1s 1m-
“ poffible to govern women and the com-

‘“ mon
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““ mon people, and to keep them pious, holy
*“ and virtuous, by the precepts of Philofo-
““ phy.  This can be only done by fuper-
¢¢ ftition, which is raifed and tupported by
““antient fictions and modern prodigies.
¢ Therefore the Fablcsof the Thunder of
“ Jupiter, the Aigis of Minerva, the Tri-
““ dent of Neptune, the Thyrfus of Bac-
¢ chus, and the Snakes and Torches of the
““ Furies, with all the other apparatus of
‘“antient Theology, were the engInes
‘“ which the Legiflator employed, as bug-
““ bears, to {trike a terror in the childifh im-
‘““aginations of the multitude”. To the
fame purpofe another writer of diflinguifhed
character, Polybius, obferves, ¢ That the
“fuperior excellence of the Roman policy
‘“ above others, manifeits itfelf chiefly in
‘“ the religiousnotions the Romans had con-

“cerning the Gods. That thing, whicl
‘““in other places is turned to abufe, being
““ the very fupport of the Roman affairs,
““ 1. e. {uperitition, which is come to fuch a
‘ heightboth in it’s influence on particulars
‘“ and on the public, that nothing can ex-

¢ ceed
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« ceed it.  This, which many may think
< extraordinary, tome (fays he) feems plain-
“ ly to have been contrived for the fake
< of the community. If indeed one was
<« to frame a civil policy only for wile
¢ men, it is pofiible this kind of inftitution
“ might not be neceffary, but fince the
«« multitude is ever fickle and capricious,
< full of irregular paffions and irrational
e« and violent refentments, there is no way
« left to keep them in order but by the
«« terrors of future punifhment, and the
‘¢ pompuous circumftances that belong to
¢« fuch kind of fitions*.” Thefe quo-
tations [ pafs over with one obfervation
(becaufc my defign 1n referring to them,
does not require I thould make more) viz.
That the Priefthood, in place of taking it’s
rife from fuperftition, was, in carly times,
the fource from which, in a great meafure,

* Sce Warbut, Div. Legat. &e, V. IIL B, L §. L.

from which I have taken the tranflation of the above pat-
fages, as my fituation does not allow me Immediate accefs
to the orizinals,

1f
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it flowed; and that, from the connexion
then eftablithed betwixt the Prieftly and
Regal power, moft of the inftances of fu-
perftition, the accounts of which have come
down to us, deferve to be confidered as

the effe& rather of Lay, than of Prieft
Craft.

But let us fuppofe (which feems to have
been the fa@t) that Mr. Hume afferts that
the inftitution of Priefls, confidered as an
order of men diftin& from the Laity, took
it’s rife from fuperftition, and we thall find

that there is nojuft ground for fuch a po-
fition.

It muft be acknowledged that the chicf
bufinefs of the facerdotal order, cfpecially

1n antient times, was to prefide in the {ocial

and public offices of Religion. What
then became of the exercifes of Religion

which were of a private nature, and incum-

bent upon mankind confidered as indivi-
duals? According to Mr. Hume’s fcheme

thefe muft have ftopt altogether, or at leaf}
could
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could be practifed with no propriety.—~The
reafon muft be obvious to all.—If a {enfe of
unworthinefs, and a fear of offending the
Deity on the account of 1t, made the 1n-
{titution of Priefts neceffary, and engaged
the worfhippers to have recourfe to them in
all their public devotions, in hopes, that
being prefented to the incenfed Divinity
through their mediation, they would be
rendered thereby acceptable to him; mutit
not the fame confiderations have dcterred
them from all religious exercifes of a private
nature, where the good offices of the Prieft
could not be obtained, nor of conlequence
his fanltity avail to recommend them?
Yes, Upcn every principle of reafon and
religion they ought, becaufe whatever could
render their approach to God, without the
mediation of the Prieft, unfafe in their pub-
lic and focial devotions, rauft have rendered
it equally fo in thofe of a p..vate or more re-
tired nature. And yet we know, upon the
beft authority, that in moft nations, every
family had their Dii Lares, and Penates ;

that ats of private devotion were performed
to
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to thefe at their domeftic altars, in which
the mafter of the family prefided, and all
this long after the inftitution of the Prieft-
hood ; a plain evidence that the principle
alledged by Mr. Hume was not that which
led to it.

At the firft inftitution of the facerdotal
office, it is highly probable thofe would be
pitched upon to perform it, who weremoft
diftinguithed for the appearance of picty.
And in fuch a choice, was there not an evi-
dent propricty ? For though the worfhip-
pers fhould lay no ftrefs upon the fanctity oc
merit of thofe who prefided in the fervices
of Religion (and fo early as the period we
fpeak of, it does not appear that they did)
was it not highly decent and becoming,

that thofc thould be efteemed virtuous and
holy who were to be employed 1n minifter-
ing to a Being fuch as they conceived God
to be? It is true, the people might miftake
the real charadter of thofe to whom they
gave the direction of the public ofhices of
"Religion: They might be efteemed holy
without being really fo, and owe their ve-

nerable
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nerable character (as Mr. Hume would 1n-
finuate they did) to their unpudence and
cunning, But what then? Where 1t to be
allowed, that in {ome cafes this was the
matter of fact, 1t will by no means fix the
imputation of folly or fuperftition upon
their choice; for f{urely nothing could be
more rational than to be determined, mn
the nomination they were to make to this
facred office, by the charalter of thofe
who might be candidates for it.—Prudence
would recommend a {tri¢t enquuy into
their character before any clection was
made; but Candor at the f{ame time
required, that if upon a critical examina-
tion, appearances were found favourable
they fhould think well of them, be-
caufe they could have no other rule or
ftandard by which to eftimate their worth,
or form their own judgment with refpect
to them.

I am unwilling to do Mr, Hume in~

juftice by any conftruction I put upon his
Vou. II. S words
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words, and 1if in this cafe I have done it, I
{hall moft readily beg his pardon, when he
fays fo, though the ambiguity with which
he has exprefled himfelf is that which has
led me to 1t, but I muft own that the
manner in which he attempts to account
for the inftitution of the Priefthood, feems
to me not only to contain a refleCtion againft
the wifdom of the people in the firft choice
of their Priefts, but alfo an innuendo 2 gainft
the charaCter of Priefts or Clergy in gene-
‘1al, as if they owed the opinion which
many have of their fanctity, more to their
impudence and cunming, In the pretenfions
they make to 1t, than to the acual poffef-
fion of it,—-or at leaft, as if there were
sround always to fufpect fo. Whether
Mr. Hume had any {uch intention, cannot
with certainty be inferred from his mode
of writing: It muft however be owned
that 1t 1s fuch as creates a juft fufpicion
again{t him, efpecially when to what he has
{ald here, we add the confideration of what
he has advanced againft the clergy, in his
Eflay on Natwonal Charallers, That there

have
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have occurred no inftances, in which the

clergy were fuppofed to poffefs a high de-

oree of fanétity, while they were deftitute
of 1t,—or in which the opinion the
world formed with refpect to their fanchity
was not derived from their impudence and
cunning ; or in other words, from the
high pretenfions they made to 1t, I will not
take upon me to fay: But becaufe this
may fometimes have been the cafe, 1s 1t
not uncandid and illiberal to throw out a
general infinuation againft the order, as if
thefe vices, more than fanéhity, were cha-
racteriftical of it, when he may and ought
to know, that the nature and tendency of
that Religion, which they are to teach
others, 1s to guard themlelves againft fuch
vices and engage them to cultivate the op-
pofite virtues. -

+ Sce this obfervation admirably well proved and iia
luftrated in Dr. Gerard’s Synod Sermon, cntitled, Tte

Influence of the Paftoral Office on the Charafler exa-

mined,

S 2 | Upon
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Upon the whole, T hope the candid
Reader will be of opinion that our account
of the origin of the Priefthood remains un-
affected by that which Mr. Hume gives
of 1t,

As he makes the fuperftition of the peo-
ple, or the fear of approaching the Deity
themfelves, and the dependance they had
upon the fancity of their Priefts for his ac-
ceptance of their {ervices, that which gave
nfe to the inftitution of their order, he
ought to have adduced a proof of this, and
not refted it, as he has done, upon his
mere jpfe divit, which, though it may be
oracular with fome, will not be {o with all
his Readers : And till he had evinced the
truth of his pofition beyond all difpute, he
mult excufe me if I fay, he thould have
{pared thetriumph with which he pronounces

- the inflitution of the Pricfthood, one of the
groffeft inventions of a timaerous and abjest fu-
perflition, and thus endeavours to leflen it's
ulefulnefs, by making mankind afhamed of
themfelves in continuing an order, whofe firt

infti-
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inftitution, he would fain perfuade them,
could only have 1t's rife from their weaknefs.

Not content with dropping infinuations
againdt the origin and charatter of Prietls,
Mr. Hume, in the courfe of this Effay,
throws out fome againft Religion, in al-
moft all the modes in which it has an-
peared, alledging that fuperilition is a con-
hderable ingredient in moft of them. He
particularifes Judaifm and Popery, which
he calls the moft abfurd and unphilofophi-

cal fuperttitions that have yet been known
in the world.

As to Popery, or thofe peculiarities of
it, by which it is diftinguithed from that
platform of Religion which is delineated in
the Chriftian Inftitutes, we ieave it’s vota-
ries to defend it the beft they can:—But.
as to the other, we own ourfelves called on
to offer a vindication of it agamnft this
charge, becaufe of it’s connexion with that
{yftem of Religion which we profefs to be
the rule both of our faith and manners.

S 3 All
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All. general reflections, unfupported by
proof, whether thrown out againt nations,
characters or religions, have ever, and moft
juftly, been reckoned an unfeir and cow-
ardly method of attack : It looks as 1f one
declined a fair and open combat, and
meanly fatisfied himfelf with affaulting from
fome ambufh, where he might be fecure,

becaufe concealed.

If Judaifm (by which he muft mean
that inftitution of Religion under which
the Jews lived) were really that abfurd and
unphilofophical fuperftition  Mr. Hume
would rdprefent 1t, why did he not en-
deavour to undeceive the many who think
otherwife of it ?—As a fair writer and good
member of fociety, he ought to have made
good the charge he brings againt it; the
difcovery of the abfurdities he afcribes to
it, would have done fervice to the world,
and honour to himfelf. But this he wifely
declined attempting, both from a regard to
his own charaéer, and to the caufe of
(cepticifm, of which he is allowed the ho-
nour (if he be ambitious of it) of being one

of
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of the moft zealous and able patrons. He
15 too quick-fighted not to fee that any ac-
count he could offer of Judaim, to prove
it abfurd and un philofophical, would itfelf
more juftly fall urder this imputation, and
therefore i1t was wife not to enter into the

detail, and by an induction of particulars to
attempt a proof.

The thiuft here given againft Chriftianity
(If it was intended as fuch) is very artfully
managed, and comes indirecly, but with
equal, 1f not more danger to it’s interefts,
than if 1t had been avowed to glance upon
it. For could mankind be once brought to
look upon Judaifm, as an abfurd and un-
philofophical fuperftition, what regard
would remain due to Chriftianity, of whofe
ftrongelt evidences fome are derived from
thence? Nay, how hard would it bear upon
the character of 1t’s illuftrious Author, to
find him frequently appealing to the writ-
mgs in which the Jewith Religion was con-
tained, 1if at the {fame time, it was no

S 4 other
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other than a piece of {uperftition, and that
the moft ablurd and unphilofophical that

has ever appearcd mn the world, or, ¢ 4
¢ corruption of true Religion,” and ¢ a [pe-
““ cies of falfe Relision,” for thus does he
defcribe fuperftition in the beginning of his
Effay ?

It does not fall in with my prefent de-
fign, to enter into a minute examination of
the naturc and conftitution of the Jewifh
Religion, elfe I humbly think it might be
eafy to prove, that in place of being abfurd
in any part of it, 1t was through the
whole, admirably fuited to that period of
the world at which it firft appeared, and
through which it afterwards continued 1n
force; as alfo to the genius and circum-
{tances of the people who had an imme-
diate concern with 1t: while, at the fame
time, making a part of the plan of Provi-
dence, 1t was admirably calculated to pre-
parc the world for, and ufher in that dif-
penfation of Religion which was to {ucceed

it,
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it —1 (hall content myfelf with adducing

the opinion of the celebrated Baron de
Montefquieu upon a point of that Religion,
which Mr. Hume condemns as abfurd and
unphilofophical in the grofs. His merit
as 2 man of great erudition, and thoroughly
acquainted with the fubjeéts upon which he
writes, will not be difputed by any,—not
by Mr. Hume himfelf. His words deferve
to be quoted. Speaking of temples, and
the application of them as afylums and
fanétuaries, and the abufe which was made
of them, in this refpe&t, both among the

Grecks and Romans, he adds,— The
 Jaws of Mofes were perfedtly wife.—The
« man who involuntarily killed another,

¢« was innocent, but he was obliged to be
« taken away from before the eyes of the
¢¢ relations of the deceafed Mofes, there-
¢ fore, appointed an afylum for {uch un-
« fortunate people. Great criminals de-
¢ ferved not a place of fafety, and they had
« pone. The Jews had only a portable

¢ Tabernacle, which continually changed
4 it"s



| 266 ]

“1t's place: This excluded the idea of a
“ Sanctuary. It is true, they had after-
““ wards a Temple, but the criminals, who
‘““would refort thither from all parts,
““ mignt difturb the divine fervice. If the
““ perfons who had committed manflaughter,
“ had been driven out of the country, as

“ was cuftomary among the Greeks, they
““ had reafon to fear that they would worlhip
“ ftrange Gods. All thefe confiderations
“ made them ecftablith cities of refuge,
““ where they might ftay till the death of
““the High Prieft.”* This may ferve as
a fpecimen of that propriety, which a can-
did and attentive enquirer into the confti-
tution of the Jewifh Religion, would pro-
bably difcover in the feveral branches of it,
and therefore gives reafon to fufpe@ that
the imputation of abfurd and unphilofophical,
thrown upon it by Mr. Hume, can only
proceed from the ftrongeft prejudices enter-
taned againft it. For what reafon they

¥ Spirit of Laws, B. xxv. Ch. 3

are
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~ve entertained, he knows, and others will
conjefture.—They are unworthy (fhall I
fay of a Chriftian ?) I fay of a Philofopher,
the objett of whofe enquiry {hould be the
difcovery of truth.—The veil is too thin,
under which he attempts to hide his defign,

—His very anxicty to conceal, betrays it,

Upon the whole, who but muft regret
that one whofe talents are fo excellent,
and under proper direction, might be of
fuch eminent fervice to the interefts of
learning, fociety and religion, fhould,
through that pride which a con{cioufnefs of
them feem to infpire, fo often hurt them
all, by the indulgence of a feeptical turn,
which feems to defpife thinking as the reft
of mankind, upon almoft the plaine(t fub-
jets, and always affects the vain honour
of originality of {entiment, without {ome-
times allowing him to confider how far 1t
is julte

N U M-
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NUMBER 11

An Exammation of the Aecount given by
David Hume Lifg; of the Rife of Idolatry,

in bis Effay, entitled, The Natural Hif-
201y of Religion, |

VARTOUS have been the conjeltures
of the learned about the origin of Po-

lytheifm and Idolatry. Thus, it is well
known, the Egyptian Mythologifts, at a

lofs how to account for the introducion of
amimal worfhip, devifed a reafon for it as
abfurd as the pracice itfelf, and gave out
to their ignorant admirers, that the Gods,
In 2 war with men, were fo clofely pur-
fued by them, that to efcape their rage,
they were obliged to take fhelter in the bo-
dies of certain amimals, and that thefe were
ever after efteemed facred.*  Some {up-

poled that the ufe of hieroglyphic figures

* Plut, de Ifid, & Ofirid,

of
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of animals (which at firft, for want of other
chara&ers, were fometimes introduced into
their facred writings) might have given rife
to that worfhup which was afterwards paid
to them.—And that the ignorant and fuper-
ftitious people, miftaking theoriginal defign,
with which thefe were painted or engraved
in their temples (which was to be no more
than a record and vehicie of religious doc-
trines) might come at length to 1magine
they had an immediate reference to the
animals they reprefented, and fo be led, by

an ealy procefs, to the adoration of them.—

Others were of opinion, that mankind
from their ftrong paflion for fome vilible
object of worfhip, did deify plants and ani-
mals, rather than want f{uch.—Befides
thefe conjectures I have mentioned above,
I might take notice of many more.* But
of all the accounts that have been given of

¥ See a large cnumeration of caufes that have been
affigncd for Idolatry, in Chamberlain’s dictonary of Arts

and Sciences, under the article Idolatry.

‘ this
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this matter, the moft laboured is that given

by Mr. Hume, at leaft it 1s very much
{o.

I have confidered his opinion on this
{ubje&t with the utmoft candor and atten-
tion ; and as after all, I cannot fall in with
it, I beg leave to lay my reafons before the
Reader, and let him judge of the force of
them.

His opinion is to be found in a Differta-
tion entitled, ¢ The Natural Hiftory of Re-
ligion”. A utle that naturally attrallts at-
tention, and which (let me fay fo without
offence) it is probable was given as much
for this reafon, as for any propricty there
1S 10 it,

The Epithet of Natural Hiffory, when
applied to the account given of the natural
productions of a country, by way of con-
tradiftinction to that which might be called
Crvily Political or Commercial, we can eafily
fee, and muft at firft admit the propriety

of,
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of, but when applied to Religion, we

muft be excufed, if we fay it is not {o ap-
parent.

Very poflibly the aathor meant, by the
title prefixed to his Diffcrtation, a probabile,
likely account of the progrefs of Religion,
and the feveral alterations there may have
been made in the faith and profeflion of
1t’s articles, and if this be what he intend-
cd, another title might have been found
more expreffive of his meaning. But this
only by the by. The title would give
little offence, or rather none at all, if the
contents of 1t were unexceptionable.

It muft be owned that it contains an in-
gentous and curious theory—It fhews in-
deed the workings of an inventive fancy,
and what fine caftles in the air may be
formed by it ; but thefe, however agree-
able they may appear at firft fight to the
beholder, quickly difappear, being built
but upon a ﬂimﬁf' foundation unable to

fupport them,
e



[ 272 ]
He makes Polytheifm or Idolatry (of

which he often {peaks in this Eflay as if
they were the fame, though they are
widely different) to be ¢he firft and maft an-
tient Religion of mankind, and endeavours to
account for the manner in which this took
place of a Theifm. Let us attend to what
he offers on both thefe topicks. The firft

he endeavours to evince by an appeal to the
teltimony of the earlieft antiquity, to the
principles and practice of all barbarous

nations, and to the natural progrefs of
the human mind. ¢ Behold (fays he)
e the clear teftimony of hiftory. The
¢ farther we mount up into antiquity, the
¢ more do we find mankind plunged into
« idolatry. No marks, no fymptoms of
« any morc perfect Religion. Themoftan-
«¢ tient records of the human race ftill pre-

« {ent us with Polytheifm as the popular
¢« and eftablithed fyftem.—The North, the
¢« South, the Eaft, the Weilt, give their
«¢ unanimous teftimony to the fame fact.

¢« What can be oppofed to fo full an evi-
«« dence ?—The favage tribes of America,

Africa
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¢« Africa and Afia are all Idolaters. - Nota
““ fingle exception to this rule”.—It {eems
‘¢ certain, that according to the natural
““ progrefs of human thought, the ignorant
““ multitude muft firft entertain fome
““ grovelling and familiar notion of fuperior
‘“ powers, before they ftretch their con-
“ ception to that perfet Being, who be-
““ {towed order on the whole frame of na-
““ ture”.—That to {uppofe the contrary,
would be as abfurd as to imagine that
men ¢ {hould inhabit palaces before huts
‘““ and cottages, or ftudy Geometry before
““ Agriculture.— That the caufes of fuch
““ objelts as are quite familiar to us never
““ firitke our attention or curiofity.—T hat
‘“ a barbarous, neceffitous animal (fuch as
““ man is on the firlt origin of f{ociety)
“ prefled by fuch numerous wants and
¢ paffions, has no leifure to admire the re-
““ gular face of nature, or make enquiries
“ concerning the caufe of objedts, to which
““ from his infancy, he has been gradually

““ accuftomed §.—Whereas, on the other
§ Setlt. 1.

Vor. II. T hand,
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¢« hand, if leaving the works of nature, we
¢ trace the footfteps of invifible power in
‘¢ the various and contrary events of human
““ life, we are neceffarily led into poly-
“ theifm, and to the acknowledgment of
¢ feveral limited and imperfect deities ||.”

This is the fubftance of what he ob-
ferves on this fubje, fo far as it 1s necel-
fary at prefent to take notice of it.

I acknowledge there is {omething very
plaufible in this theory. Upon a fuperfical
view, it pleafcs very well; but a more
narrow examination muft difcover many
flaws in it.

It is granted that polytheifm did obtain
in the world, prior to the earlieft prophane
writings that have come down to us; and
that it does ftill obtain in thofe barbarous
nations which we have any account of.

! Sect, 11

But
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But what then?—How does this f{up-
port the conclufien he would draw from
it ?—Is it not we}l enough known, that the
moft antient hiftories we have, one only
excepted, do not lead us very far back f—
They can therefore authorize no conclufion
with refpedt to the ftate of Religion in
carlier times ; and the ignorance and cor-
ruption of manners which prevailedin the
times of which thefe hiftories write, will
account well enough for the prevalence of
polytheifm then, without fuppofing it to
have been, as Mr. Hume alledges, next to
coeval with mankind.

He himfelf {eems to have heen aware of
this objection, and therefore he endeavours
to deftroy it’s influence, not by argument,
but by a rhetorical flourith and an ironical
{neer, alledging that to affert mankind had
‘¢ 1n more antlent times, before the know-
““ ledge of letters, or the difcovery of any
‘¢ art or {cience, entertained the principles
¢ of pure Theilm,” would be much the
fame as to mantain, that ¢ while they

I
I 2 Wera
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‘¢ were ignorant and barbarous, they dif-
““ covered truth, but fell into error as {oon

““as they acquired learning and polite-
“nefs §.7

Mr. Hume fuggelts the hint of a proper
anfwer to what he throw$ out here, by
1 conceffion which he makes in the very
next page.

He allows that ¢ Adam, rifing at once
““ in paradife, and in the full perfection of
““ his faculties, would naturally be afto-
‘““ nifhed at the glorious appearances of
‘“ naturc, the heavens, the air, the earth,
‘““and his own organs and members, and
“ would be led to atk, whence this won-
““ derful {cene arofef;” and from fucha
contemplation of the works of nature would

(as he acknowledges all muft) have been
induced to ¢ entertain a conception of no
‘““ more than one f{ingle Being, who had
“ beftowed exiftence and order on this vaft

§ Sect. L.

“ machine.”
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““ machine”||.  Here his reafoning is moft
juft, and Theifn is acknowledred to
have been the Religion of the Progenitor
of the human race. This granted, (and
1t 1S no more than is reafonable thould be
granted) why fhould it appear abfurd, that
in antient times, before the knowledge of
letters, or the difcovery of any art or
{cience, men thould entertain the principles
of pure Theifm ?—By the manner in which
Mr.Hume 1ntroduces this obfervation con-
ccrning Adam, he would feem to infinuate,
that the fu/l perfeiion of his faculties at
his creation, was one of the chief caufes
that enabled him to derive his notions of
the Creator of all things, and particularly
to infer his unity, from the contemplation
of his works. I'rom thence may it not be
afled, why might not the reft of mankind,
when they arrive at the full exercife of
their faculties, have done the fame ?

Whatever othrers may alledge, Mr. Hume
furely will not, that Adam, by a greater
ftrength of intellect, was capable of make

| Sect, 11
T 3 N

713
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ing larger difcoverics than his ofspiing,
with refpe@t to the being and nature of
the Deity.—In this relpet I imagine he
will maintain, that if there be any dit-
ference betwixt them, it is but very in-
confiderable. Whence then fo vaft a dif-
ference in their fentiments of Deity? O
fays Mr. Hume, Adam, from the furprize
with which he would be naturally ftruck
at the firll view of the glorious {cene a-
round him, would from a principle of
curiofity, if from nothing elfe, be led to
enquire into the caufe of it, and fo by an
eafy procefs of reafoning, be led to conclude
that but one fingle Being could have be-
ftowed exiftence and order upon 1it; but
as to his offspring, they fo gradually arrive
at the full perfeétion of their faculties, that
the objects of nature around thein become
quite familiarized to them, before they
are capable of reafoning about them; and
{0, wanting that curiofity which 1s neceffary
to excite 1nquiry, they ncver trouble their
heads about the caufe of them. A very
fine Theory this indecd! In place of fhew-

lﬂg
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ing that mankind were at firft Polytheifls,
one would be apt toimagine that the de-
fign of it was to perfuade us, that for
fome time at leaft, they remained mere
Atheifts : For if the regular face of nature,
which from their infancy they were ac-
cuftomed to behold, had nothing ftriking
enough in it to excite their enquirics con-
cerning the Author of it, whence (furelyhe
does not fuppofe there wasany citernal
revelation given them) could they have had
their notions of him? Or rather, muft
they not according to this hypothefs,
have been entirely ignorant of him, and
confequently without all Religion? No.
Mr. Hume tells us, that, ¢ if leaving the
‘ works of nature, they traced the foot-
““ {teps of invifible power in the various and
¢ contrary events of human hife” (which
he feems to think a curiofity, excited by
thefe events, would prompt them to do)
““ they would be neceflariiyled into polythe-
““ ifm, and to the acknowledgment of {eve-
“ ral limited and imperfe(t deities: Storms
‘“ and tempefts (fays he Jruin what is nou-

T 4 ‘“ rifhed
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““ rifhed by the fun. The fun aeftroys what

““ 15 foftered by the dews and rains. War
‘“ may be favourable to a nation, whom the
‘““inclemency of the fcafons affli@s with
¢ famine. Sicknefs and peftilence may
‘“ depopulate a kingdom, amidft the moft
‘“ profufe plenty. The fame nation is not,
“at the {ame time, equally fuccefsful by
‘““{fca and land. Anda nation which now
‘““ triumphs over 1t’s enemies, may anon
““ fubmit to their more profperous arms.
““ In fhort (fays he) the condu& of events,
““ or what we call the plan of a particular
“ providence, is fo full of vaitety and un-
““ certainty, that, if we fuppofe it immedi-
“atcly ordercd by any intelligent beings,
“we muit acknowledge a contrariety in
““ their defigns and intentions, a conftant
‘“ combat of oppofite powers, and a re-
‘“ pentance or change of intentionin the
“fame power, from impotence or levity.
“ Each nation has it’s tutelar deity. Lach
‘““clement is fubje@ed to it’s invifible
““ power or agent. The province of each
* goa s infeperaie from that of another §.”

§ Sed, I
The
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The account he here gives of the
rife and introduction of Polytheilm 1nto
the world, does not much mend the
matter.—Still, 1f T miftake not, his rea-
foning, and the illuftration of it, fuppofc a
confiderable time to have elapfed before
thefe obfervations could be made upon #hz

varions and confrary cuents of buman hife,
which, according to him, gave rife to Po-
lythel{m, and all this while what became
of Religion i—Beforc nations and kingdoms
could be formed, feparate interells efta-
blithed, commerce fet up, navigation im-
proved, the military art learned, and wars
carried on both by feaand land, we muftfup-
pofemankind to havearrived at fomeconfider-
able degree of civilization; and yet, 1f the
variety of events which they obferved to take
place 1n a1l thefe and the like, were the
caufes of Polytheifin, they muft before
this time have wanted Religion altogether,
or had fome other mede of it; or fome
other caufe more probable than this, muft

have given rife to Polytheifmp. It is true,
cach
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eceit 1a9n had very early it's tutelar detty
—aud the province of each God was fepa-
raie iom that of another. But what is
this to his purpofe? This obfervation could
only be of fervice, by fhewing that fuch as
this was the popular creed, as carly as Re-

higion was profefled in the world.—But this
he does not fo much as attempt,

At what precife time Polytheifm began
to gain footing, it muft be difhcult, if at all
poflible to determine, for want of antient
hiftorical records; but there are many rea-
fons which muft incline us to fix it to, or
about that period which we have afligned,
P- 20, and Herodotus feems to favour this
conjeCture by telling us, that till a little
before his time,+ it was utterly unknown
in Greece what original was to be afligned
to cach of the Gods, whether they always
were, or of what form,—and that he was
of opnion, that Hefiod and Homer, who

t+ Herodotus was born at HalicarnafTus in Caria,
An, ante Chritt, ;84.

lived
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lived not above four hundred years before
him, were the perfons who introduced the
genealogy of the Gods among the Grecians,
impofed names upon each, and afligned
their funions and honours. }

The above ftri¢tures upon Mr. Hume's
theory of Polytheifm, evidently fhew that
it is incumbered with many difficulties, and
is far from afcertaining to 1t that high ori-
gin which he afcribes to 1t.

What he throws out againft the doctrine
of an early Theifm, feems to have as hittlc
weight in it.—He alledges that « a bar-
« barous and neceflitous arimal ({uch as
« man is on the firft origin of fociety)
«« preffed by fuch numerous wants and pai-
¢ fions, would have no leifure to admire
« the regular face of nature, or to make
« enquiries concerning the caufe of objects,
« to which, from his infancy, he had been
‘¢« eradually accuftomed.”—A nd that, when

+ Herodot. Lib. 1l

he
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he began to think upon the fubjects con-
netted with Religion, < he muft firlt, ac-

‘“ cording to the natural progrefs of human
““ thought, entertain fome grovelling and
““ familiar notion of {uperior powers, before
‘“ he could ftretch his conception tothat per-
‘¢ fect Being, who beftowed order onthewhole
“ frame of nature,—that we may as reafon-
“ ably imagine that men inhabited palaces
““ before huts and cottages, or ftudied Geo-
“ metry before Agriculture, as affert that
““ the Deity appeared to them a pure {pirit,
“ omnifcient, omnipotent, and omniprefent,
““ before he was apprehended to be a power-
““ ful, though limited Being, with human
“ pallions and appetites, limbs and or-
*“ gans, &c.” -

“ There is an univerfal tendency among
““mankind to conceive all beings like
“ themfelves, and to transfer to every ob-
“Je&t, thofe qualites with which they
“are familiarly acquainted, and of which

+ Seét. 1.

““ they
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‘“ they are mtimately confcious.—Hence
“we find human faces in the moon, ar-
‘““mies in the clouds, &c.—~The abfurdity
‘“ 15 not lefs, while transferring, as is too
““ ufual, human paffions and infirmities to
‘“ the Deity, we reprefent him as jealous
““and revengeful, capricious and partial,
“ and 1n fhort, a wicked and foolith man

“1n every refpect, but his fuperior power
““ and authonity, &c.*”

After all Mr, Hume has faid, it 1s ftill a
doubt with me how far the obfervations

contained 1 the above paffages are juft, or
rather, to me they appear the reverfe,—

However, let us examine them a little.

We fhall for argument’s fake allow,
that the regular face of nature had not in-
fluence enough to fet mankind, to whom
it was familiar, upon fcrutinizing it.  Yet
might they not, from fome other princi-
ple, be engaged to do fo? And if they

* Se&t, I1I.

were,
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were, Mr. Hume himfelf acknowledges,
that a difcovery of the unity of the Deity
would be the natural confequence of fuch
cxamination.  What then 1f I thould fay,
that the feclings which would naturally
arife 1n the human brealt, from a fenfe of
derived exiftence and confcious depend-
ance, was this principle? Perhaps I thould
not greatly err.

To me I own it founds firange, to fay
that man, from the familiar face of na-
ture around him, fhould be hindered from
all enquiries concerning the Author of it,
though, by that reafon with which he is
diftinguifhed, he is made capable of admir-
ing the beautics of the one, and of forming
from thence fome notions of the other.

It is very true, in a country where the
fcience of Theology has been carried to a
confiderable degree of perfe@ion, and is
m fome meafure taught to all, the fcene
around them 1s feldom contemplated with
a {pmt of inveftigation.—A few of a fpe-

culative
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culative turn of mind excepted, {carce any
think of tracing God in thefe his works,
or of forming to themfelves any character
of him from thence.—And the reafon may
be, that every one is, by the inftituted
means of Religion, 1n fome meafure in-
ftructed in the great truths relating to the

Deity, and is therefore content to form his
religious faith i this point, upon that
foundation which will coft him leait trou-
ble. But the cafe, I apprehend, muft
have been very different in the carly and
rude ages of the world.

Man, i my humble opinion, 1s fo
framed, that we can {carce imagine him
arnived at the perfeCtion of reafon, and yet
without Religion.

How foon he was erown up to a ftate of
manhood, he could not but be {enfible that
he was not the caufe of his own exiftence.—
He muft have concluded that it was de-
rived from, and depend2nt upon {ome
other bemg.—Mr, Hume does not reafon,

but
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but pant things in a ridiculous light, whcn
he {ays he would content himfelf with bemg

able to trace his connexien with his immedi-
ate parents, or at leaft, that a few removes
beyond this he would never enquire.—So
far from this, it is natural to think, that
his mind once fet a thinking, would not
ftop till it had arrived at fomething like f2-

tisfaction In this point. In this mufing
mood, a variety of thoughts, fuggefted
from the confideration of his own frame,
and that of nature around him, would
come acrofs his mind; but after involving
him in perplexity for a while, would pro-
bably, at laft, lead them into a traét that
would iflue in the defired fuccefs, viz. a
difcovery in fome meafure of the charalter

of the Author of nature, as well as of his
being.

By the time he was fairly engaged in the
important enquiry, the fcene around him

would appear too grand and noble, not to

excite admiration and command attention.
—He



[ 289 ]

—-He could not with-hold either.—~In this
ftage of his progrefs, he would not be far
from the fo much withed for difcovery,.—
As he advanced, the light would brighten
upon him, and thus encouraged, he would
naturally hold on.—One difcovery enliven-
ing his {oul with the hopes of more, would
make him pufh on his enquiry, till at laft,
from the ftrittures of wifdom, power and
defign, harmony and untformity, which he
beheld every where around him, he would
be led, not only to infer the exiftence, but
alfo the unity of the Deity, i. e. of a Being
far fuperior to any he was acquainted with,
and the caule of them all. I know Mr.
Hume fuppoles, that an obfervation of the

contrary events of life, and the feeming jar
in what he calls the plan of a particular.
providence, would have led mankind to a
quite different conclufion,—the belief of the
exiftence of feveral independent deities.
But if this conclufion was ever drawn from
the variety oblervable 1n the events of life
¢as hie alledges) 1t was not drawn very early,

—not till pride, ambition, {uperitition, or
Vor. II. U craft
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craft had learned how to turn it to their re<

fpeCtive advantage. 'The firft notions of

Deity would probably be derived from
a contemplation of his works of Creation 3

—Thefe would ftrike man all at once.---
Any knowledge of the Deity that could be
acquired from an acquaintance with the
plan of Providence, muft have been more
flow, becaufe 1t muft have been the refult
of long and various obfervation, and there-
fore 1t -is from thence probable (fuppofing
the obfervation of the contrary events of
hife to have been what firft introduced Poly-
theifm mto the world) not only that it was
not the firft mode of Religion, but alfo that
it could not have very carly obtained.

- The fame train of thought which firft led
man to infer the exiftence of a Deity, and
of but one Deity, would alfo in my hum-
ble opinion, lead him into fentiments of
him quite the reverfe of what Mr, Hume
{uppofcs :  Sentiments which in place of
being {as he cxprefies it) according to the
natural progrefs of human though, grovel-

lllg
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ing and famihar, would have been, if not
altogether juft, far more fo than he ima-
gines.  His firft fentitaents of the Deity he
would naturally form; as we already ob-
ferved, from the view of his works around ;
and where every thing muft appear truly
grand and noble, what could infpire a low
and mean opinion of him ?---To fay that
his pafiion for himielf would make the
man concetve the Deity to be fuch another
Being (which would indeed be entertaining
a very mean opinton of him) is 2 fhift to
relieve his {cheme of a dificulty that prefles
hard upon 1t, which has not fo much as the

air of probability 1n it. Man could not

but obferve a gradation in the fcale of
Being,---one order of creatures rifing above
another, and himfelf placed at the head of
them, but in place of concluding that be-
caufe he was the nobleft of all the Beings
he had ever {een, the Deity muft be like to
him, would he not rather, from analogy,
from the gradation in Being he had ob-
{ferved, bec led to conclude that he was one

of a nature far exalted above him; and
U 2 would
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would he not be confirmed in his opinion,
when he confidered how difproportioned

any, the moft extraordinary work he was

capable of, was to what God had per-
formed ?

I take not uponme to fay how far the
firft race of men, by their own unafiifted
powers, could have reafoned out the cha-
ralter of the Deity from his works. Their
improvements in the knowledge of his na-
ture and perfections muft have been the
work of time, and have depended upon the
fucceflive difcoveries of thofe who applied
themfelves to the ftudy of it.

But {till I am of opinion, that a proper
application to this fubje@ (which, from
the reafons already mentioned, itis pro-
hable they would beftow) would lead them
into conclufions concerning the Deity,
that muft have exalted him very high in
their elleem, and determined them to ex-
prefs it by fuitable aés of religious homage.
Nay I cannot help faying, that it is doing
o ' little
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little honour to the Deity, fo much as to
mfinuate, that though he had formed
man for Religion, he had at the fame time
formed him f{o, that the very firft fentiments
he is fuppofed to entertain of him, fhould
be highly difhonouring to him, and fuch
as had a tendency to miflead man him-
{elf in that fervice which it was his duty to
pay to the Deity.

Inthe examination of Mr.Hume'sTheory
I find I have been infenfibly led into Theory
too. I am far from affirming that what I
have offered, does in all the parts of it ex-
actly correfpond with the firft and moft
eatly fentiments of the human mind upon

the fubject of Relizion. All I contend for
18, that it is at leaft fully more probable
than the other, without containing any
thing difrefpectful either to the Deity or
to man.

But leaving Theory, let us have recourfe
to Hiftory, and {ee what evidence may be

derived from thence in favour of carly

U 3 Theim,
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Theifm. What is commonly called pro-
fane hiftory, it has been acknowledged al-
ready, is on Mr. Hume’s {ide, {o{arat leaftas
this, that polytheifm did pretty early prevail
in the world in one mode or another, but
for the reafons above mentioned, he can
gain little from this conceflion. There is
one hiftory (and but one)—that written by
Mofes, which givesa {hort account of Re-
ligion, through feveral ages, down {rom the
very firft.  Let usappeal to 1t, and the quef-
tion muft be determined all at once.

Mr. Hume, who 1s fo well acquainted
with other Hiftories, could be no ftranger
to this. By telling us that < the farther
‘“ we mount up into antiquity, the morc do
““ we find mankind plunged into Idolatry—
‘“ That there are no marks, no {ymptoms
““ of any more perfect religion ;—and that
¢“ the moft ancient records of humau race

““ prefent us with polytheifm as the popular
¢ and eftablithed f{yftem ||."—he would

I Sect, 1.

feem
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feem to decline an appeal to the Mofaic Hif-
tory, and to rejed it’s teftimony. But before
he did fo, he thould have told us why it
did not deferve to be credited. There is,
even from profane hiftory, the ftrongeft
cvidence both of it’s antiquity and authenti-
city, and confidered merely as an Hiftorian
(and we at prefent infift on no more) there
furely can be no good reafon affigned, why
Mofes fthould be denied any degreeof credit

that is allowed to others.

From his hiftory of Religion then,
(fully as natural as Mr. Hume’s) nothing
can be more evident than that Adam
was a Theift.—Mr. Hume himfelf admits
this.—So far he and Mofes agree. And
might we not, upon this conceflion, afk
Mr. Hume, if it be not natural to expe&
that Adam would inftill his own notions of
the Deity into the mindsof his Children,
and they into theirs, as they grew up and
were capable of being tuught them, and

that thus, at leaft for fome time, the doc-
trine of Theifm would not only be the firi}
U4 which



[ 296 ]
which was entertained, but univerfally pre-
vail 7 What was natural to expeét on this
head, we find from the hiftory of Mofes (a
prefumption of the truth of it's account)
was the matter of fadt, and that feveral
ages had pafled beforc there was the leaft
appearance of Polytheifm, or Idolatry in
the world. Nothing can be more decifive
in the point under confideration, than the
teftimony of this hiftory, and till it’s au-
thority be difproved, upon it our faith
fhould reft.—What can Mr. Hume objeét
to this? Why, unwilling to give up his
favourite Theory, and unable to reconcile
it to the account which Mofes gives of
this matter, he wiil beg leave ftill to en-
tertain a doubt of 1t, and tell us; ¢ that
“ 1f men were, at firlt, led 1nto the belief
““ of one fupreme Being, by reafoning from
“ the fcene of nature, they could never

‘“ poflibly leave that belief, in order to em-
“ brace Idolatry; but the {ame principles

‘* of reafoning, which at firft produced
‘“and diffufed over mankind, fo magni-
““ ficient an opinion, muft be able, with

‘¢ greater
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¢ greater facility, to preferve it. The fisft
¢ invention and proof of any dottrine 1s
¢ infinitely more difficult than the {upport-

“ - J - [ L 1>
ing and retaining 1t §.

But to what purpofe argue againft mat-
ter of fac? Mr. Hume himfelf admits
that Adam, from the furprize with which
he would be ftruck, upon his creation, in
beholding the wonderful {cene around him,
would be naturally led to inquire into the
caufe ofit, and he fcems to allow that the
iflue of fuch enquiry muit be the belief
of one fingle Being, who beftowed exift-
ence and order on this vaft machine—And
yet, notwithftanding all this, and that 1t 15
probable that Adam would communicate
his notions of Deity to his Offspring, Ido-
latry did in fome ages after prevail: A
proof that what Mr. Hume {o pofitively
pronounces impoflible, 1s not {o.

Abftra&ing from the facred hiftory, it
muft ever remain uncertain in what way

S Se&t, 1.
110
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men formed their firft notions of Deity,
IF'rom what I have obferved above, I think
it muft appear highly probable that they
would acquire them from acontemplation
of his works, and the legitimate deduions
of reafon from thence: And if I thould
fay that they might be affifted in formin o
their conceptions of him, by his vouch-
fafing an attual interview in fome vifhle
form, there would upon the principles of
reafon, be nothing abfurd in the {uppofition
unworthy of the Deity, or incongruous to
the occafion upon which we {uppofe it to be
granted. But fuppofing the belief of the
being, and the knowledge of the charader
of the Deity, to be acquired In either of
thefe ways, they would afterwards be hand-
ed down, in that carly period, by oral tra-
dition—And upon this principle the cor-

ruption of Theifm may be eafily accounted
for. Nay,

Mr. Hume admits that < an hiftoriea]
‘““ fa&t, while it pafles by oral tradition from
*“ cye-witnefles and contemporaries, is dif-

guifed
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« ouifed in every fuccefiive narration, and

< may at laft rctain but very {mall, if any
«« refemblance of the original truth, on

¢¢ which it was founded : The frail me-
<« mories of men, their love of exaggera-
< tion, their fupine carclefinefs; thefe
“¢ principles, if not correfted by books and
¢« writing, foon pervert the account of hif~
¢ torical cvents, where argument or reafon-
« ing has little or no place||.” Dbut the
belief of the unity of of the Deity 15, 1N~
ftead of an hiftorical fa&, a {peculative
opinion. And * with regard to fpecula«
¢ tive opinions, the cafe 1s far otherwife”,
True, it is a fpeculative opinion, and
could at firft have been adopted only from
the rational evidence which appcared in
fupport of it: But when fpeculative opi-
nions arc once admitted and gain credit,
who does not know that they are afterwards
conveyed down from one seneration to
another, like hiftorical falts, more by the
authority of tradition, than the evidence of

| Sect, 1.

argument,
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argument, and fo, in place of retaining
their original purity, are in danger of being
corrupted.  While the opinions themfelves
continue to prevail, the arguments which
firft produced the convi@ion may be for~
gotten.

When men, indulging the pride of un-
derﬁanding, began to {peculate about Re-
ligion, it is no wonder they fcll into error.
In their difquifitions on this {ubjed, they
were more inclined to gratify their own
fancies, and excite the admiration of others,
than to follow the iimple ditates of reafon,

and thus, affecting to be wife, they became
fools.

Do we not find, that in ages incompa-
rably later than thofe to which the origin
of Idolatry muft be referred, a remarkable
corruption of {peculative opinions has pre-
vailed, and what reafon can be affigned
why 1t might not have taken place in thefe
early ones ? Were not Egypt, and fome ad-
Jacent countries, which- are now involved

1n



3or ]

in the groffeft ignorance, once the famed
feats of knowledge and learning P—After
that blaze of light, which overfpread the
Eaft, what a cloud of daknefs hung upon it
as well as the Weftern world, for many fuc-
ceflive ages ? And might not caufes fimi-
lar to what produced thefec effe@ts with
refpect to the arts and {ciences, account for
the changes in the popular creed of early
times ? Does not hiftory inform us (pro-
fane as well as facred) of the fuccefs of
the Chriftian Religion in the lefler Afia,
and the firm footing it had gained in many
places of it? and yet, however rational
it’s dottrines were, how are they ex-
changed for others the moft abfurd ¢ And
if {fuch a revolution happened under a con~
currence of cifadvantageous circumftances,
in the religious {entiments of a people once
Chriftian, 1s it at all to be wondered at,

that in procefs of time, the fimplicity ot
the popular faith with refpect to the Deity,
{hould through fupine neghgence in {fome,
through political craft, fuperitition, and a
thoufand different caufes in others, be dii-
guifed, altered, corrupted ?—In this, I dare

{av
-



[ 302 ]

fay that to moft there appears nothing /i
provable, fo far is it from appearing ¢ /-

‘“ poffible (as Mr. Hume allcdges) that

* Theifm could, from reafoning, have been
‘¢ the primary religion of the human race,
““.and have afterwards, by it’s corruption,
““given birth to Idolatry, and to all the
““various fuperftitions of the heathen

*“ world §.”

To the above ftriGures upon the account
given by Mr. Hume of the origin of Ido-
latry and Polytheifin, a great many more
might be added ; but thefe may fuffice, as

I hope they thew that the hiftory he gives
of Religion is not quite {fo natural as he

imagines, and that the zccount made of the

rife and progrefs of Idolatry, Part I. Se& II,
remamns unaffected by it. RN
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