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For all People will walk every one ir: the nawe of bis
God, and we will walk in tbe name of the Lord ous

God forever and ever

FRLeBANSR PR T is my part in this LeCure,
b H4GsXAPF i o according to the coutfe appoint-

st ed by the Honorable Founder,

; ‘*ﬂ MP% ‘“ to prove, explain, or fhew
3" %f < the proper ufe and improve-

2 ment of the principles of 7a-

g'ﬂ(ﬁ?ﬂ\%;ﬁ ““ tural Religion, as 1t is com-

*“ monly called by Divines and
¢ J.earned Men.”

This fudje&t has been again and again managed
with great accuracy, by a number of learned and | ju-
dicious Minifters of Chrift, who have gone betore
me in thefe anniverfary labors. But if [ can add
nothing to what they have already delivered, it will
not be wholly inconfiftent with the defign of the in-
fticution, to bring again into view the main princi-
ples on which natural religion is built, and thew how
far all mankind are bound by them, what co-inci-
dence they have with revealed religion, and in what
relpe&s they tend to confi.m Chriftianity, and per-
fect that practical obedience which the Gofpel re-
quires.

The text now read mentions it as a well known
fact, confirmed by a general view of the world, that
all people, all nations and perfons, have fome God or
Gods in whom they place their confidence, and to

whom
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whom they pay religious honors: This univerfal
praltice is fuppofed to have it’s foundation in the
very nature of man as a rational creature, wko, by
the leaft reflexion on the univerfe around him, will
be led to cntertain general apprehenfions of fome
fuperir Power or Powers, prefiding over the whole
and every part.  And from this obfervation is de-
duced a ftrong argument in fivoer ot that religion
which hasthe one hiving and true God for it’s Objeét
for the worfhip.eis of Jechovah have reafon to glory in
their refolute adherence to him, and regulate their
whole conduit in life by the deepeft reverence of his
name, and a confciencious defire to honor and obey
him, fince nature itfelf dictates the werfhip ofa God,
and all mankind feel the cbligation, however erro-
neous and grofs their notions of a Deity may be.
The Prophet introduces Ged’s faithful people, who
in the latter days fhould enjoy the privileges and
blefiings of the Gofoel, as rifing fuperior to all the
reproaches caft upon them for their unremitting zeal
in the worfhip ot their God and Savior ; and ex-
prefling, in one thort fentence, their determination
to perfevere in the religion they had embraced, and
the full conviion ot their minds that this determi-
nation was juftifiable by the principles of reafon, and
the univerfal zeal of mankind in the fervice of thofe
Deities which they had fet up according to their own
imagirations, through ignorance of the true God,—
¢ For all people will walk every one in the name of
¢ his God, and we will walk in the name of the
¢ I.ord our God for ever and ever.”

Let us then begin with fome inquiry into the
Relizion of rature, and confider what it 1s; what
are th= main principles on wlich it is built; to what
~erfeion it may be, or has been in fact carried
and how far all mankind are held under the obli-
gations of it.

When we fpeak of religien, we ought to inelude
more
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.wore in the idea than merely a fiflem of morality,
adapted to the fituation of mankind in the prefent
world, feparate trom the confideration of divine
Government, and proper rewards and pumifhments,
It men had no knowlege at all of the Deity, or no
manner of regard to hnm ; if they had neither hopes
nor fcars beyond the injoyments of the prefent life
in the natural courfe of things, and confulted only
temporal fecurity and comfort, they would find it
neceflary to obferve thofe natural laws which regu-
late the conduét of rational cieatures for their goed,
both in focial connexions, and as individuals 3 tut
there would be impropriety in calling fuch morality
by the name of religion, unlefs in a much laxer fente
than is now commonly affixed to the word : for by
*ehgnon is meant, not only an obligation on con-
icience by a conviction of the reafonablencfs and
bendficial tendency of morality in the prefent ftate,
but that more powerful obligation which binds us,
by the love and tear of God, to conform to his will,
and labor to be accepted in his fight in all our a&xons,
from a perfuafion that our mghcﬁ felicity is derived
from his favor.

Religion begins in the acknowlegement of a Deity,
and thofe a‘ts of devotion which immediately appear
neceffary as foon as God is known. Devetion is
maintained by a conftant perfuafion cf cur depen-
dence on the Deity for all things. And as hLes
Lord of all, and mankind are under his moral go-
vernmeat, we become confcious of guilt before him
when we act contrary to the diftates of reafon and
conicicnce, and en) vy the higher fati<faction in right
concult us we hope to be approved and rewarded
by aim.  Thusevery branch or moraiity is conneét-
ed with religion, and beconmes an impartant part of

; becaule in regulating our behavicur, we feelthe
bom or duty to God on our mrm.em.,witimut whichs
morality m:gh' beconiidercd as a geod fosial {yfiem,
but intirely diftin® from 1¢ligion Houwcver ;
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However ; fince the apprehenfions of a Deity,
and the obligations of eonicience thence ariling, are
as univerfal among mankind as the knowlege of
thofe naturai laws, which are effential to good order
and comfort in the prefent world ; we may confider
the religion and the law of wature as the fame thing.
For it is as plainly a law of nature, that we thould
honor and ebey GGod, and behave in all refpe&ts as
creatures dependent on him, and accounsable to him,
as that we fhould be juft, mercitul and kind to eur
fellow men, and govern ourfelves by rules of com-
mon wifdom and prudence.

Tbe religion of nature, confidered in the moft per-
fect view, is that ‘which we fuppofe inveftigable by
the natorai powers of the human mind, without the
affiftance of any revelation from heaven. If there-
fore the queflion is ftated in this view, and the in-
quiry is,—What Syftem of religion Reafon zlone
would trace out when exercifed on thisgrand fubject,
—we muft proceed dn the fuppofition that the rati-
onal powers are exercifed in tull ftrength, withouc
the leaft prepoficflion, or wreng biafs, to blind the
mind, eor pervert the judgment. By fuch a perfett
exercife of the rational faculties, the moft effential
chara&ters of God might perhaps be learned, from
tie fignatures of them marked on all parts of the
creation. By juft ubfervations on the grandeur, o:-
der, and beauty of the univerfe ; the natures, pur-
pofes, and powers of the various ranks of Beings.
animate and inanimate 3 together with the many in-
dications of the conftant agency of fome fupreme
Intelligence, in continuing the eftablifhed order of
things, previding for all poffible changes of circum-
ftances, and exercifing 2 more immediate government
over mankind, agreable to their rational faculties and
moral ftate ; we may fuppofe the mind would na-
turally be I-d to fuc i reflexions as thefe

«« Surelv this flupcadous univerfe is the work of

| S fome
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*¢ {ume invifible Agent, beyond all comparifon arid
*« conception fuperior to man : for fuch a grand
¢ complete Syftem, fo infinitely gomplicate, and yet
« fo exactly adjufted in all it’s ‘pdrts, the moft mi-
¢ nute as well as the grandeft, that all kinds of fym-
“ metry and perfe&ion cencur to complete the whole,
¢ could never be the effe@ of chance, or the product
«¢ of endlefs effays and mutations of matter. This
« Agent muft have an unlimited mind, to compre-
*“ hend thefe vaft innumerable works in one perfect
¢¢ [dea, before they were made. His gower, alfo,
¢ muft be equal to his unlimited underftanding. And
¢ He is evidently as good as he is wife and powerful 5
‘¢ otherwile malignity againft his creatures would
‘* appear in univerfal difcerds through nature, per-
“ petually generating all manner of evils.

“* Whatever moral charcéiers are neceflary to 1en-
%¢ der man honorable and amiable, the fame ought
“ to be atwributed to the glorious unknown Author
¢ of all things in unbounded pertetion ; efpecially
¢ as the government of all worlds, and every crea-
¢ ture that exifts muft be in his hands. To imagine
*“ him capable of committing»ny error, or havin
*¢ any moral evil imputed to him, would be to de-
¢ grade him at once, in theory, from all his honor
¢ as God, and judge him difquakified either to be
¢¢ the maker or governor of the univerfe. If he is
¢ acknowleged as King and Fudge of all the earth, he
““ muft be worthy the higheft confidence of man-
** kind,—as impartially j4? ; dctermined te punifh
‘¢ all wickednefs, accerding to the demerit of every
‘“ critne committed by iational creatures againft the
““ law they are under, whatever honcrable diftinc-
‘¢ tions they may claim in other refpects, and to thew
* fpecial favor only to the righteous ;—and as per-
*¢ feltly benevolent ; making it the grand defign of
* his univerfal deminion, to fecure to every living
Z< creature all the happinefs fuitable to it’s nature,

B $and
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< and confiftent with the general order of the world,
¢ and the meral government of rational beings, and
¢ manifefting his tender mercies towards all in cir-
¢ imftances of mifery. All the good mankind in=
¢ joy muft come from his hands ;—=all the evils they
*¢ fear muft be under his dire&tion ;—and according
* to their knowledge of his glorious perfetions, they
< muft be becund to pay him homage, make their
‘¢ prayer to him, give thaaks for his goodnefs, love,
¢¢ fear, truft in him, and obey his Will.

“ If God is a Being of perfe&t moral reétitude
¢ (certainly he muft be fuch) and if he takes any
‘¢ notice at all of mankind, every immorality pra&tifed
¢ among men muft be highly offenfive to his nature.
¢ Reafon is bis Law given to man, indelibly imprint-
" ¢ ed on hismind : but to prevent the labor and error
¢ of long abftrat reafonings in order to afcertain the
¢ neceflary duties of life in their various branches and
¢ changeable circumftances, He has furnifhed man
«¢ with a kind of inftin&ive knewlege, by which he
« is capable of diftinguifhing betwixt right and
¢ wrong altion, almoft as immediately and necefla-
« rily as the inferipr creatures know their proper
<« food, or fhun thei¥enemies. Reafon and Confcience
«¢ therefore co-in€ide in the government of human
s altions, ard to difregard them muft be a erime in
«¢ the view of that Deity who gave mankind their
¢t rational powers : and He that made us under this
s« Jaw of n:ture doubtlefs will infoece the obfervance
« of it by the proper exercife of his authority, in
¢ beftowing fuitable rewards on the obedient, and
¢ punithing fuch as difregardit. Therefore the prae-
¢ tice of -very thing good and virtuous is to be con.
¢ fidered as duiy 0 God, as well as neceffary for the
s¢ p ~fervation of Socirty, and the welfare of indivi-
¢ dua'y; i st render men amiable to that perfect
¢t Rein:s whaois < ove all, to a@t in the moft perfect

< mauner 0; which cheir nature is capable ; and en
(43 th.
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«s the contrary, they muft appear odious, and be ex-
« pofed to his jutt difpleafure, when every maxim of
¢« wifdom and juftice is ceunterated ; and from the
¢« favor of the great God, the greateft good which
¢ can be defired may be expeéted ; but mifery and
*« death muft be the effe€t of his difpleafure.”

In fome fuch manner as this Reafon in it’s perfect
ftate might be fuppoled capable of arriving at the
knowledge of the Ore true God, and deducing from
thence a compleat iyftem of natural religion. Yet
it can hardly be coneeived, according to our expe-
rience of the labor of fearching out truth, that the
human mind, in its utmoft ftrength, could by one
glance of thought difcover all the effential characters
of the Deity, or the proper acts ef worfhip and obae-
dience which he requires. 'We might as well affirm,
that unimpaired reafon muft naturally, at the frit
view of the heavenly bodies, have a clear knowlege
of their magnitudes, diftances, and revolutions : or
by looking round on the earth, immediately be ac-
quainted with the innumerable gradations of animal
lite, and vegetable produ&ions and Foflils of all
forms and ufes. In fuch limited Beings as man,
there caannt be an inftantaneous knowlege ot things,
efpecially fuch as are fublime and ren ote trom fenfe ;
the difcovery of one truth leads en to another, and
by conftant progrefs we perfect every theory.

Therefore it may juftly be queftioned whether, if
man at his firft creation, furnifhed with the ftrongeft
mental powers, and continuing innecent and free
from every biafs again{t the knowledge of God, had
been lefr eo himfelf intirely, to form his netions of a
Deity, merely by his own refleGtions, without any
{fupernatural revelation, it would net have coft the
labar of Ages to demonftrate 2 true Syftem of reli-
gion, as it has really taken near {ix thoufand years
to fearch out the laws of the material fyftem, and
bring natural philofophy to it’s prefent perfect on.

Indeed
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Indeed it may be doubted whether tehigion coula
cver have heen delineated, with fuch precifion, and
affurance of truth, as now it has been, without the
afliltance of immediate revelation,

No fufficient experiment ever has heen made to
determine this queftion ; there never was a time
when mankind were ablolutely left withoeut revela-
tion, though fome nations have approached very near
to fuch a ftate, and have, for wile ends of providence,
to (hew the great imbcecility of humazn reafon, been
fuffered (as the Apoftle (trongly exprefles it) o feck
the Lord, if baply they might feel after bim and find bim,
though be be not far from every ome of us. Notwith-
ftanding any hypothelis confidently advanced to the
contrary, Adam, who came into exiftence in perfect
ftature of body immiediately, and not by flow ad-
vances, was at once as perfect in bis mind, capable
of excreifing all the facultics with which his Creator
endowed him in the beft manner ; but it does not
appear that he was left to find out, merely by tha
force of reafon, who was the author of his Being.
His Maker immediately difcovered himfelf by an
open correfpondence, and fettled the terms of per-
petual conmunion and friendthip ; etherwife the
fict man, Qarding fuddenly into Being, and filled
with amazement at theinfinite variety of Obje(ts pre-
fented before Lim in the new world, might long have
wondered what pewer created him, and wearied him-
f=lf in his iaquiries concerning the Auithor of nature,
before ke could have gained tull fausfaction.

ievelation once made mav hive in f.se degree

a perpetual effet. A pointot knowlege oi the iclt
importaace, given from above in 2 fuperiatizal way,
would be handed dowa to pofterity with peculiar care.
Bat when revelations are from time to time rencwed,
and at {uch fealons, and in fuch methods as are moft
Tikely to fpread the report of them threugh the world,
zrd continue their tcmembrance, the Lknowledge
| - - communicated
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communicated imperceptibly mixes with the naiural
notions of mankind, fo that it is difficult to diftin-
guith between the one and the other.

For this reafen it is not eafy to determine where
any fyftem of mere natural religion is to be found ;
much lefs what nations have pratifed on fuch a fyf-
tem. As to the moral philofophy of the moderns,
it is far from being the production of fimple nature,
It has borrowed great light from the laft and cleareft
revelation of the grace of God to dhen, shough pride
forbids the feveral Authors to give credit for what
they have received, and they bend all their force to
deftroy the reputation of thofe facred Oracles of wif-
dom, to which they owe every improvement they
have made beyond the heathen Sages. Nor can we
allow that Plate, Soecrates, or Cicero, colleted their
theology-intirely from nature. The fame of Febe-
wab, the God of the Jews, had long been fpread
abroad in the world by the miracles wrought for his
people, the great judgments manifefted in the fighe
of all nations on their account, and the many won-
derful deliverances granted them. By all thefe the
divine perfeltions were clearly demonftrated ; nor
were the facred Oracles wholly unknown to the king-
doms bordering on Canaan, or the countries where
the Jews were difperfed by wars or for the fake of
commerce. Efpecially after the jewith fcriptures
were tranflated into the greek language, great sum-
bers in all parts became acquainted with them, many
were profelyted to the true God, and doubtlefs Phi-
lofophers had the curiofity to read them, and did not
negle@ to make fome advantage of the knowlege
they gained for the farther improvement of their
own fchemes, however they might defpife the pecu-
liarities of the jewifh religion.

. The agreement of all nations in acknowleging
fome heavenly Powers, thows that reafon naturaliy
admits the notion of aGod, as far as he is difcover’d

to
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to minds now greatly darkned, Their erroneous
conceptions of him originate trom the evil difpofi-
tions of nature corrupted : for the love of finful gra-
tifications dire&tly militates againft the love of truth,
and that knowlege ot God which binds men to a
wife, virtuous and pious condu&.

‘When the wotld was peopled after the Flood, all
mankind were acquainted with the one true God, and
thac rational and {piritual worfhip which he requires ;
but as vice inereafed, they grew more averfe to the
purity of religion, though natural reafon would not
fuffer them abfolutely to renounce the form ; and fo
they gradually lof@ what they knew of God, changed
his worfhip into grofs fuperttitions, and ftep by ftep
introduced the moft abominatle idolatries. In
Abraham’s day Idelatry began generally to obtain ;
and that heaven might bear pubiic teftimony againtt
it, and prevent it’s becoming abfolutely univerfal,
that Patriarch was called out of his own Country,
and his feed feparated from the reft of the nations
and fettled in Canaan, which became a chofen Theatre
for rew difplays of the divine glory in the view of
the whole world. Notwithftanding which, Idolatry
prevailed ; and inflead of being checked and eradi-
cated by the refinements of fcience, and politenefs of
manners among the Greeks and Romans, the infa-
tuation of their minds was continually increafing,
and fuperftition appeared dreffed up in a multitude
of additional orpaments ; for the werld by all its
wifdons knew nat Ged. ‘This well agrees with what
St. Paul fays of the ftate of the Gentiles in the firft
chapter of his epiftle to the Romans—*¢ Tley are
witbout excule 5 becaufe that when they knew Ged, they
Florifed bim not as God, neitber were thankful, but be-
came vain in tecir imaginations, and their foolifh bears
was darkned.  Piofeffing themfelves 1o be wife they be-
came fools E8c.—— And even as they did not like 1o re-
1ain God in their knowledge, fod gave them over to a

reprobate
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reprobate mind, to do thofe things which are wot conves
mient ; being filled with all unrigbteoufnefs &5¢.” ‘

Did Keafon naturally lead mankind intr all thefe
fhameful fuperfticions and vices ?— i his would be
the meft reproachful reflexion on Reafon, and give
us the moft contemptible idea of natural religion.—
No furely ; but by all this we have full evidence of
the weaknefs and great corruption of human nature,
that reafon no longer maintains its proper empire in
the foul, but fA:fh and fenfe have ufurped an un-
sontrouled authority.

The utmoft we can know of natural religion by
any experiments among thole that have, in a great
meafure, loft that knowlege which was originally
communicated to mankind by revelarion, is by the
writings of their moft eminent Philofophers. Butin
the very beft of them we find great errors and defi-
ciencies, both in theology and morals. Some of
them, indeed, have done wonders, confidering the
vulgar prejudices they had to combat, ia afierting
the unity of theDeity and tracing out his perfeltions,
as well as drawing a fyftem of morals : but it was
not in their power to avoid fome capital errors in
both, while reafon was making cfforts againft the
univerfal corruption ; fo that we cannot from them
gain an idea of the religion of nature altogether
juft.

) We are not to expet to find the religion of nature
exemplificd in any fyftems of theolagy or forms of
devotion, gemerally receo’d and obferved among na-
tions unenligntened by revelation, though we abate
much froo the pertection even of that to which their
Philofophers attained, on account of the unavoidable
weaknéfs of human nature as it now appears, The
philofophic religion of the antient Sages came near-
eft to the dictates of mere reafon, however chargea-
ble with many deviations and deficiencics ; buc it
never generally obtained, |

But
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But now, after fo many difcouragements in our
eadeavours to find the theory of natural religion ve-
rified in the prattice of mankind, fhall we wholly
give up the point, and fay fuch religion is intirely
imaginary ?—~By no means :—Let us look meore
intimately into human nature, and fee whether it is
not fo conftituted, that every man finds himfelf ready
to admit the moft effential principles of religien, af-
foon as they are effered to the mind, whether fug-
gelted by his own rcflexions, or otherwife commu-
nicated. Though we fhould allow almoft infupera-
‘ble difficulty in arriving at the certain knowlege of
“eone fupreme Being, the Creator and Lord of all ;
yet when by any means this primary truth is in ge-
neral declared, it ftrikes the mind with great power,
every thing around us ferves to confirm it ; tbe bea-
vens declare the glory of God, and the firmament [bewetl
bis bandy work, day snio day utteretb fpeech, and night
unte night fheweth kmowlege. And when the unity
and fpirituality of the Deity are clearly fettled in the
mind, his effential attributes may be difcovered with-
out any long laborious deduétions. His wi/dem and
power in all his works ftrike us with irrefiftible con-
vi€tion ; his geodnefs every where appears ; and as
King of the univerfe we are led to acknowlege him
poflefled of all the glorious qualifications for fuch
boundlefs dominion, If we fhould meet with any
great impediment in reafoning more abftradtly, in
order to inveftigate any of the divine attributes, an
attentive view of the creation will lead us at once to
difcover what perfottions, both natural and moral,
neceflurily belong to his nature : ¢ for the vifible
shings of God are clearly feen, being known by the things
whick are made, even bis eiernal power and godbead.
But if, in any refpect, we fhould be liable to fail and
err from the truth, when left merely to our own rea-
fonings, if fome friendly inftrutor gives better infor-

mation, reafon inftantly feels the force of truth, with-
out
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out the neceffity of a miraculous confirmation, ynlefs
fome victous biafs intercepts the light.

And upon fuch a difcovery of the divine perfece
tions, the moft important duties, which men owe
their Creator and King, immediately appear felf ¢vi-
deat ; fuch as adoration, prayer, thank(giving, love,
fear, confidence in his goodnefs, mercy and juttice,
earneft endeavors to pleafe him, and joy in tre hope
of his favor. Aad though we fi:ft may beinformed
af thefe duties by revelation, yet reafon unites with
it in bearing teftimany, that thefe duties plainly ree
fult from the knowlege of God.

As to the morality of our conlul, with ref:e&t
Yo outfclves and one another, .it is fo evidently the
Law of nature that we regulate ou- altions by reafon
and c nfcicnce, that it will not admit any cont:over-
fy.: and as far as this makes a part of religion, the
religion of nature appears to be univerfal.  For they
who are moft remote from all the advantages of an
exprefs Law given from heaven in writing, are ne-
verthelels ¢ wnfcious of a law written on their hearts,
and * do by nature the 1hings contained in the law.”
This is the bafis of all the penal laws of civi: fociety.
This is the foundation of all the charges which men
bring, one againlt another, for any injuries reoeiv’d,
the reproaches caft on men af bad morals, and the
high commendations of men of exemplary virtue,
In this part of religion men are moft univerfally
agreed in judgment, however vicious their prafice
may be : fer all condemn murder, injuftice, theft,
adultery, lying, perjury, difimulation, covetoufacfs,
and every thing manifeftly foolith, irregular, and
diffolute in any man’s perfonal bchavior ; and on
the contrary, praife men for wifdom, integrity, pa-
triotifm, liberality, moderation, temperance, and the
like. Without any revelation, nature itfelf will
teach thefe and all the larger branches of virtue and
vice which eannot eafily be concealed : and when
C - ewedlation

St
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revelation gives a more perfcét difcovery of thelg
things in their moft feeret principles in the heare,’
reafon and confcience at once join in teftifying the truth
and p-cuhar excellency of the morals it teach-s.

Upon the whole then, we properly call that the
Religion of nature, which may cither be difcovered
by the proper exercife of our rational faculties in the
prefent imperte@ ftate of human nature, or which
the reafon of mankind cannot but approve as foon ag
it is ma le known, without the neceflity of fuperna.
tural evidence : and what has been faid mav afford
fufficient evidence, that a general fenfe of religion is
infeparable from human nature ; that though, in
theory, we may imagine religion capable of bein
carried to great pertetion by reaon alone, yet in fag
it needs the afli%ance of divine revelation to revive
it’s original ftrength, and regain it’s i fluence.

One thing more remains to be corfider.d under
this firlt head, viz —IHow far all mankind ase held
under the obligations of natural rel'gion.

Now the obligations of narural religicn are of two
kinds, viz. thofe which are infeparable from the
pewer of weafon and confcience over men, even
though they have no dread of 2 Supreme Bring 3 and
thofe which arife from the confideration of the na-
ture and univerfal government of the Deity. Thefe
obligaticns are of a moral nature, not implyirg irre-
{iftible compu!fion, bur the eriminality of d:fibedi-
ence, and the dznger ot {ufering fome punifhment
for iz, according to the very conftitution of things,
or hy the sult refentments of the Sovereign of the
univerfz, |

Reajon and Confcicncey, by the power they naturally
have over mien, obligs them ro obferve the laws ot
nature, even though they have no dread of the Su-
preme Being.  For wiio dares to be guilty of fo great
an abfurdity, a5 to attemyt to prove by reafon, that
Le is no ways abliged to govern himfelf by the dic-

. taics
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“tates of natural reafon ? How is it poffible for a man
to juftify to bi.sfelt his own condu@, when he plainly
fees he s not juthfiable, but is a&ing contrary to
truth and right, to wifdom and prudence, and even
the genuine principle of felt-luve ? Can he blame,
and feel refenunent againtt others, for deing wrong,
and having no regarc to their own or their neighbors
welfare, and yet lo k on himfelf free trom all ree
ftraigt, and feel no uneafine(s in his nwa mind, when
he does the fame things ¢ To think ourfclves at li-
berty to a& irratien .lly, is tu renounce all the dig-
Rity ot ratiunal creatures, and fink human nature even
below the brutes, who uniformly a& according to
their feveral capacities and inllin@s.  Confcience,
making an inftantanecus judgment of whatis our
duty, as a kind of inftin€& implanted n human na-
“ture to { rve the moft fudden occafions, cannot buc
have tender feelings,and give uneafinefs whenever we
negle& what we know ought to be done, or do what
we cannot but condemn. The mind can have no
fettled peace, when our condu& is manifeftiy con-
trary to the principles we acknowlege ; when we are
quite regardlefs of the conicquences of our behavior,
and arc governed by no rules. If we live without
any care of our morals, we muft be expofed to end-
Yefs vexatious reflexions on our felves, as often as we

fecl tie innumerable ill eff-&s of our irregularities.
But when men likewife are perfuaded there is 8
(3od who governs the world, fo far as they ackaow-
izge the perfe@iors of his nature, and his regard taq
th2 condu®t of mankind as their Lawgiver and
Judge, they confefs their obligaiions to honor him,
and obey that law which is infeparable from their
rational nature. The dread ot his power and anger,
the defire of his favor, oblige us to comply with his
will ; and we are {o confcious of this « bligation, that
we can by no means irjoy peace and fausfaction ot
mind, whep we are guilty of thofe things which are
offenfive
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off:nfive tohim! Every truth concerning the Deity
which men difcover, immediately produces a propor.
tionate conviction ot the impartance of thofe duties
wh:ch refule from this knowlege ; and the cleareft
kowleze brings us under the ftrongeft bonds : fo
that no man, unl=fs he is totally ignorant ot God,
can be infenfible of the obligitions of religion. And
furely the advantage of a full revelation of Gud and
his Will, muit be fo tar fron relaxing the bunds we
are natu-a ly under, that it rather becomes mott in.
excufibly criminal not o obey the truth fo perfe&ly
made known ; for revelation confirms every thing
which the law of nature teaches, and requires the
moft complete obfervance of the duties of it, in or-
Wer 10 our higheft advances in religion.

Tis re ni ds .us of another general Head which
mry require { -me artention betore we finith the Sub-
jr&t.—lc is comprehe.ded in the following queftion,
viz.

II. How tar d .+ the Principles of natural religion
¢o iacide with Revelanion ; and in what 1efpeéts do
thev tend '0 co.fi-m Chrittiaraty, ard perte® thag
obadience wh'ch t”¢ Gofpel requires ?

Now~ if Chut v ¢ did not coincide with natuv
ral religraa, all the {usernarural evidences which ever
were or mrght be aduuced to prove the truth of it,
would be utterly infufficient to eftablifh it’s credit g
for no evidence can poffiblv prevail againft the eop-
ftint tetimony of Reafon and Confiience, or the
primary principles ot truth implinted in human na<
eure. Frinfince;—H Chrifhanity required us to
believe he Supreme B-ing to be defeftive in Wife
dom. of limited powe:, capable of falfifying hig
word, unrighteous and cruel in his government, or
fo weakly mild and merciful as never to ex cure hig
threatnings ag1inft tranfgreffors of his laws, and the
like, mankind could not he bound to receive fuch a
yeligion : for by contradiCting all the natural docu-

ments
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ments of Reafon, it would intirely deftroy it’s owa
suthority. So it a fuppufed revelation fthouud tesch
ws, that men may live as they pleafe, bite and devour,
murder and deftroy, rob and plunder, without crime
ordanger ; and that God will fh=w as much loveand
‘kinduets to fuch perfons, and mak= them as happy,
as if they fhould give the moft folem attention to
his voice, and difcover the utmoft concera to comply
with the laws of nature and the exprefs commands
ot heaven ; if it fhould pretend-to affure men, that
there is no manner ot diff -rence between purfuing s
courfe of abandoned wickednefs, or heark:ning to
she diates of confcience, and mproving every ade
vantage ot gaini g wifdom, and finding the way ta
eternal happinefs ; but they are more likely to be
inlightned,and obtam allthe bleflings of the djvine fa-
vor in the former way than in the Jatter: fuchdoétrincs
would be fo fhocking to common fenfe, fo dei:rué&t ve
of all religion and morality, that reafon and ¢on'cience
would jufify us in rej-Ctinge=yes, they would con<
Brain us 0 icjelt fuch a revelation, with the greateft
abhorrence. .

But Chniftianity is far from contraditing the prin-
¢iples of natural religion in the leaft degree. rt,re-
ve.ls, :ndeed, furprizing things which the light of
paruie never could have difcover’d,—~the Merey of
God perfelly reconcilable with the feveref Pufice
and refearment auainf fin ; Mercy and Trutb meeting
sogetber, Righteoufnefs and Peace kiffing each other | —
the Law exccuted and fulfilled in every part, and
the divine government honor’d, though the greateft
crimy'nals may efcape punifhm nt and obtain heavenly
glory 1—the reconcihation of a rebellious condemned
world to God. by the ohedience and fufferings of (he
M-diator | The Gofpel affures us of a et grow::d
of the juftification and falvation of finners, not by
their own works of righteoufnefs, but on secount of
that perfe® righteoufnefs of Fefus rbe Som of God,

- which
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‘which is well pleafing to the Father ; and 2 new way
of our admittance to the injoyment of the bleflings
ot God’s love, viz. by our éelicving the tefimony of
the Gnipel concerning the glorious charaters and
work of Chrift ;—bdelieving effeltually {5 as to truftin
him with all the heart to render us accepted in the
fizht of his Father, ard to dilcipline us for heavenly
happinefs, and love and ferve him with fidelity.
Where the light of nature tails the Gofpel offers it-
feIf a< an intallible guide, difcovering the things of
God which could not be difcerned by the naked eye
or the human intelie&, and coire@ing the errors of
mif;uided reafin ; but it dues not contradi& any
fi-ft principles of reafon, or any clear difcoveries it
has ever made : No, they happily ca-incide, and it
confirms them all.  Revelation teaches the fame
things wich matural religion, but it teaches more 3
and realoa and confcicnce, if they judge impartially,
muft allow the excellency of ir’s do&rines, and che
fuperior advantages received from the light it com-
municates. The attribuies of the great Author of
2ll thinus are placed in the molt gloricus aftonifhing
soint of view, and not only fo, but the mott rcfined
Branch-s uf morality a-e laid open, the grandeft ar-
guments for a fob-r, righteous, and godly life are
prefented, and initead of re&titying fume particular
trre zularities of behavior, it aims at nothing leis than
fuch an intire change of the man, in hisinmoft prin-
ciples, temper and aff-Gions, as well as outward con-
du&, that he may well be denominated a new man,
as if he were created over again, and had gained a new
kind of life. Revelation aims to reftore the foul to
liberty frcm a ftate of bafe fervitude to the flefh, to
fptritu:iize or bring it to live agreeable to its own fpi-
ritcal nature, under the gnvernment of the Spirit of
God,—tn biing it to live as a eit'zen of hcaven, by
the cleareft dilcovery of fpiritual and heavenly things,

:n hopes of being fhortly united with the fociety of
o angels,
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20gels, and the fpirits of jult men made perfed, and.
dwelling in the prefence of Ged forever.

Tho® Faith and Love are the capital graces of
Choiftianity, and the fum of all it’s precepts, and we
are taughe not to claim the {pecial tavor of God and
cterna! hife on account of any virtues to which we
have, or imagine we have, attained, or ary labors we
have performed ; yet the Gofpel aflures us, that
without holinels o man fhall fce the Lord, and re-
quires believers to be perfet even as their Father in
heaven is perteét : it does rot allow them to ftop
tho:t in their holy courfe, tut urges their inceflant
progrefs from grace to grace, from virtueto vicive ;
and accordingly it delivers a great variety of paitie
cular preeepts for a godly and virtuous life.

But precepts can never be framed to fuit every
a&ion and every circumftance in the pra®ice of
morality ; therefore befides more particular rules of
life, aot to be equalled by the molt celebrated pre-
cepts of boalting philufephy, our Divine Lord ard
Mafter has added new force to that capital Law of
Nature, *¢ Whatfoever ye weuld that men fhoulddo
*“ unto vou, do ye even the fame unto them,” by
commarding his difciples to obferve it as the com-
prehenfive rule of Chriftian morals. So St. Paul
gives this lummary diretion— FBbatfeever things are
true, woatfeever things are beme? (¢ e. honorahle),
wha'foever things are juft, whatfocver tbings are pure,
whatfoever things are lovely, wkhatfoever things are of
good report, of tkere ke any virtue and if there be any
graile, think on thefe things : ard in the apoftolic
epiltles Chriltians are excited both by exhortations
and example to make it their conftant care, and look
upon it as a general rule of holy living, to keep 2
geod confctencein all things, fo that even their greate(t
enemies might not be able to find any juft grounds
of accufation againft them. Now what can all this
amount to, but a full confirmation of the Law of

o pature,
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nature, and an implicit adoption of it inte the fyftem
of Chriftiamty, fo far as 1t teaches perteét morals ?
For, as to the prattice of every thing which could
not be enumerated in particular precepts, we are
plainly referred to our own natural judgment and
obfervation, to determine what is juit ana righe,
fovely and honorable : this is to be our guide in »ll
circumftances not eafily reducible to any {pecial
rules, and we are required to conform ourfelves to
what common reafon and ratural confeience will
readily point out as our duty. And unl s we thus
attend to the law of nature for our aire&tion ina
multitude of cafes, we fhall bs infenfible of many
defe€ts in our temper and conduét, and canrot carry
the prattice of Chriftian merality to the utmoft per.
fe&tion defigned.

T need not fay any thing more to fhow how fae
n tural religion and Chriftianity co-incide, 2nd how
far they mutually aflift and corio crate each other.

T thall now conclude with a very few words of
application.

Let us take heed of fetting up natural religion too
high, {o as to vie with the honor of divine revelation :
tor none can tcll whether the reafon of man, abio-
lutely lefe to its own natural ftrergth, in the moft
perte@ ftate, would ever have arrived at fuch a cere
tainty in the knowlege of the invifible things of God,
as is receflaryin o: der to puie worfthip and unreferved
obedience.  While we pay dueefpeét to the wifdom
of the neathen Sages, let us remember, that the fim.
plicity of the Gofpel incomparably furpafles all their
labored philcfophy. May the Mini-ers oi Chuift
never exchange the glorious dc &rines of the Newe.
Tetament for the d-ficient fchemes whick men have
invented, or magnify reafon in any refpect above thg
tevelation ot God by his Son Chrift Jcius our Losd {
But ler us humbly and thankfully fubmit to the zu.
t.ority of the divine word, and make it our care to

teach
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teach the way of God in truth, and manifeft the
favour of Chrift’s name in every place.

May all that are educated in this Seminary of
Learning, confider the excellency of the holy
Scriptures above all the Wifdom of this world ; and
as they defire the true knowlege of God, and to find
the way to peace ‘and fatisfattion in this life, and
happinefs m the world to come, may they never
treat the facred Oracles with bold contempt, or
carelefs negle¢t ! My dear Pupils, let me intreat you
to read the Scriptures with the moft ferious and
carneft attention ; make them your delightful ftudy ;
remember they teach divine fefence communicated
from heaven to mankind,—/cience which tends te
clevate the foul, inlarge its views, fortity it againft
all tears in this world, and diret it in the way to
heavenly glory. Prefer the word of God to the beft
produétions of human genius, that you may grow
in wildom every day, and net only be acquainted
with the duties which nature teaches, and that
Literature which may conduce to your credit and
ufefulnefs in this world, but alfo may know Jefus
Chrift the divine Savior of miferable men, rejoiee in
his inftruflion and government, yield to the power
of religion, live a life of true godlinefs and virtue,
and having done eminent fervice in your generation,
may in the world to come obtain that glorious im-
mortality which is the great promife of the Gofpel.

Finally ;let all Chriftians glorify God, according
to the peculiar advantages of knowing him with
which they arc favored. Let none of us be athamed
of the Gofpel of Chrift, or of thofe religious affe@ions
and exercifes which are neceffary for the honor of
our God and Savior, and our advancement in a life
of true holinefs, Reafon, confcience, and revelation,
join in obliging us to pay our conftant devotions to
our Maker and Redeemer ; and if we negle® to
worfhip and glorify ’th‘i:) Eternal Father thro’ his

- Son
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Sen Jefus, agreable to the revelation ef his nature-
and Will, even the fuperftitious heathen will rife up.
in judgment againft us. But while we attend to all
the devotional duties of teligion, let us not forget the
great importanoe of morality, as it makes an effential
part of that holinefs which the Gofpel requires. If
we defire to prefs forward towards the perfection of -
the Chriftian charaéter, we muft not content ourfelves
with an apparent obedience so fome of the primary
preeapts of the Gofpel, but continually judge within .
our own felves what is right,—make the meft criti-
cal obfervations on ourfelves and others, that we may -
fee what reafon and confcience approve or condemn,
—and never allow ourfelves in any temper or praéice
which may not be juftified both by the law of nature
and the revealed rules of righteoufnefs. Weare re-
quired to be boly as God is boly,—to be followers of
him as dear children—and to be blamelefs and harm-
lefs, as the Sons of God, without rebuke, fLining as -
lights in the world. by the wifdom and reitude of -
every part of our conduét. Labour therefore, my
Chriftian brethren, to keep a good confcience in all
things ; think and judge well what is right in the
fight of Ged and man in all circumftances ; adorn
your Chriftian profefflion by adding to your faith all .
the virtues 1equired beth by natural and revealed re-
ligion—And may the God of all grace, who hath .
called us into his kingdom and glory, make you
perte in every good work, and work in every one
of us that which is well pleafing in his fight, thro’
Jefus Chrift our Lord and Savior, in whofe name we
will walk, to whom be glory forever and ever.

A M E N.
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