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The Reality of SPiritual Light.

MarTH. xVi. 17.

- And Fefus anfrvered and faid unto him, Bleffed art thou, Sino:
- Bar-jona: for flefb and blood hath not revealed it unto thes, Lut
my Latber avhich ts in heaven.

HRIST fays thefe words to Peter, upon occafion of his
profefling his faith in him as the Son ¢f God. Our Lord
was tnquiring of his difciples, who men {aid he was; not that
he needed to be informed, but only to introduce and give occa-
fion to what follows., - They anfwer, that fome faid he was John
the Baptifl, and fome Elias, and others Jeremias, or one of the
prophets. When they had thus given an account who others
{aid he was, Chrift afks them who they faid he was: Simon
Peter, whom we find always zcalous and forward, was the firll
to anfwer ; he readily replied to the queltion, Thou art Chrifé
the Son of the living God.

Upon this occafion, Chrift fays as he does #0 him and of him
In the text: In which we may obferve,

1. T'hat Peter is pronounced bleflfed on this account. B/ /fed
art thou——* Thou art an happy man, that thou art not ignorant
““ of this, that X am Chrift, the Son of the Living God. 'Thou art
¢ diftinguithingly happy. Others are blinded, and have dark
¢ and deluded apprehenfions, as you have now given an account,
¢¢ {fome thinking that I am Elias, and {fome that I am Jeremias,
¢¢ and fome one thing, and fome another’; but none of themn
¢s thinking right, all of them mifled. Happy art thoun, that art
¢« {o diftioguithed as to know the truth in this matter.”

2. 'I'he evidence of this his happinefs declared, viz. That
God, and he only, had revealed it to him. This is an evidence
of his being 8/fed.

Firfl, As it fhows how peculiarly favoured he was of God
above others: q. d. ¢ How highly-favoured art thou, that others
¢¢ that are wife and great men, the Scribes, Phari{ces, and Rulers,
* and the nation in general, are left in dackncfs, to follow theis
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¢ OWnD n":if:guidcd a,pp::ehenﬁﬁns; and that thou fhouldf{t be fir
‘¢ cled out, as it were, by name, that my heavenly Father fhould
¢ thus fet ‘s love on tdée, Simon Dar-jona. ‘This argues thee
“¢ %?L/??rf, that thow fhouldil thus be the. obje& of God’s diftin-
¢ amfhing love.”’

Second?!y, 1t evidences his bleflednefs alfo, as it intimates that
tins knowledge 1s above any that /7% and lleod can reweal.
¢« 'T'his is fuch Lnowledge as my Futher avhich is in heaven ouly
‘¢ can give: Itistoohgh and excellent to be communicated by
¢¢ {uch mecans as other knowledge is,  Thou art d/ffed, that thou
“ knowelt that which 4{>o0d alone can teach thee.”

‘T'he original of this knowledge 1s here declared, both nega-
tively and poflitively.  Pgfitively, as God is here declared the
author of 1t.  Negartively, as it 1s declared, that fefb and blood
hiad not revealed it (God 1s the author of all knowledge and
underftanding whatfoever: He is the author of the knowledge
that 1s obtained by human learning : He is the author of all
moral prudence; and of the knowledge and fkill that men have
in their fecular bufinefss Thus it is faid of all.in Idrael that
were wife-bearted, and fkilled in embroidering, that God had
[led them avith the fpirit of wifdom. TExod. xxviil. 3.

{3od is the author of fuch knowledge; but yet not fo but
ihat fAefb and blood reweals it. Mortal men are capable of im-
parting the knowledge of human arts and {ciences, and fkill in
temnporal affairs,  God is the author of fuch knowledge by thole
vacans ¢ Ilefb and blood is made ule of by God as the mediate or
Lcond caufe of it 3 he conveys it by the power and influence of
vatwral mesns,  But this {piritual koowledge, fpoken of in the
T

-

1
e, 25 what Ged is the author of, and none elfe: Ide rewveals

’
it, vod j%/h and Elood reweals it not. e imparts this knowledge

rediitely, not making ufe of any intermediate natural caufes,
e does in other knowledge. '

Vhat bad pafifed in the preceding difcowi{e naturally occa-
toned Chrift to obferve this; becaufe the difciples had been.
«iling how others did not know him, but were generally mifta-
gen about him, and divided and confounded in their opinions of
Lim ¢ but Peter had declared his zflured faith, that he was the
Son of God. Mow it was natural to obferve, how it was not
P/ and blood that had revealed it to him, but God ; for if this
knowledge were dependent on natural caufes or means, how
came it to pafs that they, a company of poor fifbermen, illiterate
men, and perfons of Jow education, attained to the knowledge
of the truth ; while the Scribes . and Pharifces, nien of waflly
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higher advantages, and greater knowledge and fagacity in other
matters, remain<c in ignorance? This could be owing only to
the gracious ditunguithing influence and revelation of the Spirie
of God.  TIdence, what I weuid make the {ubje& of my prelent
diflcourfe from thefe words, is this

DOCTRINE 1.

That there 1s fuch a thing zs a Spiritual and Divine Light,
iminediately mmpaitec 1o the {oul by God, of a dificrent nature
tiom any that 1s obrained by natural means,

1n what Ifay on this fubjed& ac this tuime, I would,

1. Sheow what this divine light is.

I1I. How it 1s given immediately by God, and not aobtalned
by natural means, ‘ t

I1I. Show the truth of the dofrine,

And then concluae with a biiet improvement.

I. I would fhow what this {piritual and divine light is.  And
in order to it, would fhew,

Firfl, In a few things, what it is not, And here,

1. Thofe conviftions that natural nien may have of their fin
and mifery, is pot ti is {piritual and divine light, Men 1o a nat-
ura; condition may. dave convictions of the guilt that lies upon
them, and of the unger of God, and their danger of divine ven-
geance. Such cenviédions are from hight or {ealiblene{s of truth.
‘t'hat fome finners have 2 gieater convi&ion of their guilt and
mifery than others, is becaufe fome have more lighg, or more of
an apprehenfion of truth than others.  And this light and con-
vition may be from the Spirit of God; the Spirit convinces
men of fin : but yet nature 1s much more cencerned 1n 1t thun in
the communication of that fpiritual and divine light that is {poken
of in the dorine; it is from the Spirit of God only as aflifting
natural principles, and not as infufing any new principles. Comni
mon gr.ce differs from {pecial, in that it influences only by afkiit-
ing of nature ; and not by imparting grace, or beflowing any
thing above nature. The light that is obtained 1s wholly nat.
ural, or of no f{uperior kind to what mere mature attains to,
though more of that kind be obtained than would be obtained if
men were ieft wholjy to themfelves: Or, 1n other words, com-
mon grace only afhils the faculties of the foul to do that more
fully which they do by nature, as natural confcience or reafon
will by mere nature make a man fenfible of guilt, and will accufe
and condemn him when he has done amifs, Gonfcience 1s a

‘ A 2 |
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principle natural to men; and the work that it doth naturally,
or of itfelf, is to give an appreheniion of right and wrong, and
to {fuggeit to the mind the relation that therc is between right
and wrong, and a retribution.. The Spirit of God, 1n thole
convictions which unregenerate men fometimes have, allilts con-
fcience tq do this work in a further degree than it would do if
they were left to themfelves : He helps it again{t thole things
that tend to ftupify 1f, and obftsuft its excrcife. DBut in the
renewing and {anéifying work of the Holy Ghoft, thofe things
are wrought in the {oul that are above pature, and of which.
there 1s nothing of the like kind in the {oul by nature ; and they
are caufed to exift in the foul habituaily, and according to {uch:
a fizted conflitution or law that lays fuch a foundation for exer-
cifes in a continued courfe as 1s called a principle of natuze,
Not only are remaining principles aflifted to do their work moie
treely and fully, but thole principles are reftored that were utterly.
deﬂroyed by the full; 4nd the puad thenceforward habitually
exerts thofe adts that the dominion of fin had made it as wholiy
deltitute of as a2 dead body s of vital aés.

T'he Spirit of God a&s tn a very dilfzrent manner 1n the one
cafe, from what he doth in the other. IHe may indeed allt upon.
*he mind of a natural man, but he a&s in the mind of a {dint as.
an indwelling vitzl principle. X2 ats upon the mind of an.
" wnrcgenerats perfen as an cxtrinfic occaflonal Zgent; for 1n adt-
ing upon them, he doth not unite himfelf to them; for notwith-
ftanding .all Las influences that they may be the {ubjeéls of, they
are fnll fenfual, baving notv the Epirit, jude 19. DBut he unites
himfelf with the mind of a {aint, takes him for his temple, z2¢tu-
zrcs and influences him as a new fupernatural principle cof life
aud a&ion. T'here is this difference, that the Spirie of God, in.
2¢ting n the foul of a godly man, exerts and communicates.
Lim{=if there in his own proper nature.  Holinels is the proper
nature of the Spirit ¢f God. The Holy Spirit operates 1n the
minds of the gsodly, by uniting himfelf to them, and hving in
them, and exerting his own- nature in the exercife of. their fac:
glties. The Spitit of God may aé upon a creature, and yet not
in aftng communicate himfelf. The Spirit of God may ack
upon inanimate creatuies ; as, tbe Spirit mo~ed upon the face of
the awaters, in the beginning of the creation; fo the Spirit of
God may a& upon the minds of men many ways, and communi-
cate himfelf no more than when he aéts upon an inanimate crea-
sure. For inftance, he may excite thoughts in them, may aflift

their natural sealon and underflanding, or may aflift other natural

!
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principles, and this without any union with the foul, but may adt,
as it were, as upon an external objet. DBut as he ads in his
holy influences and {piritual operations, he ats in a way of pe-
culiar communicdation of himfcelf'; fo that the {ubje& is thence
denominated {piritual. |

2. This {piritual and divine light does not confift in any im-
Iireﬂiﬂn made upon the imagiration. It 1s no impreflion upon
the mind, as though one {aw any thing with the bodily eyes : It
is no imagination or idea of an outward hght or glory, or any
bcauty of form or countenence, or a vilible iultre or brightnefs of
any objeét. I'he imagination may be fitrongly imprefled with
fuch things 3 but this 1s not fpiritual light.  Indecd when the
mind has a livdly difcovery or {piritual things, and 1s greatly
aff=cted by the powszr of divine hight, 1t may, and probably very
commonly doth, mruch affe & the imagmation 5 {fo that impreffions
of an outwaird beaury or biightnels may accompany thote {pirit-
val difcoveriess  But fpuiirual ight 15 not thue impreflion upon.
the imaginaticn, but an ¢xceading different thing from it.  Nat-
ural men may have hively impictiaens on thelr unagisations 3 and
we cannot determine but that the devil, who rransforims himizIf
into an angel of haht, may caufe mmugmaticns of an outward
beauiy, or vifible glory, aud of founds and fpeeches, and other
fuch things ; but thele are things of a vally inferior nature to.
forcitu.d light, '

3. TLis {piritua] light is not ths fuggeflting of any new truths
or propolitions hot contained in the word of God. This {us-
gefting of new truths or deétrines to the mind, independent ¢f
‘any antecedent revelation ot thofe propofitions, either in word
or writing, is miviration ; fuch as the prophets and apofiles had,
and {uch as fome enthufialls pretend to.  But this fpiritual light
that I am {peaking of, 1s quite a different thing from infpiration :
It reveals no new doélrine, i1t fuggzelts no new propofition to the
mind, it teaches no new thing of God, or Chrift, or another
world, not taught in the B:lie, but only gives a due apprehens-
fion of thofe things that are taught in the word of God.

4. It is not every affelling view that men have of. the thin
of religion that is this fpiritual and divine light. Men by meie
principles of nature are capable of being affected with things that
have a fpecial relation to religion as well as other things. A
perfon by mere nature, for inftance, may be liable to be affe&ed
with the ftory of Jefus Chrift, and the {ufferings he underwent,
as well as by any other tragical ftory : He may be the more
affz¢ted with it from. the interefl he conceives mankind to have
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in it : Yea, hie may be affefted with it without believing 1t; as
well as a man may be afteCted with what he reads in a 1omance,
or {tes aftzd in a {tage-play. He may be affected with a lively
and eloquent defeription of many pleafant things that attend the
ftate of the blefled in heaven, as well as his 1magination be en-
testained by a romantic defeription of the pleafantnefs of fairy
land, or the ike. And that commen belief of the truth of the
things of rclinion, thet peifons may hive from education or
o herwife, mav Lelp forwaird thar aficction. We read in Scrip.
ture of many that were greml}' aiie Qed with things of a rellgicus
nature, who yet ate there reprefented as wholly gracelefs, ard
muany of them very 1ll men. A perfon thercfore may have
affedting views of the things of rehigion, and yet be very dcfintute
oi {ptritual hght. Fleth acd biood may be the author of this:
Owne man may give another an afie&ting view of divine things
with but common afliftance ; but God alone can give a fpiritual
difcovery of them. |

But T proceed to fhow,

Sccendly, Pofitively what this fpirituel and divine Light 1s.

And it may be thus deferibed : A true fernfe of the divine
excellency of the things revealed in the word of God, and a
conviflion of the truth and reality of them thence arifing.

‘This {fpiritval light » imardy confifis in the former of thele,
viz. A rcal fenfe and appreheniion of the divine excellency of
the thinps revealed in the word of God. A {pirituzl and faving
convillion of the truth and reality of thefe thirgs, arifes {rem
fuch a ficht of thcir divine excellency and glory ; {o that this
conviction of their tuth is an effet r.nd natural conf{equence of
this fight of their divine glory. Theie 1s therefore in this {pir-
itual hipht,

1. A true fenfe of the divine and fuperlative excellency of
the things of religion; a 1eal fenfe of the excellency of God
and Jefus Chrift, and of the woik of redemption, and the ways
and works of God revealed in the gofpel. There 1s a divine
and fuperlative glory in thefe things; an excellency that 1s of a
valtly higher kind, and more {ublime nature than in other things;
a glory greatly diftinguifhing them from "all that is earthly and
temporal. He that is {piritually enlightened truly apprehends
and fees it, or has a fenfe of it. e does not merely rationally
believe that God is glorious, but he has a fenfe of the gloriouf-
nels of God in his heart. There is not only a rational belief
that God is holy, and that holinefs is a good thing, but there 1s

a fenfe of the lovelinels of God’s holinefs. There is not only
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a- fpeculatively judging that God 1s gracious, but a fenfe how
amiable God is upon that account, or a fenfe of the beauty of
this divine attvibute. | |
Thereis a two-fold underftanding or knowledgeof goodthat God
has made the mind of man capable of. The firft, that which is
merely {peculative or notional ; as when a perfon only {pecuia-
tively judges that any thingis, which, by the agreement of mer-
kind, is called good or excellent, viz. that which is moft to
gencral advantage, and bziween which and a reward there is
a {uitablenels, and the like. And the other 1s, that which con-
fifts in the fenfe of the heart : as when there 1s a fenfe of the
beauty, amisblencfs, or {weetnefs of a thing ; {o that the heart is
fenfible of pleafure and delight in the prefence of the idea of it.
In the former is exercifed merely the {peculative faculty, or the
underftanding, {trictly fo called, or as froken of 1in diftinétion
from the will or di{pofition of the foul. In the latter, the will,
or inclination, ‘or heart, are mainly concerned.
Thus there is a differeace between havipg an opinion, that
God is holy and gracious, and having a fenfe of the lovelinels
"and beauty of that holinefs and grace. There is.a differesce
between having a rational judgment that honey is {weet, and
-having a fenfe of its {weetnefs. A man may have the former,
that knows not how honey taftes; but a man cannot have the
latter unlefs he has an idea of the tafte of boney in his mind.
So there is a difference beitween believing that a perfon is beau-
tiful, and having a fenf{e of his beaaty. "Vhe former may be
-ebtained by hearfay, but the latter only by iceing the counte-
‘nance. 'There is a wide difference between mere fpeculative
rationsl judging any thing to be exceilent, 2and having a {feafe of
its {weetnefls and beaury., The former refls only in the head,
Adpsculation only is concerned mn it; but the heart 1s concerned
in the latter. When the heart is fenfible of the beavty and ami-
-ablenefs of a thing, it nececffarily fzels pleaiure in the apprehen-
fion. It is implied in a perlon’s being hearuly {fenfible of the
lovelinefs of a thing, that.-the 1dea of it is {weet and pleafant to
-his foul 3 which is a far d.fierent thing from having a rational
‘opinion that it is excellent. i
2. There arifes from this {enfe of divine excellency of things
contained in the word of God, a conviction of the truth and
reality of them : and that either indirectly or direétly. |

L1, Indiredtly, and that two ways.

1. As the prejudices that are in the heart, againft the truth
+of divine things, are héreby removed ; {o that the mind becomes
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fufceptive of the due force of rational arguments for their truth..
The mind of man is naturally full of prejudices againit the truth
of divine things : It is full of enmity agamnft the do&rines of
the golpel 5 which is a difadvantage to thole arguments that
prove their truth, and. caufes them to lofe their force upon the
mind. DBut when a perfon has difcovered to him the divine
excellency of Chriftian doéirines, this deftroys the enmity, re-
- moves thofc prejudices, and fanétifigs the reafon, and caufes it
to lie open to the force of arpuments for their truth.

Hence was the different effc& that Chrift’s miracles bhad to
convince the difciples, from what they had to convince the
Scribes and Pharifees. Not that they had a ftronger reaion, or
had thetr reafon more improved ; but their reafon was fanétified,
and thofz blinding prejudices, that the Scribes and Pharifees
were under, were removed by the {enfe they had of the excel-
Iency of Chrift, and his do&rine. |

2. It not only removes the hindrances of reafon, but pofitive-
Iy helps reafon. It makes even the fpeculative notions the more
lively. 1t engages the attention of the mind, with the more
fixednefs and intenfenefs to that kind of obje&ts; which caufes
it to have a clearer view of them, and enables it more clearly to
fee their mutual relations, and occafions i1t to take more notice
of them. The 1deas themfclves that otherwife are dim and
obfcure, are by this means impreflfed with the greater firength,
and have a light ca{t upon them ; {fo that the mind can better
judge of them. As he that beholds the objeéts on the face of
the earth, when the light of the fun is calt upon them, 1s under
greater advantage to difcern them in their true forms and mutual
relations, than he that {fees them in a dim ftar-light or twilight.

The mind having a {enfiblenefs of the excellency of divine
obje&ts, dwells upon them with delight; and the powers of the
foul are more awakened and enlivened to employ themielves in
the contemnplation of them, and exert themi{elves more fully, and
much more to purpofe. 'The beauty and {weetnefs of the objeéts
draws on the facolties, and draws forth their exercifes: So that
resfon it{elf is under far greater advantages for its proper and
free exercifes, and to attain its proper end, ftee of darknefs and
delufion. But, '

Secondly, A true {enfe of the divine excellency of the things
of God’s word doth more direétly and immediately convince of
the truth of them; and that becaufe the excellency of thela
things is {o fuperlative. There is a beauty in them that is {o

divine and godlike, that is greatly and evidently diftipguifhing
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of them from things merely human, or that men are the inventers
and authors of ; a glory that is {o high and great, that when
clearly feen, commands affent to their divinity and realty.
When there is an a&ual and lively difcovery of this beauty and
excellency, it will not allow of any {fuch thought &s that 1t 1s an
human work, or the fruit of men’s invention. 'This evidence,
that they that are {piritually enlightened have of the truth of the
things of religion, 1s a kind of intuitive and immediate evidence.
Tlhey believe the doétrines of God’s word to be divine, becaufe
-they fee divinity in them ; 1. e. They {ee a divine, and trana
{feendent, and moft evidently diftinguithing glory in them ; {uch
a glory as, if clearly feen, does not leave rcom to doubt of their
being of God, and not of men.

Such a convition of the truth of religion as this, arifing, thefe
ways, from a fenfe of the divine excellency of them, is that true
fpiritual conviction that there 1s in {aving faith. Auad this origi-
nal of 1t, 1s that by which it 1s moft eflentially diftinguifhed from
-that common aflent, which unregenerate men are capable of.

II. I proceed now to the fecond thing propofed, viz. To fhow
‘how this light 1s immediately given by God, and not obtained
by natural means. And here,

i. It is not intended that the natural faculties are not made
ufe of in it. The natural faculties are the fubjeét of this light:
And they are the fubjet in fuch a manner, that they are not
-merely paflive, but a&ive in it ; the aéts and exercifes of man’s
underftanding are concerned and made ufe of in it. God, in
Jetting in this light into the foul, deals with man according to
his nature, or.as a rational creature ; and makes ufe of his hu-
‘man faculties. DBut yet this light is not the lefs immediately
from God for that ; though the faculties are made ufe of, it is as
the fubject and not as the caufe; and that a&ing of the faculties
In it, is not the caufe, but is .either implied in the thing itfelf,
{1in the light that is imparted,) or is the confequence of it. As
the ufe that we make of our eyes in beholding various objeéis,
when the {un arifes, is not the caufe of the light that difcovers
thofe objeé&ts to us. ]

2. It is not inténded that outward means have no concern in
-this affair. As I have obferved already, 1t is not in this affair,
as it is in infpiration, where new truths are fuggefted : for here
1s by this light only given a due apprehenfion of the fame truths
that are revealed in the word of God ; and therefore it is not
Biven without the word. The gofpel is made ufe of in this
affair : This light is the light of the glorious gofpél of Chrifl,
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2 Cor. 1v.-4. The goipel 1s as a glafs, by which this light
=%0nvé.yed to us, 1 Cor: x1i. 12. Now we {ee through a glafs,
ut, - ;

3. When it 1s faid that this light is given immediately by
‘God, and not obtained by natural means, hereby is intended,
that 1t 1s given by God without making vfe of any means that
operate by their own power, or a natural force. " God makes ufe
-of means ; but it 1s not as mediate caufes to produce this effect.
‘There are not truly any {fecond caufes of it; but it i1s produced
by God immediately. The word of Ged is no proper caufe of
this eftet : It does not operate by any natural force in 1t.  The
word of God 1s only made ule of to convey to the mind the
fubject-matter of this faving inftrudtion : And this indeed it
doth convey to us by natural force or influence. It conveys to
-our minds thefe and thofe dodtrines; 1t is the caufe of the notion
.of them in our heads, but not of the {erifec of the divine excellency
-of them in our heartsi Indeed a perfon cannot have {piritual
Jight without the word. DBut that does not argue, that the word
properly cavies that light. "The mind cannot {ee the excellency
of any dodrine, unlefs that doé&rine -be fir{t 1o the mind ; but
the feeing the excellency of the doftrine :may be ‘immediately
from the Spirit-of God ; though the conveying. of the doctrine
or propofition itfelf may be by the word. GSo that the notions
that are the fubje&t-matter of this light, are conveyed -to the
mind by the word of Geod; but that due fenie of the heart,
wherein this light formally confifts, is immediately by the Spint
of God. As for inftance, that notion that there-is a Chrifl,
and that Chrift is holy and gracious, is conveyed to.the mind by
the word of God : .But the {enfe of the -excellency of Chrift by
veafon of that holinefs and grace, is neverthelefs immediately the

work of the Holy Spirit.e-—1 come now,

11I. To fhow the truth of the doé&fine ; that'is, to fhow that
there is fuch a.thing as that fpiritual light that has been defcrib-
ed, thus immediately let into the mind by God. And here 1
would fhew briefly, that this do&rine -is both- feriptural and
rational. -

Firf?, It 1s feriptural.. My text is not only full ‘to the pur-
pofe, but it is a do&trine that the Scripture abounds in.. Weare
there-abundantly taught, that the famts differ. from -the ungodly
in this, that they have the knowledge of God, and a fight of
‘God, and of Jefus Chrift. I -fhall mention but few texts of
many: 1 John iii. 6. ¢ Whofoever finneth, hath not {eed him,
s¢ nor known him.* 3 John 11. ¢ He that doeth good, is-of
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¢ God : but he that doth evil, hath not feen God.”” John xiv.
19. ¢ The world feeth me no more; but ye fee me.”> John
xvil. 3. ¢ And this is eternal life, that they might know thee,
¢ the only true God, and Jefus Chrift whom thou haft {ent.””
This knowledge, or fight of God and Chrift, cannot be a mere
fpeculative knowledge ; becaufe it is {poken of as a-feeing and
knowing, wherein they differ from the ungodly. And by thefe
Scriptures it muft not only be a different knowledge in degree
and circumftances, and different in its effe&s ; but it mult be
entirely different in nature and kind.

And this light and knowledge is always fpoken of as 1mme-
diately given of God ; Matth. xi. 25, 26, 27. ¢¢ At that time
¢ Jefus anfwered and faid, T thank thee, O Father, Lord of
$:heaven and earth, becaufe thou haft hid thefe things from the
¢¢ wife and prudent, and haft revealed them unto babes. KEven
““{o, Father, for fo it feemed good in thy fight. All things
¢ are delivered unto me of my Kather: and no man knoweth
‘“the Son, but the Father: neither knoweth any man the
¢ Father, fave the Son, and he to whomfoever the Son will re-
*veal him.”> Here this effeé is alcribed alone to the arbitrary
operation, and gift of God, beftowing this knowledge on whomn
he will, and diftinguifhing thofe with it, that have the leaft nat-
ural advantage or means for knowledge, even babes, when 1t 1s
denied to the wife and prudent. And the imparting the
knowledge of God is here appropriated to the Son of God; as
his {ole prerogative. And again, 2 Cor. iv. 6. ¢¢ For God, who
¢« commanded the light to fhine "out of darknefs, hath fhined
““in our hearts, to give the light of the knowledge of the
““glory of God, in the face of Jefus Chrift.?> ‘This plainly
fhows, that there is fuch a thing as a difcovery of the divine
~ {uperlative glory and excellency of God and Chrift, and that

peculiar to the faints: and alfo, that it is as immediately from God,
as light from the fun : and that it is the imntediate effeét of his
power and will 3 for it is compared to God’s creating the light
by his powerful word in the beginning of the creation ; and 1s
faid to be by the Spirit of the l.ord, in the 18th verfe of the
preceding chapter. God is {poken of as giving the knowledge
of Chrift In converflion, as of what before was hidden and un-
feen in that ; Gal. 4. 15, 16. ¢« But when it pleafed God; who
¢¢ {eparated me from my mother’s womb, and called me by his
¢grace, to reveal his Son in me.”—~—"The Scripture allo
fpeaks plainly of fuch a knowledge of the word of God, as has

B |
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been deferibed, as the immediate gift of God ; Plal. exix. 18,
¢¢ Open thou mine eyes, that T may behold wondrous things out
¢¢of thy law.”> What could the Pfalmift mean, when he begged
of God to open his eyes? Was he ever blind ? Might he not
have refort to the law, and {ee every word and fentence in it
when he pleafed ? And what could he mean by thofe wondrous
things ? Was 1t the wonderful f{tories of the creation, and del-
use, and I{rael’s pafling through the Red Eea, and the like? .
Were not his eyes open to read thele {trange things when he
would ? Doubtlefs by wondrous things in God’s law, he had re-
{pet to thofe diftinguifhing and wonderful excellencies, and
marvellous manifeftations of the divine perfe&ions, and glory,
that there was in the commands and dodétrines of the word, and
thofe works and counfels of God that were there revealed. So
the Scripture {peaks of a knowledge of God’s difpenfation, and
covenant of mercy, and way of grace towards his people, as pe-
culiar to the faints, and given only by God, Plal. xxv. 14. ¢ The
o fecret of the Liord is with them that fear him 3 and he will
¢ {hew them his covenant.”’ |

And that a true and f{aving belief of the truth of religion is
that which arifes from fuch a difcovery, is alfo what the Scrip-
ture teaches. As John vi. 40. ¢ And this is the will of him
s¢ that {ent me, that every one which {eeth the Son, and believ-
eth on him, may have everlafting life ;> where 1t 1s plain that a
true faith is what arifes from a {piritual fight of Chrift. And,
Tohn xvit. 6, 47, 8. ¢ I have manifefted thy name unto the men
¢ which thou gavelt me out of the "world—Now they have
¢ known that all things whatfoever thou haft given me are of
¢ thee. Yor I have given unto them the words which thou
«« gave{t me ;3 and they have received them, and have known
“ {urely that I came out from thee, and they have believed that
«« thou did{t fend me 3> where Chrift’s manifelting God’s name
to the difciples, or giving them the knowledge of God, was that
wherely they knew that Chrift*s doétrine was of God, and that
Choft himfelf was™ of him, proceeded from him, and was fent
be him.  Agpain, Jobn Xit. 44, 45, 46. ¢ Jelus cried and faid,
¢« he that believeth on me, behieveth not on me, but on him that
e« fent me. And he that feeth me, feeth him that fent me. [
¢ am come a light 1ntd the world, that whofoever believeth on
« me thould not abide in darknels.”” There believing in Chrift,
and {piritually {ceing him, are ipoken of as running parallel.
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Chrift condemns-the Jews, that they did not know that he
was the Mefliah, and that his dotrine was true, from an"inward
diftinguifhing tafte and relith of what was divine, in Luke xu.
56, 57. e having there blamed the Jews, that though they
could difcern the face of the {ky and of the earth, and {igns of
the weather, that yet they could not dilcern thofc times ; or as
it is exprefled in Matthew, the {igns of thofe times ;3 he adds,
yea, and why, even of your own {elves, judge ye not what 1s
right ? i. e. without extrinfic figns. Why have ye not that {enfe
of true excellency, whereby ye may diuftinguifh that which is houy
and divine ? Why bave ye not that {uvour of the things of God,
by which you may f{ee the diftingwithing glory, and evident di-
vinity of me and my doétnne ?

The Apoftle Peter mentions it as what gave them, (the apoi-
tles,) good and well-grounded aflurance of the truth of the goi-
pel, that they had feen the divine glory of Chrift. 2 Pet 1. 16.
¢¢« For we have not followed cunningly devifed fables, when we
made known unto you the power and coming of our Liord Jefus
Chrifl, but were eye-wituefles of his Majefty.”” The Apoflle
has refpect to that vifible glory of Chrift which they faw in his
transfiguration : That glory was {o divine, having {uch an inef-
fable appearance and femblance of divine holinels, majefty and
grace, that it evidently denoted him to bea divine peifon. Dt
if a fight of Chrifl’s outward glory might give a ratronal affui-
ance ot his divinity, why may not an apprehen{ion of his {pirits
ual glory do o too ? Doubtlefs Chrift’s ipintual glory is in itfelf
as diftinpuifhing, and as plainly fhowing his divinuy, as s
outward glory, and a great deal more : for his {piritual glory is
that wherein his divinity confiits ; and the cutward glory of his
transfiguration fthewed him to be divine, ¢cnly as 1 was a re-
markable image or reprefentation of that {pirttual glory.  Doubt-
lefs, therefore, he that has had a clear fight of the {pinitual glory
of Chrift, may fay, I have not followed cunningly devifed fables,
but have been an eye-witnels of his majefty, upon as good grounds
as the Apoftle, when he had refpeé to the outward glory of
Chrift that he had {een. But this brings me to what was pro-
pofed next, viz. to fhow, that,

Secondly, "I’his doéltrine 1s rational.

1. It is rational to fuppofe, tHat there is really fuch an ex-
cellency in divine. things, that is fo tran{cendent and exceedingly
different from what is in other things, that, if it were feer,
would maft evidently diitinguifh them. We cannot rationally
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doubt but that things that are divine, that appertain to the Supreme
Being, are valtly different from things that are human ; that
there is that god-like, high, and glorious excellency in them,
that does meft remarkably difference them from the things
that are of men; wnfomuch that if the difference were but {een,
1t would have a convincing, fatisfying influence upon any one,
that they are what they are, viz. divine. What reafon can be
oftered againft it, unlels we would argue that God is not re-
markabiy diftinguifhed in glory from men ¢

It Chelt ihould now appear to any one as he did on the
mou.t «t his transfiguration 3 or if he fhould appear to the world
in the glory that be now appears in in heaven, as he will do at the
day of judzment  without doubt, the glory and majefty that he
would appear in, would be fuch as would fatisfy every one, that
he was a divine perfon, and that religion was true: and it
would be a moft reafonable, and well-grounded coavié&ion too.
And why may there not be that {tamp of divinity, or divine
glory oa the word of God, on the fcheme and doétrine of the
gofpel, that n1iy b2 in like,manner diftinguifhing and as ration-
ally convincing, provided it be but feen ? It isrational to fuppofe,
that when God {peaks to the world, there fhould be fomething
in his word or {pzechvaltly different from men’s word. Suppofing
that God never had fpokea to the world, but we had notice that he
vras aboutto do it; that he wasabout to reveal himielf from heaven,
and{pcak to us immediately him{elf,indivine{peechesordif{courfes,
as it were from hts own mouath, or that he thould give us a book
of his owa 1nlditing 3 after what manner thould we expe& that
he weuld fpeak 2 Would it not be ratrional to fuppofe, that his
tveech would be exceeding different from men’s fpeech, that he
ihould fpz2ak like a God ; thatis, that there fhould be fuch an
excellency and {ublimity in his {peech or word, fuch a {tamp of
wifdom, holinefs, mzjelty, and other divine perfetions, that the
word of men, yea, of the wileft of men, fhould appear mean and
bafe in comparifon of it! Doubtlefs it would be thought ration-
al to expelt this, and unreafonable to think otherwife. When
a wife man fpeaks in the exercife of his wildom, there 1s foma-
thing in every thing he {ays, that is very diftinguithable from the
talk of a hittle child. So, without doubt, and much more is
the {peech of God, (if there be any fuch thing as the fpeech of
God, ) to be diftinguifthed from that of the wifeft of men ; agree-
able to Jer. xxiil. 28, 29. God having there been reproving
the falle prophets that prophefied ia his name, and pretended
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that what they fpake was his word, when indeed it was their
own word, fays, ¢ The prophet that hath a dream, let him tell
¢¢ 3 dream : and he that hath my word, let him {peak my word
¢¢ faithfully = what is the chaff to the wheat ? {aith the Lord.
¢« Is not my word like as a fire ? faith the Lord: and like a
¢ hammer that breaketh the rock 1n pieces ? i

2. If there be fuch a diflinguithing excellency in divine
things, it is rational to fuppofe that there may be fuch athing
as feeing it. What fhould hinder but that it may be feen ? It
is no argument, that there isno {uch thing as {uch a diftinguifh-
ing excellency, or that, 1if there be, 1t cannot be f{een, that
fome do not {ee it, thongh they may be difcerning men in tem-
poral matters. It is not rational to fuppofe, if there be any {uch.
excellency in divine things, that wicked men f(hould fee it. It
is not rational to fuppofe, that thofe whole minds are full of
{piritual pollution, and under the power of filthy lufts, fhould
have any relifh or fenfe of divine beauty or excellency; or that
their minds fhould be fufceptive of that light that is in its own
nature fo pure and heavenly. It need not feem at all {trange,
that fin thould fo blind the mind, feeing that men’s particular
natural tempers and difpofitions will fo much blind them in
fecular matters; as when men’s natural temper is melancholy,
jealous, feartul, proud, or the like.

2. Tt is rational to {uppofe, that this knowledge fhould be
oiven immediately by God, and not be obtained by natural
means. Upon what account fhould it {eem unreafonable, that
there fhounld be any immediate communication between God
and the creature ? It is {irange that men fhould make any matter
of difficulty of it. Why fhould not he that made all thipgs, ftill
have fomething immedistely to do with the things that he has
made © Where lies the great ditheulty, it we own the being of
a Ged, and that he created all things out of nothing, of allowing
fonie imimediate influence of God on the creation {till ? And if
it be reafonable to fuppoie 1t with relpeét to any part of the
creation, it is elpecially fo with refpe& to reafenable intellipent
cieatures 3 who are next to God in the gradation of the differ-
ent orders of beings, and whofe bulinefs 1s moft immediately with
God ; who were made on purpale for thofe exercifes that do
refpeét God, and wheiem they have nextly to do with God :
for reafon teaches that man was made to ferve and glorify his
Creator. And if it be rational to fuppdle that God immediately
communicates himielf to man in any affair, it isin this. It is
ratioval to fuppofe that God would referve that knowledge and

bz
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wifdom, that is of fuch a divine and excellent nature, to be
beftowed 1mmediutely by himfelf, and that it {hould not be lelt
in the power of {econd caules. Spiritual wifdom and grace is
the higheft and moft excellent gift that ever God beftows oun
any creature; in this the highelt excellency and perfedtion of a
" rational creature confitts. It is alfo immeniely the moft impor-
- tant of all divine gifts ; itis that wherein man’s happinels con-
fifts, and on which his everlafting welfare depends. How ra-
tional 1s 1t to {uppofe that God, however he has left meaner
goods and lower gifts to {econd caufes, and in fome fort in
their power, yet {hould referve this moft excellent, divine, and
important of all divine communications, 1n his own hands, to
be beftowed immediately by himfelf, as a thing too great for
fecond caufes to be concerned in? it is rational to {uppofe, that
this blefling fhould be immediately from God; for thae 1s no
gift or benefit that is in itlelf fo nearly relited o the divine na-
ture, there is nothing the creature receives that is {o much of
. God, of his nature, fo much a participation of the Dcity : it is

a kind of emanation of God’s beauty, and 1s rclited to God as
the light is to the fun. [t is therefore congruous and fit, that
when it is given of God, it fhould be nextly f.om himielt, and
by him{:lf, according to his ow. fovereign will,

It is rational to fuppofe, that it fhould be b:rond 2 man’s
power to obtain this knowledpe and light by the mere {trength
of natur:l reafon ; for it is not u thing that belongs to reafon, to
fee the beauty and lovelinefs of {piritual things ; it is not a {pec-
ulative thing, but depends on the {sale of the heart. Reafon
indeed 1s ncceflary in order to it, as it 1s by reafon only that
we are become the fubjects of the mewns of it 3 which means 1
save alieady fhown to be necefli:y 1n order to it, though they
have no proper caufal influcoce in the affute. It is by reaion
that we become poflefled of a notion of thole doltrines that are
the {ubj:& matter of this divine light 3 and realon may in myny
ways ce indireétly «nd remotely an advantage to it And rea-
fon hus «lfo to do in the a@s that are immediately confequent
on this dicovery; a {2eing the truth of religion from hence, 13
by reafon, though it be but one ftep, and the inference be n- -
medrate.  So reafon has_to do in that accepuing of, and trufting in
C. rift, that is confequent on 1it. But if we_take reafon ftrictly,
not for the faculty of mental perception in general, but for ra-
tiocination, or a power of inferring by arguments ; If{ay, if we
take reafon thwus, the perceiving of fpiritual beauty and excellency
no more belongs to rcafon, than it belongs to the {enfe of feeling to



|

Zhe Reality of Spiritual " Ligit. Y 1g

perceive colouis, or to the power of feeing to perceive the {weet-
nefs of food. It is out of reafon’s province to perceive the
beauty or lovelinels of any thing: fuch a perception does not
belong to that faculty. Reafon’s work is to perceive truth
and not excellency. It is not ratiocination that gives men tae
perception of the beauty and amiablenefs of a countenance,
though it may be many ways indiretly an advantage to it; yet
it is no more.realon that mmmediately perceives 1t, than it is
reafon that perceives the fwectnefs of honey : it depends on the
{fenfe of the heart. Realon may determine that a countenance
is beautiful to others, it may dctermine that honey 1s fweet to
others; but it will never give me a perception of its fweetnels.

I will conclude with a very brief improvement of what has
been {aid.

Liirfl, This do&trine may lead us to refleét on the goodnefs of
God, who has {o ordered 1t, that a {aving evidence of the tiuth
of the gofpel is fuch, as is attairable by perfons of mean capaci-
ties and advantages, as well as thofe that are of the greateft parts
and learning. 1t the evidence of the gofpel depended only on
hiftory, and fuch reafonings as learned men only are capable of,
it would be above the reach of far the greateft part of mankind.
But perfons with but an ordinary degree of knowledge, are ca-
pable, without a long and fubtle train of reafoning, tc icc the
divine excellency of the things of 1eligion 3 they are capable of
being taught by the Spirit of God, as well as learned men. t'he
evidence which is this way obtained, is valtly better and more
fatisfying, than all that can be obtaincd by the arguings of thofe
that are moit leavned and greatelt muafters of realon. And
babes are as capable of knowing thelz things, as the wife and
prudent 3 and they are often hid from thefe when they are re-
vealed to thole. 1 Cor.1. 26, 27. ¢ For ye {ee your calling,
¢ brethren, how that not muny wife men after the flefh, not
“ many mighty, not many noble are called. But God hath
4 cholen the foolifl things of the world S

Secondly, '{’bis doctrine may well put us upon examining our
felves, whether we have ever had this divine light, that bas been
deicribed, let into our fouis. 1f there be fuch a thing indeed, and
1t be not oniya notign oravhim{y of perf{ons of weak and diftemper-
ed brains, then doubtlefs it 1s a thing of great importance, whether
we have thus been taught by the Spuit of God ; whether the
hight of the glorious goipel of Chrift, who 1s the image of God,
hath fliined uato us, giving us the light of the knowledge of the
giory of (God, in the face of Jefus Chrift : whether we have
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{feen the Son, and believed on him, or have-that faith of gofpel
dotrines that arifes from a {piritual fight of Chrift.

Thirdly, All may hence be exhorted earneftly to feek this
{piritual linht 1o influence and move to it; the follewing things
may be confidered.

1. This is the moit excellent and divine wi{dom that any
creature is capable of. It 1s more excellent than any human
learning ; it is far more excellent than all the knowledge of the
greateft philofophers or {tatefmen. Yea, the leaft glimpfe of the
glory of God in the face of Chrift, doth more exalt and ennoble
the foul than «ll the knowledge of thofe that have the greateft
{fpeculative underftanding in divinity without grace. ‘This
knowledge has the moft noble objeé that is or can be, viz. :the
divine glory and excellency of God and Chrift. The knowl-
edge of thefe objets is that wherein confifts the moft excellent
knowled e of the angels, yea, of God him{elf.

2. T lw: knowledge 1s that which is above all others {weet and
joyful. Men have a great deal of pleafure in human knowledge,
in {tudies of natural things ; but thisis nothing to that joy which
arifes from this divine light fhining into the foul. ‘[his light
gives a view of thofe things that are immenfely the moft exqui-
fitely beautiful, and capable of delighting the eye of the under-
ftanding. This fpiritual light 1s the dawmng of the light of
glory in the heart. There is nothing {o powerful as this to fup-
port perfons in affli¢tion, and to give the mind peace and bright.
nefs in this {ftormy and dark world.

2. This light 1s fuch as effetually influences the inclination,
and changes the nature of the foul. = It affimilates the nature to
the divine nature, and changes the foul into an image of the fame
clory that is beheld. 2 Cor. 11 18, ¢ But we all with open
¢¢ face, beholding asin a glafs the glory of the L.ord, are changed
¢ into the fame image, from glory to glory, even as by the Spiris
¢ of the liord.”” This knowledge will wean from the world,
and raife the inclination to heavenly things. It will turn the
heart to God as the fountain of good, and to choole him for
the only portion. This light, and this only, will bring the {oul
to a favirg clofc with Chritt. It conforms the heart to the gofa
, pe‘, mortities its enmity and oppofition again{t the {cheme of
izivation therein revealed 3 it caufes the heart to embrace the
joyful tidings, and entirely to adhere to, and acquielce in, the
revelation of Chrift as our Saviour 3 1t caufes the whole {oul to
accord and {ymphonife with it, admitting it with entire credit
and refpet, cleaving to it with full inclination and affe&tion; and
i effectually difpofes the {oul to give up itfelf entirely to Cln.'.ft
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. 'This light, and this oniy, has 1ts fruit in an umverfal ho-
linefs of hiie. No mercly notional or {peculative underftanding
of the dodirines of religion will ever bring to this. But this
light, as it reaches the bottom of the heart, and changes the na.
ture, {fo it will effeétually difpofe to an univer{al obedicnce. Tt
fhows God’s worthinefs to be obeyed and ferved. It draws forth
the heart in a fincere love to God, which is the only principle of
a truc, gracious, and univerial obedience; and it couavinces of
the reality of thofe glorious rewards that God bhas promifed to

them that obey him.
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OF THE ANNIHILATION OF THE WICKED.

The following conclufive obfervations are extralted
Jrom a Scirmon of FPrefident Edwards, on the Eternity
of Flell Torments. qhe propofition is thus slated :—

¢“That eternal death or punithment which God
threatens to the wicked, is not Annihilation,
but an abiding {fenfible punithment.”

TI-IE truth .of this propofition will appear by the following
particulars. |

1. ‘The Scripture every where reprefznts the punifhment of
the wicked, as implying very extreme pains and fufferings ; but
a ftate of anmhilation 1s no f{tate of fuffering at all.  Perfons an-
nihilated have no fenfe or feeling of pain or pleafure, and much
leis do they feel that punifhiment which carries in it an extreme
pain or fuffering. They no more fuffer to eternity than they did
fufier from eternity, -

z. It is agrecible both to Scripture and reafon to fuppofe,
that the wicked will be punifhed in fuch a manner, that they
fhall be fenfible of the punifhment they are under ; that they
fhould be fenfible that now God has executed and fulfilled what
he threatened, and which they difregraded, and would not be-
lieve ; that they thould know themfelves that juftice takes place
upon them ; that they fhould {ee and find that God vindic.tes
that majelty which they defpued ; that they fhould fee that God
1s not {o defpicable a being as they thought him to be; that they
fhould be {znfible for. what they are punithed, while they are
under the threatened punithment ; that they fhould be {enfible
of their own guilt, and fhould remember their former opportuni.

-
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ties and obligations, and fhould fee their own folly and God’s
juftice.  If the eternal punifhment threatened be eternal anni-
hilation, when it is inflicted, they will never know that it 1s
inflicted ; they will never know that God is jult in their pun-
ifhnient, or that they have their deferts. And how 1s thus
agreeable to the Scripture, in which God threatens to repay the
wicked ¢ his face, Deut. vii. 10. And to that in Job, xx1. 19,
20. Speaking there of God’s punifthing wicked men, it is faid,
““ God rewardeth him, and he thall know it 3 his eyes fhall {ee
¢ his deftruétion, and he fhall drink of the wrath of the Al-
“ mighty.”> And to that in Ezekiel, xxil, 21, 22. “ Yea, 1
¢ will gather you, and blow upon you in the fire of my wrath,
¢ and ye fhall be melted in the midft thereof, Asfilver is melt-
“‘ed in the mid{t of the furnace, {fo fhall ye be melted in the
““ mid{i thercof ; and ye, thall 4zoav that 1 the Lord have pour-
¢ ed out my fury upon you.”” And how 1s it agreeable to that
exprethon {o often annexed to the threatenings of God’s wrath,
againit wicked men, And ye fhall Enow that I am the Lord !

2. 'The Scripture teaches, that the wicked will fuffer differ-
ent degrees of tormient, according to the different aggravations
of their {ins. Matth. v. 22. ¢ Whofoever is angry with his
¢ brother without a caufe, {haii be in danger of the yjudgment ;
““and wholoever fhall {uy to liis brother, Raca, fhall be 1n danger
¢¢ of the council : but whofoever thall fay, Thou fool, fhall be1n
““ danger of hell.fire.”” Here Chrift teaches us, gjhat the torments
of wicked men will be different in differeat perfons, according to
the differest degrees of their guilt. It fhall be more tolerable
for Eodom and Gomorrah, for Tyre and Sidon, than for the
citics  where moft of Chrift’s mighty works were wrought.
Again, our Lord affures us, & hat he that knoweth his Liord’s
will, and prepareth not himfelf, nor doth according to his will,
{fhall be beaten with many ftripes. DBut he that knoweth not,
and committeth things worthy of f{tripes, fhall be beaten with
few f{tripes. 'Thefe {everal paffages of Scripture 1nfallibly prove
that there will be different degrees of punithment in hell ; which
is utterly inconfiltent with the fuppofition, that that punithment
confifts in annthilation, in whicii"there can be no degrees, but
15 the fame thing to every one who is the fubjeét of it.

4. The Scripturcs are very exprefs and abundant 1n this
matter, T'hat the eternal punithment of the wicked will confift
1n {enfible mifery and torment, and not in annihilation. What
1s faid of Judas is worthy to be obferved here, ¢ It had been good
“ for that man if he had not been born ;”? Matth. xxvi. 24.
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This {eems plainly to teach us, that the punithment of the wicks
ed is fuch, that their exiltence, upon the whole, is worfe than
non-exiftence. But if their punifiment confifts merely in anni-
hilation, this is not true. 'The wicked, in their punifhment, are
{aid to cveep, and <wail, and gnafb their teeth ! which implies not
only real exiftence, but life, knowledge, and aétivity, and that
they are in a very {enfible and exquifite manner affelted with
their punifhment. In Ifaiah xxxii. 14. finners in the ftate
of their punifhment are reprefented fo dwell with everlafting
burnings. But if they are only turned into nothing, where is
the foundation for this reprefentation ? It is abfurd to fay, that
finners will dawe// with annihilation 3 for there is no dwelling in
the cafe. 1Itis alfo abfurd to call annihilation a 2urning, which
implies a ftate of exiftence, fenfibility, and extreme pain : where-
as 1n annihilation there is neither one nor another of thefe.
The f{tate of the future punifhment of the wicked is evidently
reprefented to be a ftate of exiftence and fenfibility, when it is faid,
that they fhall be caft into a lake of fire and brimftone. How
can this expreflion with any propriety be underflood to mean a
ftate of annihilation? Yea, they are exprefsly faid to Aawve no
ref! day nor night, but to be formented with fire and brimftone
forever and ever. Rev. xx. 10. But annihilation is a {tate of ¢/, a
ftate in which not the leaft forment can poflibly be fuffered. The
rich man in hell lifted up bis eyes being in torment, and faw Abra-
-ham afar off, and Lazarus in his bofom, and entered into a par-
ticular conwerfation with Abraham ; all which proves that he
was not annihilated. .

‘The {pirits of ungodly men before the refurrecion are not in
a {tate of annihilation, but in a ftate of mifery; they are fpirits
in prifon, as the Apoftle faith of them that were drowned in the
flood, 1 Pet. iii. 19. And this appears very plainly from the
inftance of the rich man before mentioned, if we confider him
as reprefenting the wicked in their {eparate ftate between death
and the refurre&ion. But if the wicked even then, are in a {tate
of forment, much more will they be, when they fhall come to
fuffer that whicl is a proper punifhment of their fins.

Annihilation is not fo great a calamity but that fome men
have undoubtedly chofen it, rather than fuch a ftate of fuflering
as they have been in even in this life, This was the cafe of
Job, a good man. But ifa good man in this world may fuffer
that which 1s worfe than annihilation, doubtle{s the proper pun-
ifhment of the wicked, in which God means to manifeft his pe-
culiar abborrence of their wickednefs, will be a calamity vaftly
greater {till ; and therefore cannot be annihilation. That muft
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be a very mean and contemptible teftimony of God’s wrath te.
wards thofe who have rebelled againdt his crown and dignity,
have broken his laws, and defpifed both his vengeance and his
grace, which 1s not {o great a calamity as fome of bis true.chilx
dren have {uffered in life. SR

The eternal punifhnient of the wicked is {aid to‘be the fecond>
deathy, once and again, as Rev. xx. 14. and xxi. 8. 1t is doubte’”
lefs called the fecond death in reference to the death of the
body ; and as the death of the body 1s ordinarily attended with
great pain and diftrefs, fo the like or fomething vaftly greater,
is unplied in calling the eternal punifhment of the wicked the
Jecond deatk ; and there would be no propriety in calling 1t {o,
if it confifted merely in anmbilation. And this fecond death
wicked men will {fuffer ; for it cannot be called the fecond death
with refpeét to any other than men ; it cannot be called {o with
refpe&t to devils, as they die no temporal death, which is the
firit death. In Rev. 1. 11.it 1s faid, ¢ He that overcometh
¢¢ {hall not be hurt of the {fecond death ;*> implying, that all who .
do not overcome their lufts, but live in {in, fhall fuffer the {econd
death.

Again, wicked men will {uffer the fame kind of death with
the devils 3 as in Matthew, xxv. g41. ¢ Depart, ye curfed,
¢« into everlafting fire, prepared for the devil and his angels.”
Now the punifhment of “the devil is not annihilation, but tor-
ment : he therefore trembles for fear of it ; not for fear of betng
annihilated, he would be glad of that. "What he is afraid of 1
" torment, as appears by Luke wviit. 28. where he cries out and
befeeches Chrift, that he would not foirment him before the time,
And 1t 1s faid, Rev. xx. 10. The devil that decetved them was
cafl into the lake of fire and brimilene, where the bealt and the-
folfe prophet are, and fball be ‘formented day and night forever
and cver.

It ts flrange how men will go direé&ly againft {fo plain and full
rcvelations of Scripture, as to fuppofe, notwithftanding all thele
things, that the eternal punifhment threatened againft the wicked
fignifies no more than annihilation. o

"['The punifhment ihreatened to the wicked is the curfe of the
Jaw, which is mifery, and not annihilation. If any fay, that an-
nihilation and mifery al{o are the curfe of the law, they aré called
upon to produce the teftimony of feripture. No fuchi‘aceount.

of the curfe 1s there given.] ¢ ¢ PR Cy . o,
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