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}atural Religion aided by Revelatan,
and perfetted 1n Chrniftianiy.
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1. .ne Girtk chapter of the book of GENEsIs,
26th and 27th verfes, it is written,

o

S Ced faid, let us make man In our
imag,“ after our likencfs: and lct them have

Cemonion over the fifh of the fea, and over
the towl of the air, and over the cattle, and
ovcr all the carth, and over cvery creeping
thira that creepeth upon the earth.——
“o Crod created manin his own image, iz
the image of God creared he him : male and
femaie created he them.'——

o e~ DT HE Jewifh Hiftorian, furpifhed with mate-

w;_{; rizls from on high, hath given us this concife

= l acceunt of the urigin of man:—He tells us,

;"i"f;' T That Gedd creaced him, ale and female,
" in iiis own moge, and atter his likenefs.

3"-"»-4>- - < f!
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In confernvty 1o he inflia&ions thus received,
and partly i ceinfiquence ot ar, the wife apd virineue,
i all apges and plices, afcri’oim* thoir exiftence to the
f2ine caufe, have beiicved, (hat the apirit of God hath
made them, and the breath of the Alanghiy hath given
them life,

Many
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Many and various have been the opinions of Divines,
both ancient and modern, in regard to whit, and how
much is intended by, and included in the Linsge of God,
whecin man is faid to be created. Evory fimilitude
of God, and every degree thereof, in the creature, man
or angel, is doubtlefs o far his Imiyz ;and foitapp=ars
to be explained,iz his Image, after his likenels. Had
the lmageé ot God in man been no where meuntioned in
the book of Revelation, bat in this part of facred hiftory,
it is more than probable, there wou'd not have been
fuch a diverfity of fentiment about it; but thatit would
have beea confined (not indeed exclnfively of the intei-
lectual faculties of the human miud, and the original
reftitude of them, for there is fimilitude in thefe ; buri)
chicfly to that communicated right of fovereignty,
wiich man received at his creation : That as Ged was
fupreme Lord and Governor over all ; fohe thould be
over the creatures of this lower world, and have domi-
nion on earth.  This reftritted feafe appears to oftar
rive moft obvioully of any from the hiftory itfelt :—But
as men advance in the powers of reafon, in their moral
qualities, or in any kind of refemblance cowards the
Deity, the idea of his Image in them, is neceflariiy
varied, and enlarded :—Hence it has been differentiy
{poken of in other parts of revelation; elpecially by
the New Tefltament writers, who have {umatimes
reprefented it as confifting in holinets, And from this
various ufe and fignification of the Jmage of God in
man, many learned and good men have fuppofed, it
ought to be underftood from the firlt asa complex idea,
made up of feveral ingredien's. So much 1 have thought
pot improper to fay in regard to the Imige of God, i
which man was created ; and, indeed, I could not well

avoid it, as it mukes part of the hiltory, placed a tge
hea
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head of this difconrfe,  Senfible, however, of my inabi-
lity 10 offer any thing on the point, that has not already
boen much tetter done by others; and the defign of
this Lefture demandiog ao fuch inveftigation, 1 fhould,
perhaps, bave been acquitted if I had pafled it in filence.

Other difquifitions are now to be made, which, it is
heped, will have fome tendency, “ to prove, explain ot
. fhew the preper vfe and improvement of the principles
of Natural Religion,” which is our prefent fubjedt.

Fer this purpofe, and the mere juft arrangement of
our thoughts, the creature man, and the religion of his
nature, {hali be the fubjed of our promafcuous inquiry ¢
This will prepare the way for fome obfervations and
refleCtions, which will clofe the prefent difcom fe.

The facuolty of reafon, with which man is endowed,
enables him, by obvious dedutions from the coniem-
plation of the beauty, order and majefty of the world,
and the evident imprellions of power, wifdom and gcod-
nefs, which it every where bears, both to argue the
being ot a God, and to admirt allo, that there is one,
when told, that it muflt be {o; and of confcqucnce, to
make confiderable difcaveries ia religion,

Religion, beth natural and revealed, in the juft
and proper notion of it, has an immediate refpe& to the
Deity ; and io this view, though not in any other, it may
be dnﬂmgux{hed from juft fentiment, and_right aftion,
which have no regard to his authority, Itis founded
in the divine cxiftence and perfections; that 1s, if God
did not extlt, or if he were not poflefled of th.ufe per-
fe&tions, which are neceflarily effential to a felf exiftent
Beiog ,there could be oo religion, ‘The perception of

the
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the obligation of religion on man arifes from hi. believ-
ing that Go! is, from the knowledge he has of his intel-
le@ual capacities, the circumftances he is placed in, and
the relations he bears to the Creater. The obligation
ot religion, and the perception of this oblizarion in the
human mind are diftiu® and different ideas; and the
former maft be fuppoted to exilt prior, in the order
of nature, to the latter.— What 1 intend is, that religion
is naturally and io itfelf righe : It is fit and proper con-
duét ia the creature to worthip 2nd obey the Creator,
and it cannot be otherwife, fo long as the relations be-
tween them remain : Bur then the obligation to do fo
is only felt, when, and fo far as this is perceived to
be fir and proper. It is very pofhible for man, fo far to
abufe his intelle@ual tacaliies, negle®t enquiry and
every rational dedution, as not to feel the force of
this obligation, or at leaft to have but dark, indetermi-
nate and confufed notions about it. This is more or
lefs the cafe with all fuch as have fallen into any kinds
of idolatrous worfhip. The peiceprion of the obli-
gation of religion, in inftances, where the proper obje&
of worfhip is miftaken, canoot be fuppofed equally
clear and vigorous, as in thofe, where it is not; for
fuperflition, about which there is often the greateft
zeal, iz go other-than. the corruption of pure religion.
Men fall into the former, in the fame proportion as
they lofe the proper fenfe of the obligation of the
latter. 1t would, 1 truft, be far from the truth to
offirm, that the obligation to worfhip the One only
Bving and vue God cedfes, in proportion as the per-
ception of it in the mind does fo, or becomes lefs clear
and manifeft : Yet fo it muft be, if the obligation of
religion L ¢ not prior to, diftin& from, and independent on
the perception of it.  EFrom the denial of this pofition,
13
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it will, I think, follow, that if any individual among men
{hould ever unhappn!) fink even below idolatry icfelf.
and fo darken bis notions of the author of parn:-*
as to pay him no kiod of religicus homege av =i
(which is no impoflibie fuppofition) the cblipstion
thereto would.become totally extind.  This ebligarion,
theretore, to religion is to be confidered as {oweitung
permanent and fixed ig_the b ure end relaicos of
things ; founded in the divine Brice and atrribures,
refulting from the re@irude ot his wii’y, and fuaited to
the rational faculties of men: Sviice. ¥ lay, to their
rational faculties; becaufe, though it be an immoveable
unabating principle of religioos fervice to evii> one;
yet is it not, 1 fuppofe, exattly the fame inall; ihei s,
it does not demand precifely the ‘sme feuvices :nw.rdg
God frem all. It wculd, indeed. ¢o w0, were the
rational faculties of men, their cppariun.ues, wea: of
moral fcience and improvement, every where eqaal:
But asthey are manifeftly variovs, and even widely
different, this obligation is to eack, as « < his faculties
and opportunities io know God, and Lis du v to him,

What were the mtelle&ual capacitizs of *he “riginal
progenitors of mankicd iz Aflicult o ¢l
What has been often f:id ct cue of them, in L<1icular,
his moft exrerfive know'elue of natusal ¢ .nno". ¢ V'mate
and inapimate, their natures, qualites, ufes aud ends ;
and his comprehenfive and clear difeernment of meral
truths, is, I belicve, meer hypothelis, alicgether vna
{fupporied by any thing iccosded in fwcd hifte: v,
of what he ever faid or did. It appears exiremmiy
unphilofophical, as we'l as mwnfﬂcm with ¢vomy oo
logical argument, to imayive, thar, at e intant of
his crearion, he was nvefted unh as ampie powers of

reafon and moral riiic®ion, as he was made capable

B of
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of attaining to, and did, probably, afierwards poilefs,

he faculties of this myfterious man for improvement
10 natural and moral fcience, were, doubtlefs, every
way fufficient for his neceflities ; for his duly obferving
- the law he was under, aad to qualify him for that
. higher and more perfe® happinefs for which his
benevolent Creator defigned him. This, however,
determines nothing, as to the comparative ftrecgth of
his faculiies; or whether they were greater, or lefs,
than thofe of the generality of his pofterity. The
knowledge he’ had, the moment of his being brought
into exiftence (if, indeed, he had any, befides the per-
ception that he did exift) muft have been communi-
cated. But to aflirm, that the communication was co-
eval with his exiftence, or that his koowledge was
concreated with him, is to fay much more than is
neceflary. It is not only incapable of any proof, but
is, moreover, unfupported by the argumeat of analogy.
W - are, indeed, it muft be ackoowledged, very incom-
petent judges of what Omnipotence can do. It far
furpafles the comprehenfion of creatures, beldly to
aflert, that God has not done, or catoot do, thus or fo;
meerly, becaufe we have no conccption of the modus
of his operations. It is as daringly impious, as it is
weak and inconclufive arguing, and it directly militates
agaicft the plaineft fa&t in nature, the work of creation
itlelf ; for we do not know how things were mide.—
We are, notwithfanding, to judge of things, when we
have a right to judge at all, with the faculties which
he has beltowed, in the beft manner we are able, and
according o that rule which the kncwn methods of
the divice condu® furnith us with., This rule, the
beft we have, leads us to fuppofe, that the knowledge
of the firlt man was communicated and acquired after
he had received his exiftence ; and that it was not c?-

eva
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eval, or concreated with him. The fame great and
important ends would be equally obtained on the for-
mer as on the latter fuppofition. No do&rine of re-
ligion, that I know of, matural or revealed, would, in
any degree, be affe@ed, much lefs injured by it: Itis
indifputably more confonant to the fubfequent ways
of divine providence. We can have no conception
of koowledge in man. or indeed in any other creature,
but that, which is m:de up of ideas gradually ad-
mitted, and properly crdered by the underftandiog.
We have, however, fome colour of reafon to fuppofe,
that the firft man’s capacity to receive thofe ideas,
out of which he was to form his knowledge, was not,-
as in after epes, by the flow degrees of infancy and
youth; but iu more fpeedy and free fucceflion, both
by frequeat divine fugge(tions, and the continual pre-
fentaticn of externai objef@s: This being more adapted
to the origial minihiood of his cooftitution, and the
full made flrength of his bodily fenfes. It is moft
probable, that he was greatly aided by the Creator, in
amafling and perfe&ing the furniture of his under-
ftanding ; that he was told who his maker was. as
{foon as he could make proper ufe of fuch knowledge;
acd that the great variety of living crearures, and
thicg inanimate, which he faw around him, had the
fame caufe of exiftence with himlelf, and were the
care_of the fame providence,  Heoce, by dedution,
he would foon come to have fome koowledge of the
law of his pature, his dependence o aad duty tothe
Creator , and on every reflo&tion would arrive to more
perfe& nctions hereof. Bad he not been favoured
with the aids of intimation by his Maker, but left to
‘his own inveftigations, and improvements on ideas
admitted by the fenfes from outward objeds only,
however large we may fuppofe his capacity to receive
2 | and
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and make u!’c of them ; and however difpofed we
m.y be 1~ allaw that he would, at length, by the de-
dultion, ¢! reafon, have learnc to confider himicif as
the (ffect of jome caufe ; yer, 1 believe, it may be jultly
gicthiened, wether it would ot have been much
Je nrer tefore ne could have had any notion of this
cante beirg wviote.  He would nor, vutsuzht, very
readily hsve niad any coucepiion of there being invi-
fible <~ ue.ows, or have extended his views beyond che
vii~ie world, or have tcrmed any joft and tolerable
Lo Lns of 2 Boing fo fpiritval and incomprehien(ible,
as God. - —Whe conception could he poflibiy have
hac. at fuft, uninftiuéicd, as we now fuppofe him, of
_the divipe voics, ichnity aod erernity, whicl: are fo
effzonal 1o the proner potion of the Deity?  The
knowledpe of thefe was roi to be obtained, but in a
cuarfe o Jult reafoning and dedution ; aird as imper-
feéi as nis notions were, fo propomouably impertelt
muit his religion have beea. There appears fuflicient
fou. ia:itun from the hiltory of the early periods of
man's li'e 1o fuppofe, that he received very great and
fraforable heins from the Creator. 1t is manifeft,
that he was favoured with vilus {rom his Lord ; and
fcme circumilances make it probable, that they were
frequant. It is, moreover, certain, that he was in-
ftrutted by him, inrezard to his worldly conduét and
temporal telicity.  Judgios from the notions we now
have of the divine character, which {rom eternity
is unchangeably the fame, we canvor, we muft ot
fuppofe, that lefs care was taken of him, with refpe&
to moral fentiment and religious worfhip.  Al<hough
the difpcnfation, man was at firft put under, was that
of ftri& and rigorous law, “ obey and live;” “tranf-
grefs and die;” a difpenfation, which admitted of oo
promnfe of aid under any exigeacy, no provifion of
pardon for any crime, for thele would have changcd
s
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it's nature; yet, it is no way inconfiltent with this dif-
penfation, but, oo the contrary, plainly deducitle from
the perfe&ions of the Deity, that man fhould be fa-
- voured with every neceflary inftrution wiih regard to
the law itfelf; that he might have a full undertanding
of it, he able to keep it,and apprifed of the coufeguences
of obeying or tranfgrefling it.  Such inftru@ion he re-
ceived. As, by the fame means he learned, much
fooner than otherwife he would have done, who had
given him exi(lence, on whom he depended, and from
what fource the manifold favours and bleflings, with
which he was fo liberally encompafled, were deriveds
fo he was breught to know what the religion of his
rature was. He faw the fitnefs, he fele the obligation
of loving and ferving his Maker; of exprefliog his
{feutiments of piety, dependence and gratitude, in fuch
ways only, and by fuch a&ts of external homage as the
Deity fhould pleafe 10 appoint. - He perceived it to
be right, therefore his duty, to fubmit to the divine
authority in all things, to obey his will, to do his
plealure, in whatever inftance wmade known; in par-
ticular, with regard to that of his avoiding the inter-
ditted tree. Had he kept his ftation, as he might,
had he opened and enlarged his rational faculties, ac-
cording to his advantages, and improved by thofe di-
vioe hints that were afforded him; his fenfe of right
and of religious obligation would have beea daily ren-
dered more perfet and extenlive. DBar he tranfgrefled;
and by tranfgreflion, the difpenfation of ftri&t law ended;
" that of grace, under the Mediator, commenced; and
fin and death entered into the world, Whatever were
the ability and advantages of man to kcep his origi-
nal ftate and preferve his primitive innocence, it is an
inconteftible fa&, that his defe&ion took place in
confequence of the firft tempiation, Sacred hiftory

mengions
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mentions no other; nor have we any reafen to hink
he ever refifted one. This, by the way, is no arguo-at
of his poflefling fupereminent intelle@®uzl powers, o
moral difceroment, above the common f{tandard ot
mankiod.—— He traofgrefled, and he muftdie.  This

is the juft demerit and threained penaliy of fin. His
Creator, however, ¢id not forfake him ; but coatinuad
his providential care and watchfulnefs towards him.
A plan of grace, on the forefight of tranfgreflica, had
been previoufly laid in the divine counfels, whercby
both the attual tranfgreflor, and his pofterity, whe
were oow born to die, were, in fuiure time, to be
reiiored to life, through him who is the refurre&ion
and the life.  From this period, God has thought fit
to treat with the creature man, by the mediation of his
Son, opening aad difcovering divine truths to them,
as they fhouid be able to bear them, and were pre-
pared to profic by them. Such diicoveries were
made, at fir{t, as appear w0 be adapted to the infant
ftate of the world. The kaowlzdge which the firft
man had of the Deiiy. and of mcral cbligazion and
truth, he, doubilefs, communicated to his pofterity.
¥or, though he muft have grea:ly feit the unbappy
biafs of a depraved heart, yet we lincw not that his
intelle@ual powers, or meer knowledse of moral truth,
were, at all, impaired by the tranfgiefiion. The coa-
trary rather appears, as higher orders of beings, who
have alfo fioned, are, notwithitinding, reprefen-ed as
being very fagacious and knowing, though indifpofed
to all gecd. But I hone, whatever may be true of
individuals, or even whole unations, fince, that 1t will
not deferve cenfure, it we do not carry the moral
indifpofiion of man, at thistime, {o far as to equal 1t
with that of Devils. The notions, which he now
had of a future flate and ao immortal life afcer dca(;h,

waflt,
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mufl, I think, have been colleCted out of that difcourfe
which God held with him after his defetico.—The
only poffible idea he could have of immariality in
innocence, is that of cootiouance in life—QObey and
Jive. It did not accord with the nature of the difs
penfation he was under, that he fhould have any other,
W kat he now believed about a future ftate, he made
known to his children, with the grounds of it. This
called forth the exertion of their intelleCtual faculties,
and they improved, grew wifer, and had hope.—This
hope God was pleafed afterwards greatly to firengthen,
particularly by the tranflation of Enoch, whofe picty
was confpicuous. The reafon of man was fufficient,
from hinrs, to deduce many important truths; and to
ee the fitnefs and obligation ef feveral things, which,
meerly of itfelf, would not have been fo foon or eafily
difcovered. Hence, 1 2am ioclined to think that pa-
tural religion is not fo properly defined to be that,
which mankind have, or might ccme to the knowledge
of, meerly by the ftrength of unaflifted reafon; as
that, which rezfon fees to be right, and feels the force
of, when it iskoown, What reafon koows to be fit,
what it aflents to, approves and refls fatisfied in, when
itis perceived, tho’ it be offered to it, anfwers precifely
the fame purpofes as to religion and moral obligation,
and indeed, as to its beirg the foundation and teft of
revelation itfelf, that it would do, were it difcovered
in its own ftrength, To affirm, however, that the
reafon of man cannot come to the knowledge of God
and his duty to him, by any contempliations and de-
dudtions of his own, is to fay a great deal too much.
Realcn, properly employed, will make very grear dif-
coveries, and by auending to the conftitution and order
of things, be led up to their caufe. This got-
withftanding, had the immediate pofterity of Adam
received
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received no light from him, or communications from the
Deity, their progrefs in moral fcicoce weuld, vudoubt-
edly, have been very flew. It is evident, that God
did not fee fit o leave them, meetly, to their owa in-
veftipaticns.  Hc fuperadded his daily afiitance 1o the
powers of reafen, with which he bad endowed them,
He manifefted hizfclf to them, and dire&®ed his own
worfhip. There is no acccunting for the early prac-
tice of facrificing on any other principle. Such care
God has, cerraioly, taken cf man from the bepinning,
He even condefcended 1o reafen with Cain, in regard
to the miftake he had made in his cifering.

Although naiural religion is founded in the ex-
“iftence of God, and the relation man ftands in to him ;
and s, therefore, unalrerably the fame, whether under-
ftood by man or not; thatis, it is en eternal truth, thar
the obligation of rgligion refults trom fuch exiftence
and relations ; vet this has not been difcovered meerly
by the faculty of reafon, exclufive of zid: but it has
had helps; it bas been fet to work; 2nd when the
difcovery has been made, religion has been found to
be altogether agreeable to the underftanding : it con-
fents to and feels the force of ic, and it can no more
reje&t or call it in qucition, than it can thofe truihs,
which neceflarily refult from any cther patural rela-
tions, and the agreement or difagreemient of ideas.
We canzot, however, argue, from natural religion’s
being founded in relations that cenuoi but exiit be-
tween the Deity and man, and the ebligation of it
being alike derived from this fource on all, that the
quantity thereof to each muft therefore be the fame.
The potion of a geaeral natural religion for the hu-
map race will, 1 trufl, on examination be found to be
groundlels, and no way confonani to the nature of
things.
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things. Natural religion hath refpe@ not to colleftive
bodies of men, much lefs to the whole mafs of man-
kiod, but to individuals ; each one has his own natural
religion, and it is more or lefs as is the reafon of each,
or at leaft, as it might be, were it duly exercifed and
impraved. Indeed it nfelres no difference here, whe-
ther we coniider the reafon of each man asit is, or asit
would be, had it been exercifed and improved by every
oae to the utmoft. In either cafe it is poflefled in
unequal portions. On the latter fuppofition, tho’ each
onc would know more than he now does, or in other
words, would have more reafon than he now has, and
confequently, would have more natural religion; yet
there would be as real a diverfity among men as theré
is at prefent :=—That is, they would not all have the
fame quantity of reafon, acd, therefore, could not all
have the fame quantity of watural religion ; the latter
being always proportionate to the former.

Every man is accepted according to that he hath,
and not according to that he hath not. When the
gifts of nature are fmall, and the opportunities and
advantages for the acquifiion of knowledge infe-
tior, the lefs will be required. From him to whom
one or two talents are commitied the fame improve-
ments will not be exa&ed as from him who hath had
five :—For it is equally true on the plac of nature, as
that of revelation, that, to whomfoever much is given,
of him fhall much be required. A fufficiency is giyen
on cither plan by the benevoleat author of both,if daly
cultivated and improved, to promote and fecure the
happinefsof every one, Lefs capacities are filled with
lefs enjoyments. It is, notwithftanding a good, much
to be defired, to have our capacities enlarged, to know
more of God and truth, naturai and moral, that our

happincfs
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happinefs may be al’v evlarged. The wife 20d good
author of our nature haty, accordingly, fo framed them,
that happinels is made to depend on ourfelves, It is
unoeceflary, to obferve, that 1 do oot intend, it is fo,
exclufively of thole aids, which, from the perfe&ions
of the Deity, are to be expe@ted under the law of
nature; and from his promife, under ihe difpenfation
of ;tace. Happinefs, 1 fay, depends on ourfelves;
arifes out of our own induftry and progrefs in thofe
moral improvements, which are commonly made to
better advantage by the means of patural ones.  The
one does not, indeed, neceflarily follow from the other,
as effelts from caufes; but there is a tendency in tha
_1atter to beget the former ; though, at the fame time,
from the principle of human liberty, the effe may
not be, and often is not, produced. The greater,
however, and the more extenfive our knowledge is of
natural, the greater may it be of moral truths. The
more we know of the laiter, the more may we love
and embrace them, and conform to them, in temper
and condu¢t towards God and the world around us.
This is natural religion.  Frem this happinefs refults.
When we confider the intellcétual powers of human
nature, as original faculties ro attain knowledge by aid
and fuggeftion; to improve every degree thereof ;
to extend and enlarge it; to argue, by this means, the
being and perfetion of the Deity. from his works, and
the obligation of the feveral duties we owe him, in
due and proper order, from his attributes; it is not
eafy to fpeak in too exalted ftrains of them.—They
are truly great and noble. They have in many io-
ftances been carried far, To what leogths they might
be puthed, even in this ftate, in regard of both natural
and moral fcience, did not the decay and diffolv ion of
the body hinder enquiry, is impoflible to detzrrmci)nc.
f
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Of this, however, we are certain, that the larger the
ftock of fcience is in any mind, the better it is able to
advance; the farther it goes, the farther may it go,
214 the clearer will be i’s apprehenfions of there being
things, yet to be known; and the progrefs might be
endlefls, a;, in the other ftate, it will, dcubilefs, be
ftridtly fo. The moft rational and confiltent notion
we can form of the condiiion of good men jn heaven,
15, that of coantiouil advances in knowledge and holi.
nels; approaching tovards the Deity, and perfeing
their image of him. Heaoce happinefs moft arife, and
1acreafe in jult proportion.  But if the rational faculties
of man are fuppofed to be left to difcover truths meerly
10 their own {trength, without aid or intimation, it will
then be very ditficult to fay how great they wiil ever
fhew themfelves, or what they may poflibly do. It is
not manifefl, that the trial has ever yet been made ; the
contrary racher appears. _Aond hence it may be juflly
inferred, that the wife and benevolent author of our
beings never defigned, that the creature man, who was
fo adduirably formed, with capacities to receive by
inftrution and improve upon every hiat, thould be left
to the flow and uncertain acquifition of, and progrefsin
kaowledge, by the fole exertion of his own faculiies,
The argument from what maa 220 now do. with the
helps he has had, initru@ed and eniichiened as he is,
to what .he would, or could have done, without thefe
advantages, is inconclufive and illufory. Let the con-
je€tures we have made, in regard to the firft man, turn
out as they may, however great his knowledge, or in
what way fozver he came by ir, learned men, who
have made the molt philofophical enquiries, generally
agree, that bis potterity came inta the world deflitute
of knowledge, or even the materials of it, having
only capacities to receive it,
| C: The
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The opinion of innate ideas and priaciples, which
prevailed for fo long a time, is now, almoft, univerfally
given up; and that of the human mind receiving them
afterwards diftio&® and fimple; comparing, compound-
ing and difpofing of them, together with the percep-
tion of thofe operations, is adopted in its room, as the
original of knowledge. Succeeding generations are
fuppofed, in the mean time, to have the afliftance of
thefe who have gone before; for it appears to be the
plan of providence, that in addition to thefe fources,
and befides the commuaications, at any time, afforded
by the Deity, man fhould help man; parents teach
their children ; and, in the propheric fhlc, many run
10 and fro, and knowledge be increafed. What truths
man poflibly could difcover, in the due exercife of bis
rational faculties without aid, is one thing ; what he
probably would, is another.

The moft celebrated philofophers have not pretended
to inveltigate the moft important truths of the moral
kind, whereof they had no knowledge, & fo much as
aimed to eftablith thofe on fixed principles, and render
them plainer by their reafoning, which have been handed
down to them by tracdition. This is the cafe with
feveral ; with that weighty one, a future ftate of retri-
butioo in pariicular.  And what fhall we fay in regard
tothe cleareft and moft fundamental truth in nature,
that which ic the bafis of all other trath ? Jn what age
or country has he lived, and what 1s his name, or his
fon’s pame, who, without any previous intimation,
meerly by deduttionand argument, has, in taét, proved
the divine exiftence ¢ Though itis moft undeniably to
be done from rhe things that are made ; yet who has
ever heen put to the neceflity of doing it ? If we look
aong tire ancient or modern philofophers, who have

attempted
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attemp'cd the proof of the dmnc Being and perfec.
tions, either by arguments a priori or a poftertors, do we
not find them before pofleiled of the moft eflentially
neceflary truth ? The fa& is, that it has been tranf-
mitted from the beginning, and fpread among all na-
tions; and this has precluded the neceflity of that proof,
which is very capable of being made; and indeed if it be
allowed that the divine exiitence is moft inconteftibly
to be argued from his works (and what can be more
manifeft ?) and if the reafon of man, in proper exercife,
can fee, znd does fee that it is fo; where then is the
harm, and what can be rifqued, by fuppofiog, as appears
to be the cafe, that God has been before hand with us,
as he is, with refpe& to many favours, and has given gs
intimations of himfelf prior to our reafoning about him ?

To what has been advanced, [ think the authority of
St. Paul cannot be oppofed, who hath faid, The invifible
thiags of him fiace the creation of the world, are clearly
fecn, being undeiftood by the things that are made,
even his ereroal power and god-head ; fo that they are
without excufe, The Apoftle is here fpeaking of the
heathens, but for what does he blame them ! And on
what account were they without excufe ? Was it be-
caufe they did not feck alter and find the true God,
from his works, whom they had never before known ?
Does he not reprefent them as knowing God already,
but not glorifying him as God ? As oot liking to resin
him ia their knowledge ? And as holding the truth in
unrighteoufnefs, becaufe that which may be known of
God, is manifeft in them, tor God hath thewed it unto
them ? And does he not fpeak of them, as being withe
out excule ; becaufe they had fo far loft the knowledge
they once had of him, 25 to change the glory of the
uacorruptibic God into an image madg like to cor-

ruptible
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ruptible man, and (o birds and four footed beafts, and
creeping thiongs ; when, at the fame time, they had fo
clear and ftriking an argument, before their eyes, of the
invifible things of him; even his eternal power and
godhead, as ihe things that are made did afford them ?
and bad afforded all mankind, ever fince they were
made ? This is evidently the fcope of the Apoftle’s
reafoning ; and the argument is truly powerful aod
convincing ; there is no refifting its force, where pro-
per attention is given, If the things that are made
are fufficient to prove the being, as cannot be denied,
much more are they fo, to preferve the knowiedge,
of God, in every rational mind. And the intelletual
faculdes of men, duly employed, cannot but confent
to this, and immediately parczive it to be fo. Wich-
out excufe, therefore, muft they be, to lofe the know-
Jedge of him, after they have cnce had it, and change
the truth of God into a lie, and worfhip and ferve
the creature more thao the Creator, who is blcﬁed
forever. '

On what has been, thus far, difcourfed of man;
the capacities he is endowed with; the means he
epjoys of knowing God, aod his duty to him; and
the proporticnate religion of his nature, feveral things
may be noticed.

Firft, we may obferve, with the moft undiffembled
prety and gratitude, that the divine care of man, in
every period, has besn fuited to the circumfitances he
came under; commenfurate to the exigencies of his
condition; and calculated to open aod enlarge his
views of moral fcience, and the moft fundamenial
principles of natural religion. In inpocence, his
Creator was his friend and patron, his daily protector

and guide; and this, in a way fe confiftent with that
liberty
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iberty and a&tive power with which he was endowed,
as to leave room for merit and felf-fatisfadtion in the
excrcife of his own faculties. When he had fioned,
he did not depart from him, and abanden bim to the
horrors of defpair and ruin. Highly difpleafed and
dithonored, as he certainly was, with his tranfgreflion ;
and uvotwithftanding the fulleft teflimony he bore
agaioft it; thewing his extreameft 2bhorrence, by
{uffering the conlcquences :hereof to come on, agree-
able to the threatning; * in the day that thou eateft
thereof, thou fhalt furely die;” yet he took occafion,
from this very a&, to make farther dilcoveries of his
grace and kindnefs, He applied remedies againft the
prevalency of {in and luft, which had now entered
into the world, and correQted and reftrained their
growth, by new inftiuftions and appointments, adapted
to the degraded condition of humanity. He iook the
moft effe@tual meafures, had they bLeen regarded, to
preferve and {pread the knowledge of himfelf and
his worfhip in the world ; and finally, to procure the
reftoration of men, from the darknefs of death to a
ftate of immortai life and glory., The paternal care
which God faw fit to take of man, from the beginning
of his weaknefs and depravity, and the wife and gracious
methods he has all along purfued, to convey the moft
uleful inftrution to bim, and keep a fenfe of religion
and moral obligation in his heart, cannot be recolleéted
by us, in the prefent age of the world, who fo richly
enjoy the benefits hereof, but with the moft pleafing
alonithment and gratitude, By favoring man, with
many appearaances from the angel of his prefence, he
ceclared himfelf and his ways to them, as far as the
neceflity of their temporal coacerns would admit, and
their capacities were able to improve and receive ad-
vantage by {uch inftrutions : He communicated the
{piric
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fhirit of prophecy to many, and fome have fuppofed,
as from feveral intimations in facred hiftory it appears
aot improbable, that he made it « hereditary,in the
heads of families;” and for many years men enjoyed
the benehit of the tradition of the moft ufeful apd im-
portant truths, by the means of longevity, through but
very few hands. “ There were but two generations
from Adam 10 Noah. So that we cacoot well ima-
gine that the knowledge and true werthip of God,

during that time, could be entir2ly loft, in any parz of
the world.”

After the general deluge, confidering what had fo
tecently happened, to maniteft the divine difpleafore
againft iniquity, and make his power known, and alfe
thac the world was, as it were, beginning anew ; the
moit efleatial traths of natural religion, as they were
acknowledged, might be very well left, for fome time;,
to traditionary conveyacce, and the common realcning
of mankind, without any new communications from
the Deity. But no fooner did men begin o fall away,
and corrupt and darken their notions of the one fu-
preme God, and incline to idolatry, rhan he faw fit 0
interpofe to prevent it, and b take various methods te
invigorate the impreflion of himfelf, and fome of the
moft leading and effential truths, and enforce the obli-
gation of religious homage. Aund when, notwithftand-
mg the paternal care, which Ged exercifed over his
offspring, they had grown too generally refraftory and
difobedient, obliterating their patural notions of him,
and corrapting the firft principles of reafon, even fo
far as to darken their underftandings, and render
themfelves unfit fubje@s of the divine communications:
infomuch that he was, as it were, obliged to withhold
favors of this fort, as being no longer fuitable for

them.




L 25 ]

them. This, I fay, being the cale, he did not fail to
make ufe of other means, which had now become
niore adapied to the obfcurity of their underftandings,
aad the depravity of their hearts, to do them good}
to recover their loft notions of God, and the religion
of their nature. He raifed up and furnithed certzin
individuals of maukind, who had retained more juft
and rational notions of the Deity and their duty te
him, aond of the general obligations of religious fear;
worthip and obedience, than the reft, to guide, teach
and initru@& them, as both themfelves and thefe had
before been taught of God. For this important pur-
pofe, Abraham was calied and vzry much diftinguifhed,
together with his pofterity, by notable difcoveries of
God and religion, and many benefits and privileges,
beth of a temporal and fpiritual kind. But, as a veryp
emioently leaized and judicious writer has obferved,
—“ we caonot thionk, that it was fo much on his ownt
account, that he was thus diftinguithed ; or that, for
his fake only, faith, or fincerity, is faid 1o be imputed
to hin for righteoufoefls; but rather for the common
benefit of maokind was all chis dooe ; in order to make
him an inftroment, in the haad of providence (and a
fit one he was) to convey the fame faith and fear of
God to all the nations round him.” And befidés
Abraham, there were many other perfons, fpread
abroad in almoft every nation, who were burniug and
fhining lights, in dark ages and places; and who, not-
withftanding the toc great prevalency of idolairy,
had preferved, fome of them, confiderably puré and
tational, others, by far more coofiffent notions of ‘the
one true God, than the generality. Even the fpirit
of prophecy, which had been pofleflcd by many, before
Abraham’s time, did not utterly ceafe among tlre fe-
veral odtions, ia his day, nor foon after it, Theré
B were
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werc alfc other means of conveying divine adm-nitions
to men, and lome were inftruéted by vifions and revela-
tions ; whereby the knowlcdze of God and natural reli.
gion was, in fome wmeafure, kept up in the world,  Bne
that, which had the moft dire& and diftioguithed ren-
dency to enlighten mankind ; toreform their idolatreus
pradtices and vices; and to recover and diftufe, among
all nations, proper conceptions of the power, juflice
and majeflty of the God of nature, and the religions
obedience which he required and would accept of
reafonable beings, was his atterwards giving a written
law to the Jews; flatures and judgments, more righ-
teous than thofe of orher pations; and making him-
felf, as it were, the political head of their {fate;
guiding and reguolating their moral governmental and
ecclefiaitic affairs. In every part of which he fecis
to have had in view the fame divine intention, which he
had profecated from the firft, w:z, That f applying to,
caliing forth and aiding the huinan reafon ; and adapt-
ing his providiential care to the circamitances 2nd necef-
fities of mankind. God had before, in various izftances,
revesled his will to pasticular perfons for the com-
mon benefit; that is, he had made it known, at fuch
times, and in fuch ways and degrees, as he faw beft fuited
to accomplifh his benevolent purpofe of informing mens
minds, and givicg {pring to the exertion of their rati-
onal faculties; but he never had, ’till now, written
his law for their conftant perufal.  The learned Bifhop,
to whom I am already indebted, and fome others, have
fuppofed, with great probat:lity,that Mofes was divinely
tauoht on this occafion, and that this was the origin of
letters, Nor was the law confined to the Jewiih
naticn ; it had refpe@ alfo to the ftranger: And all
nations had, and were origioally defigned to have, a
fhare of Llcflings, in the adopticn and blefling  of
Abraham,
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Abrahim, and the giving of the law.  Accordingly the
Jews were made ulfe of, in a great variety of ways, tor
the grand end of fpreading the Jdo&rine of the divine
urity thro’ the world, aod refloring and eitabi:thicg the
cifential principles of patural religion.  Whether they
purfued their own inciinaticn, :n many ioltances, and
aiied 10 be blefiices to other natiens or not, 1S of no
counfequence to enquire ; fince, in cither cafe, the divice
plan is carried'forward ; aud « the rett of the world reap
alinoft the fame bepefit by them, whetker they keep
their iaw and profper, or difodey it and are ia diftrefs.”?
By «:cir rewards and by their punithments, by their
victories, and by their capiivit” 3, the name of Jehovah
is made known, and the great truths ot religion fpread
abioad and corfirmed.

Sccondly, It is a juft and cbvious remark from the
forcgoing di fcourfe. that the divine condu@ towards
racn in the feveral ages of the weorld, and in &)l the
darknefs ar.d diveifiry of their circumftinces, has been
calcuiated to furutn their minds with fuch deqregs Gi
Bohit and knowleldpge, in repard to their moral ttare,
and the neceflities of nar ure, as to dil p:)f' thein £3¢
the caflier receprion of the gofpel revelation, when it
hould be oidercd to them, and for the many diltingth-
ed priviieges ad a!\‘muhes which 1t brings a'”\ng
wiih 1. Men fee their wanes by the means of lighs,
and their havinp been accuftomed to receive it, pre-
pares them for mote. The) cin 1o reafcn, have no
preinldice againft new hifcoveries, when they have been
ufed 1o old ones ; or o tusiher and more verfeét «fhiit-
ance. when zhey hav*alrcalv had fome, though mnre
reftrained ang pariial ; yoralways fuch as was befl adapr-
el r¢ ther mom!circum tinces.  [hechvifhi.n difpen-
[atico may be properly confidered, as the pertection
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of the geaeral plan of condu& o this world, purfued by
the Deity with refpet to the human raze from the be;
gioning. He carly began in diverfe ways and marners
to give them juft motions of the religion of their na-
ture; and by his feveral difpenfations, has been unifor
ly carrying forward the fame defign; ’tili it at length,
iflued in the fuperior light and advantage of the gofpel

revelation. It is not effential to the juft and propes
potion of natural religion, that it ﬂmuld be difcovered,
by the meer ftrength of human reafon ; it is fufficient,
if it be confonant to reafon, and founded in bawre
The way anJ maoner of knowing it, does not come intc
the acconar ; or make i mare or leis natural religion.

Let a part of the human race, in fome dark corne:
of the eart’:, be fuppofed totally ignorant of all the
natural rcligion that ever was in the world ; let a tew
ot them be now fo happy, gs to difcover it by contem-
plation, and the proper ufe of their own faculties ; and
let them communizate itic the reft.  In this cafe, 1 afk.
would it not be equally naural resigion 10 them all ¢
Anund would it make any duterence here, if the communi-
cation (ko4 prececd froin fome other quarter, or ever
from the Denv ? if it has its ioundation in the divine
perfe®:ons, and the relation there is between God and
fan ; is uot this eaough to conflitute it the religion
of nature, in whatever way men are fuppofed to come
to the konowledge of it ? 'To fpeak, therefore, of what
is cilled natural religion and revealed, as though they
were totally diltin&, aod eflzanally and fubflancially
diiferent, is, 1 believe, to give an undue reprefentatiop
of them both; and to adminifter very unncccflary
fupport te the caufe of infidelity. ‘The grand defign
of i.vcation, 1o every inftance, has beea, either di-
r»&ly or gonfequentially to open, enlarge arnd eftablifh

‘ the
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the genuine principles of natural religion ; that is, the
religion thatis adapted to the nature and eircumftances
of the creature, mie. la this way, and with tivs
defign, the benevolent Father of the univerfe has gone
on, with refpe& to the human vace, from the begin-
ning down to the prefent iime; rifing in the perfpi-
cuity and fuloefs of his manifeftations; uatil he faw.
fir, in the unfathomable depths of his wifdom, to blefs
the world witk: the Gofpel revelation, and the difpen-
fation of his grace, under the immediate condu&t and
adminiftration of the Son of his love; wherein the
grear priaciples 3od duties of nawural religion are more
perteétly taught, explained and uader(tood ; and more
clearly and aathoriatively enforced and conﬁrmed
than they had ever before beer under any former
difpenfation. There is now, by the means of theGofpel,
more natural religion in the world than the reafon
of man, with all the afliftance and inftru&ion that has
been given it, had ever beforc brought him acquainted
with; infomuch, that it may be truly affirmed, that
thofc {ocieties, or even individuals, who have the moft
Chriflianity, have alfo the mof(t natural religion among
them. It mull, indeed, be coofefled, to the praife of
the divige grace, that the Gofpel has made glorious
difcoveries of things, which the reafon of man could
never come to the knowledge of, but by revelatiog.
They are, howevyer, fuch as have a tendeacy to pro-
mote the principles, and oblige us to the praltice of
the feveral duties of parural religion. The general
doftrine of the mediation of Chrift, and it’s appen-
dages; that of atonemeat and Jufhﬁganon in his iserits;

and mdced, the feveral offices, executed by him, in
the great and glorions work of redemption, have for
their objett, the gwmg men mﬂ views of the divine
charoftet brin. ©= oy . 1¢ {eafe of their own,

and
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and the itate they are in; forming them to pra;er
tempers towards God and one another, and lesli- o
them to a correfpoadent condudt: So tha: the feheme
of Chriftianity is calculated to fubdue fin, which de-
grades human nature ; and to direét and iuiluence men
toa& according to it’s law, whicl: diguifies and eselis i,
But 1 pafs on to obferve,

Thirdly, That if the Deity has feen t all along 10
aid the rcafon of man by frequent difcoveries, according
to its neceflities, as wc ha\c heard, then nc objetticn
can be jultly formed againit revelation in general ; nor
of confequence againft the chriftian revelaticn in parti-
cular, which is no other than his coniinuinz to do the
fame. It has been faid, with great reafon and judg-
mer:, “ That the {everal difpenfations of whar we ¢y
revealed religion, have hitherto been, in the main, cor-
formable to thofe of provideace, in both the natura!
and moral worid.” And if fo, then revealed rengm
“ may polfibly come from the fame author, an? receiv=
yet farther increafe, which thefe alfo do, asthey arc

better underftoad.”

It is indezd owing, in part to the greater improve-
ments, which later ages have made in general fcience
and literature, than former ages had done, that the
modern Deifts know more, and more they do certainly
koow than their predecefors, the ancient philofophers.
But this is chiefly to be auribated o the advantage of
the chriftian revelation, which has been a rich bleﬁmv
even to thole who do not believe in ir. One woul!
be read'y to imagine that we mieet the Deilts oo their
own proand, and give them all iheir wifhes, when we
undevtake (o fhew that the chriftizn revclui n 15 the
fu.filment and perfefion of the fame plan, which the

Dcity




D-ity has purfued with men, from the firft ; and that
the grezi aim and tendency of it is to give them mere
mit 2nd enlarged notions of the principles, and more
ftrongly to oblige them to the daties of patural re-
ligion. Whether this be tae cafe or not, they them-
felves will allow, is worthy their moft ferious confi-
deration.

The difcourie, we have now bad, may remind us ail
cf the fingular advantages we enjoy, in this age of light
anl inprovement, both to know and do cur duty.
But I eanoot help felicitating my ; FLung brethren the
Students of this univerfity, in particuiar, on the peculiar
bleflednefs of their fituation, and he profpects they
have before them. In this feat of fearning, kiad Pro-
vidence bas honored them with privileges above the
common portion of maokind ; ¢r even of thofe who
are figuratively faid to be lifted up to heaven, with
re(pe to theirs.  And if they delire to anfwer the
juit and reafonable expetations of God, their friends
or their country from them, it (hould be their care,

that their literary and religious accomplithwents rife in
fome proportion to {uch happy enjoyments. When we
are told of their general virtues, their regular bebavior,
their eify fubaiilion to the good orders, icltrution
and government of :his fociety ; or of their honcr-
ing themfeives and s favored femiuvary, by their lite-
rary performanccs, we are glad: Rejoicing in their
perfonal glory, aud wifhing them every blefling, we an-
ticipate the happiaefs of future time, when they fhall
be cailed forth to aét their parts in places of (mﬁ and
eminence botn ia church and frate. But we are made
{forry with every report of a different kind, and confole
curfelves only with the hope, that it cannot be true.
We, who have troq the paths of ({cience before them,
tnay
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~ soay poflibly, as wedo moft willingly, afford them cat
friendly aid, but they muft oot think to bound their
progrefs in literature by the limits that have been fet
to ours, They muft go beyond us. They enjoy
happy opportunities for this. Their advantages, by
means of daily improvements, are better than ours
were. And it they do not furpais &s, they will have
a greater account to give up before God at laft. Ia
addition to human literature, and the afliduous calti-
vation of the liberal arts and fciences, which will lead
them to an eafier and more extenfive 2cquaintance with
the foundations both of natural and revealed religion,
their minds muft be furnithed with divine fcience.
They muft acquire and cherith the moft reverential
thoughts of the holy Scriptures, which are able to
make them wife unto falvation. Their hearts muft
be replenithed with the divioe grace. They muft
know God, and Jefus Chrift whom he hath fent, whom
to know is eternal life. Wifdom is the principal thing :
Therefore, get wifdom; but with all thy getting, get
tnderftanding.
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