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ADVERTISEMENT.

HE following Sermon is its own recommendation:
T and the importance of the fubjeét of which it treats
is too evident to need any additional arguments to engage
our attention. It may not however be ufelefs to repeat an
obfervation of the author’s in a letter to a friend, where he
fays, ¢ I think I have found that no difcourfes have met
with more remarkable fuccefs, than thofe in which the
doétrine of God’s abfolute fovereignty with regard to the

{alvation of finners, has been infifted on. 1 never found
fo much immediate faving fruit, in any meafure, of any
difcourfes I have offered to my congregation, as fome from
thofe words, Rom. iti. 19. That every mouth may be flopped :
~ endeavouring to fhew from thence, that it would be Ju/t
with God for ever to reject and caft off meer natural men.”

The character and abilities of the author are well known,
and therefore any panegyric upon them would be {uper=
fluous : but as this Sermon feems to have been written ori-
ginally more for fpiritual inftruction, than for critical exa-
mination, the Editor has taken the liberty to correét the
ftile, without any injury, he hopes, to the fenfe; and to
leflen the tedioufnefs of the arguments, by contra@ing their
length, without affeCting their force. Should the unlearned
Reader be fatigued with the depth of reafoning upon the 77-

fimite evil of fin, let him but refledt for a moment, that the
doctrines of the Godhead of Chrift, the neceflity of an atone-

ment for fin of infinite valuey and the eternity of hell torments,
are in a great meafure built upon this truth, and he will be

convinced of the propriety of proving fo interefting an arti-
cle of the Chriftian faith.

dince the fubje& of this Sermon is fo i important, and the
arguments 1n general fo popular, as well as convincing; the
Editor begs leave humbly to refer it to the confideration of
the Book Society, whether it might not be a valuable addi-
tion to the confined clafs of books they are diftributing for

the pramotion of the beft interelts of mankind.
7 )
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S E R M O N

ROMANS un 1q.

r r

o THAT EVERY MOUTH MAY BE STOPPED, —=
- . * A A R T } S BRI

God in the fa!vatl_gn of finners by Jefus Chrift ;

efpecially as it appea{rs in the doctrine of Jufhﬁca-

tlon by | faith a]one The more _clearly to evince this doc-

. d N R B

trme, and to fhew the reafon’ of it, the apoﬁ]e eftablithes
thlS great -point, that no ﬂeih Iwmg can be ]u{hhed by the
deeds of the law. To. prove W]'ll(:h he is very 1arge and
parttcular in fhewing, that all manklnd not onIy Genttles,
but Jews were uader Jiny " and fo undcr the eondemnatton of

the law ; which is what he mﬁffs upen from the hecrmnmg
of the epiftle unto thls place. In the‘ﬁrrf’c chapter he fhews

ER— rr,j

that the Gentiles were ander ﬁn, bg fettmg forth the ‘ex-

ceédmg corruptlons and hornd WICk‘?,.n_‘?ﬁ: whlch overfpread
the Gentile world 5 and then through the fécon’d and former
part of the third chapter fe'p Rroves, that the ]ews all'o were

| 4 ll' .-; Jr‘{ '

in the {ame circumﬁances in this refpe& T hey 1ndeed‘

9 SO ¥ B ¥ PR

valued themfe]ves upon helng God’s covenant peOpIe, and

'E.I.t.

cxrcumcxfed and the chtldren of Abraham. They defplfed
the Gentdes as polluted condemned and accurfed, but
looked on themfelves, on account of their external prm-
leges, and ceremomal and moral rlghteoufnefs, as a pure .
and holy people and as the. chlldren of God. It was,

L) [i.'.

thetefore, ﬂ:range do&rlne to them, to be told that they

ien i oo

o s B * . were

T HE grand fubject of this eplf’cle, is the free grace of
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were unclean, guilty, and under the curfe of the law. For
this reafon the apoftle infifts upon it more particularly, de-
claring in the ninth verfe of this chapter, that they were
no better than the Gentiles. ¢ What then? are we better
than they ! no, in no wile, for wc have before proved
both Jews and Gentiles, that they are all under {in.”
To convince them of this, he produces certain paflages out
of their own law, or the Old Teftament, from the ninth
to the nineteenth verfe.

It may be obferved, that imn thefc paflages the apoftle
proves that mankind are a/l corrupt, as it is written, ** There
is none righteous, no, ngt onc: there is noize that under-
ftandeth : there is nome that {ccketh after God : they are all
gone out of the way: there is none that doeth good 3 no,
not one : then he goes on to prove that they are not only
all corrupt, but each one wholly corrupt, as it were all
over unclean, from the crown of the hcad, to the foles of
the feet, and therefore feveral particular parts of the body
are fpecihied, ¢ Their throat 1s an open fepulchre, with
their tengues they have ufed deceit, whole mouth is full of
curfing and bitternefs, their feet are {wift to thed blood :”
nor is this all, he aiferts that mankind are not only o/ cor-
rupt, and whsly corrupt, but corrupt 1o a defpcrate degree,
that deftruétion and milfery are in their ways, the way of
peace have they not known, and there is 7o fear of God
before their eyes,” Rom. iii. 16, 17, 18.

Leit the Jews fhould imagine thefe declarations did not
concern them, the apoftle aflerts, that not only they are not
exempt, but that they efpecially muft be underftood, ¢ Now
we know that what things foever the law faith, it faith to
them who are under the law.” Dy thole who are under tbe
laww, are meant the Jews, and by the Gentiles thofe who aré
withont latw, as appears from the twelfth verfe of the pre-
ceding chapter. S0 that the law fhuts all up in univerfal
and defperate wickednefs, ¢¢ That every mouth may be
%pp ec.”  The mouths of the Jews as well as of the Gen-

tiles,
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fi]es, notwithftanding all the privileges by which they were
~ diftinguifhicd from the Gentiles.

The things which the law fays, arc {ufficient to ftop the
mouths of all mankind in two refpects: viz, to flop them
from boafling of their own righteoufnefs, as the Jews were
wont to do. The law ftops our mouths from making any
plea for life, or for the favour of God from our own righ-
teoufnefs. It ftops them alfo from offering any excufe for
ourfelves, or objeciion againft the exccution of the fentence
of the law: ¢ That all the world may become guilty be-
fore God.” That is, that they may appear to be guilty,
and liable to the condemnation of the law of God.

In this manner the apoftle demonftrates that no flefh can
be juftified in God’s fight by the deeds of the law, in order
to preparc the way for eftablithing the preat dollrine of
juftification by faith alone; which he pofitively afferts and
Jays down as an inconteftible truth, where he fays, ¢ There-
fore we conclude that a man is juftified by faith without the
deeds of the law.”

The doftrine immediately implied in the words of the
text, and which is chofen for the fubject of the prefent dif-
courfe, is, ““ That it is juft with God eternally to cait off,
and to deftroy finners.”—For this is the punithment to
which the law condemns, againft objeCting to which every

mouth muft be ftopped, becaufe all the world are become
guilty before God ¥,

The truth of this doCtrine will evidently appear from the
joint conlideration

Ift. Of man’s finfulnefs.

IIdly. Of God’s {overeignty. -

I1Idly. Of the finner’s condud towards God, towards
Fefus Chrift, his neighbour, and himfelf.

* This do&trine lics at the very root of the Chriftian religion, and
15 a full and compleat anfwer to all the errors and herefies advanced by
Arminians, Pelagians, and Socinians in every age.

B 2 I,
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Ift, The jufhce of God in the eternal damnatron of fin-

ners appears from the confideration of man’s ﬁnfulnefs:
and that whether we confider the infinitely evil nature of all

finy or the quantity of fin of which men are guilty,

If we confider the infinite evil and heinoufnefs of fi,
’tis not unjuft in God to infli&k the pumﬂ]ment fin deferves 3
becaufe a deferved punifhrneht and a juft puniﬂimeht are
the fame thing. Now every crime or fault deferves a greater
or lefs pumﬂtment, in proportion as the crime itfelf is greater
or lefs. So that if there be any fuch thing as a fault
infinitely heinous, it will follow that it is ju/l- to infli& 3
pumlhmenl: for it, that is 1nﬁn1tely dreadful. A crfrrrle is
more or lefs hemous, accordmg as- our obligations to the

contrary are greater or lefs: and therefore if there be any
Being, whom we are under infinite obltgattons to love,
and honaur and obey, the contrary temiper muft be ; nfiniiiely
faulty

Our obltgatton to love honour and obey any Betng, 18
in proportion to his lovelmefs, 'honourablenefs, and autho-
nty But God is a Bemg infinitely lovely, becaufe he hath
infinite beauty and excellency. To have infinite excelleri cy
and beauty, is the fame thing as to have infinite lovelmefs.
He is a Being of infinite majefty and glory ; and therefore
1s mﬁnttely honourable. His authortty over us is mﬁnrte,
and the ground of his rtght to our obedtence, is infinitely
ftrong ; for he is mﬁnttely worthy to be obeyed in himfelf,
and we have an ablolute, univerfal, and infinite dependence
upon him.

So that fin againft God being a violation of infinite obh-
gations, muft be a crime mﬁmtely heinous ; and therefore
defervirig of an infinite pumfhment. The etermty of the
punifhment of ungodly men renders it infinite ; ‘and it Yen-

ders it no more than mﬁmte, and therefore no more than

proporttonable to the heinoufnefs of their suilt*, |
o If
* Hence the abfolute, irtdirpeoﬁbie ﬁeeeﬁity of the éo&ﬁeod of Jefus
Chrift. Arians and Socinians were never awakened to fee the infinite
el
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If there be any ewil or faultinefs in fin painft God, there
is certainly snfinite evil : for if it be any fault at all, it has
an infinite aggravatlon, viz, that it is againft an infinite
oh_]e& If it be ever fo fmall on 6ther accourits, yet it has
oné infinite dimenfion ; and fo is 3n fnfinite evil, which may
be illuftrated thus: if we fupgofe 2 thitig to have infinite
Tenigth, and no breadth and thickriels, bt to be only
meer matheﬁ]atlcal line, it is nothtdg 'but if it hate any
breadth or thickiiefs at ‘alls thohgh tiever fo fmally yet if it
have any one infinite d‘imeﬁﬁon‘ viz. that of length the
quantlt{ 'of ‘it is infinitey Tt efcteHs the quan‘l’lty of any
thing, however broad, thick atid Tofig, wherein ‘thefe di~
menﬁons are all finite.

'So tat the objeibhs that are ‘made Hpainft the infinite
punifhméht of fin, 'from ‘the tieceffity, or’rathér the previous
cértainty of the futuritioh of fim, arifing from the'decree of
God, or from the uffavéitlable original ‘corniption of ‘otir
nature, 'if “they ‘arpie any fhmg, 'do 'niot arglie apainft the
mﬁmte fau/tmqﬁ of fin fcffreﬂb/, dnd o étberwzﬁ' than ‘they
srptie againft @iy Faultinels ot 'all e If this necellity or

certainty leave any evil at all in fin, that evil'muft bie in-
finite by ‘réafoh of the infinite obJG&

‘Hence 'the Jhﬁlce of ‘God ‘in cternally cifting '6fF wicked
heh which will aﬂpear thore abundantly ‘if we cotifider

how “much Ji f n 'thy ‘tomiiit. ‘From ‘what ‘hith beéh already
obferved, it is eviderit, that §f ' nen’wére gulﬁy of fin, but

in one particulat, that is '3 ftﬂfﬁclént gi'ouhd of 'their érinl
rejeclion and candemnanarz. et théyare fiuners, that is éndugh.

This ‘alore ight be faffictent to keep' them'frém’doer Life-
ing up their hédds, "dnd ‘caife them “to *Imite "ipon "their
breafts, with the Publican, Who cried, Gid be friiful iome
4 finner.  Whereas they are not only finners, but full of fin;
full of principles of fin, and full of a&s of fin. Their guilt

evily guilt and demerit of fin therefore they ignotantly and blafphe.
mouﬂy oppofe the tru¢ and effential Godhead ‘of the $avmm of finners.

IS
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ts like great mountains, heaped one upon another, till the
pile is grown up to heaven. ‘They are totally corrupt, in
all their faculties, in every part.  All the principles of their
pature, underftandings, and wills; all their difpofitions and
affeions are entirely depraved. All the members of their
bodies are inftruments of fin, and all their fenfes are inlets
and outlets of fin, channels of corruption, there is nothing
but fin, no good at all. ¢ In me, that 1s, in my fleth,
dwelleth no good thing,” Rom. vii. 8.  There is all manner
of wickednefs. There are the feeds of the greateft and
blackeft crimes. T here are principles of all forts of wickéd-
nefs againft men; and there is all wickednefs againft Ged.
There are pride, énmity, contempt, quarrelling, atheilm,
blafphemy. There are thefe things in exceeding {trength ;
the heart is under the power of them, fold under fin, and a
perfe flave to it. There is hard-heartednefs, hardnefs
greater than that of a rock, or an adamant ftone. There
is obftinacy and perverfenefs in fin, that will not be over-
come by threatenings or by promifes, by judgments or By
mercies ; the very blood of God will not win the heart of a
wicked man, o |

And there are aftual wickednefles without number and
without meafure. There are breaches of every command,
in thought, word, and deed; 2 life full of fins days and
nights filled up with fin; tercies abufed, and frowns
defpifed ; mercy, juftice, and all the divine attributes tram-
pled on; and the honour of each perfon in the Trinity
trodden in the dirt*.-——Now if one finful word or thought
has fo much evil in it, as to deferve eternal deftruction, how
do they deferve to be eternally caft off and deftroyed, who
are guilty of fo much fin! But,

* This is done efpecially by Deifts, who fet up their Supreme Being
in'the place of the True God, and deny the truth of revelation,~by
Arians and Socinians, who oppofe the Godhead and atonement of Jefus
Chrift,—and by all who deny the neceffity of the Spirit's influence in
erder to repentance, faith and holinefs,

1dly.
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I1dly. If with man’s finfulnefs, we confider God's fove-
reignty, it may ferve farther to clear God’s juffice in the
eternal rejeGtion and condemnation of finners, from the
cavils and objections which are brought againft it. I fhall
not now attempt precifely to determine, what are and what
are not proper a¢ts and exercifes of God’s holy fovereignty ;
but only that God’s {overeignty extends to the fo]]ownw
things.

Such is God’s fovereign power and right, that he is ori-
ginally under no obligation” to keep men from ﬁnning, but
may in his providence permit or leave them to fin*. He
was not obliged to keép either men or angels from fallmg
It is unreafonable to fuppofe, that if (God makes a creature
capable of knowing his will, and recerving a law from him,
and being {ubjeét to his moral government, he fhould at the
fame time make it impoflible for him to fin, or break his law.
For if God be obpliged to this, it deftroys all #/z of any
commands, laws, promifes or threatnings, and the very no-
tion of any moral government of God over his reafonable
creatures. If God be obliged never to permit a creature to
fall, there is an end of all divine laws, or authority, o: go-

vernment of (God over his creature; ‘there can be no manner
of ufe of thefe things.

God may permit fin, though the being of fin will certainly
enfue on that permiffion: and fo, by permitiing, he may
difpofe and order the event. If there were any fuch thing as
Chance, or meer contingence, it would have been very unfit
that God fhould have Jeft it to meer Chance, - whether man
fhould fall or no. For Chance, if there fhould be any fuch
thing, is blind and undefgning. And certainly it is more fit
that an event of fo great importance, thould be difpofed and

ordered by infinite wifdom, than that it fhould be left to
blind chance.

* That he could have prevented the entrance of fin into the world,

if it had pleafed him, cannot be depied, without denying his omnipo-
tence. |

Again,
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Again, it was fif that | it fhould be af the ordering of the
divine wifdom and good p]ea{ure, whether every mdmdml
* fhould ftand for hlmfelf or whether the ﬁrﬁ father of man-
kmd Ihould be appomted the moral and fcderal head, and
reprefexy;atwe of the reft*. If God has not l1berty to de-
termine either of thefe two, as he pleafes, 1t mu{’c be becaufe
it would be injurious to mankmd But it 1s not 1nJur10us
to mankind ; for there is nothmg in the nature of the cafe
that can- render it better, t\hat each man {hould ﬂand for‘~
mmfelf, g:hgn that all ﬂ;ould be rcprefen;ed by thelr common
father : it will follow therefore that it is not mju*nous to
rqanlpd that God ﬂlould chufc and appomt the latter
rather than the former.

Agmn, when men Are fallen and bccome ﬁnfu] God by
tmn, as hc pleafes. I-E[e has fa. ;zght to gigtermme ﬁ:FefEér
he wdl .re.dqcm any or np. ke Hnght, if he had pleafed,

have left all to perifh, or he mlght have redeempd gl} Or,
he ma,y redeem fome, and leave others ; and if jfe do fo, _he
may take who he pleafes, and leave who he pleafes ; becaufe,
to fuppofe that all have forfeited hls favqur and dJerw to
perifk, and to fuppofe he may not, if he pleafe, ]eave them

all to perifh, implies a contradltfhon.

It is meet therefore that (aod, ﬂ},ould order all thefe things,
according to his own pleafurz. By reafon of that greatans
and glory, by whlch he is jnfinitely, abqve aII he is worihy
to be fgvereign, .and that, hls pleafure. ﬂlould in gll tbmg: take |

place, He js wyrthy that he Jhould make bzm/éﬁ‘" his eml
and that he {hould ake nothing. but his own, mfdom hls

.--.,..,-'i-l,

rule in pyrfuipg that end ; without, aﬂcmg leave or counfel

of any, and, wnthgut g}vmg accqunt of any ¢ of hls rnatters.
It is fit that he, who is abfolutely perfe& and 1qﬁmtcly w:fe,
fhould determine every thing by his swn will 5 even thmgs

# That Adam was appoipted the federal & head or reprefentative of
all. his, pofterity, 1s clear from the companfon made betwecn the firft
and fecond Adam in Rom. v.

of
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of the gréateft importance; fuch as the eternal falvation or
dimnationt of finners. It is meet that he fhould be their
[overeign, becaufe he is the firft Being, the etérnal Being,
from whom all other beings are, He is the Créator of all
things ; all things are abfolutely and univerfally deperidént
upon him; and theréfote 1t is right that he fhould a&t as
the fovéréign pofleffor 6f heaven and earth, But,

I11dly. If God fhould eternally reje&t and deftroy finners;
theére would bé an exal? ayréeablensfs between God’s dealing
with therh and their own fpirit and behaviour, There would
not only be an equality, but a fimilitude. In order to
dvince the truth of this, I .would particularly thew by an
appeal to every man’s conf¢ience, that if God thould eter-
fally deftroy you, it would be agreeable to your treatment
of (God—to your tréatment of Jefus Chrift—to your beha-
viour towards your neighbours—and to yout own foolith
¢ondudt towirds yourfelf.

If God fliould for ever caft you off, it would be exadly
agreeable to your treatmént of him. 'That you may be fen-
fible of this, confider, |

You bave never exercifed the leaft degree of love to God;
and therefore it would bé agreeable to your treatment of
him, if he fhould never exprefs any lve to you. When
- (God convérts and favés a finner, it is a wonderful and un-
fpeakable manifeftation of divine love. - When a poor loft
foul is brought home to Chrift, when all his fins are for-
given, and he is made a child of God, it will take up an
eternity to exprefls the greatrefs of thar love. And wihy
fhould God bé obliged to thew fuch wonderful love to you,
who néver exercifed the leaft degree of love to him in all
your life? Though God is infinitely glorious and lovely,
you have never loved him=—and why then fhould God love
you, who are all over deformed and loathfome as a filthy
wors, of rather an hatéful viper !—You have no bénevo-
lence in your heart towards God; you never rejoiced in

C  God’s
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God’s happinels; if 1t had been pofible for him to have
been miferable, you would have liked it as well as if he
were happy ; you would not have cared for it, nor mourned
for it, any more than you now do for the devil’s being
miferable—/7by then, fhould God take fo much care for
your happinefs, as to do fuch great things for it, as he doth
for thofe who are faved ? or, why fhould God be careful to
fave you from mifery? You care not what becomes of
God’s glory; you are not diftrefled how much foever his
honour feems to fufter 1n the world—zwhy then fthould God
care any more for your welfare P—Has it not been fo, . that
if you ceuld but promote your private interefts, or gratify
your lufts, you cared not how much the glory of (yod {uf«
fered? And why may not God advance his own glory in
your eternal ruin, not caring how much your intereft {ufters
by it? You never fincerely made the glory of God your
end ; you never acted from real refpect to him—why then
fhould God do fuch great things for you, as the changing
your nature, raifing you from fpiritual death to life, con-
quering the powers of darknefls for you, delivering you from
eternal mifery, and beftowing upon you eternal glory ?

Moreover, you have flighted and made light of (God ; and
why then may not God juftly flight you ¢ Sinners are apt to
think their fouls are precious, and that it would be a dread-
ful thing if they thould perifh for ever. ‘They do not like
the thoughts of God’s making light of their falvation. But
then, ought they not te think, that as their fouls are pre-
cious, fo is God's honour precious. ‘The honour of the
infinite God, the great King of heaven and earth, is furely a
thing of as much importance, as the happinefs of a poor
little worm. But yet you have flighted that honour of (zod,
and valued ‘it no more than the dirt under your feet. You
have been told that fuch and fuch things were contrary to
the will of an holy God, and contrary to his honour; but
vou cared not for that, Thus have you flighted God—

and
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and is it not ju/? that God fhould fight you? Or, are you
more honourable than God, that he muft make much
of you, how light foever you make of him, and of his
olory ! |

You have not only flighted God iz t1me pafl, but you
flight him fill. You may make a pretence and fhew of
honouring him in your prayers and other external duties;
but it is not from any honour you have to God in your

beart : that fhew of it is-meerly forced, and the fruit of
fear, as it is written in Plalm Ixvi. 3. ¢ Through the
greatnefs of thy power, fhall thine enemies fubmit themfelves
to thee.” In the original it is, fhall lie unto thee; that is,
yield feigned fubmiffion unto thee. "I'here is a rod held
over you, on account of which you feem to pay refpect to
God. If that were removed, the very appearance of your
religion would foon vanifh' away.  Sometimes ‘it may be
you weep in your prayers, and in hearing fermons ; but it
is for yourfelf, becaufe you are afraid of hell: and do you
think that God ought to take notice of you, becaufe you can
cry for fear of being damned ; when at the fame time you
have no regard for the honour of God ? or, can it be unjuft
in God to flight you, a little, wretched, defpicable crea-
ture ; a meer nothing, and féfs than nothing, a vile infe&,
that has rifen up in contempt againft the majefty of heaven
and earth ? |

Befides, why fhould God beftow falvation upon you,
when you have been fo ungrateful for the mercies he has
already beftowed upon you! (God has watched over you,
provided for you, prelerved you, and followed you -with
mercies all your days; and yet you have continued finning
againft him, God has given you food and-raiment, but
you have ufed both in the fervice of fin. He has preferved
you while you flept; but-when you arofe, it was to return
to the old way of finning. God, notwithftanding this in-
gratit*p'ae;_ has not withheld "his mercy : but his kindnels
has mever ‘won your héart: It may be you have.received

| C2
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many remarkable mercies, recoveries from ficknefs, or pre-
fervations of your life, when if you had died, you muft
have gone direftly to hell: but you never had any true
thankfulnefs for any of thefe mercies. God has kept you
out of hell, and continued your day of grace, and the offers
of (alvation, and that, while you did not regard your own
falvation fo much as to feck after it. But what thanks has
God received for it? what returns have you made for 3ll
this kindnefs ! as God has multiplied mercies, {o have yoy
multiplied provocations. -

And can you think it unjuf? in God, if after a]l this, he
do not beftow more mercy upon you?! will you find fault
with him, if he do not beftow heaven, and all its bleflings
upon you? what ideas have you of yourfelf, to expect that
God fhould do fo much for you, after all your ingratitude
to him for his goodnefs and mercy, which have followed
you all the days of your life !
~ Again, you have voluntarily chofen to take part with

fatan in his enmity and oppofition to Geod; how juftlh
therefore might you be with him in his punifhment ! yoy
did not chufe to be on God’s fide, but chofe rather to fide
with the devil; and have obftinately continued in your
choice againft the repeated calls and counfels of God,
How juflly therefore . may God give you up to him, and
leave you in his power to accomplifh your ruin. Seeing
you have yielded yourfelf to his will, to do as he would
have you, furely God may leave you in hig hands to exe-
cute his will upon you. :

It would be perfedtly juf?, fhould you have your portion
with him with whom you have chofen your work ; and that
you fhould be in" his poffeflion to whofe dominion you have
yielded yourfelf: and if you cry to God for deliverance, he
may moft juflly give you that anfwer, Judg. x. 14. Go to
the gods which ye have chofen.

Confider too how often you have refufed to hear God’s

calls to you; would it not therefore be juf if God fhould
refufe
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refufe to hear you when you call upon him? It may be,
you are ready to fay, ¢ I have done what I could; I have
prayed as earncftly as I am able; I do not fee how I ¢an do
more ; and it will feem hard if after all my fuit is rejected.”
But do you confider how often (God has called, and you
have denied him? God has called carneftly, he has called
again and agaip, in his word, in his providence, by hjs
minifters, and you have refyfed ; yon would not attend fo
what he faid: you had other bufinefs to mind: you had
fuch and fuch lufts to gratify and pleafe, and worldly con-
cerns to attend, 'When the minifters of Chrift ftood 3nd
pleaded with you, how little was you moved by it! It made
no alteration in your conduct; you went on.as ufual, and
the language of your heart and practiee was, Exod. v. 2.
Wha is the Lord, that I fhoyld obey his voice >—And yet, will
it now be hard if God dont hear your calls, and that when
your calling upon God be not fram any refpect to him, but
meerly from felf-love ! ‘The devil would beg as earneftly as
you, and a thoufand times more earnetly, if he had any
hope of getting falvation by it, and yet be as much a devil
as he now is. Was it no crime for you to refule tg hear
when God called ¢ or are your calls more worthy te be heard
thap God’s? What cap have more juffics in it thap that ig
Prov. 1, 24.—¢¢ Becaule I have called, and ye refufed, |
have ftretched out mine hand, and no man regarded ; bug
ye have fet at nought my counfel, and waou]d nope of my
reproof : I will laugh at your calamity, I will mock when
your fear comgth; when your fear cometh as defolation,
and your deftruion as a whirlwind; whep djftrefs and
anguith cometh upen youj then fhall they call upon me,
but I will not anfwer; they fhall feck me early, but they

fhall not find me.,” - | f
~Befides, have ;yqu‘ not even taken encouragement to fin
againft God, upon .that very prefumption, that God would
thew you mercy when you. fought it? And may pot Gad
juftly refule you that mercy upon which you have fo pre-
fumed ?
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fumed? You have flattered yourfelf with this, and this has
made you bold to difobey God, namely, that though you
did fo, yet (God would fhew you mercy, when you cried
earneftly for it. How righteous therefore would it be in
God, were he to difappoint fuch a wicked prefumption ? It
was upon that very hope, that you dared to affront the
Majefty of heaven, fo dreadfully as you have done; and
can you now be fo fottifh as to think that 1t would be unju/?
in God to fruftrate that hope,

When a finner takes encouragement to negleét what God
has commanded, and to gratify his Jufts, thinking with him-
felf, <¢ If I do fo, God won’t damn me; he is a merciful
God, and therefore when I feck his mercy he will beftow
it upon me”’—Muft God be accounted cruel becaufe he
wont do according to fuch a finner’s ‘prefumption ? Cant he
be excufed from thewing fuch 2 finner mercy without in-
curring the charge of being unju/? 2 If this be the cafe, God
has no liberty to vindicate his own honour and majefty ;
but muft lay himfelf open to all manner of affronts, muft
fuffer the abufes of vile men, muft let them difobey, defpife,
and difhonour him, as they pleafe; and when they have
done, his mercy and- pardoning grace, muft not be at his
own difpofal, but he muft be obliged to difpenfe it at their
call. - What mean, low, and ftrange thoughts, have fuch
men of God, who think thus of him [ ¥

-Confider that you have indulged yourfelf in difregardiiig
God and his laws, and have oppofed him the more; for his
being a merciful God. 5o have you treated that attribute of

God’s mercy ! How juff is it therefore, that you never
fhould have any benefit of that attribute |

L 1 ,

- » There is nothmg more frequent among mankmd than this abufe
of the mercy of God; it is a common plea for contmuance in pratical
wickednels : and there is nothmﬂ' perhaps in which their guilt will ap-
pear more aggravated, and their damnation more juff at the day of
judgment, than in this particslat fin,

’1 1 e o Th’ere
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There is fomething peculiarly heinous in finning againft
the mercy of God. 'There is fuch bale and horrid ingrati-
tude in being the worfe to God, becaufe he 1s a Being of,
infinite goodnefs and grace, that it above all things renders
wickednefs vile and. deteftable. This oﬁght to win and
engage us to ferve God better ; but inftead of that, tq'ﬁnf
againft him the more, becaufe he is merciful, has fomething
in it inexpreflibly. bad, which does in a peculiar. manner
enhance guilt, and provoke wrath; as feems to be Inti=
mated in Rom. ii,-4, 5. ¢ Defpileft thou the riches of his
soodnefs, and forbearance,-and long-{uffering, not knowing
that the goodnefs of God leadeth thee to repentance : but after
thy hardnefs and impenitent heart, treafureft up unto thyfelf

wrath againft the day of wrathy and revelation of the righ-
teous judgment of God.”

The greater the mercy of God is the more fhould you
be engaged to love him, and live to his glory. But it has
been quite contrary with you. You have heard that the
mercy of God was without bounds, that it was fufficient to
pardon the greate[’c' finner, and you have upon that very
* account, ventured to be a wery great finner,  Though you
heard that fin was infinitely hateful to God, and that your
practices were exceeding oppofite to his nature, will and

glory, yet that did not make you uneafy : you heard that he
was a merciful God, and fo cared not how offenfive your

fins were to him. Now, how ju/?, how righteous would it
be if God fhould fwear in his wrath, that you fhould never
be the better for his being infinitely merciful.

Your ingratitude has been the greater, in that you have
not only abufed this attribute of God’s mercy, but you have
abafed it under the fuppolition and perfuafion that God
would exercife infinite mercy towards.you, in particular.
This confideration ought gfpecially to have endeared God to
you; whereas you have taken encouragement from it to
treat him with greater neglect and contempt,

Nor
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Nor is this all--How have you rifen up dpaint God, and
in the frame of your mind oppofed him in his fovereign
difpenfations ! And how jufly upon that account might
God fet himfelf againft you! You nevet yet would willingly
fubmit to God, that he fhould have abfolute dominion over
thé world, fhould govern it for his own glory and accordirig
t6 his own wifdom. You, a poor wori, a potfherd, a
Brokert piece of dn earthen veflel, have dared to find faule
and to duarrel with God.  d. xlv. 9. 7% to him that firiveth
ith bis Maker! Yet you have venturéd to doit. Rom,
ix, 20. Who art thou, O man, that replieft againft God? Yet
you havé taken upon you to call God to an account, why
he dées thus and thus ; you have thotught yourfelf big enough
to fay to JEHOVAH, What doeft thou? -

If you have been reftrained by fear from openly ventinp
your oppofition and enmity of heart againft God’s govern-
fent, yet it has been i you ; you Have had che hedrt of a
viper within, and have been ready to {pit vendtn at God : and
it is likely you have {ometimes actually done it, by tolerating
blafphi¢mous thouglits, and malignaiit rifings of heart againft
him ; yea, and the frame of your mind has oftén appeared
m an impatient and ftetful behaviour.

Now feeing you have thus neglfied, abufed, and oppofed
the great God, how juff is it that hé fhowld oppole you !
Or, is it becaufe you ate fo much befter; or fo miuch greatés
than God, that it is a crimie¢ in God to make that oppofition
againft you, which you do againft him. What! do yot
think you ought to appropriate the liberty of making oppo-
fition to yourfelf, to claim it as your fole prerogative; fo that
you may be an enemy to God, but God muff by o théAns
be 4n eniémy to you? €an you ftill diré to look to God
with a challengé of miercy? Or, can you, who have fuch
dn heart, and have thus$ behaved yourfelf, fill fiippafe that
1t would be wrjuff in God to léave you €6 perifh with ever-
lafting deftructioii from his prefence ? s

I
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1f God fhould for ever caft you off, it would not only be
agrecable to your treatment of bimy, but alfo to your reatment of
Fefus Ghriff.

It would have been juff in God had he caft you off, with-
out making you the offer of a Saviour, But he hath not
done {o: he has provided a Saviour for finners, and offered
him to you ; even his own Son Jefus Chrift ; who is the only
Saviour of men. But you have treated this Saviour in fuch
a manner, as that if God thould eternally caft you off, it
would be moft agreeable to your behaviour towards him :
which appears by this, viz.

¢ That you reject Chrift, and will not have him for
your Saviour”——

[f God offer you a Saviour, and you will not receive him,

furely it is juff that you fthould go without a Saviour. If
when he has given an infinitely honourable and gloriouy
Perfon, to be a facrifice for fin, and this Saviour is offered

to you, you-refufe to accept of him, is God therefore unju/?
if he do not fave you?

I am fenfible you will be ready to fay, ¢ cannot fee how

this cdn be, that.I am not willing that Chrift fhould be my

Saviour, when I would gwe all the world that he was my
Saviour” s | |

Let me now endeavour to convince you that you are
under a grofs miftake in this matter.

There 1s a great difference between a willingnefs not to
be damned, and a being willing to receive Chrift for your
Saviour.” 'You have the former; doubtlefs you are willing
to be faved from eternal mifery, Bur that’s a very different
thing from being willing to come to Chrift : you may love
the deliverance, but hate the Deliverer. You talk of 2
willingnefs ; but that willingnefs dont refpe@ Chrift, or the
way of falvation by him, but it terminates wholly upon
your efcape from mifery ; the inclination of your will goes
no farther than Jfelfs it never reaches Chrift.  You are
‘Ylllmg not to be'miferable; that is, you love yourfelf; and

D there
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there your will and choice terminate. ’Tis but 2 vain
pretence and delufion to fay you are willing to accept
Chrift.

Befides, that willingnefs you talk of, whereby you think
you are willing to have Chrift for a daviour, is meegly a
forced thing. Your heart dont go out after Chrift of itfelf;
but you are driven to feck an intereft in him. Chrift has
no fhare at all in your heart, in your affecizons. W hereas

he feeks entertainment in your heart and chace, And if
you refufe thus to receive Chrift, how ju/ is it that he fhould
refule to receive you.

But the truth is, you really are not willing to-have Chrift
for a Saviour—for—how is 1t poffible you ﬂloufd be willing
to accept of . Chrift as a Saviour from a puynifhment, which
you are not fenfible you have deferved{ How can you be
willing to have Chrift as a Saviour from hell, if you are
not fenfible that you deferue everlafting burnings? You
never yet had {uch a fenfe f your own finfulnels, and {uch
a conviction of your great guilt in God’s fight, as to ac-
knowledge that you jufly lay condemned to the punifhment
of hell. You never was convinced that you had forfeited
all faveur at the hands of (5od, and that you was at his
ﬁwreign difpofal, to be either faved or deftroygd, juft as he
pleafed. From a]l which, it.js evident, that you are not
willing to accept Chrift as a Saviour, or the way of falva-
tion by him, . ..

. 'That you are not ﬁncerely willing to accept Clmf’c as
y_our Sayiour, appear by this, that you pever haye been
convinced that he 1s fufficient for the wark ¢f your falva,
tion. _You have pever had a fight or fenfe of the excellency
or worthinels of Chrilt. And the fufficiency of Chrift de-
pends,upon his excellencjr. It is becaufe he is fo excellent
a Perfon, that his blood is of fufficient value to atone. for
fin, and ’tis hence that his obedience is fo worthy in God’s
fight; that his interceflion is {o prevalent : thofe themforé
~ who never had any. fpmtual ﬁght or fenfe of Chrift’s @;;gcl-
lency,
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lency, cannot be fenfible of his {ufficiency. And as long
as they are unconvinced of this, it is impoflible they {hould
be willing to accept of him as their Saviour and Meaiator.

It is clear you are not willing to be faved by Chrift, be-
caufe you are not willing that your own goodnefs fhould
be fet at nought. In the way of falvation by Chrift all hu-
man goodnefs is wholly {et at nought, and made of no ac-
count af a//, Whereas you make much of your prayers and
duties, and of the pains you take in religion. How confi-
derable they appear to you! and how do you value yourfelf
upon what you have done more than others! Now, if you
efteem what;you do fo highly yourfelf, it is impoffible you
fhould be heéartily willing that God fhould make nothing of
it. If a'man is proud of his eftate, his honourable office,
or greatrabilities, it 1s impofiible he fhould heartily ap-
prove, that others fhould make light of thefe things, and
defpife them.

Seeing then it is {o evident that you refufe to accept of
Chrift as your Saviour, why is Chrift to be blamed if he
dont fave you? Chrift has oftered himfelf to be your Sa-
viour, and you reje&t the way of falvation by him, will it
not therefore be ju/? if he leave you for ever deltitute of the
bleflings and benefit of his falvation !

By your rejection of Chrift the additional guilt of the
great {in of unbelief lies upon you. Ifyou never had thus
treated the Saviour, you might moft ju/ly have been damned
to all eternity : it would but be exallly agreeable to your
treatment of (God, But befides this, when God has offered
you his Son to fave you from endlels mifery, and to make
you eternally happy, and you refufe him, and will not have
him for your Saviour; what can render any perfon more
inexcufable ! That God thould lay help on his own Son,
and that he thould undertake for us, thould come into the
world, and affume our nature, fhould appear in a low
cftate, and die fuch a death, and endure fuch torment for
{inners—How wonderful is it! and what topgue or pen

Da - cagn
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can fet forth the preatnefls of the ingratitude, the bafenefs,
the perverfenefs there is in a finner’s rejeting fo glorious 2
Perfon, when he comes on fo gracious an errand ! If you
ftould now perifh for ever, what can you have to fay ?
Herein you have exceeded the very devils; for they never
rejected the offers of fuch amazing mercy; no, nor of any
mercy atall.  This will be the diftinguifhing condemnation
of gofpel {inners, *“ He who hath not believed 1s condemned
already, becaufe be hath not believed in the name of the
only begotten Son of God,” John i. 18.

If God fhould for ever caft you oft and deftroy you, it
would be agrecable to your treatment of others. It would be
exaltly anfwerable to your behaviour towards your fellow-
creatures, who have the fame nature, and who are naturally

1n the fame circumftances with you, and whom you ought
to love as yourfelf,

For how oppofite have you been in your fpirit to the fal-
wvation of others. 'T'here are feveral ways in which natural
men difcover their oppofition to the falvation of others,
Sometimes by a fear that their companions, acquaintance
and equals, will obtain mercy, and be unfpeakably happier

than they, It appears when perfons envy others for it, dif-
relifh their converfation, and avoid their company. It fre-

quently manifefts itfelf in their backwardnefs to entertain
charitable thoughts of them, in their readinefs to hiften to
any thing that {fcems to contradict the reality of their piety,
as pretended and hypocritical. The devil hated to own
Job’s fincerity, Jobi.7. ii. 3. There is very much of this
fpirit of the devil in natural men. Itappeared in Cain who
hated his brother becaufe he was more acceptable to God
than himfelf.

‘Thus have you been oppofite to the falvation of others,
who ftand in as great need of it as yourfelf; not becaufe their

{alvation would do you any hurt, or their damnation be any
benefit to you, any otherwife than as it would gratify that
vile fpirit, fo much like the fpirit of the devil, who, becaufe

he
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he is miferable himfelf, is unwilling that others fhould be
happy. How ju/? therefore would it be if God fhould op-
pofe your falvation! If you have fo little love and mercy in
you towards thofe, whom you have no caufe to hate, but
whom the law of God and of nature requires you to love ;
why is God bound to exercife infinitc love and mercy to

you, whom he is in no way bound to love, but who have
deferved his hatred a thoufand and a thoufand times ?~Y ou

are unwilling that God fhould beftow converting grace upon
thofe whom you think vicious perfons, who have behaved
themfelves injurioudly to you, and whom-" you judge very
unworthy of fuch mercy.—Is the unworthinefs of others a
ju/? reafon why God thould not thew them mercy ¢ and yet
will it be znjuff, if, notwithftanding all your unworthinefs,
he dont thew mercy to you —~You would have God bury
all your faults, and blot out all your tranfgreflions ; but yet
if he beftow mercy on others, it may be you will take that
occafion of raking up all their old faults that you can think
of. You dont condemn yourlelf for this bafenefs of {pirit
towards others ; and will you quarrel with God, and con-
demn his difpenfations, if he treat you as you have treated
your fellow-creatures *—~QOne would think that this confi-
deration fhould for ever ftop your mouth.

Confider too how you have promoted the damnation of
others. How many by their bad examples, by corrupting
the minds of others, by their finful converfation, by leading
them 1nto iin, or by encouraging them in it, have been
guilty of thofe things which have tended to the ruin of the
fouls of others, How many parents contribute to the dam-
nation of their own children, by negle&ing their education,
by fetting them bad examples, and by bringing them up in
finful ways, We have no reafon to think but that many
are curfed from day to day, by miferable fpirits in hell, to
whofe damnation they have greatly contributed.—How ju/y
then might (yod leave thofe to perifh themfelves, who have

had
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had fo little regard for the falvation, who have promoted the
damnation of others !

If God fhould eternally caft you off, it would but be
agreeable to your bebaviour towards yourfelf, And that in two
refpects.  In being fo carelefs of your own falvation, and in
qvilfully taking diredt methods to ruin yourfelf,

You have refufed to také care for your falvation as God
has counfelled and commanded you from time to time; why
then may not God neglec it? Is God obliged to be more
careful of your happinefs, than you ar¢ of your own happi-
nefs, or of his glory ! Is God bound to take that care for
you, out of love to you, which you wont take for yourfelf,
either from love to yourfelf, or regard to his authority ? If
God fees you going on in ways contrary to his commands,
and to his glory, and requires you to forfake them, as tend-
ing to the deftru&ion of your foul, and you refufe, how
ju/t would it be if God thould be provoked by fuch con~
dut to be as carelefs of the good of your foul, as you are
yourfelf ! |

You have alfo gone on in thefe pra&tices which have di-
reftly tended to your deftrution, and have been obftinate
in it. You cannot plead ignorance ; you had all the light
fet before you that you could defire; God told you that you
was undeing yourfelf 3 but yet you would do it. How Juftly
therefere might God leave you to be wndone. You have
deftroyed yourfelf, and that wilfully, contrary to God’s re-
peated commands and counfels—how then can you blame
any but yourfelf, if you are deftroyed ¢ If you would drink
poifon, in contempt of God and of his advice, who can
you blame but yourfelf if you are poifoned, and fo perifh ?
If you would run into the fire againft all reftraints both of
God’s mercy and authority, you muft e’en blame yourfelf
if you are burnt.

'Thus I have propofed to your confideration fome things,
which if you are not exceeding blind, fenfelefs, and perverfe,

muft ftop your mouth, and convince you that you ftand
Yty
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juftly condemned bgfore God ; that he would in no wife
deal hardly with you, but altogether ju/f/y, in denying you
any mercy, in giving you over to fatan, and at Jaft cafling
you into the lake that burneth with brimftone and fire, to
be there to eternity, having no reft day or night, for ever
glorifying his juffice upon you, in the prefence of the holy
angels, and in the prefence of the Lamb. -

But here many may ftill objec, (for I am fenfible it is
an hard thing to ftop the mouths of finners,} ¢« God fhews
mercy to others, who have behaved themfelves no better,

yea, and who have done a great deal worfe than I have.”

" But does this prove that God is any way bound to fhew
mercy to you or.to them either ? If God does beftow it on
others, he dont beftow it on them becaufe he is bound to do
it; he might if he had pleafed, with glorious juflice, have de-
nied it them, If God beftow it on fome, that dont prove
that he is obliged to beftow it on any; and if he be not
obliged to beftow it on any, then not upon yoy. God is in
debt to none; and if he give to fome, becaufe it is his plea-
{fure, that dont bring him in debt to others. It alters not
the cafe at all as to you, whether others have it ,01: not :
you dont deferve damnation the lefs, than if mercy had
never been fhewn to any. Matt, xx. 15. ¢ Is thine eye
evil becaufe I am 'good 2” _

Befides, if this objection were admitted, then the exercife
of God’s mercy is not in his own right, and his grace is not
his own to give. That which God may not difpofe of as he
pleafesy Is not his own : it is impoffible to give a debt. At
this rate God cannot make a prefent of any thing; he has
nothing of his own to beftow: if he has a mind to fhew
peculiar favour to {fome, orto lay fome perfons under par-
ticular obligations to him, he cannot do it; becaufe he
has no f{pecial gift, that his creatures ftand in need of,
and that would tend greatly to their happinefs, at his own
difpofal,

I
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If this be the cafe, why do you pray to God to beftow
faving grace upon you! If God cannot in juftice deny it
you, becaufe he beftows it on others, then it is not worth
_your while to pray and to intreat for it, Ged has beftowed
it on others, as bad or worfe than yourfelf, and therefore
you may demand it as your dug,——

What is it that you would make of God ¢f—Muit the
great God be fo tied up, as that he may not ufe his own
pleafure in beftowing his own gifts, but if he beftow them
on one, he muft be obliged to beftow them on another ?
Is not God worthy to have the fame right, with refpeét to
the gifts of his grace, that a man has to his money or
goods ? Is it becaufe God is not fo great, and fhould be
more in fubjeftion than man, ‘that this cannot be 2llowed
him ? If you think fit to fhew kindnefs to a neighbour, do
all the reft of your neighbours come to you, and tell you
that you owe them fo much as you have given to fuch a
marni ?—But this is the way you deal with God ! as though
God were not worthy to have as abfolute a property in his
goods, as you have in yours! The thing at the bottom is,
that you have low thoughts of God,’ and high thoughts of
yourfelf. Matt, xx. 15. < Is it not lawful for me to do
what I wi// with mine own ?”

God may juflly thew greater refpe& to others than to you,
becaufe you have thewn greater refpeét to others thaf’to-God.
You have fhewn greater refpe& to thofe who are infinitely
inferior to God, than to him: you’ have rather chofen to
offend God, than man, Nay, you have fhewn greater re-
gard to wicked men, than to God : you have honoured thent
more, loved them better, and adhered to them rather thar
to him, Yea, you have honoured . the devi/ in many re-
fpects, more than God ; you have praflically preferred his
will, his fervice, and his intereft, to the will, the fervice,
and the glory of God. You have chofen a little worldly
pelf, rather than God ; you have fet more by a wile luff,
than by him, You have chefen thefe things, and have fet

your
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your heart upon them inftead of God: where riow is the
injuftice if God be pleafed to fhew greater refpeét to others
than to you, or if he chufe others and reject you. You

have fhewn great refpeét to others and not to God, whom
you are laid under infinite obligations to refpe&t above all ;
and why may not God fhew refpect to others and not to yous
who have never laid him under the leaft obligation =

And will you not be afhamed, notwithftanding all thefe
things, flill to open your mouth, to objeét and cavil about
the decrees of God, and other things which you can’t fully
underftand ?—-Let the decrees of God be what they will, it
alters not the cafe as to your liberty, any more than if God
had only foreknown. Your own confcience charges you
with great guilt, and with thofe things which have been
mentioned, let the fecret things of God be what they will.
Your conicience charges you with thofe vile difpofitions,
with that bafe behaviour towards God, which you would
at any time moft highly refent in your neighbour towards
you. And flill co object becaufe there are fome things in
God’s difpenfations above your underftanding, is exceeding
unreafonable.—~It is in vain for you to exalt yourfelf againﬂ:
an infinitely great and holy, and juft God: if you continue
in it, it will be to your eternal fhame and confufion, when

you fhall hereafter fee at whofe door all the blame of your
mifery lies.

APPLICATION,

Use I. In the improvement of this do&rine; I would
firft dire€t myfelf to finners who have fo much reafon to be
afraid of damnation, in a ufe of convicZion. This may be
matter of conviction to you, that it would be jx/ with God
eternally to reje&t and deftroy you. The fentence of cone
demnation lies againft you ; you are in God’s hands, and it

E is
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1s uncertain what he will do with you, You have reafon to
tremble every moment, and to be afraid that eternal burnings
will be your portion. But let your fears be ever fo great,
let damnation be ever fo dreadful, yet it is juf, Though
eternal damnation be what you can’t bear, and though your
heart fhrinks at the thoughts of it, yet God might be juft,

boly, and glorious, in executing it upon you, If you think
otherwife, ’tis a {ign you dont fee your own finfulnefs, nor

the finfulnefs of fin. Therefore, for your conviction, be
directed,

To look over your paft life. Enquire at the mouth of
confcience, what it has -to teftify concerning it, Con‘ider
what you are, what light you have had, and how you have
behaved yourfelf. How have the many days, and months,
and years, which have rolled over your head been fpent!
How many forts of wickedncls have you been guilty of !
How manifold have been the abominations of your life!
What profane converfation! What contempt of God and
rebellion againft him! What worldly, what vain, what un-
profitable, what immoral thoughts have you indulged !
How much time have you fpent in gratifying your lufts!
How have you negletted the facred fcriptures, public wor-
fhip, and private prayer. And what you have done alone,
what wicked practices there have been done in fecret, God
and your confciences can teftify !

How often have you difobeyed your parents, yea, and
refufed to be fubjelt to them ! How far have you been from
paying that honour to them which God has required ! And
’tis well if you have not mocked them behind their backs |—
Is it not a wonder of forbearance and mercy, that what is
written in Prov, xxx. 17, has not been accomplifhed on
vou! ¢ Theeye that mocketh at his father, and refufeth
to obey his mother, the ravens of the valley fhall pick it
out, and the young eagles thall eat it,”

What
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What revenge and malice have you been guilty of towards

your neighbours | How have you indulged the {pirit of the
devil, hating others, and wifhing evil to them; rejoicing
when evil befel them, and grieving at their profperity !

What covetoufnels has been in many of you! Such has
been your inordinate love of the world, and your care about
the things of it, that it has engrofled your heart, and left
no room for God and relizion. For the vanities of - the
world, you have negleCted reading, prayer, and meditation,
For the world you have caft God, and Chrift; and heaven
behind your back. You have minded the world more than.
the glory of God, or your own falvation !

How much of a fpirit of pride has appeared in you! This
is in a peculiar manner the fpirit and condemnation of the
devil. How have fome of you vaunted yourfelves in your
apparel | Others in their riches ! Others in their abilities

How unwilling are you to give others their due honour !
And how have you fhewn your prlde by fettlng up your
own wills and in oppofing others !

How fen(ual have you been! Are there not fome who
have debafed themfelves below the dignity of human nature,
by wallowing in fenfual hlthinels, as {wine in the mire!
How much of your precious time has been fpent in fcenes of
pleafure, of riot, and intemperance, when you ought to
have been at home feeking (s0d, and your falvation in your.
families and in your clofets !

What abominable lafcivioufnefs have you been guilty of }
How have you indulged yourfelf in all manner of unclean
imaginations | With what unclean aéts and pra&ices have
you defiled yourfelves! What lewd comp2ny have you kept,
wherein were things not fit to be fpoken, and in which you
have taken great delight! How have you corrupted others
- as well as yourfelves by the abominations you have committed
in company, and in the dark! Such the apaftle had refpeét:

to in Eph, v. 12. ¢ For it is a fhame even to fpeak of thofe
| K2

things
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things which are done of them in fecret.” Thus have you
corrupted others, and done what in you lay to undo their
fouls; and by your vile praltices and examples, you have
made room for fatan, invited his prefence, and eftablifhed
his intereft among thofe where you have lived.

What lying have fome of you been guilty of, efpecially
in your childhood ! And have not your heatts and lips often
difapreed, fince you came to riper years? What fraud, de-
ceit, and unfaithfulnefls, have many of you pratticed in your
dealings with your neighbours, to which your own heart is
confcious ! if you have not been noted for it by others.

How have {ome of you behaved yourlelves to your rela-
tions! How have you neglected their eternal intérefts, as
well as the fouls of your own children! And inftead of
training them up in the nurture and admonition of the
Lord, have rather brought them up in the fervice of fatan.

How have you attended the facred ordinance of the Lord’s
Supper, without any ferious preparation, and in a carelefs
frame of fpfrit! Living, it may be, at the fame time in ways
of known f{in, and intending to go on in thefe wicked
praftices, You have come even to that holy feaft of love,
with the leaven of malice and envy in your heart; and fo
have eaten and drank judgment to yourfelves, |

What ftupidity and fottithnefs have attended your courfe
of wickednefs! Which have appeared in your obftinacy un-
“der awakening difpenfations of God’s word and providence,
And how have fome of you backflidden, after you have fet
out in religion, notwithftanding -all the ftrivings of God’s
{pirit with you ! o

Now, can you think when you have thus behaved your-
{elf, that God is obliged to fhew yc‘)'u any mercy ! Are you
not afhamed after all this to talk of its being unju/? in God
to caft you off ! Does it become you who have lived fuch a
life, to open your mouth to excufe yourfelf, or to objeét
zgaint the juffice of God in your condemnation ; of to com-

| plain



[ 29 ]

plain if he dont give you pardoning grace, and beftow vpon
you eternal life ; or to talk of your duties and great pains in
religion, as if fuch performances were worthy to be ac-
cepted, and to draw God’s heart to fuch a creature P~emlf
this has been your manner, let it ferve to convince you,
what mean thoughts you have entertained of God, how little
you have confidered yourfelf, and how little a fenfe you
have had of your own exceeding finfulnefs,

Use II. A fecond ufe in the application of this fubject,
fhall be in a way of caution to unconverted finners, not to
improve the doftrine to difcouragement. For though it
would be righteous in God for ever to caft you off, and to
deftroy you, yet it will alfo be juft in God to fave you, in
and through Chrift, who has made compleat fatisfadtion fot
fin. Rom, iii. 25, 26, ¢ Whom God hath fet forth to be
a propitiation for fin through faith in his blood, to declare his
righteoufnefs, that he might be juf, and the juftifier of him
who behieveth in Jefus.,” (od may through this Mediator,
not only juftly, but banourably, thew you mercy. The blood
of Chrift is fo precious, and of fuch value, that it is fully
{ufficient to pay the debt you have contratted, and perfedly
to vindicate the divine Majefty from all the dithonour caft
upon it by your Wany and great fins. It was a much greater
thing for Chrift te dié, than it would have been for you and
all mankind to have butat in hell to all eternity. Of fuch
dignity and excellence,is Chyift in the fight of Gud, that he
1s willing to be at peace with finners for his fake, however
vile and unworthy they have been, So that you need not
be at all difcouraged from fecking metcy, for there is enough
in Chrift, | |

It would not indeed become the glory of God’s Majefly,
to fhew mercy to you who have been fo finful a creatute,
for any of your worthlefs prayers and defpicable performances.
He will thew mercy only on Chrift’s account, and according
to his fovereign pleafure, on wham he pleafes, when he pleafes,

and
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and in what manner he pleafes. You cant bring him under
obligation by your works ; do what you will, he will not
look upon himfelf as obliged. But if it be his pleafure,
~ he_can honourably fhew. mercy through Chrift, to the chief
of finners. . |

Here is encouragement therefore for you ftill to feek and
wait, ‘notwithftanding all your wickednels; agreeable to
Samuel’s fpeech to the children of Ifrael, when their guilt
ftared: them in the face, 1 Sam. xii.-20. ¢ Fcar not; ye
have done all this wickednefs; yet turn not afhde from
followmg the Lord ; but ferve the Lord with all your
hearts,” | ‘ , -

Use IIL The Iaft-improfement of this do&rine, fhall
bc, very briefly to put the-godly in mind of the freencfs and
wonderfulnefs of thegrace of God towards them. For juh
were. fome of you. - Y ou had {uch a Wicked heart, you. lived
fuch a wicked hlife, as. you have heard ; and it would have
been moft ju/ in God for ever to have caft you off : but he
has had mercy upon you ; he hath made his glorious -grace
appear in.your falvation.. You had no love to God, but he
has exercifed unfpeakable love to. you. You have con-
temped God, and fet hght by him, yet he has redeemed
you at the price of the blood of his dear Son.  You was un-
grateful for paft mercies, yet God has beftowed upon you
unfpeakably greater mercies,  You have neglected your
own falvation, and rejeéted the Saviour, but God has not
rejected you, nor negleCted your falvation. God has
magnified his grace towards you, and not to others ; be-
caufe he hath chofen you, and it hath pleafed him to {et his
love upon you.

O -what- caufe is here for praife! ‘What obligatians are
upon you to blefs the Lord, who hath dealt bountifully
with you, and to magpify his holy name. What caufe
have you to adore him in- humility, to walk humbly before
God, and to be conformed to that in Ezek, xvi. 63

¢ That
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¢¢ That thou mayeflt remember, and be confounded, and
~never open thy mouth any more, becaufe of thy fhame,
when I am pacified towards thee, for ail that thou haft done,
faith the Lord God ! You {hould never open your mouth
in boafting, or felf-juftification : you fhould lie the lower
before God for his mercy to you. But you have reafon,
the more abundantly for your pait {ins, to open your mouth
in God’s praifes, that they may be continually in your
mouth, both here and to all eternity, for his rich, unfpeak-
able, and fovereign mercy to you, whereby He, and He
alone, hath made you to diffcr from others. To Him, as
to ‘Three Perfons in One felf-exiftent Godhead, be afcribed

blefling, honour, glory, love, and falvation, for ever and
ever, Hallelujah, Amen.



