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To the much Efteemed

Mr. ¥OHN LOCKE.

Honoured Sir,

Send you this imperfe¢t Draught of
your excellent Zffay concerming Hu-
man Underffanding 3 which, 1 muft con-
{efs, falls as much {hort of the Perfection,
as it does of the Length of the Origmal.
Neverthelefs, as 1 lately 1ntimated to you
(and you were pleafed to think, that what
I propofed in Reference to - this Defign,
would not be wholly loft Labour) I am not
without Hopes, that 1t may 1n this contrac-
ted Forw, prove in fome Meafure fervicea-
ble to that noble End, which you have fo
fuccefsfully aimed at in it, viz. The Ad-
vancement of real and ufeful . Knowledge.
The Inducement which moved me to think
of abridging it, was a Confideration pure-
ly extrinfical to the Work itfeif, and i
A 4 Eftedk
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Effeét no other than this; that it would be
better fuited to the Eafe and Convenience
of fome Sort of Readers, when reduced
into this narrow Compafs. In Orsder to
this, 1 thought the Firf# Book, which 1s em-
ployed in refuting the common Opinion of
innate Notions and Ideas, might be belt
fpared in this Abridgment; efpecially fince
the Reader mmay be convinced by what he
fhall find here, that {uch a Suppofition 1s at
leaft needlefs, in Regard he may attain to
all the Knowledge he has, or finds himfelf
capable of, without the Help of any {uch
innate /deas. Belides this, T have retrench-
cd mcft of the larger Explications; and
fome ufeful Hints, and inftructive Theorics
1 have wholly omitted; not becaufe they
are lefs confiderable 1n themielves, but be-
caufe they feemed rot fo neceflary to be
infifted on 1n an Abridgment, 1t being con-
{idered as a previous Inftrument, and pre-
paratory Help to guide and condudt the
Mird in 1ts Search after Truth and Know -
ledse, which 1s fo effetually accomplifhed
1 the Original, that it muft be confidered
as the higheft of Neglects, in thofe who
omit the fair Opportunity you have given
them. ‘The Importance of fome Chap-
~ters has laid me under the Neceflity of giv-
g them entire, while iIn others not more

1s omitted, than the Recapitulatiion of their
Ce
Sub-
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Subjelts, which from the Influence you had
over it, they have apprehended in differ-
ent Lights. This I hope will prove no Pre-
judice to the Effay itfelf, {ince none, I pre-
fume, will think 1t reafonzble to torm a
Judgment of the whole Work from an A-
b:sidgment of 1t; for as far as a Copy 1s
removed from its Original, {o far 15 1t dif-
tant from Authenticity, fince this univer-
faily holds good, in what other Light can
an Abridgment be efteermed but in that
which has been already meniioned, that of
preparing the Mind for a Free Concep-
tion of the Original. And 1 perfuade my-
{cif, that few Re.ders will be content with
this Epitome, who can conveniently furnifh
thernfelves with the £y at large. How-
ever, 1 am apt to think, that this alone will
ferve to make the Way to Knowledge fome-
what more plain and ealy; and afford fuch
Helps for the Improvement of Reafon, as
are -perhaps m vain fought after in thole
Books, which profefs to teach the Ar: of
Reafoning : But neverthelefs, whether you
fhall think fit to let it come abroad under
the Difadvantages that attend it in this /orm,
I muft leave you to judge. Ifhall only add,
~that I think my own Pains abundantly re-
compenfed by the agreeable as well as in-
ftructive Entertainment, which this nearer
View and clofer Infpeétion into your Effav

afforded
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afforded me : And Iam not a little pleafed

that it has gwen me this Opportunity of
exprefling the juft Value and Efteem I have
for it, as s well as the Honour and Refpet [

Lave {br 1ts Author.
I am,

Quxony Ap. X
1693,

Elonoured § / R,

Your very Humble
And Qblized Servant,

o d
l‘r

JOHN WYNNE.

THE
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INTRODUCTION.

I. INCE it is the U;zdeﬁzzrzﬂz'?z? that

{fets Man above the. Reft of fenfible

Beings, and gives him all the Advantage
and Dominion which he has over them ; it
1s certainly a Subject, even for its Noble-
nefs, worth the enquiring into.

- II. My Purpofe therefore is to enquire
into the Original, Certarnty, and Extent of
Human ‘Knowledge; together with the
Grounds and Degrees of Belief, ‘Opinion,
and Affent, which I thall do in the follow-
g Meihod. |

111, Zir/?, 1 fhall enquire into the Origi-
nal of thofle Ideas or Notions, which a Man
obferves, and is confcious to himf{elf he
has 1n his Mind, and the /#ays whereby

the Underftanding comes to be fuinithed

with them.

Secondly, What - Knowledge the Under-
ftanding hath by thofe Ideas; and the Cer-
tainty, Evidence, and Extent of it. |

Thirdly,

N 8) e
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7 irdly, 1 thall make fome Enquiry into
the Nature and Grouads of Zairt and Opi-
111078, "

IV. If by this Enquiry mnto the Nature
of the Underftanding, I.can difcover the
Powers thereof, bsw far they reach, and
where they fail us, it mmay b2 of Uie to
prevail with the bufy Mind of Man to be
more cautious i meddimg with Things
exceeding its Comprehenfion, toftop whea
it 1s at the utmofl Extent of its Abiligy;-
and to fit down in a quict [gaorance of thole
Things, which upon Examination are found
to be beyond the Reach of our Capacities.
We fhould not then perhaps be {o forward
out of an Affe&ation of Univerfal Kisw-
ledge, to perplex ourfelves with Dilputes
about Things to which our Undeiftandings
are not funed; and of which we cannot
frame in our Minds any clear or diftinét
Perceptions,  or whereof (as it has perhaps
too often happened) we have not any Noti-
ons at all: But (hould learn to content our-
Is%:lves with what is attainable by ‘us in this

ta:.e. " |

V. For though the Comprebenfion of our
Underftanding comes exceeding fhort of
the vaft Extent of Things; yet we fhall
have Caufe enough” to magnily the bounti-

ful
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ful Author of ocur Beirg, for that Portion
and Degree of Knowledge he has beftowed
on us {fo far above all the reft of the Inha-
bitants of this our Manfion. Men have
Reafon to be well fatisfied with what God
- hath thought fit for them, fince he has gi-
ven them (as St. Peter {ays, mwle wpic faiv 5
weiCuay ) whatfoever 1s neceflary for the Con-
veniencies of ZLsfe; and Information of /77—
trrey and has put within the Reach of their
Difcovery, the comfortable Provifion for
this Life, and the Way that leads to a bet-
ter. How fhort {oever their Knowledge
may ccme of an umiverfal, or pertect
Comprchenfion of whatever 1s, it yet fe-
cures their great Concernments, that thcy
have ILight enough to lead them to the
Knowledge of their Maker, and the Sight
of their own Duzics. Men may find Mat-
ter fufficient to bufy their Heads, and em-
ploy their Hands with Vanety, Delhight and
Satisfadtion; if they will not boldly quarrel
with their own Conftitution, and throw
away the Bleflings their Hands are filled
with, becaufe they are rot big erough to
grafp every Thing. We fhall rot have
much Reafon to compiain of the Narrow-
refs of our Minds, if we will but employ
them about what may be of Ufe to us; for
of that they are very capable: And 1t will

be an unpardonable, as well as childith
Peevifhnefs,
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Peevithnefs, if we undervalue the Advan-
tages of our Knowledge, and neglect to
improve it to the Ends for which it was
oiven us, becaufe there are fome T hings
that are fet out of the Reach of it. It will
be no Excufe to an idle and untoward Ser-
vant, who would not attend lis Bufinefs by
Candle-light, to plead that he had not broad
Sunfhine. The Candle that 1s fet up n us,
fhines bright enough for all our Purpoics.
The Diicoveries we can make with this,
ought to fatisty us. And we fhall then ufe
our Underftandings right, when we enter-
tain all Objeéts in the Way and Proportion,
that they are fuited to our Faculties; and
upon tinofe Grounds they are capable of
being propofed to us; and not peremptoriiy
or intempezrately require Demonftration, and
demand Certainiy, where Probability only
is to be had, and which is {ufficicnt to go-
vern all our Concernments. If we will
difbzheve every T'hing, becaufe we cannct
certamnly know all Things; we fhall do
as wifely as he did who would not ufe
his ILLegs, but fat {till and perifhed becaufe
he had not Wings to fly.

VI When we know our own Sz» enTih,
we fhall the bester know what to 11“df“rt'1he
with Hopes of Succefs. And when we have

well furveyed the Powers of our own Minds,
w
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we fhall not be inclined etther to fit ftill,
and not fet our Thoughts on Work, 1n
defpair of knowing any Thing ; nor on the
other Side, queftion every Thing, and
difclaim all Knowledge, becaufe  fome
Things are not to be .underftood. Our
Bitfinefs here, 1s not to know all Things,
but thofe Things which concern our Con-
duct. If we can find out thofe Meafures
whereby a rational Cicature, put 1nto that
State which Man 1s 1n, 1 this World, may
and ought to govern his Opinions and Acti-
ons depending thereon, we need not be
troubled that 1ome other 'Things efcape our
Knowledge.

VII. This was that which gave the fiift
Rife to this Effay concerning the Under-
ftanding. For I thought that the firft Step
towards fatisfying f{everal Enquiries the
Mind of Man was very apt to run nto, was
to take a Survey of our Underfiandings,
examine our own Powers, and fee to what
Things they were adapted. Till that was
done, I fufpelted we began at the wrong
End, and 1n vain fought For Satisfaction in
a quict and fecure Pofleffion of Truths that
moft concerned us, whilft we let lcofe our
Thoughts 1n the vaft Ocean of Bemg, as 1f
all that boundlefs Extent were the natural

and undoubted Pofleflions of our Under-
{tand-
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. ftandings; wherein there was nothing ex-
empt from its Decifions, or that efcaped its
Comprehenfion. Thus Men extending
their Enquiries beyond their Capacities, and
letting their Thoughts wander into thofe
Depths where they can find no {ure Foot-
ing, it is no wonder that they raile Queffi-
ons, and multiply Difputes, which never
coming to any clear Refolution, are proper
only to continue and increafe their Doubts,
and to confirm them art laft in perfect Scep-
ticifin.  Whercas were the Capacities of
our Underftandings well confidered, the
Extent of our Knowledge once difcovered,
and the Horizon found, which fets Bounds
between the enlightened and dark Parts of
‘Things, between what 1s, and what is not
comprehenfible by us, Men would perhaps
with lefs Scruple acquiefce 1n the avowed
Ignorance of the Owne, and employ their
‘Thouglhits and Difcourfe, with more Advan-
tage and Satisfaction in the Otber.

BOOK



HUMAN UNDERSTANDING. 235

ence of God, by Demonfiration; and of other
Things, by Smy&ha?z As for our own Exiftence,
we perceive it fo plainly, that it neither needs,
nor is capable of any Proof. [ tbhink; I reafon;
I fecl Pleafure and Pain: Can any of thele be
more evident to me than my own Exiffence ? 1If
I doubt of all other Things, that very Doubt
makes me perceive my own Exiffence, and will
not {uffer me to doubt of that. If I know 1
doubt, I have as certain a Perception of the
Thing doubting, as of that Thought which I call
Doubt. Experience then convinces us that we
have an intuitive Knowledge of our own Exiff-
ence 3 and an internal infallible Perception that
we are. Inevery A& of Senfation, Reafoning
or Thinking, we are confcious to ourfclves of
our own Being, and in this Matter come not
fhort of the higheft Degree of Certainty.

C H A P X

Of our Kuowledge of the Exiflence of a God.

HOUGH God has given us no innate {deas

of himfelf; though he has ftamped no
original Chara&ers on our Minds, wherein we
may read his Being; yet having furnifhed us
with thofe Ifaculties our Minds are endowed
with, he hath not left bimfelf without a Witnefs,
fince we have Senfe, Perception, and Reafon,
and cannot want a clear Proof of him, as long
as we carry ourfelves _about us: Nor can we
juitly complain ot our Ignorance in this great

Point, fince he has fo plentifullv provided us
with



236 AN ESSAY ON THTL

with Means to difcover, and know him, fo far
as is neceflary to the End of our Being, and the
creat Concernment of our Happinefs. But
though, this be the moft obvious Truth that
Reafon difcovers, and though 1ts Ilvidence be,
tf I miftake not, equal to Mathematical Cer-
taintys yet it requires Thought and Attentton:
And the Mind muft apply itfelf to a regular
Deduétion of it, {from {ome Part of our rnfus-
tive Knowledge, or elfe we fhall be as ignorant
of this as of other Propofitions which are 1n
themf{elves capable of clear Demonftration. T'o
fhew thercfore, that we are capable of know-
ing, that is, being certain, that there is a God,
and how we may come by this Certainty, I
think we need go no farther than ourfelves, and’

that undoubted Knowledge we have of ourown
Exiflence, |

I think it is beyond Queflion, that Man bas

a clear Perception of his ewn Being: He knows
certainly that he exifts, and that he 1s fome<
thing. In the next Place, Man knows by an
sutuitive Certainty, that bare Notbhing can no more
produce any real Being, than it can be equal to two
right Angles. If therefore we know there 1s
{fome real Being, it i1s an evident Demonftrati-
on, that from Eiernity there bas been Something
fince what was not from Eternity, had a Begin-
ning; and what had a Beginning muft be produ-
ced by fomething elfe. Next it 1s evident, that
what bas its Being from another, mufl alfo bave
all that wbich is iny and belongs to its Being from
anotber too: All the Powers it has, muft be ow-
ing to, and received from the fame Source.
This eternal Source then of all Being muft be
alio
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alfo the Source and Original of all Power; and

fo this Eternal Being muft be alfo the moff pow-
erful.

Again, Man finds in himfelt Perception and
nowledge: We are certain then, that there is not,
ly fome DBeing, but fome knowing, intelligent
Being in the World. There wasa Time then,
when there was no knowing Being, and when
Knowledge began to be; or elfe there has been
a knowing Being from Eternity. It it be faid,
there was a 'I'ime when that eternal Being had
no Knowledge; I reply, that then 1t 1s impofii-
ble there fhould ever have been any Knowledge:
It being as umpoflible that Things wholly void
of Knowledge, and operating blindly, and with-
out any Perception, fhould produce a knowing
Being, asit is that a Triangle fhould make 1tfelf
three Angles, bigger than two right ones.

Thus from the Confideration of ourfelves,
and what we infallibly find in our own Confti-
tutions, our Reafon leads us to the Know-
ledge of this certain and evident Truth, that
there is an elernal, moft powerfuly, and lknowing
Being, which, whether any one will pleafe to
call Gop, it matters not. 'The Thing is evi-
dent, and from this Idea duly confidered, will
eafily be deduced all thole other Aliributes we
ought to afcribe to this efcrnal Being.

From what has been faid, it is plain to me we
have a more certain Knowledge of the Lixift-
ence of a God, than of any Thing our Senfes
have not immediately difcovered to-us. Nay 1]
prefume I may fay, that we morecertainly know

' | that
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that there is 2 God, than that there is any Thing
elfe without us. When 1 fay, we know, 1 mean,
there is fuch 2 Knowledge within our Reach,
which we cannot mifs, if we will but apply our
Minds to that,; as we do to feveral other Enqui-
ries. Yor the invifible Things of God are clearly
feen from the Creationof the World, being under-
flood by the Things that are made, even bis eternal

Power and God bead.

It being then unavoidable for all rational
Creatures to conclude, that Something bas exified
from Eternity; let us next {fee what Kind of Thing
that muft be. ‘There are but two Sorts of Be-
ings in the World, that Man knotWws or con-
ceives: Firfl, Such as are purely material, with-
out Senfe or Perception, as the Clippings of our
Reards, and Parings of our Nails. Secondly,
Seniible perceiving Beings; fuch aswe find our-
{clves to be. Thefe two Sorts we fhall hereaf-
ter c2ll cozitative and fncogitative Beings: Which
to our prefent Purpofe are better than material
and immaeterial.

If then there muft be fomething efernal, it i1s
very obvious to Reafon, that it muft neceffarily
be a cogitative Being ; becaufe 1t is as impofiible
to conceive that ever bare 7fncogitative Matter
fhould produce a thinking intelligent Being, as
that Nothing fhould of i1tfeltf precduce Matter.
I.et us fuppofe any Parcel of Matter efernal, we
fhall find 1t in itfelf unable to produce any
Thing. Let us fuppofe its Parts firmly at -reft
torether : If there were no other Being in the
World, muft it not eternally remain {o, a dead
unative Lump? Is it poflible to conceive itcan

add
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add Motion to itfelf, or produce any ‘Thing?
Matter then by its own Strength cannot produce
in 1tfelf, fo much as Mbotion. - ‘'The Motion it
has muft alfo be from Eternity, or ele added
to Matter by fome other Being, more powertul
than Matter: Matter, as i1s evident, having not
Power to. produce Motion in itfelf. But let .us
fuppofe Motion eternal too, yet Matter, sncogi-
tative Matter-and Motion could never produce
Thought : Knowledge will ftill be as tar beyond
the Power of Motion and Matter to produce, as
Matter 1s beyond the Power of Nothing to pro-
duce. Andlappeal toeveryone’soivn Thoughts,
wheéther he cannot as eafily conceive Matrer
produced bylnotbhing; as 'I'hought to be produced
by pure Matter, when before there was no fuch
Thirg as Thought, or an intelligent Being ex-
iftirg, Divide Matter into as minute DParts, as
you will, vary the Figure and Motion of 1t, as
much as vou pleafe, it will operate no otherwiie
upon other Bodies of proportionable Bulk, than
it did before this Divifion. "The minuteft Par-
ticles of Matter, kinock, impcl, and refift one
arother, juft as the greater do, and that 1s all
they can do, fo thatif we will fuppofe nsthing
eternal, Matter can ncver bogin fobe.  If we fup-
pofe bure AMatter without Motion, eternal Motion
can never begin to be. It we fuppofe only Mat-
ter and Motion eternal, Thsught can never begin
to be: For 1t 1s impoflible to conceive, that NMat-
ter either with or without Motion, cculd have
originally in and from itfelf, Senfe, Perception,
and Knowledge, as s evident from hence, that
then Senfe, Perception and Knowledge, muft
be a Property eternally infeparable tiom Matter

| and
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and every Particle of it. Since therefore what-
foever-is the firft. eternal Being, muft necefla-
rily be cogitative; and whatfoever is fir/} of all
Things, muit neceflarily contain in 1t, and ac-
&ually have, at leaft, all the Perfections that
can ever after-exift, it neceffanily follows, that
the firfl eternal Being cannot be Matter.

It therefore it be evident that fomething ne-
ceffarily muft exift from Etermty, it is alfo evi-
dent that, that fomething muft neceffarily be a co-
gitative Being. For it 1s as impoflible that 7n-
cogitative Matter fhould produce a cogitative Be-
ingy as that Notbing, or the Negation of all
Being, fhould produce a pofitive Being or Mat-
ter. |

This Difcovery of the neceffary Exiftence of
an eternal Mind, does fufficiently lead usinto
the Knowledge of God. For it will hence fol-
low, that all other knowing Beings, that have
a Beginning, muft depend on him, and have
no other Ways of Knowledge or Extent of
Power, than what he gives them: And there-
tore if he made thofe, he made alfo the lefs ex-
cellent Pieces of this Univerfe, all inanimate Bo-
dies, ‘whereby his Omnifcience, Power, and Fro-
vidence will be eftablithed, and from thence all
his other Attributes neceflarily follow. ~

CHAP.
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have this Satisfation in doing his Duty as a
rational Creature, that though he fhould nifs
Truth, he will not mifs the Reward of it: For
he governs his Affent right, and places it as he
fhould, who tn any Cale or Matter whatfoever,
belicves or difbelieves according as Reufon di-
re€ts him, He that does otherwife, tranfgrcﬂ"cs
again{t hisown Light, and mifufes thofe Facul-
ties which were given him to no other Iind, but
to fearch and mllow the clearer Evidence, and
greater Probability.  But fince Reafon and Fuith
are by fome Ivien oppofed, we will {o confider
them in the following Chapter. *

FERARRRRORA RN AN
C H A P. XVIL

Of Fuith and Reafon, and toeir diftindl Provinces.

LT

TN

f’n‘\

ROM what has been juft related, 1t is evi-
{ dent, 1. That we are of N(.r:ef“lty 1£10-
rant, and want Knowledge of all Sorts, where
we want Ideas. 2. That we are ignorant, and
want rational Knowledge, where we want Proofs,
3. That we want trenmral Knowledge and Cer-
tainty, as {ar as we want clear and determined
fpecific Ideas. 4. That we want Probability to
direct our Aflent 1n Matters where we have nel-
ther Knowledge of our own, nor Teltimony of
other Men to ground our Reafon upon.

From thefe Things thus premifed, T think
we may come to lay down the Meafures ard
Houndaries between Faith and Realon: Tlie

Want whercof may poflibly have been the
Cd .‘l(C,
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Caufc, if not of great Diforders, vet at leait of
grcat Difputes, and perhaps Midtakes 1n the
YWoild: For till it be refolved how far we aie
to be guided by Reafon, and how far by Faith,
we fhall in vawn difpute, and endeavour to con-
vince one another in Matters of Religion.

I find every Seét, as far as Reafon will help
them, make ufe of 1t gladly; and where it fails
them, they c¢ry out, [t 7is fdetter of Faith, and
absve Reafon.  And I do not fee how they can
argue with any one, or ever convince a Gain-
fayer, who makes Ufe of the fame Flea, with-
out feiting down flrict Boundaries between Faith
and Reafon, which ought to be the firit Poiat
cltablithed in all Quecftionss where Faith has

any Thing to do.

Feafcn, as oppoled to Faith, 1 take to be the
Difcovery or the Cerfasnty or Prabability ot fuch
Propoefittons or Truths which the Mind arrives
at by Dedullions made from fuch 7/oas, which
it Las got by the Ute of 1ts natural Faculties,
oviz, by Sernfaticn or Refledtion.

Faith, on the other Side, 1s the Affent to any
Propcfition, not thus made out by the Deduc-
tions of Reafon, but upon the Credit of the
Propofer, as coming from Gonp, in fome cxtra-
ordinary Way of Communrnication. This Way
of difcovering Truths to Men, we call Rewea
latian.

Firft, 'That no Man infpired by God, can by

any Revrlation communicate to otheis, any ncw

fimple Idea, which they had not before from
O Sc1fas
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Senfation or Refledlion: For whatfoever Impref-
fions Le himfeit may have from the immediate
Hand of Gop, this Revelation, if it be of new
fimaple Ideas, cannot be conveyed to another,
cither by Words, or any othcer Signs, for
Words, by their immediate Operation on us,
caufe no other Ideas but of their natural Sounds
and as Signs of latent Ideas they can orly recal
1o our "Thoughts thoic Ideas, which to us they
have been wont to be Signs of 3 but cannot in-
tioduce any new, and formerly unknown fimple
Ideas. The fame holds geod in all other Signs,
which cannot fignily to us Things of which
we never before had any lIdea.

Thus whatever T'hings were difcovered to St.
Paul when he was taken up into the third
Heaven, whatever new lIdeas his Mind there
received, all the Defcription he could give to
othersof that Place, was only this, that there are
fuch Things as Lyc bath not feen, nor Ear beard,
nor Dath it enteved into the Heart of Man 2o con-
ceive. The great Creator has limited the hu-
man Species of this lower World to five Senfes,
1t cannot be {uppofed as an Impoflibility that o-
thers cof his Creatures elfe where Inhabitants,
may be endowed with an additional Senfe, of
whofe Perception we cannot have any Concepti-
on; as for our fimple Ideas we mull depend tor
them wholly upon our natural Faculties,and can
by no Means receive them from ¢raditiviial Rewe-
lation ; 1 {ay traditional, i Diftin&tion to oiigraal
Rewvelation. By the one, 1 mean that Impreflion
which i1s made immediately .by Gop on the
Mind of any Man, to which we cannot fet any
Bounds. And by the other, thofe Impreflions

deliver-
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delivered over to others in Words, and the or-

dinary Ways of conveying our Conceptions one
to another.

Sececondly, 1 f{ay, that the fame Truths may be
difcovered by Revelation, which are difcoverable to

us by Reafom 5 but in fuch there is little Occafion
foror Ufe of Rewelation; God having furnifhed us.
with natural Means to arrive at the Knowledge
of them: And Truths difcovered by our natu.
ral Faculties, are more certain, than when con-
veyed to us by #traditional Revelation. For the
Krnowledge we have, that this Revelation came
at firft from Gopo, can never be {o {ure as the
Knowledge we have from the clear and diftinék
Perception of the Agreement or Dilagrecment
of our own Ideas. 'I'his alfo holds 1n NMatters
of I'a&, knowable by our Senfes: As the /H.//-
tory of the Deluge 1s conveyed to us by Wri-
tings, which had their Original {rom Revelati-
on 3 and yet no Body, I think, will fay he has as
certain and clear Knowledge of the f/sd, as
Necab that {faw 1t, or that he himfcif would have
had, had he then been alive and feen 1t. Ifor
he has no greater Affurance, than that of his
Scnfes, that 1t 1s written in the Book {fuppofed to
have been written by Adofes when mfpired. Bat
he has not {o great an Aflurance that Mofes
wrote that Book, as if he had feen Aofes write
tt; fo that the Aflurance of its being a Revela-
tion, 1s 1till lefs than the Affurance of his Sen/fes.

Revelation cannot be admitted againft the

clear Ividence of Reafon. For fince no Evi-
dence of our Faculties, by which we recewve

fuch a Rcevelation, can exceed, if equal the
O 2 Certaiatly
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Certainty of our intustive Knowledge; we can
never receive for a ‘I'ruth any ‘Thing that is di-
reCtly contrary to our clear and dittinét Know-
ledge. "T'hus the Ideas of one Body and oene
Places do {o clearly agree, that we can never
affert to a Propofition that aflirms 2be [:me Body
19 be in two diflinét Places at once 5 however, it
fhould pretend to the Authority of a divine Re-
velaticn: Since tie Tividaence, [F7-f, That we
deceive not ouifelves wn afertbing it to God: Se-
condly, 'That we underttand 1t right, can never
be fo great as the lividence of our own mfuitive
Knowledge, whereby we difcern it impoflible
tor 1he Jame Bocy to be in two Places at once.

In Propofitions therefore, contrary to our dif-
tinét and clear ldeas, 1t will be n vain to urge
them as Matters of Faith. For Faith car never
convince us of any Thing that contradié¥s our
Knowledge. Becaufe, though Faith be foun-
ded upon the Teftimony of God, who cannot
lie, yet we cannot have an Affnrance of the
Truth of its being a divine Revelation, greater
than our own Knowludge, Forif the Mind of
Man can never have a clearer [vidence of any
'Thing to be a divine Revelation, than it has of
the Principles of its own Reafony it can never
have a Ground to quit the clear Evidence of 1ts
Reafon, to give Place to a Propofition, whofe
Revelation has not a greater Evidence than thofe

Principles have.

In all Things therefore where we have clear
Tvidence from our Ideas, and the Principles of
Kunowledge jnft mentioned, Reafonis the proper
Judge; and Rewelation cannot in fuch Cafes in-

validate
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validate its TDecrees; nor can we be obliged,
where we have the clear and evident Sentence
of Reafon, to quit it for the contrary Opinion,
under a Pretence that it ts Adatter of Fuilk,
which can have no Authority againft the plain
and clear Ditates of Reafon. But,

Thirdly, There being many Things of wlich
we have but imperfeét Notions, or none at all;
and other Things, of whole paft, prefent, or
further IExiftence, by the natural Ufe of our
Faculties, we can have no Knowledge at all:
Thefe being beyond the Difcsvery of our Lucu!-
tics, and abou.. Rmﬁrz, when revealed become
the proper Matter of Faith. 'Fhus, that Part of
the Angels rebelled againft God, and thereby
loft their firlt happy State; that the Bodies of
Men fhall rife and live again, and the like,
arc purcly Matters of Faith, with which Rc.i-
fon has dire&ly nothing to do.

But fince Gop in giving us the Light of
Reafon has not thereby debarred himﬁ,lf from
atlording us, when he thinks fit, the Light of
Revelation in an .y ¢t thole Ivfatttrs, wherein our
natural Faculties arc able to give a probable De-
termination 3 Re ue!m‘:an, wh(,re Gop has been
pleafed to give it, muft carry it againil the pro-
bable Conjf_ﬁurcs ot Rcaum beeaufe the nvimnd,
not being certain of the Truth of that 1t dﬁes
not evldemly know, but only yielding to the
Probability that appears mn it, is bound to give
up its Affent to fuch a Teftimony; which, it is
fatisbhed, comes from one who cannot e¢rr, and
wiil not deceive. But yet it {till belongs to Reg-
fonry to judge of the ‘Truth of its bcmg a Reve-

O 3 laticn,
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lation, and of the Signification of the Words
wherein it is delivered. Indeed, if any Thing
fhall be thought Revelation, which is contrary
to the plain Principles of Reafon, and the evi-
dent Knowledge the Mind has of its own clear
and diftin& Ideas, there Reafon muft be hear-
kened to, as to a Matter within its Province.
Since a Man can never have {o certain 2 Know-
ledge, that a Propofition, which contiadills the
ciear Principles and Evidence of hisown Know-
ledge, was divinely revealed, or that he under-
{tands the Words rightly; wherein 1t i1s deliver-
ed, as he has, that the contrary i1s true; and fo
1s bound to confider and judge of it as a Matter
of Reafon, and not implicitly believe, as a Mat-
ter of Faith, without LLxamination.

Firff then, Whatever Propofition 1s revealed,
of whofe Truth our Mind, by its natural Facul-
ties and Notions cannot judge, that 1s purely
Matter of Faith and above Reafon.

Seccondly, All Propofitions, whereof the Mind
by its natural Faculties, can come to determine
and Judge from natural acquired ldeas, are Ma¢-
ter of Reafon; but with this Difference; that in
thofe concerning which 1t has but an uncertain
Evidence, and fo is perfuaded of their Truth
only upon probable Grounds, which ftill admit
a Poflibility of the contraiy to be true, without
doing Violence to the certain Evidence of its
own Knowledge, and overturning the Principles
of all Reafon, in fuch probable Propofitions ;
I fay, an cvident Revelation ought to determine our
Affent, even againit Probability. YFor where the
Principles of Reafon have not evidenced a Pro-

pofition
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pofiticn to be certainly true or falfe, there clear
Revclation, as another Principle of Truth, and
Ground of Afient, may determine; and fo it
may be Aatier of fuith, and be allo above Rea-
fon, becaufe Reafon, in that particutar Matter,
being able to reach no higher than Probability,
Faith gave the Determination where Reafon
came fihorty and Rewvelation difcovered on which
Side the Truth lay,

'Thus far the Dominion of Faith reachcs;
and that without any Violence to Reafon, which
1s not injured or difturbed, but aflifted and 1m-.
proved by now Difcoveries of "I'ruth, coming
trom the eternal IFountain of all Kuowledge.
W hatever God hath revealed 1s certainly true
no Doult can be made of it. ‘This 15 the pro-
per Obje&t of Fasth : But whether it be adivine
Revelation or ne, Reafon muft judge; which
can never permtt the Mind to rc_]e& a greater
Iividence, to embrace what is lefs evident, nor
prefer lefs Certainty to the greater. T'here can
be no llvidence, that any traditional Revelaiion
1s of divine Original, 1n the Words we receive
it, and the Cenfe we underftand it, {fo clear and
fo certain, as that of the Prmup]es of Reafen :
Anrd theretore, Notbhing that is contrary to the
clear and felf-evident D’.—:fﬂf:’".f of Reafon, bas a
]\!”‘/}f 147, bt Ef?”‘rd g (qu.:prﬂ' 20, as  dl ﬂifuﬁ?" E?f-
Fuith, wherein Rmfon bas not any thing to do.
W hatfocver 1s divine Revelalion, ought to over-
rule all our Opinions, Prejudices nud [rterefts,
and hath a Right to be received with a full “[,m“
Such a Submiflion as this, of cur Reafvn to Faith,
takes not away the Fand-marks of Knowledge:
'Thi> fhakes not the Foundation of Reafon, but

O 4 fLaves
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leaves us that Ufe of our Faculties, for which
they were given us.

It the Provinces of Fuith and Reafon are not
kept diftiné&t by thefe Boundaries, there will, in
DMatters of Religion, be no Room for Reafon
at all 3 and thofe extravagant Opinions and Ce-
remontes, that are to be found 1n the {everal
Religions of the World, will not deferve to be
blamed. For, to this crying up of Ifaith, in
Oppofition 10 Reafon, we may, I think, in
good Meafure, afcribe thofe Abfurdities that fill
almoft all the Religions which poflefs and divide
Mankind, For Men baving been principled
with an Opinion, that they muft not confult
Reafcn in the ‘Things of Religion, however ap-
parently contradi&tory to common Senfe, and
the very Principles of all their Knowledge, have
let Icofe their Fancies, and natural Superfiiti-
onj; and have been, by them, led into{o firange
Cpinions, and extravagant Practices in Religt-
on, that & confiderate Man cannot but f{tand
amazcd at their Follies, and judge them fo far
from being acceptable to the great and wife
Gop, that he cannot avoid thinking them ridi-
culous, and offenfive to a {ober good Man. So
that, in LEffe&t, Religion, which fhould moft
diftinguifh us from Beafts, and ought moft pe-
culiarly to elevate us, as rational Creatures, a-
bove Brutes, i1s that wherein Men often appear
moft irrational, and more fenfelefs than Beafls
themfelves. Gredo, quia impoffibile eft : 1 be-
lieve, becaufe it is fmpoffible, might, 1n a gocd
Man, pafs fer a Sally of Zeal; but would prove
a very ill Rule for Men to chufe their Opini-
ons, or Religion by. |

CHAPD.
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Of Enthufeafm.

I that would ferioufly {et about the Search
of 'T'ruth, ought in the firft Place to pre-
pare his Mind with a Love of it. For he that
loves it not,wili not take much Pains to acquire
it, nor be much concerned when helofesit. T here
is no one who does not profefs himfelt a Lover
of Truth, ard that would not take 1t amifs to
be thought otherwife. And yet notwithitanding
one may truly {ay, thereare very few L.overs of
‘I'ruth for Truth’s Sake, even amongft thofe
who perfuade themfelves that they are fo. How
a Man may know whether he be {0 in e:nzrm.},
is worthy Lnquiry : And L think there 1s this cne
unerring Mark of 1t, 27z, "T'he not eaturtaining
any Prmuoﬁti a with greater Aflurance than i)
Proofs it 1s built upon will warrant. 1‘3*’}1&{:?-:1'
goes | beyond this Meafure of Affent, ’us plain
receives not Truth mm the Love of it: For the
Ilvidence that any Prepoition is true (F‘fr'*[;
fuch as are felt- cwr_lwnt) iying only m the Preofs
a Man has of it, whatever Degrees of Affunt
e affordsit, beyond the Degrees of that Ivi-
dence, ’tis nlain all the Affurances that excceed
this is owing to fome other Affellion, and not
to the Love of "Truth, VWhatever C,I‘eu:r wegive
Lo fmy I mpo!xtmn more than it receives from
the Principles and Preors 1t fupports 1tr~‘t'u1mﬂ,
1s owivgr to our Inclinations that ¥Way, and 1s (o
far a Deviation from the Love of Truth as

O 3 fuch :
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fuch : Which asit can receive no Evidence from
our Paflions or Intereflts, fo 1t fhould receive no _
Tin&ure from them.

'The affuming an Authority of Diflating to
others, and a Forwardnefs to prefcribe to their
Opinions, 1s a conftant Concomitant of this Bi-
as and Corruption of our Judgments. Forhow
can it be otherwife, but that he fhould be ready
to 1impofe on another’s Belief, who has already
impofed on bis own? Who can reafonably cx-
pect Arguments and Conviétion from him, In
Dealing with others, whofe Underftanding is
not accuftomed to them 1in his Dealing with
himfelf? Who does Vielence to his own Facul-
ttes, tyrannizes over his own Mind, and ufurps
the Prerogative that belongs to T'ruth alone,
which is to command Affent by only its own
Authority, 7. ¢. by and in Proportion to that
Jividence which 1t carries with 1t.

Upon this Occafion I fhall cenfider a third
Ground of Affent, which with fome Men has
the {ame Author:ty as cither Faith or Reafon,
I mean, Enthufiafm; which laying afide Reafon,
woild fet up Revelation without it.  Whereby
in Effe& it takes away both Reafon and Reve-
lation, and fubftitutes. 1n the Room of it, the
ungrounded Fancies of a Man’s own Brain, and
affumes them for a Foundation both of Opinion

and Conduét.

Reafon is natural Revelation, whereby the
ceternal Father of Ligcht, and Fountain of all
Knowledge, communicates to Mankind that
Portion of Truth which he has laid within the

Keach
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Reach of their natural Faculties. Revelation
1s natural Reaton enlarged by a new Set of Dif-
coveries communicated by Gop immediately,
which Reafon vouches the Truth of, by the
Teftuinony and Proofs it gives, that they come
from Gop. So that he that takes away Rea-
fon, to make Way tor Revelation, puts out the
Light of both, and does much the fame, as if
he would perfuade a Man to put out his I'yes,
the better to receive the Light of an invifible
Star by a Telefcope.

Immediate Revelation being a much eafier
Way for Men to eftablifh their Opinions, and
regulate their Condu@, than the tedious I.a-
bour of {tri€t Reafoning, 1t ts no Wonder that
fome have been very apt to pretend to 1ty efpe-
cially in fuch of their Aétions and Opmiens as
they cannot account {or by the ordinary Me-
thods of Knowledge and Principles of Realon,
Hence we fee that in all Apes, Men m whom
Melancholy has mixed with Dcvolmn, or whofec
Conceit of themfelves has raifed them into an
Opinion of a greater Famihiarity with God than
15 allowed others, have otten flattered themfelves
with a Periuafion of an immediate Intercourfe
with the Almighty, and frequent Communicati-
ons from the Divine Spirit.  'Their Minds being
thus prepared, whatever Opinion however {o
aroundlefs comes to fettleftrongly upontheir Fan-
cies, is an Ilumination from the Spirit of God;
and whatfoever odd A&ion they find in them-
fclves a flrong Inclination to do, that Impulfe
1s concluded to be a Call or Direction {rom Hea-
ven, and muft be obheyed., ‘This{ take to be
properly Zntlafiefm, which theugh rinng {rom

the
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the Conceit of a warm or oyerweening Brain,
works, where 1t once gets Ifooting, more pow-
erfully on the Perfuafions and Ac&tions of Men,
than either Reafon or Revclation, or both to-
gether; Men being moft forwardly obedient to
the Impulfes they receive from themiclves.
Strong Concett, like a new Principle, carrics
all eafily with 1t; when got above common
senfe, and free from all Reflraint of Reafon,
and Check of Refleétion, 1t is heightened 1nto
a divine Authority, in Concurrence with our
own Temper and Inclination.

\Vhen Men are once got into this Way of
immediate Revelation, of Illumination awithout
Search, and of Certainty without Proot, ’tis a
hard Matter to get them out of it. Reafcn 1s
loft upon them, they are above 1t: They fce
the Light infufed mto-thew Underftandings, and
cannot be miftaken; ’tis clear and vifb](, there,
like the Light of bright Sun-fhine ; thews itlelt,
and needs no other Proof, but its own vidence:
'T'hey feel the Hand of God moving them with-
in, arnd the Impulfes of the Spirit; and cannot
be miftaken 1n what they feel. Thus they fup-
port themfelves, and are fure Reafon hath no-
thing to do with what they fee and feel In them-
felves ; what they have a fenfible ]“xpen-.,nce
of, adnits no Doubt, and needs no otiwer Ilvi-
dence. This Light tfrom Heaven is {trong, clear,
and pure; carries its own Demonftration with
it 3 and we may as rationally take a Glow-worm
to afit us to difcover the Sun, as to examiine
the celeftial Rav by our dim Candle, Reafon.

I]:I“'
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This 1s the Way of -talking of thefe Men
they are {ure becaufe they are fure: And the :
Perfuaficns are right, only becaufe they arc
{trong 1in then. For when what they fay is
firipped of the Metaphor of feeing and fecling,
this is all it amounts to; and yet thefe Slmmcs
fo impofe on them, that they ferve them for
Certainty in themfelves, and Demonftration to
others.

But to cxamine a little foberly this internal
Light, and this Fecling on which they build fo
much. Thefe Men have, they fay, clear Light,
and they fee; They have an awakened Senfe,
and they feel: This cannor, they are fure, he
difputced them. But here let me afk: Is this
fccing the Percepticn of the Truth ot the Pro-
pofition, or of this, that it 1s a Revelation from
God? Is this Fecling a Perception of an In-
clination to do fomething, or ot the Spmt of
cd moving that Inchination ? Ihele are two
very aifrerent Perceptions, and muft lL care-
fu.ly diftinguithed. I may perccive the Truth
of a Propofition, and yet not perceive that it 1s
an immediate Revelation trem God. Nay I may
perceive 1 came not by 1t 1n a natural Way,
without perceiving that 1t 1s a Revelation from
God.  Becaufe there are Spirits, which without
bLeing dwmn]; commiiiioned, may exctte thofe
Ideas in me, and make their Conncélion per-
ccived.  So that the Knowledge of any Propo-
(1tion coming 1nto my Nind T know not how, 1s
not a Pcrcq*t:on that it is from God. But how-
~ever 1t be called Light and Sceing 5 1 {fuppofe 1t
1s at moft but Belief and Affurance. For where

a Pro-
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a Propofition is known to be true, Revelation is
needlefs. If therefore it be a Propofition which
they are perfuaded, but do not know to be true,
it 1s not feeing but believing,  What 1 fee, |
know to be fo by the Evidence of the Thing it-
felf: What 1 believe, I take to be fo upon the
Teftimony of another: But this Teftimony I
muflt know to be given, or elfe what Ground
have I of behieving? I muft fee that it is God
that reveals this to me, or eclfe [ fee nothing.
The Queflion then Lere 1s, how do I know that
God is the Revealer of this to mej that this
Impreffion is made upon my Mind by his holy
Spirit, and that therefore I ought to obey it? 1If
1 know not this, how greatfoever my Affurance
15, 1t 1s groundlefs : Whatever Light 1 pratend
to, tt is but Eutbufrafm, For whether the Pro-
pofition fuppofed to be revealed, be in itfelf e-
vidently true, or vifibly probable, or by the
natural Wavs of Knowledge uncertain, the
Propofition that muft be well-grounded, and
inanifefted to be true, 15 this, that Gop is the
Revealer of it, and that what I take to bhe a Re-
vzlation, 1s certainly put mto my jMind by him,
and is not an Dlufion, dropped in by {fome other
Spirit, or raifed by my own Fancy. For if 1
miftake not, ths{e Men receive 1t for true, be-
cwfe they prefume Gop revealed tt.  Is it not
then tncumbent upon theny, to exemine upon
what Grounds they prefumc it to be a Revela-
tion from Gop ? Or elfe all their Confidence s
mere Prefumption; and this Light they are f{o
dazzled with, is nothing but an iguis faluus,
that leads them continually round in this Circle.
It is a Revelation, becanfe they firmly believe it
and they believe it, becaufe 1t 1s a Revelation.

In
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In all that s of divine Revelation, there 1s Need
of no other Proof, but that it 1s from God:
For he can neither deceive norbe deceived. But
how fhall .it be known that any Propofition in
our Minds is a Truth revealed to us by God?
Here it is that Enthufta/m ftails of the ILvidence
it pretends to. For Men thus poffe{fed beaft of
a Iight, whercby they fay they are brought
into the Knowledge of this or that Truth. But
if they know it to be a "Truth, they muft know
it to be fo, either by its own Self Evidence, or
by the rational Proofs that make it out to be fo.
It they know 1t to be a Truth either of thefe
two Ways, they in vain fuppofe 1t to be a Re-
velation.  For thus all Truths of what Kind fo-
ever, that Men uninfpired are enlightened with,
come into their Minds. If they fay they know
it to be true, becaufe 1t 1s a Revelation from
God, the Reafon is good: But then it will be
demanded, how they know 1t to be a Revelation
from God. 1 they fay by the Light it brings
with it, I bLefeech them to confider, whather
this be any more, than that it 1s a Revclation
becaufe they flrongly behieve it to be true.  For
all the Light they fpeak of, 1s but a {lrong Per-
{uafion of their own Minds that it is a Truth,
which is a very unfate Ground to proceed on,
either in our Tenets or Aétions.

T his cannot be otherwife, whilfl Firmnefs of
Perfuafion is made the Caufe of bclisving, and
Confidence of being in the right, 1s made an
Argument of Truth. St. Paul him/felf believed
he did well, and that he had a Cail to 1t when
he perfecuted the Chritians, whom he confident-

ly
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ly thought in the wrong: But yet it was he, and
not they, who were mittaken. Good Men are
NMen tifl, liable to Miftakes, and are fometimes
warmly engaged in {Lrrors, which they take fer
divine T'ruths, fhining in their Minds with the

cleareft Light,

True Taght in the Mind 1s nothing clfe but
the Lvidence of the Truth ol any Propofition
And if it be not icit-evident, all the Light it
can have 1s from Clearnefs of thofe Proofs up-
on which 1t 1s received. To talk of any other
Light in the Underftanding, is to put curfelves
in the Dark, or in the Power of the Prince of
Darknrefs, and by our own Confent, to give our-
felves up to Delufion, to believe a Lye: For if
Strength of Perfuafion be the Light which muft
gulde us, I afk how fha'l any one diftinguifh be-
tween the Delufions of Satan, and the Infpirations
of the Holy Ghoft? He therefore that will not
give up himfelt to lDelufion and Lrror, muit
bring this Guule o lus Light within to the T'ry-
al. God when he makes the Prophet, does not
unmake the Man., He leaves his Faculties in
their natural State, to enable him to judge of
his Infpirations, whether they be of divine O-
riginal or no. If he would have us atlent to
the Truth of any Propefition, he either cviden-
ces that "Truth by the ufual Methods of natu-
ral Reafon, or clie makes it known to be a
"T'ruth which he would have us affent to by his
Author:ity; and convinces us thar it s from him,
by fome Marks, which Reafun caunot be mifta-
ken in. Reafon muft be our laft Judge™ and
Guide in every Thing. 1 do not nean that we
muft confult Reafon, and examine whether a

Pro-
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Propofition revealed from God can be made out
by natural Principles, and 1f it cannnat, that
then we may reject it: But confult it we mutt,
and by it examine, whether it be a Revelation
from God cr no; ard if Reafon finds it to be
revealed from God, Reafon then declares for
tt, as much as for any other Truth, and makes
it one of her Ditates. Every Conceit that
thoroughly warms our Fancies muflt pafs lor an
Iniplmtion, it there be nothing but the btmne;tn
of our Pcrfuafions whereby to judge of them :
It Reafon muft not exaniine their Truth by
fecmcthing oxirinfical to the Peariuvaficus them-
felves, Infpirations and Delufions, '1'ruth and
Valthoed, will have the fame Neafure, andavill
not be pcﬂibl{: to be dittinguillied,

It this internal Light, or any Propofition
which under that Title we rake itor infpired, be
conformatble to the Principles of Reafon, or to
the Word of Gop, which 1s attefted Revelati-
on, Rcafon warrants it, ard we may {afely re-
ceive it for true, and be guided by it 1n our Be-
biet and Aétions: 1f 1t receives no Teftimeny
nor [vidence from either of thefe Rules, we
carnnot take it for a Rovelation, or fo much as
for true, till we have fome other Mark that 1t
1s 2 Revelation, befides our believing that it 1s
{fo. 'Thus we fee the holy Men of God, who
had Revelations trom God, had {omething elfe
befides that internal Light of Affurance in their
own Minds, to teftify to them that it was from
Ged. They had outward Signs to convince
them of the Author of thofe Revelations. And
when they were to convince others, they had a

Power given them to juflify the Truth of their
Com-
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Commiflion from Heaven ; and by vifible Signs to
aflert the divine Authority of the Meflage they
were fent with, Mofes {faw the Bufh burn with-
out being confumed, and heard a Voice out of
it. God by another Miracle of his Rod turned
into a Serpent, aflured hun likewife of a Power
to teftify his Miflion by the fame Niracle repea-
ted betore them, to whom he was {ent. I‘h]s,
and the like Inftances to be found among the
Prophets of old, are enough to fhew, that they
thought not an inward SvaemgT or Perfuafion of
their own Minds a fufficient lividence without
any other Proof, that it was from (God, though
the Scripture does notevery where mention 1.11(311‘
demanding or having fuch Proofs.

I do not deny that God can, or doth fome-
times enlighten Mens Minds in the apprehen-
ding of certain Truths, or excite them to good
Attions by the immediate Influence and Affift-
ance of the Holy Spirit, without any extraordi-

nary Signs accompanying it.  But in {uch Cafes
too we have Reafon and the Scriptures, uner-

ring Rules to know whether it be from God or
no. Where the Truth embraced 1s confonant
to the Revelation 1n the written Word of God
or the A&ion conformable to the Diflates of
right Reafon, or Holy Writ, we run no Rifque
in entertaamng it as {fuch 3 becanfe tho’ perhaps
it be net an immediate Revelation from God,
extraordinarily operating on our Minds, yet we
are {ure it 1s warranted by that Revelation which
he has given us of Truth. Where Reafon or
Scripture is exprefls for any Opinion or Action,
we may receive it as of divine Authority : But
’tis not the Strength of our own Perfuafions

- which
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which can by itfelf give it that Stamp. The
Bent of our own Minds may favour it as much

as we pleafc; that may fhew it to be a Fond-
ling of our own, but will by no Means prove it
to be an Offspiiug of Heaven, and of divine O-
riginal.

AR IORORRNE ORI e e a0 M e 3K
C H A P XX
Of wrang Affcut or Ervrsy.

NOWLIFDGE being to be had only of
vifible certain Truth, Frror 1s not a
Favit of cur Knowledge, but a Miftake of our

Yudgment, in giving Affeat to that which is not
true.

But if Jffent be grounded on Likelithood, if
the proper Obje&t and Motive of our Affent be
Probabihity, and that Probability confifts in
what is laid down in the foregoing Chapters, it
will be demanded, how Men come to give their
Affent contrary to Probability, For there 1s
nothing more common than Contraricty of Opi-
nions; nothing more obvious, than that one
Man wholly difbelieves what another only doubts
or; and a third fted{aftly believes, and firmly
adheres to. The Reafons whereof, thongh they
may be very various, yet, I {uppofe, may all be
reduced to thefe four; Firlt, Fant of Procfs.
Secondly, Want of Ability to ufe them. "Thirdly,
Want of Will to ufe them. FYourthly, Wirong
Deafures of Probability.
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