An ESSAY,

To defend fome of the thoft impottant Prin€iples in
the Proteitant Reformed Syftem of Chrittianity,
on which the Churches of Chirift in NewsEnglandy

were originally founded :
, | yr
&/IL’J More EsPECIALLY //Céto(’

The Do&rine of Chrift’s Sacrifice and Atonement, as bein
abfolutely ncceffaty to the Pardon of Sin, confiftently wit
God’s infinite and unchangeable Reélitude ; againft thz
injurious Afperfions caft on the fame, by JoNaTPAN

avHew, D. D. in his late Thankfgiving Sermons on

Pfal. CXLYV. g.
In which

Some of the Doétor’s Miftakes, Inaccuracies and Incon-
fiftencies, are poi:‘:ted obut.

By Fohn Cleaveland, V. D. M.
| Paftor of a Church in Jpfwich,

A

ot tn,

¢¢ He is the Rock, his Work s perfeét ; for all his Ways are
Judgment : a God of Truth, and without Iniquity, juft and righ-
teous is He.” Mofes.

* Touohing the Almighty, we cainot find him out ; He is
excellent in Power, and in Judgment, and in Plenty of Juftice :
He will not aflict. Elihu.

¢ The LORD is known by the Judgment which he executeth ¢
the Wickeéd is fnared in the Work of his own Hands. TheWick-
ed fhatl be turned into Hell, and all the Nations that forget
God.” David.

‘‘ To me belongeth Vengeance and Recompence : Vengeance
Is mine; [ will repay :~-And will by no Means clear the guilty.”

JEHovVaAH.
*“ I am the Way, and the Truth and the Life :=~No Maa
cometh unto the Father, but by me.” Jesvs Curasr.
«¢ Neither is there Salvation in any other : for there is none
other Name, &c. Apoft. Peter.

BOSTO N : Printed and Sold by D. and J. KNEELAND,
oppofite to the Prifon in Queen-Street. 1763,
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SOEEEGX Have read Doctor MayHEW’s thanki-
K giving fermons ¢ upon the nature, ex-
K 1 XX tene, pcrfc&non of God’s nefs :”?
XX And can’t but think, that his defcrip-
XOSCSEX tion of the divine atmbutcs, in many
refpeéls, is very confufed apnd confounding ;—that
his treatment of feveral moft important principles in
the proteftant reformed fyftem of chriftianity, .on
which the New-England churches of Chrift were ori-
ginally founded, is injurious :—And that fome things
advanced by hxm, are, 1n their tendency, not only
fubverfive of the orthodox faith, but even of mora.-
lity or true virtue.

And as he appears very bold and dogmatical,
[ marvel that none of our Divines of indif
putable ability for fuch an wyndertaking, have
attempted to vindicate the truth againft him, and
to point out, at leaft fome of his moft material mif-
takes and inconfiftencies :—We ought ¢ to contend
earneftly for the faith once delivered to the faints,”
and ‘¢ to be valiant for the truth ;”—if we believe
our fyftem of chriftianity to be founded on divine
revelation, we muft look upon it to be moft impor-

tant
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sant, ahd worthy to be ‘defended :~=And befides, a
tepder regard to the good 3nd benefic of fuch as c:g-
pof= themfelves, ought to be 3 motive to defend the
truth ; not merely to ftop the mouths of Cainfaycrs,
but if poffible to recover fuch as have been under
the impreflions not only of a g‘ood education, but of
the fpirjt of God, by fome of the moft important
rinciples in our fyftem ; and to convince fuch as
ave aat, if any there be.

But g8 npne have ;ttempt;d it againft the Dr, |
thinkit my duty to appear 1 defence of my country’s
fyttem of chriftianity ; which I have an undoubred
right to do, as it is my own ?ﬂcm, or what [ believe
to be foynded on the word of God :—1If the Dr. op-
pafes wha' js my faith, and that publickly, he'can’t
in reafon find faulewith my defending it as publick-
ly : And if he has publithed miftakes, inaccuracies,
and inconfiftencies ; he canp blame none of his rea-
ders, for pointing out the fame to him ; or for infift-
ing upon his making out his affertions. '

I thall proceed in the following method, with as
much brevity, as I can conveniently, viz. -
* L Mention feveral things, we agree with the
Pr. in. - | S

TI. Take notice of the Dr’s evident defign.

11I. Give a concife reprefentation of the dotrine
of the divine attributes ; together, with fome of the
patural inferences, as held by proteftant reformers.

And 1V. Point out fome of the Dr’s inaccuracies
and inconfiftencies.-

1. T fhall mention feveral things, we agree with
the Dr. in; and |

1. We areagreed in this, % that.inGod there is no
ditin&tion or diftribution of attributes into effential
and non-effential ; in him nothing, whether power,
- | knowledge
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knowledge or goodnefs, or any other attribute, ¥ is
accidental or adventitious, acquired or derived fros
without ; all is eternal, all effential, and all equall
neceBary :—He is of confequence in the Itr’ié'tcl{
fenfe, ¢ without variablencfs or fhadow of turning.”
Wholly and abfolutely, neceffarily and immutably
the fame, even t* from everlalting to everlafling.”
P. 11. .
2. We are agyeed, that God has 3 pofitively good
and valuaule end in punifhing tranfgreflurs or finners,
P. 24. and that the end, God purfues in all his con-
duét towards his creatures, without meeting with any
poflible difficulty or difcouragement to attain the
fame, is truly * great, noble and excelkent,” P, 45.—~
But as to th end itlelf, we are not agreed : The
Dr. fays, * it is the happinefs of his creatures,” and
even in pynifthing, * his end is, either the goodﬂ of
fuch as are punifhed, or the good of the other mem-
bers of his houfhold or kingdom.” P.15. And fays
in P. 77. ¢ If any chufe to exprefs it thus, thatGod’s
view is to promote bis ewn glory, by doing goed, mak-
ing the latter the means, and the former the ewd, 1
have no obje&ion, except it may, perhaps, feem to
reprefent him, rather as an ambitious Being, who de-
fires the praile and homage of his creatures, thanan
infinitely good one, who aims at making them happy
without any {elfith end, incompatible with a perfeét
charalter, and with ahfolute felf-fufficience.” And
altho’ he adds, ¢¢ but I affert nothing upon this point,”
yet as he had afferted much before of the fame im-
port, we may conclude, without doing him any in-
juftice, that it feems to him more campatible with a
perfect charadter and with abfolute felf-fufficience, to
reprefent the divine Being to be fuch an infinitely
good

* For attricute, the Dr. puts guality, thefe two terms ate
ufed by him as fynonimous, but they are not fo with mes
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good One, who aims at making his creatures happy,
without any felfifh end, than to reprefent him, as a
Being who does all things for his own glory :—But
we apprehend, that as the Godbead, is the peculiar
and unalienable prerogative of God ; or becaufe it
is infinitely right and fir, that God fhould be God,
and maintain his charater, that the manifefting and
maintaining the glory, the dignity and the excellence
of his nature or properties, is the truly great, noble
and excellent end, whigh God 3ims at, and infallibly
attains, in all his works.——
3. Weare agreed,  that if God has left the whole
heathen world to upavoidabie and eternal mifery,—
“they will be punikied only for their fins, and in due
meafure only,” P»65. Nor will that everlafting pu-
. nifhinent (which the Dr. grants) the wicked at ‘the
day of judgment, * fhall go away into, in the place
prepared for the devil and his angels,” be for any
thing but for fin, and it fhall be in due meafure only,
P. 86, and 87, and even * that much forer punifh-
ment, which gofpel-finners fhall be tho’t worthy
of. "—The wicked fhall receive only the jult wages
of fin or of unrighteoufnefs, as the Dr. terms 1t",
““ God will judge the world in righteoufnels, and
give to every one according to his works.”
4. We are agreed, that * one principal end of
Chrift’s coming into this apoftate world, was to pro-
claim the glad ridings of pardon and eternal lite to
finners, as the free gift of God thro’ his mediation,
‘particularly thro’ the atonement to be made by his
lood, when bhe thould offer himfelf up to God, as a
lamb without biemifh, and without fpot ;—that 1t i<
both a faithful faying and worthy of all acceptation,
that Jefus Chrift came into the world to fave even
the chief of finners.” P. 49. That ¢¢ the greatnefs
of our paft fins, will be no objettion againft our be-

!!‘.g
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ing accepted in Chrift, if we come unto God by him 3
God expes no righteoufnefs in or of us, in order to
our being forgiven of him, but only atruly penitent
and humble fenfe of our unrighteoufnefs, * and an
hearty confent to receive eternal life as his gift thro’
Jefus Chrift our Lord, P. 83.”—That it is a ground-
lefs prefumption for any perfon, unlefs he can plead
a finlefs innocence and perfection, to rely upon the
divine goodnefs and mercy, in the pratice of his fup-
poled duties and moral virtues, while he reje¢ts the
gofpel of Chril, or that method of falvation revealed
therein :—It is the greateft prefumption and mad-
nefs for any perfon, to whom the golpel is preached,
to rely on the mercy of Gad, in any other way, ceurfe
or prattice, than that which God himfelf has marked
out.—To depend on it in any other way, is at once
abfurd and impious ; this being in effe&t making God
a liar, and affluming to ourfelves a right of prefcribing
to the Almighty, what channel his goodnefs & mer-
cy fhall flow in, even contrary to his own declared
will and purpofe. Know ! that the counfel of God
fhall ftand, and ftand 1nore immutable than the foun-
dations of the earth, or the pillars of heaven,—with
whatever prefumptuous hopes vain men may amufe
ar deceive themielves, P. 87.

5. We are agreed, * that when the goodnefs of
God is fpoken of in a general way, it comprehends
many, if not ftri¢tly all of his particular moral attri-
butes.” P. 19 : Yea, we ftick not to fay, it compre-
hends all of his particular moral attributes, if by the
goodnefs of God fpoken of in a general way be

meant

* If ¢ by a truly penitent and humble fenfe of our wnrigh-
teoufnefs,” preceeding faith inChrift, the Dr. means lega/ ;

- we agree that fuch a fenfe is neceflary in order to our re-
- ceiving Chrift as the end of the law for righteoulnefs -

But evangelical repentance ard humility, don’t preceed
faith in Chrift, ——eeee—
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thednt ks infinite moral re@itude. The infinite
motal re@itude of God, is his infinite moral goodnefs ¢
what is infinitely ri%ht in a moral fenfe, muft be 4
finirely good in the fame fenfe 3 and what 1s oppofite,
repugnant and conttary in it’s nature to thac whick
13 infinitely right, muft be infinitely wrong ; theres
fore God fees nothing to be infinitely right, fit, of
go~d 1fi a moral fenfe, but the infinite moral reétitude
of his rrature and will ; and what he fees to be con-
trary to the infirmite moral re@itude of his hature and
will, he muft hate with infinite abhorrerce as being
moral evil, enmity and malignity againft that which
is inflnitely right or good : Sin muft be infinite
evil—-God looks upon it to be fo, as it is eamity a<
gamft God, and lufts againft the {pirit, and will. be
fatisfied with nothing, lefs than the deftruétion of
God,the deftru&tion of-infinite moral rectitu;le, which
8 God’s eflence and beaury. And it muft be obs
ferved, as moral evil is oppofed to moral good ; and
#s-tnjuftice, lying and unfaithfuluefs, are as really
moral evils, as unk'ndnefs & unmercitulnefs, it muit
féllow, that juftice, truth & faithfulnefs, ate as really
moral goodnefs, 4s Findnefs; Mercifulnefs or pity.e-s
But tho" the'Dr. pretcnids to fpeak of the goodnefs of

God in a general way, as comprehending all of his

particular moral attributes, and attemipts to thew
that juftice,even punitive juftice,is a branch or-
of it ; yet-he does not even then confider it, as thé
infinite moral ré@itede of God’s nature, as ~bcin3
infinitely oppofite to, and infinitely hating all mor
evil : But goes on to confider divine goodnefs, only
as manifefting itfelf in acts of kindnefs & beneficence
towards his creatures, and does in ¢ffect deny, there
is any fuch infinite, abfolute moral re@titude in God ¢
It is a principle he goes upon, * that all Goa's atts
of puaithing muft fow either from a princigg Olf
ua
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aftual kindnefs, or of pofitive cruelty.” And a$
eruelty can’t be right,God’s midtal rectitude or good-
nefs confifts wholly in a principle of kindnefs, bene-
volence and bounty : According to this, there is no
fuch abfolute juttice, righteouinefs, or retitude in
Gud, that obliges him to punith finnets for their fin,
becaufe fin deferves punifhmeat ; or becaufe fuch
punithment is infinitely j2# ; or betaufe God infinite-
Fy hates fid : that God don’t punifh for fin to fhew
the infinite rectitude of his nature, and how much he
hates fin, without any view to the goﬁ and happi-
nefs of fuch as he purifhes : In this We are not a-
greed, as will more fully appear before I have done.
II. The fecond thing propofed, is t3 take notice
of the Dr’s evident defign : Which is, to reprefent
the divine go-«dnefs in fuch d lighit as to fhew, there
was no abfolute neceffity of thic facrifice of Chrift to
make atonement, or to fatisfy divine juftice in order
to God’s forgiving the fins of men confiftently with
his moral goodnefs. ., -
- This appears by his labouring (it oppofition to
what has been held dnd taught by proteftant divines)
to explain dway divine juftice, and what he calls pu-
nitive juftice, into a mere mode of modification of .
God’s goodnefs, i. e. kindnefs & beneficence towards
his creatures ; fee his ten obfervatior. = 1 P. 20,
to 26. Now if juftice; &ven punitive juttice in God,
1s only 4 mode or modification of his goodnefs, or
kindnefs and beneficence towards his Ereatures, then
the great end (as the Dr. fays it 1$) of God’s exer-
cifing punitive juftice, muft be * the good of hig
creatures,” and even the good of thofe, that it is ex-
ercifed upon 3 and hence every a& of punitive juftice
muft be an act of kindnefs, < for it is grodnefs itfelf,
that gives the blow.” P. 2:. And if God is *“either
actually kind or pofitively cructin punifhing figners,
) |
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as the Dr. fays he muft be,” then it muft follow (1.)
That God would be pofitively cruel and unmerciful
to finners, if he fhould punith them any farther than
would be actually for their good. (2.) That there
is no fuch abfolute juftice or reétitude in God; that
1s offended at fin ;—that can’t look on it, but with
infimte difpleafure ; and that ¢ will by no mecans
clear the guilty,” or pardon finners without plenary
fatisfakon.: And if fo, there was no need of an a-
tonement i reference to divine juftice, to fatisfy ir,
in order to the pardon of fin. There was no need
of Chrift’s furing, the juft for the unjuft, but on
the contrary, there was a neceflity of God’s forgiving
finners, even from’his véry moodnefs, as God would
not be perfeétly good bus cruel, if he thould punifh
them any farther than would be for their good aor
happinefs ; atleaft, he muft ftay his hand from punith-
ing, where punifhment fhould ceafe to be for their
good or happinefs : And if God’s punitive juftice is
pofitive kindnefs, or all his a&s of punithing, are aéts.
of pofitive kindnefs,how could the fuffering ot Chiift,
the juft for the unjuft, be an effet of God’s love,
mercy and grace ? Is it an at of love, mercy and
grace, to withhold from finners an a&t of pofitive
kindnefs ? , - |

- This defign farther appears from what the Dr. fays
in'P. 64, and 65 ; where he plainly intimates, that
there was no neceflity of the atonement of Chrift, in
r¢ference to any fuch divine juftice in God, that muft
be fatisfied by the fufferings or death of Chrift, that
men might be pardoned or faved, ¢ fuch idea of di-
vine juftice, muft be wholly & forever excluded.”—
““ We are affured (fays he) in the holy fcriptures,
that God forgives the {ins of men thro’ this great fa-
crifice (of Chrift) intervening, rather than without

any.” q. d. ¢ There was no ablolute neceflity of this
| facrifice
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facrifice intervening ; God might have forgiven fin
withou any ; but ot the two, he chofe ratber to do
it with thay without any.” But why did God chufe
to do it with a facrifice, rather than without any ?
And where are we affured of this in the holy fcrip-
tures >—<¢ In this fenfe (fays the Dr.) the Apoftle
having obferved, that Chrift by the grace of God tafied
death for every man, adds, For it BECAME bim, for
whom are all things, & by whom are all things, in bring-
ing many fons to glory, fo make the captain of thesr ful-
va ion perfeld thro’ fufferings : It became his wifdom,
it became his goodnefs, it became his mercy, even
that very grace of God, by which Chrift tafted death
for every man ; there was a fitnefs and congruity in
it, as the wifeft and beff method for faving finful men,
without any kind of reference to that common, but yet
Jrange fuppofition of divine juftice being entirely
diftin& from divine goodnefs.”—The common fup-
pofition of divine juftice is, that it is fo abfolure mn
God, or that God 1s fuch eflential and abfolute moral
retitude, that he cannot confiftently with his juftice,
righteoufnefs or moral reétitude, forgive the fins of
m=:n, without fatisfaction for fin or an atonement ;
now the Df fays, it became God, to make the cap-
tain of our falvation perfect thro’ {ufferings, without
any kind of reference to fuch divine juftice in Gad,
God might have forgiven the fins of men without an
atonement ; yea, and he muft doit now without an
atonement, if at alf ; for Chrift made no atonement
by his facrifice or fufferings, if his facrifice or {uffer-
ings were without any kind of rcference to any fuch
divine juftice in God, that muft be fatisfied, appeafed
o- reconciled thereby, or otherwife finners muft ne-
ver be pardoned :~—And that the Dr. means there is
no fuch divine juftice in God to fatisfy which, we fay,
Chrift died, appears from what he farther fays, viz.

B2 ¢ Chrift’s
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¢ Chrift’s dying, tbe juf for the unjuft, as confequen-
tial to, and the effe& of God’s love, mercy and grace,
is fo far from fuppofing any fuch juflice in God, diftin@
in nature from goadnefs, and to jatisfy which, 1t 1s
faid, Cbrift died ; that it appears to me abfolutely ir-
reconcilable therewith.” From whence I think it
muit be evident to every reader, that the Dr. does
pot hold, Chiift died, * the juft for the unjuft,” ta
fatisfy divine juftice in God :—That he denys, there
is any fuch divine juftice in' God, to fatisfy which
Chnit died. ' Aad therefore, he adds, ¢ Neither does
it icem, or even poffihle to affert and folidly to main-
tain, the moft importart dotrine of our redemption
by the bload of Chrift 5 but upon the fuppofition of
it’s heing the wifef and &efl, 1. e. the molt bencvolent
and gracious method of difpenfing pardon and life to
finpers ; in fuch fenfe, as wbally and forever 1o exclude
any fuch idea’ of divine jiflice, as is ofter given us.”—
Now the idéa of divine juftice, which 1s oftengiven
us, which the {acrifice of Chrift, or our redemption by
the blood of Chrift (thro® which we receive forgive-
nefs; hath a fpecial reference to ; is not a mere mode
ot madification of goodnefs or kindnets, and benevo-
lence, hut it 1s the abfolutely righteous & vindiétive
nature of God, that will by no means clear the guilty
without full fatisfaéhon for fin ; and hence that
% Chnft offcred up himfelf a facrifice to fatisfy divine
juftice, and reconcile us to Gad,” that Ged might be
jup, and'tbe jufifier of bim that bkelieveth in ¥ us.—
Which implies that the only way in which God can
be jult in juttifying or in forgiving finners, is thro’
the redemption, atonement or fatisfaction of Chrift ;
therefo e 1f fuch idea of divine juftice is excluded, the
neceflity of an atonement muft be excluded, & Chnift
did not die to make an atonement: And if that idea
of djvine juftice, which we maintain, be wholly exs

ST cluded,
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claded, I challenge the Dr. and all the world, to thew
there was any neceflity of an atonement, or that Chrift.
has made an atonement by the facrifice of himfelf.
Now if what I have mentioned, is pot the Dr’s evi.
dent defign, why does he labour, whally and forever.
to exclude all fuch divine juftice as ftands in the way
of a finner’s pardon, without plenary fatisfaction, or
without an atonement by the facnifice of Chrift ? Why
does he fay, it became the wifdom, the gnodnefs, the
rpercy, &c of Gad, to make the captain of our fal-
vation per'e& thro’ fufferings—without any kind of
reference to divine jufticc, as it 18 commonly re-.
ceived ?~~Why does he more than intimate that fuch.
divine juftice, being in God, to fatisfy which, it is
{aid, Chriit died, appears to him abfolutely irrecon-
cilable with Chrift’s dying, the juit for the unjutt, as.
confequential to, and the effect of God’s love, mercy.
znd grace ; if he does not think God to be all kind-
nefs and bénevolence, and hence that there was no.
abfolute neceflity af an atonement or plenary fatis-
faQion for fin, in order to the forgivenefs of it P—
Yea, why does he reprefent the moral goodnefs of
God, as confifting wholly in benevolence, pofitive
kindnefs and beneficence,—~that punitive juftice is
only a branch or mode of pofitive kindnefs, and that
God’sgreatendwhich hepurfues,and evenin punifhing,
is the good or happineil: of his creatures 3 if his de-
fign is not to hew,—that there is no fuch abfolute
moral rectitude, juftice or righteouflnefs, which abfo-
tutely and necefarily forbids the pardon of fin with-
out fatisfaction, or an atonement ;—that there is no
abfolute eternal rule of right in God’s nature ;—that
the only rule of right is the happinefs of his creatures,
what is for their happinefs is right, and what is not
for their happinefs is wrang :~That there is no in-
fnite moral evil, nrinfinite defert of punifhment in
' | fin ;
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fin ; and confequently, that God might well & wifely
Kave forgiven the fins of men without any facrifice
or atonement ?—And why does the Dr. reprefent
divine juftice as it is commonly received, to be *“ op-

.

pofite and repugnant to, and at variance with divine
goodnefs,” as he does in his fermons, ¢ he that runs,
may read this.” [ fay, why does he thus reprefent
it, If his defign is not to fhew, therg .1s nothing in
God, which forbids the forgiving of fin without an
sgonement ? q. d. “ If thereis I%ch divine juftice in
God, as is often fpoken of, that maft be fatisficd, be-
fore finners can confittencly be forgiven, juttice is op-
pofite and repugnant to, and at variance with good-
nefs, that can and is inclined to, forgive without any
facrifice ; and therefore as fuch juftice can be no
branch or mode of goodnefs, or pofitive kindnefs, it
muft be wholly and forever excluded.” *_If I have

"not

® The Dr. appears full in that {cheme (at leaft as to the
" fundamental and leading principlcs of it) which the Revd.
Prefident CLAP, of Yale-Collede, colleéted out of feveral
authors, viz. Chubb, Taylor, Fsfler, Hutchinfon, Camphbell,
and Ramfey ; and calls, 4 new [cheme of Divinity. Thefe
that follow arc fundamental and leading principles in that
fcheme, viz. ¢ That the only end & defign of the creation
is the happinefs of the crcature.”—¢¢ That the only crite-
rian of duty to God, is {elf-intereft.”—<¢ That God an-
nexes penalties only for the good of the creature, and the
pn.ly.cnd of punithment, is the good of thofe upon whom
it is inflicted ; or at leaft for the good of the Syftem of mo-
ral agents in general.”——:¢ That no fatisfaltion is ne-
ceflary in order to the forgivencfs of fin ; and thercforg
.Cl3riﬁ did not dje to make fatisfaétion.” From whence
it is concluded, thag there is no need of {fuppofing him to
be effentially God, but only a moft perfet and glorious
creature.”——« And from the firit principle cited here,
they pretend to demonftrate, that all reafonable creatures,

- men and angels fhall finally be happy in Heaven, in this
manner, viz.
¢« The
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not hit upon the Dr’s evident defign, I confefs, it is
becaufe I can’t comprehend him : However, I ap.
peal to his judicious readers, whether, what 1 have
mentioned, is not the very fpirit of his fermons ?—
I pafs on

I1I. In the third place, to give a concife reprefen-

tation of the doétrine of the divine attributes, to-
ether with fome of the natural inferences, as held
% proteftant réformers.

Altho’ “ touching the Almighty, we cannot find
him out unto perfection.” And none,but that mind,
which is infinite, can have an adequate knowledge
of what is infinite ; yet we may have fome juft ap-
prehenfiofis of God, what he is ; and may rationally
conclude what a being he muft be : And we ought
to acknowledge him to be, what he hath difcovered
himfelf to be, by his works ; and believe him to be
fuch a bcing, as he delares himfelf to be i his in-
fallible word. | |

We apprehend God, to be abfolute, underived,
and independent being : And hence, that he muft

| be

<¢ The ultimate end and defign of God in the creation,
is the happinefs of the creature.” |

<« God’s ultimate end and defign never can be finally

fruftrated or defeated : Therefore all intelligent creatures
fﬁaﬂ finally be happy.”

¥ deny the major or lfrﬁ propofitiorr; and let fuch who affert
it, firft prove it, before they draw their conclufion from it,

Tho’ the Dr. in p. 68. allows, the duration of the future
punifhment of wicked men, is divers times expre{s’d by
the words, eternal, everlafling, for ever and ever, and the
like.” and in p. 86. that at the great day, the wicked fhall
go away into everlafting punifhment, in the Place prepa-
ted for the devil and his angels.” Yet from p. 89. to the
end, he fpeaks as tho' he expe@ed, in the revolution’ of
ages, or in fome future period, a univerfal falvation, or rg-
leafe of the whole creation, and ‘every creaturé from a
fubieltion to punifhment. -
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e ectinal, infinice and unchangeable ; and eternally,
idfinitely and unchangeably happyor bleffed in him-
felf ; dnd there{ore, that he muft be eternal, infinite
ind unchangeable perfe&ion or moral reétitude.

If we apprehend Ged to be a {pijrit infinite, eternal
andunchangeable ; and that he has happinefs adequate
to his being, we muft dlfo allow, the ground of his
happinefs to be adequate t& his being 3 and as we
can’t conceive howany thing can be the proper ground
of happinefs to an intelligent fpiritual exiftence, but
tnoral re&itude, or moral goodnefs ; we muft con-
clude that the gibund of God't infinite happinefs, is
the infinite moral re@itude of his nature 3 and hence,
that God muft be efientially and neceflarily, infinite-
ly and eternally; vitchangeably and abfolutely, moral
re&itude, or moral goodnefs. S

When we apprehend God to be fucha Being, we
neceffarily contlude, that He is omnifcient, or that
He is a Being of infinite underftandings and that all
things lic open to his all-comprehenfive view from
eternity to eternity :=That he is omniprefent,—~—in-
habits eternity or-infinitude itfelf ; he is infinitely
immenfe :—And that he is omnipotent, of infinite
ability to do whatfoever he pleafes to do; yea and any
thing that does not imply inconfiftc ncy.

And when we confider God’s infinite moral reti-
tude, we mutft take in all thofe particular moral at.
tributes or properries which are neceffary to a com-
pleat or perfe& moral character, infinitely amiable :—
And as God’s infinite moral rectitude is his effence,
all thefe particular moral attributes muft be of the
eflence of God — T hat God cannot be God, without
being eflertially,what thefe divine properties import :
Take away ¢ither of them (and no matter which) and
you deny God to be God 3 fur if God is not effen-

tally what this & the otlicr moral atiribute imports,
~ he
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he ceafes to be infinite moral rectitude ; or rather, he
is not and never was, infinite moral re&itude in hi$
nature, if he is not effentially, what all his particular
moral attributes import ; hence we fay with the Dr,
« zll are eternal, all effential, and all equally nee
ceflary.”

Now thefe moral attributes or divinie properties,’
which we apprehend neceffary to a compleat mora
character, infinitely amiable, comprized in God’s in-
finite moral perfettion, ate wifdom, power, bolinefs,
juftice, goodne;s and truth. *

We can’t {o well apprehend thefe particular moral
attr.butes in their effence, aswe may, by confidering
them in their efficiency, or eaercife ; but whatever
God manifefts or makes kaown himfelf, to be, by his
efficicncy, the fame we are fure he isin his effence.

Neither can we couclude, that God is of an infi-
nitely perfet moral charaer, if we don’t apprehend
him to be nfinite in wildom. p-.wer, holinefs, juftice,
goodnels and truth. God, confidered as infinite in
wifdom, fees what is infinitely night ; what is infinite-
ly worthy of his choice ;—what an end is truly great,
noble and excellent, or worthy and bcecoming fuch an

C infinitely

* Tho’ holinefs and moral power, in this Effay, are confi-
dered as particular attributes, agreable to the common dif=
tintion in the orthodox fyftem ; the author apprehends,
they may be confidered in a more general way, as being
comimon to all God’s particular moral atuibutes : That

o holinefs is the purity and beauty of the whole of God’s
inoral nature : That moral power is neceflarily implied in
moral reétitude.  That the a&s peculiar to each of God’s
moral attributes, are equally acts of his moral power :—
Allo, the author includes God’s faithfulnefs in his truth,
his righteoufnefs in his juftice, and his knowledge in his
wildom, and indeed ¢ each one perfe@ion implieth in ig
in fome way, all the reft, from the peculiar implicity and
excellence of he divine pature.” |
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infinitely perfect Being, to purfue ; and what are thi¢
Beft means for the attaining fuch a noble end ;
atid fuch he chufes or determines upon, without beé-
ing fubjef¥ to any poflible error or miftake ; there-
fore he is faid ot only to be ¢ a God of judgment,
but exccllent in judgment.”

~ Gbd, confidered as infinite ih moral power, is in-
finitely ableto aftright always, i e. eternally and un-
changeably, without any poffibility of aéting wrong :
To a& wrong, to lie, to be cruel, or unfaithful, or
unjuft, would be to deny himfelf.—To deny his in-
finite ability a/ways to att right, or eternally and im-
mutably to at right, would be a denying his infinite,
eternal, abfolute and unchangeable moral re¢titude ;
for infinite moral ability always to act right, 1s effen-
tial to the infinite moral perfection of God’s nature ;
hence ¢ He is excellent in power.”

God, confidered as infintte in holinefs, is at an in-
finite remove from all moral impurity ; infinitely
loves his own effential and infinite moral purity and
perfection ; delights in the image and likenefs of his
own moral perfetions, in his moral works ; and in-
finitely hates all moral evil, as it is a contrariety to’
his own infinite beauty & perfection, enmity againft
abfolute moral reitude, and is infinitely wrong. :—
Hence God ¢ is of purer eyes than to behold evil,
and he cannot look on iniquity” but with infinite de-
teftation. ¢ Sin is the abomunable thing, which his
foul hates.”—+¢ He is glorious in holinefs.”

God, confidered as infinite in juftice, is effentially
inclined and difpofed, according to the infinite moral
rectitude of his nature, to give himlelf, what e fees
to be his own proper due ; and to give rcalonable
creatures, his created moral agents, what becomes
their due, either by merit, or according to covenant-
conftitations.

God
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God gives to himfelf what is his own proper due,
by making the manifeftation of his own glory, his
truly great end :—To be Febovab, is God’s unalie-
nable prerogative ;—this is his name,—his memorial,—
his glory ! which he will give to none but hlmfclf,
whofe it is, and to whom alone it belongs : It is
juftice in God to himfelf, to aim at the manifeftation
‘of his being what he has an unalienable tte be;
and the maintaining his charaéter, that he is God,
infinitely worthy of the higheft efteem ; as his end
truly great, noble and excellent, in all his counfels,
works and difpenfations : And indeed, the manifett-
ing himfelf to be a God of infinite moral perfeétion,
and the maintaining his charatter, that he is fuch a
Being, from a principle of juftice to himfclf, that this
is his due ; is the grand motive with him, of giving
created moral agents, what becomes their due, ac-
cording to any law, fyftem or covenant.—None wiil
fay, that when God created mora) agents, he was
bound in juftice to them, to put them into fuch a
ftate, that they fhould not be liable to fall ;—hence
then, as making them moral agents, manifefted God
to ke a good Being, fo his tpromil‘mg to put them in-
to a ftaté of everlafting felicity, upon a condition,
which they had ab?lity to perform, manifefted God
to be a Beigg gracioufly and bountifully good : If the
condition is performed, the thing promifed becomes
due according to covenant, which God wijll certainly
make good, to manifeft that he is a God of truth and
faithfulnefs. In this way he manifefts and maintains
his moral charaer in juftice to himfelf ; it is npot for
their fakes, but for his own pame fake, that he makes
good his promife :—But in cafe thefe moral agents
trangrefs the moral rule of right, they fin againft
hea.en, deny the God that is above, rob him of his
glory, and merit God’s infinite difpleafure, and thgp-
' cCa2 fore
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fore punithment adequate to his difpleafure, becomes
their due ; now as in punifhing them,God gives them
what is their due, fo the grand motive with him
in giving them the pumfhment, wh.ch they deferve,
is the manifeftation of his infinite moral. re&itude,
that he cflentially Joves vightecoufnefs, and bates ini-
ﬁf 3 and the maintgining his charalter, that he is

s Being, from a principle of juftice to himfelf,
that it is his due to be fuch a God.

Moreover, God would do himfclf great injuftice,
if he fhould make any thing his great end, but his
own glory : If fuch deny the God that is above. wha
ferye the creature more than the creator; would not
God depw, himfelf, if he fhould make the creature’s
happinefs, his great end ?—To befure if God may
fet up the happinefs of his creatures, ahove his own
glory, without doing injuftice to himfelf ; reafonable
creatures may do the fame, who are notrequir d tq
be gore perfe@ than God is. God is not infinitely
pcrzg, if he does pot make his owp giory his great
end ; neither is he jnfinitely wife, feli-fufficient and
independent : That which is God’s grand end, muft
be his grand motive ; this motive mult be either what
God fees in himfelf infinizely fit, or elfe jt is what he
fees out of himfelf : If it be fomething out of him-
felf, God muft fee fomething out of himfelf, that is
infinitely fit to move him, then there muft be fome-
thingout of God, that is infinitely fit to moveGod :—
But if there is nothing out of God infiniiely fit to
move him, and yet he is moved by fomething out of
himfelf, then it will follow that God is moved by
fomething that is-not infinitely fit to move him ;—-
and whether God fees any thing out of himfelf to be
infinitely fit to. move him, or pet infinitely fit, it muft
follaw that if he is moved by any thing out of him-
felf, he is not infinitely perfeet, felf-fufficient and in-
dependent in himfclf. ' God,
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God, confidered as infinite in‘goodnefs, is primarily
the infinite fource of his own infinite felicity ; hence
a God of infinite goodnefs, means the fame as a God
of infinite moral re&titude ; for it is the infinite meral
rectitude of his nature, which God takes infinite com-
placence or delight in :—~Divine nefs alfo fig-
nifies, the lovelinefs and bountifulnefs of God’s na-
ture, whereby he commends himfelf to his creatures.
This lovelincfs of God is the beauty of his nature,
and is comprehenfive of all his moral perfeétions :
But the bountifulnefs of his nature, which is called a
particular attribute or property, and is diftinguithed
by the term goednefs, is the fource of all his alts of
bounty, beneficence, grace and mercy. But tho’ this
fource (which is called the riches of God’s gaodne/s, the
riches cf bis grace and mercy) is infinite in God, being
of his eflence, yet it is-exercifed & extended towards
his creatures, only s feemeth good in bis fight, accord-
ing 15 the counfel of bis own will, in fuch 2 way as is
for the honoyr of his infinite moral reftitude.

And God, confidered 3s infinite in truth, is infinite-
ly, eternally and unchangeably of one mind ; per-
fectly agreable to and confiftent with himfelf, in his
purpofes, word and works ; faithful to himfelf, in
profecuting the plan of his infinite wifdom, according
to the comjel of bis cwn will ; faithful to his promifes
which he has made, who cannot lie,~—and which be has
{fworn to, with whom it is impoffible to lie : And faith-
ful to himfelf, to maintain his own chara&er & glory,
as a Being infinite in wifdom, power, holinefs, juftice,
goodnefs and truth 3 << He is the rock, bis work is
perfelt : for all bis ways are judgment, 8 God of truth,
and without iniquity 3 juf and right is He."—* With
God is terrible majefly ; touching the Almighty, we can-
not find bimout : He i- excellent i power, and in judgs
went, and in plenty of jupice ; be will not affliét :”—w

113 For
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% For of bim, and through bim, dnd to bim are all
shings ; 1o whom be glory for ever amen.”

Now if God is infipite moral re@itude in his na-
ture ; infinitely, eternally & unchangeably, wifdom,
power, holinefs, juftice, ‘Foodncfs & truth, and eflfen-
tially and equally, neceffarily God 1n all thefe divine
properties, where 1s that entire diftintion in nature,
which implies oppofition and repugnance, between
any of thefe divine properties, whicg the Dr. has the
boldnefs to charge our fyftem of do&rine with -
We may with greater propriety charge him with a
tobbing of God, of what he efteems his glgry (1bat
be is excellens in plenty of jufice) in excluding the at-
tribute of divine juftice : Por if God is. not jyf}ice
itfelf, he is not infinitely pesfect in his moral good-
nefs or moral chara@er ; ‘and hence is not infinitely
fuicable to be the moral governour, and judge of ali
the earth. Yea, if God 1s not juftice effentially and
mfinitely in his nature, his aéts of punifhing are not
alls of juftice; efpeciallyfuch as refpeét the wickedin
theother world. Nor are thefeadts of kindnels to them,
butof cruelty ; it is impoffible to maintain thar God
18 infinite moral goodnefs in bis nature, of an infinite-
ly perteft moral charaéter, without maintaining,thag
he is infinite jultice in his nature :—But when we
apprehend him ro be infinite moral reitude, as he
is infinite in wifdom, power, holinefs, jpflice, good-
nefs and truth ; we fee nothing wanting in him, that
is neceffary to an infinitely compleat moral character,
or to a Being infinitely amiabie, and in the moft per-
fe& fenfe, fuitable to govern the moral world ; and
to be, the obje of all moral obedicnce, love, fear,
hope, truft, &c. of all created moral agents.

And as God is infinite moral goodnefs in his na-
ture, we conclude, he is the original fource or foun-
tain of all morality ; that there is no fuch thing as

morality,
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sbrdlity, or moral right or juftice, or goodnefs or
moral truth, in nature—in created moral agents or
moral {yftems and government ; butoriginates from
the moral reitude of God, and is no farther true
morality, or moral goodnefs, than as it is agreable or
conformable to God’s moral goodnefs :—Hence the
moral re&itude of God, is the original rule and ftan-
dard of all morality, by which all our roving ideas a-
bout moral {yftems—moral agents—moral law and
government, muft be regulated.—=By this criterion
muft they be tried, judged;juftified orcondemned : =
What is clearly conlequential on this eternal—this
cflential principle of morality, we may, yea muft de-
pend on as certain ;—and what is repugnant thereto,
we muft rejedt, ~
Now if the above defcription of God’s moral re&i-
tude is fot jult ; or if God’s moral charaiter ¢an be:
infinitely perfe@ and amiable, without comprehend-.
ing all thofe moral ateributes in it effentially, that
have mentioned, the Dr. is defired to thew the fame..
I fhall now proceed to mention feme of the natural
and juft inferences from the do&rine of God’s infi-
nite moral retitude or goodnefs :  Amd -
Firft; That the infinite moral reitude of God’s
hature, mult be the bafis of all created morality, as
well as the fountain of it. Upon this it was plan’d—
by this it is regulated—and to this it muft conform,
in its nature—conftitution—mode and form: It muft
be equally fo, with refpe& either to a moral agent, a
moral law or fyftem, or a moral government confti-
tuted of God.—To fuppofe Gad to be perfect moral
reticude ; and yet, when he form’d a moral agent,
and 2 moral fyflem or law, for the rule of the crea-
ture’s moral obedience, and God’s moral government
of him, tofay hedid not make his moral re@titude
the bafis of his plan, will be attended with the grofeft
| abfurdities,
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sbfurdities, too many to mention here. It will be
fufficient to fay, that this imports, that God did not
sl agreably to his nature, which is infinite moral
re€titnde —It is alfo an impoffibility ; for nothing can
be moral, that is effentially different in it’s nature or
qualities from the morality of God’s nature :—Hence
it was impoffible to form» mcral agents, moral fyftems,
&c. without making them in conformity to his moral
nature ;—his moral re&itude muft be the bafis on
which he plan’d this wark :~~Moral laws, moral. a-
gents and moral government, are no farther moral,
than they are agreable to the moral nature of God.

Secondly, That whatever God does of a moral kind;
whetherin planning, making, or governing his crea-
ture-moral agents ; it is the effet of all his moral
attributes ; or God adls in the whole agreable to his
charaller, as a God of infinite wifdom, power, holi-
nefs, juftice, goodnefs and truth :—Itis not the effect
of a God of infinite wifdom and goodnefs only ; buc
equally of & God of juftice, holinefs & truth. God,
by his moral works, makes manifeft the perfetior
and glory of his moral nature : This inference looks
with a frowning afpe@ on fuch as maintain God to
be all kindnefs and beneficence, fo as wholly and ab-
folutely to exclude the idea of divine juftice, and
plenary fatisfaction for fin, in order to the forgivenefs
of it :—And this frown they muft bear, until they
can thew, either that a God of infinite goodnefs, is
not a2 God of infinite holinefs, juftice and truth ; of
that God in his moral works does not att agreably
to his whole moral charaéer ; or that God in his
counfel and works, is divided againft himfelf :—Or
that when Ged plans or performs a moral work, he
Ras not an equal regard to all the effential properties
of his own moral nature !——-

Thirh,
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Tbirdly, That if God is perfe® moral re@itude,
and if he makes his moral re@itude the balfis of all
morality irhis creatures,and if in allhis moral works,he
has an equal regard to all the properties of his moral
nature ; it muft follow from the whole,that every mo-
ral agent God forms, and the moril law or fyftem, he
places the fame under, muft bear a likeriefs to God’s
moral nature. The law muft be a tranfcript of God’s
moral nature ; it muft at leaft, be juf, boly and good :
It muft be very pure ;—it muft be perfes?.  Andthe
moral agent muft in his temper, or in the fpirit of
bis mind, refemble the moral nature of God.—He
muft have the image of God’s moral retitude ; that
is, he muft have a principle of moral wifdom, moral
power or dbility to a¢t rnight ; &f juftice, holinefs,
goodnefs and truth.—Things ih nature produce their
like—and fo do moral produflions refemble their
moral caufe :—Tbat which is born of the flefb, is flefb 5
_this is true, whether flefb be confidered in a natural
or moral fenfe : So that which is born of the [pirit, is
[pirit.—The moral effe&, refembles the moral caufe ;
and fo it muft in the cafe under confideration.

As this is an important point, 1 will offer fomethinlg
farther for the proof of it, and fay fomething diftin&tly
both as to the created moral agent, and the moral
law, which was given him. | |

1. As to created moral agents, it will be enough
to prove, that our firf} parents were made in the mo-
ral image and likenefs of God’s moral nature.

Now when God was about to make man, he ex-
prefly (aid, et us make man, in our image, after o:xr
likenefs y and it is added, /o God created man is ki
own image 5 in the image of God created be bim.  This
was the moral image of God ;.1 prove it thus, vis.
‘This image confifted,either in man’s outward corpora!
form, or in his mere ratioral endowments; or elie

1D Tt
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in his moral endowments : If it confifted neither in
the firft nor in the fecond, it muit confift in the laft.—
It did not confitt in the firft, becaufe God has no out-
ward corporeal form ; it did not in the fecond, be-
caufe, tho’ fallen men, yea, the wickedeft upon earth
Ttill retain ctheir mere rational endowments ; they are
defcribed every where in the holy {criptures, as hav-
ing loft that life in which the image of God con-
fited, and as being without any likenefs to God ; —
on the contrary, as being difagreable to God, pof-
fefs’d of the very image of the devil :—Now as this
Life which they have loft, was a moral life, as }
fhall evince ;—and as it is the moral image of God,
that wicked men are wholly deftitute ot,—and as it
is the immoral image of the devil, which they now
bave ; it muft follow, that the image and likencfs of
God, which man was created in, confifted not in his
mere rational, but efpecially, in  his moral endow-
ments. |

Now if it be made to appear that Adam had a mo-
ral life, which he might and did lofe by fin, confift-
ently with the continuation of his natural life for a
~vaft number of years ; and alfo, confiftently with his
retaining his mere rational endowments : It will be
demonftrably evident, that the image of God, he was

created in, was the moral image of God.
For the evincing of this, I fha!l offer feveral things,
which I defire may be confidered in their conneétion
~with, and dependance on each other :—And (1.)
God threatned Adam with death, in cafe of difobedi-
ence, yea and that he flowld furety die in the very day
he thould rebel ;—I allow he became dead in law,
that very day, as judzment came on him, andon allhis
pofterity in him by his offence unto condemnation, as
the apoltle obferves :—1 alfo allow that he became
immediately mortal, that decth entiod by bis offence
but
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butall this does not come {ully up to what the threat-
ning naturally imports, in the day thou eateff thercsf,
Ybou fhalt furely die 3 q. d. ¢ thoufhalt in thatveryday
altually lofe a very important life.”  Now if he had
a moral life, and if he loft it when he {inned, he loft
a very important life ; as by the lofs of this he not
only loft all his happinefs in the likenefs, favour and
fellowhip of God ;3 but as hercby he became ex-
pofed unto all mifery.  On this fuppofition it might
well be faid, in that very day Adam fell, he did furely
d’z. Now add to this (2.) The change, which Ym-
mediately appeared in //dam, after he tranfgreffed the
divine prohibition :—He not only faw his nakednefs
with fhame, but heard the voice of the Lord God,
with flavifh fear, and terrifying or tormenting guil,
and wanted to hide himfelf from God : Such fear
bath torment in it, but perfeft love, in which the mo-
ral image of God chiefly confifls, cafleth cut this
fear 5 and it can’t enter where this love is perfect.
Hence if he ever had this perfet love to God, it is
certain he loft it, when he fell, and fo loft the morai
Iife or image of God, which once he had.—Conneé&
with thefe (3.) The promife of Ged for man’s re-
covery : The feed f the woman, fhall bruife the [3 pant’ s
bead. Now if by the ferpent’s head, be meant b
dominion, then it implies that faran had got the do-
minion over man, otherwife the relief promifed was
rot {fuited to man’s condition :—But it is certain the
devilha hisdominion,where fin has got dominion,for
he rules ¢ in the hearts of the children of difobedi-
ence.” H: works in them, as the ruler of the darkne/s
¢f this werld 3 and he has nothing infuch, as have
no fin, no immorality in them. This promife does
fomething more than intimate, that man was now be-
come immoral, and therefore under the dominion of
the devil : And if man was become immoral, it V{as
D2 W
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by the lofs of the moral image of God, or his moral
life. There is no medium betwixt a moral principle,
and an immoral one, in a reafonable creature.—Add
to thefe (4.) The frequent declarations of facred
{cripture, that fallen man 1s in a ftate of death, even
while he lives a natural life, and is poflefs’d of his ra-
tional endowments ; yea in a ftate of moral death,
- alienated from the life of God,—dead in trefpaffes and
s ¢ And that fuch as are thus dead, walk according
20 the courfe of this world, and according to the prince
of 1be power of the air, the [pirit which workesb in the
cbildres of difobedience. Now the fcripture is true or
it is falfe ; if yon fay it is falle, then you muft re-
nounce all revealed religion : But as the holy ferip-
ture is true ; that death,which is in trefpaffes and fins,
muflt fignify 3 moral death—the lofs of a moral life,
called tic glory of God, which a/ bave come fhort of,
or deftitute of, as ¢// bave finned ; Which glory muft
be the moral image of God.—-And /aftly, add to all
thefe, what puts this thing out of all difpute, viz.
what the hory fcriptures fay of rhan’s recovery, and
what that confifts in :—So Ktr as it refpeéts the morsl
qualitizs of the foul, it is eapreflcd by remewing sbe
mind.— Being renewed in the [pirit ¢f your mind—being
Zru:'ckned, and raifed from the dead— being created afier
od in rigbtesufnefs and irue boline[s—being made par-
takers of the divine nature—tbe <orkmanfbip of God,
éreated in Chrift Fefus unto good works 5 redeemed from
a.l iniquity, to be zealous of yocd weorks ; redecmed unfo
God 5 10 be boly in all manner of comverfation, as be that
kath called theiis is boly 5 cbanged into the image of Ged ;
made free frows fin, and becoine the fervants of righie-
oitfnefs, baving their fruit unto iolinefs 3 living 40 Ged
walking in newn f5 of life ; [pivitually minded, which is
11fe and peace ; the wifdom from above is firft pure,&c.’
Mow wking all thefe confiderations together, al;wd
- what
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what perfon of reafon can doubt of the conclufion,
that man was made in the moral image of God—that
this was his moral life, and that this he totally loft,
when he rebelled againft heaven ?
Tho' I apprehend the point is fufficiently proved ;
yet it may not be amifs to mention two things more,
which ought to be mentioned fome where, that are
arguments for the point under conlideration.—And
(1.) That there is no medium (as I hinted befure)
betwixt morality and immorality, or betwixt a moral
principle and an immoral on¢, in a reafongble crea-
ture : A reafonable creature has, either moral ability
to att right, or moral inability to att right; or
which comes to the fame, he has eicher an inclination
to a2t right, or a difinclination to a¢t right : And if
he has a difinchination to aé righe, he has a polfitive
inclination to a& wrong.—An inclination to act right,
is a moral principle to act right 3 a difinclination to
aft right, or an inclination to act wrong, is a pofitive
principle of immorality.—Now no creature can be a
moral agent, or be a fubjeét capable of a moral prin-
ciple, and hence of moral agency, that is not endowed
with the natural powcer of reafon : But as a created
intelligence, or a reafonable exiftence, is capacitated
in his very frame and conftitution to ac reafonably ;
fo it has all the matural capacities requifite to act
mcrally : And from its natural capacity, or natural
abili y to at reafonably, it is infinitely fit or right,
that it thould a& morally 5 and for fuch a creature
not tg aét morally, or for it to aét immorally, is un-
rcafonable, unfit and wrong.—Irt is the duty of a rea-
fonable creature to be moral, becaufe he is reafona-
ble :—1It is his duty to love and obey God, or to it
right with all his heart, foul and ftrength ; or to the
vunoll extent of his rational endowments or facul-
tics : And this continues to be his duty fo lang as he
- coatinues,
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contjpues to be a rezfonable creatura—The want of
a moral ability to aét righ*, does not leffen his duty
or obligation ta a& right ; bccaulfe this want of mor
ral ability to a& right, confifts in a difinclination to. -
a& nghe, which isa pofitive inglination to act wrong,
and this is a finful incJipation, From hence it ap-
pears, that every reafonable creature muit be either-
morally good,.o1 morally exil, holy or Unholy in the
temper and- qualities of his mind ; 3ad therefore ic
muft follow, that wher. God created Adam, 2 reafo-
- nable creature, he form’d him, eitlres morally gocd
or morallyevil ; either holy or naboly : Butas none
¥ truft will prefume to aflert the Jatwer, the former
muft ftand good, that Zdzm was e in the image
of God’s moral perfeftions —/2.) T'heother thing,
thatl fhalljuft mention,is the manifeft ¢nd which God
had in view in making rcafonable creatures ; which
was the manifeftation of himfelf, the manifeftation
of what he efteems his perfeélion and glory : And
in fubordination to his own glary, he madg them rea-
{onable crearures, thar they might be capable of fuch
happinefs, which in it’s narure, fhould be as much
like hi own happiness, as was poflible for a created
exiftence to have, that is neceflarily dependent.—Ie
made them reafonable creaturss, that they might
fcrve and glorify him with 1eafonable fervice ; or as
is infinitely beconiing reafonable creatures, in which
they thould enjoy fuch happinels as is fuitable to their
reafonable nature, and as much as their capacities
would admit of. —Now, how was it pceffible forGad,
to manifeft the perfection and glory of his moral
rechtude, in creating reafonable cicatures, without
making them in the image and likenefs of his moral
perfeCtions ? And liow was it pofiible for thefe crea-
tures (when made) to glorify and adore God as 3

Being of infinite moral re@itude, amiablenefs and
~ perfeétion,
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‘perfeRtion, withoat any manifeftation made to them,
‘of God’s being fuch a God ? And how was it.
for thefc reafonable creatures to have any happinefs
Tuiwable to their reafonable nature, refembling the
‘happinefs of God, without being madein the moral
Tmiage dnd likenefs of God ? _ ~
If God is a Bzimg of infinite reafon and undesftand
ing, and if he enjoys happine(s in naturc 8 perfection
adequate to his Being, and if this happinefs' confifts
in the infinite efteem he has of, and 1nnnite delight
he takes in, infinite moral re&itude ; And if fuch an
infinite- Being could not infinitely eftcem and delight
in mfnite moral re@itude, if he was not infinite mo-
“ral re&itude in his nieuge ; it muft follow, that rea-
fonable creatures cannot have fuch happinefs, as is
fuitdble to their reafonable mature, if they have net
a fupream efteem of, and complacence in the moral
pertection of God, and they cannot have this fupream
cfteem of, and complacence in God, if have not
the moral image and likenefs of God in the temper
of their hearts. What is the nature of fuch inabihey,
I have betore thewed.—1 conclude on the evidence
given, that man was made in the moral image of
’Gfod, and that in his moral qualides, had a2 moral
ife. |
2. As to the moral law given to this moral agent,
or the law he was placed under ; this muft in all it’s
parts be agreable to the moral nature, both of the
moral governour and of the creaged moral agent ;——
and adapted to anfwer the end of God’s crcating rea-
{onable creatures, and forming them moral agents.
Now as his grand end was the manifcftation of his
own moral perfection aud glory :—And as in fub-
ordination to thisend he formed themmoral agents,
with a defign of putting them into a capacity of en-
Joying the higheft happinch they were eapable of,
in

»
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" in dlorifying God, by a perfe@ conformity to the
law, which he gave tzor tll:ee rule and regulation of
their conduét ; it muft follow that this law was a
tranfcript of God’s moral-perfeion : Ifit was nota
tranfcript of God’smoral perfetion, it was notagreae
ble to his moral nature, and hence could be no ma-
nifeftation of the glory of his moral nature ; neither
could the creature’s conformity to fuch alaw, mani-
feft or teftify the glory of God’s moral nature.—And
farther, if it was not a tranfcript of God’s moral per-
fection, it could not be agreable to the moral nature
of the creature placed under it, how then could the
creature in the higheft fenfe he was capable of, be
» in the obfetvation of, or conformi? to a law

which is not agreable to his moral nature
But that the law which was given to man, was 2
tran{cript of the moral perfettions of God, fufficiently
appears from it’s beingcloathedwiththe fame epithets,
which are given to the moral perfe:tions of God,fome
of which 1 have mentioned before. In fhort, the
moral law may be called nothing lefs than the moral
will of God ; or the will of his moral nature : What
the law requires. is what a God of infinite wifdom,
power, holinefs, juftice, Eoodncfs and truth requires,
fees to be infinitcly fit and agreable to his own
infinite re&itude to require of creatures, which he was
pleafed to endow with reafon —Is it not inlinitely fit
and right, that rcafonable creatures fhould love God
with all their hearg, foul and ftrength ? Is not God
infinitcly worthy of it ? Is it not infinitely right that
they fhould always fear, adore, ubey and ferve God,
yea and glorify him, making his glory their higheft
or chief end, in every thirg they do ¢ Yea, is it not
right, that we fhculd Jove our neighbour as ourfelves,
and do unto others whatfoever we would have them
do to us ?—And as thi:is calculared for tl}eﬂmqni-
cfiation



feftationt of the glory of God, is it not alfo for the
higheft happinefs of the creature in fubordination
toat ?

Thus much is fufficient to thew what our appre-
henfions are, of the moral ftate of man when firft
formed, and of the law which he was placed under :
I pafs on

Fourtbly, We infer from God’s infinite moral reti-
tude, that real, perfect, or abfolute moral good, 1s to
be looked for no where but in the divine eflence.—
Hence we are affur’d ¢ there is none good, fave one,
whichis God.”—*None holyas the Lord is.” None
juftor true,or wife but God. Thereis no infinite fit-
~ refs or right but in his moral nature, of amoralkind
And as abfolute goodnefs or re&titude is effential to
the infinite Being, it is his incommunicable preroga-
tive, which cannot be difpenfed to any creature. All
therefore that is called moral goodnefs in creatures,
is no farther good than it is the image or likenefs of
God’s moral goodnefs, and is as dependent on God’s
abfolute goodnefs for it’s seing, as the created fubjet
of it, is on the power of God :—God’s abfolute good-
nefs, is independent goodnefs. It might as well be
faid, that God’s abfolute independent being, was de-
pendent on created deing's ; as to 1ay his abfolute good-
nefs in any meafure or fort, was depenlient on created
goodnefs :—Yea to fuppofe that God’s goodnefs in
any meafure or fort depended on created goodnefs,
would imply, that God is not abfolute goodnefs ; and
that before he created the world, he was not fo good,
fo glorious, fo perfe& and fo happy as he was after-
wards : Which would be to make the creator and
the creature, reciprocally or interchangeably depen-
dent on each other.

But the Dr. allows as well as we, that God is eter-
nally, eflentially, abfolutely, neceflarily and indepen-

I _
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dently good.—Now if this be fo, as both he ®nd we
affirm, all created good muft be derived from-—de-
endent on—and defigned toilluftrate or manifeft the
glory of God’s ablolute goodnefs.—The glory of his
abfolute goodnefs or infinite re&itude, he muft have
his eye upon, yed a conftant regard to, and make
all things 1n all his works, fubferve the manifeftation
of :—Thne Dr. fays, ‘¢ He fhould have no objcé&ion
againft this, except it may perhaps feem to reprefent
God rather as an ambitious Being, who defires the
praife and homage of his creatures, than an infinitely
good One, who aims at making them happy, with-
out any {elfith end, incompatible with a perfeét cha-
ra&ter, and abfolute felf-fufficience.” P. 77. But to
me, it appears incompatible with fuch a perfe&¥ cha-
racter as God has ; fuch abfolute goodnefs, abfolute
felf-fufficience and infinite wi{dom, which belong to
God, to fuppofe he aims at making his creatures hap-
PY» without any view to his own glory :—Itis a mat-
ter of the higheft judgment,and argues the moft con-
fummate wifdom and juftice, for God to efteemn his
abfolute goodnefs as only worthy of his fupream re-
gard. But to regaid any thing elfc in competition
with this, or without any view to the manifefting and
maintaining the glory of this, would not only argue
weaknefs, and want of found judgment ; but alfo
that he does efteem the happinefs of his creatures a
greater good, more worthy of his attention and re-
gard, than the manifefting and maintaining the glory
of his own abfoiute moral goodnefs. Thefe compre-
henfive words of the apoftle, with which 1 conclude
this inference, the Dr. would do well to confider, viz.
‘ For of him and thro® him and to him are all things,
to whom be glory for ever amen.”——
Fifibly, From what has been faid of the wblolute

meral re&itude of God, together with the notural

(OAn-
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coafequences of the fage, before mentioned ; we con-
clude, that a created moral agent, can neither maia-
tain his chara&er nor his ufefulnefs, any longer than
he continues what he was when God made him.

Now, for fuch a moral agent, to continue what he
was, is to continue morally good ; or in the image
and likenefs of God’s moral nature : If therefore he
lofes this moral image or likenefs, he ceafes to be
morally good,and becomes entirely ufelefs and.good
for nothing, with regard to the end he was made ft
to anfwer, both as to God and himicif.-gHe was made
fit to manifelt and refleét the glory of God, as he
was made in the image and likenefs of God’s glory ;
and to glorify God by a conformity to, and qbferva-
tion of that law, which was a tranfcript of God’s mo-
ral nature : To do which, would be to be practically
“ holy, as God is haly.”—He would follow or
imitateGod, and thus anfwerGod’s grand end, which
he made and fitted him for : Which fitnefs confifted
in his being morally good.

Thercfore when man loft his moral goodnefs by
the fall, as hath already been proved ; of which we
are all fad witnefles alfo ; as none can fay, be is
clean.—-That ke bas not finned, and come fbert, or be-
come acttitute ¢f the glory of Geod ; that he has not 4
law of fin iis bis members, & a Lody of death in him :—
I fay wkea man loft his moral goodnefs by the fall,
bhe loft his mora] fitnefs, fuitablenefs and ability, to
aniwer thofe moral purpofes, for which he was form-
ed.  llaviag lett the moral image of God, he was
ro more {t to manifcft and refle& the moral glory of
God, than a beatt or ftone is ; for that which was
tie gwiy of God, or a refletion of his moral glory,
i eNn¢, 10 far as it refpected man’s moral qualities :
And having loit the moral image of God, he loft all
his moral power or ability to glorify God, by a true

E 2 conformity
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conformity to, and obfervationof, God’s moral law. -
There is nothing more evident than this ; for the
great thing required in the law, is to lve God with
all our beart : But if we have loft the moral image
of God, it is certain we have no moral likenefs to
God. And if we have no moral likenefs to God, it
is as certain that we have no moral ability to love
God, and if we have no moral ability to love God
with all the heart, we have none to keep the law
truly, and hence we are become morally unable to
glorify God bgp obedience.—And as to man’s happi-
nefs, by lofing the moral image of God, he has wholly
loft that, and is rendred uncapable of it ; or he can-
not be happy, while he remains in his fallen ftate,
deftitute of the moral image of God. This is evi-
dent, if man’s happinefs as a reafonable creature was
to confift in his moral likenefs to God, and in his
moral conformity to his law :—If in this way, he was
to enjoy the favour and friendfhip of God ; then by
lofing the image of God, he hasloft his happinefs,
.and can’t poflibly be happy while in that ftate.

Now it we thould take no farther view of the con-
fequences of man’s lofing the moral image of God,
we may be fure, when God looked down upon him,
he muft fee him *¢altpgether become unprofitable ;”
like a potter’s marred veflel ¢ in which there is no
pleafure ;”* - quite unfit and unfuitable for the moral
purpofes, which le fitted and formed him for : And
as fuch might have forever reje€ed him as good for
nothing. And to be thus rejected, without any po-
fitive punithment, would have been * ruinous and
fatal.” As the Dr. juftly obferves, P. 86.

But this is not all ; inan when he loft the mo-
val image of God, finned againft heaven,and became
« finful, immoral crcature.—I have already fhew'd

- - how

¥ Jer. 18 4. compared with Chap. 21. 28.
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how there can be no medium betwixt a moral and
immoral principle in a reafonable creature : And
tho’ this immoral principle is called deasb, as oppofed
to a moral one called Jife ; yet it is a pofitive prin-
ciple of evil, or immorality, and is exprefly called
enmity againft God—wbich is. net [ubje@ to the law of
God, nor indeed can be.—This God faw, to be the cafe
and condition of the world after the fall, God faw e-
very imagination of the tho’t of man’s beart, was only
evil contsnually.~—And this is what we fee in ourfelves,
when the fpirit of God convinces us of fim, of righte-
oufnefs and of judgment. We fee ourfelves to be car-
nal, fold under fin ;—tbat fin bas dominion ever us,
reigns in 4s : And as we are free from rightesufnefs,
we yield osrfelves fervants to obey fim : And it is from
this evil treafure of the beart, that all evil things, in
prattice, proceed ; which this apoftate world is full
of, that lies in wickednefs, alienated from the life of God,
and dead in trefpaffes and fins.

Now as fin (and a finful principle too) is the image
of the devil, enmity againft God—moral evil & con-
trariety to the moral will, and infinite moral retitude
of God ; it muft be infinitely wrong.—And hence
what God as infinite re&itude, from a moral neceffity
of nature, muft infinitely hate and abhor ;—and muft
be infinitely difpleafed with man ; nat only becaufe
he has committed that abominable thing, which his.
infinite foul hates ; but alfo becaufe he has done the
greateft wrong to God, which he was capable of ;—
robb’d him of his glory in defacing his moral image ;
yea, not only defaced, but blotted it out—trampied
on his authority—given God the /fe~-and not only
deny’d God that love, r:verence and obedience, which
was his due ; but tranfgreffed the rule of right, the
tranfcript of God’s moral nature—put on the devil’s
livery, and joined with him, in rehellion againft the

| God
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God of heaven and earth. All this is implied ia
man’s apoftacy :—This evil, this abominable evil,
called fin, pofleflps all finful men—all while they
remain in their fallen ftate, voluntarily yicld them-
felves fegvants to obey it.  Hence man by lofing the
moral image of God, and becoming finful, pofiefs’d
aof the immoral image of the devil, inftead of being
fat to refleét the glory of God’s moral nature, con-
tinually blafphemes God his maker, and provokes
him to anger. T S
Now who can imagine, that any perfon could posli-
bly hint that God might well and wijely have forgiven
the fins of men, without an intervening faciifice ; af-
ter allowing, as the Dr. docs, that man is fallen—is
Snful—guslty—ungodly—apoftate—an enemy; all whici
terms he applies to mankind ? Yea, how was 1t pofii-
ble for God to maintain his charaer, that he is of
infinite moral rettitude 2—How could he infinitely
love righteoufnefs,and hate iniquity ?— Or how could
he be infinitely difpleafed at fin, and with finners for
£n, without difcovering his righteous dipleature by
punifhing finners ? Or by executing the pepalty 20—
Nothing can be more inconfiftent with, and repug-
nant to, the infinite moral re@itude of God 3 and
confequently, nothing (that I can canceive of) re-
flets fuch difhonour on the infinitely persect Being,
as does this notion—that Gad niight have forgiven
the fins of men without plencry fatisfaction to divine
juftice ; and more fo, as it is built upon a total and
perpetual exclufion of any fuch idea of divine juftice,
2o fatisfy which (as we affert & maintain) Clrif} died.”
To exclude fuch divine juftice, that demands fatis-
fa&ion for our offences, and which, Chrift offered up
himfelf a facrifice, to fatisfy ; is to exclude the infi-
nite moral perfgctinn or rectitude of the divine na-
ture : And if this 1s not blafphemous againft the Go;l
o
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of heaven and earth, it will not be eafy to fay what
is 1—I muft mention one inference more, before I
draw to a clofe engagement.

Sixtbly, If God 1s perfeét, abfolute and unchange-
able moral re&itude ; and if he made man fuch a
moral agent, and gave him fuch a moral law as hath
been proved—and alfo, if man hath broken or tranf-
grefled that law, as alfo hath been thewed, there was
an abfolute moral neceflity of his fuffering the penalty
of that law, or that the penalty be put in execution.

1. A law is of no force, authority or effe&t, with-
out a fanétion, and a fanétion neceffarily implies a pe-
nalty, to be put in execution on the breakers of the
law, and even fuch a penalty as the lawgiver judges
adequate to the importance of the law, and neceflary
to preferve the honour and authority of the fame.

From hence it muft follow, that if the moral law,
is the tranfcript of God’s moral retitude ; orif it is,
the moral w'rlfof God, or the will of his moral na-
ture, the penalty which he fixed to the breach or
tranfgreflion of the mo law, muft be what infinite
wifdom judged adequate to the importance of his mo-
ral retitude, and neceflary to preferve the honour,
dignity & authority of the fame. From whence we
jultly infer,that the punithment of finners muft be e-
ternal in duration ; tor that punithment which is ade-
quatg to the importance of God’s infinite moral
re€titude, muft be infinite : But aninfinite punifh-
nient cannot be fuffered by creatures, es they are
hinite, in any other way but by an eternal duration

_of their fuffering.

Now as we believe Clirift to be an infinite divine
perfon—(and believe he was fubftituted,of theFather,
to which he voluntarily confented, to ftand in our
‘aw-place, to fuffer the penalty of the law in our
ftead—+tbe juft for the unjuf?) we believe he was caﬁ;
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ble of it, and a&ually did fuffer, fuch a punithment
as was adequate to the importance, and neceflfary to

referve the dignity, honour and authority of God’s
mfinite moral re&itude, that the divine law is a tranf-
eript of ; and therefore God can be juft in forgivin
us in Chrift, or thro’ the plenary fatisfatipn whicﬁ
Chrift has made to divine juftice, by fuffering the
penalty for our fins.

But to fuppofe that God could remit the penalty,
or forgive the fins of men,without plenary fatisfaction,
by an intervening facrifice, neceffarily implies (1.) |
That God could alter or make void the moral law : -
For to remit the penalty, is to remit the fan€ion ;
and to remit the fanion, is to make void the law.—
And if God could make void the moral law, he could
make void the eternal rule of right ; or his own in-
finite moral reflitude : For fo long as God is infinite
moral re&titude, it is inﬁnitelz right for him to require
of his reafonable creatures, what he does require ; and
¢hat too, upon pain of fuilering his infinite difpleafure
for every tranfgreflion and diﬂbgedieme, as a juft recom-
pence of reward—(2.) That God could look upon
the prefervation of the honour, dignity and authority
of the moral law, and confequently of his own infinite
moral perfetion, to be of no imgortance: For if
God gives a law, and fuch an one, as is the tranfcript
of his own perfe€tions, and yet remits the penalgy of
it’s breaches ; it is praically to fay, that he efteems
neither the honour, dignity and authority of the mo-
ral law, nor of his own moral perfection, as being of
any importance, at Jeaft comparatively, that is, com-
pared with the happinefs ot his finful, rebellious crea-
tures.—(3.) That God could aét againft and wholly
make void the counfel cr judgment of his infinite
wifdom ; for if God gave a law with a penalty for the

breaches of it, the penalty muft be fuch, as infinite
_ wifdem
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wifdom judged to be equal and juft. This none ¢an
deny ; but if God could remit the penalty of fin, he
could repeal or counter-aét the judgment of infinite
wifdom ; that is, he could either at againft his own
unerring and immutable judgment, or elfe he might
change his immutable judgment. (4.) That God
could lie ; which God forlsd ! The fcriptures fay, iz
is impoffible for God to lie : But to fuppofe God could
forgive fin, without plenary fatisfaction ; or that he
could remit the penalty, implies that it was poffible
for God to lie. Perhaps it will be faid, how fo ? I
anfwer thus : (1.) If God can deny himfelf, he can
lie ; for his truth or veracity confifts in his atting a-
reable to himfelf : Therefore to a& contrary to him-
felf, is oppofed to his being true to himfelf. And
what fhall we call this | Now for God to remit the
penalty, which, from the moral neceflity of his infi-
nite re&itude, he has fixed to the breach of his moral
law, would be to deny or countcr-a& himfelf : Aec
leaft he would not aét agreable to himfelf. (2.) If
there was yea and nay in God’s word of threatning,
which contains the penalty, then it is poflible for
God to lie. Now to fay God might have remitted
the punifhment, which he exprefly declared, thould
be put in execution, 1s a making God’s word yea and
nay : Or at leaft implies, that God might contradict
or act diretly contrary to his exprefs and declared
will.
From what has already been faid under this infe-
rence, it fully appears, that there was an abfolute
moral neceffity, for a God of infinite moral retitude,
to execute the penalty of his broken moral law. :—
And hence this notion, which fuppefes that God
might have forgiven the fins of men, without the
penalty’s being executed on Chrift to the full faps-
taction of divine juftice, the Dr. muft fhew that itis
F not,
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not, at once, the groffeft of all abfurdities, and
blafphemous againft the God of infinite moral per-

fetion. .
2. If God is infinite moral re@itude, and if man

was made a moral agent—and if the law which was
given him, is moral ; then God has conftituted a mo-
ral government, and is himfelf the moral governour :
But the good and honour of moral government, can-
not be maintained except the fanétions of the law and
rule of government are executed. This is fo evi-
dent, that even the Dr. allows ¢ that God has cfta-
blithed a moral government in the univerfe, as beft
adapted to promote his own glory, and the common
felicity of his intelligent creatures : And (fays) fuch
a kind of government, in it’s very nature, fuppofes,
thar the obftinately wicked and impenitent under i,
fhall be punithed by him, as Lord and Judge of
all.L” P. 86. And in P. 64. fpeaking of God’s for-
.giving fin thro’ the facrifice of Chrift intervening,
fays, ¢ Taking fuch a method herein as is in it’s
nature admirably adapted to magnify the law, and
make it honourable ; that is, to beget and preferve
in the minds of his reafonable creatures, a juft fenfe
of God’s authority, the dignity of his laws and go-
vernment.” Which naturally import, that God
could not keep up or mainta:n his own authority as
moral governour, nor the dignity of his laws and go-
vernment, without exccuting the fanctions of his law :
And therefore that God could not confiftently with
his own authority, as moral governour ; nor with the
dignity of his law and government, forgive the fins
of men, without that great facrifice of Chrift inter-
vening ; orwithout executingthe penalty of thelaw on
Chrift ftanding inour ftead,and fo fuffering for our fins,
the juft for the unjuft.—It may poffibly feem ftrange
to fome, that the Dr. thoullbe {o heedlefs, as to cut

his
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his own fingers at this rate, & efpecially in this place;
where he was juft faying, ¢ That we are affured in
the holy fcriptures, that God forgives the fins of men,
thro’ this great facrifice intervening, RATHER than
withoutany.” q. d. ¢ He might have done it, with-

out any ; there was no abfolute neceffity of his doin
it in this way, or pot all:” And yet immediately adds,
¢“ There was a neceflity of God’s doing it, in this
way ; otherwife he could not maintain his own autho-
nty, nor the dignity of his laws and government.—
And altho’ the Dr. allows, as juft mentioned, that
there was a neceflity of God’s executing the fan&ions
of his law, to maintain hisown authority, and the
dignity of his laws and government : Yet in P, 22,
fu ppol{s, ‘¢ That in government among men, the end
may be beft anfwered fometimes, by.overlookin or
pardoning thefault. And when this is the cafe, 2 .
good fovereign Prince will not think himfelf bound ix
_ Juftice 1o puniih the tranfgreflor ; but on the contrary
think himfelf abliged in reafon wo remit the fault, or to
Jeew clemency :» And therefore to punith in fuch fup-
pofed cales, would be unrezfonableand cruel. And
i P. 24. fays, ¢ God governs his great family, his
univerfal kingdom, according to thofe general rules
and maxims, which are in themfelves moft wife and
good ; fuch as the wifeft and beft kings govern by.”
The natural confequence is, that God may {H>metimes
in fome cafes, better maintain his own authority, and
the dignity of his laws and government, by remitting
the penalty,than by executing of it : And if he fhould
Lxecute 1t, in fuch a fuppofed cafe, it would be un-
reafonable & cruel —But the Dr. ought to have cog-
fidered, that when it is the cafe, in human govern-
ment, as he hath fuppofed it may ; it has it’s fource
in fome fort of imperfetion or other—either from a
want of wifdom or jufice, or forefight, in making the
. Fz law,
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law, or proportioning the penaliy to the offence ; or
from fome circumftances attending others, that in
fome point of light or other, may be relatives to the
caufe, fo that 1t may be beft on the whole to remit
the punithment. Butis any of this fuppolcable, with
refpeét to God, his laws and government ? Did not
God perfeétly forefce every poffible circumftance from
the beginning ? If fo, his ftri¢t adherence to his law,
in executing the fan&ions of it, in every inftance of
tranfgreflion and difobedience, that he obferves ; is
fo far from a degeneracy into tyranny, that it is an
argument of God’s omnifcience, and of the immuta-
bility of his moral reétitude.

The Dr.in P. 48. fays,* Whatever finful creatures
might imagmc, they could not, without an exprefs
revelation from heaven, know that God would cer-
tainly pardon their fins on repentance. This might feem
probable ; but it could not be entirely depended on,
to the exclufion of doubt.” But why not, feeing it
1s demopftrably certain upon principles of reafon (as
theDr. fays) that God is perfeflly good & merciful #*
Becaufe ¢ that punitive jufficc 1s a branth of good-
nefs, in fuch fort, that a perfeéily good and merciful
Being may in many cafes be obliged to punith tranf-
greflors, in purfuance of his general benevolent de-
figns towards his creatures, for the {fupport of order,
right, &c.”—What apprehenfions could finful guilty
creatures have of God’s benevolent defigns, without
a revelation ?—If punitive juftice may, in many cafes
oblige God to punifh tranfgreflors, why don’t it o-
blige him in'every cafe ? And as tovepentance, was
there a word of it, in this whole moral fyftem ? The
threatning thundered out immediate death—not the
leaft hint of mercy, nor ot repentance ! But why was
not there an iatimation, that fhould make it feem, at

Jealt, probable; that God would pardon them on their
' - repentance ?
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repentance ? Becaufe it was inconfiftent with God’s
abfolute perfection, and the nature of the moral law,
to forgive fin, without a full and perfet atonement.
Repentance if true, could not make atonement : It
was but a vain expeation then, to look for the
grace of repentance, and the mercy of forgivenefs,
without an atonement made to divine juftice for in-
ners ; and as vain and fruitlefs, now to expe& it, but
in Chrift, by whom we bave received the atonement.

But what repentance, was it probable, the mifera-.
ble creatures would have, while under the power of
enmity againft Gnd ; and without any apprehenfion
of the mercy of God ? Juft, they might {ce God, to
be, but merciful they could not,without a mediator :
But what a condition would they have been in, had
they been pardoned without an atonement (which is
impoffible, as hath been fufficiently demonftrated)
while they fhould remain under the power of enmity
againft God ? Happy, they could notbe. The Dr.
allows, P. 82. ¢ That the holy, juft and good com-
mandments of God, are adapted in their very nature
to promote our happinefs ; and to difobey them, is
to bring mifchief on ourfelves.” And difobey them,
finners will conftantly ; notwithftanding, their par-
don, except the moral image of God be reinftamped
on their hearts, in a new creation :—Perhaps, it will
be faid, ¢ God might have reftored his moral image,
without a mediator, as well as have difpenfed a par-
don.” I anfwer, May it not be juftly faid (as a true
confequence from thele wild notions, which have not
the leatt foundation in either reafon or fcripzure) that
Chrift died in vain ?

But fuppofing they had been pardoned and made
holy too, without a mediator, and without fuffering
for their fins, what would have been the confequence ?
Would they be more likely to ftand now, than be-

fore ?
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fote ? Would they not queftion the truth of God ;
and have reafon to do ir, Before thofe words, ye
Pall SURELY die, founded in their ears ? But now
they would fay (in the language of the old ferpent)
we fall not furely die. 'Uhough we do break God’s
laws, and there is nothing to be feared in the threat-
ning 3 God is all mercy, all goodnefs ; there is no
juftice, that requires fatisfattion for fin, by fuffering
the penalty—nor truth to make his word of threat-

And in fuch a cafe, what aftonitkment muft the
holy angels be ftruck with ! ¢ [s there no dependance
on the truth of God | Where is our fatety then, even
in our continuing loyal ! He bas indeed promifed
ys, a confirmed ftate of happinefs, upon condition of
our making full proof of our loyalty : But if God is
not cflentially and abfolutely truth, what reafon have
we to depend on his promife 2"-——

- Yea, upon this fuppofition ; why ight not the
devils mufter, and demand a pardon upon the footing
of God’s abfolute goodnefs, that might have forgiven
fin, without fatisfaction to divine juftice ?—But I tor-
bear ; and only fay, that the fuppofition (had it took
place) of God’s forgiving fin, without fatisfaction to
divine juftice, would have bro’t God’s moral govern-
ment into the utmoft confufion, and the infi-
ntely glorious moral governour, in horrible con-
jempt! o |

Thus I have given a defcriptida of that fcheme or
fyftem of dotrine, refpeting the divine attiibutes,
sogether with fome of the natural inferences ; which
is embraced and profeffed in the truly proteftant and
reformed churches : Againft fome of the leading and
fundamental principles of which, the Dr. appéars in
oppofition ; afferting, that they are oppofite and re-
pugnant to, and abjolutcly irreconcilable with the

L dotrine
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do&trine of God’s abfolute goodnefs : And that the
whole fcheme or fyftem, fo far as it is dependent on,
and connected wuh thofe leading principles, is falfe,
wholly and abfolutely falfe.

Here, he has our fcheme or fyftem ; and what
in particular leads us to this concluﬁon that God
could not forgive the fins of men, without fatisfation
to divine juttice, by the facrifice of Chnift :—It s
plain, concife and eafy to be underftood. Let him
now exercife his talents, and thew by fair reafoning,
from well eftablithed principles, that this fcheme s
falfe ; wholly and ablolutly falfe : Or otherwife re-
tract what he has fhamefully advanc’d againit the
common faith of the proteftant reformed churches 3
which the churches of New-England, origin
founded on.——1I pafs on to the laft genera head
propofed, viz.

IV. To take notice of fome of the Dr’s inaccurs-
cies and inconfiftencies, obfervable in his fad fer-
mons.

I fay, fome of them ; for they are fo numerous,
that time would fail me, to fpeak of them all :«w
Some 1 purpofe to confider cloiely.—Some I thall
only glance upon :—And fome I muft pafs over, thas
are lefs matenial, without any notice.

It is very obfervable, that the Dr. fometimes calks
the divine properties, Attribuses, and fometinies Que-
lities, inherent in God, and fometimes parts ‘of his
effence : And all are eternal, all eflential, and all e-
qually neceffary. See P. 108& 11. And fome that
he calls adorable attributes, and particular meral at-
tributes ; at another time, fays they are only differ-
ent branches and modes of goodneixe, which he fays
1s an attribute or property inherent in, and eﬂ'cnml
to God. SeeP. 10,17 & 18. Yeain . 18. he calls
mmenlity and cternity adorable attributes : But in

P. 45
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P. 45. he fpeaks of them as the attributes or proper-
ties of /pace and of time without beginning —W he-
ther this manner of writing or fpeaking is accurate
and confiftent, becoming @ Do&or of Divinity, the
Dr. knows ; however it might not have been amifs in
him, if he had condefcended alittle to men of a lower
degree, whom, he may pofiibly, look upon, to be of
lower capacities too :—Perhaps the Dr. would 1m-
ute it to @ fadly deprared judgment in vs, if we fhould
ay, that to call the divine attributes, qualities inberent
in God, imports that God is a fubje& in which thefe
inbere 3 and to call thefe gualities parts of his ¢ffence,
imports that they are felf-inherent or felf-exiftent
parts of God : For the eflence of God, is God.—
Therefore, if thefe qualities, which inhere in God,
are parts of his eflfence, they mutft, fo far as they are
the effence of God, be felf-inherent : If they are in-
herent in God, they are inherent in his effence, and
4if in. his eflfence, in themfelves ; otherwife they are
not parts of his effence ; and to be felf-inherent, is
to be felf-exiftent.—Hence according to the Dr. God
is a compound Being, made up of as many diftinét
felf-exiftent qualities or parts, as he has divine at-
tributes.
Again, to call punitive juftice an adorable attri-
bute of God, that may be confidered independently
of his goodnefs : And to call it a particular moral
attribute of God, and then to fay, it is only a differ-
ent branch or mode of goodnefs, imports that one a-
dorable attribute, is a branch or mode of ancther a-
dorable attribute. And that a branch or mode of
goodnefs, is an adorable attribute, that may be con-
fidered independertly of divine goodnels, that itis a
branch or mode of.—Now if {ubftance and mode are
correlatives, the fubftance is not the mode, nor is tive
mode the fubflance ; 1t w.ll {llow, that divine goued-
nefs.
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wmefs, which is the fubftance, is not divirie juftice, far
that is the mode : And divine juftice, is not divine
goodaefs,for this is the fubftance.—And if the branch
of any thing is of the fame nature or effence, as the
thing is, that it is a branch of ; and the thing itfelf
v‘zlnoﬁy confifts of the feveral branches ; fo that if all
the branchesare removed, the thing itfelf ceafeth to
be ; mutft it not follow, thst if the thing itfelf con-
fiting of thefe branclres; is the fabftance, that the
branches themfelves are the fubftance ? And if they
are the fubftance, how can they be the mode ? But if
this is fet alide as nothing, yet confider what he fays
of divine juftice being an adorable attfibute of God 3
and then as being only a branch or mode of divine
goodnefs, with what he fays of all the divine attri-
utes, as qualities inherent in God, parts-of his ef-
fence, all eternal, &c. and you’ll fee what an accurate
and confiftent defcription the Dr. gives of the One,
only living & true God. q. d. * God is a compound
Being, made up of eternal, effential and equally ne-
ceflary, felf-exiftent particular parts : And tho’ thefe
parts may be confidered independently one of ano-
ther ; yet fome of them at leaft, which are adorable
attributes, and particular attributes too, are no attri-
butes : But only branches or modes of a felf-exiftent
quality inherent in God.” « vy
I muft pafs over his calling imntentity and eternity
adorable attnibutes of God ; and his fpeaking of them
afterwards as being, the one, an expreflionof {pace,angd
the other, of time without beginning : 1 never tho'
fpace or time without beginning, were adorable !
know God inbabits eternity ; but have no idea of tig
without beginning ; nor any apprehenfion of immen:
fity, but in the divine Being. I believe Gqd to bg
abfolute Being ; that there is nothing paft_nor te

come with him, nor any fpace that he does not BlJ ;
G An
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‘And when he calls himfelf, I AM, nodoubt he means
that he is infinite, abfolute Being ;- or that his being
is one unchangeable, infinite and eternal NO# . —
: But to proceed,

"The Dr. in P. 8. exhcrts Mg hearers, « To tafté
and fce that tke Lord is gocd ! Without fear that they
may err, by thinking him better, or more extenfively
good, gracious & mercifol than he a&ually is :* This
1s impoffible.” And a little lower adds, “ A
.goodnefs, which is itfclf without meafure, with-
out bounds.”—If the Dr. means the abfolute
goodnefs of the divine nature, he fpeaks truth, tho’
nothing to his purpafe : For this remains the fame
without change, tho® the finner perifhes for ever.—
But if Re means God’s beneficence, or his good and
bountiful aéls (as he defcribes God’s communicative
goodnefs) towards his creatutres, under all cireum-
ftances fuppoftable, to be without meafure, without
bounds ; it is neither true, nor confiftent with whar,
he cliewhere afferts : " That the Dr. means beneficence
here, appears evident, by his adding, ¢ This is
impoﬂibl;c." Thefs words, viz. * If we can believe
God himfelf, whocannot lie, the Lord is indeed good
to all, and his tender mercies are over all-his works.”
This is the goodnefs * that is without meafure, with-
out bounds.” And yet in P. 14. he fays,  The
ﬁdnefs of God, as it is the property of his nature,

uld always be confideredas infeperably conneéted
with his wifdom ; and regulated thereby in all it’s
tions. It is not to be confidered as 2 fort of
blind inftin&, or good- nature, detached from reafon
and right, or a regard to fitnefs and propriety ; the
goodnefs of God, is not fimply a difpofition of his
nature to do good, uncontrouled, undiretted by wife
dom.—Wifdom is undoubtedly the leading, regula.

ging and all-diretting attribute of his nature ; *“'yea
every
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every thing that is done by him, is done accordin
Lo the immutable rule of wifdom or reafon : Of which’
'he himfelf, and only he, is in all cafes, an adequate
judge.” P. 18.—Now then, if wifdom, reafon and
right, controul, regulate and dire@ all the a&s or
operations of goodnefs, and God himfelf is the only
adequate judge of that; what reafon have I to ex-
pect, that becaufe God is abfolutely good in his na-
ture, that he will therefore communicate to me,
except I am fure, that it is reafonable, wife and right,
for him to do it ? And how can I be fure of this, it
‘God is the only adequate judge of this ? Moreover,
is it impoffible to think God’s goadnefs in it’s ads
and operations, is without meafure, without bounds ;
when at the fame time, it is controuled, regulated
and direted by wifdom, according to rule, reafon
and,right 2 What is controuled & regulated, I tho’t
was bounded and limited !—Whether the Dr. by good-
nefs, means the abfolute goodnefs of God’s pature,
or his bengficepce,he affords no ground of hope from
it, any farther than we can be fure, that itis agreable
to the immutable rule of wifdom, peefe& reafon an(!
right, to diftribute the fame. And as God is the
only adequate judge of this, we can never know, whe-
ther he can confiftently with the rule of right, extend
his goodnefs towards us, before he does do it.—But
if the Dr. means that both abfolute and communica-
tive gondnels, are without meafu:-, without bounds,
and that hjs meaning is, becaufe God .is abfolutely
and,unboundedly good in his nature, he’ muft be fp
to his creatpres, this would be fufficient ground for
all his creatyres to hope in him, were it true : Butit
is neither true, nor confiftent, with it’s being con-
‘trouled, regulated and dire&ed by the immutable
rule of wifdom, perfe& reafon and right.—If the Dr.
sges not take care, he will introduce that idea of di-
A i Gz - \ vine
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vi e juftice, which he would have ¢ wholly and for
ever excluded, viz. fuch divine juttice, to fatisfy which
Chrift died,”  that goodnefs, which otherwife would
have been controvled according to the rule of right,
might flow towards miferable guilty finners in aéts
of mercy and gract, conﬁﬁcntly with juﬁ:icc or the
ruleof right.—Andwe are now fure,finceChrift hasfa-
tisfied divine juftice for us, God can confiftently with
the rule of right, beftow the fpecial bleffings of his
goodnefs upon us, and that we may fafely trut in his
mercy and grace, in Chrift. |

. The Dr.n P. 59, & 20. fays, * That the good-
nefs of God,when fpokenof in a general way,compre-
hends many, if not ftritly all of his particular moral
attributes 3 fuch for example, as are diftinguithed by
the terms, Mercy, Llemency, Kindnefs, Compaffion, Pity,
Grace, Patience, Forbearance, Long-fuffering, and even
jafice : That all thefe are only fo many different
branches or modes of goodnefs.”—Here is fomc thing
very curious! If this contains pothing new to gratify
the curiofity of his hearers ; yet certain I am, we
need (to ule the Dr’s words) “‘ fome very acute dif-
tinguifher”—to thew the difference betwixt feveral
of thefe particular attributes, which the Dr. fays are
diftinguifthed by thofe terms he mentions’; I believe,
““ jt would be 1n vain for an ordinary genius to at-
tempt it.” I thould be glad, if the Dr. would at-
tempt it, and difplay his fuperior genius !'—If there
is no difference, 1t hay not be ¢afy for an ordinary
genius, to fee how they mgy be called particular at-
tributes diftinguifhed ; nor how they may be called
different branches, or diffcrent modes of goodnefs, as
the Dr. fays they are. -

- Y¢ muft be obferved, that if the Dr. is confiftent
here; particular moral attribates of God difiinguifbed,mm
different branches, and different modes of goodnefs, are
s | 7
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all fynonimeus, or equipollent terms, expreflive of
theﬁf!:me tdeas in hi:?ni;?g :—Well then, ?nércy, com-~
paffionand pity, are three particular diftinguiflred mo-
ral attributes ; three particular different branches or
modes of goodnefs. But I beg leaye to query ;—
wherein does the attribute, brinch or mode that is
ditinguithed by the term mercy, differ from that
which is diftinguithed by the term compaffion # And
wherein does that, which is diftinguithed by the term
pity, differ from either of the former ?—Again, pe-
tiemee, forbearance, and long-fuffering, arc three par-
ticular diftinguifhed morj attributes of God, three
different branches or modes of goodnefs. I with the
Dr. would be fo good, as to thew, wherein the par-
ticular diftinguithed attribute, branch or mode of
patience, differs from that of forbearance or long-
fuffering.—As to clemency, the term is but once ufed,
as I know of, in our Englifh-tranflation of the hible.
But theGyeek word,* which is there rendered clemency,
is in fome other places, rendered Gewtleme/s + and
Moderation.} And 1 don’t fee why the Dr. mighe
not have faid, with as much propriety, as to fay wiat
he has above, that there are three particular moral
attributes of God, which are "diftinguifhed by the
terms, Clemeney, Genilene[s and Moderation ; which
are only fo many different branches or modes of
goodnefs. |
He that fets himfelf to oppofe the common do&-
rine acknowledged by the "proteftant reformed
churckes ; and in particular fome of the leading and
tundamental principles of the fyftem of his country’s
faith allowed by himfelf,to be the faich of the reform-
ed part of the church ; and to pronounce the whole
{cheme or tyftem to be falfe, wholly and abfolutely,
falie, {fo far as it is dependant on and conneted w_it?l
- | thofe

* ireaxe's. A& 24.4. t+2Cor.10.1. 1Phil 4. 5.
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thofe leading fundamental principles, no doubt e-
fteems himfelf a perfon of fuperior abilities : And
indeed, it muft be acknowledged, that the Dr. is a
perfon of moft fuperior abulities, if he.is able in one
breath to create, make or conftitute, ten particular
diftinguithed moral attributes o: God, and in the next
breath, to anahilate them, or at leaft,fo to wansform
them into oxly fo many difterent branches or modes
of what he calls one divine attribute, that they ceafe
to be fo many particular ' diftinguifhed nioral attri-
butes.—Whea' the Dr. fays,  They are, fo many.
particular moral attributes of God diffinguifbed” 1
take it, that he would have us believe, they were, fo
many pariscu’ar diftiné? moral attributes : And when
he fays they are,/as he does, P. 20.) * only fo many
different branclies or modes of goodnefs, denomina-
ted refpeitivély, with reference to the perfons, to
whom, or the ‘particular mannce amd circumftances
in which, God manifefts them, which in him is one
fimple uniform ‘principle.” I take it, that he would
have us believe, that they are not particular diftin&
moral attributes of God, but only different branches
or modes of the particular moral attribute of good-
nefs.—As to juftice, which he fuppos’d we thould not
fo readily confent to his annihilating, as a particular
diftin&t moral attribure, fo foon (after he had pro-
nounced it one) as we might the reft ; he exprefly
fays in P. 63. ¢ Juftice, which is not fuppofed to be
any atuibute of God difini? from, but one branch
or made of his effential goodnefs.” This is fpoken
in reference to what he had faid from P, 20th to 26th,
where by ten obiervations, he labours to prove, that
divine juftice is only a branch or mode of divine

goodnefs.
The Dr. difcovers fuch elabarate and accurate rea-
foning in thofc ten obfervations, to prove that puni-
' e
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tive juftice, i$ only a branch or mode of ‘'divine lﬁood-
nefs’; I may be tho't to do him injuttice, if I fhould
pafs the fame over without any notice. C
But I muft firft grant, that if the Dr. means by the
oodnefs of God fpoken of in a general way, the
ame as the infinite moral re&itude of God’s nature,
it duth comprehend all the particular moral attributes
cf God, even fuch as are diftinguifhed by the terms
wifdom, moral power, holinefs, jultice, goodnefs and
truth : And that goodnefs confidered asa particular,
effential atcribute or property of God (by which ¢ is
mtended,the kindnefs,benevolence and bounty of his
nature,” P. 10.) is as much abranch of divine good-
nefs fpoken of in a gencral way, or of moral rei-
tude ; as jultice or truth, or any other particular meo-
ral attribute is.—And therefore, tho’ the Dr. fhould
prove, that divine juftice is a branch of God’s infinite
moral goadnefs, or rectitude ; it will notfollow, that
suftice and gooduefs confidered as Particular moral at-.
tributesor branches(to ufe theDr’s words)are not dif-
tin¢t attributes orbranches: The Dr. allows Kindxe/s.
is a different branch from juftice : Therefore we.
muft conclude, that when the Dr. labours to prove
divine juftice; to be a branch of divine goodnefs ; his
aim is, either to prove it to be a branch of God’s ge~
neral goodnefs, his infinite moral rectitude ; or elfe,
to be a branch of the particular attribute of good-
nefs.—If he is labouring to prove the former; he is
very unjult, infuppofing.that we have different con-
ceptions of this matter, provided he means, by a
branch of GoI’s general goudnefs, the fame as by an
effential attribute of God’s moral perfection.:—But
if he 1s labouring to prove the latter, he is endea-
vouring to piove, that one branch is the branch of
another branch 3 or that ene particular moral ateri-
bute of God, is an attribute ofP another particularat-.
tribute ;
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tribute ; or elfe, that one particular attribute is adoa:
ble attribute, confifting of two particular branches
or attributes ; and that this particular double attri-
bute confifting of twobranches, which is called good-
nefs, and by which, “ is intended, the kindnefs, be-
aévolenice & bounty of God’s nature,” is diftinguifh-
ed in its branthes, by the term juftice
What is the term, by whicly the other branch is dif-
tinguifhed ? It is not gosdwefs, for this is the com-
mon term ; it is neither kindnefs, dguevolencenor boun-
¥ ; for thefe are the definition of the common term :
Yea, if we fhould look into the Dr’s arguments to
ngc, that juflice is a2 branch of goodnefs, we fhall
nd they ‘all center here, viz. that punitive sufice, is
cither altual tindmefs ot pofitive cruelty ; and as he
els the latter, he maintains the former : So that
r all our fearch, we are likely to find but one
branch of the particula: double attribute of good-
nefs ; which is fometimes called kindnefs, fometimes
mercifulnefs, and fometimes juflice. And this laft
term, when pwmitive is joined to it, muft fignify the
fame as the firft term, or otherwife, it will importthe
fame a¢ pofitive craelty.
- Here I will recite, and would have the fame ftand
in capitals, what no doubt the Dr. efteems a felf- evi-
dent principle, viz. P. 35. « There is no mediam be-
twixt God’s being alttially kind and merciful to Avr,
and bis being pofitively cruel, and ammerciful to fome.”—
But I moft afk the Dr. whether God is actually
kind and merciful to devils and damned finneis, in
punifhing them ‘with everlafting deftru&tion ? (He
allows, that the fcriptures teach us, that their punith-
ment will be everlafting :) If he fays no ; then, ac-
cording to his principle, God is pofitively cruel and
unmeicifulto fome : If he fhall fay, as he does, P. 22.
““ Ged punifhes for a good end, c¢ither with refpect
to
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ta the delinquents themfelves or others.” Or as in P.
25. * If God ever punifhes bis creatures, without any
good end, either with refpect to themfelves, or the
other members of his houfhold or kingdom ; would
not this be in effect making his creatures miferable,
either for no end at all, or a pofitively bad and evil
one ? ” Then 1 fay, he varies from his principle ; for
here he allows that God is not cruel in punithing,
if the end be the good of hishouthold ingeneral, even
tho’ he thould have no view to the good of fuch as
he does punifh :—But if God has no view to the good
of fuch as he punithes, his punithments can’t be cal-
led aéts of kindnefs to them, and if God is not alty-
ally kind and merciful to them, in puntthing them,
he mutit, acco:ding to the Dr’s felf-evident principle,
be actually or pofitively crueland unmerciful to them.

But to pay the Dr. fome refpe& for his accurate
reafoning to prove diviae juftice to be only a branch
or mode of divine goodnefs, confidered as a particu-
lar attribute, and not confidered in a general way, ax
comprehending all God’s moral perfeions ; for thro®
all his reafoning, it is evident to any, that he does
not fpeak of divine goodnefs as comprehending any
more, than his definition of the particular attribute
of divine goodnefs, including the exercife or mani-
feftation of it, in beneficence or good and bountiful
alts towards his creatures : 1 fay, to pay the Dr. foms
refpet for his accurate reafoning, we muft take no.
tice of the principles he reajons from :  Which are,

1. ¢ That the truly great, noble and excellent.end,
which a good God has in view, is the happinefs of
his creatures, and the making them happy, without
any felfith end.” And this is the end he has in view,
even in punithing, juft the fame as a good parent
ought to have in view in chaftizing his children 3 or
a good magiftrate in punithing his delinquents, as
may be feen P. 26— 26, H God’s
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- God’s corre&ing his own children that areina ftate
" of friendfhip with him, as a father, for their gcod,
* to manifeft himfelf 1o be aGod of goodnefs & faith-
fulnefs : And his punithing fuch as are in a ftar: of
- guile and wrath, as a righteous viadiQive judge, to
- fhew himfelf nghteous, in giving them the wages of
their unrighteoufnefs, are not diftinguithed by the
Dr. And indeed this diftinétion is foreign to his
fcheme ; and being allowed, would overthrow his
whole reafoning to prove punitive juftice to be only
a branch or mode of goodnefs or kindnefs : And the
-Dr’s making the happinefs of the creatures, God’s
end in punifhing, will plunge him into no fmall dif-

ficultics, as I may fhew.
. 8. Jnother principle the Dr. argues from, is that
the nature or quality of God’s moral a&ts, muft be
denominated from tle end he has in view ; as if it
fhould be fzid, *“ Such as God’s end is, fuch muft his
principle be, and fuch muft be the nature cr quality
of his moral a&s.” 1 find no fault with this princi-
P'e ; but the Dr. does not reafon jufly according to
1t, and never can, {o long as he makes the happinefs
of the creatures God’s end, * truly great, noble and
excellent, which (he fays) God purfues.” As the
Dr. makes the happinefs of the creatures God’s end,
h= argues thus to prove punitive juftice to bea branch
of goodhefs, viz. * God’s end muft be cither pofi-
tively good, or pofitively bad ; if it be the creature’s
tnefs, it is pofitively good ; if it be the creature’s
mifery, it is politively bad and cruel. Wherefore,
if it be thus ‘)oﬁtivcly good, it is from a pofitively
good principle; hence punitive juftice from fuch a
principle, Euni(hing for fuch a good end, muft be
goodndi, indnefs, or a branch of goodnefs :—But
God’s end in punithing, is the mifery of his crea-

gures, it is bad ; and hence his a& of punithing mub(:
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be from a bad principle, and is itfelf bad, or a cruel
a&t. From whence the Dr. infers, that fuch as hold
God has abandoned fome of his creatures, to una-
voidable mifery, ¢ do in effect unite in their imagi-
nations, the two independant and oppofite principles
of the Manichzans, the one yood, the other evil, inte
one felt-contraditory being, whom they call, and
whom they worthip under the name of the one God
and Father of all.” P. 37

I allow, that if the Dr’s &irft principle is true, viz.
That the happinefs of the creatures, .is.God’s great
end in punithing, that punitive juftice i;smzln:fsor :
kindncg according to the fecond principle ; and it
muft infallibly follow from thefe two principles, as
conneted together by the Dr. either that God altu-
ally aims at the happinefs of devils and wicked men,
in punithing them 1n hell with everlafting mifery and
deftru&ion, or he is cruel : For it is only according
to thefe principles as conne&ted by the Dr. that the
aforementioned principle is true, viz. ¢ That there
is no medium betwixt God’s being aftually kind and
merciful to all, and his being politively cruel and un-
merciful to fome.” According to thefe principles,
God, in punifhing devils and wicked men in the o-
ther world, aims cither at making them happy, or at
making them miferable without any view to his own
glory in cither. The great end God aims at, termi-
nates upon the creawres ; if his aim terminates in
their everlafting .happinefs, his end is goad, and God
is : But it 1t terminates ig their eternal mifery,
tis end is pofitively bad & evil, and God is pofitively
evil. Hence if all reafonable creatures aze not eter-
nally happy, but fome are cternally miferable, God
is not actually kind and merciful to all, but pofitively
cruel and unmerciful to fome : Therefore if the Dr.
san’t but alloy, tlutG}gdwill abandon the wicked
. 2 e
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to unavoidable mifery, at the great day, when they
fhall go away into everlafting punifhment (as he fays
they fhall) « In the place prepared for the devil and
his angels.” He muft either prove that God will
aim at making them happy, in punifhing them eter-
nally ; or clfe, allow the above-mentioned horrible
doétrine of the Manicheans, to be perfeftly confitt-
ent with his own ftrange principles in their conneti-
on : I mean the two indeper dant 2nd oppofite prin-
ciples, the one good, and the other evil, untted (as the
Dr. fays) into one felf-contraditory being, &c. is but
a juft confequence from the Dr’s pofitions.

Let us fee how the Dr. reconciles God’s leaving
the heathen world to unavoidable and eternal mifery,
with his being attually kind and merciful to all : —
 Firft (fays he) it is by no means a clear and certain
point, either from reafon or revelation, that a// the
heathen will altually be miferable in the world to
come.” P. 65. A fatisfattary anfwer this !—W hat
then ? Is God atually kind and merciful to fuch of
them as will actually be miferable in the world to
come ?—See his fecond reafon ; *¢ Secondly, that if
they fhall be fo (all miferable 1n the world to come)
they will de punifbed only feor thiir fins, and in due mea-
fure only.” This is enough to fatisfy fome I trow !—
But will their punifhment for their fins in due mea-
fure, be an at of kindnefs and mercy ta them ? If
it will not, how does this anfwer reconcile their eter-
nal punifhment, with Gog’s being attually kind and
merciful to all ? If this principle of theDr. be true,
viz. ¢ There is no medium betwixt God’s being
actually kind and mercifyl to all, and his being po-
fitively cruel and unmerciful to fome, then God’s
punifbing the wicked in the other world, muft be an
alt, cither of kindnefs or of cruelty to them ; the Dr,
adds, ¥ To pumith them thus (that is, for their fmz,

an



( 6x )“

and in due meafure) is not, certainly, inconfiftent
with the moft perfe& goodnefs.” P. 66. By the meoft
perfe@ goodnefs, he muft mean either kindnefs, or
elfe God’s abfolute moral rectitude : If he means
the former,as he muft, to be confiltent with his prin-
ciple ; then he muft maintain, that God’s punifhing
the wicked for their fins, in due meafure in the other
world, is actual kindnefs to them. God aims at mak-
ing them happy, in punifhing them #bws : But if he
means the latter, viz. God’s abfolute moral reftitude,
as including abfolute jufice, he evades the point, and
overthrows his own principle, and all his reafoning
too, to prove punitive juftice to be only a branch or
mode of goodnefs or kindnefs. For if due meafure of
punifhment for fin, is a juft meafure ; and if a juft
meafure of punifhment, fignifies fuch a meafure, as
juftice requires, then the wicked in the other world,,
will fuffer fuch a meafure of punithment as juttice re-
quires, whether it fhall be executed upon them out
of kindnefs to them or not : But if fuch punithment
as juftice requires, cannot be laid upon them out of
kindnefs to them ; or if God’s punifhing them eter-
nally, as juftice requires, cannot be an a& of kind-
nefs to sbem, puniuve juftice is not a branch of kind-
nefs in this firange work, as the Dr. callsit. And
there is a medium betwixt God’s being actually kind
and merciful to all, and his being pofitively cruel and
unmerciful to fome. God is neither kind nor cruelto
the wicked, in giving them the pure wine of his wrath
without mixture, in their everlatting punithment : —
But jult and rigiteous, yea excellent in plemty of juflice.
I mult leave the Dr. a few minutes, to exhibit a
brief fpecimen of the amiable confiftency of our prin-
ciples, with a principle the Dr. ufes or rather abufes,
mentioned above, viz. ¢ Such as God’s end is, fuch
is his principle, and fuch muft be the nature or qua-
' ‘ lity
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licy of his moral a&@s.” God is the rock,—he is pee-
fe@ moral re&itude ; bis work is perfefl, his meoral
work is agreable to his moral nature : For all bis
ways are judgment,—The end he has in view in all bis
difpenfations, is what infinite wifdom judges to be
perfe&ly agreable to abfolute perfetion, and infinite-
ly becoming fuch a Being. And all the ways and
means for the attaining this noble end, are agreable
to the principle of moial perfeétion, &c,

Now we affert and maiatain, that God’s great end,
is neither the happinefs, nor the mifery of his crea-
tures; but the manifefting and maintaining the glory
of his moral nature : Thus is the end of ali his moral
works. Hence whatever work or difpenfation ma-
nifefts the wifdom of God, we conclude it is from a
principle of wifdom in God, and to manifeft the glory
of his wifdom, & the work or difpentation is wije.—
What manifefts the holinefs of God, is from a prin-
ciple of holinefs ;—to manifeft the glory of his holi-
nefs, and the work or difpenfation, is boly. What
manifefts the juftice of God (as all God’s aéts of pun-
ithing do) is a principle of juftice, to manifeft
the glory of juftice, and the work, difpenfation or aét,
is juft and rigbteons —What manifeits the goodnefs
of God, is from a principle of goodnefs or kindnefs,
to manifeft the glory of God’s goodnefs or kindnefs,
and the work or a& is good and kind, or a work of
goodnefs. So are all God’s ats of mercy and grace
to miferable finners, from the mercy and grace of
God, for the glory of his mercy and grace, and are
gracious and merciful alts, &c.

The end which God aims at, in punithing finners
with everlafting punifhment, is not their eternal mi-
feiry, this is not the thing God ddiétts in ; but the
manifeftation of the glory of his juftice, by fhewing
his infinite difpleafure at fin or hatred of i, fro%i the

mnnite
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infinite perfetion of his nature : So the end which
God aimed at, in bruifing the o of bis love, and pus-
ting bim to grief, when be laid on bim the iniquities of
us all, which filled him with fore amazement, and cau-
fed him ¢0 fweat great drops cf blosd, when he cried
if it be poffible, let this cup pafs from me, &c. was not
the mifery of Chrift; but the manifeftation of the
glory of divine juftice ; in the execution of that pe-
nalty, which infinite wifdom faw to be the juft de-
merit of our fin, and which, otherwife we muft una-
voidably, have been made to fuffer : And as this was
the oxly way, in which, grace and mercy could be
extended towards mif¢rable - finners. The gift of
Chrift to die for our fins, or to fatisfy divine juftice,
by fuffering for us, that whofoever believeth on bim,
Jbould not persfb, but bave everlafling life ; is a furpri-
fing difplay of God’s compaffion and grace towards

the finners of mankind. - |
 But theDr. is quite of anothermind, if he has any
fertled principles at all ! For in P. 64. fpeaking of
the facrifice of Chrift, he fays, « We are affured in
the holy fcriptures, that God forgives the fins of
men, thro’ this great facrifice intervening, RATHER
than without any.” And in the fame Page, fpeaking
of it’s becoi:nng God to make the captain of oxr falva-
tion perfelt tbro’ fufferings, fays, ¢ It became his wif-
dom, it became his goodnefs, it became his mercy,
even that very grace of God, by wbich Cbrif? tafied
death for every man. There was a fitnefs and con-
gruity in it, as the wifzf and beff metbod, for faving
ot finful men, without any kind of reference to that
common, but yet franze fuppofition, of divine jufice
being entirely difins? from divine goodne/s.” And in
the next Page, fays, ¢ The reprefentations of Chrift’s
dying, th: juft for the unjaft, as confequential to, and
the effet of, God’s love, mercy and grace, ave i})far
rom
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from fuppofing any fuck juftice in God, as is oftenr
{fpoken of, diftin& in nature from goodnefs, and to
fatisfy which it is faid, Chrif died ; that they appear
to me, abfolutely irreconcilable therewith. Neither
does it feem even poffible to affert, and folidly to
maintain, this moft important doétrine of our redemp-
tion by the blood of Chrift, but.upon the fuppofition
of its being the wifef and bef, i. e. the moft benevo-
lent and gtacious method of difpenfing pardon and
life to finners : In fuch a fenfe as wholly and forever
to exclude amy fuch idea of divine jufisce as is often
given us.”’
- It muft be obferved, that the divime jufice, which
the Dr. would have, wholly and forever excluded,
ts what ¢commonly, and for ought I know, always ’till
now, has been held to be a particular attribute of
God’s moral mature,and not 2 branch or mode of the
articular. attribute of goodnefs, kindnefs, benevo-
ence or bounty ; which juftice Chrift died to fatisfy,
when Le fuffered for our fins, the ju for the unjuft, that
God might be juft in jufifying, and even in forgiving
fuch as believe in Fefus Cbriff, |
It ‘'muft alfo be obferved, that the Dr. fuppofes,
God might have well and wifely forgiven the fins of
men, withoxt the facrifice or fatisfactory fufferings of
Chrift : Or that there was fome other wife and good,
i. e. benevolent and gracious method of difpenfing
pardon and life to finners ; fome other fit and con-
gruous method ; but 2275 thro’ the facrifice of Chrift
intervening, was ratker the b¢ff, the wifeft, the moft
benevolent and gracious method, and we are affured
of this in the holy fcriptures. * It became the wif-
dom, it became the gocdnefs, mercy and grace of
God, to make the captain of our faivation perfect
thro’ fuffciings 5 bur it did not become the particu-
lar atributes ¢f divine juftice, Chrift’s dying, or
fuffcring,
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fuffering, had no kind of reference to divine juftice 70
fatisfy it. Suchanidea of divine juftice, muft whol-
ly and forever be excluded : For if thereis any fuch
idea of divine juftice, or any fuch effential attribute
in God, that muft be fatisfied, reconciled, or become
propitious thro’ the facrifice of Chrift, or otherwife,
finners muft not be pardoned ; it will follow,that our
redemption by the blood of Chrift, is the enly wile
and geod, fit and congruons,bemevolent and gracious me-
thod of difpenfing pardon and life to finners : And
if it is the only method, it is not the wifef and 2¢8,
8&c. Aunaif it is not the wifeft and beft, it don’t feem
evenpoffible to aflert, and folidly to maintain this moft
important doflrine of our redemption by the blood
of Chnift : And as to Chrift’s dying, the juft for the
unfufl, to fatisfy divine juflice, this appears abfolute-
Jy irreconcilable with his dying, as confequential to,
and the effeét of God’s love, mercy and grace.”

~ But (1.) I deny what theDr. afferts viz. < We are
affured in the holy fcriptures, that God forgives the
fins of men, thro’ the facrifice of Chrift intervening,
ratber than witbout any.” The holy fcriptures give
not the leatt hint, that there was any other gosd and
wife or poffible way of forgiving the gns of men, con-
fiftently with God’s abiolute moral perfection. The
fcriptures aflure us, that God will by no means clear
the guilty :—That God fays, Vengeance in mine, I will
repay :—That God fo loved the world. that be gave bis
only begotten fon, that whofoecver believeth on bim fhould
not perifb, but bave everlafiing life : That the wrath of
God abideth on fuch as believe not : That, witbout
the fhedding of blood, there is na remiffion : That Chritt
is the way, the truth and the life ; no man cometh to
God, but by bim : Neither is there falvation sn any o-
ther 5 for there is mo other name under beaven, given
amorg meny whereby w: MUST be faved. All thefe

I

texts,
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texts, and many mote, teach that Chrift is the only
way, and that all muft have perithed unavoidably, if
Chrift had not appeared to take away fin by the fa-
crifice of himfelf : And all fhall perifh that neglet
this fo great falvation. But,

(2.) Suppofing there had been fome other wi/e and

ood method of difpenfing pardon to finners, and this
byChrift God faw to be the wifeft and beft, and there-
fore chofe it ; does not this prefuppofe a neceffity in
Geod to difpenfe pardon and life to finners, fome way
or other ? And as he is infinitely wife and good, a
neceffity of chufing the wifeft and beft method ? And
if fo, a neceflity even from the wifdom and goodnefs
of God, to difpenfc pardon and life to finners, thro®
Chrift, and in no other way, as this is acknowledged
to be the wifeft and beft ?

But we have no apprehenfion that God was under
any moral neceffity from any of his moral perfetions,
to difpenfe paidon and life to finners ; for if he had
been, we make no doubt, he would atually difpenfe
the fame to all finners, without exception, to devils
as well as to fallen men. On the contrary we be-
lieve, God appointed this method, becaufe it (o feemed
good in bis fight : That the gift of Chrift to be a fa-
viour, was unfpeakably free : That by grace we are
Jfaved, and that God is atually gracious to whom be
will be gracious, and merciful to whom be will be mer-
ciful; working all things after the counfel of bis own
will : For who bath known the m nd of the Lord ? Or
wbho bath been bis counfeller 2 For of bim and thro® bim,
{Fc.~—But {3.) Why can’t we poffibly affert, and fo-
lidly maintain this moft important doétrine of our
redemption by the blood of Chrift, but upon the fup-
pofition that it is the wifeft and beft method of dif-
penfing pardon and life to finners, in fuch fenfe as

wholly and forever to exclude the moral attribute of
diviae
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divine juftice ¢ Why is not this methad (which the
Dr. allows to be the only method God has fixed upon
in his counfel, which *¢ fhall ftand, and ftand more
immutable, than the foundations of the earth or the
pillars of heaven”) as goad and wife, benevolent and
gracious, confidered as the on'y poffible method ; as
it would be, upon a fuppofition,there were ten thouf-
and other methods lefs wife and good, benevolent
and gracious ? Would this be any better or wifer, for
being comparatively the beft and wifett ? There is
but one God, and there is none good but God, and ke
is God the only wife. Now would God be any better
and wifer than he is, if there were ten thoufand other
deities, not fo good and wife as God is ? In P. 4;.
the Dr. prefumes to tell, how God became infinitely,
perfellly good ; viz. Seeing < the fitnef. and reafonable-
nefs of bis being fo, determined bim to be fo. Whether
God faw this fitnefs and reafonablenefs of his being
infinitely, peifectly good, in a comparative light as
being the wifeft and beft, before he determined him-
{clf to be infinitely, perfetly good, theDr. does not
inform us ; but perhaps the Dr. will fay, that we can’t
folidly maintain the moft important doctrine of God's
infinite, perfe&t goodnefs, but upon a fuppofition,
that when God determined himfelf to be infinitely,
perfeltly good, he faw it in a comparative light, the
fittelt and moft reafonable to be fo :—Tho* the Dr.
fays, <« He is far from defigning to fuggeft, either
that there was a time when God was not good, or
that he might poffibly have been otherwife ; that he
means the dire& contrary in both refpeéts.” And
then tells what he does mean, viz. ¢ That as this fit-
nefs was eternally feen, God was eternally good ; and
as he faw it neceflarily, he was as necefiarily good :
And yet not contrary to his own will or choice, which
were a contradi&tion ; but in conformity thereto from

I 2 ‘ erermty.”
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eternity.” Yet from his own explanation, it appears,
that [ took him right, viz. That God is infinitely,
fectly good,becaufe he determined himfelf tobe fo,
y his own will or choice : And he determined him-
felf to be fo, becaufe he faw the fitnefs and reafons-
blenefs of being fo. God’s infinite, perfet goodnefs,
as appears both from the Dr’s pofition, and the ex-
planation of it, is the effe& of God’s own will, choice
or determination ; and if it is an effet, it is not his
nature or cflence. If the Dr. has 2 mind to gratify
the curiofity of his hearers, he had better attempt 1t
about things he underftands, than to thew how abfo-
lute being came to be what he is : Which the higheft
feraph, or talleft arch-angel, never did, never will
and never can know.

But to return, I mutft infift to know why we can't
folidly maintain the moft important doérine of our
redemption by the blood of Chrift, but upon a fup-
pofition, which the Dr. would have wholly and fot-
ever excluded, the attribute of divine juftice, as it is
often held forth tous ? Alfo, I muft infilt to know,
how it could become the wifdom, goodnefs, mercy
and grace of Gaod, to make the captain of our falva-
tion perfect thro’ fufferings, without any kind of re-
ference to divine juftice, that was to be fatisSed there-
by ¢ And farther I muft infift to know, why Chrift’s
dying to fatisfy divine juftice for us (or otherwife we
muft have been made unavoidably to fuffer the pe-
nalty of the law forever) is abfolutely irreconcilable
with Chnft’s fuffering, tbe jul? for the unjuft, as con-
fequential to, and the effet of, God’s love, mercy,
grace ¢ » - ’

If the Dr. fhall ever think proper to publifh any
thing more upon this fubjed, there are fomé things,
which I fhould be glad he would plainly exprefs his
mind upon, vis. .

: (r.) What
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(r.) What idea he fixes to the term juftice, when
he calls it a particular moral attribute ? And whae
idea he fixes to the term pumitive juBlice, which he
fays, is ¢ an adorable attribute of God ?” Whethet
he has the fame idea affixed to panitive juftice, as he
has to goodne(s, mercy, kindnefs ? Bebold the goodnefs
and feverity of God ! Whether thefe two terms exprefs
the fame individual idea ? Or when he fays punitive
juftice is an adorable attribuce, whether he means
fomething or nothing thereby ? If nothing, that he
would let us know it ; bur i’ he means fomething,
and even what fuch terms are commonly underftood
to import : Then, when h: fays punitive juftice is ah
adorable attribute of God, he muft mean that it is an
effential attribute of God. And hence that there is
2 punitive attribute, or a punifhing property in the
very nature or effence of God ; for the Dr. fays P. 11,
¢ In God, there is no fuch diftinétion, or diftribution
of attributes, into eflential and non-effential—all is
eternal, all effential, all equally neceflary.” Hence
punitive juftice is an attribute in God, eternal, effen-
tial, and equally neceffary with all his other attri-
butes ; and if God is infinjte, eternal and unchange-
able, neceffarily, in his other attributes, he muft be
equally fo in his punitive juftice.—And if, as the
Dr. fays P. 17. ¢ There is no material difference be-
twixt God’s not having and not exercifing wifdom.
What is not ufed, is as nothing.,” It muft follow,
that if any of God’s creatures deferve punifhment,
God is under a moral neceffity to punith them, even
from his very effence ; if he does not punifh them,
he does not exercife punitive juftice, which is the
fame as not to have it : Yea, if he thould forgive fin-
ners, without executing the penalty for fin, it would
be ating againft, and a denying an effential property
of his nature. But God cannot deny himfelf ; and

as
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as God cannot deny himfelf, nor a& contrary to his
effential properties, it did in an effential manner be-
come the juftice of God, in order that many [ons might
be torgiven and faved ; or be bro’t out of a ftate of
guilt, condemnation and ‘wrath, into a ftate of for-
givenefs, juftification and glory, to make the captain
of their falvation perfect thro’ fufferings : For being
thus made perfect, he became the author of eternal
falvation, unto all them that obey him. The penalty
of the law being executed on Chrift, he has redeem-
ed us from the curfe of the law, and there is remif-
fion of fin in his blood that was fhed. Hence the
Dr. mutt, either fay he meant nothing, when he cal-
led punitive juftice an adorable attribute of God ; or
elfe, that he meant nothing, when he faid, God’s
making the captain of our falvation perfect thro’ fuf-
ferings, became his wifdom, goodnefs, &c. without
any kind of reference to divine juftice : Or elfe, that
he is inconfittent with himfelf,

(2.) Another thing 1 defire the Dr. to fpeak to, is
what he means, when he fpeaks ¢ of the pardon of
fin thro’ the atonement of Chrift ;¥ and ¢ of God’s
forgiving the fins of men thro’ the facrifice of Chrift,”
and of his ¢ difpenfing pardon and life to finners,
thro’ the redemption of Chnift, by his blood.”

Whether he mcans, by finners being pardoned or
forgiven, that they are delivered from a ftate of con-
demnation & guilt, in which they were juftly liable to
fuffer the adequate punithment of fin ?—And whe-
ther, by our being forgiven thro’ the facrifice, atone-
ment & redemption of Chrift by his blood, he means,
that Chrift {uffered in our ftead, which is the ground
or reafon of God’s difcharging fuch as believe on
Chrift, from an obligation of fuffering that punifh-
ment, which they juftly deferved to fuffer ? If he does
not mean this, 1 don’t know what he meaas ; nor

what
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what ideas he fixes to the terms, pardon & forgivnefs,
and atonement, propitiation, facrifice, and redemption by
the blood of Chriff.—But if he means what I have juft
obferved in the two queries ; then our being par-
doned or forgiven thro’ the facrifice, atonement, pro-
pitiation and redemption of Chrift by his blood, muft
neceflarily import that Chrift fuffered the penalty of
the !aw for us, and thereby redeemed us from the
curfe : And if he fuffered the penalty of the law, he
fuffered from the hand of punitive juftice. And that
divine juftice has reccived fuch fatisfaction by Chrift’s
fuffering the penalty, that God can on his account,
conliftent with the demands of juftice on finners, dif-
charge them from an obligation of fuffering it :—
Wherefore to exclude the juftice of God in this mat-
ter, as the Dr. would have us, would be to exclude
every juft idea from all gofpel expreffions, of the for-
givnefs of fins thro’ the atonement, propitiation, &c.
ot Chrift by his blood, and turn the gofpel into an
unintelligible jargon of unmeaning and infignificant
terms. Moreover, if the juftice of God did not re-
quire the execution of the penalty of the law on fin-
ners 3 and if Chrift did not fuffer the penalty of the
law to fatisfy divine juftice, that they might be par-
doned, it is impoflible to reconcile the extream fuf-
ferings of Chrift, from his Father, with goodnefs :
For if 1t did not become the juftice of God, even
punitive juftice, it could not become either the wit-
dom, goodnefs, mercy or grace of God.—It bchoves
the Dr. to thew how it could.—

The Dr’s evident defign, as has been obferved, is
to fhew, that God’s goodnefs is fuch, that he might
have forgiven fin, without a facrifice or atonement :
-. And this feems to be the grand reafon, why he would
cxclude juftice from being equally a particular eflen-

tial attribute of God, with his particular attribute of
goodnels,
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goodnffs. But every method he has taken to do

this, bas run him into fhameful inconfiftencies -,:;
an

# The ideaof divine juftice which the Dr. would wholly and
for ever exclude, is our idea or the common idea of divine
juftice, which in P. 63. he calls, ¢ £ falfe idea of fiiviqc
juftice.” His idea of divine juftice is true, but our idea is
falfe ; but wherein does his true, and our falfe idea of di-
divine juftice differ ? Why, his idea of it is, ¢ That it is
not any attribute of God diftin& from, but one branch or
mode of his eflential goodnefs.” Ibid. But our falfe idea
of it is, that it is an attribute of God, ¢ entirely diftinct
from divine goodnefs.” P. 64. ¢¢ Diftin&t in nature.” P.
65. His idea of punitive juftice, or of God’s acts of juit
punifhment, is, that they are a&ls of pofitive kindnefs, or
otherwife they muft be a&s of pofitive cruelty. From
whence we infer, that the Father’s bruifing his fon, when
the iniquities of us all were laid upon him, and he fuffer-
ed for our fins, the juft for the unjuft, was in itfel either
an aét of pofitive kindnefs and mercy to Chrift, or elfe an
a&t of pofitive cruelty ; but our falfe idea of divine juftice
is, ¢ that Chrift died to fatisfy it,” which appears to the
Dr. abfolutely irreconcilable with Chrift’s dying, as con-
fequential to, and the effe@ of God’s love, mercy and
%race.P.t') §.—But I muft confefs, that if punitive juf{ice or

od’s a&ts of juft punifhment,are acts of pofitive goodnefs
or kindnefs, and Chrift did not die to fatisfy divine juftice ;
I don’t fee how Chrift’s dying for our fins, the juft for the
unjuft, was confequential to, and the effe&t of God’s love,
mercy and grace to the finners of mankind, except it can
be made to appear, that it was a difplay of God’s love,

- mercy and grace, to a finful perithing world, to appoint
his {on to fugain a&ts of pofitive kindnefs and mercy in our
ftead, that they might not be extended towards us.

But if our idea of divine juftice is falfe, becaufe we fuppofe
(as the Dr. fays) that divine juftice is not a branch or
maode of divine goodnefs, but an attribute of God intirely
diftin@®, and diftiné& in nature from divine goodnefs,

~ then the idea which the Dr. elfewhere gives us of divine
juftice, is a falfe idea. In P. 10. the Dr. calls the good-
nefs of God ¢¢ an attribute or property inherent in, and
ellentiz] to him.” Andin P, 18. calls ¢ punitive juftice

g
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and often afferts, what by it’s juft confequence ever-
throws the point he labours to eftablith.—This ap-
pears from E)m'c things, that falready have been ani-
madverted on ; and from many more, that I can’t
fpend time to take under particular confideration : I
fhall only glance upon a few. S _

InP. 14, 15, 16, ¢7. The Dr. fpeaks of wifdom as
the great controuler and all-dire€ting regulator of
God’s goodnefs, in the exercife of beneficence ; which
dire&ts, controules and regulates according to the un-

erring rule of right : He then confiders juftice only
, | K | | as
an adorable attribute.” And P. 19 & 20. juftice is a par-
ticular diftinguithed moral attribute ; and fpeaking of God’s
perfe& purity, holinefs, and punitive juftice, and fome o-
ther attributés as he calls them in P. 18 & 19. fays, ¢ Tho’
all adorable attributes, yet being confidered independently
of his bounty, clemency & mercy, rather aftonifh, &c.”’—
Again, ¢« What confolation can weak and finful creatures
draw from a confideration of thofe ather divine attributes
alone, or independently of goodnefs and mercy ?” Now if
goodnefs is a divine attribute, and punitive juftice is ano-
ther divine attribute that may be confidered alome or inde-
pendently of goodnefs, it is not a branch or mode of; but 2
particular attribute entirely diftint from that of goodnefs.
In P. 11. He calls the divine attributes ¢¢ qualities.” Now
if a plurality.of qualities in a fubjed, imply a diftinction,
an entire diftin&ion, a diftin&ion in the nature of the fe-
ver2l qualities which makes them feveral qualities ; and if
the attributes ofGod are fo many qualities inherent inGod,
and goodnets is one attribute or quality inherent in God,
and juftice is another, as the Dre fays ; then the idea the
Dr. gives us of divine juftice, is, that it is an attribute or
quality entirely diftinét, yea diftinct in nature from divine
goodnefs : And this idea is either true or falfe ; if it be
true, he would forever exclude a true idea of divine juftice ;
{and befides, his other idea of divine juftice, that it is only
a branch or mode of goodnefs, is falfe.) But if it be falfe,
he ought to ofter public fatisfaction for giving the publick
a falfe idea of divine juftice.
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M punitive, and includes it in the bowels of goodnefs,
exercifing itfelf in the way of kindnefs or beneficence ;
h-nce goodnefs,including punitive juftice is controul-
ed by wifdom.—But as wildom controuls, dire¢ts and
always regulates according to the unerring rule of
right ; wifdom muft alfo be controuled, direéted and
regulated in its determinations, by this rule of right:
Now if there is no eternal rule of right, but the infi-
nite moral rectitude of God, for the regulation of the
Almighty’s moral conduct ; then infinite wifdom fees
and determines upon nothing to be done, as being
wife, fit, congruous or good, but what is agreable to
his infinite moral rettitude : And as God 1s not ab-
folute perfe&t moral reétitude,if juftice is not an effen-
tial moral attribute of his nature ; it muft follow, that
infinite wifdom muft have aregard to the whole moral
re@itude as the rule of right, and equally to juftice
with goodnefs. Hence infinite wifdom determining
upon this glorious method of difpenfling pardon to
finners thio’ the redemption of Chrift, muft have a
regard to divine juftice, and therefore it became the
juttice of God as well as his goodnefs, * to make the
captain of our falvation perfect thro’ fufferings.”
In P. 48. The Dr. fays,  That punitive juftice is
a branch of goodnefs in fuch fort, that a perfectly good
and merciful Being, may in many cafes be obliged to
unith tranfgreflfors—for the fupport ot order, right,
c.—None but God himfelf, who knoweth all things,
“certainly knoweth, who may, or may not, be pardon- -
ed confiftently with the eternal rule of right, &c.”
The Dr. is fpeaking here of the neceflity of a revela-
tion from heaven, to aflure us how and in what way
finners mav be pardoned, conliftently with the eternal
rule of right; and here are two things he allows that

muft be remembered, viz. (1.) That a perfeétly gootl1
an
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and merciful Being may in fome cafes be obliged to
punith trangrefi>rs, for the fupport of order, right,
&ec. becaufe punitive juftice is a branch of his goodnefs,
(2.) That whether God punithes or pardon- finners,
he does the fame, confiftently with the eternal rule of
right.—In the next P. he fpeaks of the revelation from
heaven, which affures us, in what way God may par-
don finners confiftently with the eternal rule of right,
viz. ¢ Thro’ Chnift’s mediation ; particularly thro’
the atonement to be made by his blood, when he
thould offcr himfelf up to God as a lamb without
blemifh and without {fpot : thereby fupporting the
honour of God’s violated commandments, and the
dignity of his government.” Now if the moral reéti-
tude of God, comprehending all the moral attributes
of his nature, is thts eternal rule of right (as I obferv’d
before, and if I am wrong, the Dr. 1s defired to fhew
it) we muft be fure that fuch as God punifhes, he
punifhes confiftently with his abfolute unchangeable
recticude ; and fuch as he pardons, he alfo pardons
confiftently therewith : And therefore if to pardon
this and that perfon,is an a&, including the ground of
it, confiftent with the eternal rule of right, to execute
the penalty on thefe perfons, confidered in rela ion to
the ground of pardon, would not be an att confift-
ent with the cternal rule of right, and vice ver/a.—
And as the gofpel-revelation affures us, that guilty
finners may receive forgivnefs thro’ the facrifice or
atonement of Chrift by his blood ; and that all that
believe in Chrift are pardoned, and that fuch as finally
neglect to believe in Chrift, thall be damned ; we con-
clude, that it is- confiftent with the eternal rule of
right, for God to pardon all that believe in Chrift, and
to punifh any with damnation that believe in Chrift,
would not be confiftent with the cternal rule of right :

K3 And
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And God’s damning fuch as den’t believe in Chrift,
muft be confitent with the eternal rule of right, and
to pardon them would beinconfiftent therewith. The
reafon which the revelation from heaven gives us,why
itis confiftent with thé eternal rule of right, for God
to pardon fuch as believe in Chrift, is becaufe Chrift
is the end of the law for righteoufnefs, to fuch as be-
lieve, he has made peace, made an atonement by his
blood, to the full fatisfation of juftice, in which righ-
teoufnefs and atonement fuch are interefted by faith;
hence ¢ there is now no condemnation to them that
are in Chrift Jefus :” Butfuch as believe not inChritt,
have no actual intereft in his righteoufnefs and atone-
iment ; and thefe ‘¢ are condemned already, and the
wrath of God abdidsth on them.” And while they
have no infereft in the righteoufnefs and atonement
of Chrift, it could not be confiftent with the eternal
rule of right, for God to pardon them :—How then,
could God well and wifely forgive the fins of men,
without this facrifice-of C?l:xriﬁ intervening, feeing he
could not do it confiftently with the eternal rule of
right ; and alfo feeing the honour of God’s violated
commandments, and the dignity of his moral govern-
ment, could not be fupported, but muft fink without
fuch a'facrifice ?- o |
" But I muft not pafs from this without taking fome
notice of the Do¢tor’s confiftency, or rather inconfift-
ency : Says he, « A'good God from his punitive
‘¢ juftice, which is a branch of his goodnefs, may be
‘ obliged to punith "tranfgreffors, for the fupport
‘ of order, right, &c. or of the honour of God’s vi-
¢¢ olated.commandments, and the dignity of his mo-
*“ ral government—Chrift fuffered from punitive juf-
““ tice, and was numbered with tranfgreflors (tho’ he
* was.without fin, a lamb without blemifh and with-

. e [ 19 out
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¢ ‘out fpot, for he fuffered the juft for the unjuft) when
* he made atonement by his bloqd, and thereby fup-
¢« ported the honor of God’s violated commandments,
“¢ and the dignity of his government, in fuch fore
¢ that guilty finners might be pardoned confiftently
*¢ with the eternal rule of right ; but tho’ God may
“ from punitive juftice be obliged to punifh finners
“¢ for the fupport of order, nghr, &c. and when he
¢ punithed Chrift, the juft for the unjuft, it was to
‘¢ fupport the honour of his violated laws, and the
s¢ dignity of his government, and that guilty finners
‘“ might be pardoned confittently with the eternal
“ rule of right : Yet Chrift’s fufferings were without
‘¢ any kindof reference to divine juftice to fatisfy that,
¢¢ for this is abfolutely irreconcilable with Chrift’s dy-
‘¢ ing the juft for the unjuft, 3s confequential to, and
¢ the effe& of, God's love, mercy and grace.—And
‘¢ tho’ punitive juftice in God, regarding the eternal
““ rule of right, and the fupport ot the honour and
“ dignity of God’s laws agnd moral government, in
‘“ order that we guilty finners might be pardon’d con-
‘¢ fiftently therewith ; obliged God to lay on Chrift
““ the iniquities of us all, and to bruife the fon of his
* love in our ftead : Yet there was no abfolute ne-
¢ ceflity of Chrift’s atonement in reference to juftice
‘ being fatisfied thereby, fuch idea of divine juftice
““ muft be wholly and forever excluded ; God mighe
“ have forgiven the fins“of men without any facrifice
‘“ intervening ; indeed, it was ratbher the beft and
‘¢ wifeft method to forgive the fins of men, thro’ the
¢ great facrifice of Chrift intervening, than without
““any. The eternal rule of right, and the honour
‘¢ and dignity of God’s moral law and government are
“ of fo fmall weight, that they did but juft tarn the

“ fcale in favour of an atonement to be made f% fin,
[ by



( 78 )

“ by the facrifice of Chrift : And tho’ the refult was,
< that Chrift was to niake an atonement by fuffering
s¢ the penalty of the law at the hands of punitive juft-
% jce, yet this muft be without any kind of reference
* todivine juftice, to fatisfy that.”—O Docor! can
God the Judge of all the earth, require an atonement
to be made, if he is not offended ? And can he be
offended, and yet nbt juftly offended ? Can he be juft-
ly offended, if he is not wronged or injured by his
creatures ? And what 1sGod’s anger, wrath or venge-
ance, if it is not vindiftive juftice incenfed or pro-
voked ? And can Chrift appealfe, reconcile or atone
vindictive juftice incenfed & provoked, by fuffering
the penalty of the law for us ; or by offering up him-
felf to God a facrifice for us, withont any kind of re-
ference to divine juftice to fatisfy that ? Will the
Dr. fay, ¢ It was the honour of violated command-
ments, and the dignity of God’s moral government,
that were to befupported by the atonement of Chrift 2
But what honour and dignity can there be in laws
and government, that are not founded in juftice ? If
God’s moral law and government are founded in juf-
tice, then God the founder of them is juft, and had
a fpecial regard to his juftice both in founding, and
alfo in vindicating the honour and dignity of them
by the atonement of Chrift : But if the atonement of
Chrift, by which the honour and dignity of God’s mo-
ral law and government were fupported, had no kind
of reference to divine juftice as a fatisfaction for our
offences ; then the moral lawand governmentof God,
were not founded in juftice. And then what is the juft
confequence from theDr’sprinciples ? Why,thatanin-
finitely goodGod, could with pleafure (“ for it pleas’d
the Lord to bruife him”) look on, and fee his well-
beloyed fon, weltering under the moft amazing and

excruciating
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excruciating mifery,for the fupport of the dignityand
honour of a law and governiment, which according to
his principles could have no honour nor dignity be-
longing to them, and might as well be contemned
and difregarded as not, as to any concern or intereft
juftice has in them, for it has none : But if the Dr.
thall fay « no ; I agree with the {criptures, that the
law is ju/, holy and good, and that God’s work is per-
fect, and all his ways are judgment ;” Then I will
venture to fay, thatall his buftle in this matter, is but
a windy and empty puff, if not an abufe of the truth,
and * an infult on the common fenfe of mankind.”
InP. 62, 66 & 67. TheDr. {peaking of the punith-
ment of the heathen, and alfo of finally impenitent
finners under the gofpel, which they fhall fuffer in the
other world, ¢ how terrible foever in 1t’s nature an-l
duration, fuch punifhment fhall be,” fays ¢ they will
be punifhed only for their fins, and in due meafure
only, and to punifh them thus, is not, certainly, in-
confiltent with the moft perfe&t goodnefs.” Yea,
fays he, ¢¢ Gcodnefs, perfett goodnefs, NAY TEN-
DER MERCY iifelf requires this ; God would not
be perfelily good and merciful, if he did not inflict
tuch punithment !”—This is, as we fay, driving up
to the very Hubb, if not beyond it : For I have no
apprehenfion, that tender mercy itfelf, will manifeft
and exercife itfelf, towards the wicked in their terri-
ble punifhment in the other world. If tender mer-
cy itfelf requires fuch punifhment, it will be exerciled
in the execution, and be manifefted by the effet of
fuch punifhment, which will be exquifite and intolle-
able mifery : But how tender mercy to the miferable
is manifefted, in making the miferable as miferable as
they can be, by executing punifhment upon them for

theirfins,inthedue meafure they deferve;is beyond my.
apprehenfion !
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apprehenfion ! I believe, if the Dr. was tofuffer the
punithment of hell, he would have no difcovery atall,
of the tender mercy of God towards him in fuch 2
terrible punithment ! 1 pray God, that neither of us,
may ever know what that punithment is, by experi-
encing the fame,in the other world | Or does the Dr.
mean the fame dy tender mercy itfelf, as he does by
punitive juftice 2 If fo, why didn’t he fay, ¢ that pu-
hitive juftice itfelf, ¢ an adorable attribute of God,”
tequires fuch ﬁuniﬂament, andGod would not be per-
feétly juft, if he did not infli& fuch punifhment, how
terfible foever in it’s nature and duration it is,” that
people might underftand him. But if by zender mer-
¢y itfelf, he means the fame as pumitive juflice, he a-
bufes language, not to fay mankind too !—If he don’t
mean this, it is no eafy tafk to make fenfe of what

he fays. _ :
However, I will pay the Dotot the honour, to ac-
knowledge he fpeaks the truth, when fpeaking of the
unithment of the wicked in the other world, that
ave died or fhall die without any faving benefit by
the atonement of Chrift, * that they fhall be punifh-
ed for their fins, and in due meafure only,; how terri-
ble foever the nature or duration of their punifhment
fhall be—and that goodnefs,perfect goodnefs requires
this—and God could not be perfe& goodnefs, if he
drd not infli¢t fuch punifhment.” 1 fay he fpeaks
truth here, if by goodnefs, perfe@t goodnefs,hemeans
God’s abfolute moral reftitude, including!all God’s
moral attributes, and not a particular attribute only,
which he calls ¢ the kindnefs, bernevolence & boun-
ty of God’s nature.”-—And hencé we argue (and if
it is not juftly, the Dr can fthew it) that if God muft
punifh finners in hell for their fins in due meafure,
who have died without any intereft in, or faving b’er;ie-
t
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fit by the xtonement of Chrift, or otherwife he cari-
riot be purfeét gnodnefs, perfect and abfolute moral
re@itude ; then it muft infallibly follow, that God
could not confiftently with his abfolute moral good-
nefs or re@itude, forgive the fins of men without the
facrifice of Chrift intervening. L
What the Dr. faysin P. 75. 1 acquiefce in as being
quite juft, viz. ¢ That God’s goodnefs comprehend-
ing not only juftice, but all God’s moral perfections
in it, is God’s moral charatter.—~And that God is to
be loved as a Being of fuch a charaéter ; a chara&er
in it’s own nature infinitely amiable !"” Here the Dr.
docs not confider goodnefs, ¢ in the common reftrain-
ed fenfe of the word bencvolence,” as intluding only
kindnefs and benefrcence, as he had evidently done
before, when he laboured to prove punitive juftice to
be only a branch or mode of goodnefs ; but as com-
prehending the whole moral charaéter of God ; and
fays, * God is to be loved, under the chara&er of a
moft holy, juft and righteous, as well as kind and be-
neficent Being.”  So that the Dr. and we are agreed,
that God’s infinitely amiable charater confifts in his
whole moral perfection of refitude :~—Now let us fee
the confequence ; if God is a moft holy, juft & righ-
teous Being, he muft have the properties of holinefs
and juftice, or righteoufnefs ift his nature ; and is ab-
folutely holy, juft and righteous, as well as punitively
fo : And if the whole moral charaler is to bé taken
together as the Dr. {ays, and this charalter thus taken
together, is infinitely amiable ; how does the com-
nvon doétrine, which fuppofes God to be infiniwely
holy, jutt & righteous, refle& dithomour on his good-
nets, as the Dr. fuppofes it does ? Or wherein is ie
impious or blafphemous to fay, thatGod cannot par.
don in confitently with his moral retitude, if he
can’t do 1t juitly, or agreable to juftice & rlgh;‘eouil
' nuis ?____
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hefs ?—1f holinefs, juftice and righteoufnefs, are ne-
ceflary to compleat God’s infinitely amiable charadter,
they muft be infinitely good in a moral fenfe ; for no-
thing can be infinitely amiable in a moral fenfe, that
is not infimtely good in the fame fenfe : And if they
are infinitely amiable or good in a moral fenfe, they
muft be worthy of God’s infinite delhight and regard ;
and God cannot maintain his infinitely perfect and
amiable moral chara&er, if he ncgleéts to 'maintain
the honour, glory and dignity of his holinefs, juftice
and righteoufnefs. But if God fhould receive {inners
into his favour, without manifefting his infinite hatred
of fin by executing the jenalty fuitable for that pur-
pofe, where would be the glory, dignity and honour
of his abfolute holinefs, which ¢ cannot behold evil or
look on iniquity but with infinite abhorrence ? And
if God fhould forgive finners without an atonement,
cr plenary fatisfaction to divine juftice, for the offen-
ces and injuries againft the divine Majefty, where
would be the honour, dignity & glory of divine juf-
tice, which muft affert, maintain, defend & vindicate
God’s rights, prerogatives & ducs—The honour of
the eternal rule of right—the moral law, a tranfcript
of God’s moral glory ; and the dignity of his moral
government, againft all adverfariés, rebels, enemies,
malccontents and difaffe€led ones whatfoever, let the
caonfequence be never fo terrible to them ; or other-
wife forfcit the chara@er of abfolute juttice and righ-
teoufnefs ?

Wherefore to affert God’s abfolute holinefs, juftice
and righteoufnefs to be fuch, that God cannot con-
fittenuly therewith, forgive the fins of men, without
plenary fatisfation by the facrifice and atonement of
Chrift, 1s a pleading for the glory & honour of God’s
infinitely amiable character ; and that fyftem, which

is connected with and dependent on a principle, that
reflects
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refleéts fuch honour upon God, without doubt, is a4
greable to God, and what he will maintain & defend
as his own caufe :—It is a fyftem that God has put
a diftinguithing mark of favour upon, and owned as
a means of faving thoufands and ten thoufands, that
were rcady to perith ! This was the fyitem of chri-
ftianity, which the Apoftles of Chrift propagated a-
mong the Gentiles, as may be ealily demonftrated
I challenge the Doctor, or any other perfon, to fhew
that it was not.—This was the fyftem, that the re-
tormed churches embraced, and which was preached
up by the great reformers, when * they came out of
Babylon, the mother of harlots & abominations, and -
renounced the beaft which came out of the bottom-
lefs pit,” as may appear from the confeflions of faith
exibited by the proteftant reformed churches,and a-
ther writings of the great reformers.—This was the
{fyftem of thofe excellent Puritans,eminent for found-
nefs of judgment,  well informed confciencies,” and
the moft exemplary piety & good converfation ; who
compofed the firfl conftituted.churchesofChrittin New
Engiand,as appears from our own confeffion of faith,ca-
techilms,&c. handed down from them to us :—This
is the fyitem, and fuch the men, that Dr. MAyHEW
fets himfelt up in oppofition to, if I miftake not.
Now as to plead for the above-mentioned princi-
ple, that this fyftem is conne@ed with,and dent
on, is a pleading for the honour and glory of God :
So on the other hand, to aflert & endeavour to main-
tain, that God could forgive the fins of men without
the facrifice of Cheift intervening ; or to build the
fyftem of our faith and praétice, upon the particular
attribute of goodnefs, i. e. kindnefs, benevolence and
bounty, controuled, regulated and direCted by wif-
dom, yet in fuch a way as wholly and forever to ex-
clude the attribute of divine juflice, as claiming ple-
L2 nary
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nary fatisfalion for fin, before the finner can poffibly
be difcharged ; is a refieting the greateft difhonour
and reproach onGod, as it is a denying him to be in-
finite moyal re&itude, and as fuch, infinitely amiable.
This I take to be a fair confequence from what has
been obferved : If it is not, I defire theDr to thew it.
The Dr. in P. 71. fpeaking of the diftinguifhing
favours of heaven towards us, among others, fays,
“ We are ftill farther diftinguithed and favoured of
Ged, by having been born and bred in a proteftant
country, and a reformed part of the chriftian church ;
inftead of a reman-catholick country,and in the errors,
fuperftitions & idolatries of the church of Rome.”—
1 own that the Dr. is quite right here, and any per-
{fon would be ready to conclude from thefe words,that
the Dr. believes the fcheme or fy{tem of proteftant
rehigien, at leaft, in this proteftant country, and as
profefied by this reformed part of the chriftian church,
" which is in New-Engls=d, where we have been born
and bred, to be a true fyftem of chriftianity ; at leatt,
the main and fubftance of it—and that, on account of
our being born im fuch a country, and being bred or
trained up in the belief of fuch a fyftem of chriftiani-
ty, fo oppefite to the errors of the roman-catholick
church, he pronounces us, to be diftinguithed and
favoured of God :—But pleafe to turn to P.
§5. and you wiil find (if I miftake nat) the Dr. pro-
nouacing this fcheme or fyftem of chriftianity, to be
fa¥e ; wholly and abfolutely falfe. His words are,
‘* i therefore, my brethren, you know of any parti-
cular fcheme or. fyftem of chriftiarity (fo called) ruw
or three of the moft diftinguithing and lcading prin-
ciples of which, and the bafis on which the whole
refts, are plainly & certainly repugnant to the dect-
rme of God’s univerfal goodnefs, and his teader mer-
cres pver all his warks 3 you may be certam, thfathfmh
~ {cheme
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fcheme or fyftem is falfe ; ablolutely 8 whelly falle,
fo far as it hath any connection with, ar dependencg
upon, thofe leading, fundamental and moft diftin-
guithing principles.”—Now if the fcheme or fyftem
of chriftianity, profeffed in this proteftant.country by
a reformed part of the chriftian church, is falfe ; ab-
folutely and wholly falfe ; haw can it be faid, that
on account of fuch a religion, we are diftinguithed
and favoured of God, in being born in fuch a coun-
try, and in fuch a part of the chriftian church, whofe
fyftem of chriftianity (fo called) is abfolutely & wholly
falle ? Is it adiftinguithed favour of Gad, to be bred
up in a fyftem of religion that is falfe, ablolutely and
wholly falfe ?

This fyftem theDr. refers to is, he fays, ¢ By the
fautors and afferters of it, cried up, as peculiarly the
do&rine of evangelical grace.”P. 85. This by way
of diftinétion,is called the calviniftic fyftem of doét-
rine : On this {yftem the churches of New-England
were originally founded ; and this is the fyftem con-
tained in the New-Engiand confeflion of faith, as well
as in the # efiminfler confeffion & catechifms. Three
of the leading and diftinguifhing principles of this
fyftem, the Dr. fpeaks of and declares each of them
to be repugnant to, and irreconcilable with the doct-
rine of God’s univerfal goodnefs and tender mercy
over all his works, as he defcribes the fame : Itis a
fyftem that is maintained by ¢ many wife and excel-
lent men” as the Dr. acknowledges ; therefore till.
the Dr. fhall give us reafon to think otherwife, we
muft believe the fyftem which he declares to be faife ;
ablolutely and wholly falfe, is that which the churches
of New-Englaad were originally founded on, and
which is yet the common fyftem of doétrine,and the
only fyfkem publickly made known, by the mutual

cenfent and agrecement of the churches of Chrift hi_n
tnis
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this country : If the Dr. is confiftent here, he is de-
fired to make it manifeft. :

T' = three leading and diftinguifhing principles in
our {yftem, the Dr. fpeaks of, are (1.) The doltrine
of the divine decrees, or predeftination. (2.) Of ori-
ginal fin, (3.) Of the abfolute neceflity of an atone-
ment,or of plenary fatisfaction to divine juftice,that fin
may be pardoned confiftently with God’s abfolute
moral reétitude.

As to the laft, we have fully feen how the Dr. ex-
prefles himfelf :—That to plead the neceflity of fuch
fatisfaction, is to make divine juftice oppofite and re-
pugnant to and irreconcilable with divine goodnefs.
Enough has been obferved upon what the Dr. fays
refpecting this principle ; not only to vindicate the
true dotrine, but alfo to expofe his inconfiltencies.

I fhall obferve a few things bricfly relating to the
other two ;=—and 1. As to the dottrine of the divine
decrees or predeftination, it is well known, that this
is a leading principle in our fyftem of dotrine, and is
thus exprefled, viz. ¢ The decrees of God, are s
eternal purpofe, according to the counfel of his own
will,whereby for his own glory, he hath fore-ordained
whatioever comes to pals.” Thus in general, but
more particulaily, ¢ That it was the eternal purpofe
of God, according to the counfel of his own will, to
make a certain definite number of mankind heirs of
eternal falvation, for the glory of his grace and mer-
cy, in an eminent manner ; who are termed veffels of
mercy, and were chofen in Chrift before the founda-
tion of the world, and given to Chrift in the covenant
of redemption : Concerning which the Father pro-
mifed that Chrift fhould fee or enjoy them, in confe-
quence of his “ making his foul an offering for fin ;”
or that they fhould be ¢ called juftified & glorified.”

That the reft of mankind are not predeftinated ut;itfo'
.
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life eternal, but unto everlatting punifhment, which.
is the juft defert of fin, for the praife of the glory of
divine juttice ; and thefe are termed veffels of wrath :
And by fin and unrighteouinefs,thewages of whichare
cternal death,they are fitted “unto deftrution.” Now
this lait, which is called reprobation, the Dr. does in
effect thunder out his Amatbama’s againtt, with as
much feeming infalhibility & mifguided zeal, as ever
the grand Pontiff of Rome did, after he had taken the
liber:y to cloath it, as he pleafed : However, itis the
doctrine of the divine decrees itfelf, that he fets him-
felf againft ; fueh as deny any of the divine purpofes
ro be eternal and abfolute, muft deny that there is
any abfolute eternal decree, purpofe or determination
at all. - o
The Dr. places in the margin of P. 83, and 84. a.
paflage of the learned Mr. Ca/vin, concerning the re-
probate, and fays, *¢ That a certain decree of repro-
bation, was the known opinion of that learned man :
And adds, « A fentiment, at once unfupported by
reafon or fcripture ; nay contrary to both, highly de~
rogatory to the goodnefs and grace of God, and of
dangerous tendency.”

But inP. 66. The Dr. ftates the doétrine, in
an obje@ion, but difcovers himfelf difingenuous
and abufive in the manner of his ftating it, and then
vents his indignation againtt the dotrine, not fparing
to lath all thac maintain it :—But we don’t hold it,
as he ftates 1t ; neither can he thew, that the manner
in which he ftates it, can be juftly inferred from the
manner of our exprefling it.—His words are—* The
dotrine of God’s having reprobated a great pro-
portion of mankind ; or from eternity devoted them
in his abfolute decree & purpofe to eternal torments, -
without any refpedd or regard to any fins of ibeirs, as the -

procuring and meritorious caule of their perdition, and
this
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this- dt the fame time, to make manifeft, and glorify
his juface.”—But, that fin is the whole procuring, or
the meritorious and only mefitorious ¢aufe of the e-
termal perdition of finners, the Dr. muft know, we
affert & maintain with more confiftency than he can,
while he-¢¢ abiolutely and forever exchrdes the idea of
fuch divine-juftice in God; to fatisfy which (we fay)
Chrift died.”’—We aflerr, that becaufe fin is the me-
fitorious caufe of the perdition of linners, juftice is
made mahifeft and glorified in their perdition ; or in
that eternal punifhment which they have merited by
fin, the juft wages of which, is death : ¢ 1t isa juft
or righteous thing withGod ie recompence that tribu-
lation- or punithment to finners, which they deferve.”
Or to accommodate myfelf a litile to the Dr’s manner
of {peaking (tho’ incunfiftent with the evident defign
of his difcourfes) it is a righteous and juft thing with
Geod «¢ to punith finners tfor their fins, and in due
meéafure.” And God makes manifcft and glorifies
his juftice in this way : And as theDr. allows, « That
God will punith the heathen, and fuch as die in
their impenitence under the gofpel,in the other world,
in due meafure, with a terrible puniflrment both as to
its nature and duration ; and that God would not be
petfedtly good, if he thould not ; his ablolute and
perfeét goodnefs requires him to do it—becaufe pu-
nitive juftrce is a branch of his goodnefs.” Then we
conclude; TharGod manifeits and glorifies his juftice,
an effential branch of his goodnefs or meral retitude,
irs punifhing finners in the other world, with everlaft-
ing punifhment.—And alfo we conclude, that if God
« worketh alt things after the counfel of his own
will ;” and if ¢ God’s counfel ftand; immutable” as
the D1. fays it does, *“ even more immutable than the
foundations of the carth, and the pillars of heaven.”
And if * known to God, are all his works fram the
- beginning:
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beginning, from verlafting,” that it mulk” follow,
“ thatGod’s infli¢ting this terrible punifhment on the
wicked in the other world’” (which the Dr. fays * is
called God’s ftrange work”) is, his working according
to the counfel of his own will, and even that counfel
of his own will, whicli is frem everlafting and is im-
mutable : And what does this imply lefs, than aa
abfolute eternal decree and purpofe to punith fuch
’as thall be punithed in the other world) with an ever-
laiting punifhinent, as the due reward of fin for the
manitefting and gloritying divine juttice ?

The Dr. muft either deay, that God will punifh
impenitenit finners in the other world with everlatting,
punifhment, which would be 3 flat contradiftion of
what he has again and again allowed to be afferted in
the holy fcriptures ; or elfe if he will ftand by that,
he muft deny, rhat God in punifhing them, worketh
according o the counfel of his own will, and that this
work of punifhing finners was certainly knows toGod.
from the beginming, even from cverafting: Or if
the Dr. can’t deny cither of thefe; he muft yield the
point, and acknowledge the do&rine of the divine
decrees, ta be a true principle, as it is afferted and
maintained in our {yftem. .

“The Dr. fays in P. 18. That ¢ infinite knowlcdge
is-an adorable attribute of God.” He alfo fays, “ In
God there is no fuch diftin@ion or diftrivation of at-
tributes into effential and non-effential ;—allis eter-
nal, ail effential, all equally neceffary.” Hence God's
infinite knowledge, muft be eternal, effential, and e-
qually neceffary ; therefore to deny, that God cer-
tainly knew whiat would be the everlafting ftate of e-
very one of his reafonable creatures, is to deny {what
the Dr. fays is) in adorable, -effential, cternal, and e-
qually neccflary attribnte of God :—But—If Gad’s
knowledgeis inﬁnitc,ctt:hal eflential & neccflary, meft

. not
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notGod fdmeternity,certainly, infallibly & meceffarily
foreknow all things that do or fhall come to pafs to
crernity ? And muftn’t'every thing infallibly and ne-
ceflarily come to pafs, dccording to God’s fore-know-
ledge ; otherwife his fore-knowledge is not certain
ard infallible ? Anid if God wovketh all things after
the counfel of s own will, muftn’t it follow, that
God’s determinate counfel, is commenfurate with his
tere-knowledge of what fhall infallibly come to pafs,
etther thro® his own cfficiency, or the agency of crea-
tures dependent on the werd of his power ? Or can
the Dottor, or any body elfc poffibly thew, that any
thing but the determinate counfel or decretive will
of God, trade the difference in the divine mind or
kno'wlcdgc ; betwixe what may be, and what a¥ ée ,
what is poflible to be, ‘'and yet God knows, it thall
not be ; and the certain futurition of what God, from
ereraity, knew fhould infallibly be ? Wasn’t it poffi-
ble for God to bring a greater number of ‘creatures
into exiftence, thah arc or ever will be bro’t into ex-
iftenice P——As God is infinite io power, and as ipace
is infinite or immenfe (as the Dr. fays) God might
have contintted tieating worlds to eternity, without
filling infirite fpace, for that which is infinite can’t he
fihed with creatures, except the creatures thould be
infinite.; or an infinite crearion thould be made, com-
men{arare with the infinite fpace : Which, I fuppofe,
the Dr. will not affect.— Again, will God bring any
thing into exifterice, that he did not determine from
cternity 1o bring intoexittence ? Or will God punith
any perfon in the other world, that he did not deter-
mine from eternity to punifh for fin ? And could God
certainly forcknow what he thould cerrainly bring in-
o eailtence ; and whom he thould glorify, and whom
he fhould punith in the other world, if he had not
pre-determined she fame ? Or is not the infa_lhbilig_ |
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of God’s fore-knowledge of all evegts, grounded o
his abfolute degree ? It it is not, the Dr. is deﬁr‘gg
to thew what it is grounded on. -
1 know that pedions who can’t,or are not willing to
diltinguifh juftly ; and can’c find any other way to
evade the force of this argument, will fay, it makes
God the author of fin ! Such men the apcftle Paul
met with, who-fard, ¢ Why doth he yet find fault ?
For who hath refifted his will ? q. d. * If the will,
decree or purpofe of God, hath abfolutely and' infal-
libly predetermingd every thing that comes to'pafs,
or that fhall come to pafs ; he has predetermined,
that we fhould fin in all refpe&s juft as we do, and
we muft neceffarily ‘ﬁn 3 apd iffo, he is the author or
caufe of our finning : Why then does he find fault ?
How can he blame us for doing what he has prede-
termined that we fhauld do ? For who has refifted his
will 2 We have not refifted his determinate counfel.”
But we boldly affert and mpaintain, that fin is not
a creature ‘of Gad : The holy fcriptures fay, ¢ It is
of the devil, and he is the fatherof it.” [Itis the de-
ftiuction of the moral image of God in reafonable
creatures—a want of conformity to the moral nature
and will of God—an aberration from the eternal rule
of right :—It is moral evil—rebellion and enmity a-
gainft God, and-hence what the nature of God infi-
nitely hates, and what deferves his infinite difnleafure.
And the fubjes and aQors of fin are the blameable
caufe of fin, and therefore God juftly finds fault with
finners. | |
Again, that fin is in the world of mankind, none
can deny :—That God made man vpright, in the
image and likenefs of hisown nsoral perfetions,pei-
ther can any juftly deny.—That it was poflible for
a holy creature to loofe his holinefs,and become a fin-
ful creature, by an act of difobedjence to his God, we
M2 can’t

.
v



( 9% )
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be ‘the truth of God :—That God was under an obli-
Fat.on, cither from the perfection of his nature, or

rom any gracious promife, to reftrain or hinder man
from fianing, by any fpecial a& of his power, none
will affert ; for in that cafe, he would certainly have
donc it.

Fatther, tbat the decree of God determinin thc
certain futurition of all things, can no more juft y he
calted thé caufe of fin,than od’s certain fore-know-
ledge of the being of fin, was the caufe of fin : What
God hath decrccg to be, will infallibly be ; but the
decree is not thé ‘efficient or campulfive caufe, and
the thing to bc, the effect : But the decree is the an-
tecedent, and the exiftence of the: thing decreed, the
con&qucnt of the decree.—Juft the famie may be faid
ofGod’s fore-knowledge ; whatGod forcknows will be,
will infallibly bé_dccording to his fore-knowledge : —
God certainly foreknew, before he created man, that
man wobld fin' afier he had created him, juft as he
did. But this fore-knowledge was not the caufe of
his finning :=~God certainly” foreknew, that when
Chrift fHould come into * this apoftate world,to make
atanement for fin ; Fudas, when the hour ¢ refixed or
predexcrmmcd was come, would bctray Chrift, hang
him{!f'and go o his own place.” . And Hérod, Pon-
tius Pilafc, and the Gentiles with the Fews, would con-
ipire 2gainft Chrift, ind * with wicked hahds, cyucity
and fia» him :® And the #poBle fays they did this

accordmg to God’s determinate counfel and fore-
knowleédge ,” that they ¢ did whatGod's counfel, and
his hand d- termined bcfore, to be done.” But to
return
® The Dr. fays in P. 45. * God being all- knowing,

rmuft know whatis in ntﬁ,lf good, as an end viz. hap-
pinets.—ide muft alio know all the poffi blf* means

or
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or ways—and which are the beft, the propereft and
moft effetual ; o as to be fubject ta. no mittake or
error.—Moreover, being independent and all-power-
ful, he cannot be under any wrang biafs, or have any
difficulties to difcourage him in purfuing any end tru-
ly great, noble and excellent.”—Now what the Dr.
fays here plainly.imports, that the all-knowing God,
fixed on an end to purfue, that is truly great, noble
and excellent ; this end, he fays, is happinefs: I fup-
pofe he means, the happinefs of God’s houthold or
kingdom in gencral.as eliewherc hefometimes fpeaks;
and that, as this all-knowing Being, muft know all
poffible means or ways, and which are the beft, the
propereft & moft effetual for the attaining this end,
he muft determine upon fuch as are the bett, the pro-
pereft and moft effectual, without any miftake or er-
ror in his judgment or choice : And thefe means be-
ing determined upon, & God being all-powerful and
independent, it became infallibly certain, that the de-
termined plan fhould be put in execution, both with
refpect to the end, and all the means fixed upon for
the attaining the fame. God could have no difficul-
ties to difcourage him, in purfuing his end, in the ufe
of all thofe ¢ beft, propereft 8& moft effectual means,
which he had made choice of, or determined upon.”
Now according to theDoétor’s fcheme, we muft be
fure, that whatever means God does or fhall make
ufe of, the fame he chofe, as the beft, the propereft
and moft effeGual : Thefe he determined upon,when
he laid his plan.—Well, fpeaking of the punithment
of the wicked in the other world, in P. 67. The Dr.
fays, < Why then fhould God, the great and only
Potentate, be tho’t the lefs good or merciful, for in-
flicting fuch punifhment on wicked men, as the fup-
port of his government, and the great end theresf call
tor ?~—God would not be perfectly good and mc;ci-
ul,
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ful, if he did not infli& fuch punifhment, how terriy
‘ble foever in it’s nature and duration, as is requifite
20 this end 2—1t muft be noted, that the great end oi
God’s government, with the Doctor, is the happineis
of his houthold or kingdom, or their good, and this is
the end of God’s punifhing the wicked, as more fully
appears in P. 24 & 25. and in divers other places :
And hence the punifhment of the wicked in the other
world, is a means requifite to this end.—And as the
Dr.fays, “God’s knowledge {which formed his plan”)
or his wifdom, whichin P. 1 5. he fays, *is the lead-
ing, regulating, and all-direting attribute of God’s
nature, that cannot err.”  Ifay, as he fays this know-
ledge or wifdom is infinite, eternal, effenual and
equally neceffary,this plan muft be laid, or was con-
cluded vpon from eternity. | |
Wherefore, according to the Dr’s {cheme, ¢ God
from eternity devoted all that fhall perith in the other
warld, in his abfolute decree and purpofe, in which
he could be fubjed to no miftake or error, to eternal
torments, as what he faw to be the beft, the properett,
and moft effe@ual means, requifite to his great end,
viz. the good & happinefs of the reft of his houthold
or kingdom.”—Thus is the unavoidable confequence
of the Dr’s pofitions ; and if it is not, the Dr. is de-
fired 10 fhew it :~<And this {cheme, fo far as it re-
fpeQs the end the Dr. mentions, viz. the good and
happinefs of the creatures. TheDr. might with pro-
pricty fay, ¢ Neither any man on earth, nor angel in
heaven can reconcile it, with the goodnefs of God ;”
that is, his abfolute moral re&itude :—But as to the
do&rme of the divince decrees, as afferted in our fy-
itemn, this is fully fupported both by.fcripture and
reafon.  And I challenge the Dr. to fhew, that the.
decree of reprobation (as afferted in our fyftem) may

not be jultly inferred from that infinite knowledge,
' wifdom,
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wifdom, jndependancy and fovereignty, which he al-
lows are in God effentially and eternally ; confidered
together, with that terrible punifhment of the wick-
ed, which God will infli& on them in the o:her world
for their fins in due meafure, * the duration of which
‘the Dr. fays) you know, is divers times exprefied by
the ‘words, eternal, everlafting, for ever and ever, and
the like.” P. 68. |
2. 1 muft fpeak a little to the fecond principle (as
I noted themn) in bur {yftem of doétrine, which the
Dr. declaims againft as * the grofieft of all abfurdi-
ties,” viz. Tbe dellrine of original fin; and fays refpe&-
ing the fame, ¢¢ they who are capable of believing
fuch uafcriptural & irrational do&rine ; and of think-
ing juftice fo much at variance with goodnefs, wif-
dom and mercy, as this fuppofes, are to be pitied as
perfons of a fadly depraved judgment.” P. 63. The
doétrine he delivers in thefe words, viz. * To fuppofe
that the fin of 4dam and Ewa, is, or can be, fo im-
puted to them (infants) as to render them juftly li-
able to eternal milery, without any offence of their
own, is one of the groffeft of all abfurdities.” * The
Dr.

* Altho’ the Dr. fifles, the fuppofitiony < That the fin of
Adam and Eve, is or can be fo imputed to infants, 2s to
render them juftly liable to eternal mifery, without a
offenceof their own.”—The grofléft of all abfurdities ; and
afirms it to be a do&rine ¢ unferiptural and irrational”
which ¢¢ fuppofes juftice to be at variance with goodnefs,
‘wifdom 2nd mercy.” Yet he sllowsin P.62. That <‘fome
children are born, live, and foon die in pain ; before they
have done any evil,or committed any fault.” From whence
we may conclude, that with the Dr. it is quite abfurd,
for God to fubjeé infants to mifery for the fin of our firft
father Adam ;but it is not atall abfurd or inconfiftent with
his goodnefs, to fubject them to mifery for no fin at all =
But to thew the ab%urdity of the latrer, I fhall tranfcribe
here the words of the late Rev. and-very worthy M.
CummiNG. which ftznd in the margin under P. 30 & 31.
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Dr. -ho dotibr, was taught in his childhood, that this
i$ a.great wruth; viz, ¢ That all mankind by the fall
loft communion with God, and are under his wrath
and curfe, »ad fo made /Aable te all the miferies in this
life, to death itfelf, and the pains of hell fot forever.”
Such as deny original guilt, muft deny original fin :
To acknowledge original fin or pollution, and at the
fame time rodenyoriginalguilt,is inconfiftent& abfurd.
- of his Animadverfions ; and which, I doubt not, were o-
. riginally wrote in reference to what the Dr. here allows
. acd fupports, viz. * If God can fubjeét any rational crea-
ture, that is 1n no refpe faulty, or obnoxious in the fight
of the law, to mifery or paln for one day, hour, or mament,
he can do fo tor 1207 : For the fecond moment is no-more
contrary to goodnefs, than the firft. He cando fo for
three, four or five millions, for the fame reafon. And for
the fame reaiun, he can do fo esernally, as well and as ju/?/;
~as one moment.  And on this ftate of things, and account
~of God's chara&er and principles of condu&t, where arc
we '—If it be faid, that it is not contrary to the goodnefs
“of God, to fubjeét a creature, that has in no refpet any

" fault or guilt of its own, to mifery for a certain time ; be-

- caufe "he can make up the mifery he brings upon it, by 2
greater quantity of happinefs in fome future period. This
s phly evading the difficulty. 1 do not fee it helps or
. eafeth the matter at all. T he difficulty here is, how it is
coniiftent with the rature of geodnefs itfelf, not to mention
juftice, or with the charadter of an infinitely perfe& and
~good Being, to make an innocent creature miferable for
.any term of its exiftcnce, longer or fhorter.  To fay, that

. GGod will ccinpentate it’s undcferved fufferings afterwards

- with happincfs ; if it contain any folution of the difficulty,
.T own ’tis too nice and metaphyfical for my fizht. Iow
.God can, confiftently with juflice or goodnefs, make any
creature mifersble, o1 have any hand thercin, in any degree,
.or for any term of time, without any fault or demerit thst
-is in any rcfpeét it’s own, is to me as uninteliigible as the
-greffefi abfurdity. . And how rational r: n are capable of
eving fo irrational and unfcriptural a dodtrine, who yet
boggle at m fteries, is certzinly not eafy to account for gn

mere principles of reafun.”
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The Dr. knewvery well what {yftem containedthiss
doétrine,and what men have afferted and do maintain
thefame : And the’ he fays here, < They that are
capable of believing fuch unfcriptural aad irrational
doétrine, are to be pitied as perfons of a fadly deprav-
ed judgment.” Yet in P. 65. fays, “ Tho’ by the
way,thefe things are not faid by me, but with an high
venctation, for thofe many wife and excellent men,
who either have or feem to have, different concepti-
ons of this matter.” He is fpeaking there, in refer-
ence to another principle in our fyftem :— He has
a high veneration for many of us, a5 wife and excel ent
men, ihat are to be pitied as perfons of a jadly depraved
jadgment.”

But to return to the point. The Dr. in P. 89.
{peaks of the apoflacy of our firft parents, in confe-
quence of which (he fays) ‘¢ The world has been full
of folly, fuperftition & wickednefs.”—In P. 8. fays,
““ That mankind in their prefent ftate, actually need
trials”—Which it is probable they would not « bed
mankind perjevered in their original inmocence.”—In P.
1. he fays, *“ #'e guilty creatures.”—P. 42. fpeaks of
our being immortally happy, tbro* tbe fecond sidam,
the Lord from beaven.” 1nP. 89 fpeaks of a paralicl
inftitured and carried on by the apoftle Paul/, between
the fir# and fecond Adam, in his epiftle to the
Romauns.  In P. 49. fays, ¢ That one princi;le end
of Chrift’s coming into this apoffate werld, was to pro-
claim the glad udings of pardon to finners”—/mful
men—and finful children of men, in the fame P. - In P.
50. He ¢ laments that' the gofpel—glad tidings of
great joy to al/ people—{fuch a wonderful manifeftati-
on of the love of God to mankind, thould be fo per-
verted by many,fo refirained as to the sumber,to whofe
falvation .t was defizned.”  In P.04. 1ays, ¢ That God
rorgives the fins ¢f men theo’ the facrifice of Chrift—

N that
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that Chrift tafted death for every man,—This is the
wifeft and belt method of faving finful men.” In P.
65. fays, * Chrift died for finners, the jupt for the un- .
juft.—God fent his fon be a propitiation for our fins ;
This, the moft gracious and benevolent method of
difpenfing parron_and life 1o finners” In P. 70, and
1. fays, * It we conlider, ourfclves in-the firlt place
as men, and in the ncxt place as creatures redcemed
Jfrom fin and death, by thefon of God jn human flefh.”
““ God is in Chiilt reconciling the world itfelf, unto
himfelf—for Chrift is a propitiation for the {ins of the
whole world.”—1In P. 77. ¢ That Chrift died for us,
as_finners and ememies.”—In P. 82. fays. ¢ Can you
pofiibly doubt of a gracious pardon trom him, who
has fo loved tbe world as 1o give his only begotten fon
to fave it ?—who would have all men to be faved.””
Yea above, ¢ Chrift, who appeared to take away tke
Jins of the world ;—and whoft profefled defign in com-
Ing into it, was to feck and to fave that which was lof :” -
And divers other expreffions of the fame import.
Now what could the Dr. mecan by all thefe ex-
prefitons, of an apofate, finfdl, gu:lty loff wworld, when
he fpeaks of the world of mankind, in the moft gene-
ral and univerlal terins, as comprehending the whole
world, all men, and every man, as having loit their cria
ginal innocence, and become finners, enensies, guily and -
dead ;—and as needing pardon, reconciliation, falvation
2ad life 2 And what ¢ uld he mean by calling Chrift
the fecond sidam ? And by approving of the parallel
which the apoftle #aw/ {peaks of between the firft and
fecand Adam, in the fitth chapter to theRomans, where
it is-faid, By cne man finentred into the world,and death
Ly fin, and fo death hath pafled upon a/l men, for that
{or in whom) all have finned—By the cffence of ore,
Judgmei: came vpon &/l men to condemnation : For by
one man's difobedicnce, inany were made finmers 2—What
could
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could his honoured and judicious hearers think, was
his meaning ?<— B

Can any perfon believe that thc whole world of man-
kind is_finful, guilty, condemned, lopt & dead (in. a legal
and moral ferife) as needing pardon, falvation & life ;
and yet ar the fame time not believe, that the wbole
world, confidered in that fallen ftate, is juftly liable
to eternal mifery.? Or can any believe this to be the
condition of the whole world of mankind by nature ;
and yet exclude all infants, from being any part of
the whole world of mankind,*hat is finrul,guilty,con-
demned, loft and dead ? That the judgment, by the
onc offence of Adam, came on all men to condemna-
tion, and yert that it did not come on infants ?* Or
can any perfon believe that Chrift ame to feek and
to fave them that were loff ; and was given to fave
loft finners ; and that God isin Chrifl reconciling the
world unto himfcif, and not a comparatively fmall
part neither, but the whole world, (as the Dr. fays)
and yet not believe that infants are included in zbe
wbzle world, that Chrift is tlie redeemer and favipur
ot ? Does the Dr. hold, that Chnift did not die for
infants ? T'hat no infants are redeemed and faved by
Chrift ? And does he deny infant-baptifm ? For if
baptifm is a facramental fign of the wathing of re-
gencration, and of juftification or pardon, thro’- the
iprinkling ot the blood of atonement, on our guilty -
fouls,purging them from guilc ; then all that maintain’
the dotrine of infant-baptifm, to be confiftent,muft
believe that infants in their natural flate have original
fin and guilt, and really need 10 be * wapbed, fanétified
and jufiifiedin the name of the Lord Jefus, and by.the.
fpiric of God.”—But fuch as deny infants to be fin-
tul and guilty, muft deny infant-baptifm, or other-
wife ufeitas an infignificant fign ! Yea, fuch as deny
infants to be finful and guilty, muft deny that they

N 2 have
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have any part in the redemption and falvation b
Chrift, for Chrift died to fave loft, finfyl, guilty and
ungodly creatures.—But if it be granted, that Chrift
died for infants, thea it mutt follow, that infants con-
fidered in their natural fallen ftate, are finful and
guilty, and hence juftly liable to eternal mifery :—
‘¢ Becaule we thus judge, that if one died for all, then
were all dead.” ~ |
What aftonithment muft the Dr’s judicious and
attentive hearers be ftruck with, after obferving fo
muich faid about an apoftate, finful, guilry, loft world
of mankind ; to hear the Dr. fay, * To fuppofe that
the fin of 4dam (and Eve ®) is, or can be fo imputed
to infants as to repder them juftly liabic to eterpal
mifery, without any offence of their cwn, is one of
the grafleft of all abfurdiries ?” | |
. Bur why mayn’t they be juftly liable by the im-
putation of fin, without having committed any cffence
perfonally 2 How conyld Ged juftly impute our fin to
Chrift, or lay on him the iniquities of us all,and put
him to grief, who had no fin of his own ? How can
God iﬁfﬁy forgive us thro’ the atonement of Chrift,
and make us %cirs of life thro’ the righteoufnefs of
Chrift, who have none of our own, that will do for
thas piu.;pofc, as the Dr. acknowledges, P. §3. ¢ The
greataefs of your paft fins (fays he) will be no ob-
jection againft vour being accepted in Chrift, if you
come to God by him ; God expeéts no righteoufnefs
in or of you, in order to your being forgiven of
him.?—But how can we be forgiven thro’the righie-
oufnefs of Chrift, if that righteoufnefs be not impu-
o ted
* ] don’t know why the Dr. mentions Eve in the cale of
"imputation of fin, except he had 2 mind to mifreprefent
the doQrine : For he well knows, that we hold with the
" Avoftie, ¢ that by the offence uf onz, judgment came upon
-ali men to condemnation.”  And by ¢ ome man’s difobedi-
<Bce, menv were made finners.” '
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tedto us ? And-how can we be juftly difcharged fram
guilt, and be made heirs of litc on account of a righ-
teoufne(s imputed to us, without any perfonal righ-
teoufnefs of our own ? But if God might jultly puc
Chrift to grief, when our fins were laid upon or im-
puted to him, and if he is juft, in juftifying fuch as
believe in Jefus Chrift, on account of his righteout-
nefs imputed to them ; why mayp’t the fin of the
Jirfp Adam, who was a figure'of Chnift, the focond rdam,
in his publick capacity(as the Dr. acknowledges) be
fo imputed to his pofterity, as ta make them juftly
liable to eternal m:fery, without any offence ‘o,f) their
own ? Why may’nt the judgment ot God, which by
the offence of Adam, came upon all men to condem-
nation, be ajuﬁ and rightepus judgmen: ¢ TheDr.
will not fay, 1t was the effect of a fadly depraved judg:
ment in the Almighty ! |
But that infants have na offence or {in of their own,
is what we deny, and the Dr.muft too ; or elfe recant
what he has abundantly afferted elfewhere : For if 2
perfon’s innugence, or inherent righteoufnefs, may be
called bis own, his finfulnefs muft alfo be called &is
cwn. Hence if mankind or the whale wor!d have loft
their ianocence, and become finful, wicked—einiies,
&c. then there is no man in this fallen or apoftate
world, but has finfulnefs, wickednefs, enmity, 8c. which
1s bis own : Andas all muft be concluded under fin,
if all are finful ; it muft follow, that * the whole
world is becnme guilty before God.” And if guilty
before God, they muft be juftly liable to eternal mif-
ery, for their own nfulnefs, wickednefs, enmury,
8c.—Hence theDr. does not ftate the do&rine right,
when he fays, © Without any, offence of their own.”
Fiowever, when the Dr. fhall make it to appear, that
mankind, even the whole world are finful in their a-
poitate or fallen eftate, and vet infants are nat fin.
| ful .



( 102 )

ful ;or that the whole world are finful, and yet have
no fin of their own :—That the whole world are
guilty, and yet infants are nat guilty.—And that the
whele world are both finful and guilty, and yet not
juftly Lable to eternal mifery ; and that judgment is
come upon all men t6 condemnation, by the offence
of the fir# Adam, and we are nade immortally hap-
py only thro’ the atonement and righteauinefs of the
fecond idam, the Lord from heaven ; and yet the fin
of the firft ADAM is not fo imputed t his finful and
guilty pofterity, as to make them juftly liable to e-
ternal mifery : I fay, when the Dr. thall make thefe
to appear, or reconcile thefe together, he may thén
ftate the doctrine as he does, and pronounce it the
groflett of all abfurditics; when hehas done it 5 yea
and pour out his pity ton, towardsfuch men ¢ as are
capable of believing fuch unfcriprural and irrational

doctrine, as men ofg a fadly depraved judgment.”
Thus I have, as I propoted, pointed out fome of
the Dr’s inaccuracies & inconfiftencies ! 1f any fhall
afk, why I have not artempted a more patticular de-
fence of the two principles in cur fyftem, that I have
laft been confidering, viz. the doétrine of the divine
decrees—and of onginal fin ? It will be enough to
fay, that there has been nothing offered by the Dr,

againft them, either from fcripture or reaion.

~ And if his hearers or others, fhall add, * But the
D:. declares witih the higheft affurance, that they are
nnfcriptural & irratiomal—and are fupported, neither
by fcripture nor reaton, but are contrary to both 1”—
1 fthall only reply, are they fo, becaufe the Dr. fays,
they are fo ? Are the Dr’s naked afiertions, demon-
ftrations with his hearers or any others ? Js it enough
to fatisfy them,it muft be fo, becaufe the Dr. fays it is
fo? This isrealon enough with Roman Catholicks in
popith coantries : But is it fo, with fuch as ¢ are
diftinguifhed
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diftinguifhed and faveured of God, in being born and
bred 1n a proteftant country, and a reformed part of
the chriftian church ?”—But if the Dr. fays, they are
fupported neither by fcripture nor reafon, his affer-
tion is not true : For they have been demonftrated
to be truths, both trom {cripture & reafon, by ¢ many
wife and excellent men.”  And therefore, for the
Dr. without pretending to remove thefe fupports ; or
fo much as offering onc argument, from either fcrip-
ture or reafon, agawnit them ; to pronounce them
< unfcri 1 and ‘srrational.” And to add, that
unfcriptural an l.” d, th:
«“ fuch as are capable of believing fuch doctrine, are
r0 be pitied as perfons of a fadly depraved judgment,”
is very imperious ! not to fay, a making himfelf ni-
diculous in the efteem of all men, of fober reafon,
ard lcrious judgment. *
- To
* According to the Dr’s fentence the 77./Zminfler affembly
of Divines ¢ Are to be piticd as perfons of a fadly depra-
ved judgment.” If it is fuppofed, they were ¢¢ ca{,:able'of
believing” the do&trineswhich they drew up as articles of
fzith ; who fay ¢¢ The covenant being made with Adam,
not only for himfelt, but for his poﬁcrity, all mankindde-
fcending from him by or.dinary generation, finned in him
and fell with him in his firft tranfgreffion ;~~The finful-
neis of that eftate whereinto man fell, confifteth in the
guilt of Adam’s firft fin, the want of original righteoufnefs,
and corruption of his whole nature.—The fill bro’t upon
mankind, the lofs of communion with God, his difplea-
fure and curfe ; fo as we are by nature, childrep of wrath,
bond-{laves to fatan, and jufiy liable to all punifhments in
this world, and in that which is to come-——/izble to the
pains of hell for ever.”—See their larger and fhorter ca-
techifms.—They aflert the fame do&rine in their confeffi-
on of faith, which was approved of by the fynod of Ca;..-

bridge in New-England Anno 1648. as alfo by 2 general
allembly in Seatland, .

Alfo, the fynod held at the Savsy in London, and the fynod
held in New-Engiand, Auno 168a. who affert the fame
doctrinc, as may be leen in .the New-England confefion
of faith, : Likewife
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" To conclude, if the Dr. fhall think proper to make
any reply in vindication of his fcheme or fyftem, to
what is offered againft it in thefe fheets ; itis jultly
expected, that he wil not debafe his noble powers,

in raking together, and throwing dirt ;* but con-

ffider foundation-principles : parucularly
priveip d " Whether

Likewife Dr. #iggleforth with all the divines called Cal-
- vanifis who aflert % T'hat guilt is an obligation on a perfon
to fuffer deferved punifhment for fin.— "o have the guile
of any fin imputed, is for the perfon to whom it is impu-
- ted to be fome way or other jufly liable to punifhment on
account of it. And therefore tor the guilt of the fin of
Adam to beimrputed to his pofterity, is for them to be
bound to fuftain the penalty of it. Adam’s fin is become
theirs, ard ethat in the full demerit of it, fo far as it ica
tranfgreflion of the law, and a breach of the covenant :
And it brings his pofterity under the defert of the wrath
of God,” and they aye lgzely accounted finners.
Tho’ they have not committed fin in their own perfons ;
- yet becaule their perfons were /egally in him, as’ the per-
fon of the debtor is in the furety, or the perfon of the
prince in the ambaffador ; hence it is ail put down upon
their account as legally, as it is upon Adam’s : They ftand
forth as delinquents, and are bound to anfwer for that fin.
His act of treafon, hath tainted all his blood and poftciicy
derived from hiny.”
Dr. Wigglejwerth’s enq. or imputation of ddam’s firft fin
to his pofterity.
The late prefident Dickinfon of New-TFerfey C-llege, fpake as
if he was capable of believing this doctrine, when he faid
“ ltis therefore a fad and dreadful truth ; and will cer-
tainly be found fo in the conclufion, whatever imaginati-
ons men mav enteitain to the contrary, that our ersginal
S isin i ofolf fufficient to render us eternally miferable, if it
be not wathed away in the blood of Chrift.” See his dif-
courfe on original fin.
And'the late prefident Edwards of New«Ferfey Collrge,aflert:
the fame doétrine fully, in his book on original fin, :ului
expreily
* Itis left tothe Dr, tq fay,whether he hasa’t given zrounds
for fuch a caution.
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Whether God can be of an infinitely amiable moral
character, if he ¥ not effential and abfolute moral
rectitude ? | .
- Whether God can be effential and abfolute moral
reitude, without being efientially and abfolately
juftice and righteonfnefs in his very nature ? Yea,
whether there can be any eternal rule of right, if God
is not eflentially and abiolutely juttice and righteoui-
nefs 1n his very nature ? Alfo, whether there can be
moral evil, fuch as is the meritorious caufe of punith-
ment, if Gol is not eflentially and ablolutely :moral
reCtitude ?—And whicther, to eaclude divine juftice,
even {uch juftice to fatisfy which, we fay, Chriit died,
an:| to affert, that punitve juftice is only a branch or
m" 12 of pofitve gnodne's or kindnefs,—thar there is
no medium betwixtGod’s being actually kind & mer-
ciful to all, and his being pofitively cruel & unmers
ciful to fome :— And that the great end God aims at,
is the good and happinefs of his creatures, and that
even in punifhing, don’t' neceffarily imply, that God
is not effential and abfolute moral rectitude—thac
there is no eternal rule of right in the nature of God,
which he has a fupream and invariable regard ta—
that the only rule of right is the goad or happinefs of

O his

~ exprefly mentions infants in P. 284. as being liable tothat
utter deftrution which fin deferves, who could be finuers
no other way, than by virtue of Adan’s tranfgreflion,hav-
ing never intheirown perfons attually fin’d as Adam did.’
N. l% Thefe authorities are not bro’t to eftablifh the truth
of the dotrine; but to fhew who are, according to ‘he
Dr’s fentence, ¢ to be pitied as perfons of a fadly depra-
ved judgment.”—Alfo [ defire 1t may be obferved, that
it is one thing to aflert, that infants by virtue of Adam’s
. firft fin imputed to them,_are juftly liable to eternal mife-
. 1y 5 and another thing to affert, that fuch as dic in their
infancy will be eternally miferable : The latter we don’t
aflc rt, becaufe we don’t know but fuch were chofen in and
redeemed by €hrift ;- There is -falvation in Chrift and in

' mo other ; whereby we mankind-finacrs muft be faved.
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'his crearures—that there is no infinite evil in fin, or
that God does not effentially and infinitely hate in—
and that Go does not punifh fin to fhew the infinite
perte&ion of his nature, & how infinitely he hates fin ?

Whether, if God be effential, abfolute arnd infinite
moral perfe@ion or re@itude, he muft not necefianly
hate fin with an infinite hatred ? Or whether his very
nature or eflfence which is infinite, muft not necefla-
rily hate fin ? |

Whether, if God muft neceffarily hate fin, he was
not under a moral neceflity of fhewing or manifefting
his hatred of fin ? Or whether God could have infi-
nite hatred of fin in his nature, and yet look on fin,
without fhewing or manifefting his infinite hatred
of it ?

Whether God can fhew or manifeft his infinite ha-
tred of fin, withoiit inflitting a penalty for fin, and
even a penalty, which is either infinite in weight, or
eternal in duration >—To forgive finners without a
facrifice or an atonement intervening, is the fame
thing as to remit the penalty ; therefore, the queftion
is, whether God could manifeft his infinite hatred of
fin, without executing the penalty ? Alfo, whether a
penalty that is not either infinite in weight, or eter-
nal in duration, can manifeft God’s infinite hatred of
fin—that fin is fuch moral evil as God’s very foul,
nature or effence hates ?

Whether, feeing finners are finite creatures, and
therefore cannot bear a penalty infinite in weight,God
can in punifhing them manifef} his infinite hatred of
fin, without punifhing them with an everlafting
punithment ¢

As the Dr. fays, ¢ Chrift proclaims pardon and life
to an apoftate world, as the free gift of God thro® his
mediation ; particularly, thro® his atonemerit to be
made by his blood.” And that * God forgives the
fins of men thro’ Chrift’s great facrifice intervéning.”

| We
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We infer as a juft confequence of thefe affertions, con-
fidered in connection wich the principles, jult men-
tioned above, that Chr:ft fuffered fuch a penalty in
our ftead, the juit for the unjuft, as manifefted God’s
infinite hatred of fin, to his infinite fatisfaction ; o-
therwife there could have been no atonement made
by bis blood ; nor could God confiftently with his in-
finite moral perfection, forgive the f{ins of men thio’
Chrift’s great facrifice intervening :—And that Chrift
muft be an infinite perfon, of infinite dignity.—The
Dr. well knows, we affert and maintain, that the {fame
perfon, who being in the eflential form of God, tho’t
it not robbery to be counted equal with God (the
Father) in all divine properties, made himfelf of no
reputation, when he took on him the form of a fer-
vant : And that this fame infinite perfon humbled
himfelf and became obedient unto death, even the
death of the ciofs, and bore our fins in his own
body on the tree.—And it is, on the infinite dig-
nity of bis perfon, who is God by nature, and was
made manifeft in th= fleth, that we apprehend, his
fatisfaCtcry atonement 1s grounded.—Now if the Dr.
has diflerent apprehenfions of the perfon of Chrift,
and of the end of his fufferings, it behoves him to
thew, how Chrift could make atonemen: by his blood,
without fuffering the penalty of the law for finners :—
How he could make atonement, without any kind'of
reference to divine juttice to fatisfy it, hy fuffering : —
How Chrift could make atonement without fufferin
fuch a penalty as manifefted God’s infinite hatred
fin :—And how Chrift could fuffer fuch a penalty, if
he were not an infinite perfon. }
Moreover, if the moral law is founded on God’s
infinitc moral perfeftion, and if God judges the evil
and demerit of fin, from his eftimation of his own in-
finite moral perfe&ion, and accorlnaly determined
the penalty of fin ; it wiil become tie Dr. with all
' - | reverence
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reverence to codider, how it was poffible for God to

Judge otherwife thap he did or docs, of the evil and
demerit of fin ; while he cftcems himfelf to be infi-
nite, abfolute moral goodnefs or rectitude ifelf 2—
And the Dr. will thew, how God could remt the pe-
nalty, or forgive the fins of men, without any facti-
fice interyening ; and yet not counter-act o change,
his neceflary judgment and determination : 1 {ay ne-
ceflary, becaufe a God of infinite moral perfection is
under an infinite moral necelfity of cfteem:ng him-
felf to be what he is, even infinite abfolute moral
goo'nefs, and of hating fin or moral evil ; and there-
cre his determination of the penalty of fin, refulted
neceflanly * from his infinite morai natuce or effence.
If it is not fo, the Dr. is expected to thew it ; but if
he can’t deny it, he muft (hew how God could re-
mit this pcaglty, without a&ing counter to his very
nature or effence. + =
And as 1o the djvine decrees and original fin, as

the arguments in this Effay, are chicfly taken from
the Dr’s owa conceflions, to fupport the fame, the
Dr. will doubtlefs duly confider them.

? It refulted *¢ neceflarily, yet not contrary to his own will
. o ;xbowc, which nwﬁ’lr:a m{cadmn.” X

4+ ¢ Naturalem tiam maralibus perfeionibus contra-

- dicendi, Deualmn::tu habet.”
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OV GORRECTIONS, .
PA 1. ne 19. readright. p. 10. L. 18. r. whea, p. 12. L.13.
ﬁh out gr.. p. 14. 1. 3. in the Margin, r. Qm.p 15.L
11. after Nyft&ien put 2 Colon (=) and |. 18B. r. 5. p.46.
} 2. pwt an Inserrogation afterit (7 ) and in L. 3. pot:a Zdo-
where the Inserrogation Randy, and ia 1. &;fm dip put & Semi-
colon (;) and ), 27. r. into. p. 47. 1. at the Botton.r. immenfity.
P. 48.1. 31. put a Colon after Mesribute : p. 0. L. 21. udd foe
afer additg, and in 1. 23. r. thefe p. 61. 1. 8. put 8 Symicolos af-
1 thwm ; ps 64. bottom line, r. Attribute. p, 68, 1, 20, r.exclude
P- 70 L 3. for efiential r. efpecial.
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